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,u. Verbal Jmplratlon-a Stumblln1-Block to Jen. Btc. 

organization and adminlatration of justice, c\ xarixan, ''he who 
Jetteth11 Is the ruler of that empire, the Roman emperor. As Jong 
as ancient Rome ruled the world, there was no room In the world 
for the spiritual-temporal monarchy of the Antichrist. Ancient 
Rome must first fall before a new Rome could be built on Its ruins. 
Clearly, Rome was to be the city of the Antichrist. That Is fore
told by Daniel when in chap. 7 he permits the "little hom" to pow 
forth out of the fourth world power. That Is foretold also by the 
Book of Revelation, when in chaps.13 and 14 the city of seven 
hills, Babylon, Is spoken of. This view Is found already In the early 
Church, accepted by such men as Tertullian, Irenaeua, Hippolytus, 
and In recent times particularly by De Wette, Schmiwl, IIIUl 
Th. Zahn. The Roman Empire served as a barrier, for a while at 
least, to the appearance of the Antichrist; thus lt was a bonam 
11ClNftle. 

Thus we have considered carefully every term used by 
St. Paul In this remarkable passage and have found In a short 
historical investigation that Luther and those that follow him 
have Indeed understood and applied the apostle's words properly 
and correctly. But we intend to add another chapter to this 
discussion. ____ ..______ L. FuEURINGa 

Verbal Inspiration - a Stumbling-Block to the Jews 
and Foolishness to the Greeks 

(Condnuecl) 

Before examining three further objections against Verbal In
spiration, it will be well to pause a while and survey the dlsuter 
wrought by the contention of the modems that the Bible contains 
a lot of (1) errors, (2) Immoralities, and (3) trivialities. Ampli
fying previous remarks on this subject, we would here present 
a comprehensive view of the frightful consequences of the denial 
of Verbal Inspiration. The modems do untold harm (1) to the 
Church and (2) to themselves. 

In the first place, the modems would rob the Church, and do 
rob their disciples, of a great part of the Holy Bible. They ask the 
Church to discard half of it. Thomas Paine figured that the useless 
and harmful portions of the Bible would amount to at least that 
much. The modems accept his figure. The historical and scientific 
errors, the unethical episodes and teachings, and the trivialities 
take up much space in the Bible. More than that, they put the 
historical and secular matters in general in the uninspired section 
of Holy Scripture. Recall how they account ~or the "historical 
mlstakes11 and the other ''blemishes11 of the Bible: when the 
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propbeta and &ponies recorded history, they did not write by in
lplratlon. It follows that also that part of their history and 
IClence, etc., wblch happens to be true- is a purely human product. 
A. D. C. Twesten lmlats that implratlon does not extend in an equal 
clep"ee "to all and everything in Scripture without distinguishing 
between doc:mne and hiatory, between the religlous contents and 
the prb in which auch contents are presented to us." (See W. Lee, 
fie Itupira&um. of Hol11 Scriptunr, p. 335.) The moderns have 
decreed that only those portions of Scripture which reveal the 
•vinl truth are inspired; what the holy writers said besides that 
~ purely their 

individual 
opinion-you may take it or leave it.129> 

On that hula much more than half of the Bible is not the Word of 
God. Besides, many of the moderns look askance at the entire 
Old Testament as being, at best, the product of an imperfect inspira
tbl. Accord1ngly, much more than half of the Bible belongs in 
the unlmpired sect.ion of the Bible. 

And the modems deplore the fact that there are still men 
in the Church who receive the whole Bible as the Word of God. 
They consider it their duty to wam all Christians against this 
delusion. R. Seeberg: "No one who knows the history of the 
Church can doubt that the fall of the theory of Verbal Inspiration 
ii an event of first-rate importance. • . • But in ecclesiastical practice 
men often involuntarily talk as if Verbal Inspiration still held its 
ground. . . • Consequently it is a matter of importance for every 
Protestant Christian to form for himself a reasoned judgment upon 
thil question and .. . attempt to discover what aubstltute Protestant 
Christendom can accept in its place." (Revelation and l,upin&tion, 
p. 2. -The substitute offered by Seeberg will be examined later.) 
The laymen, says B. Steffen, must be informed that much of the 
Bible ls unreliable. "While in point of fact Verbal Inspiration has 
long ago been overthrown by Biblical science, our laymen are 
tenaciously clinging to it. That is an intolerable situation which 
cannot continue .... God has given us His Word in a book which, 
taken literally, is full of contradictions. Too long has that been 
denied and hushed up." (Zentralinapiration, opening paragraphs.) 
That Intolerable situation, says W. Sanday, must be remedied: ''To 

229) W.Sanday: "I know of nothing which would mark off these 
narratives, especla]ly In the earlier boob, from others of the same 
kind outside of the Bible. I know of nothing which should Isolate them 
and prevent us from judging them u we should slml1ar narraUves." 
(file Oracle• of God, p. 69.) J. O. Evjen: "To the Reformer [Luther] 
Scripture wu binding to the extent that It proclaimed Christ, the 
Gospel, or pointed to Christ. Many hiatorical matters In the Bible did 
not coneem Chrtstlan life." (Luth. Church Quan., April, 19'0, p. 1'9.) 
A. 3. Traver: "The Holy Scriptures are the Infallible truth 'In all matters 
that pertain to Ills revelation and our salvation,' not ln secular matters." 
(2'1&e L1dJaeran, Feb. 22, 1939.) 
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umme 

tbla 

neceaary tuk, I mu.t &nt point out how It b probably 
true that the hWIWl element In the Scriptures b Jarser than may 
1oocl people now, and nearly all soocl people not Jaq qo. IUP
poaed It to be." (Op. dt., p. 18.) And ., we have tbla frlptful 
situation: the Church b uked by many of her teac:ben to dlacard 
half of her Bible. 

Those that lbten to the voice of the aeducen are the poorer 
for It. Everytblq that God put Into the Bible enriches us. St. Paul, 
the faithful suardfan of the Church's wealth, tells us: "'Wbatloever 
thlnp were written aforetlme were written for our learnlna'' 
(Rom.15:4). Luther raises his warning voice when the cblldren 
of the Church make ready to yield up thb or that paaqe: "Slnte
mal keln Buchstabe In der Schrift vergebllch bt." (X: 1018.) Streu, 
by all means, the Gospel truths. They are all-Important. But 
heed Saue's warning: ''The necealty of brlDlfng Into prominence 
as the essential revelation that part of the Scriptures which contains 
a direct declaration of the Gospel's promise of grace to the be
lieving sinner, can result In failure to recognize the importance 
of other parts of the Scriptures." (Hffe We Stand, p. 117.) ''We 
could not afford to dispense," declares Spurgeon, "with one verse of 
Holy Writ. The removal of a single text, )Ike the erasure of 
a line of a great epic, would mar the completeness and connection 
of the whole. As well pluck a gem from the high priest's breast
plate as erase a line of revelation." You may not know why Goel 
selected a particular incident for Incorporation Into Scripture and 
told It In just that particular way. Do not delete this portion 
of Scripture; the time may soon come when you need It for your 
nourishment. All that God presents to us In Scripture ls nutritious. 
Strike out Gen. 1 as mere history? There are days when we find 
rich comfort In the truth that God created us and keeps us
created us for eternal life. Strike out the lmprecatory Psalms 
and the teaching of eternal damnation? The secure sinner abso
lutely needs to hear these passages. "We must have the whole 
Christ of the whole Bible if we want to have a whole salvation." 
(L. Keyser, A Reruonable Faith, p. 50.) We need and want the 
whole Bible. It ls an unbreakable, Indivisible whole. If you break 
a piece from it here and a piece there, you lose the full bleuinl 
the whole Bible offers. The moderns are impugning the wisdom 
of God when they hold up half of the Bible to ridicule u consti
tuting excess baggage, for, In the words of Bengel, ''not only are 
the various writings, when considered separately, worthy of Goel, 
but they together exhibit one complete and harmonious whole, 
unimpaired by excess or defect," and when they Induce Christians 
to relinquish portions of the life-giving and life-sustaining Word, 
they are by so much sapping the Church of her strength and 
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lnftvence Would the moclerna have the Church llve by a fraction 
af tbe truth Goel pve ber? 

Wene than tbla, they will not even let the Church llve cm 
111d enjoy the fraction of the truth which they have left her. 
'!'bey concede that that part of the Bible wblch deals with the 
truth of Goel la the lnsp1red, lnfalllble truth. They tell their people: 
You lole nothing by giving up these erroneous and unimportant 
actlom of the Bible; the main part of lt. the Gospel, la errorleu; 
atlck to that and all la weJLUO> -To be sure, the Gospel la the 
lieut of the Bible. All la well with blm who atlcb to the Gospel. 
But all la not well when the moderns tell the Chrlatlans that the 
b1eaecl Bible, which contains the Gospel, la half wrong and only 
half right. Get a man to believe that a given page of the Bible 
c:ontalu unreliable matter, and you cannot get blm to believe 
that the next page, containing a Gospel message, la reliable. We 
have aid this before (see Article VIII, No.18, 2), but it must be 
repeated again and again. It la an Inexorable law of psychology 
that the man who has been made to distrust half of the Bible will 
become 8U8plclous of all of the Bible. For it la the fundamental 
dalm of the Bible that it is infallible 1n all its parts. If, then, 
I am sure that it la wrong in only one of lts statements, I shall no 

230) Which la the lnaplred part of tho Bible? "What I am trying 
to ahow la that It la in true thoughta about God, and true princ:lples 
of lUe, that the truth of the Bible muat be aought rather than in 
accuncy of cletall." (E. Grubb, The Bible, _lta Nature and l,upin1ticm, 
P. 20.) Be more apeclficl Well, that wruch contains the essentials. 
Lewis l'.Stama: "The Bible never clalms an lnfalliblllty in non
eaentlal&. We [the American Congregatlonallata] are comJng more 
clarly to undentancl the great purpose of the B1ble • • • ancl 110 to 
clllcein what la essential and non-euentlal for the attainment of that 
~." (See G.P.Fiaber, Hutorv ol Chrinia1' Doc:Crine1 p._ 5'8.) And 
where do we ftnd the essentials? N. R. Best: "In lta IDftiff portlom 
It IOUI to elevations of subllmlty well worthy of an ultimate authonhip 
ln the mind of God" (l,upin1ticm, p. 13) ; in thoae portions, says Charles 
Gore, which contain "spiritual value." (The Doc:&rine ol the lnlaUible 
Boole, p. 13.) Be more specific! R. Tuck: "In all matters not dlrec:t1y 
beuinj on monzb and nliglon there is the ordinary human element In 
the Bl6le records" (Bible Dit,icultie1, p. 402), "in the sphere of morals 
and rellglon, where man is especially wenk, there Is preaing need for an 
lnfalllble Divine revelation. • • . It Is unreasonable for man to expect 
an lnfalllble revelation on matters of science, observation, philosophy, or 
history." (A Handbook ol Bibl. Dlt,iculcie,1 p. Vll.) More precisely, 
It Is only the saving truth, the Gospel, whlcn la inaplred and infalllble. 
The BdtifflOTe Declanation.: "We accept tho Sc:rlptures as the infallible 
truth of God in all matters that pertain to His revelation and OUT' 
mlvadcm." Joseph Stump: "Thus the Bible is the inaplred and Inerrant 
record of all that God has supernaturally revealed to men conccmlng 
Hhme1f and the 101111 of salvation." "According to H. E. Jacobs 'the Holy 
Scriptures are the infallible and Inerrant record of God's revelation of 
Bil •vine, grace to men.' " (The Chmtla1' Faith, p. 319. The Luthen&1' 
C1n,reh .Reviel.o, 1904, p. 38.) H. C. Alleman: "What Is infalllble In the 
Bible? The good news , or the Goapel of God which God revealed in the 
prophets and fulfllled in the Christ.'' (Tlae Luth cnan, Jnn. 14, 1937.) 

Zl 
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longer accept Its c1afm to Infallibility In any of Its parts. Walther: 
''When you assert that the divine contents of the Bible la mbrecl 
up with human elements and false statements, you make not only 
th1s part of the Bible but the entire Bible umellable and untrust
worthy." (Lehn u. Weh!'e, 1911, p. 158.) The moclema are keep
ing men from putting their full trust In the Gospel truth revea1ecl 
fn the Bible. They get them to throw away one half of the Bible 
and keep them from enjoying the other half. -There are men 
who do reject parts of the Bible but put their full trust In 

• the Gospel message. They will not believe that God created 
heaven and earth In six days, but they do believe John 3:18. 'l'bere 
a miracle of grace has been performed- a double miracle of 
God's lnfinlte grace. It ls not the doing of the moderns. If God 
did not Intervene, the Christians who hearken to the moderns 
would doubt the absolute truth of John 3: 16. Men who dally 
with the thought that it is all right to decimate or even halve the 
Bible if one only retain the Gospel passages, are playing with 
their salvation.231> 

The modems; Indeed, are wont to tell their people that the 
"errors 1n the Bible" do not affect, or detract from, the value of its 
religious content. J. Stump assures them: "No number of contra
dictions fn this [secular] sphere would 'shake our confidence in 
the absolute authority of Holy Scripture BS an Inerrant guide in all 
matters of faith and practice' (Jacobs)." (See Leh!'e und Wehre, 
1904, p. 86.) Dr. James Martineau (Unitarian) has, says Marcus 
Dods, "cut away from the Gospels ten times more than a sober 
criticism warrants; still he ls constrained to say: 'No one can 
affect ignorance of what Jesus was; enough ia saved to plane His 
personality in a clea!' space, distinct from all that history or 
even fiction presents.' " (The Bible. Its Origin and NatuH, p. 155.) 
Dods himself adds this: "Suppose we yield the stories of the 
childhood, suppose we admit-BS Indeed we must- that some 
of the things recorded are questionable, . • . our esteem of the 
Gospels is not lessened by finding 1n theh- narrative events which 

231) Our Lutheraner (1942, p. 19) thus sounds the alarm: ''Wenn 
die Bibel nicht mehr in alien ihren Teilen das von Gott eingegebene 
Wort der Wahrheit 1st, • • • dann ist damit der Anspruch cfer Bi"bel 
auf unfeblbare Oflenbarung der Wahrheit hinfaellig geworden. Dann 
waere es toerichte Anmassung und leere Prahlerci, wenn wlr mit dem 
Apostel ruehmen wollten: '!ch bin gewiss, dass weder Tod noc:h 
Leben •• .', Roem. 8:38, 39. Denn diese Zuversicht koennen wlr nur 
auf Grund der Schrift haben, und ist die Schrift nicht in allem, wu 
aie sagt, zuverlaeuig, so koennen wir uns achliesalich auf keine i1uv 
Auuagen verlaaen

, 
da wlr nicht gewisa aein koennen, ob ale auf Wahr

heit beruht. Dann muessen wir wieder ohne Steuer und Kompasa auf 
dem ~en Meer menschlicher Meinungen und Anslchten, mensch
lichen Schwankena and Zweifelna einer ungewisaen, dunlden, troat
loaen Zukunft ent,egenfahren." 

: 
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perliapa never happened." (Op. cit., p.180 f.) And Prof. J. 0. Evjen 
reaawww the Church: 'Talllblllt,y In data or names does not 
bnalldate ita rellslous content.." (Wlaai Z. L1aMnmum, p. 24.)111> 
Ta be aure. the question whether the cock crew once or twice hu, 
In ltaelf, no bearing on any religious truth. The value of Chrlat's 
death would not have been affected if God bad created heaven 
and earth 1n alx periods and not In six days. And if a preacher 
of the Goapel geta his dates mixed, that does not Invalidate his 

meaage. But the question before us Is whether the Bible which 
clalms lnfalllbWt,y for all of' its statements would remain trust
worthy if it were wrong 1n its dates. The question is whether the 
Chrlatlan who holds that the evangelists garbled the story of 
Peter'■ denial w1ll not question the accuracy of the Goapel message 
In John 3: 18. He cannot help doing that. Thoma■ Paine knew 
more about thls point than the moderns. ''If Matthew and Luke 
eumot be believed 1n their account of Christ's natural genealogy, 
bow are we to believe them when they tell us He was the Son of 
Goel!" H. L. Mencken: "The instant they [the modernists] admit 
that any part of the Bible may be rejected, if it be only the most 
trifUng fly ■peck 1n the Pauline epistles, they aclmlt that any other 
put may be rejected. Thua the divine ciuthoritv of the iohole 
duappura." And your own G. T. Ladd has aald: "For the over
throw of thls dogma [that every jot and tittle of Scripture is 
Inspired and authoritative], In its principle, one instance of fa1li
bWty, when proved, is as good as a thousand." (The Docmne of 
Sacred Scripture, I, p. 13.) You say yea and amen to that. And 
it la true. How, then, after you have proved to the satisfaction 
of your people that the Bible is a fallible book, will you get them 
to put their trust 1n any of its statements? Your bare assurance 
that aomehow or other certain statements still are absolutely 
reliable will not reassure them. And Satan is quick to seize upon 
your arguments against Plenary Inspiration to raise the fear In 
the heart of the Christian who would rely upon John 3: 16 that 
he la relying upon an unreliable book. 

Once 1n a while a modem will offer proof for the assertion 
that the Biblical "errors" in secular matters need not shake the 
Christian's reliance on the Gospel statements of the Bible. Marcus 
Dods offers this proof: ''The rule 'fabua in uno, falaua in omnibua' 
la valid 1n the law courts as applicable to a witness who is found 
lntenUonally distorting truth. But the maxim has no application to 

232) Even Arthur T. Pienon declares: "W e are therefore to judge 
the Word' of God by its professed purpose, and if, in the unfolding of 
moral and religious truth, scienti6c errors or inacc:uracles appear, wlilch 

have no relation to spiritual truth, they may not make the Bible un
worthy of ac:cc planco ns a guide to the knowledge nnd pra ctice of duty." 
(Ma1111 I nf alllblc Proof•• p. 114.) 
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ordinary life or to the writing of blatory. For there ls no man 
who bu not occulonally stumbled Into error •••• " (Op. cit.. p. lN.) 
That ls plain aopblstry. It does not touch the point at laue, •• 
whether one error In Scripture would not Invalidate Sc:rlpture'1 
fundamental claim of abaolute lnfalllblllty, and lt will not allQ 
the fear ralled In the Chrlatlan'a mind by the errorlatL Docla apln: 
"And, 1econdly, lf lt be said, Ia not all error Important where divine 
truth and etemal intereatl are concerned? we anawer, Nol elle 
God would have provided for the absence of all error." (Loe. cit.) 
That is a petitio principii In optimci fonna. N. Beat offers another 
proof: "There is a great maxim dear to the moat just and IDOlt 
enlightened legal minds-a maxim drawn from ancient Rome, 
the mother of the world's jurisprudence: 'The law cares not for 
triftea.' It is a maxim which theology ought to adopt in honor of 
the heavenly Father ..•. 'God cares not for triff.ea.' Certainly lt 
is an Intellect childishly restricted which is able to imagine Him 
who 'upholdeth all things by the word of His power' sitting ID 
the central rulership of the universe with concern In His thought 
about the possibility that Matthew, Mark, Luke, and John would 
not get it straight whether Peter denied his Lord to two or only 
to one of the high priest's serving maids." ( Op. cit., p. 79.) The 
bare assertion that "errors" in the Bible do not invalidate the 
Bible's fundamental claim is proved by the bare llSSerUon that God 
considers it a trifle that His statement "All Scripture is given by 
inspiration

" 
is not borne out by the facts in the case. These falla

cies are not going to allay the fears you have raised in the hearts 
of the believers. 

The matter becomes worse, a thousand Umes worse, when the 
troubled disciple of the modems asks how he can distinguish the 
religious truth in the Bible from the errors mixed in with it and 
his teachers tell him that an exact criterion does not exist. We 
heard Grau tell him: ''The boundaries between the divine and tbe 
human elements cannot be definitely fixed in a mechanical way. 
No one knows how much is divine, how much human." He goes 
to E. Lewis and hears: "What is of the form. of revelation, and what 
is of the substance? ,It may be that an infallibly exact criterion 
hu not been given us.'' (A Philoaoph11 of the Christian Religion, 
p.140.) We know, and Dr. Lewis knows, that God has not given 
us a special revelation on this matter, and we know of no theologian 
who has drawn up two such lists: "A. Truth in the Bible. 
B. Errors in the Bible" and dared to label them as absolutely cor
rect. It seems as though the moderns are making ~rt of the 
Christiana when J. Paterson Smyth warns hls readers against 
accepting all statements of Holy Scripture as true; goes forth 
"to do battle, for the sake of our disquieted brethren, against the 
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fae who twbes that the Bible is ln.faJJP,)A ID every detail"; 
rejolcea that "Verbal Implntion is now nc:opmecl by moat edu
cated people u a theory entirely umupported by facts. and is fut 
belq thrown to the moles and the bats with the rest of the world's 
old. dlacarded mlncl-lumber"; points out the need of d1stingulsh1ng 
between the human elements In the Bible, the historical and 
ethical erron and other human ahortcomlnp, and the divine ele
ment.; and then blandly tella his disquieted brethren: ''We cannot 
draw • line between the divine and the human. We cannot say of 
IIDY part, 'This is dlvlne,' or, 'That is human.' " (Ho10 God InspiT·ed 
tlae Bible, pp. 58, 118, 131.) The modems actually operate with the 
canon: "What the extent of the Inspiration was ln each case we 
need not, indeed we cannot, determine. • . • Where nature ended 
and lmpiratlon began, it is not for man to say." (Bishop Daniel 
Wilson, ln The Evidenc:u of Chriatianit11 [1828], p. 506. See W. Lee, 
op. cit., p. 34.) The modems are actually telllng their brethren 
that the Bible is an indiatinguiahable compound of truth and error. 

Grau tells us that we cannot draw the line between the 
divine and the human components of Scripture ln a mechanical 
way. Have the moderns some other way? Oh, yes. Ladd declares 
that "the Church discerns the true Word of God," finds the "inner 
Bible by such a living process as implies the possession and growth 
of an ethlco-rcllglous consciousness which ls spiritually illumined 
and spiritually guided. . . . By the light of Its own spiritually 
illumined consciousness it discerns the Word of God within those 
Scriptures" (op. cit., II, pp. 501,502). S. P. Cadman's way: ''There 
are other matte1-s in the Bible which you are not required to 
believe. . . . But wherever It commands the approval of 11ouT 
coucience and the assent of your heart, it is undeniable." (AnnoeTs 
to EueTJ1da11 Questions , p. 268.) R. Seeberg puts It this way: "We 
need not analyze the experience further. The result is enough. 
The thoughts of revelation become so active in our soul that we 
feel them immediately as the expression of the divine will, opera
tive and present." (Op. cit., p. 48.) But your own individual ex
perience or ethlco-religious consciousness ls not enough, says 
B. Steffen. The infallible c1·iterion "ist das einmuetlge Zeugnis 
der Glaubensgemeinschaft aller echten Bibel-Christen aller Zelten" 
(op. cit. p. 95). He does not tell us who gathered this unanimous 
testimony or where it ls recorded. Try to apply the rule which 
W. A. Brown offers: "How can we tell what part of the Bible 
la revelation ond what ls setting? There is one very simple and 
effective way to do this. It ls to bring everything the book contains 
into touch with the central personality in whom the story cul
minates- the Lord Jesus Christ." (Belief• That MatteT, p.228.) 
But how does Jesus let you know whether He reacts favorably 
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towards any particular paaage or unfavorably? And bow mn 
you tell whether your reaction towards this passage II J.,. 
reaction? Or would you care to be guided by Matthew Amold'1 
"'literary Jntuitlon" Jn order to find .. the Secret of J~? 111> • 
Whatever guide you follow, whether it be Arnold'• literary ad 
moral intuition or Ladd'• ethico-religiou■ c:on■ciousnea, you are 
following a will-o'-the-wisp. It will lead you anywhere. And it 
will lead you nowhere. Anywhere - give your ethlco-rellaiou■ 
conscioumess, your subjective judgment, the right to lit in juq
ment on Scripture, and it will reject the purest gold as dross and 
get you to take its own dross as Scripture gold. And it will get 
you nowhere. Thia allegedly infallible standard II not fixed. It 
fluctuates. This ultimate authority- the individual mind-varies 
with each individual. Must I take your subjective judgment u to 
what is true in Scripture as infallible or must you be guided by 
me? 94> And the same individual will today reject as false what 
he ye■terday received as true. The disciples of the modem■ are 
left at sea. They are set adrift on the sea of doubt and un
certainty. The compass with which they are furnished points in 
different directions. These disquieted disciples can never come to 
rest and peace. They would find comfort or instruction in this 

233) B. M'Intosh: "Matthew Arnold re_pudiates everythins dis
tinctive of the Christian faith; yet he profeues to have found by 
literary intuition a something in Scripture that is true, which he caUi 
the 'Secret of Jesm,' but which had eluded the discovery of all the 
theologiam and churches until now, when he by a unique literary and 
moral intuition has been able to discover it, as a vein of golden ore 
among the crude and misleading mass of Jewish supentition and 
apostolic delusion. And when we inquire what this wonderful aecret 
ls, it almJ,ly amounts to that veriest platitude of natural tbeololY, the 
mereat efementary dictate of conscience, that there la a ~er oulllde 
ourselves that makes for righteousness," (I• Chrilt lnf111Hble 11ncl Tile 
Bible Tn&17 p. 357.) 

23') M'Intosh: "Since different minds will and do have clU!erent 
ideas and come to dift'erent, often opposite, conclusions as to what Is true 
and what false in Scripture, witness Dr. Ladd and Dr. Martineau. • • • 
Professor Ladd finds, ns the result of adopting and applying the 
rationalistic principle, which assumes the right and function of reuon 
to alt in judgment on Scripture to ascertain what in it Is true, that the 
only reliable elements therein, besides the ethical principles common 
more or less to it with other religions and philosophies, are the Messianic 
elements connected with redemption. But he, as usu:il, leaves us In 
blissful Ignorance as to what these speclficruly are and where explicitly 
they are recorded and how we can inermntly find them amid the mus 
of erroneous and unreliable materials with which they are surrounded. 
~ and applying the same rationalistic principle of the supremacy 
of reason over revelation, Dr. Martineau finds that the elements which 
above all others are to be rejected as false and pernicious are just those 

Messianic and redemptive elements that Dr. Ladd holds to be true and 
of divine authority •••• His reason, silting in judgment on Script\!re, 
rejects u superstitious, pernicious, and intolerable what Dr. Ladd'• 
reason in the aame attitude and on the same principle receives as true, 
trustworthy, and authoritative." (Op. cit., pp. 449, 346 f.) 

9

Engelder: Verbal Inspiration- a Stumbling-Block to the Jews and Foolishness

Published by Scholarly Resources from Concordia Seminary, 1942



Vert.l lmplratkm-a Rhvnb1tn1-'81ock 1D J--. De. 4.28 

and that ........ but their muter. tell them tbat these pusapa 
1aaJf be droa. human opJnlcma. tbat do not be1oag In the Word 
of Goel.Ill> 

'l'hla la the unspeakable hurt which the moderns lnftlct on the 
Church: they are undermlnlng the Chrlatlm'• tru■t In God'• Word, 
the Bible. They are laying wute the fair land. The despoiled 
lnhabltant■ are crying: "We can no longer read the Bible." (See 
cbe of third lnatallment of thl■ Hl'le■.) J.P. Smyth quotes a 
unlvenlty ■tudent: "There are hundred■ of young fellows like me 
who do not want to loae their grasp of the Bible, but we can no 
1cmpr view it aa we have been taught to do. If there la any way 
by which we can atlll hold It and treuure It, do our teachers 
lmow It; and If they do, why do they not tell u■?" Another one 
who "heard of the discrepancies, the contradlctlons, and the 
crudeness of the early moral teaching of the Bible" declared: 
"I wu brought up In the traditional beliefs about the Bible, and 
I have suffered the exquisite pain of finding my Bible slipping 
from me." Smyth consoles these men by telling them that these 
lmperfectlons are the human parts of the Bible and do not belong 
to Goel'• Word. And when the disquieted Christians ask him: 
Which la the unreliable and which the reliable part of the Bible? 
he shrup hla shoulders and tells them: "We cannot say of any 
part, 'Thia la divine,' or, 'That ls human.'" (Op. cit •• pp. 8, 15.) The 
moderns are filling the city of God with doubt and fear and 
despair.•> 

Further, the fifth columnists are aiming to entice Zion away 
from her allegiance to her Lord. They succeed in individual cases. 

235) We do not know how those who cla1m to have an infallible 
criterion for distinguishing between the human and the divine parta 
of the Bible and then regularly fall in arriving at an absolute con
chlllon can keep up their claim. The)' ought to listen to J.P. Smyth 
IDd the rest of their brethren, who tell them: "We cannot say of any 
put, 'Tbls ls divine,' or, 'That ls human.'" We cannot understand how 
Ladd can uk ua to rely upon the discriminatory judJ(fflent of the ethlco
rellalom comclouaness, when he hlmsC?lf ■tatea: ''The Inquiry i■ now 
nllec1 and anxiously made: Who or what rule will teach me to di■-
llnlul■h between the Bible and that divine Word which the Bible 
contain■ but ls not ldenllcal with? If this Inquiry mean■, Who or what 
rule aball make me fnf allible" (italic■ by Ladd) "In making thi■ di■-
tlnctlon? then the reply must be: No ■uch person or rule exi■t■.'' 
(W1ud 11 the BlbZ., p. 419.) 

238) Ev.-Luth. Gemefndebl4tt, 21. Maerz 1937: "Wer findet denn 
Gotta Wort au■ dlesem Wirrwarr herau■? Der Theolog. Wle wei■■ 
er aber, wu 1n der Bibel Gottes Wort 1st? Wenn e1n Wort auf lhn elnen 
tlefen Elndruclc macht, das 1st ein Gotteswort. Wle aber, wenn morgen 
duelbe Wort auf lhn keinen Eindruck macht? Dann muss er ugen: 
:r. war doch keln Gotteswort. Und kommt eln anderer Theolog hinzu 
und ■qt: Auf mlch macht cUeses Wort kelnen Elndruclc, dann haben 
wlr die verzwelfelte Lage, dass, was elner fuer eln Gotteswort haelt, 
der anclere nlebt dafuer haelt! Wehe jeder Kirche, in der solche 
'1'beolOlffl retlerenl" 
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Under their aollcltatlom many have depoaed the Word of Goel 
u the sole authority and enthroned human authority. 'l'bey an 
giving the theologian the right to decide which parts of the Bible 
must be recognJzed u man's word and which para may be accepted 
u God's Word. And they are telling the Chrlatlana to UIUlll8 
and exercise the same right. Who wblapera to ua which parts of 
the Bible arc objectionable and which are acceptable? aaka 111. Dodi, 
and amwera: " 'The spiritual man' - the man who bu the aphit 
of Christ - 'Judgeth all things."' (See footnote 19'.) 217> 'l'be 
cllaclplea of the modems are being systematically trained to exer
clae authority over Scripture or to accept the authority of the 
theologians. Chriatianitt, Toda11 thus deacribea the horrible situa
tion created in the Church by the modemlata: "If the Bible oaly 
contain. the Word of God, aa even the modernlat la wllllng to 
admit, then certainly it may lack a great deal of being lnfalllble, 
and we are then left to the mercies of 'higher criticlam' or to our 
own individual. oplnlons as to Just which elements are the words 
of God and which are only the words of man." There la treason 
abroad in the good land. Men are seducing God's people from 
their sworn allegiance. 

In other words, the moderns are educating their pupils along 
rationallatic lines. The human authority which they enthrone la the 
authority of reason. Ladd calls it the authority of the ethlco
rellgloua consciousness, but M'Intosh ls right in identifying that 
''with the rationalistic principle of the supremacy of reason over 
revelation." (See footnote 235.) It la plain carnal reason which 
induces men to reject parts of the Bible on scientific grounds or 
because of the protest of the moral sensibilities of the natural man. 
It la plain carnal reason which guides Ladd's ethlco-religious 
consciousness in rejecting or accepting divine revelation. But the 
entrance of the rationalistic germ into the Church ls disastrous. 
It endangers her very life. The germ will spread and grow. Fully 
developed, it kills all Christian doctrine. 2311> By the infinite grace 

237) E. Lewis: "What Is of the form of revelation and what Is of 
the aubat11nc:el' It may be that an lnfalllbly exact criterion has not been 
given us. It may be that provision is made for the exercise, at the 
aupremely critical moment of decision, of that mond fnedom" (italics 
by us) "which must never be entirely overwhelmed. It may be that 
wavering evidence ls our divinely given opportunity !or nlf-aaertioll,1 
10 that when we do decide, it Is our deepest nll that is uttered; 
(Loe. cit.) H. L. Willett tells an inquirer, in the question-box of the 
Christian CenturJt: "It is evident that it is not only the privilege but 
the duty of the student of Scripture to exercise his right of judpent 
regarding the statements of the Bible, remembering the origin and 
character of the record and the !act that the freedom to estimate the 
historical and moral value of nil parts of the book, the right of private 
judgment, ls the foundation atone of Protestantism." 

238) Walther: "The least deviation from the old inspiration doctrine 
introduces a rationalistic germ into theology and infects the whole body 
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of God lt bu not reached that stage throupaut vlalble Cbrlatendom. 
But even there where it is only In the lnc:lplent stqe lt works 
cllaater. It enfeebles the Church. By so much u our faith rests 
CID l'NIOD, it is deprived of its divine strenath- By 80 much U 

lt bes bold of God's Word, its vlrlllty wanes. 
The 

modems, 
like all fifth columnists, pooh-pooh the danger. 

Repmting on the Omaha convention of the United LuthffC&n Chun:h 
• leCU1ar paper employed the caption "Lutherans Dispute over 
• Slqle Word," the single word being the word ffl'07'leu. (See 
LKtMnlner, 1940, p. 378.) That was to be expected. But here 
II • church paper which indulges In the same ridicule: "For any 
of us, ln such times as these, to quibble over theories of Inspira
tlon. •• is no lea a disaster than was the sealon of the synod of 
the Ruaian Orthodox Church which met In Petrograd in 1917 
to discua the color of vestments at the very time when, six blocks 
away, the Keremkl revolution set the stage for athelsUc Com
munism." (The Lutheran Standanl, March 22, 1941. - In Kin:h
Uc:Ae Zdtachrilt, October, 1941, Dr. Reu takes this Luthfffln 
Stcmdanl writer severely to task.) It seems incredible that a 
Christlan theologian should voice the idea that there is not much 
difference between Verbal Plenary Inspiration and Partial Inspira
tion. That little word "errorless" is all-important. It expresses 
the difference between a strong and a weak Church, yea, between 
• llvlng and a dying Church. Our spiritual strength comes only 
from God's Word, and the whole Bible gives the Church her full 
strength. "How is it possible for a preacher to be a power for 
Goel, whose source of authority is his own reason and convictions?" 
(Fundamental., m, p.111.) -The Church is engaged in a life-

of doctrine." (Walther and the Church,/. 1'.) M'Intosh: "The theory 
which lets nuon above revelation an makes man's own indlvldual 
consclousnea the standard and judge In the ultimate laue of what Is 
true and what ii false in Holy Writ, warrants every man In accepting 
or reject.bur just u much or as little of It as he thinks &t, or none at 
Ill should lie think best." (Op. cit., p. 458.) It is, for instance, a natural 
development when J. P. Smyth, who on page 118 "throws Verbal 
InspiraUon to the moles and bats," declares on page 124 that "James, 
the saintly Judaiat, . • • Insisted like another Baptls~ on the cenmal 
tn&th of all religion, that • 'tis o;;iy noble to be good.'' (Op. cit.) The 
Lffe and Monzu of Jeaua of Ntunreth, by Thomas Jefferson, known as 
The Jel/er,on, Biblet.. is widely advertised and extravagantly praised. 
In the Foreword D • .r... Lurton says that "within this brief and sublime 
story are the authe.nUc words of Christ which glve life to the Bible. 
They are Its eaenc:e." Jefferson edited the Bible by elimlnating every
thing but the four Gospels and reducing these to "the very words of 
Jesus," and, &nall_y, says the Luthenui HeTald of Aug. 5, 190, "paring 
away everything from what remnlned that did not &t In with Jefferson's 
own religious preconceptions. The result may be imagined: gone ls 
the Incarnation; gone are all the miracles; gone ii the Resurrection. 
The Gospel according to Jefferson ends with the words 'There laid they 

Jesus and rolled a great stone to the door of the sepulchre and de
parted.' Nothing left but 'morals.' " 
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and-death 

strug1e. 

And while the liberals are ... u1Uq the wall 
from the outside, the conservative moderm within the Church 
are brealdnl down the morale of the people and sabotqlq the 
Bible.•> 

In the aecond place, the crusade agalmt Verbal lmplratloll 
provea disastrous to the crusaders themselves. They 1oae pat 

parts of the Bible and the bJ....,np connected therewith, u bu 
been shown. But they hann themselves also In other ways. One of 
the evil consequences of the denial of Verbal lnaplratlon ls the Im
pairment of the natural mental powers which Inevitably sets 1D 
when men undertake to disprove the lnfalllbllity of Holy Scripture. 
Dr. Pieper did not overstate the cue when he declared that no 
man "can deny the inspiration of Holy Scripture without suffering 
an Impairment of his natural mental powers." Those who aaert 
either that Scripture does not clalm lnfalllbllity or that this c1alm 
is a false one must fly in the face of the facts in order to prove 
their assertion, must suppress their natural acumen, must resort 
to all kinds of Inanities and puerilities to bolster their claim. Glance 
over the long list- and it is only a partial one - tabulating the 
false assertions and fallacious arguments of the modems, and you 
will realize that these men are not using the Intelligence that God 

239) The Church is harmed In other ways. For instance, the out
alder, the unbeliever, will have no respect for the Bible of the ChrilUans 
when Christian theologians tell them that the Fourth Gospel had to 
correct the Synoptic Gospels and Christ hod to correct the Old Testa
ment, and that the writers of "the New Testament were not q~te 1111'9 
just what Jesus did say, and that the Bible contains many thlnp not, 
fit to be read In the churches and homes. The outsider will lose his 
respect for the theologians of the Church when he hears that It took 
them centuries to discover what the Anomoeans (Arians) and the pagan 
Celaua already knew about the mistakes In the Bible, and that they 
cllacovered it only on being prodded by Pnlne nnd Ingersoll. And the 
Christian layman cannot understand what the theologians are about 
when he la confronted by the score of "theories of inspiration" which 
cln:ulnte In the theologicial world. We are wondering what the layman 
Thomas E. Finegan, editor of Wbutcm'• Entuc:loped'4 and Dfclfcmal"JI, 
thought of the theologians when he wrote the article on "Inspiration." 
"All orthodox thl!Ologinns agree in nscribing divine usistance to the 
Scriptural writers but differ widely as to the degree, extent, and mode 
of inspiration. The advocates of Plenary Inspimtion 11111ert that every 
verse of the Bible, every word of it, every ayilnble, every letter, is the 
direct utterance of the Most High. In opposiUon to this theory" (we 
aball not blame the layman for using the term "theory") "some writen 
confine Inspiration to all that ia dirccUy religious in the Bible, to all 
that is matter of dlrect revelation, leaving out of the question all that 
can be known by ordinary intellectunl application. Other authorities 
attribute insplmtlon only to the spirit, ideu, or doctrines of the Bible, 
exempting tlie strict form or letter. Some go yet further and include 
in the fallible sections the mode of argument nnd expository detailL" 
Thia man did not have time to list all the other theories, but aa he listed 
and studied these few contradictory teachings, he no doubt thought: 
Either the Bible uses confusing language, or the theologians cannot 
understand llmple language

. 

13

Engelder: Verbal Inspiration- a Stumbling-Block to the Jews and Foolishness

Published by Scholarly Resources from Concordia Seminary, 1942



Verbal lmp!ratlon-a flhonbJtn1-'13Jock to JffWS, De. 427 

111ft tbem. Men with • normal b1storical --- would not ridicule 
tbe atatement of Luke that Lyan1u wu tetrarch of Abilene at 
tbe time of Cbrlat, u Bnmo Bauer and Straua did, on the ground 
tbat "LylUllu had been murdered 34 years before the birth of 
Cbrlat." They would ask tbemlle!ves whether there might not 
bave been • aeccmd Lysanlu of Abilene, lmtead of charging that 
Luke limply invented this penon. Strauu, indeed, in order to 
aubstantlate his charge against Luke declared that "'neither Jo
aepb111 nor any author of that time alludes to the existence of 
a aecond ruler of Abilene who bore this title." "Ebrani, however, 
proves that this entire objection Is nothing more than a historical 
blunder on the part of Strauss himself." Straus did not know 
hla Josephus and did 'not translate correctly. Submitting the 
Jmeph111 passages in question, W. Lee concludes: "Hence, there
fore, Josephus doe• make mention of a later Lyaanlu and, by 
doing 10, fully corroborates the fact of St. Luke's intimate acquaint
ance with the tangled details of Jewish history in his day." (Op. cit., 
P. 381.) A historical critic of normal intelligence does not rush 
into print before he bas thoroughly examined the available sources. 
And remember, this is not an exceptional instance. Dozens of 
llmllar blunders are found in the black-list we have furnished. 
Or take this cue: J.P. Smyth, the man who bas "thrown Verbal 
Inspiration to the moles and bats," argues that "St. Paul uses such 
words u 'I speak as a fool,' which, though quite natural and fitting 
for a human writer, would hardly be the words dictated by the 
Holy Spirit" (op. cit., p.116). This man has not the faintest idea 
what the doctrine of Verbal Inspiration Is and still insists on 
being heard in the case. He also "detects traces of human preju
dice and passions [in the Biblical writers], as when St. Paul, quot
ing a Greek poet, dubbed the whole race of Cretans as 'evil beasts 
and liars'" (op. cit., p. 121). A normal mind would not charge Paul 
with prejudice unless it were proved - and Smyth makes no 
attempt to prove - that the Cretans did not have these national 
characteristics. And remember, our black-list furnishes a whole 
lot of similar cases. Or see how N. R. Best's mind works: ''Four 
persons who read respectively the four separate accounts of Peter's 
tragic denial of the Lord would have in mind four quite different 
groups of incidents. The best reconciling which the inerrancy 
dogmatists can do with this case is to infer that Peter actually 
denied the Lord seven." (our italics) "times-which disagrees 
with what the Lord predicted." (Op. cit., p. 77.) The desire to 
ridicule Verbal Inspiration rushes men into all sorts of extrava
gances. Dr. Best does not realize that men of normal intelligence 
will not seriously consider these caricatures. And, remember, the 
stock charges of the modems do not rise to any higher level 
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If you doubt this, you will have to read the ten precedlna utlc1es 
once more. 

And lt fa not only the second-rater that 1osea his acumen when 
he setll out to demolisl\ Verbal Inspiration. The theolopcal giants, 
too, operate with the same puerilities. Here fa R. Seeber,: '"'l'be 
theory that the words are Inspired fa also disproved by a cunory 
glance at the peculiarities of the Biblical authon. • • • Paul de
clared that he baptized certain persons ln Corinth, but that he 
did not remember others beside these, 1 Cor. 1: 18. No one would 
regard such a confession of Ignorance as inspired by the Holy 
Spirit." (Op. cit., p. 27.) That statement springs from the same 
ignorance that dictated J.P. Smyth's comment on "I speak u 
a fool" On page 103 Seeberg asserts: "Paul's teaching with regard 
to the righteousness attainable by Christians differs from that 
of James (2:21 ff.) and John (1 John 3:7)." That fa bad enough, 
but the next sentence reads: "But on both sides Christian ideu 
are represented." Two ideas conflicting with each other-and 
yet both are Chl'isUan! Seeberg even goes so far as to assert: 
''There can be no doubt that the Biblical authors could certainly 
draw conclusions intrinsically false from inspired truths"! ! (p.102). 
Again: "Matt. 8: 28 speaks of two possessed in the territory of the 
Gadarenes; according to Mark 5: 2 there was only one. Without 
question, in these instances one of the authors is wrong." (P. 29.) 
Seeberg has a low opinion of the intelligence of his readers. Some 
of his readers will look up Mark 5: 2, and when they fail to find 
there the "only" ("there met Him only one man with an unclean 
spirit"), on which the whole argument hinges, they wlll wonder 
how an intellectual giant like Seeberg could permit his mind to 
be tricked by such a palpable sophistry. 

Let us examine Professor Edwin Lewis. ''The author of the 
Fourth Gospel is not particularly interested in chronology. Any 
attempt to 'harmonize' his story with that of the synoptic Gospels 
is doomed to hopeless failure. Some scholars, it is true, claim 
that in his account of the Passion Week he is deliberately cor
Tecting the Synoptic chronology; but that is a question. Even 
if he is, we may still believe that his motive is that which controls 
him throughout, namely, a desire to emphasize apirit. In the . 
Synoptics, the last supper is represented as the Passover meal 
A belief consequently arose in the early Church that Christ had 
the same significance as the paschal lamb. In the Fourth Gospel, 
the last supper is eaten the evening befoTe Passover. By a single 
stroke, therefore, the author breaks the connection. • . • He breaks 
it-so it would seem - because he is afraid of crass literalism. 
Paul's saying expresses him perfectly: 'The letter killeth, but 
the spirit giveth life.'" (A New Heaven. and a. New Eanh, p. 158.) 
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We ue DGt now Interested In the harmaay of the four Gospels on 
tJm polnt.Hl1 Nor are we much Inter.tad In noting the un
warranted aaumpticm that a cont:radlc:tlcm exlata, and the further 
bland unmpticm that If the early Church bad bad only the 
synoptic Golpe]s, lt would have become a prey of crua literalism. 
What arouaa our Interest just now Is the fact that Dr. Lewis really 
apecta the Chrlatlans to feel llllfe with having ao much unsafe 
material In their Bible. He has a strange conception of the 
psychology of the Christian. 

· Conalder the case of R. Tuck. He presents this "elucidation 
of Jonah 1:17 to ouz: very careful consideration": ''The Chaldee 
word dar,tih, which has been rendered a fiah, wu meant by the · 
sacred writer to signify a boat or a'ldf/; and the word lebalang, 
whlch hu been rendered to 810Clll010, literally means to nnnove 
from place to place. The verse reads then, agreeably to reason, as 
It 11 In the original, without supposing impossibilities, thus: 'Now, 
the Lord had prepared a great barge to remove Jonah, and Jonah 
wu In the belly (hold) of the barge three days and three nights." 
(Op. cit., 412.) -Those who do not like Tuck's Interpretation might 
comlder the following ones: "Some have affirmed that the entire 
narrative was a dream which Jonah had while asleep In the sides 
of the ship. . . • Quite recently another Interpretation has been 
suggested. It ls stated that the name Nineveh Is no other than 
Nlnua, or Nunu, which means 'fish,' and as the city was called the 
great city, Its old Assyrian name was simply the Great Fish or 
the Fllh City. To this day, it is said, the name on the monuments 
la represented by a fish in a basin or tank. This view would make 
Nineveh Itself the 'great fish' that swallowed Jonah, and In crying 
to the Lord for deliverance, he gave the city its old Assyrian 

240) A ac:holar should not make such a wild atAtement that any 
attempt to harmonize the four Gospels la doomed to hopelea fall11r9. 

See Blbllotl&em Sacra, January, 19'0, p. 83 ff.: "The Chronology of the 
Holy Week." (The closing paragraph reads: "In conclusion we must 
admit that we are uncertain and even t,norant of some _points con
cerning the chronology of Holy Week. On the other hand, it la only 
fair for ua to credit the Gospel writers with full knowledge of the 
subject. And It la only reasonable to 10 a step further and say that, 
having full knowledge of the subject of the chronolOBY of that laat 
week, we may trust the faithfulness of each man that he bu trans
mitted to UI exactly u much of that knowleue u WU in keepbig with 
hJs own purpose of writing .••• All allegea chronological dlflicultles 
vanish into nothingness in the llght of verbal lmplratlon. 'Thy Word 
la truth.' ") See also Kfrchliche Zettachrlft, 19'0, p . 342 ff., Cose. Tmor.. 
llnu.T., XI, p. at. A. Fabling, A Harmcmv al the Go-,,els, pp. 180-182: 
""l'he Sm (1) day of the feast' (Matt.28:17). Strictly ~ the 
Puscrver Festival began on the evening of this day. But because by 
noon, the fourteenth of Nisan, or Abib, all traces cif leaven had to be 
removed, ••• it wu already called 'the flnt day of the feast.' - 'Before 
the feut of the Paaover' (John 13: 1). 'l'hls exprealon refers to the 
whole (eatival, in this case to the whole remaining festal week." 
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name, praying to be delivered from the 'great Ssh.'" (R. S. 
MacArthur, Bible Di,Oicultie•- pp. '41, 443.) 

Testing Professor Ladd, we 8nd that he, too, cloea not rile 
above the level of the minor theologian& The minor theolOllal 
have been telling us that Jesus either did not know that the ator, 
of Jonah was fiction or did not think lt worth while to Inform Bia 
hearers that He did not believe Jn lt. Professor Ladd llldes with 
them! "We should be very careful not haatl]y to commit the 
authority of Christ to trivialities now in dispute BJDOD1 Blbllc:al 
critics and commentators. Because He refers to Jonah, for example, 
without apparently questioning the historical nature of the narra
tive of the transaction of this prophet, it does not follow that Bia 
authority may be pledged to one of several theories u to the 
nature of the book in which the narrative occurs." The reuon why 
Ladd cannot accept the story of Jonah aa a true story is stated 
as follows: "A narrative in which a man is represented as com
posing a poetical prayer, surrounded with water, his head bound 
with seaweed, and drifting with marine currents while inside a 
monster of the sea, was surely never intended by its author to 
be understood as literal history. The book of Jonah was written 
as an allegory." (What Ia the Bible? pp. 78, 84.) Ladd's ra....,lng 
is in the best tradition of nitionaliamus vulgaris. And we are 
asked to assume that our Lord Jesus reasoned in the same way. 
And our question why Jesus did not enlighten His hearers on 
this matter is thus disposed of: "Shall it be claimed that, if Jesus 
knew the story to be allegorical, He must distinctly aver it to be so 
when speaking amidst a people whose daily speech dealt in alle
gory? Or that, if not for the sake of hearers of His own time, 
at any rate for the sake of readers in this Occidental and un
figurative age, He must have given full notice of His opinion of 
the Book of Jonah? ••• The commentator may not help out the 
dullneas'' (our italics) "by the support of Christ's infallible 
authority." (The Doctrine, I, p. 68.) -"So in Job [38:4ff.] lt is 
implied that the stars were made be/Me instead of (as here in 
Genesis) after the founding of the earth." (What l• the Bible? 
p.138.) - Interpretation of John 5: 39: "The Jews were caught and 
entangled in the form. . • • Christ does not find fault with them 
for diligent study of their Sacred Scriptures; He does accuse them 
of folly and sin in idolizing the written word while neglecting its 
ideal contents of truth." (Op. cit., I, p. 51.) - "Is the Christian 
Church absolutely dependent upon the authority of the Bible?" 
Certainly not, says Ladd. Proof? "For true Christian faith and 
character existed before the Bible. . . • The Church was founded 
before the canon of the New Testament was formed." (What Is 
the Bible? p. 443.) - One more Item: ''The propriety of making 
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a dllUnctlcm between the Bible and the Ward of Gael hu always 
been YlrtuaDy admitted by the Chriatlan Church. To charse tbb 
dlstmc:tlcm with heresy or regard it with msplclcm, can only be 
due, 1D the cue of honest mqwren. to 1porance of history u 
well u of the facts of the case. • • • Luther btmplf and the other 
pat refonnen expressly imfsted upon tbb dlatlnctlon. These 
all apeak rather of the Bible u 'containing' or 'embracing' or 'con
veyfna' the Word of God." (Op. cit., p. 445.) We cannot under
atancl bow Professor Ladd can make tbb statement that the phrase 
"'l'he Bible c:cmtaiu the Word of Gael" as opposed to the phrase 
"'l'he Bible ia the Word of God" la a good Chrlatlan phrase, employed 
by Luther, always employed by the Church. Read any history of 
dopna. Read W. Lee, op. cit., p. 400 f.: "The two leading repre
ll!Dtatfves of the views of those who changed the formula 'The 
Bible 

ia 
the Word of God' into The Bible contaiu the Word of 

God' are Le Clerc and Grotius. Le Clerc's writings reflect the ideas 
of Spinoza, and Spinoza introduced into Cbrlatian theology the 
speculations of the medieval Jews, and more particularly the 
philosophy of Maimonides. Grotius openly avows the source of 
his opinions: Maimonides." :!ft> 

2'1) Ladd puts Luther into the cl111111 of those who made a dis
tinction between the Bible and the Word of God. It ls one of the 
lllylterfes of tho ages how theologians who clabn to be conversant with 
Luther's writlnp can give credence to the myth that Luther did not 
teach Verbal, Plenary Inspiration. A hundred years ago Rudelbach 

dealt with this phenomenon. The myth, which hu no basis in Luther's 
wrl~ -u Rudelbach conclusiv!,?ly shows -will not die. "Man weiu 
wobl, wle ICbwer es in Deutachland haelt, elnen fuer ausgemaeht 
aeltenden Schulaatz, wle jener sich gibt, aufzugeben." (Zeitachrife I- d. 
tam. 

Luth. 
Theol. u. Kirche, 1840, zweltes Quartalh. p. 8.) Now, after 

• hundred yean, the modems are still singing the same aong: Luther 
dJd not idenWy Scripture and the Word of God. J.P.Smyth: "Luther 
lives DO countenance to the notion of Verbal Inspiration and repeatedly 
empbuizea the great truth that the Holy Spirit ls not confined to a book 
of the put ~es, but dwells and spenb in the conscience of every 
Christian man. (Op. cit., p. 88.) E. Brunner: ''He who identifies the 
letten and words of the Scriptures with the Word of God bu never 
truly understood the Word of God. A better witness than Martin Luther 
we can scarcely c:all up. • • • And Luther would never have approved 
the opinion of later orthodoxy that everything in the Serlpturea just 
becauae It la in the Scriptures Is equally inspired by the Holy Spirit." 
(The Theolosn, of Crim, p.19. The Word and the WoTld,_~N.) R.See
hnl also userta that Luther had this "low" view of :inspiration. See 
footnote 

222. 
C.A. Wendell chimes in: "The nervous anxiety to prove 

the 'complete inerraney' of the Bible 'from cover to cover' may be good 
l\lndamentallsm but h~y good Lutheranism, for Luther wu not of 
that t;ype. • • • Luther did not fret and fua ~.,:.,rove Its 'alleged in
errancy from cover to cover.' He clld not inerraney for St." 
(What I• Luthen&nilm? p.235.) And In IMO Prof.J.O.Evjen wrote, In 
The Luthcnffl Ch1&TCh Q,.u1Ttfflt1, p. 149: "It wu heresy for Ockham not 
to believe every single word of the Bible. For Ocldwn the Bible was 
~ word for word. • • • Luther had a cllfferent conception of 
heresy. To the Refonner, Scripture wu binding to the extent that It 
proclaimed Christ, the Gospel, or pointed to Cluist. Many hlstorlcal 
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When we study this long lilt of aberratlom, these 1-N]m u
sertlons, illogical concluslom, and exblbltlcms of plain lponnce
tbls comedy of errors -we cannot refrain from aettlq down aace 
more Dr. Pieper'• Judgment: "The objections to the verbal In
spiration of Holy Scripture do not manifest great Ingenuity or 

matters In the Bible did not conc:em Chriltlan life." The moderlll 
Den1lt In ucribl~ to Luther a "liberal" attitude toward the Bible, to 
Luther, who said: "The Holy Ghost • • • ii the Author of thll book" 
(D: 568); who Aid: 11'.l'he Holy Scriptures are the Word of God, written 
and (u I mfghtaay) lettered and forined In letters" (IX:1770)~ who alil: 
"Scripture, or the Word of Goel" (VDI:lW,1129; XIV:413), ••• ~ 
Verbum Del, hoc eat, Sancta Scriptura" (see IX:87)· who aid: ".AIIO 
slbt man dem Helllgen Gellt die IJC&tlZe Helllge Schrift" (DI: 1890); wbo 
said: --rhe Scriptures have never erred" (XV:1481); who aid: "All 
stories of Holy Scripture have to do with Christ" (VD: 192'); and who 
aid these tbiJ!p not once but a thousand tlma. lAdd umandl tbat 
''the read.- wlio wishes to know certain of the rml vlewa of Luther 
must consult the U!U!ZJJUT"gCtted• (Italics In origlnal) "edltlom of bll 
works, especlally of hll Vorreden (Walch, XIV) and not what ReUII hu 
called 'die cunlerenden von frommen Gesellsc:haften c:utrlerten Speclll
Auapben'" (7'he Doctrine, D, p. 188). Exactly. We lnsllt on tbit, tao. 
Do not read merely those cmasculated selections put out by the 
modems but read the entire Luther. Read only volumes I-IX and XlV, 
and, l&YII Pastor W. Bodamer In the article "Luthen Stellung zur Lehre 
von dw Verballnsplratlon" (7'heologiac:he Quanalaehrift. 1938, ~- 240ft), 
you will 8nd "more than a thousand statements" of Luther which un
equivocally usert Verbal Inspiration and identify Scripture and the 
Word of God. A hundred or so of such statements are there quoted. 
"Hoeret, 1hr Herren, Papst und Kaller, lit denn die Bibel Gotta Wort 
oder nicht?" (VD: 1089). Princeton 7'heo1. Review, 15, p. 502: "We may 
begin our synthetic presentation of Luther's views with the obvious ariil 
all but unlvenally admitted remark that the Reformer, following the 
custom of the medieval Church and of hll own opponents, commonly 
uses Scripture and the Word of God u synonymous and intercbanp
able terms." But the moderns cannot rid themselves of the ballucina
tion that Luther did not equate Scripture and the Word of God, did 
not teach the absolute lnerrancy of Scripture. The thing ll inexpllc:able. 
Ladd reads hll unexpurgated Luther, reads these two thousand plain 
statements 

and 
deelaires: Luther could not have meant that! For 

"Luther holds that the Gospel of John is far to be preferred to the other 
three and that the epistles of Paul and Peter much surpaa the three 
Evangelists Matthew, Mark, and Luke." (Op. eit., D, p.154.) We uk Lldcl 
to prove hll assertion that "Luther holds the distinction between the 
Biblical writings and God's Word" (What 11 the Bible? p. 48), and his 
J)roof ls that Luther held some books of the Bible to be more important 
than othen. That ll not normal argumentation. Consider C. A. Wen
dell's proof. "Luther did not claim inerrancy for the Bible. 'Johannes 
macht hie eine Verwirrung,• 'John is confused here,' in other words, 
makes a mlltake, he says in one of his sermons (VID:88')." Wenclell 
bases hll proof on a mistranslation! Luther did not say: "Johannes 1st 
bier verwirret." What he does say is that this is one of the many instances 
where the parallel accounts in the Gospels are seemingly contradictory. 
The statement "Johannes mac1,t hier eine Verwirrung "cannot be made 
to mean: "Johannes ilt verwirret." But Wendell and others make it 
to mean that and triumphantly exclaim: Luther did not teach the 
lnerrancy of Scripture! (A writer in the Journal of the Am. Luth. Conf., 
lllarch, 1936, p. 9 ff., argues along the same lines. -These and similar 
arguments are examined Coixc. 'l'BEOL. MTHLY., I, p.868f.; m, p.306ff.; 
vm, p. 443 f.) The moderns are going to believe the myth till doomsday. 
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mental acumen. but the very opposite: they serve as • shining 
example of how God inflicts Hla just punlahment upon all critics 
of BIii Word-they loae their common anae and become utterly 
umeuonable and illogical." (What Ia Chriatianitv? P. 243.) The 
comedy of errors presents a tragedy. 

Another thing that does not speak well for the acumen, 
theological and otherwise, of the moderns ls the matter of the 
substitutes they offer for Verbal Inspiration. After Seeberg ex
preaed hill sorrow or joy over the "fall of Verbal Inspiration" 
("Verbal Inspiration has disappeared as lf in one night. No theo
logian of any repute now upholds it. . . . The theory of verbal 
inspiration has been of incalculable service to the Church. . . . 
How simple and clear must have been the inner life of our fore
fathers with this theory of verbal inspiration!"), he looked around 
for a aubstitute. "Every Protestant Christian must form for him
self a reasoned judgment upon this question. This object may be 
achieved by . . . attempts to discover what substitute Protestant 
Christendom can accept in its place. If that theory (Verbal In
spiration) falls, as fallen indeed it has, the question then confronts 
us, How shall a substitute be found?" (Op. cit., pp.1-4.) "The whole 
volume will be discredited," said J. De Witt, "unless a broader 
definition can be found for the inspiration that produced it than 
any that has yet been advanced." (What le Inspiration, p. 68.) 
The moderns have found a lot of substitutes. It seems impossible 
to list them all. They can be roughly divided into two classes. 
The ultrallbcrals deal with the no-inspiration-at-all theories. These 
follow the pattern of Father Semler's definition of inspiration as 
"die andaechtige Gemuetsver£assung" of the holy writers. The 
substitutes offered by the more-or-less conservatives come under 
the general head of Partial Inspiration; to these we shall confine 
our present discussion. The partial-inspiration men offer their 
wares under different labels. Some prefer to call the Bible "the 
ncon:l of revelation." 242> The most popular trademark seems 
to be: Only the Gospel portions are inspired. That is, says P. T. 
Forsyth, "the saving distinction of the Bible and the Gospel" 
(Foreword to J.M. Gibson's Tire lnsp. and Auth. of H. Scripture). 
R.H. Malden puts it this way: "When we call the Bible inspired, 
we mean (or at least I mean) that it is of unique and permanent 
religious value." {The lMpiration of tile Bible, p. 4.) That is whnt 

242) Luthardt: "Scripture is not in itself the revelation, but only 
a report of the revelation." Volek: "Die Bibel 1st die Urkunde der 
He~eschlchte." Hofmann: "Die Schrift 1st ein Denkmal, eine Urkunde 
der Heilsgeschichte." Werner Elert at t.uunne (lffl): "We believe 
with all Christians that the Holy Scriptures hold divine authority for 
us u the true record and historical revelation of God." (See TheoL 
M'th~ VD, p. 363.) The meaning of this label ls: Scripture contains 
the word of God. 

28 
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the United Lutheran Church of America meam when It speaks of 
Inspiration. See Baltimore Declaration, above. That la exactly the 
substitute which Seeberg found: "The Gospel la both the revela
tion given by Christ and the special understanding of this :reve
lation. In the latter sense it is given by a special, pel'IIOD.81 lift of 
grace by God, or, as we say, 1>11 inapinition. • • • When Luther 
refers to Scripture, he is thinking of the Gospel of Christ,• 
(Op. cit., pp. 68, 18.) Theae theories vary much in detail, but an 
one in restricting Inspiration to scattered portions of the Blble.1•> 

243) Their discoverers Ulce to give them big names. B. Steffen Cl11I 
his theory "ZenCnzlhupinsefon•; it means what Seeberg and the Balti
more Declaration mean. W. Sanday calls it "Vftal l,upinatfoa• but 
means the llllffle thing: "In all that relates to the revelation of Goel and 
of His will, the writen assert for themselves a definite inspiration.• 
(Op. 

cft., 
pp. 48, 74.) G. L. Raymond has told us that, if we want to know 

which portions of the Bible are inspired, we must be able to distlnau_ish 
between their "lllerary" and their "literal sense." What does that 
mean? See footnote 207. And, uya Raymond, we must make a further 
dlstincUon: there are in man "two minds, namely, the collldous and 
the subconscious, which latter term is used to Indicate a mind of 
the results of which we are comc:lous, but of the proceaes of whlch 
we arc unconscious. • • . It has been shown that, when a man Is 
Inspired, the very condiUons necealtate that whatever is revealed should 
affect first the Inner or subconseious realm of his mind; that whatever 
may be received in this inner or subconscious region influences both it 
and the outer, or conscious, realm, by way of suggestion; and that 
whatever influences by way of suggestion must, from its very nature, 
leave the outer or conseious realm free to express itself accord.Ins to 
methods dominated by its own inherited or acquired Intelligence." What 
is Raymond driving at? Why, he is showing that not everything in 
the Bible is Inspired. ''SpeciBc details can never be supposed to be 
a necessary part of that which is men!ly su~ested. They are not 
logically attributable to the spirit that inspil'C!d 1t." (The P111Cholon of 
Iuptratfon

, 
pp. 58, 307.) R. F. Horton's theory: ''We best serve the 

cause of truth by trying accurately to distinguish what is divine truth 
and what is human imperfection. . • • According to the simpler and, we 
may add, saner view of inspired writings these references (Gal.3:19; 
Acts 7:53; Heb. 2:2; and Heb. 11:31, 32) only show that the writers wen 
acquainted with the .Jewish tradition on the subject and alluded to it 
without any intention of passing a critical verdict on its veracity •••• 
They are simply treating the subject homUetfeaU11." (Revelatfon au tAe 
Bible, p. 329 f.} .J.P. Smyth: ''Inspiration is the result of contact between 
the Spirit of God and tJie spirit of man." (Op. cft., p.119.) That defini
tion is broad enough to take care of any accident that might befall • 
holy writer. Bishop Gore: "The Anglican reformers of the sixteenth 
century devised 

a 
question to be answered by those just to be ordained 

deacons. 'Do you unfeignedly believe all the canonical Scriptures of 
the Old and New Testaments?' To which the answer WD1 required: 
'I do believe them.' But our bishops of today have proposed an acidlffoa 
to the question, so that it should run: 'Do you unfeignedly believe all 
the canonical Scriptures of the Old and the New Testament a, COll
vevfng to ,u In man11 paru anc:l In divers manners the NVelatfon of God, 
which is consummated in .Jesus Christ?' And the answer thq FO
posed is: 'I do ao believe them.'" (Op. cft., p. 83. Italics ours.) Blihop 
Gore asks the Church to accept this substitute. -The following deJlnl
tions might perhaps be assigned to Claa I: No real inspiration at all. 
But giving the writers the benefit of the doubt, we shall put them into 
C1u:ii U: Partial Inspiration. G. T. Ladd: "At no time, except during 
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'.l'1le moderns have thrown Verbal Implratlon to the bats and 
molel; and what la this that they have brought in instead? It does 
not look respectable. It baa no aclentUic respec:tablllty. This theory 
prauppma such an unaccountable behavior on the part of the 
Roly Ghan and prescribes such an unworkable use of the Bible 
that the aclentlata would unanimously vote to throw it out. This 
theory of a partial, intermittent» sporadic, apamnodic, and erratic 
!mplratlon, ub us to believe that the Holy Ghost constructed 
Bia Bible, the Book of Life for man, in such an awkward manner 
that on one page He breathed His words into the minds and hearts 
of the apoatles, on the next page He permitted them to set down 
their own ruminations, and in the middle of the page He interrupted 
them to speak His own words. This stop-and-go theory places 
the holy writers, too, in a bad light. If that la true, that at times 
"the human thoughts predominated over the divine thoughts" 
(Bemow), we must assume that every so often the writer got the 
lilnal to go on his own, every so often he was ordered to stop and 
let the Holy Ghost speak, but occasionally the psalmist refused 
and kept on speaking his own thoughts. We much prefer the 
theory of the ultraliberals: No inspiration at all. That is a clean
cut affair. But the inspiration-in-spots theory is too awkward 
and clumsy to get serious consideration. H. Kraemer speaks of 
"the clumsy fonn of the literal inerrancy of the document in which 
God's revelation is told" (The Chmtia:n. Me11age in a Non-Chm
tiaa World, p. 218), Horton of "that crude dogma of infallible in
spiration" (op. cit., p. 25). We are willing to let any scientist, any 
philosopher, decide which is the crude and clumsy form, Plenary 
Inspiration or intermittent inspiration.2U> 

the dominance of the post-Reformation dogma, hllS the 'inspiration' of 
the authon1 of 111c:red Scripture been regarded ll8 specifically different 
in kind from that possessed by other believers, or ll8 given to them 
solely for the purpose of fitting them to compose an Infallible Bible." 
(Op.cit., p. 75.) E. Lewis: "All Scripture is becaUIC of the inspiration 
of God. • • • That means that men wrote bccnUIC they were under the 
inspiration of some divinely given truth! ' (A PldloaophtJ, etc., p. 261.) 
M. l>ods: "Inspiration is the indwelling of tho Divine Spirit. All Chris
tians believe that they themselves enjoy this indwelling, but they are 
not conscious of becoming infallible.'' (Op. cit., p. 145.) 

244) Speaking of tho theory that "certain portions of Scripture have 
resulted from the unaided exercise of human judgment or of human 
faeulUes, . . . that the writer has but rn!!lnlly or imperfectly banded 
down the communication from heaven,' W.Lee observes: "If we had 
never heard of the difficulties which have been urged against Inspiration, 
could the suspicion have ever occurred to any fair mind that God 
may have thus left to all the chances of human falllbWty the history 
of that revelation which (it is assumed) Ho hu given to His crea~ 
Instructing them in their duties and unfolding to them His decrees?' 
(Op.cit.1_p.237.) G.Stoeckhardt: "It ls difficult to form a conception 
of a RU-activity of the Holy Ghost-the modems grant, in th~, 
that in the recording of God's thoughta concerning salvation this self-
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The inspiration-In-spots men become still more unreasonable 
when they assume that God gave the world a Bible which Is a 
medley of truth and error, of wisdom and folly, but left it to us 
fallible men to find the dividing line between truth and error. 
And these same modems who tell us that we must find this dividing 
line tell us in the next breath that there is no such dividing line. 
See Lewis' and Smyth's statements above. Here ore some more. 
Prof. A. E. Deitz: "We may liken the teaching of the Bible to a 
large circle at the center of which we place Christ and the cross. 
Around that center there is a large region of certainty which in
cludes all the great teaching of the Bible about religion and 
morality. Out at the circumference we may place those unessential 
matters about which for any reason there may be some doubt, such 
as historical inaccuracies, numerical errors, etc. Now, if we inquire 
how far out toward the circumference does the region of certaint¥ 
extend, answers may differ. • . . The realm of certainty gradually 
fades out into the uncertain and unknown just as it does in every 
department of human knowledge." (The Lut1l. ChuTCh Quan., 
1935, p.131 f.) W. Sanday corroborates that: "What is the relation 
of the natural to the supernatural, of the human to the divine in 
the Bible? They shade off into each other by almost inaensible 
degrees." (Op. cit .• p. 74.) Just try to trace the line on the basis 
of the directions given by Raymond; find out where the conscious 
mind and where the subconscious mind of the writers was working. 
Were the writers themselves able to apply Raymond's test? No; the 
Bible which the stop-and-go-inspiration men give us does not 
work. We should not know how to use it. Nay, it works disaster. 
A man might cast aside the divine as being human and lose his 

activity took place - which wns interrupted every few moments. • • • 
It is at bottom a most unreasonable idea, this modem distinction between 
essentials and non-essentials, which recognizes the former as God's 
Word but finds the latter fallible. That is a 'mechanical' construction. 
On this theory the Holy Ghost sometimes, when unimportant matten 
were being recorded, rested and slept, as Homer sometimes nodded, 
and the human pen just kept on writing and, no longer guided !>f. 
the Holy S_pirit, often wrote down nonsense (hnt vielfach gefaselt).' 
(Le1&7'e und lVe1&7'e, 32, pp. 257, 313.) Discussing the idea that "here 
the Holy Ghost has allowed Paul's pen to run on," L. Gaussen points 
out: "What idea ean a man have of the sacred writers, when he 
would impute to them the mad audacity of mingling their own oracles 
with those of the Most High? That would be similar to the case of 
the man who was engaged by a Geneva minister to transcribe his 
sermons, and 'had thought it his duty to enrich all the pages with his 
own thoughts.'" (Theopneustia, _pp. 271 317, 322.) F. Bente: ''Verbal 
inspiration In t1,cologicls but in all 11011-tJieologicis no verbal inspiration, 
on the same page of the Bible, yes, in one and the same sentence about 
ten per cent of the words verbally inspired by the Holy Ghost and 
ninety per cent not ins:fired, or vice versa, ninety per cent of the words 
by the Holy Ghost an ten per cent by the writer-that is an incon
ceivable concept and a theory which is as unreasonable as it is anti
Seriptural." (Lehf'e und We1&7'e, 1904, p. 87.) 
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IOU1. The highway constructed by the moderns bas the sign: 
Travel at your own risk! Ml> 

The partlal-inapiration men reach the height of unreason when 
they attempt to square their theory with 2 Tim. 3: 16. It is pathetic 
to aee how their greatest men, Ladd and Orr and others, labor to 
make thla pusage prove Partial Inspiration and bring forth nothing 
better than this: the apostle means to say that that part of Scrip
ture Ja lmplred which is profitable for doctrlne.240> "Das sind eltel 
Tuchensplelerkuemte," and clumsy ones at that. They are forcing 
Paul into an embarrassing situation. Paul tells Timothy to study 
"the Holy Scriptures, which are able to make thee wise unto 
alvaUon." Timothy begins at Gen. 1. Paul interrupts him and 
points out that that chapter deals with secular matters and is not 
lmplred. Timothy: "But you said that all Scripture is given by 
Inspiration." Paul: ''I did not express myself clearly. I meant 
that IOffle Scripture is given by inspiration, that some parts of 
Scripture are profitable." Timothy: "But Jesus, too, said: ''The 
Scripture cannot be broken, John 10:35." :in, Paul: "Jesus did 
not express himself clearly. He meant that only the doctrinal 
portions of Scripture are authoritative." - No, no; either Jesus 
and Paul and Peter (2 Pet.1: 21) used misleading language, em
ploying universal terms without any restrlcUons, or the modems 
are guilty of employing violent, unreasonable exegesis. · 

The modems fighting Verbal Inspiration in the name of reason 

245) "Again we must press the quesUon, the all-important question: 
U the Bible is inspired only in spots, which spots are inspired? Who Is 
to decide? Who hu the wisdom to tell us with sotlsfying certainty? 
We have read after Graf, Wcllhnusen, Cheyne, Driver, nna Robertson 
Smith down lo Kent, Foster, B:idc, Fosdick, Faunce , Merril, nnd the 
rest and do not f'ecl thnt we can trust either their logic or their judg
menL Then, who can point out to the world the parts of the Bible 
that Dn! inspired and the parts that are not inspired? The world ought 
to have certainty on this matter." (Bible Champion, 1923, p. 599.) 

248) James Orr: "This is the ultlmDte test of 'inspiration'-its 
power to 'make wise unto salvation.'" (See eighth installment of this 
series, under No. 21.) Ladd, too, insists that "the po1t-RefonnaUon 
theology" garbled "that one passage in the New Testament to which 
the appeal is sometimes most confidently mnde - 2 Tim. 3: 16.'' The 
apostle never Intended to say that all Scripture, being inspired, Is 
profitable for doctrine; what he impressed upon Timothy was that only 
portlona of Scripture ::ire inspired - those thot nre "morally useful in 
perf'cctlng a righteous character.'' (What I, tlae Bible? p. 95.) 

247) "Now what ls the parUcular thing in Scripture for the con
firmation of which the indcfectlble authority of Scripture is thus 
invoked? It is one of the most cuual clauses- more than that, the 
very form of its expression in one of its most cnsual clauses. This 
means, of course, that in the Savior's view the indef'ectible authority of 
Scripture attaches to the very form of expression of its most casunl 
clauses. It belongs to Scripture through nnd through, down to its 
most minute particulars, that it Is of indefectlble authority.'' (B.B. War
&cld, Revelation and In,piraffon , p. 86.) 
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do not have reason on their side. Their vaunted substitutes can 
get no scientific rating.1"> And when we examine the long am., 
of arguments which they so confidently marshal against Verbal 
Inspiration - these baseless assertions, these plain sopbistries, these 
unbelievable fatuities -we think of Luther's word: "Scripture 
makes fools of all the wise" (XIV:4). When men set out to subvert 
a divine truth- in this case the divinity, infallibility, and inviola
bility of Holy Scripture-they cannot but stultify themselves. 
"They lose their .common sense and become utterly unreasonable 
and illogical." 

And a greater loss than that of common sense is involved. The 
hurt touches a more vital spot. One who has come under the in
fluence of God's Word and still presumes to criticize it, risks the 
impairment and the loss of his spiritual faculties. He who takes 
offense at Scripture and rails at its "errors" and "immoralities" and 
"trivialities" may fall under the dread judgment of obduration. 
God will not be mocked, and He will not have His Word mocked. 
If a man persists in stifling the glad response to Scripture's tes
timony, to its majesty, infallibility, and inviolability, which this 
testimony would create or has created in his heart, he will lose the 
faculty to respond. He will be given over to an obdurate mind. 

No man may set himself in opposition to God's Word with 
impunity. Ponder the dread truth set down in 1 Pel 2:6-8. 
" .•. and a stone of stumbling and a rock of offense, even to them 
which stumble at the Word, being disobedient; whereunto also they 
were appointed." Stoeckhardt: "The unbelievers, who absolutely 
refuse to obey the Word, are, by God's just judgment, set and ap
pointed to that lot that they are yet more and more embittered and 
hardened through the Word, that the Word of salvation becomes 
to them a savor of death unto death. God gives them up to their 
perverse, obdurate mind." That applies not only to those who 
take offense at the Gospel, but also to those who stumble at Scrip
ture in general. H. Weseloh thus applies it: "If men will not permit 
the heavenly light to enlighten them, . . . if they will run against 
the Word, then they ahaU do it. For God will not be mocked. ..• 
Christ is set for the fall and rising again of men - for the rising 
again of the cont.rite and humble, but for the fall of the proud and 

248) That is the verdict of Dr. C. E. Macartney: ''Those who have 
depart.ccl from faith in an infallible Bible have made desperate but 
utterly vain efforts to secure a suitable substitute. • . • But as time goes 
by, the pathetic hopelessness of this effort is more and more manliest." 
(See L. Boettner, Tl,e lnapintion. of the ScriptuT"es, p. 81,) You may 
think that Dr. Macartney ls biased. Then hear Dr. Ladd: '"l'he ~
ReformaUon theory has tottered and fallen - a ruin complete so far 
as ita own compacted and well-cemented structure is concemed. But no 
equally elaborate and ulf-conaiatent doctrine of Sacred Scripture bu 
arlaen to take ita place." (Op. cit., p. 69.) 
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lllf-rJpteoua. Even so Scripture, coming to ua in the lowly form 
of a aervant, la set for the fall of the haughty and self-satisfied, but 
for the rlaing up of those who know how deeply they have fallen. 
l'ICe to face with Scripture, men's hearts are revealed" (Du Buch 
du Hffffl und •eme Feinde, p.130 f.). When Scripture comes to 
a man and uks to be received as the Word of God and he, following 
the reaction of hll natural heart, refuses to acknowledge the claim; 
when Sc:ripture, speaking with divine power, warns him that this 
offense, thll stumbling at the Word, proceeds out of the evil heart 
and pleads with him to suppress it, and he keeps on treating God's 
Word u the common word of man, such a man faces the dread 
iudament of obduration, and it is only because of the wondrous 
srace of God that in a given case the judgment has not yet been 
executed. "One who criticizes Scripture-which, as God's Word, 
will not be criticized but ;believed-comes under the fearful 
iudament of God described in Matt. ll:25." (Pieper, ChT. Dog., I, 
P. 280.) ''Thou hut hid these things from the wise and prudent 
and hut revealed them unto babes." Will men, following their 
carnal wlldom and conceit, persist in treating parts of the Bible as 
the word of fools? Then Scripture •hall be to them a stumbling 
block and the wisdom of God foolishness! ''This is the Scripture 
which makes fools of all the wise and prudent and is open only 
to babes and fools, as Christ says Matt. ll: 25." (Luther, XIV: 4.) 
You refuse to be a babe and simply believe, you refuse to be 
Christ's fool? Then be your own fool. Be blinded, utterly unable 
to see, shut out from all spiritual light. 

It Is a wicked thing to charge the Bible, written by inspiration 
of God, with errors and unethical teachings and puerilities - and 
there are men who are not able to see this wickedness. Augustine 
writes in his Hannonu of the Goapel, (Book I, chap. 7): ''Those 
sacred chariots of the Lord, however, in which He is borne 
throughout the earth and brings the peoples under His easy yoke 
and light burden, are assailed with calumnious charges by certain 
penons, who, in impious vanity or in ignorant temerity, think to 
rob of their credit as veracious historians those teachers by whose 
instrumentality the Christian religion has been disseminated all the 
world over. . . . They still strive by their calumnious disputations 
to keep some from making themselves acquainted with the faith, 
while they also endeavor to the utmost of their power to excite 
agitations among others who have already attained to belief, and 
thereby give them trouble .... We have undertaken in this work 
to demonstrate the errors or the rashness of those •.. who are in 
the habit of adducing this as the palmary allegation in all their 
vain objections, namely, that the evangelists are not in harmony 
with each other." And there are men who say: Augustine is talk
Ing foolishness! Eusebi~ said: "I deem it wicked presumption 
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when a man Is brazen enough to say that Scripture has erred." 
And there are men who say: Euseblua Is ta1klng foollahnea! 
They are unable to see the wickedness. Again, men are actually 
unable to see the wickedness of declaring that the testimony of 
Christ concerning the Old Testament is unreliable because Jesus 
lacked the critical acumen! 2.0> Once more, men are actually 
able to apply the warnings against obduration to those who believe 
every word of the Bible and charge them with hardeming them
selves against the truth_!!GO> If a man will not see, he shall not see. 

A dread judgment is pronounced Matt. 11:25 and 2Cor.2:18. 
What is, in itself, the savor of life unto life can become the savor 
of death unto death. All that is written in Scripture is written for 
our learning, and much of it has become to "the wise and prudent" 
an occasion for stumbling. Passages such as the imprecatory psalms 
and Paul's instruction concerning his mantle and Timothy's ail
ment, which should serve to strengthen our spiritual life, must nO\Y 
serve to strengthen their determination to tear apart the Sacred 
Volume. 

''There has come to us a crisis in the history of the Bible," 
says J.P. Smyth, "a crisis through which our generation must 
pass- amid strife and heartbumings, it may be - amid doubts and 
fears for the future of religion - but whose 1·esults will ultimately 
be the enthroning of the Bible in a position firmer ond more lasting 
than it has ever held before in the hearts of the Chris tian people." 
(Op. cit., p. 6.) Every generati on must pass through this crisis. 
Yes, and every individual who deals with the Bible. Shall I ac:ccpt 
the Bible as being throughout the Word of God? Shall I believe 
that "all Scripture is given by inspiroUon of God"? The question 
must be answered. The Bible presses for a decision. Whnt will 
our answer be? Our flesh insists that we throw Verbal Inspiration 
to the bats and moles. That is Smyth's advice. He is convinced that 
that will enhance the glory and influence of the Bible. Scripture 
itself urges us to give a different answer. Two forces are meeting in 
your heart and struggling for dominance. You must decide for one 
or the other. Is every chapter and verse of the Bible inspired and 

249) R. Rothe: "The Redeemer never clllimcd to be an infallible, 
or even a generally precise, interpreter or the Old Testament. Indeed, 
He could not have mnde this claim. For interpretation is essentially a 
ICientlfl.c function, and one conditioned by the existence of scientific 
means; which, ln relation to the Old Testament , were only imperfectly 
at the command of Jesus as well as of His contemporaries." (See 
Ladd, op. ctt., I, p. 28.) 

250) J.P .Smyth, who has thrown Verbal Inspiration to the molea 
and the bat., aay1: ''If Christ had to say, why should not the Bible 
have to aay, too, 'Blessed is he who shall not find occasion of stumbllnl 
in me.'" (Op. ct~, p. 135.) R. Seeberg: "The old theory can only be 
retained agalnat me monitions of conscience or the sense of historical 
truth must be devitalized ln order to save the hiPc,thesis." (Op. cit., p. 62.) 
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true or not? Has science, evolution, etc., the right, for instance, to 
c:arrect the flrat chapter of Genesis? You must answer the question. 
Your faith is being tested,!!111> Will you decide 1n favor of your 
unbelieving, aupercilious flesh or 1n favor of Scripture? The de
cision may be bard to make. There will be beartbumings. Will 
JOU meak with your flesh and the popular theology of the moderns, 
or will you break with Scripture? And if I break with Scripture, 
aplnat Its powerful pleadings to remain true, there looms before 
me the dread judgment of obduration. The struggle will be hard 
and heartbreaking. But God bas given us the strength to pass 
through the crlais safely. There ls that in the Christian heart which 
responds to the voice of Scripture and rejoices in the truth that 
"all Scripture ls given by inspiration of God." 2112> Do not stifle 
that response. "Blessed is he," says Christ, ''whosoever shall not be 
offended 1n Me," Matt. 11: 6. Blessed is he who shall not be offended 
at My Word, at Scripture! 

In asking us to delete one half of the Bible, the moderns assure 
us that there is no cause for alarm. The other half remains! And 
that is the important part; jf the Gospel message is inspired, all 
Is well. - But the modems are not through with us. They have 
additional objections against Verbal Inspiration. And if these 
are well founded, there is notMng le[t of the Bible; the words in 
which the Gospel message is brought us are worthless. 

(To be continued) Ta. ENGELDER 

• 251) Dr. N. R. Melhorn writes in The Lut11cmn, Sept. 24, 1941: 
A Teat of Bclfeving. The first chapter of Genesis, indeed the fint 

eleven chapters of tlmt beginning of revelation, has been throughout 
the ChrisUnn era something by which scbolnrs and common people 

alike tested the character of tl1eir faith. One might almost suspect that 
the attitude which is a.."5Wlled toward this plain ond simple story of 
the beginning of things is an illustration of tl13t which is described as 
the basic ain of our first parents. They yielded, it will be remembered, 
lo the plea of the devil that, if they should eat of the tree of knowledge 
of good and evil, they should become 01 gods. Man hos never been 
diatlnlNlahed by his humility with reference to the aeorcb for truth, 
and f"rom time to time the Christion world boa been harassed, even 
aggrovated, by attacks upon the verity of the revelation of our world's 
beginning ond continuance. • . • According to learned men who have 
accepted Dorwlniam or some development thereof the declarations of 
Geneaia 1 ore oltogether uns3tisfactory. • . • For them Moses was 
a most unaatiafactory scientist." 

252) fliesc two truths that the Christian has the capacity to aee, 
and rejoice in, the lbdit of Scripture and that the glorious light of Scrip
ture bliw those wlio refuse to respond, ore expressed in Rudelbach'■ 
observation: ''Bel dieser Fuelle des Erweiles waerc es fast unerklaer
llcli, wie diese Stelle (2 Tim. 3: 16) von 10 vielen ■elt du Perron und 
Grotius bis auf Semler und manche neuere herab 10 ■c:hrnaehlich ge
mWeutct worden 1st, wenn man nicht wucate, daa auch die groesste 
Klarheit eine congeniclle 1m Geiste des Au.alegen vorau.asetzt, um nicht 
zu blendn." (Zeitaehrift fuer die ge,m. Luth. Theol. 11. Kirc:he, 18'2, 
Zwcltes Quartalheft, p. 9.) 
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