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Kretzmann: Miscellanea

50 Miscellanea
%.
Miscellanea
f. 2, 14

Aus dem Actifel . Jur Vibelrebifion” in der , AUg. Eb.-Luth. Sicdens.”
vom 21, Juli 1989 fei folgendes zitiert: 2uf. 2,14 {oll fortan Beifen:
~Chre fei Gott in der Hihe und Friecde auf Erden den Menjdien feined
Wohlgefallens.”

Wer Hier am Probetejtament titig twar, wicd jid) gehnmal iiberlegt
Gaben, ob die Meuerung icllid) unvermeidlid) fei. Wenn fie wickidh uns
vermeidlid) ift, toird ja nidhts mehr gebefjert durd) die im Probetejtament
nadjhinfende Glofje, Luiher Habe .mad) anberer fiberlieferung” iiberjelst:
»und ben Menjdjen ein Wohlgefallen”. Entiocder fommt Luiber in 2,14
au Wort, ober er fat an biejer Stelle nidhtd zu fagen, aud) nidht nebenbei.
©onjt fonnte die Sadle ja umgefehrt wwerden, daf in der Randbemerfung
gefagt wich, ¢8 gebe neben Luthers fiberjepung aud) nod) eine anbere iibers
licferung. Aber aud) die Sirdje Hat ier etivad zu fagen: fie nimmt nidt
aivijden gwei Varianten mit dem Sdiein der Unfidherheit Plah. Was fie
bi8 Geute bertvahrt, Hat fie aus guten, vertrauensiviicdigen Hinden iibers
fommen, und fic darf, ja jic muf auf dic Gefahr Hin, ded Traditionalismus
begichtigt gu twerben, hier, gerade Bier, ihr Vejiprecht dem Nidhtjprucd) der
Wiffen[daft um o mehr iiberordnen, ald die von Luther befolgte ,iibers
Tieferung” burdhaus nidit als nidtsjagend abzutun ijt. Aud) unjere nidt
toiffenjdiafilid) gebilbeten Stivdjengenojfen find an biejer Hrd)lidien nges
Tegenbeit beteiligt. €3 barf ihnen beshalb gugemutet werben, in cine etivad
trodene Crorterung mit cingutreten.

Dic gricdhijchen Worte, nad) dbenen Luther iiberjest Hat, lauten: Doxa
en hypsistois Theo kai epi gés eirene en anthropois eudokia.

fiberjet man bdiefe MWorte budjtablidh ind Deutide, fo ijt darauf zu
adyten, dbafy im Griedijden das ,jei” (Chre {ei Glott) und iiberhaupt jedes
abnlide (Beit=) Wort feblt, weshald der Ohmmud nidht im Sinn eined
Wim{dyed, cined Gebeted, alfo nidt ald Ausdrud defjen, twad tverden foll,
jondern defien wad ift, zu nehmen iji: BVerherrlidung (doxa) [ift da fiir]
Glott (Theo) in den [Himmlijden] PHihen (en hypsistois) und Fricde
(eirene) [ijt ba] auf Crben (epi gés) Wohlgefallen (eudokia) [ijt da] an
m:;[(ﬁen (en anthropois). Alled ofne Punit und Somma wie im Gries
dyijdhen.

n brei Gtiide gexlegt {id) Hier, wad bon den Himmlijden Heerjdjaren
gepriefen toird al8 Inhalt des Heil3, dad mit der Gleburt desd , Heilanbdes”
(8.11) {dhon fo gut ivie borhanben ift, weil ed dburd) ihn verivirtlidht wird.

Diefe breiteilige Fafjung liegt vor in einer fyrifdhen fiberfepung bder
bier Goangelien, bie auf Grund eined dem giveiten Jahrhundert n. Chr. ans
gehorigen griedjifdien Originald um 400 n. Chr. entjtanden ijt (dic bier
Ianonifden CEbvangelien nad) iGrem dltejten belannten FTexrt. {iberjcbung
bon Adalb. Mery, Verlin 1897). Hier lieft man Lut. 2, 14: ,Qob Gott in
ber $ohe und Friede auf Crden und Wohlgefallen den Menfdien.” Eine
nidt gang Ieine [abl griedijdher Handidjriften begeugt biefe Tertgejtalt.
Gie Hatte Luther bor jid, als er das Neue Tejtament iiberfepte. Da jdjreibt
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er 1522: Preysd fey Goft ynn der Hohe /und frid aufi erden/und den
menjden eyn toolgefallen. Wenn dagivijden in die ,Ordenung der deudiden
Mef (Endyiridion 1530) dad Gloria in excelsis Deo eingefiifct wird mit
der Fafjung ,Preid fey Gott jnn den Hidften und den menjden aff erden
fried cines guten toillens”, fo fonnte die Unbeholfenheit diejer Formulierung
an ber Heclunft von Luther (um 15801) irre madjen. Sidjer aber berubt
bie Wendbung ,menfden . . . cined guten iillend” auf dem lateinijdjen
BWorilaut der Mejje: ,,hominibus bonae voluntatis®, und eben diefe Fajjung
ftammt aus der bom Probeteftament voraudgefepten Teptqeftalt: en an-
thropois eudokias jtatt en anthropois eudokia. Wihrend eudokia als
Nominativ Subjelt cine3 mit en anthropois zu bildbenden Sabes toitd (,c3
it Wohlgefallen an Menfden vorhanden”), fann der Genitib eudokias nur
an anthropois angejdilojjen mit epi gés eirene zujammen einen Sal, cine
felbjtindige YAusfage bilben. ©o Hat der Shiopfer der Bulgata, der in der
romijd)-Fatfolijden Siicdie mafgebenden Iateinijdhen fiberfebung, den gries
djifden Fert gelejens, aber eudokia nidit bom Wohlgemeinen Gjotte3 ver=
ftanden, fondern vom Wohlgemeinen der Menfdien — ,hominibus bonae
voluntatis”. Bei diefer Textgeftaltung exgibt fid) cin iveiteiliges Ganges
mit bdentlidh fiihlbarer Gegeniiberftellung: Gott — Menfdien; Hihe —
Crde; VWerberrlidung Giottes — Fricde bei (gott=)gefilligen Menjchen.
Man midte glauben, bdajy je leidter der BHiermit gegebene MEytHmus
empfunden wurbe, um o tweniger YUnreiz gegeben twar, ihn zu verlafjen und
mit Cinjtellung de3 Nominativd anjtatt ded Glenitivd zu der fdtvieriger zu
exfajjenden Dreiteilung gu greifen. OO man fid) nicht dody diefer Sdiivierig-
feit, bad ijolicrt ftebende en anthropois eudokia mit bem Boraudgehenden
3u verfniipfen, entziehen twollte, inbem man durd) die Genitivverbindung
einen vereinfadten Yufban der Gruppe getvann?

Wie dbem audy fei, befjer — nidht ausjdliellid) — verbiigt erjdeint
den Texiforidern dic unferver Fird)lidjen fibexlicferung widerfprediende Form.
Der durd) feine Cnidedung ded3 Codex Sinaiticus Deriilhmi getvordene
St v, Tijdjendorf hat das nod) 1862 fejtgehaltene eudokia 1873 mit eudokias
bertaujd)t, wogegen fitr erftered 1784 und in ber fiberfeung 1752 (Chre
jei Gott in aller Hihe und auf Erden Friede, an Menjdjen ein Woblgefallen)
3. U Yengel unmd 1877 . Chr. St v. Hofmann, diefer Hervorragende Crs
langer Sdyrififorjder, cintrat. Sdlatter ecignet fid) die Form eudokias an
und iiberfept: ,and auf der Erde Friede bei den Menjdjen, an denen er
Wohlgefallen hat”. ,Goited Wobhlgefallen ruht nmun auj den Menjdjen,
und allen denen, dbie in jeinem Wobhlgefallen fteben, ijt der Friede gegeben”
(A, Sdlaiter, ,Dic CEob. nad) Marf. und Lul. ausgelegt fiic BVibellefer
1913). Ober: ,Menjdien, denen Goit jein Wohlgefallen gab, gibt ed ded-
balb, toeil ber Chriftus bei ber Menfdheit ift.” . . . .Darum toeil Hier
Verfohnung Gotted mit ben Menjden gefdjicht, preijen ihn die Himmlijden,
und darum enbet dex die Menjd)heit verderbende Jwijt (A. Sdlaticr, Das
Goangelium bes Lufas, 1931, &.188). Bernh. Weiy (Die vier Cuv.,
S.20) beutet: ,Menfdjen, benen infolge der Wirljamleit bes Wegbereiters
(d.h. bes Tdufers) gqottlides Woblgefallen eignet”. NRengjtorf (Dasd
N. Teft. beutidg. D. Eb. nad) Lut., 1937, ©.28) iiberfefpt: ,Clhre ift fiir
®ott in ber Hohe und auf Erden Fricbe unter den Menfdien des Wohl-
gefallens.” Dazu dbie Dentung: ,Bom biblijden Spradigebraud) aus fann
nur an die gedbadht fein, die @ott fitr ben Empfang bed Friebens {id) ertoaflt
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in feiner freien gottlihen Willendentfdeibung.” SHeodbor Bahn (D. EGv.
be8 Lul., 1018, ©.143) nimmt die jebt iiberiviegend bevorzugte Texrtform
an, Hauptiadlidy beftimmt durd) den Ginaitifhen und ben Vatifanijdhen
Stobex, ofne, Ivic c8 [deint, den Syrer gu beadyten, fommi aber au einer
ber Bulgata nafeftehenden Dentung: ,Die eudokia, Wweldje nidht die Mens
fdjen iiberhaupt, fondbern gewifie Menfdien Garaltterifiert, mufy eine Eigens
fdjaft ober cin Werhalten cben diefer Menfdjen fein. €8 ift die willige Bus
ftimmung, womit fic dbem Gott entgegenlommen, dber aud Anlafy dber Geburt
be8 vexheifjenen Netterd8 und fonigs dburd) feine Engel den Fricden auf
Erden verliinbigen und bamit allen Vetwolhnern dexr Erde Friedenm anbieten
Iagt.” Gadlid) fommt Hofmann, der die Ledart eudokias ald iiberiviegend
Begeugt nidt gelten ligt, auf dad Gleide wie Sdlatter und Nengjtorf
hinaud: ,.Droben, inmitten der Geiftertvelt, ift Gott verherrlidht — auf
Crben, o eB {ibel ftand durd) Siinde und Tod, ift Fricde — bad goits
entfrembete WMenfdhengefdledt ift ein Gegenftand gottlichen Wohlgefallend
getvorben” (D. §I. Sdrift N. Jeft., 1878, VIIIL, 55). Dabei fonnte nod
geltend gemadit twerben, dafy die beiden Iepten Stiide feinedivegd ald fid
bedend, al8 bas mwefentlid) Gleidie Dbejagend, angejehen werden miifjen,
fofern ber Erbdbereid), bem allgemeiner Fricde gugejagt ijt, fidh tveiter ers
ftredt al8 ber Bereid) der von bem Wolhlgefallen Gotted iiberjtraflien
Menfdjheit. Man barf an Riom. 8, 10—22 bdenlen.

Vefteht alfo die Moglichleit, daf bic jelpt verpinte Formel dod) gus
gunften eciner bequemer anmutenden guriidgetreten ift; Defteht fermer bie
Moglidhleit, baf iiber Turz oder lang bie theologijdhe Streitfrage burdy
cinen Bandidriftlihen Fund iiberholt tvird, und Hat fidy iiberdied ein eins
Beitlidies Berftinbnid ber beliecbten Form Dbid Heute nicht gewinnen Iafjen,
wihrend bdie aud ber Bibel {ih erbauende Sirdje durd) dic Meinungdvers
fdhicbenfeiten der Forjder an dicjem Puntte nidht bedrangt ift: o twird man
fich Biiten, cben bier cine Verivirrung anzuriditen, der fein entjprediender
Getvinn gegeniiberftiinde. C.

Die Spradie der modernen deutidien PhHilojophic

- Jn ciner Biiderangeige, die un3 neulidh) guging, findet jich folgender
us:

»2a8 philofophijhe Ringen ded beutjdhen Jdealismud Hat durd) den
abjoluten nfprud) feiner univerjalen Syjteme die beutjde Philofophie in
cine bi8 Deute todhrende Sirife gefithrt. Denn tweder feiner cpigonenhaften
Gefolgjhaft, weder dbem Pojitividmus nod) den verfdyicdenen Nidhtungen der
Phiinomenologie gelang eine Cntjaltung ber trangendentalen lUniverjalitdt
be8 ©eins, ohne in ben vorjdnellen Sireisjdhlufy ber abjoluten Jdentitit oder
in eine unphilojophijche, antilogijdie Endlidteit u fallen.

e in der jdolaftijden Tradition war bad Vetwvuftiein lebendig ges
Blicben, bafy im Pringip der thomijtijden analogia entis beide Gefahren ges
bannt taren, dbaf fid) bad menjdlihe Maf mit bem abjoluten Anfprud) und
ber trandgenbdentalen Univerfalitit philojophijden Denfend vereinen licke.
Jm vorliegenben MWer! wurbe der Werjud) unternommen, diefed Pringip im
©Sinne einer petulativen Jbentitat gu entivideln. Dadurd tourbe der Grund
gelegt gu einer pofitiven Deutung und Erneuerung bder ibealijtijden Denler,
bor allem gu einer immanenten Vegegnung atvifden THomasd und Hegel.
Jnnexhalb bexr tHomiftijden Shftematil gielt bad Wert unter voller Wahrung
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ber ariftotelifdjen Sategorien auf die fhitematijfe Lofung der unbereinigten
Gynthefe givijden Augujtin und Thomas. Diefe Lbfung Lebeutet ugleid) bie
fyftematifdje Wicdergetvinnung der PHhilojophie ded Meifter Edart, von wels
diem ja mittelbar und unmittelbar reidje Gebanfenfjirdme dem deutjdjen
Denten guflofjen. Die Gottgeburt ber jeindverjtandigen BVernunft fteht im
Mittelpuntt der Gedanfenentividlung.

~Da8 Werl bedeutet dafer cine fundamentale Crnencrung und Forts
entwidlung bed thomijtijhen Denfend im Sinne ded idbealijtijdhen Syjtems
begriffs, cine MNeuordnung, Bujammenfajjung und BVermiipfung ded reidjen
Gcfiiges ber Seindlehren ded Aquinaten. E3 fteht ebenfo in ber Mitte ber
fdjolaftifdien Srabition, wie ed jid) ben idealijtijden Syjtemen ber deutjdjen
PBhilofophie anjdlieit. Sein Biel ift, an einer frudjtbaren Vegegnung und
Durdpdringung der beiden groften abendlandifdjen Philofophien zu arbeiten.”

Man verjude einmal, diefe Paragraphen in gelwdhnlidhes Dentid gu
itbexfeisen. B. . S

Incessant Prayer

“Pray without ceasing,” ddiaAeitrwg mpooelyeole, exhorts St.Paul,
1Thess.5:17. He also tells us that he thanks God “without ceasing,”
adiadeintmg, chap.2:13; that he remembers the Thessalonians’ work of
faith “incessantly,” adiakeixrwg, chap.1:3; he makes mention of the
Christians at Rome to his God in prayer without ceasing, he intercedes
“incessantly,” dbiadeintwg, Rom.1:9.

The corresponding adjective is dbidhewtrog, translated in the Author-
ized Version “continual” in Rom.9:2 and, like the adverb, “without
ceasing” in 2 Tim.1:3.

According to the best dictionaries “without ceasing,” or “incessantly,”
denotes a continuous action without stopping or intermission. In view
of this modern mecaning of the word we have often bemoaned our
inadequate prayer-life, because we were so very intermittent, rather
than incessant, in our petitions; while the great apostle with all the
burdens of travel and persecution could pray “without ceasing.”

The same idea strongly prevails in the Vulgate, where ddialelxrog
is rendered sine intermissione. The French sans cesse is literally the
same as “without ceasing”; is also the German ohne Unterlass and,
in complete correspondence with all these, the Danish uafladelig.

To be on one’s knees all the time or to be consciously engaged in
silent prayer without ceasing is an obvious impossibility. It is here that
the very adverb dadialelrtwg, a late Koine word, gives us the key to
a proper understanding of the idea of “incessant” prayer. From the
Greek usage of the Koine period it becomes apparent that “praying
without ceasing” does not mean without cessation, or intermission.

Some readers no doubt remember being troubled at one time or
other with the discomforts of an incessant cough, a chronic cough break-
ing out after temporary cessation. Hogg and Vine in their Commentary
on 1 Thessalonians tell us that an old papyrus letter lately discovered in
Egypt and written in the first century A.D. (the time of the Pauline
epistles) speaks of a cough “without ceasing,” and to describe this con-
dition adiadelrtwg is used.

The papyri have several examples of this enlightening use of
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abwadelxzws. Thus the P.Oxyr. No.82 (early third century A.D.), which
is a fragment of a declaration on cath made by a strategus on entering
public office. The writer promises to distribute the public Aeiroveyim
equitably and to fulfil his various official duties regularly and “without
ceasing,” dbiclinrwg. Naturally, this does not mean that the magistrate
will be performing his duties every second of his being and life; the
idea of intermittency is certainly present in the term.

In P. Oxyr. No.83 we have the declaration of Aurelius Nilus, a mer-
chant of 327 A.D., who certified under the “august and divine oath by
our lords, the Emperor and the Caesars,” to offer his goods for sale in
the market-place “every day without ceasing,” fueonoing adiahixrms.
It certainly would be queer to suppose that Aurelius never once stopped
selling his butter and eggs, for these were the perishables he dealt in,
day by day. There were the natural and necessary interruptions and
intermissions, of course.

The papyri, exponents that they are of the Greek of the Koine and
of the Apostolic and Postapostolic periods, offer more examples than
these, but these three may well suffice as being quite representative of
the common usage of adialeittwe.

The verb Siadeixev is used once in the New Testament, and by Luke,
who records chap.7:45 that Jesus says of the woman that “she has not
ceased (ob Sifleixev) to kiss my feet” It is not to be supposed, of
course, that the woman kept up an absolutely incessant action. It does
mean, however, that her devotion to the Lord was constant and steadfast.

“Incessant” prayer, then, as seen from the force of abiudeixrmg is
that temper of mind and state of heart whereby, by grace, the child of
God turns to his heavenly Father in prayer as often as the need con-
strains and the opportunity offers. It is that condition in which the soul
will gladly turn to commune with God in prayer whenever it is un-
hampered by external control. R.T.Du Brau

Approach and Motivation in Junior Work

The psychology of adolescence has engaged the attention of parents,
educators, and leaders of youth in general ever since Hall performed
his epoch-making experiments in the research of the adolescent period.
And further valuable work is constantly being done both in the field
of experimental psychology and in the domain of observation. At the
same time it is evident that a strange negative reaction is noticeable
in some quarters, a refusal to accept the evidence collected by research
students during the last decades and an insistence upon returning to the
approach and motivation of a generation ago, namely, that of coercion,
of force, of attempting to keep the young in line by virtue of restrictions
imposed from the standpoint of adult life and experience.

Which approach shall the counselor of juniors in church organiza-
tions take? Shall it be the approach that deals with the motivation of
prohibitions, of fear, in other words, of the Law? Or shall it be the
motivation of love, of trust, in other words, of the Gospel?

There can be no doubt as to the need of the Law in the field of
Christian pedagogy. By the Law is the knowledge of sin, Rom. 3:20, and
it is only as a person recognizes and acknowledges his sin, and in the
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measure in which he does so, that he can have an understanding, an
appreciation, of the sweet message of redemption through the blood of
Jesus. Naturally this applies to the juniors, the newly confirmed, also.
In fact, owing to their lack of experience, their immaturity, their failure
to apply the lessons of parish-school, Sunday-school, and confirmation
class to life situations, it will frequently be necessary for the leader
of adolescents to warn against specific sins and to rebuke these trans-
gressions of God’s holy Law wherever and whenever they are found. The
Apostle Paul admonishes his readers: “Let not sin reign in your mortal
body that ye should obey it in the lusts thereof. Neither yield ye your
members as instruments of unrighteousness unto sin,” Rom. 6:12, 13.
And with regard to the specific sins that may cause young people a great
deal of trouble the apostle writes: “Flee also youthful lusts,” 2 Tim. 2:22.
Likewise Titus is instructed: “Young men likewise exhort to be sober-
minded,” Titus 2:6.

At the same time, however, the Scripture takes a definitely positive
attitude with regard to the pedagogy of adolescence and youth. Not only
are young people addressed as full-fledged members of the congregation
of believers, as in Ps.148:12,13 (“Both young men and maidens, old
men and children, let them praise the name of the Lord”), but in the
very earnest introduction to the warning against the world and its lusts
the Apostle John writes: “I write unto you, young men, because ye
have overcome the Wicked One. . . . I have written unto you, young
men, because ye are strong and the Word of God abideth in you and
ye have overcome the Wicked One,” 1John 2:13,14,

In dealing with juniors as well as with young people in general
it must be the objective of leaders, of counselors, to build them up in
their most holy faith, in fellowship with the Savior, and in a life of true
sanctification. In this respect the Law as Law has no place, just as it
never has in the life of a believer in so far as he is a believer. In other
words, the believer, according to the new man, is constantly growing
in righteousness and true holiness, Eph.4:24. In this growth the Law
as Law has no place, except inasmuch as its curbing of sinful inclinations
removes obstructions in the way of true sanctification, just as the
pruning of a tree removes the useless shoots. The Apostle Paul writes:
“Knowing this, that the Law is not made for a righteous man,” 1 Tim. 1:9.
And again, Rom.4:15: “The Law worketh wrath.” And again: “Christ
is the end of the Law for righteousness to every one that believeth,”
Rom.10:4. Christ abolished in His flesh the enmity, even the Law
of commandments contained in ordinances, Eph. 2:15.

Does this mean that the Law is ruled out of the lives of Christian
young men and young women? Not at all. St.Paul, replying to this
thought, writes: “Do we, then, make void the Law through faith? God
forbid; yea, we establish the Law,” Rom.3:31, namely, by according
to it its rightful place in the New Testament economy, that of serving
as a list of things which please our heavenly Father and our Savior.
That is the function of the Law in the lives of Christians, if we still
wish to give it that name.

What suggestions and instructions does the Bible now give us with
regard to motivation in the field of sanctification in general, including the
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guidance of young people, specifically juniors? We find the answer in
such passages as these: “I beseech you, therefore, brethren, by the
mercies of God that ye present your bodies a living sacrifice, holy,
acceptable unto God, which is your reasonable service,” Rom.12:1. “The
love of Christ constraineth us,” 2Cor,5:14. “If there be therefore any
consolation in Christ, if any comfort of love, if any fellowship of the
Spirit . . ., fulfil ye my joy that ye be like-minded, having the same love,”
Phil. 2:1,2. “If ye, then, be risen with Christ, seck those things which
are above, where Christ sitteth on the right hand of God,” Col.3:1.
“Whatsoever ye do in word or deed, do all in the name of the Lord
Jesus,” Col.3:17. Thus the Bible brings out its motivation in the field
of sanctification.

This methed is also suggested by common sense and by the results of
investigations and experience. Generally speaking, it is imperative that
the counselor of adolescents avoid all negative suggestions. Suggestions
of this type are offered when instructions or commands to juniors are
couched in language which causes them to think of forbidden fruit.
If they are surrounded by prohibitions of all kinds, especially such as
name some specific form of wrong-doing, the chances are that their
thoughts will run along the lines of the forbidden fruit. If leaders tell
adolescents that they must not do this, should not indulge in that, without
giving them positive, constructive reasons, the chances are that they will
promptly take their cue from the suggestion contained in the prohi-
bition. This is ordinarily not done in the spirit of meanness, of deliberate
wickedness (and our confirmed young people will readily bow to the
prohibitions of the Word of God), but it is the way of the Old Adam:
Forbidden fruit is sweet, and bread eaten in secret is pleasant.

The better way, therefore, is to operate with positive suggestions
and to offer young people of the early and middle adolescent age a con-
structive program. Every junior counselor must try to find out the
capacities, abilities, interests, and needs of every junior whom he is
elected to guide, so that, if possible, he may shape his programs and
policies accordingly. (See Guiding the Junior, chap. 5.) We ordinarily
suggest tentative goals but without vagueness; we try to forestall
failure and yet make the juniors feel that the ideas are chiefly theirs.
The leader may present his ideas indirectly, by getting a person to
commit himself favorably on an idea before asking him to act upon it,
by conveying the thought that the idea has received favorable comment
on the part of people of influence, by presenting ideas in question form
or through an example, by stimulating sclf-expression of an idea. Most
suggestions will receive attention if they are couched in questions which
credit the person interviewed with intelligence in the field, as for
example: “Have you ever tried such and such a plan? Do you suppose
that such or such a procedure would be of help in solving our particular
problem? What would you do if you were in my place? How about
the idea which was used in such and such a society? Have you some-
thing you would like to do, such as . . . ? What would you like to do
in order to . . .? You surely want to make the most of life —of a given
situation. . .

But the counselor or leader must be sure that some definite plan of

Published by Scholarly Resources from Concordia Seminary, 1940 7



Concordia Theological Monthly, Vol. 11 [1940], Art. 5

Miscellanea b7

action, some specific program, is actually worked out at his suggestions,
so that action and movement will result; otherwise there is danger that
his leadership will soon come to an ignominious end. Constructive work
builds the Church in all its parts. P. E. KRETZMANN

Gejes und Guangelium
Der Sdjlufgabidinitt von Harald Diems' Sdrift ,Luihers Lehre von

ben gloei Meidjen” behandelt bad Thema ,Gefepp und Evangelium”. Wir
lefen ba unter anderm:

»18 Locus de discrimine legis et evangelii scitu maxime necessarius
est, quia continet summam totius Christianae doctrinac. (Weimar Auss
gabe 40, I, 209.) Wir haben e3 ganz ernjt zu nehmen, daf nirgendivo
anders ald im Auffinden diefes ,discrimen” die Geburtsjtunde der Refors
mation ftattgefunden Bat. . . . Wir verjuden, in (46) Thejen dad Ergebs
nid unjerer Arbeit gujammenzufajjen.

1. Das Problem ,Gejefs und Cvangelium” iiberhaupt zu jehen bers
mag nuc derjenige, demt aud dem Hordjen auf die Sdrift dbad Unterfdjeis
bungdvermogen (diserimen) gefdienft worbden ift durdh) den Heiligen Geift.
Denn ,allein der Heilige Geift lann dieje Stunft”, wic ¢3 anbdererjeitd ded
Teufeld ,,summa ars est, dbajj er fann ex evangelio legem madjen”. (. 9.,
Tifdyreden, I, 276.) 2. Dicfe Unterjdjeibung durd)d Wort vom Heiligen Geift
gelehrt twerden Heift ald Allererjtes mit dem Coangelium fich) des Gefefsed
crivelren Idnnen. 8. Denn uns, tie wir ald gefallene Sireatur daran find,
Dejit dad Glefes. Um unjerd Gefallenfeind willen Hat und ja Gott in die
Sdjranlen feined Gefeled nehmen miiffen. 4. Darum gehoren Gefes und
alter Menjd) gujammen; dad Heift, bad Gefels ift dber Dauergajt in unferm
Gewifjen und ift mit unjerer Vernunft verjdivoren. (2. A. 40, I, 44. 209.)
6. Unfer Gewijfen ift nad) Wefen und Herlunft (fzaft der lex naturalis)
Stimme de8 Gefefsed. 6. Uber dad Gejely Deforgt dad Umt, und gu bers
Ilagen. Quicquid ostendit peccatum, iram seu mortem, id exercet
officium legis, sive fiat in Veteri sive in Novo Testamento. (8. 9. 39,
I, 848.) 7. Vegegnen toir diejem Werlldger nur fraft unjerer natiicliden
Bejdaffenheit, bann verfallen wir unvermeidlid) entiveder der BVermejjenheit
(Peudhelei) oder ber Bergiveiffung. 8. Dad Fuferjte, was das Gejel direlts
pojitiv leiften fann, ift, dbaf ed3 zwar nidt dbie operantes innerlid) anbdern,
aber bie opera 3u duferer Difziplin (iustitia civilis) gwingen fann. 9. Aber
iustitia civilis al8 joldje ift nod) lange feine iustitia evangelii, ijt im Gegens
teil al8 der Sdjrittmadjer ber Heudjelei nad) wie bor dber Feind de3 Cvans
geliums. 10, Iustitia civilis und justitia Dei jind barum fo tveit gefdjieben
wic Erbe und Himmel. Bon unten nady oben fithet fein Weg, den tvir bon
und aus tiffen fonnen. . . . 14. ,Si ratio fol midj leren, quare non
abiicimus evangelium et librum Scripturae? Nos praedicamus aliquid
Hoher quam ratio et occidimus rationem.” (8. 9. 47, 844.) Die Vernunft
muf ftexben, wenn anbders die Predigt ded in Chrijto bom Himmel auf die
Crbe gefommenen Gotted gelten foll. UAber fie fticht nidht durch Selbjtmord,
fondern wird getdtet. . . . 18. So ecfennt er [der {id) bom Heiligen Geifjt
burdys Wort belehren [Gft] auf cinmal, daj dad8 Gefel zweierlei
fimter Dat, ndmlid) ein leiblides und ecin geiftliches. 19. Hinfidtlid) desd
Teiblidjen YUmtes exfennt er, bafy e3 dient .3u dDiefem Weltleben; denn
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@ott Hat alle teltliden Nedjte und Gefebbe dagu verorbduet, den Giinben
bamit 3u wefren. . .. Danim Hatt Gott berordbnet Oberleit, dltere, Sduls
meifter, Gefelse und Nedte, Stdde und allexlei weltlidie Ordbnung, auf bak,
two fie nid)t mehr innen, bod) aufs wenigfte dem Teufel die Féaujte binben”.
(B.T.N. VL, 128f) 20. Hinjidtlich ded geift[idhen Amtes erlennt er,
dafy dieS ,de8 Glefelies jonderlid) und cigen Amt” und dafj e bazu bers
ordnet ijt, .daf c8 dic fbertretung grifer madjet”, dad Heifst, ibn gur Er»
Tenninis feiner Siinbe fiilhren midte. (. A T. R. VI, 128, 18;
120, 28.) ... 28. Infofern untexrfdheidet fid) die iustitia civilis eines Elris
ftent bon der justitia civilis eined anbdern Staatsbiirgers duferlid), wasd bi
opera angehf, nidt; twohl aber innerlid), wad den operans angeht. Denn
ber operans bed Chriften ift ja der Glaube, der allein aus dbem Wort Lommt.
Mnd in foldem Glauben gerechifertigt, Gandelt er ,mit Cujt und Liebe,
cum gaudio et hilaritate”. (. ¥. 7, 60. E. 9. 16, 300.) 24. Daf ber
Glaube aus dem Wort, dbem Verbum externum, fommt, ijt entjdeidend.
Wer ihn anbers, ,obn vorgehend duferliches Wort”, befonmmen 1will, bleibt
im Enibhujiasmus der Erbjiinde gefangen. . . . 28, Diefe Vertiindigung ded
discrimen Iautet aber folgemdermafen: ,Lex ergo data est, ut gratia
quaereretur. Gratia data est, ut lex impleretur. (JMom. vorl.; Fider
II, 93.) 29, Das .jonderlicd) und cigen Amt” bes Gefefsed ald Fiihrer zur
Siindenerfenninis ift nun dahin zu vervolljtindigen: ,,quare legis proprium
officium est, nos reos facere, humiliare, occidere, ad infernum deducere
et omnia nobis auferre, sed illo fine, ut iustificemur, exaltemur, vivifi-
cemur, in coelum evehamur et omnia acquiramus. Non ergo simpliciter
occidit, sed at vitam occidit. (. . 40, I, 520.) 80, Aber wir vergejjen
nidjt: ,Hunc usum legis solus Spiritus Sanctus quaerit et evangelium
docet. (98. 9. 40, I, 490.) Nur infofexn gilt: ,. .. ut gratia quaereretur®.
81. JIn feinem cigentlidhjten Amt ift dad Gefes ald ,paedagogus in Chri-
stum", al8 ,ministra et praeparatrix ad gratiam“. ,Quando lex sic te
urget, desparatis omnibus rebus tuis, ad quaerendum auxilium et sola-
cium apud Christum, tum est in vero usu. Sicque servit per evangelium
ad iustificationem. Et is est optimus et perfectissimus legis usus.” (8. .
40, T, 458, 489) . . . 48. Yn ber futura vita Ivird e3 nidt mehr ded
discrimen Glefeis und Cvangelium bediirfen, jondern nur mehr ecrfiillies
@efey geben. 1nd bies deshalb, toeil bann unjer totus homo micht mebr
spiritus 1 n b caro, fonbern nur mefr geiftlicer Leib, Auferftehungsleib, jein
wird. 44. Darum ticd ed dereinjt aud feine Stirde, fein Prebigtamt, fein
auerlidied Wort mehr geben, dad unfer vom Gefely verllagied Getifjen
iiber bad redite discrimen inter legem et evangelium unterricjten miigte,
weil bann ,ber HErr, dex allmidtige Gott, ihr Tempel ift und dad Lamm”,
Offenb. 21, 22. 45. Die .zwei Reidhe” rwerden am Jiingjten FTage beide ald
dem CHhriftus Gotte8 gehorend offenbar werden und dem ,regnum gloriae”
eidjen. (28. 9. 2, 457: ,Regnum gratiae est regnum fidei, in quo Christus
ut homo regnat, constitutus a Deo Patre super omnia . . . et hoc usque
ad judicium novissimum. Tunc enim . . . tradet regnum Deo et Patri
et erit Deus omnia in omnibus, cum evacuaverit omnem principatum et
potestatem. Hoc est regnum gloriae, in quo Deus ipse per se, non amplius
per humanitatem, regnabit in fidem. . . %) ,E3 jind biec Neiche der Welt
be8 HCrrn und feined Chriftus gelnotben. unb er wird regieren von Eivigs
Teit gu Cwigleit, Offenb. 12, 156.“ C.
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