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Beck: Miscellanea

Miscellanea

A Program of Biblical Research
By W. F. Beck

About two million dollars were raised for our Centennial of-
fering. Of this sum, $213,000 are allotted to research. This fund
opens thrilling possibilities to us. At last we can undertake what
we have longed and prayed for.

Our first task is the study of the Bible. God wants us to
meditate in His Word day and night (Joshua 1:8). Our Savior
tells us to teach all He has commanded us (Matt. 28:18-20). God’s
Word is the life of the Church (John 6:63). God's Word is the
only help for a world on the verge of suicide.

The study of His Word is the parent of other, subsidiary
studies. If the Church will do its first job right, if it will institute
a program for an intense study of the Bible, research in psychology
and sociology will follow, and then these will be based on God’s
truth. Without Biblical research these other studies are confused
and meaningless; they cannot stand by themselves. Valuable as
they are for the time being, they are transient; they pass away like
the grass and the flower in the field; students quickly assure you
that research in social studies must be done over again every ten
years to be valid. But the Word has in it its Author’s mark of
eternity. “The Word of the Lord endureth forever” (1 Pet.1:25).

There is in our circles a widespread and heavy protest against
the “dead orthodoxy” of scholarship. That protest may be sound.
Even Christian scholars sometimes submerge themselves in cloistral
activities and let fellow Christians and the world pass by unhelped.
A good research student has a variety of characteristics: He is
eager for all the facts; he is thorough; he has a sharp vision. But
none of these characteristics makes research good or bad. By its
fruit we know whether a piece of research is good or bad. That
research is bad which helps no one. That research is good which
helps people. Only that research can be called Christian which
serves humanity. And in the face of an atomic destruction of
civilization and of an imminent wiping-out of all learned works,
God would have us make our scholarship as immediately effective
as possible. — Everything suggested in this program of Biblical
research is geared to be as thorough and as helpful as possible.

There is another reason why the program of research must be
effective. The financing of our research is critical. If the $213,000
are spent for the benefit of a few people, if we fail to serve the
Church with them in a heart-warming way, there will not be
another sum like this; our Christian people will exercise their
right to refuse to grant any more money —and that would be
tragic: The program outlined here shows that Biblical research
alone will be severely limited by $213,000. It is our inescapable
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responsibility to use every dollar in such a way that it will,
sively and extensively, do the most good; we must study with
an impact of usefulness to pastors and people that they will
eager to continue the flow of money for research.

i

gk

We Have the Manpower

Some of our manpower is going to waste because we have not
stimulated it, guided it, or offered to publish worth-while studies.

1. We must reach beyond our busy professors and get the co-
operation of the Hebrew and Greek students that are scattered
throughout our Church.

2. A large number of highly trained students at the Seminary
are available.

The St.Louis Seminary is not strictly a graduate school, and
many a student needs training and maturity to do careful research.
But the number of men at our Seminary who are working for the
master’s and doctor’s degree is multiplying fast, and their work is
improving from year to year. A program of Biblical research is
the best thing that can happen to these students. It will guide them
into the right kind of purposive study of the Scriptures, secure
fiom them solid contributions to our Biblical materials, make them
wherever they go the bearers of the exegetical life of their Church,
and consequently direct our whole clergy, as it builds the Church,
into the sound ways of Biblical thinking.

It would be best to put.two full-time men in charge, one for
the Old Testament and another for the New Testament. Present
members of the exegetical department of our faculty confess they
are too overloaded to take on much more work. We must be ex-
tremely cautious in appointing a man. This is not a job. Thisisa
task for a man of God gifted with a special zeal for the study of
God's Word.

Projects of Biblical Research

The projects of Biblical research may be listed in the order of
their importance as follows:

1. A Greek-English Dictionary of the New Testament.

This dictionary would be based on Bauer and Kittel. “Our
need is something on the scale of the full Preuschen-Bauer, with
its indications of extra-N.T. usage including that of the Apostolic
Fathers and its wealth of references. As I told you in our con-
versation the other day, the need for an adequate N.T. dictionary,
grammar, and concordance is acute and immediate, and should
receive priority. And the greatest of these is the dictionary."
(Professor M. Franzmann in a letter, June 7, 1948.)

It will take a separate article to show how we are realizing
that the Septuagint with its Hebrew background has had a greater
influence than the classical usage recorded in Liddell and Scott in
determining the meaning. of the New Testament. This influence
of the LXX has not been given full weight in the dictionaries of
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the New Testament. There is no other way out: We shall have to
construct a dictionary of the LXX. The printing of this LXX dic-

ment dictionary.

Meanwhile we need a pocket dictionary immediately to tide
pastors and students over the years that it will take to produce the
major work. This pocket volume would be modeled after the
Taschenwoerterbuch of E. Preuschen of 1937. This, too, is a neces-
sity in every Christian pastor’s library and would be permanently

2. An English Aramaic Grammar

The old German grammars by Marti, Strack, and others cannot
be had anywhere. There is no such thing in English. We inquired
at the Oriental Institute in Chicago, and we can find no one
definitely interested in producing this Aramaic grammar. If we
do nothing about this, the Aramaic sections (Ezra 4:8—6:18;
7:12-26; Jer.10:11; Daniel 2:4b—7:28) and the Aramaic forms
in other parts of the Bible must remain blind spots to some of our
best students. It is now almost impossible to study an Aramaic
form. The very few students who venture into the unknown must
individually construct their own grammar for the Aramaic ma-
terials. Yet the Aramaic parts of the Old Testament are a part of

the council of God entrusted to us, and we are to study and to
teach them.

3. The Organization of Archaeological Materials

The enormous resources of archaeology are waiting to be
evaluated and used in the interpretation of the Bible. Good exe-
gesis cannot do without it. Dr. Heidel, who for the past decade has
worked on the cuneiform texts having a bearing on the Old
Test:z:ent. and Dr. Brustat have shown us how helpful archaeology
can be.

The best volumes on archaeology that are available today seem
to have been thrown together with little concern for the active
ministry. It is impossible to get anything readily useful out of
them. The index, for example, in Finegan’s Light from the Ancient
Past is a real disappointment. From my own experience with
these volumes I am ready to say it is not a pastor’s fault if he
knows little about archaeology. These materials can well be con-
structed in such a way that they will stand like porters ready
to serve,

Significant archaeological objects should be bought and made
available to students. Others should be reconstructed. One re-
search student could be sent out to photograph in color the precious
things that are misrepresented in gray and black by poorly printed
pictures in books. Another could be busy for a long period, cover-
ing the country, perhaps the world, to describe, classify, and catalog
the kind and location of objects. All this will require careful filing.
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Then there is the task of listing all the archaeological materials
that have a bearing on any Biblical text and of making them
readily available for exegesis.

4. The Reconstruction of the Original Text

At a conference we spent a long time discussing a doctrinal
difficulty in a passage only to notice at the end that the best
manuscripts omit that passage.

We need the best possible text for an independent, well-
grounded conviction. Without it our preaching has a weakness.
Without it we'll sooner or later stand dumbfounded before a
modernistic scholar who denies the historicity of a phrase that we
use as proof. At present a pastor can only with great difficulty
decide what the best text is. His texts and commentaries do not
supply a layout of the full evidence.

Students of the Greek New Testament are aware of the short-
comings of the present texts. Tischendorf preferred Aleph; West-
cott and Hort, and Weiss preferred B; and Nestle handicapped
himself by adopting the “resultant” text, which is essentially Egyp-
tian, and by letting a mechanical principle influence him to place
other valuable readings into the apparatus. To get the ideal text,
each reader during his reading has to discover the worthy elements
in the apparatus and revise the text accordingly. Nestle's apparatus
also leaves too much to implication; sometimes the evidence which
is omitted changes the verdict in regard to the correct text.

We need —

a. A large text edition

By another judicious evaluation of each word in the manu-
scripts we must construct the best possible text. This edition
should show the whole evidence, the quoted comment of the
church fathers and interpreters, and the line of reasoning for future
reference, checking, and improvement, The apparatus, unlike that
of Nestle, should list the manuscripts according to localities or
groups (compare B. H. Streeter, The Four Gospels, Macmillan Co.,
N. Y., 1925).

b. A pocket edition of the text
The apparatus of the pocket edition would be a condensation of
the apparatus in the large edition.
¢. A volume on textual criticism
(1) A historical evaluation of each manusecript
(2) The organization of evidence for families of manuscripts
(3) A new statement of the principles of textual criticism in
the light of this material
(4) The construction of tables for quick references and
manipulation
The new Isaiah manuscript, which probably comes from the
second century before Christ, will start a new program of Old
Testament textual studies. We must be in the forefront of that.

https://scholar.csl.edu/ctm/vol19/iss1/67 4
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3. A Chronological Harmony of the Whole Bible

The setting in which God gave His Word is the very best for
reading it. If you have never read the Old Testament chronologi-
cally, the Prophets with the kings under whom they lived, Lamenta-
tions with the fall of Jerusalem, Paul's Letters with his travels,
there is a new delight in store for you. All our theologians,
teachers, and lay people are entitled to that delight.

a. In Hebrew and Greek

To see the text of the Prophets in the light of the record of
contemporary history, and on the other hand to listen to the
prophetic pronouncements as you study a historical event is the
best exegesis. This is Scripture interpreting itself. (Most of the
basic work for this chronological harmony of the whole Bible has
now been done; the verse-by-verse harmony of the Old Testa-
ment by references alone takes up thirty-four single-spaced type-
:rﬂhﬁ:irn&pl)lgel. if the money is available, we can soon proceed to

b. In English

This is a family Bible. Christian people are reading a mul-
titude of interesting things. But most Christians are not living in
the Bible. Whose fault is it? It is not the fault of the Bible; the
Bible has the most delightful stories and the most appealing mes-
sages in the world. It is not altogether the fault of Christian people.
Many of them are trying hard to interest themselves in the re-
ligious things we give them. But the present form in which our
Bibles are printed is admitted to be about the dullest possible. It is
up to us to put the Bible — where it once was when God gave it —
into the life of the people; it is up to us to create the materials
that will make everyone, child and adult, aware of the fact that
the Bible is the most beautiful, interesting, and helpful book in life.

6. Systematic Exegesis of the Whole Bible

(Practically this project would come earlier in the order, but
numbers 1—5 are prerequisite for exegesis.)

The lack of solid textual studies handicaps us in every corner of
our church life. A large number of our pastors would immediately
live exegetically in their sermon making if that were possible. For
years I have worked with six (or more) of the best New Testament
commentaries, four different grammars, and three different lexica.
Most pastors have at best only one of the commentaries. As we
search for the clear meaning of a word in its setting, we are quickly
convinced of the inadequacy of any one of the commentaries to
give that cumulative critical judgment which today is possible in
regard to the meaning of a text. Our pastors are forced to labor
individualistically with one commentary, and when they discover
errors and the inadequacy of their material, there is no avail-
able corrective. (It is painful even to mention the Old Testament;
there is almost no help at all available for its difficult passages.)
And yet in most cases the basis for an understanding of the textual

Published by Scholarly Resources from Concordia Seminar)}, 1948
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meaning is nothing profuse at all, but just a simple reasoning from
all the facts in hand. Many a pastor would give almost anything to
be able to lay his hand readily on all the evidence pertaining to a
text. He should be given what he needs. The task is immense, but
in God's name it can be done.
This material may be highly flexible to adapt itself to all the
needs of pastors. It would include —
a. A critical study of the text
b. A clear-cut interpretation of the text
¢. Special studies of difficult subjects
d. Reprints of the best materials from other sources
e. Illustrations of archaeological objects and of localities, dia-
grams, and any pictorial designs that would clarify or enrich
the meaning of the text
f. Illustrative materials from the life of today

A sound Lutheran exegesis is the greatest need of theologians
all over the world.

7. A parallel Hebrew-Greek Old Testament.

Kittel’'s Hebrew Old Testament and Rahlf’s Septuagint have
reached such perfection that a combination of the two can now be
printed. It would be the Polyglottenbibel brought up to date, but
it would omit the Latin and the German columns. This would be
a vital help to Biblical scholarship.

8. A Hebrew-English Dictionary of the Old Testament (?)

Since the last Hebrew-English dictionary of Gesenius was put
out in 1906 by Brown, Driver, and Briggs, the German revision by
Buhl has gone through three later editions, the latest in 1921 (the
1921 edition is the same as the 1916 edition; the 1916 edition has bet-
ter paper). The Vatican has been busy producing a Hebrew-Latin
dictionary: Lexicon Hebraicum et Aramaicum Veteris Testamenti.
Editor: Franciscus Zorell, S.J. Roma: Sumptibus Pontifici In-
stituti Biblici, 1947. The first 560 pages of this work may be seen in
the Chicago Divinity Library. Another, a Hebrew-German-English
dictionary, is being prepared in Leiden, Holland; it breaks from
the Gesenius-Buhl pattern. These efforts may make a production
of our own unnecessary. Our students do need a dictionary that is
freed from the conjectures of higher criticism.

A massive attack according to this program of Biblical re-
search will —

Stimulate Bible studies, such as we have not seen before, at
conferences and in our congregations;

Do more than any other equivalent investment of funds for the
p’:umatitm of the truth and of a sound fellowship among Lu-
therans;

https://scholar.csl.edu/ctm/vol19/iss1/67
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Enable us to be worthy successors of the Biblical scholars of
the centuries as we, instead of passively reproducing the past,
actively and creatively live in the Word for the meeds of today;

Create an aggressive Church that will mightily convince the
;:'Ofg: ,.::d that publicly, showing by the Scriptures that Jesus is

St. Louis, Mo.

Progress in Race Relations

While we have no political ax to grind, we are deeply in-
terested in the various angles of the race question that have to do
with the moral and religious field. On account of the numerous
colored congregations which are connected with our Synodical
Conference, an editorial in America (July 31) which has the
heading “Negro Voters in the South” is of interest to readers of
this journal. We reprint it here without comment.

“While the demagogs rage and the politicos meditate vain
things, steady, if unobtrusive, progress is being made toward win-
ning complete freedom of the franchise for Negroes in the South.
The number of qualified Negro voters in the Southern States has
$ripled since 1940, reports the Southern Regional Conference; and
it is highly probable that any of the ground gained will be lost.
Outside of Mississippi, Louisiana, and Alabama the picture is dis-
tinctly encouraging. In most of the larger cities of Texas, Okla-
homa, Tennessce, North Carolina, and Virginia, Negroes are able
to run for election to city councils, school boards, etc., without
incurring any hostility or reprisals. Kentucky has a Negro in the
State legislature, and Richmond, Va., one on the city council.
‘It would be difficult,’ says the Southern Regional Council’s report,
‘to point to more than a handful of Southern cities with a popula-
tion of more than 25,000 where there is vigorous opposition to
Negroes becoming registered voters.’ Opposition is strongest in
the rural districts, where sixty-five per cent of the Southern
Negroes live. While seven States retain the poll tax, it is found
to be a significant barrier to voting only in Mississippi, Virginia,
and Alabama. Perhaps informed opinion in the South is coming to
appreciate the fact that arbitrary restriction of the right of suffrage
is a short cut to bad government.” A.

Lexical Notes on the “Kingdom”
By R.T.Du Brau

Greek grammarians generally agree that the influence of
Christianity upon the Greek thesaurus of words is not grammatical,
but chiefly lexical. To begin with, the vocabulary of the Greek
New Testament is somewhat limited, just about 5,600 words, in-
cluding proper names. This number is quite sufficient, however.
The average American is said to have a fairly extensive vocabulary
if he uses 5,000 words. The Englishman can get along with 4,000,

Published by Scholarly Resources from Concordia Seminary, 1948



Concordia Theological Monthly, Vol. 19 [1948], Art. 67
778 MISCELLANEA

his idiom being less enriched by extraneous contributions than
that of the American. Thus the Authorized Version of both the
Old and the New Testament employs but 6,000 words.

Christianity has given distinctive ideas to Greek words already
in popular use, like BuciAela, xowvovie, and many others. “Though
Greek words were used, they were the symbols of quite other
than Greek ideas” (Smith, Bible Dictionary). And these new
connotations of common Greek words in the New Testament will
prove that “in the history of these and such like words lies the
history of Christianity” (see Hatch, Essays in Biblical Greek).
This is particularly true where distinctively Christian ideas are
given. As Robertson rightly observes, the new message glorified
the current xowij, took the words from the street and made them
bear a new content. By way of analogy compare Luther’s trans-
lation into the language of the uomo qualunque, the common man,
whose speech was vastly different from that of the learned and
the priesthood of his day. Modern French provides a striking
parallel, for the religious vocabulary of French Protestantism
differs considerably from the Roman Catholic usage of the Church
of Gaul. When we realize that at the dawn of the Christian Church
terms like Baoikele were used in the popular language of the day,
then the new message of the Gospel becomes to us all the more
pointed and to the point.

Classical Usage

The Ionic form was fuaotdnln. Ancient schoolboys knew this
well enough. There are not a few collections of ancient Greek
schoolbooks, copybooks, or their equivalents (wax tablets, ostraca,
papyri) in existence (cp. Jouget-Lefebrve, Deux Ostraka de Thebes,
etc.). The Berlin Papyrus No. 5014 is a fine example. The student
is explaining and paraphrasing Homeric expressions into the Greek
of his own day in opposite columns, e.g.: 'Axthijog = vob "Aykhéns;
Td welta =Tiv doxiiv; and, of interest to us here: Paciji=T1d
Bamdel. .

But one need reach no farther into antiquity than Xenophon,
in whose writings the whole concept is given with much clarity,
e.g.: “Baokeiav 8¢ xal tvoavvida doyds pév dugorégag fysivo elva,
Sapégery 82 dAMilwv éviute; somewhat later, . . . xal xavd végoug T@Y
nélewv Bacikelav Tfiyeivo” (Memorabilia 4:6.12).

In English, Buciieic is covered by an impressive line of syn-
onyms and related words, such as “kingdom,” “royal realm,” “royal
dominion,” “kingship,” “royal rule,” “reign,” “sovereignty,” “au-
thority,” even “royal dignity and power” (regnum, regia potestas,
regia dignitas). It is a designation of both the power and the
form of a king's government, and with later writers it includes the
territory of the royal rule. The word has remained Bacdeia in
modern Greek. Here, then, was a made-to-order term for Chris-
tianity to apply to the reign of their own King of Kings, to the rule
:: t&d in the world and in the hearts of men; past, present, and

https://scholar.csl.edu/ctm/vol19/iss1/67 8
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The Ancient Word for the New Testament

Paodela occurs 157 times in the New Testament. It is used
13 times in the profane sense of realm or kingdom, and 24 times
in a general religious sense of divine rule or kingdom. The nu-
merous remaining occurrences are modified by the noteworthy
additions “of God,” “of heaven,” “of the Father,” and “of Christ.”
This variegated usage of Baohelo in the New Testament is most
remarkable. Bengel (Gnomon) remarks: “it is an example of
the elegance in the divine style that first in the abstract the King-
dom should be said to have come, then in the concrete the King
or Messiah. The former mode of expression accords with the
secrecy of the foundations, the latter with the glorification.”

The Apocalypse is particularly rich in examples of the manifold
use of the word. As a designation of power we find it in Rev.
12:10: “Now is come salvation, and strength, xal # Paolela <ob
Oeol, and the power of His Christ” In 17:18 A.V. translates
#rovoa BuoiAelav with “reigneth.” The profane sense of royal power
and dignity is evident from 17:17, where God will “give their
Paoelav unto the beast” There is a wide range of application;
in 1:9 the inspired author of the Apocalypse calls himself a
ovyxowvavdg in tribulation, =al Baomlele and patience of Jesus. In the
prophetic passages 16:10: “his kingdom was full of darkness”
and 11:15: “the kingdoms of this world are become the kingdoms
of our Lord,” the term can be explained as “dominion over the
world.” So in Revelation Bacilele always denotes royal power and
royal glory. In this same sense it occurs also in 1 Cor. 15:24, and
in Luke 1:33, Bacikelug adtot odx ¥otar téhos. In other passages
Paciela describes the realm, the Kingdom, as the sphere of rule,
e;f-. Matt. 12: 25 ff., Mark 6:23, Luke 19:12 ff., Acts 1:6, and many
others.

The Kingdom of Heaven

This is St. Matthew’s own usus loquendi. He employs the
phrase 32 times, while he uses “Kingdom of God” four times.
'H Baodelv t@v odgaviv is not sufficiently confirmed in John 3:5
(the Sinaiticus has it prima manu, and it occurs in a very few
unimportant fragments. Among the Fathers, Justinian II and
Origen thus quote the passage). In 2 Tim.4:18 we have Tiv
Buorelav adrob v Erovpdviov.

. In accord with the aim of the first synoptic Gospel Baoleia T@v
ovoaviov has a specific Old Testament basis. The use of heaven
in its plural sense is a Semitic manner of speaking. It could well
be called a Messianic term, for our Lord Himself seems to prefer
the familiar kingdom of heaven. That the metonymy heaven for
God was popularly used and understood is clearly shown by Matt.
21:25 (“was it from heaven or men?") and its parallels Mark 11:30,
Luke 20:4; likewise in Luke 15:18,21 (“sinned against heaven”).

The Paciela tiv odoavdv is the divine, spiritual kingdom, even
the reign of Messiah in the world, in the individual, and the King-
dom of Glory. The viol tiic Baci’elas were its erstwhile possessors,
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the Jews, Matt. 8:12; while in Matt. 13:38 et al they are all true
believers.

Bengel refers to the kingdom of the heavens as the Kingdom
of God, for so it is called also by Matthew sometimes as his book
proceeds, and always in the other books of the New Testament,
as in Acts 1:3; 28:31; and Rom.14:17. The metonymy by which
Heaven is substituted for God is of frequent occurrence, and very
suitable to the first times of the Gospel; he adds: “Regni coelorum
appellatione, libris N.T. fere propria, praecidebatur spes regni
terreni, et invitabantur omnes ad coelestia.” To him the future
belongs to the Kingdom of God as the kingdom of the heavens
(“sic appellatur cum prospectu ad consummationem”) Luke 21:3L

The Kingdom of God

As mentioned before, Matthew uses 7| Baoikein Tob Beob four
or five times. In the remainder of the New Testament the phrase
occurs 64 times more. Mark and Luke always have it thus, and
Paul, whenever he speaks of the Christian hope and the eternal
goal of all believers, says Kingdom of God.

This designation is not as Semitic as the previous kingdom of
heaven, a fact that furnishes additional light upon the interesting
usage of these terms in the Scripture. Hellenistic Christendom
divested itself more and more of the Jewish vocabulary and pre-
ferred to say “Kingdom of God.” It was therefore no accident
that St. Augustine called his book De Civitate Dei; just as our
modern enthusiasm for world-wide missions is derived from the
prayer “Thy kingdom come.”

Further modes of expressing the same idea are Paodela Toi
matpdg six times; and “His kingdom,” i. e., the kingdom of Christ,
15 times. Here it points to the economy of God’s grace in Christ.
Head and heart of the Paoiieic toi ypiotod xal Deod (Eph.5:5) is
Jesus the Christ, and with Him the believers united in the una
sancta.

The usages in the apoeryphal writings never fail to be of
interest. Migne in his monumental Patrologia (165 volumes in the
Parisian Greek-Latin edition!) quotes a portion of the “Gospel
according to the Hebrews”: tobg dSlovg tob Oeod Paodelns (XXIV,
668).

In the Didache of the Twelve Apostles, IX, we read about the
“gathering of His church (#xxAnoiz) from the ends of the earth
elg v ofiv faokelav.” This reading is from a text of the Patriarchal
Library in Jerusalem, dated 1056 A.D.

II Clement 12:2 adduces: mére fiEe1 durod 7 Pacmieia.

The Patrological Use

Hippolytus (died 230), in his celebrated Commentary on
Daniel, speaks of the ayiwv Bacideing; quoted in full in Agraphon
No. 25 b, in the Klostermann collection, Bonn 1911.

Few textual studies are considered complete without com-

https://scholar.csl.edu/ctm/vol19/iss1/67 10
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paring the use of certain words by Origen. His homilies are of
surpassing interest with regard to his quotations from the Scrip-
tures. In his sermon on Jer.1l (In Ieremiam homilia octava)
we read in the Greek of the Codex Scorialensis: dg xal 4| Paoiela
o0 deo¥l, xal yéyovev dnl thg Baokelag T . . . here follows a literal
quotation of Matt.21:43. Jerome's translation of Origen's homilies
simply has regnum for Pumleia Tob dzob (“et factum est de Tegno
id quod novimus praedictum:” Matt. 21:43), which would indicate
that in his day the word “regnum” in church Latin meant “reg-
num Dei.”

Eustathius of Antioch, who was Bishop of Berea in 320, even
speaks of tiig dtdlov Baoikelas. This occurs in his reply or apology
to Origen’s Homily *' 'Eig tfiv v faocikelov A’ In this text Eusta-
thius often speaks of the reign of the kings of Judah as # Baciela.
(Cod. Monacensis graecus 331, saec. X.)

But Paclela retains its classical use throughout the centuries.
Rewarding in this respect is a study of the various reports and
legends built upon the Visio Constantini at the Pons Mulvius
(“&v voltg vixa''). So Eusebius in his Ecclesiasticae Historiae,
Liber VIII (last emendation of 325 A. D.), writes: 6 »al i »al Tae
tiis Baodelag xp@rog Kwvoravrivog, “Constantine who became first
in royal dignity and position.” In Eusebius’ Vita Constantini, I, 40,
one reads: tijic xaléhov Puocireing. For the sake of completeness
we should quote, perhaps, also a passage from the cod. Athous
Laura in the Vatican (8th century), from certain Anonymi Visio
Constantini: The manuscript opens with 'Ev #reu éBdéun tiic faoi-
Aelas Kwvotavrivov toi peydhov Baoihéiws.

“Kingdom” in the Papyri

In view of the great wealth of available material faolein is
rarer than one would expect in the papyri. Instead of “in the
reign of . . .” one more often finds “in the year of. . ..” There is,
first of all, P. Oxyr. 1, that epochal, apocryphal collection of
Logia Jesu, written, as far as can be ascertained, before 140 A.D.
where Jesus is quoted as saying o i) efionrar v Bacthelav Toi Deof.
The whole idea is: “Except ye fast to the world, ye shall in no
wise find the Kingdom of God.”

The “New Sayings of Jesus,” P. Oxyr. 654, written before 300
A.D., has the phrase 7 Baoiieia v oloavd #omv (line 11).

A fascinating interview of one Appianus with Marcus Aurelius
(or perhaps Verus), late second century, brings the use of paatleia
as the realm or territory of a queen (Cleopatra): mpdrov pév Kaioap
fowoe Kleondtoav, éxodtnoev Bamieing; P. Oxyr., 33, V.

By the year 303 A. D. Baciieic had been reduced to the meaning
of a mere reign, whether the ruler was a king or less. Thus, one
Aurelius Demetrius in a civil complaint refers to the “auspicious
reign of the gymnasiarch,” the prefect of his voui: tiic ebdépovos
[sic.] Taimg Baokelas. . . . P. Oxyr., 71

We have an Imperial Edict published by Severus Alexander
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concerning the aurum coronarium for the whole empire (late
third century), wherein with much self-flattery he refers to the
“proper and moderate administration” of his empire: Tiis Paseiag
Sioxotvra. P. Fayum, 20.

Finally, throughout the sixth century the phrase “in the year
of the reign of our most godly and pious sovereign Flavius Jus-
tinian, eternal Augustus and Imperator,” becomes very common,
and the numerous documents written in Justinian's reign begin
with Pamielog ot delotdrov xal edoefectdrov deaxdrov, ete. P. Oxyr,
125, 126, 133—137, et al.

These and many other examples of papyrological usage entitle
us to observe and conclude that the word for any sort of “reign”
or “rule”, whether it be that of emperor, king, or mere prefect,
consul, or burgomaster, can always be faniela. Here our moden
languages make a finer distinction when they speak of the reign
of kings, the government, or administration, of public officials.

Theologico-Critical Summary

In the theological sense the Kingdom is the Kingdom of God,
also called the kingdom of heaven, the kingdom of the Father
and of Christ, His only-begotten Son, in whom the Father is mani-
fest. It exists wherever and whenever there are believers. Ex-
ternally and visibly we see it in the typical beginnings of Old
Testament revelation to the children of Isracl. What the term pre-
supposes is casily seen from prophecies like Is.2:11; Micah 4;
Jer.23; Ezek.34; Dan.2, as well as from Psalms 93—99. These
promises of the Kingdom are rooted in the relation of God to Israel,
a relation by which God manifests His royal authority and dominion
in Israel by saving and redeeming; among the Gentiles, as the
foes of faith, by judgments.

As to this Old Testament basis, fuaoikela ol Deot being a new
order of things, it owes its character to the realization of God's
rule among His children, and thus it becomes the comprehensive
New Testament expression for the object promised and expected
in the divine plan of salvation. In our own terminology we speak
of Christ’s far-extending Kingdom of Grace, which in its perfect
state becomes the Kingdom of Glory. The New Testament speaks
of God’s kingdom as a kingdom now present, as well as one to come.
So Matt. 5:20: “Except your righteousness shall exceed . . . ye
shall enter in no case into the kingdom of heaven,” corresponds
to the omdijvan in Mark 10:26 and to the twiv aldviov in Mark 10:17.
There is an intimate connection between the cwmpela or the twn
aldviog and the Baocileia Tob Deod.

Because the Baoilein toli Beod is the fulfillment of the saving
purposes of God as proclaimed by the Prophets, we understand
why the preaching of the Gospel began with the announcement
memAfiootar & xaigds xal flyyixev 7 Paoikeln tob deol, Mark 1:15, Luke
10:9-11. To which announcement the Christian says: “Amen!”
“Thy kingdom come!” Matt. 6:10 and Luke 11:2. Here also lies
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MMd of God forms the contents and subject
of evangelical preaching and teaching, “disputing and persuading
the things concerning the Kingdom of God,” Acts 19:8 and 28:23.

The Kingdom and the Cosmos

The xéouog as opposed to the Puoirela tod Beof, has the article
in Greek. It is used without it in such phrases as xarafolfig xéapov,
xtioewg xbopov; in 2 Cor. 5:19. It is used without the article where
it signifies the whole creation as participating in the reconciliation
to God brought about by Christ (cp. Rom.8:21). In 2 Pet.2:5
doyaiov xéopov is the physical world, and in Rom. 11:12-15 it is used

enote the Gentile world as opposed to the Baoilela, the sphere
of God's reign, or that order of things in which the prevalence of
His will, especially His saving will of grace, becomes revealed.

16:16, dnd téte | Pamdela Tobd Beol edayyerlterar. Cp. further-
Luke 17:20, “the Kingdom of God cometh not with ob-
servation.”

When Christ therefore says, John 18:36: # Baoiiela # &uh odx
fouv ix 10% xéopov toiroy, He shows that the present order of things
(xbopog) does not set forth the glory of God. The Apostles express
and emphasize the antagonism between it and this world, 1 Cor.
15:50: odok xul alpe Bumdelov Deod xAngovopfiom ob divara. =

The Church and the Kingdom

The Kingdom of God as the salvation of Israel and the re-
demption that is in Christ Jesus is both the possession and the
hope of the #xxAnoie, Luke 12:32: *. . . it is your Father's good
pleasure to give you the Kingdom”; Heb.12:28: “. .. we receiving
a kingdom which cannot be moved.” The Kingdom is related to
the &nole as redemption is related to the Church of the believers.
The church is the sphere wherein the marks of the Kingdom are
demonstrated and manifest. In no wise, however, does the Church
become the form or embodiment of the Kingdom, for “the King-
dom of God is within you.”

As we have seen, the history and study of the Greek vocabulary
dealing with the subject, and the language and acts of our Lord,
best explain the nature of the Kingdom. It is not the counterpart
of the empire. For here, in the Kingdom of God, a communion has
been opened between this visible and the invisible world. The
Apostles dwell on the great events of death and resurrection as
evidences that Jesus was the King and His kingdom spiritual.
The foundation of the Kingdom was the union of God with man;
herein are contained the doctrines of reconciliation, of justification
by faith, and of sanctification by the Holy Ghost.

Church history is to some extent the history of the various
opinions which grew up concerning the nature of this kingdom.

g
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The growth of the Papacy was the growth of the idea that the
visible Church was modeled after the fashion of the the
Caesars, with a visible head as Christ’s representative. A visit
to Rome, spending enough time among the monuments of the
Forum Romanum and in the Vatican, strongly confirms this ob-
servation.

The Reformation broke with the idea of a visible, authoritarian,
and totalitarian kingdom, with a visible lordship over individual
souls. “The Kingdom of God is among you,” said the Savior, and
the Apostles spoke of it as set up in the world, indeed, but as
fighting against the world. It is among us and is opposed to the
spirit of the world. Whereas the spirit of the world is selfishness,
the spirit of Christ is self-sacrifice and self-denial. Whereas the
spirit of the world is sin and death, the spirit of the King of Kings
is life and salvation.

Against all that is false and sinful and unholy in the world
the Spirit of Christ is at war. The Kingdom, then, is spiritual in
character, and no carnal weapons may be used in its establishment
and propagation, just as no weapon that is forged against it shall
prosper.

The kingdom of God is the whole spiritual communion of all
believers. While these live and work in the visible Church, the
Kingdom nevertheless is more comprchensive and greater and
more catholic than the visible Church in any age or all ages.
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