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Miscellanea 

Christianity and Crisis Theology 
By Paor. ColUISLIUII VAX Tu.• 

In recent times it has become quite clear that Chriatlanlty and 
Modernism are two mutually exclusive rellgiom. But a third 
party hu appeared upon the scene. It is the Tl&eolosn, of Crim. 
Its chief exponents, Karl Barth and Emil Brunner, were trained 
as Modernists. But they have been very critical of :Madernllm 
and its great theologians, Schleie.nnacher and Rltachl. Moreover, 
they claim the paternity of Luther and Calvin. Their langu.qe ls 
frequently that of historic Protestantism. As a result, many ortho
dox Christians seem to think that the old Gospel has found a new 
and powerful expression through their mouths. We believe that 
this is not the case. Without in the leut presuming to judge the 
hearts of its exponents, we shall offer evidence to prove that the 
Theolom, of Criaia is but a new form of Modernism. 

The Bible 
Barth and Brunner refer to their poslUon as being a Theolain, 

of the Word. But both Barth and Brunner accept the result. of 
negative or "higher" criticism. Both oppose the orthodox doctrine 
of the words of Scripture as being identical with revelation. The 
words of Scripture are said to become the words of God, but not 
until they are accepted as such. Thus the Theology of the Word 
is after all but a theology of experience, and not a theology of 
the Word at all. On this basic point we are back to the poslUon 
of the old Modernism. (Cf. Barth: Kirchliche Dor,matilc I, 2, p. 590; 
I, 1, p.105; also Brunner: Revelation and Rea.cm.) 

Revelatlon 
Barth and Brunner also speak of their position as a ThealagJ 

of Revelation. But they oppose the orthodox idea of a finilltd 
revelation. According to them revelation is always an act. And 

• Crisis Theology, or Barthianlsm, in both its more comervatlve 
(Barth) and itl m~re liberal unfolding (Brunner), ls ltlll arrestiDI the 
attention of thousands of students the world over. This_ deep interest 
in Barthlanlsm induced Professor Van Tll to publish a brief atwly of 
Crisis Theology in Cheng Yen Pao, the official ~t of the China 
Inter-Varalty Christian Fellowship. With the of that paper 
the Pre1bi,tericin. GtH&nflan. (March 10, 19'8) presented the ut.lcle to lt1 
readen. Dr. Van Tll ii profeaor of Apologetics at Westmimter Tbeo
lolical Seminary, which represents the Machen group_ of con.leaina 
Presb~_. and author of the ~t!!f read volume The New•• 
ernum. 

wmc:n 
is an extended app of Barth1anlsm. WbUe then 

ant many polntl in the teac:hinp of Barth and Brunner wblch beca1111 
of their o'blcurity and ambiguity of exprealonl may be ~ In 
various ways, we believe that on the whole Dr. Van Til'• apjnla1 of 
the theology of the two men is essentially correct. 

JOJIJf Tla:oDaa llmr.ua 
[618) 
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llllSCELLANZA 619 

It ii never an act until It is mtenzcticm between God and man. And 
to take hla part In this Interaction, man must become more than 
man. 'l'brough the Holy Spirit man's act of accepting revelation 
beearnes God's act of rec:elvlng HJa own Word. God can be known 
by God only. Thus we are back to the modernlat Idea of God 
comlq to aelf-c:omcloumus In man, and man coming to self
c:msclouaneu In God. (Barth: K. D.. I, 1, pp. 313 ff.; Brunner: 
Die lf111tik uncl du wore. and Revelatum anci Reucm.) 

God 
Barth and Brunner speak much of the transcendent God. Yet 

they reject the orthodox doctrine of God. For them God is identical 
with Bia revelation. And as already noted, revelation is a process 
of 

Interaction 
of God with man made divine. Barth argues that 

God's transcendence means His freedom to become wholly Identical 
with man and to take man up into complete identification with 
Himself. For Brunner God is virtually identical with what he 
calls the divine-human encounter. Both are vigorously opposed 
to the orthodox idea of God's self-contained intertrinitarian exist
ence. Both virtually identify God's lntertrinitarian activity with 
His works of creation, providence, and redemption. Thus we are 
back to the God of Schleiermacher and Ritschl, a god made In 
the image of man. (Barth: K. D. I, chapter on "The Freedom of 
God"; Brunner: Revelation and Reason.) 

Man 
Barth and Brunner speak of man as having been created in 

the image of God and as having fallen into sin. But these ideas, 
they iay, are not to be taken as orthodoxy takes them. The Genesis 
account is not to be taken as historical narrative. There was no 
historical Adam. There was no paradise. There was no fall. The 
notion of a state of perfection is rather an ideal for the future. 
It intimates God's intention for man, and therefore by revelation as 
interaction ls man's ideal for himself. But God's intention may 
be thwarted by man; which by the process of interaction means 
that man never lives up to his own ideal. So we are back again 
to the level of Modernism. In the evolutionary process man forms 
for himself high ideals, but because of the situation of which he 
ls a part, he never fully lives up to them. (Barth: K. D. m, 1; 
Brunner: The Mediator, p. 146; Man in Revolt, pp. 85 f.) 

Christ 
Barth and Brunner want to interpret all things Christologically. 

And their Christ, they contend, is the Christ of the Scriptures. 
This claim , too, must be denied. Their Christ ls not the Christ 
of the historic Christian creeds. He stands for the process of inter
action between God and man. God is nothing but what He is 
toward man In Christ, and man is nothing but what he is in Christ 
toward God. Identification with Christ is God's ideal for man and, 
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690 MIBCELLANBA 

through revelation u Interaction, Cluut la man'• Ideal for him
self. He la the true Adam. So we are 1ecl back apln to the old 
modernist notion of a Christ who la naught but an ldMHrecl ram. 
A Christ who la a mixture of a God who doa not exist apart from 
Him, and a man who does not exlat apart from Him la not the 
Christ of Scripture. (Barth: K. D. I, 2; Brunner: Th. Jlledil&tor.) 

Salvation 

Barth and Brunner speak much of God'• soverelp pace. By 
the sound of the words they use, one would even think that they 
were Calvinists. For to them God's election is the source of man's 
salvation. But election, they say, muat be understood Cbrlsto
logically. It is therefore a process. Creation itself la taken up 
into this process of election. A man does not really exist except 
in so far as he exists in Christ. Self-consciousness presupposes 
Christ-consciousness. All men are reprobate, but they are repro
bate in Christ. Judas, says Barth, "is not against Jesus' (K. D. m, 
1, p. 508). He is not wholly for Jesus. Neither is any one else. 
All men are elect; they are elect as reprobate (idem, p. 526). Judas 
represents the principle of evil that is found in all men, and Peter 
represents the ideal perfection in Christ that is found in all men. 
Christ unites the reprobate and the elect; both are destined for 
participation in God's glory (K. D. II, 2, p. 460; for Brunner cp. 
Wahrheit ala Begegnung, p. 52). Thus the sovereign grace of the 
Crisis theologians has been made quite acceptable to the natural 
man. It ls but the auto-soterlsm of the old Modernism In a 
new dress. 

The Church 
Barth and Brunner speak of election as the heart of the 

Church. But as they reject the orthodox doctrine of election, IO 
also they reject the orthodox doctrine of the Church. For them 
the Church is identical with the process of election, as both are 
identical with the process which they call Christ. All men are 
involved in this process. As vessels of wrath they are outside, but 
as vessels of mercy they are inside the Church. As Scripture itself 
is full of contradictory systems and is but a witness to the truth, 
so no creed can be anything but an arrow pointing toward the truth. 
Thus we are back again to the level of the old Modernism with ill 
notion of the Church as a local improvement association. (Barth: 
K. D. II, 2; Brunner: The Divine Impen&tive, p. 300; Man ia 
Revolt, p. 78.) 

The Commandment 

Barth and Brunner speak of interpreting ethics Christologlca)ly. 
There is no God apart from Christ as there is no man apart from 
Christ. In Christ the commanding God and obedient man have 
coalesced. There is no other good but Christ, and there are no 
other duties but those to Christ. Christ la the standard of good 
and evil The disobedient disobey in Christ. God'• judgment upon 
them is reconcillatlon in Christ. Men cannot know that they have 
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lbmed except In the llaht that they are fcqlven In Christ; self
cau:loumesa Is ldentlc:al with Chrlat-comcloum Thus etblcs 
11 ldentlc:al with the procea of election. A. Eaus all men disobey, 
but a Jacobs all men obey In. Cbrlat. What God wllia of us Is the 
ame u that which He wllJa for us and Is doing within. UL Thus 
we are back to the old Modernism acc:ordlng to which Christ is 
tbe Impersonation of Ideals which men have aet for themselves In 
the COU1'le of the evolutionary process. (Barth: K. D. III, 1; Brun
ner: Tl&e Divina Impm1tive.) 

The Last Thlnp 
Barth and Brunner deal constantly with the lut thlnp. But 

for them the lut thlnp have no connection with the calendar. 
They are not pre or post or a mlllennlallsts. There was no creation • 
out of nothing. There was no historical Adam. God did not reveal 
Himself dlrect1y In nature and history. The virgin birth, the death, 
and the resurrection of Christ did not take place In history, but 
in superhistory. And superhistory is not measured by hours and 
days of ordinary history. There is no difference of date between 
the first and second coming of ChrisL There is no difference 
of date between what Christ did, or rather does, for us and what 
He, through the Spirit, does within us. In Christ God has time 
for us; in Christ, He is buried with us, with all men. In Christ 
our time becomes God's time; we, all men, are risen with Him. 
All revelation events are aspects of the one great Resurrection 
Event, of which God and man are the two correlative aspects. 
Thus we have virtually returned to the old Modernism, which 
reduces historic Christianity to a monistlc process philosophy. 
(Barth: The Resun-ection of the Dead.) 

Conclusion 
Our conclusion must be that the gospel preached and taught 

by Barth and Brunner, though couched in orthodox-sounding 
terminology, is still virtually identical with the gospel of the old 
Modernism. It is an emasculated gospel, a gospel without God, 
without Christ, without grace, a gospel to the liking of the natural 
man, and withal a gospel of despair. It is a new Modernism more 
subtle and dangerous than the old. 

A Vocabulary Study of "Ecclesia" 
By R. T. Du BRAU 

The thorough study of words contributes to the full proof 
of our ministry. It adds connotation to the denotation of any 
part of the sacred vocabulary. As to ixx>.11o(a, It has been said 
one should banish from the mind all remembrance of lta etymology. 
We disagree with such a categorical statement, for an examination 
of both etymology and the use of the word across ~ centuria 
and mlllennla will yield rich result in particular knowledge 
(t-dywocn;) and appreciation of a given term. 
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622 MJSCBLLAKBA 

EtJ,mologJ,. The origin of lxxl:r1ola la simple enoup. It obvi
ously derives from f1'-X111-ro;, ma1ilco, "call up" (u for IB'9ice), ar 
"call out" for a meeting. The root xa1 la preserved 1n the Latin 
CAL-nadae, in the Old High German 1u&1-on. (Heil), to ball, to 
call. Orfglo•Uy, lx-xA'l'lola was a calling-out of the people fram 
their 

homea 
and cities, but such uuge wu aoon wperimpmed 

upon tht! actual assembly of those thus called ouL 
Classical Use. The ancient Greeb, both on the Hellespont 

as well aa In Graeca magna, employed bxl.11ofd In atrict harmony 
with Its derivation. It was their common designation for the 
lawful assembly in a free Greek city of all those posseai!!I 
the rights of citizenship for the transaction of public business. 
That the "assembled" were sometimes "called out'' more tumul
tuously than legally, aa in Syracuse, does not alter the significance 
of the word. Trench remarks that they were summoned out of 
the enUre population with the exception of aliens or those who 
had forfeited their civil rights. The constitutional assembly at 
Athena was called an lxxA.11ala. 

Thus bcxAtJa(u became the common classic term for the eoa
gregation. of the fxxltJ'tOl assembled to transact the public affain 
of a free state. It represented the body of free citizens called out 
by a herald (xijou;). Euripides (Oreates 949; 408 B. C.) and 
Xenophon (Hellenica. 2:4, 28; after 362 B. C.) employ ol fxxl11111L 
synonymously with lxx).tJaia. Thus the word comes to mean those 
"gathered together," concio, more rarely: the place of the gather
ing, concionf, locu,. 

Tra.naf er to the LXX. The Ptolemaean translation renders the 
Old Testament terms 'edah. and qahal (to call) more or less 
indiscriminately by avvuyroy{J or ixx),t)a(a. In the Pentateuch only 
Deuteronomy employs i xx1 ,tJa{u where it signifies the general 
assembly of the people of Israel during the wilderness wanderings. 
It answers to the Hebrew qahal constanUy in Joshua, Judges, 
Samuel, Kings, Chronicles, Ezra, and Nehemiah. Thus LXX uses 
ixx1.tJala for the congregation of the people of Israel, whether sum
moned or met for a definite purpose ( e. g., 1 Kings 8: 65, at the 
dedication of Solomon's temple) or the community of Israel col
lectively as a congregation. Elsewhere the word designates the 
people themselves, especially in their relation to God, with little 
reference to assembling. Neh.13:1, where the phrase is lxxltJCRll 
81oG, is a striking example. So also in Deut. 23: 2, 3, 4, 9; 1 Chron. 
28: 8; Micah 2: 5. Qahal is t xxAt)a(u in Ps. 22: 23, 26; 35: 18; 40:10; 
89: 6; 107: 32; 149: l; Job 30: 28; Lam. l: 10; Prov. 5: 14; and Joel 2: 16. 

The New Teatament Uaage. Schmoller (Handkonlcordam: nm 
Griech.uch.en Nev.en Testament) lists 112 occurrences of ixxl,p11 
In the New Testament. The term does not occur at all 1n Mark, 
Luke, John, 1 and 2 John, 2 Timothy, Titus, and Jude. 

Here we find ixxAtJaia applying to the congregation of God'• 
people, Acts 7: 38. The Christian congregation In the midst of 
Israel now la simply designated ixxAtJala, without being confounded 
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lll8CBLLAMBA 828 

with the Jewlah community, the crvvuymy(i (Acta2:,&7, etc.). In the 
New Testament, then, the word bu taken a further advance. 
It atlll appears In the aeme of "aaembly" at tlmu, true, as In 1 Cor. 
11: 18, but usually the idea is that of a body or company of belleven, 
whether usembled or not. The mcl'llcdcu. called and gathered by 
God now are grouped collectively under the term bxl.'flOUI, 1 Cor. 
10:32; 12:28; Col 1:18, etc. It is now the entire c:ongregatlon of 
all who are called by and unto Christ, who are 1n His fellowahlp, 
theCh.un:h. 

Here are to be noted the phrases ixxl'llolu -roO 81oO, Acta 20: 28; 
1 Cor.10: 32; 11: 22; 15: 9; Gal.1: 13; 1 Tim. 3: 5, 15. Also: aiilJ&CI 
X111crroii, Col. I: 18, 24; Epb.1: 22, 23, and fl ixxl'flolu iv XQ&G"rc) 'l'llaoii, 
Eph. 3: 21; 5: 23, 24. As a matter of fact, In the Epistle to the Ephe
llans imcl"11a!11 denotes exclusively the entire Church. 

Primarily 1t must be remembered, mcl'fla{a served to denote the 
local church. The term signifies the New Testament churches u 
confined to particular places, even In "houses," fl xa,:' ol,cov ixxl'llala, 
1 Cor.16:19, i. e., smaller co~atlons worshiping In Individual 
homes. We have thus the ixxl'flaia In Thessalonica, In Asia, In Rome, 
etc. Every group in which the character of the Church as a whole is 
repeated is an ixx1,'fla(11 and with reference to the composltlon of 
these churches they are termed ixxl'fla{m. -riilv ihiilv, Rom.16:4; 
lxx1,'IOUIL~ -iiilv uy(wv, 1 Cor. 14: 33. · 

It is of interest to note that Luke well remembers the classic 
derivation of the term in Acts 19: 39, iv iii ivvcSµq, ixxl'flolu imlvfiioa,:m. 
The additional lvvo,,o;, elsewhere xuo(11, denotes the regular In 
opposiUon to the special assembly (croyxl'fl-io;), Acts 19:32. 

Documentary Penetration.. The word ixxl'fla(a manifested a 
strange force in the post-Apostolic world. Like many other Greek 
technical terms, it became untranslatable. Although the Latin 
language was in no wise poor in expressions for "assembly" ( con
tio, comitia, et al.), there seems to have been a feeling that no Latin 
term exactly covered the Greek ixx>,11cn11, Thus the word was 
simply transcribed and Latinized, a misfortune which ultimately 
resulted in the usurpation of the term Ecclesm by the Roman 
Catholic Church for its own exclusive use. The Vulgate thus 
consistently spells• Ecclesia with a capital E. 

But to continue with our study of ixxl'fla(a in some post-New 
Testament documents: Already the younger Pliny (62-114 A. D.) 
uses a Latinized ecclesia in his letter to Trajan (Book 10, 110): 
''The attorney of the City of Amisus demanded of my client Julius 
Piso some 40,000 denarli, which sum had been given him by the 
city upon approval of the council and assembly (bule et eccleaia 
conaentiente), referring to thy edict, Emperor and Lord, which 
now forbid such gifts .••• " (Translation my own.) 

Still remembered ls that discovery of a 'striking lnscrlption 
of the year 104 A. D. from the theater In Ephesus, that same theater 
so well known to every reader from Acts 19. It appears that a prom
inent Roman official, one Vibius Salutaris, dedicated a silver shrine 
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6H IIISCBLLAKBA 

to Diana ( cp. Acta 19: 24) and some statuettes to be p1acecl upaa 
a pedestal at each hxl'ICNI In the theater! (1'¥11 flfli,m 'Md ...,_,..., 

Iv -re) •••i-rQCIII [slc!] bd. -rcilY ,SCURarv) -ya, -re h4-roa II actmD., 
written like that in the original! Here we have at the ame time 
a confirmation of Acts 19:32, 41, viz., that those blll....,(m were held 
In the theater at Ephesus. Better yet: the lmcriptlcm II bliln,uaJ. 
and the Latin parallel text reads: "itci ut omni eec:lelfa np,11 bula 
pDflffmtur." Here, then, is a simple tranaliteratlon of the Greek 
word. (Austrian Archaeological Institute, 1899.) • 

In allusion to the Temple the Church la sometimes compared 
to a building, Matt.16: 18; 1 Cor. 3: 10; Eph: 2: 21; 1 Pel 2:5; but 
ixxl11ala ls nowhere unequivocally used In the New Testament for 
the building In which any particular Christian congregation met. 
As the word church (xuo1a.xov 661µ11) was origlnally applied to the 
building of Christian worship, and then extended to the ixxbJc,ul 
itseli; so, conversely, bau,110{11 came· to be transferred from the 
congregation to the building in the post-New Testament era. 

A late third-century document, P. Oxyr. 43, a papyrus of 
295 A. D., gives a list of_ watchmen who were distributed over the 
chief streets and public buildings in Oxyrrhynchua. On the verso, 
col. I, line 10, and col. ill, line 19, we .find a list of public buildinp 
on the "beats" of watchmen Apphous Theon, and Amos Parammcm. 
Among those buildings figure the temples of Serapls, Isis, and 
Caesar. Also two churches lay on their beat, the North Church, 
6v11n -ril Poo1V1i ilxxA11aC11, and the South Church, 6UJ&n -rii wnyfi 
ilxx>.110{11, 

However, except for the transliterations into tho Romance 
and Celtic languages, the overwhelming use of lxxl:r10Ca ls for the 
Christian community, the chosen Church of God. So SL Epiphanlus 
(315-402 A. D.) writes in the later 4th century somewhat re
dundantly of the Ebionites: auv11y(l)yt)V 6l 0G-r01. xa>.ollcnv ~ lcmcn 
lxxA11aC11v, xal ouxL ixx1,110C11v. (Adv. Haerea. II, 18.) 

We adduce one more document and from the time when the 
clouds of the Mohammedan Conquest were already gathering in 
the Eastern world. It is P. Ozyr. 136, the contract of a farm mana
ger, now In the Gizeh Museum, and dated A. D. 583. It is the con
tract between the heirs of Flnvius Apion and Serenus, a deacon, 
by the terms of which Serenus agrees to become overseer of certain 
estates for one year: "Serenus, deacon of the Holy Church (ciyia; 
ixx>.110(11;), son of the sainted Apollos." ... 

The · Tranalaticma. Quite correctly Harnack (Die Miuum) 
called the choice of the word i xx>,110(11 for the ChrlsUan Church a 
master stroke. Not only from Acts, but also &om numerous 

inscriptions In the anelent synagogues we leam that the organized 
Hellenlstlc congregation of converted Jews called itself still a 
avv11ya,yrj. Also In the very early Christian 1U1U loquendi this 
tenn is used to designate the congregation of Chrlstlans, but only 
very _rarely. ''The word is soon smothered by those innumerable 
cases where ixxl.1J0{11 is used; a term of far greater cosmopolitan 
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IIISCl!:LLARBA 895 

rap and color, a term far more comprehemible to the city dweller 
ID the Hellenist Eut." (Delumann.) 

'l'hu ml11CM victoriously penetrated Latin and other languages 
acraa the centuries and continents: Ec:clula, lglue, iglesta, ehiem, 
t;l1011• (Welsh). The Gothic translation of B1abop U1filas bu 
aUcJclajo. 

It 1a most reassuring to note the care with which modern 
tnnslaton of the New Testament dl.stlnguuhed between ml11CM 
u ''aaembly" and as "church." Thus, to cite but one example, 
Actsl9:391a translated "assembly" (A. V., B.R. V., A.R, V., Tisch
endorf, Douat, Goodspeed). We know that Luther with an almost 
lmpl.red Insight Into the text wrote Gememde. The American 
vernacular with its uncanny instinct for pointed expression speaks 
of "going to meeting." In French. we read uaem.blie; the Italian 
has aaembleci; Spanish cuambleci; Danish FMNmling; and the 
Swedish even folkfoTNmlingen. The modern Greek has correctly: 
cnm>.ricrtL. In nll these cases the Vulgate can offer only ec:cleaia. 

Homiletic Obaen,ation. It is a beautiful and noteworthy 
feature that the elements xa1,t iv and x11ouaa1Lv constitute some of 
the characteristics of the bw,11aia. They were terms employed 
in classic Greek to summon an assembly of free citizens of a free 
state for the orderly transaction of the business of such community. 
The New Testament usage Inspires these terms with a new force. 
The members of its ixx1..11ai4- nre called Into fellowship and faith 
by the hernldlng of the Gospel. They ore aa the called no longer 
strangers ond nliens, but fellow citizens in the assembly of God; 
the x11ouaauv nlso becomes the proclaiming and preaching of God's 
Word, which, In turn, calls, gathers, and enlightens the free citizens 
in the free estnte of the redeemed, free in the liberty wherewith 
Christ has liberated them. In fine, God has called His people 
in Christ out of this world into His Church to be about the Father's 
business while it ls day. 

Steps Taken in 1867 to Compose the Differences 
between Wisconsin and Missouri* 

ByJ.P.Mzna 

m 
At the ~ttom of the differences that disturbed the relation 

between members of the Missouri Synod and of the Wisconsin 
Synod in the early years of these two church bodies was the sus
picion that Wisconsin had unionistlc leanings, because it accepted 
help from unionisUc mission societies in Germany. The Missouri 
Synod fathers frowned on all forms of unionism. Wisconsin had, 
as pointed out before, Insisted from the very beginning on a 
Lutheran ordinaUon vow, had received only Lutheran men into 

• Thia art1cle continues the series of historical ~ which 
Prof. J.P. Meyer 11 at present pubUsbins f" the Ncwtluautenl Lutlaerml. 

40 
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626 MIBCBLLAHBA 

its service from the unicmlatic socletlea, and bad aaured itaelf 
of the Lutheranism of the men sent over by IIUbmittlnl them to 
a colloquy. Our fathers, however, felt not only under obliptloa 
to the societies for the help which they bad sent, but they accepted 
their help with genuine gratitude. 

Yet if Wisconsin was to do its work u a Lutheran Church ID 
this country in truth, the original condition of unclarity must not 
be maintained indefinitely. The trumpet must pve a c:lear tone. 
In 1867 the young synod took the dccJsive step of clarifyiq Ila 
position on Unionism - at the risk of losing the friendship and 
support of the German societies. We have already studied both 
the majority and the minority committee report as recorded ID 
the proceedings of the 1867 convention. But that was not the end. 
We hear echoes rumbling still in subsequent synodical reports. 

How intense was the struggle, and how deeply the hearts of 
our fathers were moved, when they took their decisive stand ID 
1867, we may feel from some of the throbbing paragraphs ID 
President Bading's report to the Synod In 1868. 

"Another important experience of the put synodical year, 
one fraught with grave consequences, pertains to the relation of 
the Synod toward the united societies within the Prussian State 
Church. Because of our connection with friends in the Union 
we have for years been charged by staunch Lutherans with secret 
unlonistic leanings, our faithfulness to our Confession has been 
questioned, we have been branded as un-Lutheran, and our work 
has been opposed in our fields as though it were that of an un
Lutheran body. 

"Let us concede frankly and honestly that, although many of 
the charges raised against us were exaggerated, unfair, malldous, 
not according to love which corrects; yet some things really 
touched a sore spot. Our attitude, It ls true, was for some time 
an unstable one: on the one hand, the open confession of all 
the aymbolical books of the Lutheran Church, as the Synod voiced 
it practically every year; on the other hand, our connection with 
societies within the United Church who consider the Union 11 
beneficial and God-pleasing. 

"Our love, I may say, on the one hand, toward our dear Church 
and her Confessions, on the other hand, our gratitude toward 
friends who helped us in our need and by sending us valuable 
worken made us what we are, often placed our Synod in a light 
which neither friend nor foe understood. Especially the feellna 
of gratitude kept our Synod back from giving full expression openly 
to Its inner confessional firmness which was present all the while, 
and from rejecting unequivocally the charges of unlonistic lean1np 
by means of a clear testimony against both a doctrinal and an 
administrative Union. 

'These vacillations, brethren, must come to an end. '!'be 
Epistle to the Hebrews says: It u e1 good thing tlaat the lnrt 
'be eata'bliahcd 'bv flTCIC•• The various trends in the Church today 
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demand &rmnea of us; the honor of our Synod, the Importance 
of the matter, truth and honesty, compel us, the Church of God, 
to tell both friend and foe where we stand in the movements of 
the day, In the heated battle between Unlpnlsm and Lutheranism, 
In the union endeavors of the synods of our land." 

Still quoting from President Bacling's report of 1868, we find 
the following description of the tactics employed by Unionists: 
'"l'heir motto Indeed is peace and love; but while preachers of 
unbelief, teachers of false and pernicious doctrine, antlchrlsts, 
men steeped In fleshlimindedness and worldlbnlndedness, enjoy full 
freedom, toleration, and peace under their rule, yet they wage 
relentless war against the Lutheran Church, and In their memorials 
denounce faithful Lutherans as fanatics .••• 

''In times like these, of a greai and common danger, also 
our Synod of Wisconsin is duty bound to draw the sword, to let 
its trumpet sound a clear note, to break its former considerate 
silence, and to declare that we deeply deplore the introduction of 
the Union with its total disregard for existing differences and for 
the ruin of our dear Church; that we pray God to avert from us 
His stem judgment and not to deal with us as we well deserve by 
our manifold wrl'aithfulness and indifference. 

''We hope that no one will construe our action as Ingratitude. 
We simply cannot do otherwise, and we believe that love and 
gratitude may well have a place in the heart together with a con
fession of the truth and a testimony against unrighteousness." 

Still quoting from President Bading's report. "Our relation 
of many years' standing toward the societies of Langenberg and 
Berlin has undergone a radical change. Our resolutions of last 
year against the Union have enraged the Neue Ev. KiT·chenzeitung, 
have aroused feelings of grief and indignation within the two 
societies, and have caused the Ev. Consistory to issue statements 
against several of our members which deeply affect their relation 
to our Synod. 

"Since both societies have written to me requesting further 
explanation and discussion, but since I could not take any other 
stand than the one voiced by the Synod, both societies have ad
dressed official memorials to our Synod. They will be presented 
in due time, and demand an answer from our body." 

A committee to whom this matter was referred reported as 
follows: 

"As a result of the protest issued by our previous convention 
against the Union both mission societies have declared their relation 
to our Synod to be abrogated. The letters containing this declara
tion demand a thorough answer, not merely according to common 
custom, but because of several points contained in them. 

"Your Committee recommends 
a) that we authorize and instruct the honorable President 

to answer the letters; 
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b) that, wnlle acknowledging that the united aocletlea were 
juatlfied from their standpoint to break off relatlou with the 
\VisconsJn Synod, we aprea once more to both aoc:letlea our 
heartfelt thanks for the valuable help whlch they have rendered 111. • 

In 1869 President Badlng reported that becaUN of our atand 
toward the Union we were branded u ''fuattca'' by aome who mo 
compared us with the traitor Judas, while In Lutheran clrcles real 
joy was voiced because Wisc:onstn had definitely broken with 
the Union. 

In 1863 President Badlng had gone to Europe to solicit financial 
support for our College in Watertown, then to be erected. His 
presldeotiol report in 1869 contains the following paragraph: 

"As a result of our separation from, and our position to, the 
Onion an official document was received from the Consistory In 
Berlin Informing the Synod that the Consistory with full approval 
of the government decided to withhold from us the Interest cm 
the monies collected in Prussia, and to apply this meanwhile to 
the training and support of volunteers for service in German Evan

gelical churches and schools of congregations In North America tht 
are In agreement with the Union."-If my information ls c:orrect, 
these monies were paid from that time on regularly to the German 
Evangelical Synod of North America up to World War I. (J.P. II.) 

Our Synod adopted the following committee report: 
"that our Synod lays no claim to the collection gathered for 

us in the Prussian State Church, and Instructs our President to 
inform the Ev. Consistory in Berlin to that effect." 

Let us thank God for the victory of confesslonalism which 
He granted to our fathers. Let us cherish the blessinp which 
He thereby bestowed on our Synod. J.P. M. 

The Pastor and His Bible 
In his address on ''The Pastor and Ways of Ualng the Bible" 

Dr. James V. Claypool of the American Bible Society submits some 
lltrlking paragraphs which he has permitted us to quote and which 
we here reprint. 

" •.• To understand and to utter the message of the Bible 
ls the unique function of the Christian minister. It has priority 
In his coll into the ministry. The Bible ls the charter, the con
stitution, the source book of the Christian's faith. To know it, 
to be thoroughly familiar with it, to understand what It has to 
say for its time, for our time and for all time, is the 1ndlspensable 
equipment of the true preacher. The Bible is God calllng to man. 
'The minister needs to know something about many boob and 
everything about One Book.' He may get along without lll8D1 
things but not without his Bible. Ministen are considered special
ists in the Bible. Should the attorney be better acquainted with 
his Iawbook, or the editorial writer with current events, or the 
stockbroker with his ticker and ratings, or the military leader 
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with his tactics and strategy than the minister Wltf1 his Bible? 
Would that the man of God were more deeply interested ln the 
Bible than anytblng elae - recovering the Scriptures u THE 
Book for private devotion, preaching on Bible passages u well 
u verse texts, and meeting with hla people for group study of 
the Bible. 

"The authentic note of Chrlstlan preaching ls the reproduction 
of the Bible message. The Bible ls both ancient and modem. Its 
message ls esentlally tlmeleu, but it ls timely because of its 
splritual relevance to the problems of the day. Only the Bible ls 
able to deal adequately with modem problems. Bible preachlng 
never runs dry or grows thin. The Bible ls indeed a well of living 
water from which the preacher may fill hla sermons full to over
flowing. There are never Sundays enough in the year for the 
Bible truths that clamor for utterance - no, not in a llfetlme. 

''Sermons will not be repetitious if a minister dips into the 
well of unfamiliar as well as familiar books of the Bible. It ls llke 
discovering a n~ lode in a rich mine. The consistent and per
alstent study of the Bible will bring fruitful results to his other 
activities. The ministef will experience the statement that 'The 
Holy Scriptures contain all things necessary to salvation' and that 
he does 'receive and profess the Christian faith as contained in the 
New Testament of our Lord Jesus Christ.' When a minister (or 
any other person) reads the Bible earnestly, he hears God speaking 
to his heart and his conscience. 

"Sermons on Bible books are likely to be among those longest 
and most gratefully remembered by the congregation. If we could 
put Bible truth into our hearts of our boys and girls, young men 
and young women, we shall be doing our best for them religiously. 
A minister who can a1·ouse an attachment for the Bible and develop 
continued Interest in it is feeding the souls of his people and being 
true to his mission. 'Let the Bible speak for itself. Let God 
through the Bible speak directly to you. Nothing but your best 
is good enough to bring to Bible reading.' " 

Expository Preaching 
According to Bibliotheca Sacra, in the number of October-

December, 1947, Dallas Theological Seminary ls laying much stress 
on expository preaching. It is the faculty of that seminary which 
now edits the journal mentioned. An editorial states that the 
seminary discovered that the standard three-year course of 
theology did not provide the required time for the work attempted, 
that is, the effort to make the future graduates adept in expository 
preaching. "Therefore, with some fear and trembling lest the 
students would not be drawn to a four-year course, the step was 
taken," that is, the step of adding an extra year; "and it should 
be said to the credit of the serious-minded young men of this 
country that there has been no occasion to advertise for students 
from that time until now. The young men saw the value of 
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the extra year and have welcomed and SUltalned it." In apeaJdq 
of traln1ng for expository preaching the editorial aya: "What thm 
la needed If men are to be tnuned in expoaltlanT :nnt, they mud 
come to know the Book itself. What can be learned in c1aaroam 
study does not take the place of personal devotional ltud;r pined 
through years of attention to it. When study ceuea, uaefulna 
ceases. But personal study cannot be pursued with profit without 
a method and the background which the seminary alone can give 
and which serves as a guide in interpretation. Second, Jmow1edp 
of original languages ls essential to real progress in the lmowledp 
of the Bible. It ls only in recent years that lower Ideals for 
minbterlal service have appeared. Short courses of study have 
been encouraged and men graduated from these have been led 
to believe that they are prepared to preach provided they have 
zeal and,clalm a special degree of spiritual power. In the days 
of rapid growth of our country, such men have been ordafned and 
placed in charge of churches when better trained men were not 
available. Recognizing the importance of the knowledge of 
original languages, the Dallas Theological Seminary requires 1111 
extended study in these languages which is wholly unknown In 
existing theological seminary courses, except It be for sped•Uzlng 
on the part of some students." [Evidently the writer of the editorial 
has no knowledge of the work that Concordia Theological Seminary, 
St. Louis, and other Lutheran seminaries are endeavoring to 
do. A.] ''It was determined from the beginning that enough of the 
original languages should be required to prepare student.I for 
continued personal study throughout their lives with a method 
by which they might hope to become exegetes in their own right. 
In the Greek department the student who secures the stsndsrd 
Master's degree is required to translate the entire New Testamenl 
The same strong emphasis is placed upon the Hebrew also. In like 
manner, the entire Bible is studied book by book, both for analysis 
and for spiritual content. Systematic theology has been and is 
the ground work of the knowledge of God's revelation - a theology 
which ia based wholly on the Bible. This with the courses In the 
Bible itself and exegetical studies in the original languages is cal
culated to give the student a thorough introduction to God's Word. 
Such an introduction requires at least four years as prescribed In 
the Dallas Theological Seminary." The emphasis which the author 
places on the study of the Bible, and at that in the original 
languages, deserves approval and should encourage us conserva
tive Lutherans to continue in the path that our theological schools 
have traveled for centuries. A. 
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