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a collection of riddles, but made His Word to be ‘a lamp
unto our feet and a light unto our path’ (Ps. 119:105), ‘a light
that shineth in a dark place’ (2 Pet.1:19), ‘making wise the
simple’ (Ps.19:7). Erring concerning any article of faith
is impossible as long as the words of Scripture are retained
as they read. Ere falling into error is possible, the plain
words of Scripture must have been entirely set aside or twisted

- from their natural meaning according to human reason or
feeling.” (Distinctive Doctrines, p.138.) Again: “It seems
incredible that the possibility of reaching an agreement on
all articles of the Christian faith should be quite generally
denied today within Christendom. It is not a matter of
agreeing on dark sayings of men and abstruse philosophical
problems, but of agreeing on what God meant when He
clearly revealed the doctrine in Holy Scripture. The Chris-
tian doctrine is revealed in Scripture in such a manner
that it does not require great human skill and art, but only
the simple faith in God’s Word to know the truth. Scrip-
ture does not merely hint at the doctrines, does not contain
them in a rudimentary form, waiting for the theologian to
develop them. God certainly did not in writing Holy Serip-
ture say only the A, leaving it to the wisdom of men to find
the B and the C and the rest of the alphabet of the doctrine by
their own endeavors. No, all articles of the Christian doctrine
are fully and completely revealed in God's Word. All that
men need to do in order to possess the truth is to simply re-
peat in faith what God has already said. And Holy Scripture
is clear to all Christians, the unlearned as well as the learned.
«..Ps.19:7; 2 Pet.1:19; 2 Tim. 3:15.” (Lehre u. Wehre,
1888, p. 291.)

There is disagreement in doctrine within external Chris-
tendom. But to what do these various sects owe their origin?
We are being told that God is responsible for this; He has
endowed people with various temperaments, so that, follow-
ing their natural inclinations, there is a Lutheran type of
doctrine, a Reformed type, a Roman Catholic type — each type
pleasing to God. No, a sect arises when men refuse to accept
the simple teaching of Scripture. Pieper: “The Reformed
Church cannot be called a sister church of the Lutheran
Church. That a Reformed Church exists side by side with the
Lutheran Church is not the result of ‘a necessary historical
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development,” as men say nowadays, but is due to the fact
that the Reformed Church has, in those doctrines in which
she differs from the Lutheran Church, made human reason
the principle of theology alongside of God's Word.” (Vor-
traege ueber ‘“die Ev.-Lutherische Kirche,” p. 29.) R. Lenski:
“Everyone and all of us together can truly find only this one
truth and true sense in the Scriptures, and will thus be one
in faith. And the Scriptures are clear, perfectly adequate to
present this one truth to every man. They who deviate from
that one truth, no matter how, can do so only by making the
Word mean what it never meant, and they, they alone, are
to blame for such deviation.” (On Acts 17:11.) Luther:
“All heresies and errors in the Scriptures have not arisen
from the simplicity of the words as is the general report
throughout the world, but from men not attending to the
simplicity of the words” (Dass der freie Wille nichts sei,
XVIII: 1820).

“It is neither necessary nor possible to agree in all non-
fundamental doctrines” — there is no justification for such
a statement.* “God has given Holy Scripture such a form
that the knowledge of the truth is not only possible, but that
straying from the truth is impossible as long as we continue

* It may be apropos to cite a few sentences of Huelsemann, quoted
by Walther in Lehre und Wehre, 1868, page 144: “In dogmas which do
not injure the means for attaining salvation, all and every believer may
err. . . . Toleration in non-fundamental errors and in matters of ignor-
ance pertains to the union of brotherly love among those who without
division are associated in a visible church.” Walther's comment is:
“Huelsemann teaches nothing else but what we with all orthodox teachers
assert, that an error is only then church divisive if it either destroys
the dogmatic foundation or at least attacks the organic foundation, as
when one stubbor;ﬁr and consciously contradicts the clear Word of God
even after convinced by argument.”  Hoenecke has this in his Dogmatik:
“That the Church has never reached a perfect, but only a fundamental
unity of doctrine and confession, is a fact which is true, but at the same
time one which should deeply grieve the Christians and cause them
to be ashamed, for this defect has its reason nowhere else but in the
flesh of the Christians. Yet the fact of the defect cannot involve its
right to exist, and from the deplorable fact that the Church has ever
reached only a fundamental unity of faith we are not to draw the
conclusion and principle that she is not to go b&t:nd this condition. We
o e e o A T L g g o e
n on as a justi point o w, as an
ﬂmbutithtobengnrdedonlyuapoﬁﬁonwhichoﬁe:ﬁnm
Scripture and which will annul church fellowship, not indeed at once,
but certainly at such a time when the error, after a thorough refuta-
tion from Scripture and after its inability to submit any points for its
justification has become manifest, still insists upon mnhlnln%l
(Ev.-Luth. Dogmatik, 1:457.) Eorronial Note
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in the words of Scripture, as Christ so clearly testifies when
He guarantees to us in John 8 the knowledge of the truth if
;ve elo;bti)nue in His Word.” (Pieper, Christliche Dogmatik,
, p- 180,

But can all men think alike? The unionists like to harp
on the theme that it “was not the divine purpose that those
who love the Lord Jesus should think alike on all points of
doctrine” (John De Witt). They do not think alike in
philosophy; why should they be made to think alike in
theology? “There is no possibility of educated and conscien-
tious men agreeing in any one philosophy or theology” (C.
Macfarland). Now, there are certain spheres of knowledge
where all men do think alike. Dr. James Endicott of Canada
said at a Lenten noonday service in St.Louis: “The Savior
was talking of the way of life, which is as definite as mathe-
matics. . . . The mathematical man keeps saying to us, ‘twice
two is four.' He will not budge from that by a hair’s breadth,
yet by that narrow rule he measures the stars. Christianity
is a way of truth and will have no sort of compromise with
lies of any sort.” (Globe-Democrat, March 24, 1932.) And
while it is true that there is no possibility of men agreeing
in any one philosophy, it is not true that this applies equally
to theology. In philosophy there is no infallible teacher. But
the Christian theologian follows the infallible teaching of
Scripture. And if all Christian theologians did follow Secrip-
ture, there would be unanimity of teaching within the Chris-
tian Church. As Pieper said in his Vortraege (II, p.65):
“If men would permit Scripture to explain itself, there would
be no dissensus but a perfect consensus.” There is a con-
sensus of doctrine in the confessional Lutheran Church. If
men took their thoughts from Scripture, all Christians would
think alike on all points of doctrine.

And “the Word establishes Christian unity and com-
munion” by teaching as the chief and central article of the
Christian religion the justification of the sinner by grace
through faith. Concord between the Lutheran and the Cath-
olic Churches cannot be established by making the disagree-
ment on the articulus fundamentalissimus a minor matter, but
by showing that the doctrine of justification by works takes
the heart out of Christianity. “Upon this article all things
depend which we teach and practice in opposition to the
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