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Sermon Study on Rom.10:1-11 

Sermon Study on Rom. 10:1-15 

Elsenach Epistle Selection for the Second Sllllday after ~ 
Paul had proved the universal depravity and just condemna

tion of Jews and Gentiles, 1: 18 to 3: 20. He had demonstrated on 
the basis of Scripture that man is declared righteous not because 
of his own works but by grace, for Christ's sake, through faith, 
3: 21 to 5: 21. He had shown that a necessary fruit of this justlfica
tion by faith is. sanctification of life, in which the Christian makes 
use of the powers engendered in him by God, 6: 1 to 8: 39. Be
ginning with chapter 9, he entered upon a lengthy discuaslon of 
the problem of the rejection of the Jewish nation BS God's chosen 
people and the adoption of Gentiles into covenant relations, chaps. 
9-11. Throughout this section Paul continually stresses three 
truths: 1) that salvation is a .free gift of God's sovereign grace 1n 
Christ Jesus, according to which He is gracious to whom He is 
gracious. 2) Loss of the salvation prepared by Christ for all 
mankind is due solely to man's unbelief, which refuses_ to accept 
eternal life offered to all BS a free gift by the Gospel 3) It is 
presumptuous, foolish, and wicked to sit in judgment upon God, 
because we cannot understand His ways and judgments. 

In the passage selected as the Eisenach Epistle lesson for the 
Second Sunday after Trinity, Paul voices his deep sorrow for bis 
brethren according to the flesh, who did not attain the righteous
ness of God although they strove for it. He shows that their 
failure to attain salvation was due to their stubborn refusal to 
recognize the abysmal difference between the righteousness of the 
Law and the righteousness of faith. He clearly defines this dif
ference in order to warn his readers against making the same fatal 
mistake that the Jews made and thus, like them, failing to gain 
eternal life. 

Breth,-en, mv heart's desin and praver to God for lm&el ia that 
the11 might be saved, v. 1. 

"Brethren." The Christians at Rome, both former Jews and 
former Gentiles, are his brethren, to whom he is attached, though 
he has not seen them, whom he loves, to whom he can pour out 
his inmost heart, his joys and sorrows, his prayers and perplexities, 
knowing that they will understand him, since like emotions fill 
their soul, like questions have arisen in their minds. 

''My heart's desire." The apostle uses the same word that in 
Luke 2: 14 denotes God's good will, is translated "good pleasure" 
Eph.1: 5, "it seemed good" Matt. 11: 26. What seemed good to him 
was not a passing whim, a fleeting thought, quickly forgotten. 
It was the good will of his heart. His whole heart and soul, the 
very seat of his life, his emotions, his intellect, his will, is bent upon 
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tbe nallzatlon of bis good pleuure. Hence it la a matter of c:oune 
that be lpNb to bis brethren of th1a problem agitating bis soul 
in order to lnclte them to like Interest and action. He assures them 
that tbla matter wu the subject of bis ''prayer to God." 6fri~. 
• petition, a plea, a request, flowing from the recognition of one's 
need or want. So fervent la b1s good will, so eagerly does he hope 
that God will hear b1s prayer, that he regards its present non
fulflllment u a personal want and, like a beggar conscious of b1s 
need, pleada with God for relief and help. What, then, la the object 
of hll good will and prayer? He prays "for Israel": Israel, the 
nation chosen of God to be His peculiar treuure, a kingdom of 
priests, Ex. 19: 5, 6; Israel, Paul's own people, hla brethren accord
lDI to the flesh, whom he loves with ardent affecUon, for whom he 
would gladly lose b1s own life, 9: 3. But why la prayer needed for 
this highly favored people? Cp. 3: 1, 2; 9: 4, 5. It la needed in order 
"that they might be saved," for salvation, d~ GCllfflO[av. His brethren 
were in danger of losing eternal salvation, that gift than which 
there la no greater, no more precious to be found on earth or ln 
heaven. In fact, the nation had already been cast off; already "the 
wrath wu come upon them to the uttermost," 1 Thess. 2: 16. The 
dreadful threat of Jesus Matt. 23:38 was being fulfilled. On the 
other hand, Paul knew that blindness only "in part'' had happened 
to Israel, Rom. 11: 25. He himself was a Jew and had been a 
persecutor and had been saved by the grace of God, 1 Tim. 1: 12-16; 
Rom.11:1. The elect children of God had not been cast away, Rom. 
11: 2-5. Therefore, as Moses on Sinai, Ex. 32: 7 to 34: 10, and later 
in the wilderness of Paran, Num.14: 11-25, pleaded for his people, 
so Paul's prayer constantly arising to the Throne of Grace was like 
a shielding cloud over (v.n:eo) Israel £or the purpose that God regard 
not their disobedience and unbelief buL grant them grace and 
repentance unto lile, that same grace and repentance which had 
been granted to him, the chief of sinners. 

Yet Paul does not permit his fervent love toward his people 
to blind his eyes to the actual facts. He sees too clearly the true • 
reason for Israel's rejection, Loo clearly their awful guilt of unbelief. 

FM I bear them record t1,at t1&ev have a zeal of God, but not 
acconling to Jcn010Zedge, v. 2. 

Paul bears record, testifies. As if to forestall any charge of 
bias and prejudice which might be raised against him and to 
silence any objection before it could be voiced, he concedes not 
only but solemnly deposes that they indeed have "a zeal of God." 
He knows that among the Jews there were many who, "instantly 
serving God day and night, hoped to come" unto ''the promise 
made of God," Acts 26: 6, 7; many who like himself could con
fidently boast that they were, as touching the Law, Pharisees, living 
"after the most straitest sect of our religion," Acta 26: 5. Cp. Phil. 
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3: 4-6. Yet though they thought to do God service, their zeal was 
to God an abomination as great as that of hrael of old, Ia.1: 11-15. 
Why? Their zeal, says Paul. wu "not according to knowledge." 
Cremer 

defines 
ilnLyYC100L; as invariably denoting in the New Testa

ment "a knowledge which influences the development of relfgloul 
life in the most powerful manner. It is a knowledge calllng for 
personal interest and exercising its influence upon the person pos
sessing it." And Von Hofmann says: 'E:dyvo>at; denotes a knowl
edge which presupposes that the will of the person having thll 
knowledge is directed upon the object of his knowledge. The 
New Testament usage of the word implies that the lack of t~~ 
is not only an intellectual but a moral fault." (Roemer&nef.) 

While Israel had the revelation of God in His Word and knew 
many things about the true God of which the Gentiles were 
ignorant, yet their knowledge was not a true bc{yYC100L;; they lacked 
the fundamental, life-giving, life-changing knowledge that comes 
only with a knowledge of Jesus Christ, whom God had promised 
and sent, John 17:3. And therefore their zeal, though ever IO 

fervent, though ever so sincere, was not acceptable to God. 
Fo-r thet1, being ignorant of God.'• righteoumeas and. goiq 

about to establiah their own righteousness, ha'Ue not submitted 
themsel'Ues unto the righteousness of God, v. 3. 

The apostle explains, yuo, why their zeal was not according 
to knowledge. They are "ignorant of God's righteousness." The 
present participle describes their state, that of lasting ignorance. 
This ignorance concerned a point of vital importance: ''the right
eousness of God." This term is used in the same sense as in Paul's 
grand discourse on this righteousness chap. 3: 21 to 5: 21. It desig
nates not the essential righteousness of God nor the righteousness 
demanded by God in His holy Law. It denotes that righteousness 
prepared for sinful mankind, which had no righteousness of its 
own, Rom. l: 18 to 3: 20; prepared by God Himself through His 
Son, Jesus Christ, Rom. 3: 21-30. Of this righteousness the Jews 
were ignorant, says PauL Paul knew well enough that there was 
no excuse for their ignorance. There was no other nation on lhe 
face of the earth "who hath God so nigh unto them," Deul 4: 7; 
to whom God had revealed Himself so clearly; to whom He bad 
given such great and wonderful promises in the manifold Messianic 
prophecies given to Israel. Yet they remained willfully ignorant of 
this righteousness. What Moses had foreseen, Deut. 31: 27, 29; 
32: 18, 28, 29, had come to pllSS, Hos. 4: 6; Is. 65: 2, 3; Jer.14: 13-16. 
Christ lays the blame of Israel's ignorance squarely upon their 
own shoulders, Matt. 23: 34-39; Luke 19: 41-44. 

Remaining willfully ignorant of the righteousness of God, not 
willing to acknowledge Jesus of Nazareth as their Messiah and 
only Savior, taking offense at such sayings of Christ and His 

3

Laetsch: Sermon Study on Rom. 10:1-15

Published by Scholarly Resources from Concordia Seminary, 1942



Sermon Study on Rom.10: 1-15 

apmt1es u John 8:38-58; 8:31, 32, 51; 10:27-30; Acts 2:38; 4:10-12, 
they all the while were "going about'' striving (note the durative 
preant participle) to do the impoalble, ''to establish their own 
ripteoumea," a righteousness self-acquired, which they could 
brln, before God, which they wanted God to acknowledge and 
ICCept u being au&lcient to merit salvation. Hopeless undertaking! 
Yet 

stubbornly inalstlng 
on their intention, they ''have not sub

mitted themselves unto the righteousness of God." 'Y.rrnuy'IJaav, 
the aec:ond aorist used in the middle sense, and inchoative, they did 
not begin to subject themselves, to place themselves in order, into 
rank and file, under the righteousness of God. Rejecting God's 
riahteoumea, God's Savior, God's way of justification, they be
came disobedient to God's will; their "zeal of God" was no longer 
true zeal to do God's will. True zeal in serving God remains 
within the limits of God's Word and will and will not permit itself 
to be led astray by one's own favorite views and opinions. Reject
ing God's righteousness, God's Son, they rejected the one true God. 
The God whom they served was no longer the true God. Though 
they cried every day, "Hear, 0 Israel: The Lord, our God, is one 
Lord," Deut. 8:4, their Jehovah was a god of their own fancy, an 
idol Their zealous worship of this god was idolatry, sin, wicked
neu, leading them straight to eternal damnation. 

For Cwt ia the end of the Law for Tighteouan.e•• to eue1"1Jone 
that believeth, v. 4. 

The apostle proves, yuo, the folly of such willful ignorance, 
the wickedness of refusing to submit to God's righteousness. For 
an end of law (is) Christ unto righteousness for everyone that is 
believing. What a wonderful message! An end, a complete end, an 
end that actually and really writes Finia; an end of law, not only 
of certain specified laws, not only of the ceremonial laws, not only 
of the law of Moses; an end of whatsoever is in any manner or 
form a law, be it a law of man or of God, of Church or State, of 
self or superior, Christ is its end. As far as the goal toward which 
the good will and prayer of Paul was directed, v. i, as far as 
salvaUon for Jew and Gentile, is concerned, Ch!ist is end, Finia, 
of all that may be called law. That is the clear meaning of the 
two nouns without the article, "end," "law." In punct.o salvation 
law has ceased to be a factor, bas ended its existence, since Christ 
came to live and die for man. God's way to salvation is lawless, 
by way of lawlessness, not a lawlessness in the sense of wickedness 
and transgression, as though the greater a lawlessness were per
petrated, the greater a salvation were merited. Christ is the end 
of law unto righteousness. Christ procured the very thing that 
Israel sought to attain by its "zeal of God," however, could not but 
fail to obtain in spite of all its attempts: a righteousness which 
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no man can aucc:easfully challenge, which reason seeks in vain to 
disprove, which even Satan with all his cunn1ng mallce cumot 
argue away; for it is a righteousness which God Himself approves 
and acknowledges, else He would not have raised from death Him 
who through His suffering and death meant to procure this right
eousness for mankind and had exclaimed, ''It is finished!" -a right
eousness far transcending human conception, that righteousness of 
which Paul had written Rom. 8: 31-39. 

And all this without money and without price! By paying 
the entire costs, the enormous price of salvation, for all rnauJdncl 
Himself, Christ has made an end of law, of establishing costs, of 
demanding a price. By His redemption He has bought us with 
a price, 1 Cor. 6: 20; Gal. 3: 13; 1 Pet. 1: 18. Now this righteousness 
is ready for everyone that belleveth, that puts his trust in Cbrllt, 
trustingly accepts, takes, appropriates unto himself, what is olferecl 
to him without a law, without a demand, without a condition, 
free, Is. 55: 1-3. 

A marvelous message indeed. If only Israel would open ita 
eyes and see, and open its ears and hear! But as in reading the 
Old Testament a veil is upon their mind and heart, 2 Cor. 3: 14, 15, 
so the self-imposed veil of unbelief, of reliance on their own works, 
of refusing to accept salvation as a free gift for Christ's sake, makes 
it impossible for them to see that salvation is not by works but by 
faith in Christ, who is an end of law unto righteousness. 

FoT Moses describeth the -righteousness which ia of the Lato, 
That the man which doeth t1,ose things shall live by them, vv. 5-7. 

"In v. 5 ff. Paul describes more fully the two ways of attaining 
lhxwocnn•JJ, that of law and that of faith. His aim is to show that 
they are mutually-exclusive, but that the latter is open and acces
sible to all." (EzpositoT's Greek New Testament.) In order to 
describe "the righteousness which is of the Law," ix -roii VOJ&OV, 
takes its origin, springs forth from, or out of, the Law, the apostle 
introduces a trustworthy witness, Moses, the mediator of the Old 
Covenant, through whom God gave His Law to Israel and who 
therefore is well qualified to describe the nature of the righteous
ness originating in the Law. Moses wrote on this righteousness. 
Anyone may verify Paul's quotation. It is found Lev.18:5. Moses 
does not give his own opinion, but spoke here only what the Lord 
had commanded to speak to the children of Israel, Lev.18: 1, 2. 
We have here God's own definition of the righteousness of the Law 
and the way to salvation which the Law points out. The only way 
the Law knows is the way of keeping the statutes and judgments 
of the Law, to walk in them, in all of them. Cp. Deut. 4-6; also 
Christ's word Luke 10: 25-28. The righteousness demanded by the 
Law and flowing from the Law as the only way to life is a right-
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eomaea of works, of doing the things ,.,,..,manded by the Law, 
of fu18l1lq to perfection all its atatutea and judgments and 
•lnancea Unlea this condition is met with, the Law knows 
of no way to llllvation, but leaves the Rinner hopeless. 

In direct contrast with the righteousness of the Law is posited 
the rlahteouanesa of faith. Since Paul had called on the lawgiver, 
Kmea. to give an authentic definition of the righteousness of the 
X.w, he now introduces the righteousness of faith in order to give 
her an opportwqty to define the way of life u proclaimed by her. 
The righteousness of faith clothes her definition in words which 
at once remind the reader of another passage found in Moses, 
Deul 30: 12-14; but she changes the original words both as to form 
and application to suit her purpose. Moses had used the words 
originally apoken by him as an argument for keeping the Law, just 
u he had used a similar argument, Deut. 4: 7, 8, 29-40. There he 
bad stated that God had come very close to Israel. Here he speaks 
to a generation many members of which had not seen the revelation 
of God at Sinai. Yet they need not go to heaven or to some distant 
land to learn the Law of God. God and His Law are near, very 
near, to them, in their mouth and hearts. These words Paul uses 
u far u they serve his purpose and puts them into the mouth of 
the righteousness of faith in order to show that it was at no dis
advantage over against the righteousness of the Law. The latter 
bad IIBld, Thia commandment is not in heaven that thou shouldest 
AY', Who shall go up for us to heaven and bring it unto us that 
we may bear it and do it? Paul omits all statements not suited 
to his purpose and simply makes the righteousness of faith "speak 
on this wise, Say not in thine heart, Who shall ascend into 
heaven?" and adds the parenthetical, explanatory remark, ''that 
ii, in order to bring Christ down." No one should argue, Yes, 
Christ is in heaven, but we are on earth. How can He help us? 
Who shall ascend into heaven in order to bring Christ down, so 
that we may enjoy Him and His gifts, righteousness and salvation? 
Neither should anyone say, "Who shall descend into the deep, 
that ls, in order to bring up Christ again from the dead?" Note 
that here the words of Deut. 30: 13 are changed completely. The 
righteousness of faith means to say, Both questions are foolish, be
cause either effort would be attempting the impossible. Neither 
is it necessary to ascend to heaven nor to go down into the earth 
in order to find and possess Christ and His perfect righteousness. 
Why? The apostle answers: 

But 10hat •ith it? The Woni ia nigh thee, evea m th.11 mouth 
and m thy heart; that is, the 10oni of faith, 10hich 10e preach, v. 8. 

The apostle once more gives the floor to the righteousness of 
faith, which in the exact words of Deut. 30: 14 explains where to find 
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Christ, omitting only the last clause, "and do it," u altogether 
unsuitable to her purpose. Paul adds, "That la" of course not the 
word of the Law, to which these words were originally applied by 
Moses, but ''the word of faith, which we preach." The Law bu 
no advantage over, no priority rights as compared with, the Gospel 
Just as the Law is close, near, in your heart and mouth, 110 ls the 
Gospel close to you, near to you, in your very mouth, in your 
very heart. It is the word of faith, a word which does not demand 
any work or merit or virtue on our part, a word which offers to us 
a perfect righteousness, an eternal salvation, and bids us take 
it and make it our own by believing its message. Th~ expression 
"word of faith" includes more than the offer. Thia Word, which 
calls for faith, also calls forth that very faith; for it is, as Paul 
already has called it, ''the power of God unto salvation," Rom.1:18. 
Cp. Rom.10:17. What the Law cannot do the Gospel accomplishes. 
What the Law demands the Gospel grants as a free gift of grace, 
a righteousness which makes us heirs of salvation. 

That if thou. slaalt confeu with thu mouth the Lord JeBUB and 
shalt 

believe 
in t1&ine heart that God hath raised Him from the 

dead, thou shalt be saved. For with the heart man belicveth u,ato 
righteousness, and with the mouth confession is made unto sal

vation, vv. 9, 10. 
The apostle explains the manner in which the word of faith 

is near man and at the same time describes the content of this 
word, which gives to it its saving power. Since in Deut. 30 the 
mouth is named before the heart, Paul follows this order in v. 9. 
The word of faith is found in lhe mouth in the form of confession, 
a confession expressed in words, a confession of the Lord Jesus, 
a confession of the faith that dwells within the heart and which 
believes, relies for righteousness and salvation on the fact pro
claimed by the word "that God hath raised Him," the Lord Jesus, 
the Savior of mankind, Matt. 1: 21, "from the dead." This faith 
cannot remain hidden and quiet. "Out of the abundance of the 
heart the mouth speaketh,'' Matt. 12: 34. Faith residing in the heart 
of man and filling it with holy joy urges the mouth to publish the 
glad news, to confess the good tidings, so that others, by the word 
of faith as living in, and issuing £Tom, his heart and mouth, may be 
brought to like faith, like righteousness of faith, like salvation 
in Jesus. 

The apostle had named confession first and faith in the second 
place. In order to show that this was merely a matter of form, in 
order to guard against any possible misconstruction, as though, 
after all, man must do something before faith makes him righteous, 
or as if it were the confession· that gives to faith its justifying and 
saving power, the apostle reverses the order and names faith first 
and uses the passive form for both verbs: With the heart it Is 

7

Laetsch: Sermon Study on Rom. 10:1-15

Published by Scholarly Resources from Concordia Seminary, 1942



Sermon Study on Rom. 10:1-15 ,,e 
beinl believed unto righteoumea, and with the mouth it is being 
cmdmed unto aalvation, v.10. The passive indicates that it bl 
not the 

hwnan 
act of believing and confessing that justifies and 

laVII m, but the object of faith and confession, the Word, the 
Gospel, Chriat Jesus, who was delivered for our sins and was 
raised apin for our justification, Rom. 4: 25. 

'l'be apostle had attributed to faith a marvelous power. He 
proves his statement from Scripture. Ftw the ScriptuT"e saith, 
Wlaoioeva 'belfeveth cm Him shall not 'be cuhamed. Ftw then ia no 

dilffffllce 'between the .Te,a and the Greek; ftw the same Loni 
over all ta rich unto all that c:all upcm. Him. Ftw 10hosoeveT" shall 
eall 1&pon the Mme of the Lewd ■hall be mved, vv.11-13. 

Paul quotes for the second time (c:p. Rom. 9:33) a word spoken 
by the Lord through the prophet Isaiah, chap. 28: 6. But he adds 
a small word, ml;, everyone, which Isaiah did not use, and which 
the best manuscripts omit in 9: 33. He has a right to do that; for 
the article in the Hebrew original and translated in the Septuagint 
denotes the whole class, every individual, that Is, the believing one. 
While the righteousness of the Law limited salvation to those who 
perfec:tly fulfilled it and therefore put to shome, disappointed, all 
who trusted in it for salvation, since perfection is impossible to 
man, the word of faith extends righteousness and salvation to all 
mankind, asks all to accept this gift, and has not yet put one 
believer to shame. This :ni;, everyone, Is to be taken in the full 
sense of the term, all mankind, every human being, be he Jew or 
Gentile; "for the same Lord over all," or, as it may also be trans
lated, "for it is the same Lord over all that," "is rich unto all that 
call upon Him." The power of the Lord, which is the power of 
His Word, is not limited to one nation. No; He is rich, immensely 
rich, and constantly rich, His riches never waning or diminishing 
(participle present, durativc), rich in grace and rich in power, 
cp. Eph.1:19,20; 3:19-21, so that neither Jew nor Gentile is ex
cluded from His salvation, prepared for nil and obtained by all 
who call upon Him. Again Paul proves his statement by Scrip
ture, quoting Joel 2: 32, part of a Messianic prophecy. The Lord 
Jehovah named there is none other than the Lord Jesus; cp. Jolm 
12: 41; Is. 6: 1-9. And in this quotation we find the :ra;, whoso
ever, ~:.,. giving another proof that Poul was right in adding it to 
his quotation of Is. 28: 16. There can be no doubt that, while salva
tion by the righteousness of the Law is unattainable both to Greek 
and to Jew, the salvation by the righteousness of faith lies ready 
for all, both Jew and Greek. 

The wording of Joel's prophecy offers to Paul another wel
come opportunity to prove that the righteousness which is of faith 
actually and fully and freely accomplishes what is impossible to 

29 
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the righteousness which is of the Law. "Whoaoever shall call upon 
the name of the Lord shall be saved." Ah, Paul, someone mllht 
say, you have defeated younelf. Thia Scripture contradic:ts your 

thesis. After all, man must do something. After all. faith ls not 
sufficient to lead us to the final goal. After all, man must call cm 
the Lord before he can be declared righteous and obtain eternal 
salvation. As if to show the fallacy of this argument and to :refute 
this misinterpretation of Joel's words, Paul answers v.14a: Hov,1 

then., •hall they call on. Him in. 10hom they have not believed7 
The better readings throughout vv. 14, 15 offer the aorist subjuncUve 
instead of the future indicative: How are they to call, etc.? The 
sense remains the same with either reading. Both exclude the 
possibility of calling on Jesus Christ without having come to faith 
ln Him. Calling on Jesus, praying to Him, worshiping Him, pre
supposes faith, is an evidence, not a prerequisite, of faith, Acta 9: 11. 
V. 14b: And how ahall the'II believe in Him of 10hom thev have 
not heard? How are they to come to faith? The aorist ls in
choative. Oli oux f\xououv, cannot mean, "of whom," nor "where" 
they have not heard. It must be translated, 10hom they have not 
heard. Faith in Christ is not possible if one has not heard Christ. 
In other areas one may acquire knowledge by one's own efforts, by 
research work, by observation, etc. It is a matter of impossibility 
to acquire the knowledge of the way to life through faith unless 
Christ reveals it to us, John 1: 17, 18. V.14c: But ho10 1hall thq 
hear 

10ithout 
a preacher? If there can be no faith without hearing 

Christ, how shall, how can, they be saved? Where and how shall 
they find Christ to hear Him? One cannot ascend to heaven. 
Does Christ, then, come to earth? Where? Paul sets all doubt at 
rest by stating, How shall they hear without a preacher, xcool; 
x11ouaoovro!i, a herald, one who proclaims the message of a higher 
authority. It is not necessary to look for Christ Himself. He speaks 
to man through His heralds. But how 11lall they [these messengers] 
preach ezcept they be 1ent? V.15a. How ahall they function u 
heralds, as ambassadors, unless they have been authorized to do 
so by someone in authority? .('. herald coming on his own initia
tive, in his own authority, would be a contnzdictio in. adjecto. 
If God had not sent messengers to proclaim such news as John 3: 18, 
then even this tiding of great joy would not open heaven to any one 
sinner, just as the pardon written by any person but one having 
authority to pardon this particular prisoner would be a joyful 
piece of news, to be true, but since it was not an authoritative 
pardon, since it was a falsehood, a lie, it could not free the im
prisoned man. Thank God, Scripture assures us that there are 
authoritative heralds proclaiming to mankind God's salvation. 

A• it i8 10ritten.1 Ho10 beautiful are the feet of them that preach 
the Gospel of peace and bring glad tidings of good thinga! V.15b. 
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Sermon Study on Rom.10: 1-15 

'1'llae words are • quotation from Is. 52: 7 in an abbreviated form. 
'Die prophet envfalom the preachers of peace and lllllvatlon coming 
fo Zkm with the s1ad news_ ''Thy God relgneth," v. 7; ''the Lord 
hath comforted H1a people, He hath redeemed Jerusalem," v. 9; 
"all the enda of the earth shall see the lllllvatlon of our God," v.10, 
prepared by H1a suffering Servant, 52: 13 to 53: 12. "With the 
redemption of His people out of the power of the Gentiles the 
Lord hu resumed Bia rule of grace over Israel and the government 
of the world and thereby has guaranteed to the people of God the 
full aalvation lying in the future." (Aug. Pieper, Jeaa.ftu II, p. 387.) 

Paul has proved his point. While the way of the righteousness 
wblch 11 of the Law leads through hopeless efforts to everlasting 
despair, the way of righteousness which is of faith leads straight 
and IUl'e to the goal of life. And it can do that because it is God's 
own plan, CBn'ied out in every detail by God Himself. It is God in 
Christ who has established peace and procured salvation, Rom. 
3:24, 25; 2 Cor.15: 18, 19, 21. It is God in Christ who sends His 
heralds to proclaim this good news, 2 Cor. 5: 19b, 20. It is God in 
Christ whom we hear when we hear His messengers, Luke 10: 16. 
It is this message of God's heralds that brings man to faith, moves 
man to accept the free gift of God, perfect righteousness in Jesus, 
and etemal salvation, Rom.10: 17; 1 Pet. l: 23. It is this faith 
which makes possible worship of God in Christ, the calling on His 
ho]y name, Eph. 2: 10. It is God's work throughout and therefore 
a way which accomplishes what all other ways will and must 
fall to do. 

In keeping with the scope of the text one may choose the 
theme, Why Muat We Seek Saluat.ion thT"ough Faith, without 
W01'b? Because the righteousness of works cannot save us; be
cause the righteousness of faith leads us safely to eternal life. -
Thank, Be unto God f OT" His Unspeakable Gift! In Christ we have 
the end of the Law. In Christ we have righteousness and sal
vation. - Christ the End of the Law. Without Him there is no 
salvation. In Him we have righteousness and life. - WllV aT"e Not 
All Men Saved? The fault lies not with God, vv. 4-15; but with 
man alone, vv. 2, 3. -Taking into consideration the standard Gospel 
lesson for this Sunday, one may issue the invitation, Come Ye to 
the Wat.,.,/ Why spend money for that which is not bread? Hear, 
and your souls shall live. - While Paul's purpose was not to rouse 
his readers to missionary zeal, yet the text is replete with thoughts 
for sermons on missions. The TT"Ue Mission Spirit. Fervent, 
prayerful love for our fellow men, v. l; recognition of their need, 
vv. 2, 3; willingness to bring them the Gospel, vv. 4-15. - Preach 
the Go,pel to All Nationa. They need it, vv.1-3. The Gospel alone 
will save them, vv. 4-15. Ta. LAETSCH 
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