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Theological Observer — Stirdjlid)-Beitgefdichtliches

D. Saffes Stampf gegen bie ,Iutferifden” Lengner ber [utherifien
Abendmafhidlehre. n der ,Stirdlidhen Beitjdrift” (Jamuar 1930_)
D. Nen cinen Reformationsfejtartifel aus der Feder D. Safjes, bﬂ:' bie fibets
{drift Bat: ,Sind wir nod) Slivdhe dex Neformation?” unbd file die -ﬂl.ltﬁ"
rijdie Stivdhe” gefdjcichen toucbe. Wir finnen und nidgt verfagen, ‘“‘iﬂ‘
Abjchnitte diefes trefflidhen Artifeld8 unjern Lejern vorzulegen: »E8 gibt
scoangelijdhe’ Slivdien in Deutfdland, in denen fein Theologe mehr Pfarre
toerden fann, der dad glaubt, Tehrt und befennt, was Luther gmlau_bf. gelchrt
und befannt Gat. . . . Mein, man braudyt iwirflid) nidyt erjt bis au m
Deutjdhen Ehriftentum gehen, um den vollen BVerfall cvangelifder Lehre im
deutjchen Protejtantismus mit angujeben. . . . Aber man Hanbdelt fo, .ﬂl_'
ob* man in den Bahnen ded Neformators wanbdelt, wenn man dad Gk_ncntﬂl_
von dem tut, was er getan und gelehet hat. . . . €3 fann fein, _bni! 1""‘"
au ber fiberzeugung fommt, Quihers Abendmahlslehre fei, um mit den Wors
ten des Dallejdien Theologen Loofs au reden, ,eine ber granbiojeften Vees
irrungen dyijtlidier Glaubendgedanfen’. Wir adyten jeben, ber auf @r_ﬂ“b
cenjter Vemiihung um dad Verjtandnis der Wibel zu anbdern LErn':bmifm
fommt als Luiber und die Augsburgijde Stonfefjion. Aber was foic bann
aus Gritnden menjdlidien UAnjtands und drijtlicdher Wahrhaftigheit von ifm
extoarten biicfen, ijt bies, daf cr fid) chrlich gu ber Tatjache Defennt, bafj er
anbers lehrt als Quifer. . . . Wenn fdjon der menjdjliche Anftand 3 bers
bictet, cinem Lebenbden das Wort im Munmde umgudrehen und aus feinen
Worten dad Gegenteil von dem zu madien, wad cr gejagt Hat, twie _”"! mefe
gilt dad von ben Watern, die fidh nicht mehr verteidigen, die qld)t _mcl]r
anderd 3u unsd veden fonnen ald durd ihr gefdhricbenes Wort! !IB_II: midyten
bad nidht nur fiic Luther jagen, jondern fiic die Viter unjever Sllt_d)c iibers
Daupt, bon den viclgejdmihten Verfafjern der Stonfordienformel bis 3u b'_“
Neulutheranern' ded 19, Yahrhunbderts, die geviffe Theologen unferer Beit
mit Hohn und Spott u iibergicken pilegen, nadjdem fie ihre Werke a_}lf ges
Tehrie Bitate Hin gepliindert Habenm, und bid zu den Lehrern un_b Fiifremn
unferer Stirdje, die nody bis in unfere Tage gelebt Haben. . . . Die 1inbans
Darfeit gegen dad Werf der Neformation, die Verleugmung ber {!tﬁ}"
Luthers, ift die tiefe Mot der evangelifdhen Stirdie chtfd)mnbs.' Cie ift
bie cigenilidhe Urfache fiir den offenfundigen Verfall unfers Chriftentums.
€8 Bat feinen Sinn, daf wir uns iiber das beflagen, was die Gegner ber
Stirdje und antun. Sie volljtreden ein Gericht, bad fommen mufte un!! bad
biejenigen, tveldje ein toenig ticfer in die inneren Bujtinde uufc_rel: Sticdjen
Bineingejeben Gaben, langft Haben fommen jefen. . . . Die eingige Rethng
bes evangelifdien Chriftentums in Deutidhland bejteht vielmehr b‘“i'}' baf
tvit endlid) mit der furditbaren lintwahrhaftigleit ein Enbde mad';en, in ber
ber beutjdie Proteftantismus nun feit Generationen lebt. . . . Seit Scleiecs
mader Dbejteht bei bielen THeologen dic Theologie in ber Stinjt, mit ben
Worten bes Frdliden Belenntnifjes dbas Gegenteil von dem gu Tehren, toad
bag Belenninis fagt. Diefe, aus eciner ticfen tweltanjdauliden Slnf ers
tadjfene Unmwalrhaftigleit liegt tie cin Fludh auf der heologifden BWiffens
fdbaft und Bat, indem fie bon ber Wifjendaft in die Pragis eindrang, b
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fidlie Seben vergiftet. Das ijt die Srantheit, an der die ebangelijde
Slivdje leidet. . . . Der Durdjjdnittspfarrer bon Heute Hat fein Gefildl mehr
bafiir, bafy e3 eine Verjiindigung an ber WaKrheit ijt, wenn er dasd fiinfte
ﬂ_mlbﬂ!ﬁd_ [unfer fedjijtes Hauptitiid] in Luifers Erflarung lernen Ilajt,
diefe Crfliivung aber wicder calvinijd exflért. . . . 3 Ivar der grofe Jrrs
tum bes Protejtantismus im 18. und 19, Jahrhunbert, daf er meinte, der
Il_mbemen Welt den Weg gum Chriftentum durd) bie Preidgabe ber Firdys
Tien fefre ecleidtern gu fonmen. Gr Gat damit nur erreidt, daf nies
mand mehr feine Verfiindigung ernjt nahm. Denn ter foll eine Stirdje
ernjt nehmen, die felbjt nicht mebhr toeify, tvad fie glaubt, Tehet und bes
!.mnt! -+« Man meine aud) nidt, dafy cine Geringjdibung des Firdys
lichen Belenninifjes die Autoritdt der Heiligen Schrift jteigern fomnte. E3
ijt eime gang unumitdplide Tatjadie der Stivdhengefdichte, dafy die Autoritdt
ber Ribel mit der Autoritit des die Vibel auslegenden BVefenninifics fteht
und fallt._ Das grofte Veijpicl dafiic ift die Neformation jelbft. Ofne dad
Belenninis der Sticdhe mit feinem ,Dienjt am Wort', mit feinem Nejpeft bor
bemt MWort twird die Vibel gum Spielball iillfiirlider, jeftiererijder Auss
Tegung. Ober gibt ¢8 cine ticfere, Demittigere, dem Wort gehorjamere Auss
[ﬂ_l“l'ls ber Deiligen Scdjrift als die Velenninidjdriften unjerer Stirde?
n‘f'“““b bebauptet, daf; fie alles fagen. Niemand bejtreitet, daf; 8 Wabrs
k}fm ber @!}rift gibt, bie nodh tiefer, nod) beffer verjtanden tverden miijfen.
Riemand nimmt Unfehloarteit fitr ibre Ausjagen und Formulierungen in
?‘“ﬂ'_“ld). Dad aber glauben toir, dafj der Stivdje neue Crfenninifje und
‘_i“ ‘[ffmﬂ Berjtandnid der Scdrift nur dann gefhentt werden fnnen, wenn
Ile_ bie Walhrheit, die ihr in der Meformation Luthers einjt fiie alle Jeiten
geidentt worden ift, nidht vergift und nidit veradytet.”

A Dasd ijt ein exjdiitterndes, aber aud) Herrlided Jeugnis, dem man e3
iinjdien midjte, dafy es in jeder Iuiherijdien Studicrjtube beadjtet und
unter Gebet erivogen tviirde. Freilid) geht diefer teure Vefenner 3u tveit,
venn e t:u:int, obne dad Velenninis der Slicdie werde die Vibel ,zum Spicls
ball twillfiiclidher, felticrerijdier Auslequng®. Das hitte etivas cingejdrantt
wetden follen. Das Vibeltwort ift maditig und Har genug, fid aud) ofne
M_! E_dcnnmis ber Slicdhe 3u Befaupten, Wenn er bavon rebete, was ges
Ionlid) gejdhieht, dbann Hatte er redit. 8 Hitte am Sdluf aud) nody ges
I'qsi lerben fonnen, dajy belenninistrene Qutberaner, wihrend fie allerdingd
bie g-'flf_“nhliﬁt nidit al8 unfeflbar und infpiriert anjefen, dod) glauben,
baj Darin bdie golbreine Lefre des gottlichen $ortd befannt tvird, daf fie
darum audy nidjts mit der fogenannten Lefrentwidelung gu tun Haben twollen.
. _Cdilieflidy follten ivir nody die Worte Hingufitgen, mit denen D. Reu
bicjen Wrtilel Safjes cinleitet. Gr jagt, dafj D. Sajfe endlid) cinmal bie
%‘mae_ aufoirft, die lingjt Hitte aufgeivorfen werben follen. ,Jd) nenme
nuc eins: Slann eine Stivdje nodh den Namen ,(utherifd* beanjprudien, wenn
gum Beifpiel die erdriidende Mehrzahl ihrer THheologen bie Iutherifde Lefhre
bom SAbenbmall entweder offen befimpft oder dod) fubjeftiv umbeutet und
die Stirdjenleitungen enttveder dazu fdjiveigen ober felber cbenfo Hanbeln?
Bas joll unter biejen Berhilinifien der [utferijdie* Weltfonvent?” A

American Delegates at the Lutheran World Convention. — Accord-
ing to an item that appeared in the Lutheran of December 28, 1938, forty
delegates will represent American Lutheran churches at the Lutheran
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World Convention to be held in Philadelphia in 1940. According to the
allocation made by the committee the United Lutheran Church is asked
to send 17 delegates, the American Lutheran Church 6, the Norwegian
Lutheran Church 6, the Augustana Synod 4, the United Danish Lutheran
Church, the Danish Evangelical Lutheran Church, the Lutheran Free
Church, and the Icelandic Synod each one. The item states: “Three
places were held open for the possible use of the Suomi Synod, the
Eiclsen Synod, and the Church of the Lutheran Brethren. It was
furthermore agreed that the heads of the respective bodies are entitled
to be delegates ex officio in addition to the number of regular de]";.u

Is the Christian Ministry No Longer Atitractive? — The Presbyterian,
January 5, contains an article in which we read this paragraph: “A re-
cent editorial in a great newspaper, commenting on the choice of pro-
fessions of a college class of nearly 1,500, states that 8 per cent. chose
medicine, 4 per cent. law, 15 per cent. accounting, 14 per cent. ﬂl&‘“""
ing, 6 per cent. business, over 25 per cent. teaching; but the ministry is
not even mentioned, nor any percentage given. An inquiry of the in-
stitution reveals the fact that of the 1,500 only 3 chose the ministry, 2 the
Roman Catholic priesthood, and one the Jewish rabbinate. In 77 years,
of 8,000 alumni of this institution only 3 per cent. have entered the min-
istry. Of course, the story of our denominational colleges is very dif-
ferent, and yet less and less are students thinking of the ministry as
a profession. . . . During the last five years, candidates for the ministry
under our presbyteries’ care have steadily dwindled: 1,464, 1,314, 1,274,
1,160, 1,128. During the same five years our 12 theological seminaries
graduated every year fewer men, namely, 246, 228, 220, 208, 198. And of
these seminary graduates, for years, the proportion who actually become
pastors of churches grows ever less, falling from 93 per cent. in 1894
to 80 per cent. in 1928. . . . Last year 255 of our ministers died, and we
ordained only 178. In 1935 it was much the same: 252 died, and we
ordained only 176, and last year, with 255 dying, our seminaries pro=
duced, to take their places, probably not 160 men.” Concluding his re-
marks, the writer of the article makes mention of the closing of Aubum
Theological Seminary on account of lack of funds, the second ol
seminary of the Presbyterian Church. A dark picture! A.

State Aid for Parochial Schools. — Catholics won their fight for State
aid for parochial schools in New York. By a narrow margin the voters
at the November election approved Amendments One and Eight to the
constitution, authorizing the State Assembly to pass legislation provid-
ing taxes for the transport of children to parochial schools and to furnish
social services to the pupils of these schools. The whole power of the
Roman Catholic hierarchy was used to influence the voters, and, as
usual, the opposition was divided. But the chief blame for this breach
in the principle of separation of Church and State must rest on the
politicians; they were afraid of alienating the Catholic vote and had little
to say on the matter. As was brought out by the Lutheran protest
during the campaign, the matter of bus transportation for children at-
tending parochial schools is not so much to be feared; but the “joker”
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hlhelmmdmenththeothu'phnu: to furnish social services to them;
anything from dental inspection to the building and equipping of new
thoolhnuaumlybemdetnhldebehlndthh. Besides, it is the first

wedge; and, mixing my metaphors, you know what ha after the
) ppens after
camel gets its nose into the tent. T.H.

The “New York Times” recently quoted an advertisement that ap-
peared in a Southern city: “Lost or strayed — an undetermined number
of Baptists from services of First Baptist Church. Hope to find them
at church. Dr.J. A.Stewart, pastor.” To this the Watchman-Examiner
remarked: “If Dr.Stewart will come to New York or any other large
Northern city, he may find some of his ‘lost’ or ‘strayed’ members roam-
ing among the crowds. Not only from Mississippi but from almost every
other State in the Union there are thousands upon thousands of Baptists
in urban centers who have failed to notify their home churches where
they are and have never affiliated themselves with a ‘church of like
faith and order’ in their new communities. Here is an evil which ought
to be corrected.” Reading this, I was reminded of an old farmer from
the Ozarks who visited an acquaintance in a certain section of Kansas
and, after viewing his farm, exclaimed: “Gott sei Dank, andere Leute
hl!!n auch Steine!” It is a sad consolation that the above-mentioned
evil is not limited to Lutherans.—The situation is aggravated by the
fact that there still are preachers who fail to report removals of mem-
bers to the pastors in their new location even when they know about
them or could easily find out. T.H.

On Gambling, — Asserting that the situation in the Christian Church
as far as gambling is concerned fills one with shame, the editor of the
l"‘”_'"‘“' Companion presents these facts gathered by the American
Institute of Public Opinion, Dr.George Gallup, director. “The survey
has revealed the fact that more people gamble in church-conducted
lotteries and raffles than in any other form of game” The figures he
(Dr.Gallup) gives are as follows: “Church lotteries, 29%; punch boards,
2%; slot-machines, 23%; playing cards for money, 21%; betting on
elections, 19%; sweepstake tickets, 13%; betting on horse races, 10%;
numbers games, 9%. The survey revealed the fact that more than five
persons in every ten in the United States indulge in some form of
gambling, and most of them freely admitted that they came out ‘on the
losing end’ Those who are in the lower-ring group were found most
frequently among the losers, and 45% of all those who gambled confessed
that they are ‘on relief’” Continuing, the editor says that in Cincinnati
the chancellor of the Roman Catholic diocese defended gambling “as
a legitimate amusement or recreation because it is intended as a necessary
relaxation of the mind” This utterance was made in criticism of the
order of the city manager, who endeavored to restrict gambling practises
in that city. There is no doubt that here attention is drawn to a sore
spot in conditions as they obtain today in outward Christianity. A.

The Situation in Korea. — “One long resident in Korea” draws a dis-
turbing picture of the situation in the Presbyterian missions in Korea
as he discusses the situation in an article appearing in the Presbyterian.
We quote a few of his sentences. “Due to strict censorship, it is difficult
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to inform the Church in ‘sending-lands’ of the most amazing period of
trial the Korean Church has ever known. It is so insidious and subtle
that it would be hard to prove that it is persecution, and yet it is under-
mining one of the greatest churches in mission lands, a Church of 500,000
Protestant adherents. This period of trial began three years ago by the
government’s requiring all schools to do obeisance at the shrines of the
sun goddess Ama-terasu O-mikami, the grand ancestress of the imperial
family of the late emperor Meiji. To most missionaries and Korean
Christians this seems nothing more or less than paganism, than ancestor-
worship, even though officials insist that they are not requiring it as
a religious rite but only as an act of patriotism. Several

and Koreans were removed as principals and teachers in schools because
they refused to comply. Three Presbyterian missions, representing by
far the greater part of the work in Korea, finally decided that they would
withdraw from the field of secular education. They do not want to
oppose the government in its educational policy, and they feel that,
regardless of whatever stand the Korean can or will take, the missions
must take the stand that to comply with such an order is to compromise
Christian witness. Many mission-schools have been closed. From other
schools the missions are withdrawing and the schools are being carried
on by the presbyteries or boards of control. The Korean Christians
in such cases, although sympathetic with the missionaries, were
with the dilemma of having no schools for their children, or compro-
mising. The government officials naturally encouraged, or put pressure
on, the Koreans to continue schools. Indeed, they know the alternative
for them is arrest and torture” In addition, the government has sought
to compel the native Christians to go to the shrines and bow there.
At church meetings, through the pressure exerted by the presence of
police officials and the action of plain-clothes men, resolutions were
passed condoning such “going to the shrines.”

In speaking of what has resulted, the writer says: “Some churches
have been able to ‘get by’ by silent prayer at the beginning of the
services, singing the national anthem, repeating the oath of allegiance,
bowing to the East, raising the national flag in front of the church-
building — things which most Christians (but not all) think they can
do without a compromise of conscience.”

The following information is likewise to the point: “With the present
war in China the denationalization of the Korean people has been
on in earnest. The use of Japanese by all officials and in all the schools is
required. It is predicted that in a few years preaching in the churches
will be allowed only in Japanese. ... Many of the best Korean church-
leaders are, or have been, in prison for two reasons. First, because
they refuse to go to the shrines. They have been tortured by beatings,
by the ‘water cure’ by being dragged by the hair, by being forced to
sign statements, by being released for a few days and then called back
to endure more torture. . . . Other church-leaders and Christian
teachers have been imprisoned because of political suspicion. . . -
Extreme nationalism has put them under suspicion, and their future
at this moment seems hopeless.” These are terrible conditions. May
God have mercy on His little flock! A
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The Difficulties of the “Godless” in Russia continue to multiply.
In spite of their bland assurances (for foreign consumption) that religion
will be thoroughly stamped out within a few years, their own papers
have been publishing agitated accounts of a wide-spread and increasing
interest in religion throughout the Soviets. Their editors are par-
ticularly exercised over the speeially keen inquiry about religion among
the young people and within the chosen ranks of the Komsomol, which
includes nearly 6,000,000 of both sexes between fourteen and twenty-

years of age. The current purge of this organization, which was
considered to be definitely committed to the godless ideology of the
Soviet régime, has been attributed to the Soviet abhorrence for “the
development of extreme moral laxity” in the Komsomol. That, however,
is an excuse too often used recently by several governments to cover
persecutions for other reasons objectionable to the authorities. Uneasy
knowledge is taken of the fact that village churches are being more
frequently attended by young women who bring their children to the
services. Some groups on the collectivist farms (state-controlled) will
not work on Sunday. At Berditchef the peasants placarded their
meeting-houses with Bible-verses — “Consider the lilies of the field;
they toil not, neither do they spin,” and “Thou shalt not kill.” The
first text caused the peasants to be charged with sabotage of the
collectivist farm spirit; the second convicted them as conscientious
objectors. A growing group of Adventists have become so influential
that atheists, and even their children, are being converted. Near Rostov
another group, vowed to silence, will take no part in the government and
follow only the precepts of the Bible. For all these the “Godless” ask
ﬂ\e'Sovlet'a condemnation as “Kulaks undermining the work of the
Soviet régime.” Russia is slowly on her way to learn that persecution
of faith only vindicates it in the end.— The Lutheran.

Niemoeller Still in Prison. —In an article written by Dr. Turner, for-
merly pastor of the American Church in Berlin, the Christian Century
submits interesting news on Pastor Niemocller’s condition. In spite of
numerous efforts in his behalf his release has not yet been obtained.
We quote Dr. Turner: “These delegations doubled in number as the

istmas season approached. Most moving and dramatic of all was the
personal petition of Field Marshal von Mackensen to Hitler. This sole
surviving war lord is a popular hero in Germany and has been much
feted by the Nazis. He is an outspoken evangelical believer, as was
Hindenburg. Mackensen, who is in his ninctieth year, stated his wil-
lingness to forego a military funeral and other public honor if only the
Fuehrer would grant the request of one who might die any time, and
stated that his sole and last request was for the liberation of Pastor Nie-
moeller.” The plea was in vain. Niemoeller “is now allowed to write
only his wife, and that but twice monthly. . .. Niemoeller’s physical and
mental health is noticeably suffering. An attack of intestinal grippe,
an illness prevalent around Berlin this summer, further weakened his
Powers in August. During October a threat of pneumonia caused great
anxiety throughout the Evangelical Church. . . . The cells at Sachsen-
hausen uniformly have full-length windows. The lower two thirds of
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Niemoeller's window, however, has been boarded up, affording him in-
adequate light and no outside view. . . . As for his family, the Dahlem
pastor has been nominally allowed to see his wife and one child monthly.
This would ordinarily mean that he sees his entire family every seven
months, for there are seven children. . . . Frau Niemoeller doel not
journey to the concentration camp for the monthly meeting with her
husband. They sce each other at Alexanderplatz, the Berlin city police
headquarters. Dr. Niemoeller looks forward to the auto ride as a wel-
come break in camp monotony. The route lies through fifteen miles of
beautiful Brandenburg landscape north of Berlin. Concentration camp
Sachenhausen lies at Oranienburg, and the camp is sometimes
Oranienburg. . . . So far as can be learned, the present demand is 'hft
Niemoeller promise to leave the Christian ministry as the price for his
release. Earlier he was twice offered his freedom if he would promise
not to attack the state. His reply was that during the war, if he. saw
a ship with the enemy’s flag, he would send a torpedo at it; now if he
hears any voice lifted against Christ and the Church, he will send a tor-
pedo off, regardless of who the defamer is. Without promotion of any
kind from the confessional leadership, a steady stream of delegations has
poured in upon Berlin from all parts of Germany. . . . A delegation,
composed entirely of militant Nazi party members, came from the mines
to plead for Niemoeller'’s release. One gaunt miner rose and addressed
the ministry official thus, ‘I have the lung disease that we miners die of
in Westphalia. My father died of it; his father died of it. My son has
just entered the mines. If you radical fellows take our Christ away from
us miners, what have we got left?’”

It is difficult for us to judge of this case correctly at this distance.
Since Niemoeller has become a world figure, we consider it proper to
print the above excerpts. A

The President’s Birthday Ball. —In the Watchman-Examiner Chap-
lain Henry W.Anderson of Roseburg, Oreg., calls attention to the
President’s “Birthday Ball,” which scems to have become a na
institution and, cleverly promoted as a benefit ball, with proceeds dedi-
cated to fight infantile paralysis, has caught the interest of this dance-
mad age. Rightly he points out that, however praiseworthy the end
may seem, Christians can hardly (?) justify the means _emPIW“!:
“A day wherein sin holds high carnival is not sanctified by a philanthropic
purpose, however worthy.” The Baptist journal adds that this nﬂm‘
wide dance orgy is in many places associated with heavy drinking;
that Christians can certainly have nothing to do with the present
of celebrating the President’s birthday; that in view of the moral state
of our country and the world it would be more proper to observe the
day in prayer and self-denial. T.H.

Evolution —Bible Skepticism —Is It Scholarly? —Robert Etheridge,
F.R.S, distinguished Fossiologist of the British Geographical Survey and
Assistant Curator of the Geological Department of the British Museum
in South Kensington, says: “In all this great museum there is not a par-
ticle of evidence of the transmutation of species. Ninetenthld_*he“lk
of evolutionists is sheer nonsense, not founded upon observation, and

Published by Scholarly Resources from Concordia Seminary, 1939 7




!
\
l

Concordia Theological Monthly, Vol. 10 [1939], Art. 23

Theological Observer — RirdlichsBeitgefdyidytliches 225

wholly unsupported by facts. This museum is full of proofs of the utter
falsity of their views.” W. Bell Dawson, M. A,, M. E,, D, Sc., M.-Inst.C.E,,
F.R.S.C, Laureate, Academy of Science, Paris, Gold Medalist in Geology
and Natural Science, McGill University, says: “Evolution is a theory
founded on ignorance.” Sir William Dawson, M. A., LL.D., F.G. S, F.R.
S,F.R.S.C, F. G. S. A. M,, says: “I know nothing about the origin of
man except what I am told in the Scriptures—that God created him.
1 do not know anything more than that, and I do not know of anybody
who does. There is nothing in science that reaches the origin of any-
thing at all.” Quoted from tract by J.E. McKee (Biblia Sacra)

Current Crises and the Perspective of History.— Under this heading
the Catholic Historical Review (Vol. XXIV, No. 3) prints L. J. A. Mercier’s
address before the cighteenth annual meeting of the American Catholic
Historical Association held last year in Philadalphia. The essay reviews
the two contradictory trends of Monism and Dualism in their historic
perspectives to show how Monism, which in its present form is about
a century old, is the deadly enemy of theistic Dualism upon which our
present civilization is built. Describing the two contradictories, he
writes: “Dualism recognizes other-worldliness and this-worldliness, God
and the universe, with man the intelligent line between the universe and
God. Monism merges God, man, and nature into one self-existing evo-
lution. As these two conceptions are contradictories, no other can have
appeared in history which is not reducible to one of them.” Monism,
however, as he goes on to point out, is bound “to destroy the civilization
built on a foundation of Dualism, and, on its ruins begin to erect its
opposite. . .. If there is only one order of existence, as the Monist would
have it, then there is no God distinct from man and nature, their Creator
and end. The idea of personal immortality must be given up and the
religions of the Western world. The individual sacredness of the human
person, with corresponding inalienable rights, likewise disappears, and
the way is paved for the totalitarian state. If reality is purely a be-
coming, realizing itself through struggle, might makes right, and any
means may be used to attain supremacy whether in the economic or
political field or in international relations. If there is no antecedent
righteousness in the mind and will of a God which we should aim to
discover, we are left to make our own morality; and whether we say,
with the pragmatist, that ideas are true when they work to our satis-
faction, or, with the instrumentalist, when they work for the social good,
our truth remains relative to the flux of total change in which we have
immersed ourselves by merging God, man, and nature; and that flux
includes the appetites, emotions, and fancies of the racketeer or atheistic
Communist as well as of the liberal humanitarian. Monism must re-
main morally helpless in its subjectivism.” . . . “The Monistic historian
of our day hides this perspective as the Monistic philosopher hides the
perspective of the history of thought. Both would have us believe that
humanity was in thraldom till it caught the vision of a Monistic reality
and a Monistic evolution. They both beg the question. . . . Today the
Monistic naturalist tells the Protestant that even Modernism is outmoded,
that civilization must be reorganized on an atheistic basis, here through

15
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class struggle, there through race supremacy, while everywhere a sub-
jective morality leaves every personal right at the mercy of the ruthless
force” One readily agrees with these conclusions, though not with the
author’s implied and expressed suggestion that Romanism today offers
a panacea against idealistic and materialistic Monism. He quotes “an
eminent Protestant leader” as saying: “I believe with you that, if we lose
the distinction between the human and the subhuman, in a pan
Monism, then all is lost. The Monism which blurs and finally banishes
all the distinctions which give the moral and spiritual and esthetic life
of man any real meaning, I regard as the foe which we must fight to-
gether. I find myself increasingly with the Neo-Thomists in a large
number of matters; and I am sure that there are vast numbers of peoﬂ:
in the Protestant churches who would agree with me in all these things.
He also quotes a “prominent American philosopher” as saying: ‘L 100,
feel the well-nigh desperate need of restoring the native American
dualistic practical philosophy: objective standards with individual free-
dom, of course, in proper limitations, as against the socialistic-commu-
nistic-materialistic-instrumentalistic threat. I wish that we might have
conferences clearing the air, giving at least mutual understanding of our
positions. I wish, too, that we could diffuse a sounder knowledge of
Neo-Scholasticism.” But neither Neo-Thomism, in particular, nor Neo-
Scholasticism, in its wider implications, can save our modern world ﬁm
the destruction of the various Monistic forces; only the Bible and its
divine religion can offer that salvation. Thomism, whether new or an-
cient, is rationalistic, is human speculation, and, after all, its difference
from Monism is not so much in kind as in degree. What gave the world
salvation four hundred years ago through the Reformation will still help
it today —the omnipotent Word of God, which is His appointed power
to salvation to every one that believes and which outlives all pantheistic
and materialistic notions of unbelieving men, This Word, which we pos-
sess in its truth and purity, we must oppose alike to Monism anﬂ Ro-
manism in their ably directed propaganda for recognition :'l,m?r v;;loﬂ-
A Book that Comes to n Bad End.— Under this heading the Rev.
Prof. R. B. Kuiper, in the Presbyterian Guardian (January, 1939), dis-
cusses Dr. Link’s The Rediscovery of Man far beyond the scope and con=
fines of a mere book review. As Dr.Link’s Return to Religion, 50 "”
The Rediscovery of Man has received much praise also in the religious
press of our country; and in the general field of iustitia civilis it indeed
stresses important truths. Dr. Kuiper freely admits that this s
volume of Dr. Link is much better than the first. It bitterly deplores
present-day denial of man’s responsibility in almost every sphere of
human endeavor and is a powerful plea for renewed recognition of in-
dividual responsibility. After discussing this point at great length,
Dr.Kuiper continues: “Dr.Link’s emphasis on individual responsibility
is beyond question one of the greatest needs of our generation and there-
fore deserves the warmest kind of commendation. But how is man fo
meet his responsibility? Where is he to get the strength to discharge it
Dr.Link’s reply to that intensely practical inquiry is: by returning to
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religion. Again our author is right, and once more we express enthu-
siastic assent. One crucial question remains. Of the many religions of
mankind, which is it that will enable man to do his duty? For the
Chﬂstianbutoneanswarhposslble. It is: the Christian religion. Does
Dr.Link agree? Seemingly so. He expresses emphatic agreement with
Christianity as the ‘philosphy of personality,’ and he adores Jesus as the

Personality.” And yet, sad to say, at this very point Dr. Link’s
argument breaks down, and the breakdown is so complete as to vitiate
the whole book. Dr. Link's Christianity is not the Christianity of the
historic Church. It is not the Christianity of the Bible. In short,
Dr.Link's Christianity is not Christianity at all. After the manner of
the liberal preacher the author brushes aside Christ's bodily resurrec-
tion and exclaims: “Truly no personality who now walks the earth be-
Eins to be alive compared with the living influence of Jesus!" (P.245.)
That sounds suspicious. Our author is much more outspoken when he
d‘ﬁ_nﬂ his ‘rediscovered man.’ Religion, he tells us, ‘can give the in-
dividual a faith in the universe and in himself that will move mountains.
The great religions have insisted on this truth, which psychology now
scientifically confirms, that the individual is a creature of infinite pos-
sibilities. This conviction and the power which it gives is the final solu-
tion to the individual's conquest of himself, his environment, and his
fears’ (Pp.109,110.) ‘I see the soul,’ says Dr.Link, ‘as a unique power
Wwhich enables the individual to say: I do not have to remain as I am,
I can be something better. I have faith in my powers as a free-will
agent, Ili.ile to choose between right and wrong. I have faith in a moral
and spiritual order higher than any comprehended by science or reason.
By faith I can accept a superhuman concept of personality which gives
me confidence in my own potentialities. I will not accept defeat; I will
struggle to achieve. I may fall, but I will rise again. I may not win
‘”ﬂml..but I will win mastery over myself.’ (Pp.131,132.) Can that
evaluation of man be squared with the Scriptural verdict that unre-
Eenerate man is ‘dead in trespasses and sins,’ Eph. 2:1? Dr. Link bids
man have faith in himself. But the Son of God said: ‘Ye believe in God,
beuﬂe also in Me.” John 14:1. Dr.Link would have man save himself.
Christianity insists that salvation belongs to God, to God alone. Dr.Link's
view of man is the exact opposite of the Christian view of man, so ably
expounded by the late Dr. Machen under that very title. In brief, the
religion advocated by Dr. Link, far from being Christianity, is the baldest
kind of humanism. [Italics his own.] Dr.Link was running well on the
path of human responsibility. But the devil had a trap waiting for him.
The great deceiver had shrewdly set it at the precise spot where so many
have been caught before Dr.Link. And Dr. Link landed squarely in the
trap when from the sound premise of full human responsibility he
jumped thoughtlessly to the utterly false conclusion of plenary human
ability. [Italics our own.] The trap sprang with a vengeance. William
E.Henley once boasted: ‘It matters not how strait the gate, How charged
with punishment the scroll, I am the master of my fate: I am the cap-
tain of my soul’ The author of The Rediscovery of Man sings with him.
But their song is Pelagian, pagan, even blasphemous.”
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We read both of Link’s recent works with deep interest, and
Dr. Kuiper’s critique of his last coincides with our own criticism of it in
a remarkable way. And yet the religious press of our country has
largely praised and recommended it as a Christian book, not noticing
its Pelagianistic viewpoint. Dr. Kuiper’s opinion on the volume is very
valuable, showing, as it does, that there are still men in our country
who can recognize Pelagianism also in its more refined form. In our
own Church we must keep on studying diligently and persistently Ar-
ticles I and II of the Formula of Concord; for Christianity's greatest
enemy is, after all, Pelagianism in its various forms. J.T. M.

An Englishman Warns Congregationalists.— Bernard Manning, pro-
fessor of history at Cambridge, England, is reported to have spoken the
following frank words to a meeting of Congregationalists in England:
“A Congregationalism which thinks lightly or coldly about the Word and
the Sacraments will surely, however slowly, set itself outside the com-
munion of Christendom. . ., That has already happened to what was
once a sister church as evangelical and orthodox as our own.
Presbyterianism, at first the most splendid of the three dissenting bodies,
clung only to the negations and abandoned the affirmations of the
Reformers. In the eighteenth century it wilted in Arianism and
perished in Unitarianism. To a hostile or a pessimistic eye Congre-
gationalism in the twentieth century might appear to be in danger of
repeating that pitiful and shameful story. It is a path which some of
us seem not loath to tread. May God in His mercy preserve the Church
which He purchased with His own blood! The peril is real. It will
not abate until we have lcarned afresh the majesty of the revelation
of God in Christ in historic time, until we have seen the Word breaking
through to a world that is lost.” (Quoted in Christian Century.)

Aus Rom. Das Ablafivefen foll nen geordnet werden. Sardinal Lourt
bat dem Papjt cinen 700 Seiten ftarfen BVand vorgelegt, ber f'“‘ @d?m
und Frommigleitsiibungen enthilt, dic mit AbIGEjjen nuinfsﬂ‘fl“‘! .imb.
Chenjo find alle Vedingungen genannt, die gur Gelvinming eined bejtinms
ten Ablafjes au erfiillen find. Worangejchidt find bdie Vejtimmungen bed
tanonijdien Gefeibudics iiber die Abldjje, dic Defrete der Pipjte _“[‘b Sions
gregationen und anbere grundjifsliche Ausfiibrungen. AS Jwed dicjec Reus
ausgabe nennt bas Vatifanijde Vlatt Osservatore Romano bdic Notiwendigs
Teit, bie “delicatissima materia” ber Abldfje in einer ber Beit gufogenden
Sorm bargujtellen. Mad) Verdffentlidhung diefer Sanunlung jollen nur bie
barin enthaltenen ADBIGfje nod) gelten. Giebete und Werke, bic_ nidt ents
Balten find, verlieren bdie AbIdfie. (AMg. Eb.-Luth. Sicdengeitung)

Dasd nene Eheredit in Biterreid). Saifolijhe Jeitjdriften fdlagen ges
maltigen Q&rm daviiber, baf burd) ben dnjehfuf Ehefdilieung und Cher
fdeidung in Sfterreid) den Hinbden ber Siirdje entrifjen und in die Hand bed
©taats gelegt tworden find. Ehe man itberbaupt davauf Gort, follte man
wiffen, daf in dem fatholifdien Siterreidh in bezug auf das Eheredit einfod
mittelalterlidie Buftdnbe Gerrjdhten. Die ,Stivdliche Jeitjhrift beridtet fo:

»Bon befonberer Vedbeutung fiic die Oftmart ijt ¢3, daj dasd neue Ehes
redit des Meides aud) bort durdigefiifrt mwird. Dort war das tanonijde
Eheredit Mechtsgrundlage fiic ben Staat getvejen, mur dafs guleht fiir bie
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Iﬁﬂnfﬁnﬂﬁ.ﬁm Staatsbiirger Sonbderregelungen gugelafjen fvaren. ©o bes

t [dlieflidy vier bis fiinf giiltige EHeredhte nebeneinander: fiir bie
Q_“Wﬂm. bie bem fanonifden NMecht untertworfen waren; fiic bie Burgens
t'“‘b“"_ bie nod) nad) dem alten ungarifdien Nedht ihre Ehe gejdlofien Hats
fen; fiic $§nleftanten: filr Stonfefjionslofe und fiir bie Juden. E3 ijt Har,
bafj biefe mlf“)!it bon Ehegefefsen u einer Fiille jurijtifder Winlelziige An=
lﬂi'bot. Die grifjte Rechtsunjicherheit Herrjchte auf dem Glebiet ber Ehes
idjeibung, gumal Bier gu der Bielheit ber Ghegefelie nody bie Tatholijde
m‘l’m&b_r. hingufam. Wihrend ndmlidg nady fatholijdhem Recht eine Ehe
ngﬁt acjtﬁuben werben fann, fo dafy aud) Eheleute, die jid) getrennt Haben,
Illdil toicder Beiraten diirfen, Hatte der djterreidijde Staat fie bon diefer
3‘_“![ iztB Tanonifdien MNedjtd dispenfiert und au ihrer Wicberverheiratung
ml_ig.clmrli. Solde Dispensehen gab 3 iiber 50,000. Derfelbe biters
“_“’lﬂd}e Ctaat, der jie gefdafien, exflarte jic durd) Anerfennung ded fanos
nijden Cherechts und der fatholifd)-firdhlichen Ehegerichtsbarleit durd) dad
ﬂoglorbm. bon 1984 fiic im Grundjab ungiiltis. Die Folge diejer Rediis=
unjiderbeit war, dafy ungahlige Raare fidh der firdilicdlen Geridjtsbarteit ents
dogen, indem fie die Firdilidie Trauung nicdht mehr begehrten und in tvilber
E_'M _(tlltﬂ_l. Bon diefen Jujtdnden tourde aud) die evangelijde Stirche bes
vilhet, weil fie im gangen Wolf die fittliden Folgen bdiefes ,Mechiszujtandes’
fab und roeil das famonifdie Mecit nicht nur fiie Raare galt, die beide fathos
lijd) waren, fondern audy fiic jolde, bei demen nur ein Teil Fatfolijd war
ober aur Yeit der Ehejdilicung gur rimijdhen Stirde gehirte, aber dann
coangelijd) getworben tvar, Aus ciner Ordmung, iveldhe die Ehe fdiiken
llfﬂlllg. toar cine Quelle der lnordbmung gelvorden. Dad neue Ehegejels it
einbeitlidy fiir alle. Gewify, e3 fajt Ehe und Ehefjdliciung wic Ehejdeidung
nu unter natiiclidgen Glefiditspuntien — Ivie jollte der Staat aud) bon
tlntll}_nnbttn Gefidgtspuntt ausgehen fonnen? Man dritdt das jo aus: Die
€he it nur in iGrer Begiehung zum BVolfsleben zu ordnen. So exflart fid)
!3&1:. :Ein Ehegatte fann Anfgeben der Ehe begehren, twenn der andere
ofme triftigen Grund jid) beharelid) weigert, Nadyfommenfdiaft zu erzeugen
oder 3u empfangen, ober venn er recdhtstidrig Mittel gur BVerhinderung der
@eburt anwendet oder amwenbden laft.* lUnd es ijt Sadie bed Staates, fie
?“ ﬁb.ﬂm- Lutfier jagte (. . 32, 877): ,Was dic Obrigleit und iveife
Leute in Chejadjen nadh dem Recdht und ber Vermunft befdylieien und ordnen,
b‘_‘ foll man 3 bei bleiben lafjen. Denn audy Ehrijtus Hat in diefem Puntt
nidits gefelst und geordnet als ein Jurift ober NRegent in duferliden Saden,
fondetn allein al8 ein Prebiger die Gletviffen unterricditet, dajj man das
g_‘f‘t bom Edjeiden redit braudje, nicht nur zur Viiberei und cigenem Muts
Il!lﬂm Ioider Gdotted Ordbmung.! Daf dbanchen die Stirdje eine Aufgabe Hat,
bie Sdlicfung ie Fiijrung und Scheibung der Ghe bei ihren Glicdern
unter ba8 Ridit bes Wotes Gjotted gu ftellen, fdhlicht das neue Eheredit nicht
im geringften aus.”

Bad man aud) iiber die béutjche Negierung fagen mag, died follte ife
G“I“fﬂ. gefdiricben toerden, dafy fie diefen twiijten Morajt troden gelegt Hat.
Man ift verfudit au jagen: Mag das Heilmittel nod) fo jhlimm fein, fdlims
met alg foldje Siranteit ijt e8 nidht. Ferner: Diterreid twar Ieinesivegs eine
Yusnafme, tvad die befdiriebenen Juitinde anlangt; fo wiift geht's iiberall
Ber, o Rom Berridit. Man beurteile dod) die romifde Kixde nidt nad
dem, a8 man 3. 9. Bier in unferm fanbe an ifc fieht; Hier Hat fie Stons

https://scholar.csl.edu/ctm/vol10/iss1/23

12




Hoyer: Theological Observer. - Klrchlich Zeitgeschichtliches

230 Theological Observer — Rird)lid)-Seitgefdyicytliches

furren3 unbd mug fich daber einigermafen betragen. Diterreid) Gat mehrmals
in feiner Gejdidite Gelegenbeit gehabt, dad romifde Jodh abgufh‘ﬂf‘“- Um
ber Ieidigen Rolitif willen Hat man dbort immer tieder mit Som gelichs
dugelt and Stompromiffe gemadit; und wer jid) fo mit Nom einlaft, ecntet
immer bdicjelbe Frudi. .9

Brief Items.— From England comes the news that the demand 50:
the book of the late J.G.Machen entitled “The Virgin Birth of Christ
has been so great that a new British edition of it has been issued.
That is cheering.

At a community Thanksgiving service in Albany, at which President
Henry Sloane Coffin of Union Theological Seminary, New York, preached
the sermon, Presbyterian, Reformed, Congregational, Baptist, "‘d_
dist clergymen took part. What a grand exhibition of doctrinal in-
difference! — At Saranac Lake, on the same day, Jews, Presbyterians,
and Methodists united for a joint service. No Jewish Rabbi being
available, a member of the Jewish community center sang part of the
ritual of the Jewish faith.—In Plymouth, Mass., a Rabbi preached the
Thanksgiving sermon in the Church of the Pilgrimage, the church where
the first Thanksgiving was marked. Syncretism is the order of the day.

The Northern Presbyterians have a committee studying the W“’k
of their theological seminaries. They have twelve of them, including
one in Puerto Rico.

Concerning the action of the German authorities in withholding
salaries from pastors, members of the State Church, who have en-
countered the ill will of the government, the Christian Century Very
correctly remarks: “But what we wanted to say was that stopping
a preacher’s pay as punishment for treason reveals the impossible
position of the Church. Pastors ought not to be drawing pay rom
that kind of state, and the Church cannot expect to be free while they do.

In Cincinnati a Jewish Rabbi has lectured to the Sunday-school
teachers of a Presbyterian church on the books of Genesis, Numbers,
Leviticus, and Esther, and the Presbyterian who reports it with a;
says that he is conservative. What are we coming to? Similar news
is reported from Atlanta, Ga., and Des Moines, Iowa.

A news item from Philadelphia says that on Universal Bible Sunday
the New Testament was to be read aloud from cover to cover at the
Grace Baptist Temple. From 3 A.M. to 10 P.M. 72 people were
scheduled to read, each for fifteen minutes, beginning with the pastor,
Dr.Daniel A.Poling. The only interruptions provided for were to be at
the time of the morning and evening worship. This venture might
deserve recognition as a tour de force, but there seems to have been
little in it of a truly edifying character.

Philadelphia, recognized as the largest Protestant city in the Western
Hemisphere, with one thousand churches, 500,000 communicants, and
700,000 unaffiliated but nominally of the faith, is preparing for an ad-
vancement program of pastoral and congregational cvangelism under the
Department of Evangelism of the Federation of Churches, of which
President Walter B. Greenway is chairman. Dr.Luther A.Harr, the aty
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treasurer, has become chairman of the Department of Finance for the
Federation. — Christian Century.

The Episcopalians of New York are attempting to finish the cathedral
of St.John the Divine in time for the World’s Fair. The four hundred

clergy of the diocese have been ted by B to solicit
Mhrthepmject. ve requested by Bishop Manning to so!

At"a Roman Catholic meeting in Washington the announcement was
made “that there is now one Roman Catholic newspaper in the United
States for every two Roman' Catholic families” Roman Catholic papers
are llii to have a circulation of 2,631,807. Of seven European nations
studied, only two, the Netherlands and Belgium, are said to have a
better record. Videant consules, etc.

The new census of Greater Germany divides the population among
the confessions as follows: Roman Catholics, 27 million, or 36 per cent.;
41 million, or 54 per cent.; other faiths, 7 million, or 10 per

cent.— News Bulletin of N.L.C.

A correspondent of the Lutheran writes: “Among the nine largest
Lutheran congregations in America six are in the U.L.C.A. Now the
Y"f"‘-book lists six pastors and three assistants at our big six congre-
gations. This means nine pastors for a total of 27,624 baptized persons,
or one for every 3,070. Furthermore, nine pastors are ‘spiritual ad-
visers' to 18,041 confirmed members, or one for every 2,004.” The cor-
respondent correctly observes that the pastors in such large congre-
gations can personally reach only a fraction of the whole number of
those who require help in life’s various needs. A pastor in Stockholm,
Sweden, who has six associate pastors, is at the head of a parish of
45.000-_ He admitted “the plight of trying to reach even the interested
"fi"?m}’ of the parish, say 15,000.” The correspondent voices the con-
Viction that, generally speaking, “we need many more pastors and full-
time lay-workers.”

Macaulay’s gloomy prophecy concerning the future of the United
sf"ﬂ is given much circulation these days: “Your Republic will be
pillaged and ravaged in the twentieth century, just as the Roman Empire
was by the barbarians of the fifth century, with this difference, that in
the devastations of the Roman Empire the Huns and the Vandals came
from abroad while your barbarians will be the natives of your own
country and the product of your own civilization.”

With respect to Protestant worship Dr.W.A.Smart, professor of
theology at Emory University, Atlanta, is reported to have said: “The
worship of God is a lost art among Protestants. . . . In place of the
cathedral we have a meeting-house, the chief function of which is to
bring people together to hear a religious address. The worship of God
is secondary” It can hardly be denied that this describes correctly
the services held in many sectarian churches, especially since the sermons
to a large extent do not set forth the message of the Scriptures but
Political and social theories grown in the garden of man’s own thinking.

. .Il Methodism Too Emotional? — Bishop Hughes, referring to the
eriticism of President Charles Eliot of Harvard charging Methodism with
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this fault, is quoted as follows: “I told him that, as far as my Church
was concerned, it did not have one fourth enough emotionalism. The
great center of overemotionalism in America is not the Church but the
college. If people’s emotions were stirred in church as they are at foot-
ball games, religion would get somewhere.” To distinguish between truth
and error in this statement would be an effort that might lead to an
acceptable essay for a conference.

The Presbyterian quotes this interesting statement: “The Inter-
national Christian Press states that 72,000 Jews accepted Protestant bap-
tism during the nineteenth century. The number of baptized converts
among the heathen and Moslems in the same period was two million,
or one to every 525 of the heathen and Moslem population. The same
degree of success among heathen and Moslems as among Jews, 5ays this
authority, would have shown seven million converts instead of two
million. Three times as many Jewish converts entered the Gospel
ministry as converts from among the heathen. A comparison of facts
shows that no mission-field of modern times has been so fruitful as
the Jewish.”

American Quakers Aid Spanish Families.—The American Friends
Service Committee will distribute 60,000 barrels of flour to the families
of both sides in war-ridden Spain. Farmers have been appealed o to
give their surplus wheat to the committee that it may be used to feed
the starving people of Spain. — Christian Century.

In Rumania, Baptists are subjected to persecution. One of our
exchanges states that a decree which was to become effective Decem-
ber 15 closed ninety-five per cent. of the Baptist churches in that country.
It is asserted that Rumania in the Treaty of Versailles, like the other
signatories, pledged to give religious frecdom to her minorities. The
blame for the persecution is put on the Rumanian State Church.

Australia Bans Magazines Sold Freely in U.S.— Determined to put
a stop to the flood of indecent American magazines pouring into that
country, Australin has drawn up new customs regulations banning not
only “indecent, obscene, or blasphemous works or articles,” but also
“Jiterature which in the opinion of the minister, and whether by words
or by picture or partly by words and partly by picture, a)
emphasizes matters of sex or crime or b) is calculated to encourage
depravity.” Seventy-two magazines published in America will be ex-
cluded by the new regulations. — Christian Century. A.
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