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FELLOWSHIP 157 

markable of all, it extends even to the 
enemy. This unique precept of Christianity 
is set forth by Jesus Himself, Matt. 5:43-
44: ''You have heard that it was said, 'You 
shall love your neighbor and hate your 
enemy.' But I say to you, Love your ene
mies, and pray for those who persecute 
you." 

This concept of love for the enemy, so 
alien to every natural inclination, so dis
tinct from every other religion and philo
sophical system, is in itself a convincing 
testimony of the supernatural origin of 
the Christian religion. For this consum
mate expression of love reveals the very 
heart of God. And of this agape only those 
partake who share the fellowship in Christ. 

II. THEOLOGICAL ASPECTS 

OF FELLOWSHIP 

Christian fellowship, koinonia, is of 
the very essence of the Christian life. It 
is, as Bonhoeffer has pointed out, not an 
ideal for which we must strive but a reality 
in which we may participate. It is not 
predicated on similarity of culture, race, 
economic or social status, or other mun
dane considerations. For, while it is our 
natural predilection to associate with and 
to prefer those who are "like us," in Chris
tian fellowship these man-made boundaries 
are transcended. For "there is neither Jew 
nor Greek, there is neither slave nor free, 
there is neither male nor female; for you 
are all one in Christ Jesus" (Gal. 3:28). 
"For He is our peace, who has made us 
both one and has broken down the divid
ing wall of hostility." (Eph.2:14) 

Christian fellowship involves the con
cept of mutuality. In this fellowship the 
weak need the strong and the strong need 
the weak. Their mutual interdependence 

is like that of a chain in which each link 
is indispensable. We need to speak the 
Word to others and to hear the Word 
from others. Thus, in this fellowship 
Christians bear witness to the Wore/, 
through the words that they speak to one 
another. They lend encouragement, sup
port, sympathy to one another through 
words that they speak on the basis of the 
llVord,. 

This Christian fellowship, indeed, is not 
con.fined alone to "mountaintop experi
ences" - a spiritual retreat, Bible camp, 
etc. - but it must rather find its test and 
its expression in the daily routine of life. 
It must be the spirit that directs our or
dinary day-to-day relationships with our 
fellow Christians. 

This, then, leads to the question of how 
we are to serve one another in the fellow
ship. First, this requires a spirit of ht1mil
it1. Bonhoeffer asks: "How can I possibly 
serve another person in unfeigned humility 
if I seriously regard his sinfulness as worse 
than my own?" Like Paul, each Christian 
must regard himself as "chief of sinners." 
If we remember always that we are guilty 
before God and that we are what we are 
only by His grace, the result will be a spirit 
of meekness and the elimination of all 
pride and vainglory. We need to listen to 
St. Paul: "For by the grace given to me 
I bid every one among you not to think 
of himself more highly than he ought to 

think, but to think with sober judgment, 
each according to the measure of faith 
which God has assigned him" (Rom.12: 
3). Again: "Never be conceited." (Rom. 
12: 16) 
. We must, accordingly, have regard for 
our neighbor's will. This of course does 
not mean supine deference to his every 
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158 FELLOWSHIP 

whim, or neglect of brotherly admonition 
when this becomes necessary. It does, 
however, mean understanding of his in
terests and concerns and giving due respect 
to them. By the same token we must have 
regard for our neighbor's ho1ior. This 
means respecting his integrity as a person, 
upholding and defending his good name. 
Above all, we are not to seek our own 
honor above his, as St. Paul insists: "Love 
one another with brotherly aHeaion; outdo 
one another in showing honor." ( Rom. 
12:10) 

Second, mutual service in the fellowship 
requires a spirit of concmi. Caemmerer 
has aptly described agape as "being for 
the other person." If we are for him, we 
will begin by listening to him. Indeed, 
listening is often a greater service than 
speaking. It is often the best possible 
counseling technique! God Himself is the 
greatest listener of all: "O Thou who hear
est prayer, to Thee shall all flesh come" 
( Ps. 65: 2). "While they are yet speak
ing, I will hear" ( Is. 65: 24). Bonhoeffer 
has stated it well: "We should listen with 
the ears of God that we may speak the 
Word of God." 

Our spirit of concern for the brother 
will mean also that we are never "too 
busy" to help him when he is in need of 
our help. This helpfulness should extend 
also to those matters which may seem 
"uifling" to us but may not seem quite 
so uivial to him. Indeed, we should never 
be too preoccupied to be "interrupted" by 
people whom God sends to us with their 
needs and petitions. Our schedule, after 
all, is not our own but God's! 

Third, our mutual service in the Chris
tian fellowship must be characterized by 
a spirit of btweltm-bearing. Indeed, the 

"law of Christ" is a "law of bearing," as 
St. Paul specifically indicates: "Bear one 
another's burdens, and so fulfill the law of 
Christ" ( Gal. 6: 2). And such bearing ac
tually has a double significance: It means 
both sustaining and forbearing. 

On the one hand, the Bible often speaks 
of "bearing" a load-either our own or 
that of others. For this we have the pre
eminent example of Christ, the burden
bearing Lamb of God who bore the weight 
of our sin in our behalf. The whole Chris
tian life may be described as an ongoing 
process of bearing the cross. This is, in the 
words of Bonl1oe.ffer, "the cost of disciple
ship": "If any man would come after Me, 
let him deny himself and take up his cross 
and follow Me." (Matt. 16:24) 

It is the fellowship of the cross to ex
perience the burden of others and thus 
to help lighten it. This of course is no 
problem for the heathen; lacking the sense 
of spiritual fellowship, they may simply 
evade any involvement with the burden of 
the neighbor. But, if we are to take the ad
monition of St. Paul seriously, for the 
Christian the lesson is clear: If he does 
not bear the brother's burden, he shirks 
and breaks the "law of Christ." 

But more: We are not only to bear but 
to forbear. We are to "bear with" not 
only the brother's troubles and problems 
but also with his idiosyncracies and weak
nesses. Indeed, we must bear with him also 
in his sins. Not that we are to condone 
sins; the erring brother, however, should 
not be the object of our judgment but 
of our spiritual concern. We must apply 
to him in appropriate measure both Law 
and Gospel, as we seek not only to reprove 
him but to restore him to the fellowship. 
"Brethren, if a man is overtaken in any 
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