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Dr.Knubel's View of the Significance of Utrecht.—In the Lutheran
of June 15, 1838, the editor publishes an interview which was granted
him by President Knubel upon his return from the meeting at Utrecht,
where he represented “his own general body and also the other Lutheran
general bodies in this country, the Synodical Conference excepted.”
When Dr.Knubel was asked whether the statement was true that an
attempt was being made to form a superchurch which would endeavor
to influence the policies of 300,000,000 of the 500,000,000 Christians of the
world, he replied: “No; nothing of the sort. Such an idea was not dis-
cussed at any time during the deliberations in Utrecht; so far as I know,
there was not even a thought of so radical a step in the minds of those
present as delegates,” Asked about the significance of this meeting, at
which there were representatives of most non-Roman Catholic churches,
he said: “You might say that this is an adventure into new relationships
50 far as Lutheranism is concerned, including, of course, the United
Lutheran Church in America. We have come to a fork in the road.
It is not an occasion in which we think back into the past in search of
mistakes that have been made, but one in which we examine the con-
ditions of the present time with regard to the future. It is realized that
we are now at the point when a choice must be made between relation-
ships with fellow Christian bodies and a policy of separation from them.
What makes the time one of choice is the situation that has developed in
the world in the midst of which the Church is commissioned to labor.
This demands that our relationships and responsibilities be subjected to
a process of careful rethinking.”

Dr. Knubel continued: “It has become very evident to those who are
called upon to give thought to the relationships and policies of Christian
churches that Christianity everywhere is conscious of confronting new
problems, or perhaps one should say the sharpening of old problems.
This situation has arisen from two sources. One is the manifest secu-
larism of the world. By this one means the expulsion of whatever is
concerned with spiritual forces and the destinies of man when his spir-
itual attributes are given consideration. The philosophies of materialism
or of opportunism have had freedom to circulate and impress themselves
upon the minds of people everywhere, and thus the Church everywhere
has become conscious of the problem it must solve.

“The second phase of the situation is that which becomes evident
when one observes the new activities assumed by various governments.
There is very evidently a tendency of the State to assume obligations
to society hitherto left largely to the Church and to undertake to acquire
for itself obvious indication of this attitude of the State toward the con-
trol of whatever resources and associations it considers necessary to
meet these obligations. In America the most people are found in the
movements toward what we have come to call ‘social security.’ But
what is engaging attention under that title in America has long been
thought of in many portions of Europe and in recent years has been
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developed into definite forms of government. That is what I mean by the
sharpening of an old problem. Of course the Church has always had to
think of its work in regard to the status of the people to whom it tock
the Gospel; but at this particular time one finds its two sources of
disturbance to be secularism and the absorption by government of con-
trol of the social order.”

“Do you consider,” the editor of the Lutheran asked, “that the men
who assembled at Utrecht were outstanding churchmen?”

Dr. Knubel replied: “Yes. Many of them have been in the forefront
of the investigation of the questions that were in conference at Utrecht.
They are trusted by the various churches from whose membership they
were chosen and are very serious in their desire to have the Church
take the part which is proper for it to have in this present social crisis."

A further question was: “Do they consider that a way of solving
the problems that confront the churches was reached by them during
this conference last month?”

Dr. Knubel replied: “They are not yet at the stage of forming con-
clusions as to the future. They are, however, convinced that there will
be value to the entirety of Christendom as the result of conferences
following this one which has just been concluded. Because of the
unanimity of discernment amongst those in attendance, plans have been
drafted that will result in the formulation of a Constitution for a World
Council of Churches. This will be submitted to all the churches, asking
them to send official representatives to a general assembly to occur
probably two years hence. Then and there a final constitution will be
adopted, and an organization will come into existence. It is agreed that
as a part of this proposed constitution there will be a doctrinal basis
which will state that only such churches are eligible to participate as
accept our Lord Jesus Christ as God and Savior. The purposes of the
organization will grow out of previous ecumenical conferences, such as
that of Faith and Order and Life and Work. These have already forecast
possibilities of productive conferences.”

Concerning this future gathering Dr.Knubel explained: “When the
conference at Utrecht was concluded, those in attendance had reached
the understanding that there is to be a General Assembly meeting every
five years, constituted of not more than 450 members, all of whom are
to be official representatives of churches. In the interim a Central
Committee of 90 shall meet ordinarily every year. In both the General
Assembly and the Central Committee an effort will be made whereby
approximately one third of those selected will be from the laity, both
male and female. The allocation of members is as follows: 17 from the
orthodox churches; 22 from the continent of Europe; 12 from Great
Britain and Ireland; 18 from the United States and Canada; 10 from
Asia, Africa, and Australasia; and 6 representing ecclesiastical minorities
not otherwise granted adequate representation above. Multiply each of
these constituencies of the Central Committee by five, and the number
of delegates from each group eligible for the General Assembly is
obtained.”

Dr.Knubel is right when he says: “We have come to a fork in the
road.” We are glad to see him make that statement. He is aware that
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hlndhhchurch-hodyarefadngtheneeudwofmnklngahr-m:hina
decision. With respect to the Federal Council of Churches the U.L.C.
undoubtedlyfeehthatmembersbipinitwouldmtbeenﬂrelypmper,
and hence it maintains merely a consultative membership in that organ-
Iation. Should it not be clear to the U.L.C. and its officials that the
proposed alliance with churches which spurn what Lutherans hold sacred
is not in keeping with loyalty toward the Word of God? If we are
convinced that our teachings are right, how can we form a league with
denominations that have been, and are still, opposing these teachings?
The glamor which adheres to large organizations is threatening to blind
people to the sinfulness of the course which union with those who reject
vital parts of divine teaching entails. A

Antagonism to Verbal Inspiration.—In a review of the book of
Prof. Martin Graebner entitled The Lord’s Prayer and the Christian Life
a writer in the Lutheran Church Quarterly, issued by the Lutheran
Theological Seminary in Gettysburg and the Lutheran Theological Sem-
Inary at Philadelphia, both institutions of the United Lutheran Church,
says the following: “While the clarity and tone of writing are beyond
criticism, one may question the adequacy of some of the demonstrations
offered. The Bible is used as a source for proof in a quite literal sense.
‘The Word of God came to prophets, evangelists, and apostles of old in
the form of direct revelation from God on high. God spoke to them
directly and gave them messages to transmit.’ . . . “‘(The person who
prays the Lord'’s Prayer sincerely, thoughtfully, and devoutly) will read
the Bible with the determination of learning what God desires to teach
him and not with the idea of comparing God’s Word with the so-called
rgults of historical criticism or of scientific investigation. . . > The con-
victions which any reader may derive from Professor Graebner’s book
will depend to some extent upon the degree to which the point of view
here enunciated is acceptable to him.” It is evident that the reviewer
refuses to accept the position sponsored by Professor Graebner, that of
humble submission to the Holy Scriptures. He evidently is not willing
to give such an a-priori allegiance to what the Scriptures say, but insists
on the right of first investigating whether what is stated in the Scriptures
is true or not. If what the reviewer contends for were merely the duty
of first establishing the correct text kefore we accept a passage of the
Scriptures or that of making sure that we have the correct translation,
we certainly should not at all criticize his view. But his position evi-
dently is that, even after the text has been correctly fixed and all ques-
tions of interpretation have been settled, one has not the right to demand
that every word of the sacred text be looked upon as divinely given
and authoritative. Such a position is not in keeping with the testimony
of the Bible about itself. A.

Debate on Christianity and the Social Order.— In the Living Church
of May 18 there is printed a letter, written by William Allmand Robertson
of East Orange, N.J., in which he takes issue with a pamphlet issued
by the Forward Movement Commission of the Protestant Episcopal
Church having the title “A Better Economic Order—a Christian Ap-
proach.” Having pointed to the deplorable fact that the followers of our

40
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Lord have seldom been content to confine themselves within the limits
which Christ imposed on Himself and having referred in proof to the
episode when Jesus said to the man who wanted Him to judge between
him and his brother, “Man, who made me a judge or a divider over you?"
he discusses what he considers the errors of this pamphlet. He feels
that the commission should not have entered this sphere, “where its
observations are as rash and doubtful as they are weak and disappoint-
ing.” He states that the pamphlet itself admits the view to be wrong
that the Church’s main task is to help in bringing in happier material
conditions for poor people.

The pamphlet, so he avers, contains strong denunciations of “the
motive of gain.” What it favors are “a partnership relation between
employer and employee and collective bargaining, unemployment insur-
ance, and adequate provision for old age.” It quotes a pastoral letter of
the House of Bishops as saying: “Inequalities of wealth must be les-
sened. Christ demands a new order, in which there shall be a more
equitable distribution of material wealth. The motive impelling economic
activity must be altered. Above all else [Christ demands] an order
which shall substitute the motive of service for the motive of gain”
Mr. Robertson holds that our Lord never laid down any such rule. To
prove his position, he refers to the parables of the Talents, of the Pounds,
and of the Householder who wished to hire laborers for his vineyard.

Mr. Robertson’s position may be outlined as follows: In itself the
desire for gain is not an unholy thing. It is only when the love of money
is made the great end and object of life and wealth is exalted into the
place of Almighty God that the love of money becomes the root of all
evil. Cf. the case of Zacchacus. “The merchant who engages in trade
and commerce, hoping thereby to provide for his wife and family in the
present and for the future as well as to benefit others is not to be
condemned because he seeks for large rewards in return for his labor
and skill and anxious thought as well as the risk of his investment.”
Compare the words of Paul on the man who does not provide for his own.

With respect to the partnership relation between employer and em-
ployee Mr. Robertson complains the language of the pamphlet is very
vague. He inquires whether the sharing that is contemplated is to have
reference only to gains or to losses as well. “Sharing in gains is one
thing and is popular; but sharing in losses is quite another thing and is
most unpopular.” He holds that no body of workers would be willing
to enter upon an agreement of sharing both gains and losses with the
employer instead of the present system whereby wages are regularly
paid when pay-day comes around. He likewise submits that, if the
workmen are to share in the gains, that would come pretty close to
working for the motive of gain.

He inquires furthermore, What of competition? “Is the partnership
or competitive spirit to be confined to those only who stand in relation
of employer and employee, or is it to be extended to individuals, cor-
porations, and other concerns that now exist side by side in trade and
commerce as competitors? Is the competitive principle, which has done
so much to eliminate incompetence, laziness, and unprogressiveness in

https://scholar.csl.edu/ctm/vol9/iss1/57
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the world of business, to be thrown into the discard?” He complains
that the pamphlet does not answer the question.

Speaking once more of the motive of gain, he urges consideration
of the fact that this motive “has impelled many thousands of men to
devote years of anxious thought and labor as well as to risk their private
fortunes toward achieving new discoveries and inventions and setting
on foot new business undertakings.” What great advantages have come
through this motive! How much employment has been provided
through it! What great enterprises owe their origin to this very factor!
Mr. Robertson fears that, if the motive of gain is done away with, then
it is doubtful that there will be a continuation of such efforts. He feels
that, if hard work, ingenuity, courage, and foresight are not given large
rewards, they will not be cultivated.

The editor of the Living Church wrote a long reply to Mr. Robertson's
letter, which he printed in the same issue. Taking up the first point
emphasized by the correspondent, namely, the contention that the motive
of gain has produced a great many fine things for the world and that it
should not be removed, the editor says that, while the material goods
and services have been increased by this means, this is not a good basis
for judging a civilization. One should rather inquire, What has the profit
motive done to promote truth, beauty, goodness? “The workman’s pride
in his work has been destroyed by the boss’s attitude that the worker
is to be worked as hard as possible, in as mechanical a way as possible,
for the swiftest production of the greatest number of units, and by the
worker’s own attitude that he is to get the greatest possible gain for the
least possible effort”” This motive has played havoc with Christian love.
Greed has been cultivated.

With respect to the second point in Mr. Robertson’s letter, namely,
that the ideas of brotherhood, production for use, etc., are visionary
dreamings, the editor says: “So far have we sunk in the mire that a
Christian dare not believe in the ‘vague generalizations’ preached by
Jesus of Nazareth, about loving our fellow-man and being servants of
each other.” He criticizes Mr, Robertson for stating dogmatically that
the Christian motive will not work and for not producing arguments
except generalizations about human nature. He asks, Why not at least
make an attempt at an order based on the good impulses which men
have as well as the selfish ones?

Finally the editor speaks of the Scripture proof of Mr.Robertson
and maintains that what he submits does not prove his point. The
parables which Mr. Robertson adduces are declared not to be pertinent.
He thinks that “our Lord claimed the whole allegiance of man—and
claimed that allegiance in the form of citizenship in a divine society.
Of course, He did not support this or that movement of Roman imperial-
ism or Palestinian nationalism. He was advancing the claims of a king-
dom in open conflict with both. All four gospels testify unmistakably
to this fact, that of St.John with the utmost explicitness. Nothing that
a man does can be separated from his religion. If voting, for example,
is non-Christian, it is unchristian, and churchmen should not vote. If
Christianity has nothing to do with business, a Christian should not be
a business man. On the contrary, if his religion does have a bearing
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on these things, it should be the dominant force.” The editor then re-

marks that Christ did not develop these principles to their utmost appli-

cation. His followers, guided by the Holy Spirit, were to carry out His

teachings. His final sentence is: “But it is only through straightforward,

peerless judgment of all human affairs by the divine standard that gen-

:lne and spiritual —as opposed to illusive and material —progress can
e made.

In surveying what has been said in the above, one feels that this
thought should have been made prominent: the Church’s message is
concerned with its own members. It, of course, should preach the Gospel
to all creatures for their conversion. But as far as teaching sanctification
is concerned, the Church’s duty appertains to those who belong to it, not
to the outsiders. One great mistake of the social gospel is that it strives
to produce good results in the lives of people without first bringing them
to the cross of Christ and making them His disciples. Mr. Robertson
should have insisted on this truth when he spoke of the motive of gain,
and the editor of the Living Church should likewise have emphamd this
very important teaching.

The Presbyterian Assembly Meeting, — The feature of the 1933 med
ing of the Assembly of the Presbyterian Church in the United States
of America (Northern Presbyterians), held in Philadelphia, which figured
prominently in the head-lines, was the declaration that war is a “mani-
festation of sin in the world.” One of the sentences adopted reads:
“It is the duty of the Church to uphold the civil and religious liberties
of all citizens and to support the policies of Government when they are
in accord with the standards of righteousness revealed in the Word of
God and to bear witness against such policies as depart from these
standards.” Here we evidently have a confusion of the Church’s func-
tion and that of the individual Christians considered as citizens. The
declaration that every war is unchristian did not receive unanimous ap-
proval. The committee in charge had a majority report which was
adopted, but there was a minority report presented by Dr. Clarence E.
Macartney of Pittsburgh, which recommended for adoption the declara-
tion that “on occasions, when all peaceable means have been exhausted,
the Government may find it necessary to employ force for the main-
tenance of public order and justice.” The papers state that the majority
report was adopted in very decisive fashion. Here, too, one must say
that the Assembly went too far, adopting a statement which at least can
be interpreted to brand even a legitimate war of defense as unchristian
action. The moderator elected for the next year is Dr. Charles W. Welch
of Louisville, Ky. The selection of a Southerner is interpreted by some
as a gesture of friendship toward Southern Presbyterians, inviting them
to establish union with their brethren in the North. A

What Are the Special Characteristics of “American” Theology? —
Writing in the spring number of Christendom, Prof.E. E. Aubrey, pro-
fessor of Christian theology and ethics in the divinity school of the
University of Chicago, says among other things, his subject being “The
Promise of American Theology”™: “No American who was at Oxford or
at Edinburgh could doubt that European Christians assumed that Amer-
ican delegates needed to be brought back to their senses in Christian

https://scholar.csl.edu/ctm/vol9/iss1/57
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thought. The stock criticisms were that we cling to an ill-founded
confidence in man, that we neglect theological reflection for practical
and immediate programs, that we lack any appreciation of tradition,
and that our pragmatic bias blinds us to the a-priori character of Chris-
tian faith, This indictment completed, American thinking could then be
ignored, though in certain practical matters the American leaders could
be given some latitude. Confronted by this indictment, American Chris-
tians tend to take one of two attitudes: either they concentrate more
than ever on ‘practical’ matters to the deliberate exclusion of theological
‘vagaries,’ or they concede the European criticism and attempt to con-
form to a European pattern of theology — if they can decide which one.”
The drift of the article may be learned from this question, which the
author addresses to his readers: “May we not insist that American
religious experience is just as real as any other; that, where it does
diverge from the European pattern, it may well embody creative insights
as its contribution to ecumenical Christianity?” Then he goes on to
say: “To be creative, American theology must maintain continuity with
the Christian tradition which it seeks to modify; it must base its contri-
butions on significant experience; and the situation must be ripe for
these contributions to enter in and fertilize thought” How far removed
the author evidently is in his thinking from real Bible theology, where
the deciding factor is, “It is written”! God be praised that Professor
Aubrey’s theology, after all, represents but a small segment of Amer-
fcan religious thinking. A.
Modernism and Morality. — Christianity Today (April, 1938) writes:
“The Church Times, in commenting upon the statement by a priest
of the Church of England, at the recent modern Churchmen’s con-
ference, that he did not believe in the resurrection of the Lord, says:
‘As the matter stands, nothing could be more plainly self-condemned
than a_public denial by a priest of a dogmatic fact which he affirms
to be true whenever he recites the Creed, which, moreover, he is ex-
pressly commissioned to teach, and on which his own right to retain his
official position depends. Denials of the faith by those commissioned
to be its advocates are simply demoralizing and deadly to belief in the
reality of religion. It is neither intellectually consistent nor morally
defensible for a man to continue an official exponent of a faith which
he is conscientiously unable to teach, which he is persuaded to be no
better than a mere illusion, and which by his denial he undermines.’”
This rebuke is well deserved. But just that is the nature of false
prophets, that they come in sheep’s clothing, as Christ has warned us.
The recitation of the Creed and other outward conformance to orthodoxy
in word and deed belongs to the sheep’s clothing by which they safe-
guard their hold on the flock which they deceive. Of course, nothing
will come of the reproof if no drastic measures follow it or, to speak
more plainly, if there is no church discipline for manifest perverters
of the divine truth. And here lies the chief weakness of those churches
that are infested with Modernists. J.T.M.

#Darum: drifilide Lehre.” Dad ,.Nirdenblatt” ber Amerilanijdys
Lutherijhen Stirde ziticrt Dr. Pannd Lilje, den Sefretir bes . LQuiberijden
Weltfonbentd”, in der folgenden Yusfpradie, der aud) wir mit Nup und
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€egen weiter nadjdenfen Ionnten. Dr. Lilje fdreibt: .Daf die

bei dem Jnicleftucllen feit geraumer Jeit in fdlecjtem MRuf fteht, bebarf
feines Belegs. ES gab filr ijn Ioum ein abfilligeres rteil fiber ifre drifts
lidje Vertiindigung al8 dies, baf fie orthodog fei, tvad immer bad fein
modjte. 1Ind anbdererfeitd tvar feit iiber einem Jafrhundert fein Wunfde
bild eine unbogmatifdie Religiofitdt. Nber biefer Gebanlengang ift ausd
mebr al8 cinem Grund falfd). Sunddift {Gickt er ald gefGidtlides
Uxteil iiber bie Orthobogie tweit iiber dbad Jiel hinaus. MWad immer man
aud) bon der Theologie ded 17. Jahrhundertd Iritifd) fagen muf [2], fo lann
bas alled bod) nidht die grofe Tatfadje aufiviegen, baf bie Orifodogie mit
ciner faft Geifpicllofen Entjdloffenfeit ein aus den Fugen geratended Dens
Ten tvieber gefammelt und in Budit genommen Hat. Dad madjtige Streben
jencr Manner am Ausgang ded Dreifigidhrigen Nriegs, bie Waheheit Gotied
in Ghrifto new u erfaffen [fo?] fiic ein Gefdledst, dad iiberhaupt leine
Direltiven im Leben und Denfen mehr gu GHaben fdien, ift eine geiftedges
fdidhtliche Groptat. Der geiftige Wicderaufjtiey Deutfdlandd nad) jenem
grofen Strieg, die Bliite ded dbeutjdjen Jdealidmus und mande andere M-
tat der Geiftedgefdidyte Ieben aud) bonm der Treue jener energifden Eins
feitigleit bes djriftlidien Denlens. E3 bejteht fein Anlaf, biefe Crinnerung
gering angujdlagen oder fid) jener Minmner zu fddmen. Worin lag ifre
Wirlung begriindet? Darin, daf diefe Manner etivad bon fberzeugungss
treue und ftrengjter Wahrheitsliche wuften. Nberzeugungsireue ift immer
etivad anbered al8 ftumpfiinniged Nadjreden von toten Formeln. Wales
eitsliche ift immer ctivad anderes ald Disputicrjudit und Bcﬂfremh?ei!.
Cin Bol? Iebt iiberhaupt nur bon Treue der fibergeugung. lnd mit einec
ftirdhe ift e8 nidit anberd. Getvif, die Orthodoxie ift dem ,mobdernen’ Mens
fden jeber Cpodie auf die Nerven gegangen. NAber twollte Geute aud) nue
ciner befaupten, daf die fjaloppe ,Begentvartdgemifheit’ in ber Beckiins
bigung, bie mit Liebenstviirdigleit und Cilfertigleit alle Hinbernifje des Bexs
ftandbniffe8 aud dem MWeg rdumen wollte, der Slirdje etivad anbered ald
Sdjaben unb Subftangverluft cingetragen hitte? E3 ift Jeit, baf unfere
Stirdje ficd) ber Aufgabe ber Lehre vicder mit gefammelter Siraft gutvende.
Lebre ijt niemald cin intellelualiftijdies Gejdaft, fondern jenes grofe Gut
Der Stirdje, in bem bie GlaubenSerfahrung der Biter, ifre Treue in Bes
Tennini8 und Wanbel, ausd der Tiefe biblijdGer Crlenninis gejddpft, ber
Glegentvart toeitergereidht wird. Dazu braudit man Menfden, bie ed wagen,
bie grofen Grundlehren der Offenbarung felbjtindig benfend gu erarbeifen
und befennend feftzuhalten. Eine Stirdje der Unmiindigen ift eine berlome
Jnjtitution. Eine Stirdje, die die Predigt des Cvangeliums durd) Ranbds
bemertungen gur Beitlage oder gar durd) faritative efdjftigleit exfeht, Gat
aufgehort, Sivdje zu fein, und ift auf bic Ebene cined religiofen BVereind
Berabgejunlen. Soldje Stixdje gibt dem [errbild redit, dad [jeitend ber
©pitter] bon der Stirdje verbreitet wird: ecine Garmlofe Gejeljdaft, deren
Tibergengung von ber eigenen Widjtigleit ebenfo peinlid) tvie unbegriindet ijt.
Darum: djriftlide Lehrel”

Wir geben Dr. Lilje nidjt in allem, was er Gier fdjreibt, recit. Seine
Darlegung 3. V. Gat cinen befonbderen Hintergrund, ber und frembd ift, ben
ber mobernen Theologic. Wenigjtens ijt 8 dicfe Theologie getvefen, die fidy
eingebilbet fat, dic Wahrheit Gottes in Chrifto .neu erfafjen” gu miifen,
bie aud) an der Theologie des 17. Jahrhunderts bieles gu Iritijieren gefabt
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Bat unb bie fidh endlidj aud fiir eine ,Blitte bed beutfden Ydealismus” zu
Beneii!_em foufte. Ymmerhin ift e8 wertvoll, dbaf Hier Dr. Rilje die orthobogen
Tutherifdien Theologen ded8 17. Jahrhunbertd aufs neue verteidigt und bdie
dyriftliche Rehrbefprediung toieder ald abfolut ndtig ind Bentrum ftellt. Sein
«Darum: driftlide Lehrel” muf aud) und gur Anfpornung dienen, baf toic
il_l Bulunft nod) mefr, al8 died in lefgter Beit bei und gejdjehen ift, wicder
b:_e Lelre ftudieren und befpreden. Laffen toir ed BHierin fehlen, fo twerden
Iic filttoalr gar bald u einer ,Harmlofen Gefellfdaft, beren fiberzengung
bon Der cigenen Widjtigleit ebenfo peinlidh wie unbegriindet ift”. Nur mufy
bann bie Lefre aud) im Leben Antvendbung finden. €8 muf ein ,Gelet aus
bon ihnen und jondert eudy abl” exfolgen bon denen, bie bie drijtlidhe Lehre
nidt twollen. 3. .M.

Gin cingigartiged MWer!. Dad Uriwaldfpital Lambarene bejteht jebt
fiinfunbaivangig Jahre. &3 liegt im franzdfijden Stongogebict und ijt eine
@riindung Albert Schiveipers. Junadft eine Art Feldlagarett gegen Shlafs
!l_'_nnlbcit. Dpfenterie, Audjap und Frambosfie, ourbe e8 allmdhlid) ein ges
riumiged Hofpital mit mehreren tweifgen fraten und fratinnen und einer
€djar {hwarger Helfer. €8 Hat in diefen Jahren fdhon Taufenden bon Mens
fden Hilfe gebradit. 1928 erfannte bie Stadt Franlfurt Albert Sdjtveiler
ben Goethepreis au und ehrie dbamit einen mwabrhaft Gilfreidien Menfden, der
gugleid) ein anerfannter Glelehrier und cin bebeutender Mufiler ift und biefe
feine Gaben in ben Dienjt der leidenden Menjdheit ftellt. Cr fagt einmal
felbjt: .MBas wir den Cingebornen Guted eriveifen, ift nidht Wobltat, jons
be_m Giibne. Fiic jeben, der Leid vexbreitete, muf ciner Hinausgehen, der
Pilfe bringt. 1nd twenn tvic alled Teiften, wad in unfern Srdften ftehit, fo
Gaben tir nidit ein Taufendftel dber Sdiuld gefithnt.” Eine Wiirdigung
ber LebenBarbeit Schveifers in ber , Franlfurter Jeitung” {djliekt mit den
Worten: ,MWir wiffen nidht, was das Urivaldfpital einmal bedeuten ivicd.
?Dicic Ileine Miffionsftation ift der Aufenpoften cined Curopas, dad nod
tmmer grofe Lefrer Hervorbringt. Sie ift wie ein Leudjthurm am NRanbde
eined dbunflen Meeres, dad twohl nody grof und rubig daliegt, dodh zuiveilen
bon brofenden Windjtdfen gefrdufelt ift.* So tweit die .Alg. Ev.-Luth.
Stirdengeitung”. €8 follte ertvidbnt toerden, dafy ber vielgefeierte Sditveiper
ein Cramobernift ift. .

Brief Items.— The Liberal Evangelicals of the Protestant Episcopal
Church recently held a meeting at St. George's Church in New York.
One of the topics of debate was the question of open communion. All, it
seems, were in favor of practising open communion; some, however,
wished to see this done occasionally only, whereas others contended for
making it the normal practise.

In the Chicago area about eightecen Baptist churches have declared
themselves willing to receive into membership people who have not been
baptized by immersion. The practise which these churches stand for is
called that of “open membership.” The majority of Baptist churches,
however, repudiated this position, and at a recent meeting the resolu-
tion was adopted that only those churches which insist on the immer-
sion of their members can be received into the Chicago Baptist Asso-
ciation. The question now is whether the “open-membership” churches
will remain in the association.
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In Geneva there will be conducted this summer an international
theological seminar, giving information on the chief theological currents
in America and Europe. Among the lecturers are Prof. Martin Dibelius
and Prof. Sommerlad from Germany and Dr. K. Barth and Dr. Thurneysen
from Switzerland.

In May the Southern Presbyterians, when the General Assembly met
in Meridian, Miss., voted on the question whether the old Calvinistic
dogma teaching that some men and angels are predestined to damnation
should be kept in their confession of faith. The dogma reads: “By the
decree of God, for the manifestation of His glory, some men and angels
are predestined unto everlasting life and others foreordained to ever-
lasting death. And their number is so certain and definite that it cannot
be cither increased or diminished” When the count was taken, it was
found that 150 favored that these words be taken out while only 130
voted for their retention. Hence they will be removed from the con-
fession. One argument mentioned in the debate was that the dogma is
an overstatement, “which keeps our ministers constantly on the defen-
sive.” This is true; one would like to know, however, what the de-
baters had to say on the question of the Scripturalness of this Calvinistic
shibboleth.

With respect to the oaths of loyalty to Hitler which the pastors of
the State Church in Germany are ordered to take, a correspondent in
the Christian Century states that the so-called German Christians are
responsible for this development. The Confessional Synod is said not to
have sponsored the idea.

Southern Baptist Convention. It was a large meeting which was held
in Richmond, Va., when the Southern Baptists met there for their an-
nual convention. About five thousand delegates had come from the
cighteen States and the District of Columbia which constitute the ter-
ritory of this body. The new president is Dr. L. R. Scarborough, presi-
dent of the Southwestern Baptist Seminary, Fort Worth, Tex. The re-
tiring president, Dr. Sampey, of the Baptist Seminary at Louisville, Ky.,
stated that Southern Baptists “will make their greatest contribution to
the Christian cause by majoring on evangelism and missions and that
they may well hesitate to join in national or world councils with legis-
lative functions.” This body has 136 missionaries in China. Several who
are now home on furlough will return to China this summer. Among
the noteworthy resolutions is one which approves the enactment of State
Child Labor laws but condemns the proposed Child Labor Amendment
to the Constitution and congratulates those State Legislatures which
have refused to ratify it.

At the Southern Baptist Convention in Richmond, Va., in May, Dr.J.
H. Rushbrooke of London stated that the Edinburgh Conference has done
positive harm by urging that the various Christian denominations unite.
This insistence, the speaker said, had merely widened the cleavages
which divided Christians. It is a correct observation that unionism does
not tend to unite the Church but rather causes more divisions and parties.

il
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