Concordia Theological Monthly
Volume 17 Article 73

12-1-1946

Theological Observer. - Kirchlich-Zeitgeschichtliches

John Theodore Mueller
Concordia Seminary, St. Louis

Follow this and additional works at: https://scholar.csl.edu/ctm

6‘ Part of the Practical Theology Commons

Recommended Citation

Mueller, John Theodore (1946) "Theological Observer. - Kirchlich-Zeitgeschichtliches," Concordia
Theological Monthly. Vol. 17, Article 73.

Available at: https://scholar.csl.edu/ctm/vol17/iss1/73

This Article is brought to you for free and open access by the Print Publications at Scholarly Resources from
Concordia Seminary. It has been accepted for inclusion in Concordia Theological Monthly by an authorized editor
of Scholarly Resources from Concordia Seminary. For more information, please contact seitzw@csl.edu.


https://scholar.csl.edu/ctm
https://scholar.csl.edu/ctm/vol17
https://scholar.csl.edu/ctm/vol17/iss1/73
https://scholar.csl.edu/ctm?utm_source=scholar.csl.edu%2Fctm%2Fvol17%2Fiss1%2F73&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1186?utm_source=scholar.csl.edu%2Fctm%2Fvol17%2Fiss1%2F73&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/ctm/vol17/iss1/73?utm_source=scholar.csl.edu%2Fctm%2Fvol17%2Fiss1%2F73&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

T T e ——

Mueller: Theological Observer. - Kirchlich-Zeitgeschichtliches

Theological Observer

Lutheran Union Movements in Germany. According to a re-
port of President Petersen (Berlin), under date of Oct. 7, the pas-
tors of the Saxon and Breslau Synods living in the Russian Zone
have reached full agreement in the doctrine of conversion. It is
Presumed that the doctrinal discussions will be continued on the
basis of a doctrinal statement drawn up by the now sainted Dr. Will-
komm. In the Russian Zone only these two free churches come
into consideration. In the British and American Zones the pas-
tors of the Breslau and Saxon Free Church have held a number of
conferences and have come to an agreement on all doctrinal points
which formerly separated the two groups. Two meetings have
also been conducted between the Saxon and Breslau pastors on
the one hand and pastors of the Free Churches of Hermannsburg,
Hannover, and Hessia on the other. These three synods have 33
congregations and approximately 9,000 members. While in the
first meeting at Hermannsburg held in July of last summer the
divergence between the two groups was quite evident and centered
in the principium cognoscendi, the second meeting held Oct. 1 and 2
at Oesingen brought the groups much closer together. A United
Lutheran Free Church can do much for the re-establishment of
sound Lutheranism in large sections of the German Lutheran
Church.

Oberkirchenrat Bogner of Munich reports under date of Sept. 16
that the Bruderrat of the Lutheran provincial or State churches met
at Goettingen Sept. 12 and 13, at which meeting the following
provincial churches were represented: Bavaria, Wuerttemberg,
Hannover, Hamburg, Schleswig-Holstein, Braunschweig, Lippe,
Luebeck. Thuringia, Saxony, Mecklenburg were not represented.
For some time Bishop Meiser had worked toward an organization of
a United Evangelical Lutheran Church in Germany. He is the.

. chief opponent of the plan which would unite all State churches

in one large Church of fellowship, known as the EKiD. He does
not want to dissolve the EKiD, but sees in it only a federation
of the various confessional State churches for co-operation in ex-
ternals. (Cf. current volume in February issue.) The representa-
tives of the various Lutheran provincial State churches decided at
their recent meeting to work toward the organization of such a
United Lutheran Church. We were glad to note that the repre-
sentative of the Wuerttemberg State Church apparently was not

.ready to disavow this entire movement, although it seemed for a

while that the Wuerttemberg Church was ready to support the
idea of making the EKiD a new superunionistic Church. The
plans for a Lutheran United Church were to be discussed thor-
oughly at a meeting on Nov. 5—7, to be attended by 200 representa-
tives of the various State churches.— Other items of interest of
this meeting are: Every effort is being made to re-establish a
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representative Lutheran journal, and the necessary preliminary
steps were taken; Drs. Meiser, Lilje, Sommerlatt, and Ihmels were
elected representatives for the meeting of Lutheran World Conven-
tion (Lund, 1947); the Hilfswerk of the Missouri Synod was ac-
knowledged with deep gratitude; a report of the progress in the
union movement of the Lutheran Free Churches was submitted. —
May God grant that this union movement bring the leaders of the
Lutheran State churches back to the Lutheran Confessions and
particularly become an instrument of re-vitalizing the Lutheran °
congregations. F.E. M.
Concerning Inspiration.— Readers of the Lutheran Outlook
will recall that in the August, 1946, issue of that journal an article
appeared having the caption “The Baffling Problem of Inspiration.”
The writer was the Rev. H. Carl Ladwig, an Augustana Synod
pastor in Chicago, Ill. Since the doctrine of inspiration is one
of the chief topics of discussion between Lutherans, we eagerly
perused the article to see what new insights or viewpoints it
might present. One thing soon becomes apparent to the reader:
the author is not in sympathy with the doetrine of verbal inspira-
tion that was taught by the Lutheran dogmaticians in the seven-
teenth century. But if one looks for new and solid arguments,
one is doomed to disappointment. The writer does not intend
to argue and demonstrate; he merely desires to show that in
Germany warnings like one by Luthardt, which he quotes, have
found a better hearing than is the case “in some branches of the
Lutheran Church of America.” The bulk of the article, accordingly,
consists of extracts from the writings of European theologians,
buttressed somewhat by citations from articles that have appeared
in the United States and added to here and there by remarks and
evaluations of the author himself. The words of Luthardt sub-
mitted near the beginning are beautiful: “To teach us the way
of salvation and to work faith in the Lord Jesus Christ to be saved
thereby, for that purpose was the Bible given to us, and that
faith and salvation we are to seek in it — not all sorts of things
for which it was not given and which we ought not to seek in it.”
What Luthardt says is correctly held by Pastor Ladwig to include
a warning. Is there anybody in the Lutheran Church of America
who objects to that warning? If there is, we do not know of him.
It is universally recognized that the quasi-magical use which
some people make of the Scriptures, endeavoring, for instance,
to foretell the future or obtain counsel by opening the Book at
random and finding a forecast or directive in the passage which
first meets their eye, is entirely unworthy of a Christian and a dese-
cration of the Sacred Volume. Nor is there, as far as we know,
anyone among the Lutherans of America who is a follower of
the system of Scripture interpretation known as-gematria (the
study of the relative numerical value of words), practiced once
upon a time by so enlightened a man as J. Reuchlin. Again, is
there anyone in Lutheran circles of our country who reads the
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Scriptures to obtain information on the nature of electricity, on
atomic fission, on the distance from the equator to the poles, or
on a possible substitute for gasoline when the present supply
will be exhausted? The objective which Luthardt posits is the
one we all have in mind when we search the Scriptures. It seems
to us that Pastor Ladwig suspects the operation of tendencies which
In reality do not exist among the Lutherans of our land. -

_ We have something similar in his quoting remarks of Wilhelm
Vischer, in which a famous utterance of Luther on the Old Testa-
ment Seriptures is incorporated. “Here,” says the Reformer, “you
will find the swaddling clothes and the manger in which Christ
lies and to which the angel points the shepherds. Simple and
poor swaddling clothes they are, but precious is the treasure, Christ,
which is lying in them.” Again, we ask, Where is there a Lutheran
in the United States who denies that Luther was justified in speak-
ing thus of the Old Testament? Everybody admits that the Old
Testament narrative is simple, that what it relates often offends
our haughty reason and makes “fools out of wise and clever
people.” Why lead anybody to believe that there are Lutherans
in America who take a different view?

It is unfortunate that the article of Pastor Ladwig is not
specific. Does he reject the inerrancy of the Scriptures or does
he not? Is he willing to accept everything the Sacred Volume
says, or will he give credence to those sections only that treat of
Christ and His salvation? Does he bow to all the statements of
the Scriptures in the latter sections, or is he there too differentiating
b.etween what appears essential and what appears unessential to
him? Apparently he denies the inerrancy of the Bible, because
he refuses to endorse the position of Dr. Fritz, who defended the
teaching that the Scriptures are without error. (Cf. Lutheran
Outlook, Vol. X, p. 150.) There is no clear-cut statement telling
us where the author stands, except possibly those utterances of
his in which he is hard on the seventeenth-century dogmaticians.
:'The theologians who come after the Reformer made no distinction
in their Biblical studies between the human swaddling clothes and
the divine Child. And soon the fervor of the Reformation faith in
the Child had to be propped up by faith in the swaddling clothes,
a ‘verbally’ inspired Book” — so says Pastor Ladwig. We believe
that his words contain an exaggeration. It could easily be shown
that the dogmaticians make the very distinction pointed to. What
strikes us as strange in the sturdy old theologians like Quenstedt
is rather their scholastic method of presentation, which our taste
regards as wooden and tiresome. Their arguments and illustra-
tions may not always have been happy. It must not be forgotten
that they were writing in the fashion of their day, treating the
questions that were live issues at the time.

There is much more in the article on which we should like
to comment, but space will not permit. Let us merely say in con-
clusion, first, that what the CoNcorpiA THEOLOGICAL MONTHLY con-
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tends for is the plenary inspiration and inerrancy of the Scriptures,
with Christ at the center; secondly, that we hold the term “verbal
inspiration,” though not occurring in the Scriptures themselves, is
a proper designation of the inspiration through which the Bible
was given and is based on what the Sacred Volume itself says
on its origin; thirdly, that we are convinced the sacred writers
were not “passive tools” or automatons when they wrote, because
many a statement shows that the words they put down in writing
expressed their own deepest feelings; and, fourthly, that on the
psychology of the process of inspiration we, in fe absence of
instruction from God on that point, do not profess to have any
knowledge beyond what has just been mentioned, believing that
we are here dealing with a miracle of divine love, and that we
deprecate any effort to explain the method of inspiration as
unwarranted rationalizing.

The September issue of the Lutheran Outlook contained a sym-
posium on inspiration consisting of articles which were written as
a reaction to the essay of Pastor Ladwig. A writer from the
U.L.C. A. is not satisfied because “Pastor Ladwig does not clarify
the crux of the problem, namely, the range of inspiration. Is every
word in the Bible inspired? If this question is answered in the
affirmative, then the inaccuracies in the Bible are also inspired.”
He holds the Bible is guilty of inaccuracies. When he lists them,
one sees the old familiar charges which have been refuted
bundreds of times. A writer who presumably belongs to the
American Lutheran Conference correctly states that there is no
need of fighting straw men such as Pastor Ladwig has brought
on the scene. A beautiful defense of the old position is sub-
mitted by the Rev. H. T. F. Wittrock of Endicott, Wash., a mem-
ber of the American Lutheran Church. In answer to those who
wish to limit inspiration to the Scripture sections pertaining to
Christ, he says: “Indeed, Christ is the Center of the Scriptures;
the more He takes possession of us, the better we understand Holy
Writ; but to separate Him from the written Word would be to
open the doors of a most disastrous and subjective speculation,
which Christ would certainly condemn. Did He ever censure
the Jews for adhering too closely to the Old Testament Word?
It is not the right use, but the abuse of the phrase ‘It is written’
that must be avoided.” A.

Bishop Berggrav on the War Difficulties in: Norway. — In
a pamphlet entitled The Norwegian Church in Its International
Setting (S. C. M. Press, 56 Bloomsbury St., W. C. 1, London —1s.)
the Rt. Rev. Eivind Berggrav, Bishop of Oslo, Primate of the Nor-
wegian Church, gives the history of the struggle which befell his
Church and states some views concerning the future. We shall
briefly summarize the contents. At first, in 1940, Norwegian Chris-
_tians did not think that the Church would become involved in the
troubles caused by the invading Nazis. Soon, however, when things
that were positively wrong were perpetrated, the Church had to
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speak out. Justice was violated, and whoever preached the prin-
ciples of the Bible had to state that divine principles were trans-
gressed. The Nazis told the Church merely to preach the Gospel,

ut to the Norwegian pastors it became evident that the flagrant

. disregard of divine law on the part of the political enemy could not

Pe ignored. The Norwegian clergy opposed the Nazis not for

‘national patriotic reasons, using religion as a pretext,” but in the
defense of divine truth. All Christians, regardless of party, joined
in the protests against the lawlessness of the Nazi government.
A further factor was the attempt of the foreign usurpers to teach
the children the Nazi ideology. Here the Church and the Christian
Parents had to take a decided stand in opposition, and they did so.
In the crisis the churches became aware of the power of the Lu-
theran Confessions. But disloyalty did not take on the form of
bxtterne_ss against dissenters or people of non-Lutherap Christian
connection. It is hoped that this relationship toward other churches
may continue, and while the Lutheran Confessions must be clung
to, this should not be done'with any narrow-mindedness toward
other Christian denominations. During the struggle there often
came notes from other churches that were very heartening to
Norwegian Lutherans, —

.. These are the chief thoughts contained in this address of the
bishop delivered in the great hall of King’s College, London Uni-
versity. On the theology of the Norwegian leaders we are not in
a position to pronounce; we are here dealing with the practical
issues. One feels that these Norwegian Lutherans are caught in
a state of tension. 'On the one hand, they are drawn by the tradi-
tional loyalty to the Church of the Reformation and the grand Lu-
theran Confessions. On the other hand, they feel they must not
be.isolationistic with respect to other denominations. The question
arises whether such co-operation as they think of will not lead to
a surrender of the grand heritage they have received in the Con-
fessions of the Church. There is undoubtedly a way in which
co-operation with other churches can be carried on without a denial
of the truth and a turning away from the great teachings of our
Church. But this way is narrow and beset with many difficulties.
Whatever happens, we.hope the Norwegian Lutherans will
decide to put the truth above numbers and loyalty to Christ and

His Word above human friendship and earthly fame. A.

Religious Conditions in Russia.—In the Christian Century
(Sept. 11, 1946) Dr. Ralph W. Sockman writes interestingly and in-
formingly concerning religious conditions. Together with other
American ministers, he visited Russia to ascertain at first hand
the status of Christian churches in that country. Among them
was Dr. L. D. Newton, president of the Southern Baptist Conven-
tion, who presented“to Stalin a Bible “as from one Georgian to
another.” Dr. Sockman reports that the commission traveled some
five thousand miles in the U.S.S.R., visiting prominent church
leaders in the chief cities, such as Archbishop Sergei of Odessa,
Dr. Zhidkov, leader of the All-Union of Evangelicals and Baptists,
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and such government officials as Mr. Karpov, of the Russian Ortho-
dox Church, and Mr. Polyansky, of the “cults.” This latter classi-
fication includes all religious.bodies other than the Russian Ortho-
dox, such as Jews, Lutherans, Baptists, Moslems, Buddhists,
Seventh-Day Adventists, and Roman Catholics (“one can well
imagine the irritation of the Vatican at being- classified-as a
‘cult’”). There is no religious census in the U.S.S.R. But ac-
cording to Mr. Karpov there are “many million” adherents of the
Russian Orthodox Church, although “fewer than in 1917.” There
are about 22,000 Orthodox'churches in the U. S. S. R., and some of
them have from 5,000 to 10,000 parishioners. Rural districts are
more devoted to the traditional faith than are city dwellers. The
Baptists claim about 300,000 baptized members and estimate their
“adherents” at approximately 1,400,000. (Among these, however,
as another authority suggests, there must be many Lutherans,
who in the U.S.S.R. are not as favorably regarded as are the
Baptists.) The Pentecostal group has been incorporated into the
Union of Evangelicals and Baptists. On the first Sunday in Mos-
cow the delegation of seven men divided its attendance between
the Russian Orthodox cathedral and a Baptist church. The
cathedral was so packed with standing worshipers that ushers
were engaged in helping some people to make their way to the
exits so that others could enter. The 4,000 or more worshipers
were devout. The service consisted entirely of ritual, with much
choral accompaniment. The singing was magnificent. When the
visitors left after an hour, queues of waiting worshipers were still
at the doors. At the Baptist church there was a capacity crowd.
In Leningrad and other cities the Americans also found filled
churches. But, as Dr. Sockman adds: “From these few observa-
tions, however, I do not feel justified in asserting that Russia is
experiencing a religious revival. The churches are by no means
as numerous as in America. Church {owers do not dominate the
skylines of Russian cities, except perhaps in Leningrad. Only a
minority of the people attend public worship on Sundays. But
it does seem that the fathers and mothers of Russia, who- have
lost 10,000,000 loved ones in the war, are seeking for comfort
deeper than can be offered by economic formulas and five-year
v plans. Youth is absent in the congregations. When this fact was
called to the attention of Mr. Karpov, the government administrator,
he explained that the Orthodox Church was losing its young
people even before 1917. The reason he gave is that the Russian
Orthodox tradition favors elderly clergy. . . . The Russian people
have no relish for young, active ministers, whom they suspect of
being too worldly. This policy has militated against church pro-
grams which would prove attractive to the young. Thus the
Church has loosened its hold on its youth, who are now finding
secular substitutes such as the official ‘Komsomol’ movement.”
Despite this, as Dr. Sockman writes in conclusion, the churches
are growing. Five new seminaries have been opened this past
year. During the past three years the Orthodox Church has built
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forty-seven new buildings in addition to reopening many old
sanctuaries. The Church apparently .is gaining prestige with the.
mature population. But the crucial problem for the Church in
Russia is the winning of the generation that has grown up since
1817. The government leaves all religious education to the Church
ﬂn_d the home. What devout Russian parents may be doing in
ﬂ_‘“ regard the visitors could not discover, nor did they see any
signs of Sunday schools or their equivalent. The Russian churches
must rouse themselves. Toward that end they need strengthened
leadership from within and closer co-operation from without.
J.T. M.
Some Catholics Become Protestant.— The Christian Herald
of Segtember contains an article which has the heading “But
Cathol_ms Do Turn Protestant.” The article was caused by the
Publicity given to the defection of prominent Protestants who
embraced the Roman Catholic faith, such as member of the House
of Representatives Clare Booth Luce and Senator Wagner. The
casual reader might be led to entertain the opinion that here
we are d_ealing with what is colloquially called “one-way traffic.”
The Christian Herald, to establish the facts, addressed this letter
to a representative group of Protestant clergymen: “Would you
please give me the number of Roman Catholics you have received
into the fellowship of your church during the last ten years of
your ministry? We desire to use the information in answering
the question that has been raised with Christian Herald, namely:
Al_‘e there no Roman Catholic converts to the Protestant faith? Is
this a one-way street? It is our purpose to print the names and
churches of those who reply to this questionnaire, but not to print
the specific answer of the minister nor the number that he gives us.
Wg shall use only the total” The names of the clergymen are
printed from whom responses were received. They are 17 in
number. Summarizing, the Christian Herald article states, “The
total reported for the ten years is 515. In nearly every instance
these clergymen state that absolutely no publicity is given when
a C?tholic is received into their fellowship; they are treated as
(;hrxslians, transferring their membership, treated exactly as Bap-
tist, Presbyterian, Methodist, etc., are treated. . . . In only two
instances was there an indication of special preaching that resulted
in Catholics becoming Protestants. The regular consistent message
and ministry of the Church led these 515.former Roman Catholics
to_ become Protestants. They found that which satisfied their
minds, fed their hearts, and nourished their souls, and they decided
accordingly. Among the 515 are young people, those in middle
life, and a few who are very old. They are a cross section of
America and not a carefully selected group of notables. Only
a few were in public life or wealthy. . . . One minister states that
a former altar boy whom he received after preparing for and
practicing law decided to enter the ministry. Graduating from
the theological seminary last June, he is now a successful minister,
A midwest preacher says, ‘We receive some at almost every monthly
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memkbership reception. It is a profound conclusion of mine that
there is a rather large movement away from Catholicism toward the
Protestant Church. Of the 340 weddings I have had this year
I believe that 40 of them have been Catholics who will by this
act be excluded from the Roman Catholic fellowship.’” We are
certain that there are many of our pastors whose records will
show that former Roman Catholics were won for the faith of
the Reformation, A.

Consubstantiation Again. —In spite of all efforts of Lutheran
writers, the charge appears again and again that the Lutheran
Church teaches consubstantiation. The latest offender in this
field whom we have seen is a writer in the Watchman-Examiner.
In the issue of that paper for July 25, 1946, he discusses the Lord’s
Supper, and in the course of his remarks he says: “The Lutheran
Church in its doctrine of consubstantiation makes the claim of
‘the actual substantial presence and combination of the body of
Christ with the bread and wine of the sacrament of the Lord’s
Supper.’” It would be interesting to ascertain where the writer
obtained the description of the Lutheran teaching on the Lord’s
Supper which is marked off by single quotes. Whether his con-
ception of what the Lutheran Church teaches on the Lord's Supper
is correct or not, it is difficult to say. But he ought to know that
the Lutherans definitely repudiate the teaching of consubstantiation.
The Standard Dictionary defines consubstantiation as “The theory
of the substantial union of the body and blood of our Lord with
the bread and wine after their consecration in the Eucharist,” and
it adds that this theory is “erroneously applied to the Lutheran
doctrine of the Real Presence, the theologians of that communion
having uniformly denied that any change occurs in the elements.”
(Ed. of 1920.) A,

Modernism Still Rampant in Theological Schools. — Ernest
Gordon, in his special department “A Survey of Religious Life
and Thought,” in the Sunday School Times (September 14, 1946)
calls attention to the fact that Modernism is still rampant in theo-
logical seminaries. He writes: “Dr. Clarence T. Craig of the
School of Theology, Oberlin, one of the translators of the new
Revised Standard Version of the New Testament, has been granted
leave from his seminary to interpret the work of the Bible trans-
lation committee to outstanding church gatherings, summer con-
ferences, national denominational meetings, and the like. In
Christendom, early in 1946, he sets forth his religious opinions.
He does not believe in the pre-existence of Christ. This is
‘mythological presentation.” ‘The essence of New Testament Chris-
tology is not to be found in the myths of a pre-existent heavenly
being,’ that is, a Word existing in the beginning with God, a
Lamb slain before the foundation of the world. ‘Why,’ he asks,
‘should the myths employed in the New Testament ever have been
taken over by reasoned theology?’ Of the supernatural birth of
Jesus he thinks [just] as little —they are ‘late stories (italics in
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fext) preserved in Matthew and Luke’” The revisers of the
Standard Version, many of them outspoken Liberals, on the whole,
interpreted the Greek text quite faithfully. But does not perhaps
the Liberalism of Craig and others explain the wrong reading of
the Revised Standard Version, Rom.9:5: “. .. to them belong the
patriarchs, and of their race, according to the flesh, is the Christ.
Goq who is over all be blessed forever”? The placing of the
period after Christ makes a radical difference in the sense of the
statement and is altogether at variance with what the Greek words
say. But the reading is in agreement with what liberal Professor
Craig thinks of Christ. — Again, Dr. Gordon writes: “The de-
flOIn!national machines engage in great money-raising drives for
Christian education’ and then turn their Christian colleges over to
teachers who are anything but Christian in their beliefs. Crozer
Quarterly, organ of Baptist Crozer Seminary, Chester, Pa., [is]
2 supposedly Christian seminary, yet in its number of January,
1946 (page 20), [there] is an article by Dr. Vergilius Ferm in
w!uc}.n he says: ‘Whether Jesus ever lived is an historical question
!;hat is interesting, but it is not fundamental to ideal religion or
ideal values, At best the historical founder of historical Chris-
tianity must be said to have been a medium rather than an origi-
nator” Who is Dr. Ferm? He is professor in philosophy in that
fine old Presbyterian church college in Wooster, Ohio. He says
of himself: ‘I have come to see him [Christ] in terms of oceanic
values rather than as confined to a particular stream of thought
or practice.’” This modernistic pronouncement on Christ does not
differ fundamentally from the pagan pronouncements of Nazi
R.°senb0!‘8. and yet Nazi Rosenberg was condemned in theological
circles in our country as a heathen, while Modernist Ferm is still
regarded as a Christian professor. We hold no brief for Nazi
Rosenberg, but neither should the paganism of Modernist Ferm
be called Christian. J.T.M.

Dr. John R. Sampey Passes On.— The Watchman-Examiner
(Aug. 29, 1946) reports under this heading the death of Dr. Sampey,
president emeritus of the Southern Baptist Theological Seminary,
who has become well known also outside Baptist circles. He
died on Aug.19, having attained the mature age of eighty-two
years.. The article says of him: “For fifty-eight years he served
the Southern Baptist Theological Seminary, first as professor and
then as president, retiring three years ago because of ill health.
Dr. Sampey was born a minister’s son, was graduated from Howard
College, was ordained in 1885, became an instructor at Southern
Seminary that same year, and was professor of Old Testament
interpretation, 1892—1943. A man of broad religious sympathies
and keen spiritual insight, Dr. Sampey attended the Oxford and
Edinburgh Conferences on Faith and Order, speaking there as a
Baptist with ecumenical conviction, while at the same time refusing
to submerge the Baptist witness in becoming a permanent minority
by joining the then projected World Council of Churches or in
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any way committing the Southern Baptist Convention to the
fiction of organic church union. Wise in his knowledge of eccle-
siastical assumptions, he bore his witness but retained his free-
dom, setting all Baptists a worthy example. Other services ren-
dered by Dr.Sampey were that of chairman of the International
Sunday School Lesson Committee, 1921—1922; member of the
revision committee concerned with the American Standard Bible;
president of the Southern Baptist Convention; and an officer in
the Baptist World Alliance.” In a personal interview with the
writer, some years ago, Dr. Sampey remarked with emphasis that
in this time of radical changing thought in theology it is the fore-
most duty of all evangelical church leaders to guard the twofold
heritage of the Lutheran Reformation, the sola Scriptura and the
sola gratia. J.T.M.

Copts and Moslems in Egypt.—In a lengthy report in the
Calvin Forum (August-September, 1946), from which we can
quote only a small part, Egbert Lubbers, of the American Uni-
versity at Cairo, says: “The religious situation in Egypt is char-
acterized by a number of distinct cleavages.” The Moslems' are
in the vast majority and number about twelve millions at present.
There are perhaps forty thousand Protestant Christians in Egypt,
all except a few of whom are converts from Coptic Christianity
and most of whom have been gained for Protestantism by the
efforts of the American Mission of the United Presbyterian Church.
The converts follow the pattern of the mother church and are
genuinely conservative and evangelical. Converts from Moham-
medanism to Protestantism are so few that one can count them
on the fingers of both hands. At one time missionary strategy
here centered about the hope that if the Coptic Church could be
revived and Protestantized, the Christian Gospel would eventually
penetrate the Mohammedan masses by domestic missionary tac-
tics. This expectation has now proved to be unfounded after more
than sixty years of mission