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Miscellanea

Die Ladjis-Briefe

€3 find okl eher bie Iriegerifdien Ereigniffe in Paldftina und Jerus
falem, die Beute unfern BlE auf bad Peilige Land lenten, ald ctiva bie
Yusgrabungen dafelbft, obroohl biefe feit bem Weltlrieg in exrhihtem Mafe
bon Engliindern und Ymerifanern, von Frangofen und Deutfden nex aufs
genommen und fortgefefst worben find. [Ju dben widtigiten Nadyiriegdfunben
achiicen giveifelsobne bie fogenannten fadjissBriefe. Diefe Briefe filfren
und Binein in eine eit, wo nidit ettoa in und um Jerufalem ein Stleintriea,
Ivie e8 Geute ber Fall ift, gefilfrt tourde, fondbern o ein gewaltiges NRingen
dweicr Weltveide, fighptend und BVabyloniens, um Jerufalem, ja um gang
Baldftina cingefept Hatte. Jm Mittelpuntt diefer Ereigniffe ftand damals
Serufalem und im Wittelpuntt Jerufalems ber Prophet Jeremias. Was
mmn im Befonberen bie Yufmerfjamleit aller Bibellefer auf biefe Briefe
Ienten muf, ift eben die Tatfade, baf fie 3weifeldohne auf ben Propheten
Jeremias Vegug nehmen.

Die Ladji8sBriefe find am 29. Januar 19385 in Ladjid unteit bon Jerus
folem in ©dutt und Afde aufgefunden, aber erft im bergangenen Jahre
bollends entgiffert und iiberfeist worben. Sie find auf Oftrala ober Tons
fdjecben in der bon ben @elehrten jo genannten phnizijden Sdrift, aber in
der Gebritifhen Spradje gefdjrichen worben. Die Sdjriftailge diefer Serift
fin nidjt die unferer Gebriifdhen Handidriften, die in ber fogenannien affys
tifen, araméifjen Quabdratidirift gefdjricben worben find, fonbern fie
find bie einer alten alphabetijhen Schrift, bie fic§ bis 2000 vor Ehrifto zus
tidverfolgen laft. Diefe alphabetije Scirift ift nidht nur von berufenen
und befonbers audgebilbeten Scireibern benufst twordem, fonbern aud) von
Panbdiverfern und Sdjiilern, tvie und bas die Jnfdriften leGren, fo dag ber
©dlufy bereditigt ift, daf bieje alphabetifde Sdirift allgemein im Bol? ber
S.ubm im Gebraud) war und audj feitend der Heiligen Schreiber altteftaments
lider ©djriften Bertvendung gefunden Hat.

Die Briefe find von einem geviffen Hofaja — ein Name, ber Nef. 12, 82
unb Jer. 42, 1 vorfommt — gefdjrichen worben. Diefer Hofaja twar ks
zend ber Velagerung Jerujalems Befehlshaber eined Aufenpofiens an ber
Hauptitrae, die von Jerufalem nad) dbem Meere filhrte. Die Vriefe Hat er
an feinen Vorgefepten Yaufdj, den Stadtlommandanten in Lad)is, geridjtet.
Ladjis und Afela waren namlic bie feften Stabdte, die neben Jerufalem dem
B_f_:b!;!nni{(ﬁm Stonig Nebuladnezar und feinem Heerfiihrer Nebufaradan am
langften ftanbbielten. Denn fo Heifst ¢8 bei bem Propheten Jeremiad:
w»lind bex Prophet Neremia redete alle biefe Worte au Jebelia, dbem Stinige
Jubas, gu Yerufalem, da bad Heer bes Stonigs gu BVabel {djon firitt tider
Jerufalem und tider alle iibrigen Stadte Jubad, ndmlid) wider Ladis und
Ujela; benn biefe waren al3 bdie feften Stiidte nody iibergeblieben unter den
Gtidten Jubdas”, 84,6.7. Da Hofaja die BVewegungen bed babylonijden
Deered gu beobadjten Hatte, find feine Briefe unkdift ald8 Melbungen, bann
aber weit barilber Ginaus ald Jeugniffe bon ber grofen Spannung, die bas
mal8 gvifden ber dgyptifhen und der Babylonifhen Partei in Jerufalem
gehertidit Hat, gu twerten. Der Prophet Jeremias Hatte befannilich wifhrend
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ber Belagerung dem BVolf ber Juben diefed Wort gu fagen gehabi:
fpridt ber HCrr: Sicle, ih Tege eud) bor ben MWeg sum feben und
Weg gum Tobe. Wer in diefer Stadt bleibt, der tvird frerben milffen
Sdjvert, Hunger und Peftilenz; Mver aber Hinausd fid) gibt su den EHalbiern,
bie eudy belagern, der foll Tebendig bleiben unb foll fein Leben als eine Fuls
beute behalten”, 21, 8 f.; 88, 2. 17. 19. &8 ift bem Bibellefer aud) belannt,
lvie Jeremias, als er im Lanbde Venjamin eine Exbfadje beforgen mollte, bezs
bidjtigt wurde, im Vegriff au ftehen, gu den GHaldiern oder Babyloniern
fibergulaufen, und dbarum feftgenommen und ind Gefingnis getorfen mucde,
37, 18. %ud) Hat er fid) in ben vielen linterrebungen, die er mit bem Sonig
fiibrte, vergeblid) bemiibt, Bedefia au betvegen, fid) ben Babyloniern ju ers
geben und fein Leben gu retten. Diefe inneren Sampfe fpiegeln die Ladiss
Bricfe tider.

Pojaja Hatte in feinen Briefen vermutlid fiir Jeremiad Parlei ers
griffen, ober bem GStabdbtfommanbdanten NYaufdj toar Giervon auf anberm WBege
etioad gu Ofren gefommen. Wenigftend ift immer bon dem Nabi, bem
Propheten, in diefen Bricfen die Nebe. So twird eradfhlt, baf der Prophet
ein Sdyreiben an cinen geiviffenn Schallum gefandt Gabe, al8 eine Gefanbis
fdhaft unterivegs nady éighpten tar, um Pharao die Gefalr su jdildern, bie
bem belagerten Jerujalem drohte, Wielleidht war Scdhallum Hilfirec biefer
@efandiidaft, ober er war ein Freund desd Propheten, der fid) mit ifm in
berfelben Gefalbr befand. Uuf alle Falle ruft ifm ber Prophet dad MWort
whisschamer®, ,$iite didhl” zu. Jaufd), der Stabtfommanbdant, ift iibec
bie Tditigleit bes Propheten fehr aufgebradt und {didt Hofaja cine gange
MNeilhe bon Vriefen zu, die er bon dem Stinig Jebetia und deffen Fiicfien e
Balten Datte, bamit cr fidy felber von bem Einflufy bed Propheten ein Vil
madjen finne. Cr ifibermittelt ndmlicy biefe Briefe bes Sinigs dem Hofaja
mit folgenben Worten: ,Lies diefe Vriefe, und bu mirjt bidy itberzeugen
Ionnen, dbafy die Worte des PropBheten nidht gut find — fie madjen die Hambde
ber Leute in der Stadt und auf dem gangen Lanbe [dlaff.” Edenfo, teild
fogar mit benfelben Worten, Hagten bie Filrjten, bie Jeremias im 88. Sapitel
feine8 Budjes nennt, den Propheten an. JIm 4. BVezfe bicfed Napield ift
ndmlid) gu lefen: ,Da fpraden die Fiicjten gum Sionige: Laf bod diefen
Mann toten; bdenn mit der Weife wendet er bie Striegsleute ab, fo nod
iibrig find in bdicjer Stadt, desgleidien bas gange VoIl audy, weil er folde
Worte gu ihnen fagt. Denn der Mann fudjt nidht, wad gum Fricden diefem
Bolt, fondern was jum lnglild bicnet.” Sollten die fier genannten a‘iitﬂcl
nidht diefelben getvefen jein, die bon bem Stadtfommandanten Jaujd in feis
nen Briefen genannt werden? Hier tvie bort werden fie mit ebendemfelben
BWorte ,Sarim” al8 Offiziere ober Fiirften begeidnet. Hier mie bort ers
Beben fie mit cbendenfelben Morten bie Unflage gegen ben Propheten, ﬂﬁm_'
lid) baB er bie Hiande {dlaff madie, wad Luifer einfad) mit .ubmni_)m
iiberfept hat. ©o liegt e gar nabe, in bem fo oft genannten Propfeten bicfer
Briefe feinen anbern zu vermuten al8 den Propheten Jeremias.

Sun ift in ben Briefen nicht nur von ,bdem Propheten” die Rede, fons
bern biefer Prophet wird aud) mit Namen genannt. So 3. 9. im 16. Brief
biefer Gammlung, tvo leider nur bie leften beiben Budftaben ded Ramens
erfalten find, bie uns aber geigen, daf ber Name auf bie beiben Gilben
njahu, bie im Qebriifden bie lefsten beiben Gilben bed Namens Jeremind
ausmaden, enbeten. Jm 17. Vriefe dagegen ift nur bie Unfangsfilbe bed

-
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Ramens abgebrodien, fo baf der Reft bes Namens . . . rmejahu” Har Tefers
li§ ift. Da ber NRame ded Jeremiad auf Hebraifd .Jirmejafu” u fpredien
ift, fo bilxfte fein Btveifel mefr auffommen HBnnen, baf 3 fidh in dben Briefen
nidjt nur um ein und denfelben Namen Hanbelt, fonbern um ein und bdiefelbe
Perjon. Damit triite dann aud gum erftenmal einer dexr altteftamentlidien
Proplieten in einer 2,625 Jabre alten Infdrift auf.

Der Audgang bicfes Briefiwedfeld wijden Hofaja und JYaufd war nun
ber, bafy Hofaja, ber von Jaujd) angePlagt tworben toar, Partei fiir Jeres
miad exgriffen au Haben, jeine fonigdtreue PHaltung gu redjtfertigen fudst.
»Mige Gott”, fo {djreibt er, ,die beunrubigen, die Dinge fagen, bon bdenen
i) nidjt8 getwuft Habe.” ., Du Gaft Gierbon nidjts getouft?” antmortet ifm
Joujd) aufgebradit. ,Lies meinen Vrief.” Hofaja behauptet in feiner Ants
ott, mie cinen foldgen Vricf erhalten gu Haben. Solde Yntworten vers
anlaften Jaufd) wohl, Hofaja alle Briefe Bebetiad und dber Fiirften gum
&f!jl au geben.  Hofaja {dhidt ihm die Briefe guriid mit der Vemerhing:
~Mdge Gott dir Munbdtun, was jid) wicllid) exeignet Hat. Warum foll i
bed Stonigs Gamen fludjen?”

Dad Strafgeridht Gottes aber, dbasd im Jahre 6587 vor Chrifto die Stadi
Jezufalem unter bem Sidnige Jebelia ereilte, traf aud) die Stadt Ladis.
fLadyis und Jerujalem wurben erobert, gepliinbert und in Brand gefept.
Ded ﬁ_nmne Familie tourbe gefangengenommen, Jedeliad Sinder murben
bor feinen YAugen getdtet, Jedefin felber wurden die Uugen ausgejtoden,
unbd ex lourbe mit Stetten gebunben gen Babel abgefilhet, Jer. 39, 7. Gedalja
ll!u_rbc al8 ©tatthalter cingefept, aber fon im fiebten Monat feiner Amiss
titigleit meudhlings crmordet, 2 Stin. 26, 26 ff.; Jer. 40, 18 ff. Jn dem
©dutt und ber Afche ber nicbergebrannten Stabdt Ladjid find nidht nur diefe
ﬂfilft. fonbern andj ein Siegel de8 Gebalija gefunben mworben. Diefed
Giegel geugt ebenfo deutlich tvie die Briefe bon bem Geridht, durd) bad Gott
bgmnla fein audertvihltes VWolf Geimfudite und e8 in die Gefangenfdaft
filheen liek. ©8 follte nicht die lefste GeridjtBheimfudgung diefed Bolfes fein.
?ﬂl e3 wieder aud ber Glefangenfdjaft guriidgelehrt tvar, fudte Gott es
in @®nabden Geim, indem er feine BerBeifjungen in Crfiillung gehen und
feinen cingebornen Gobn Menjd) werben lieh. Uber ifren und ber MWelt
Heiland Gaben bie Juden ,genommen durdy bie Hanbde der lngeredjten und
ifn angeBeftet und ertviirget”, Apojt. 2, 23. Abermals tourde die Stabt
Jerufalem erobert und zerftict, und dad Wolt ber Juben wurde in alle Welt
gerjtreut.  Wenn fie aber Geute wicberum nad) Yerufalem guciidivollen und
gar um bdiefe Stadt Iimpfen, jo ift ihr Sampf Hoffnungslofer ald je. Denn
fie Baben bi8 auf ben Heutigen Tag meder bie eridhtss nod) bie Gnabens
Beimfudjungen Glottes erfannt.

_ ©0b toir und nun aber aus alten Jnfdriften ober aus unfern Tageds
eitungen bon den Sidmpfen der Juden um Jerufalem exaihlen laffen, immer
follten und foldge Weridite — in iveldjer Sprade fie aud) immer gejdricben
fein mdgen — baran erinnern, daf der Beilige Gott mit feinen Heims
fudjungen, burd) die er aud) unsd Beimfudht, eine eingige und einbringlide
©Gpradie mit unsd redet, damit audy toir die Jeit ber Gerihtss undb Gnabdens
Geimfudjungen unfers Gotted nidit an und boriibergieGen Iaffen, ofne bie
und nod) immer bargebotene Gnabe in Wort und Salrament im Glauben
angunefmen und bie Jeit ausdzufaufen.

(. Peters in ber Ev.=Luth. Freilicde)
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Did This Fish Live Too Long?

European scientists are agog over a fish! That may seem like a
strange statement, but it should be explained at once that this is no
ordinary fish. This creature is a member of the finny tribe known as
the Coelacanths, which are supposed to have vanished from the briny
deep, according to scientists, some 50,000,000 years ago.

But here it was, swimming around in forty fathoms of water off the
South African coast just before Christmas, 1938 A. D., when it was
enclosed with two tons of other fish in a net and brought to the surface
by a fishing trawler. It measured five feet in length and weighed
127 pounds. It had blue eyes and handsome steel-blue scales; but the
remarkable thing about it was that it had fins that were trying to be legs.

The captain of the trawler brought it to Cape Town, where it was
mounted by a taxidermist. Photographs were sent to London, where
Geologist Errol Ivor White of the British Museum called the find “one
of the most amazing events in the realm of natural history in the
twentieth century.”

The magazine Time gives the following interesting description of the
creature:

“The fish has very archaic gill flaps and lower jaw, big bony scales
covered with enamel, lobed and limblike fins, a curious double fail
divided by a spinal projection. It is a typical member of the Coela-
canths, a primitive fish family, which first appeared 300,000,000 years
ago, when the only land animals were amphibians, and which was wide-
spread and flourishing when the Age of Reptiles was just getting under
way. The family has been considered extinct for 50,000,000 years, be-
cause that is the most recent date assigned to any Coelacanth fossil found
in the rocks. Thus the discovery of a live Coelacanth in the world of
airplanes and television is as surprising, from an anatomical and evolu-
tionary point of view, as would be that of a pterodactyl or diplodocus.

“The coming to light of this ‘living fossil’ creates an evolutionary
mystery. In logic its kind should have disappeared when the seas began
to be thronged with more modern, more efficient rivals. A plausible
theory is that the Coelacanths retreated to the deeps where competition
was not severe and persisted there as the archaic okapi survived in the
dense Congo forests, as the primitive duck-billed platypus in benign
Australia.”

The above conclusion is a natural one, of course. But would it not
be just as logical to conclude that the rocks in which the Coelacanths
appear as fossils are not 50,000,000 years but are of much more recent
origin? And may not the discovery of this fish, which was not supposed
to exist any more, indicate that these curious amphibians were not links
in an evolutionary process which led from lower to higher forms of life,
but that they have existed as such from the time of creation and that
they will continue to exist in their original form?

We do not presume to pose as an authority in these matters, but it
would seem that the evolution theory has another “mystery” to explain.

Lutheran Companion
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Diverse Forms of Modem Rationalism

Modern rationalism has become so diversified in its ramifications that
definite categories have become necessary to classify and clarify the
various trends that confront us today. The subject deserves some atten-
tion even by the busy minister, though, truthfully speaking, it is, in the
final analysis, of no great importance for his pastoral polemics, since in
all the variant systems of Modernism there is the same apostasy from
God's Word, the same rejection of the specific doctrines of Christianity,
the same commingling of Law and Gospel, the same repudiation of the
vicarious atonement, the same contempt for Scripture as the inspired
divine Word and the only authority in religion, and finally, the same
ancient pagan work-rightecusness as the hope of man's salvation. No
matter how greatly otherwise the Pilates and Herods may contemn each
other, in their antagonism to the crucified Christ as the only Hope ‘of
perishing mankind they prove themselves the best of friends. Some may
wear a little more sheep’s clothing than do the others, but the ravening
wolf is found in all of them nevertheless.

We write this at the request of some readers of this periodical, who
desire more detailed information on the distinctive varieties of the
Modernism of our time; and while the subject should really be discussed
more in detail, even the mere incomplete outline which we are here pre-
senting may help our pastors to understand somewhat better the drift
of modernistic thought. Of the numerous books which in recent years
have been published on the subject we may mention: C.S.Macfarland,
Contemporary Christian Thought (1936); A.C.Knudson, Present Ten-
dencies in Religious Thought (1924); E. E. Aubrey, Present Theological
Tendencies (1936); H. R. Macintosh, Types of Modern Theology (1937),
and, last but not least, H. N. Wieman & B. E. Meland, American Phi-
losophies of Religion (1936). Other books specifying details may be
studied in connection with these more general works of classification; but
for the practical pastor the volumes just named will more than suffice.
In fact, any single one of them will help him orientate himself in the
tangled field of modern rationalism. Such pastors as live in larger cities
may request their public libraries to order these books. Our Seminary
library will of course accommodate our pastors with such books as are
available for general use.

1. Neo-Supernaturalism. We may distinguish two kinds of Neo-
Supernaturalism: one which somewhat spontaneously originated in our
country after the pendulum of Liberalism had swung too far left; and
one which came to us through the spread of Barthianism in America.
The line of demarcation between the two is, however, rather narrow,
just as the entire movement is somewhat hazy. In general, Neo-Super-
naturalism may be regarded as a revolt by liberalistic leaders against
the crass Modernism of a decade or so ago which had terminated in
sheer atheism. Fosdick perhaps was one of the first to sound a clear
note of warning to his fellow-Modernists who carried their rationalistic
conclusions to such extremes that their destructive views pretty well
coincided with those of Lenin and Stalin in Russia. In fact, practical
agreement between American Modernism and Bolshevist Nihilism be-
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came so apparent that the traditional (orthodox) Supernaturalists, or
Fundamentalists, of the type of Machen and his followers had so clear
a case against religious Leftism in our country that Modernism was com-
pelled to sound a more positive note for the sake of keeping alive. This
explains the revival of Supernaturalism in American circles, with new
emphasis on metaphysical realities, such as God and His providential
government, the necessity of obedience to Him, the hope of happiness in
a life to come, a positive ethic rooted in a “moral law,” and the like.
Neo-Supernaturalism today, much as did German Supernaturalism about
half a century ago, assumes that, strictly speaking, neither human reason
nor science can rightly decide and solve the problems of theological
metaphysics. The principium cognoscendi in the theology of Neo-Super-
naturalists is of course not very clear; but in a general way they hold
that God must make Himself known directly to the individual and that
man can apprehend Him by “faith” (i. e., by willing submission to Him).
The outright Schwaermerei of this rationalistic theology is of course ap-
parent. The Church as a historical, social institution, they hold, can-
not teach man God, nor can the Bible be his absolute norm of faith and
practise. The “Word of God” is not any Bible revelation, but God's im~
mediate self-revelation in the human heart. Neo-Supernaturalism is
therefore basically antichristian. It repudiates both the formal and the
material principle of the Reformation; it knows nothing of the sola
Seriptura and the sola gratia. It cancels entirely the Christian doctrine
of Christ’s person and work. It is interested in the “historical man who
lived in Palestine” only inasmuch as He was the “medium through which
the transcendant God made Himself known to the world.” The historical
importance of Jesus attaches, not to His vicarious work but ultimately
solely to the fact that He absolutely submitted Himself to God and thus
became the Revealer of God. In mysticism as such Neo-Supemnatu-
ralism is not especially interested, especially not in the Barthian trend,
which holds that all inward experiences belong properly to psychology
and not to theology. As representatives of Neo-Supernaturalism in our
country we may mention the two Niebuhr brothers (Reinhold and
Richard), Geo. Richard, and E.Lewis. While Neo-Supernaturalists com-
monly use the traditional Christian terminology, they repudiate orthodox
Christianity in toto, just as did Schleiermacher a century ago.

2. Neo-Thomism. What Neo-Supernaturalism is in liberal Protestant
circles Neo-Thomism is in liberal Catholic circles, though of course
Neo-Thomism is hedged in by the stringent laws of papistic “orthodoxy.”
But in more than one way Neo-Thomism may be regarded as a sort
of scholastic Neo-Supernaturalism. Its peculiar objective is to find in
the Aristotelian categories of medieval theology the canons of religious
truth. In the final analysis it is nothing else than ancient Scotism applied
to our modern age. Its basic rationalism of course requires no
demonstration. Even “orthodox” Romanism is inherently rationalistic
and rejects both the formal and the material principle of ecumenical
Christianity, in that it accepts neither the Bible as the sole source and
norm of truth nor the sola fide as the sinner’s only hope of salvation.
What holds the various Romanistic trends together is their common ab-
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solute submission to the Pope as the sedes of authority in religion. Neo-
Thomism is a part of Roman activism, or propaganda, which seeks to
make ecclesiastical hay while the sun of Modernism in Protestantism
is shining s0 very low and warmlessly.

3. Religious Personalism. Religious Personalism is supernaturalistic
inasmuch as it asserts not only the absolute personality of God but also
the distinet personality of man and so the immortality of the soul and the
freedom of the human will. Personalism has come over into the theo-
logical field from philosophy. To a great extent it is mystical, seeking
eomqunlon with the divine through self-surrender. In many respects
Religious Personalism is only a reaffirmation of what Unitarianism long
ago has predicated of God, the immortality of the soul, and the freedom
of the human will. Only there is in this new religious philosophy a dis-
tinct strain of pantheism, which was not found in historic Unitarianism,

4. Naturalism. Properly speaking, Modernism is nothing else than
sheer Naturalism, that is to say, the pagan religion of the unconverted
soul. Today, however, Naturalism, though basically the same, reveals
itself in various forms. As Religious Absolutism (W. E. Hocking, Geo.
Adams, etc.) it insists upon “awareness of the Absolute as the complete
fulfilment of the infinity of all values,” in other words, upon the absolute
sovereignty of God. As Religious Mysticism (R.M.Jones, C. A. Bennett)
it advocates “intuitional apprehension of the Infinite” As Ethical In-
tuitionalism (Wm. A. Brown) it demands absolute surrender to God
through spontaneously perceived values as the Highest that man can
realize. As Religious Estheticism (G.Santayana) it interprets religion
essentially as the “idealization of the experiences of life.” As Evolu-
tionary Theism (J. E.Boodin, Wm. Montague, A. Whitehead, F. Northrop)
it more positively seeks to employ the findings of science to defend be-
lief in God. As Cosmic Theism (which is closely related to the former)
it regards the processes of nature themselves as divine. The various ten-
dencies of Modern Naturalism are, after all, intimately related to one
In;lht;:m and there is no clear and sharp line of demarcation to sepa-
ra s

5. Religious Humanism. Fundamentally Religious Humanism aims
at the complete secularization of religion or at “secularizing the Super-
natural.” In the final analysis Humanism is not at all interested in the
“God concept” Such things as prayer, worship, trust in God, are all
secondary, indeed of hardly any importance, in its speculative system.
Its real objective is the “adjustment of man toward himself.” Ultimately
of course Humanism terminates in downright atheism or in the deification -
of humanity, as did the positivism of Comte half a century ago. Why
this quasi-philosophy (Epicureanism) should still call itself “religious” is
a mystery to all who are inured to connecting with religion positive
creedal concepts. But Humanism has many and very prolific writers,
such as Walter Lippmann, R. W. Sellars, M. C. Otto, A. E. Haydon, whose
superficial and glib way of philosophizing greatly appeals to shallow
minds. “Humanism,” writes C. W. Reese in the Faith of Humanism, “has
faith in the ability of man increasingly to achieve the possibilities in-
herent in the nature of man and the universe” (Am. Phil, p. 267.)
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Closcly related to Humanism is Empirical Theism (E. S. Ames, John
Dewey, Shailer Mathews, G. B. Smith, B. E. Meland, H. N. Wieman),
which secks to go beyond the sheer humanistic views to a
philosophy that appreciates also the supernatural values. The Empirical
. Theist therefore is interested not only in man but also in God, though
in general his concept of God is extremely indefinite and vague. The
difference between the two trends is not very great at all; in fact, most
of those who call themselves Empirical Theists are hardly more than
Humanists. Both equally attest the bankruptcy of the human mind to
find God apart from Scriptural revelation.

%

Supernaturalism, a more positive religious movement; 2. Humanism, an
extremely iconoclastic movement; 3) Theistic Naturalism, which seeks
in nature the deity to be adored. In a general way there has been
some change from the old-fashioned materialism of open atheism of the
early ’90's, though Humanism is very similar to that nihilistic movement
But there is hardly any .approach to traditional Christianity. Modemnism
today presents a pitiful maelstrom of confused religious thought, with
no uplifting message for a perishing world. In many cases the writers—
may they call themselves as they will —outpagan the ancient pagans of
India and Africa. At best they never rise higher than the three Kantian
categories of deity, morality, and immortality. A century of religious
speculation since Schleiermacher, the father of Modernism, has not
brought the rationalistic religious world a single inch forward. “In the
wisdom of God the world by wisdom has not known God,” 1 Cor.1:2L
But the bankruptcy of rationalism is our opportunity; for “it pleased
God by the foolishness of preaching to save them that believe” (ibid.).
May it be ours today in ever larger measure to “preach Christ Crucified
to them which are called, both Jews and Greeks, Christ the Power of
God and the Wisdom of God™ 1 Cor.1:23,24. J.TrzopoRe MUELLER
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