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Miscellanea 6519
h
Miscellanea

Does the First Part of This Story Repeat Itself Elsewhere?

Rev.W. Peck, S.T.D,, relates this story in the Living Church: The
new rector of a parish in a certain small English town was deeply
troubled to find the congregation divided into two warring sections. He
tried to discover what were the real issues and principles dividing them
and came to the conclusion that there were none. What divided the
church was the jealousy of the two leading families, the family of Alder-
man Bloggins and the family of Councilor Scroggins. [These are not the
real names.] There were two camps. Anything proposed by a Blog-
ginsite was at once ridiculed and opposed by the Scrogginsites. If the
Scrogginsites produced a policy, the Blogginsites immediately provided
the opposition. There was hatred between the two families. The rector
saw them on Sundays, the alderman and the councilor looking thun-
derous and their wives exchanging glances full of lightning. And this
went on until the rector’s soul was seething within him, and he stood up
in his pulpit and preached a sermon about it.

It was a terrific effort. Of course, he mentioned no names; but he
simply let fly and lashed about him until his wife, sitting in the rectory
pew, feared that the outraged tribes of Bloggins and Scroggins would
unite in the slaughter of her too daring husband.

But nothing of the sort occurred. On the contrary, Alderman
Bloggins met the rector on High Street on Monday morning and shook
his hand warmly. “Rector,” he said, “I want to thank you for that
wonderful sermon. It was marvelous. I only hope it went home to the
person for whom it was intended. It ought to do him a world of good.”
The rector was flabbergasted, and the alderman had gone before he
could recover the power of speech. He went down High Street in a sort
of dream, out of which he was awakened by the voice of Councilor
Scroggins, who was standing at the door of his shop. “Rector,” said the
Councilor, “that was a magnificent sermon you preached yesterday. You
gave it to him hot and strong. I hope he took it to heart.”

The rector felt that earthquakes were occurring in his soul. He
dared not trust himself to speak. He went home and told his wife
about it. Half an hour later she said, “I've been thinking.”

The following day the rector called upon Alderman Bloggins and
raised the subject of church renovation. “How much do you suppose
Scroggins will give?” asked the alderman. “I should think,” said the
rector, looking tremendously thoughtful, “about 20 pounds.” “Paltry!”
said the alderman. “Ill give you 50.” “Thanks,” said the rector and
went off to Councilor Scroggins to raise with him the subject of church
renovation. “How much do you suppose Bloggins will give?” asked the
Councilor. “I think,” said the rector, “that he will be good for 50 pounds.”
“Miserable!” said Scroggins. “I'll give you 100.” “Thanks,” said the
rector and went back to Bloggins. “Scroggins,” he announced, “is giv-
ing 100. I thought you would be glad to hear it.” “Oh, indecd!” said
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Bloggins. “Simply his confounded pride! But I'll teach him. Il give
you 150.” “Thanks,” said the rector and went back to Scroggins. “Blog-
gins,” he said, “is giving 150. I thought you would like to know how
well the fund is doing.” “Just ostentation!” said Scroggins. “But we
can’t have him boasting about his generosity. T'll give you 200.” And
thus the strange competition continued throughout the week.

The following Sunday the rector, having preached about the im-
portance of making friends of the Mammon of unrighteousness, invited
Bloggins and Scroggins home to supper. It was a desperately brave deed.
Each of the two men was absurdly embarrassed at the presence of the
other. The rector and his wife scemed very cheerful, but the guests
were dumb. They did not know that they were just about to get the
shock of their lives. After supper the rector took them into his study and
gave them chairs. Then, the light of battle in his eye, he opened fire
upon them without warning.

“You two men,” he said, “and your families have disgraced the
church long enough with your jealousy and spite. You made the late
rector’s life a misery, and you have nearly driven me mad. But during
the past week, for the sake of the hatred you bear each other, you have
promised between you to contribute the sum of 700 pounds for the reno-
vation of the church which you have defiled with your wretched feuds.
I will accept your money upon one condition. You two sinners will
shake hands here and now, and then you will kneel down and repeat
together the General Confession. (You can do that without breaking
the seall) Then perhaps the renovation of the church will mean some-
thing. But, understand, I will not hear a word of self-defense from
either of you” The clock in the rector’s study ticked solemnly for
some awful moments. Then Bloggins and Scroggins, both looking shy
and rather absurd, stood up and shook hands. Then they dutifully
knelt down and said with the rector the General Confession; and the
rector pronounced absolution. They rose from their knees and care-
fully dusted their trousers. “That is splendid!” said the rector. “And
now you must go and tell the good news to your wives.” E.

Argument against the Individual Communion Cup
from the Ex Autou

It has been asked whether the argument against the individual Com-
munion cup from Christ's command “Drink ye all of it” (Matt.26:27:
“Piete EX AUTOU pantes”; Mark14:23: “Epion EX Aurou pantes”) is
valid. The argument from the ex autow may in substance be stated as
follows: “The expression ex autou means: ‘Drink ye of the same cup’
In these words therefore our Savior commands the use of one and the
same cup, so that the use of the individual cup at the celebration of the
Lord's Supper is directly anti-Scriptural.” In discussing this timely topic,
we should like to stress the following points:

1. In our literature the right of a church to use the individual cup
has been defended. Dean Fritz, for example, in his excellent Pastoral
Theology, writes with regard to the use of the individual cup as follows
(p.149): “There is no dogmatical reason why the individual Communion
cup should not be used. In many churches two cups are used; why
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meant to say: “Drink ye all of this one and the same cup.” Those who
interpret the words thus commit the offense of eisegesis, or of misused
explanation, which forces upon the text what the text itself does not say.
“Of the same [cup]” would require ek T0oU autou. 4. The fact that Christ
here speaks in the singular: “Drink ye all of it,” does not argue for the
use of one common Communion cup, since, as the context shows, the
singular autou is required by the singular potaerion, immediately pre-
ceding. In view of the singular potaerion Christ simply could not have
said “ex autoon” unless He wanted to violate the genius of Greek lan-
guage. 5. If the ex autou must be taken in a bare, literal sense, then our
Lutheran churches erred in using two or more larger Communion cups at
the celebration of the Lord’s Supper. Yet this custom has been quite
generally observed and acknowledged as correct in our Church. 6. If the
ex gutou must be taken in a bare, literal sense, then, moreover, all com-
municants till the end of time must use the original cup which Christ
used at the first Communion; for if the ex autou is demonstrative and
exclusive, then we are compelled to go back to the same cup which Christ
had in His hand when He spoke the words of institution. 7. If bare
literalness in this case is to apply, then, further, we have no assurance
that we are right in using Communion wafers (Hostien), since Christ
says: “Take, eat; this (touto) is My body.” The touto is as singular as
is the ex autou, and if the latter compels us to use but one cup, then the
former must equally force us to use but one bread, especially since
St Paul, in 1 Cor. 10:17, emphasizes the one bread as symbolizing the unity
of the body of believers. He says: “For one bread (heis artos), one body
(hen sooma) we, the many, are; for we all partake of the one bread
(ek tou henos artou).” This the Weimar Bible explains in its simple but
excellent way: “Also auch wir Christen, die wir von einem Brot im
heiligen Abendmahl essen und von einem Kelch trinken, werden dadurch
ein Leib und machen eine Kirche, cine Gemeinde.” That is to say: “So
also we Christians, who in the Lord’s Supper eat of one bread and drink
of one cup, thereby become one body and constitute one Church, one
congregation.” But if the use of the many wafers does not destroy the
symbolized Communion unity, then neither is it necessary to retain the
one Communion cup. The parallelism here is complete, and what holds
of the one bread holds also of the one cup. In short, the argument from
the ex qutou attempts to prove too much and therefore proves nothing,
while it creates immense exegetic and dogmatic difficulties.

When we say all this, we do not mean to urge the use of the indi-
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vidual cup. Whether a congregation wishes to do so or not depends on
its own decision; for also with regard to this adiaphoron it may exercise
its Christian liberty, provided no offense is given. Personally, for many
reasons, we prefer the common Communion cup. However, as we must
attack every attempt to say less than Holy Scripture does, so also we
must combat every attempt to say more than Holy Scripture does. In
other words, it is offensive and unchristian to make that a wrong which
Scripture itself does not declare to be wrong. The principle of Christian
liberty must never be violated. J.T.M.

Bom Kanzelton

Jn den ,Pajtoralblittern” (Herausgeber D. Crid) Stange; Berlag:
€. Subdivig lngelent, DreddensLeipzig), und wwar in bem Februarheft filc
1938, findbet fid) ein lehrreidher Actilel iiber den Stangelton. Die Haupts
abjdinitte dbruden ir Hier ab. Der Verfafjer, D. E. Haad, fdreibt:

Der Stangelton ift leider Haufig genug u finden, tvie jeber tweify, ber,
wie der Verfaffer, jabhrzehntelang ein Prebigerfeminar geleitet ober viele
Predigten und Prediger gehort Hat. Cr erllingt in den allermannigfaditen,
jdhwer aufzuzdbhlenden und gu bejchreibenden BVariationen. E3 ijt ergoflid,
3u lefen, tvic Spurgeon, ,dex Sidnig der Prediger”, in feinen intereffanten
»Borlejungen in meinem Predigerfeminar” den Sangelton der Hodylirdlichen
Geijtlidleit Cnglands {dilbert und verjpottet, tvie er in allen mdgliden
Abtoandlungen, ,vom Tfdjiepl T{jicp! bes BVudhfinfen bid gum Briillen
ber Ninder BVafans”, gu horen ift. Sein Spott trifft and) manden Pres
diger in Deutidhland. Der cine meint, ofne Riidfidinahme auf Ort und
Naumverhiltniffe, jtets alle Regifter jeines Stimmorgans bis gur Hodjten
Lautgrenge gichen zu miifjen, und quélt und ermiidet fo Ofren und Hergen
der Bubdrer. Ein anderer Hilt e mit cinem iibertricbenen Modulieren duedy
alle Stufen der Dynamit Hindurd) bom fortissimo bis gum fliijternden piano
und Verjdluden der Endfilben unbd erjdivert o jdhon dad dufere BVerjtinbnis
jeiner Mede feitens der ubhorenden Gemeinde. MWieber ein anderer hat idy
eine gemadjte Salbung angetvdhnt ober Gilt ein drofnended Pathos fiic den
angemefjenen YAusdrud drijilider Glaubensfejtigleit und Parrhejie der Btede
unb ertvedt fo ben Sciein der Unedhtheit. Dagegen fpridit ein anderer monos
ton und liejt, wie der Protolollfithrer fein Protololl, die ausivendig ges
lexnte Predigt bon dem ind Gedbddmid aufgenommenen Stongept ab. Cin
fiinfter jpridht zwar nicht monoton, aber ,ijoton”, in benjelben Hebungen
und Senfungen in den eingelnen Perioben und Sdpen, oft unter Begleitung
berfelben @ejten. Diefex lieht bas langjame, feiexlidie Tempo eined Trauers
marjdies und jener das Allegro ober gar Prefto in ciner Symphonie. Wie
ein fhdumender Giefbadh raujdt feine Nede iiber dic Sidpfe feiner Jufdrer
dahin. Wer bermag alle die berjdhicdenen BVariationen ded Nangeltond aufs
guaifhlen? Dad Gemeinjame bei allen aber ift bic grofere ober geringere
Unnatur, die ifre Gtimme auf der Sangel annimmt im Unter{died bon ifrer
gewdhnlidien Spredjiveife und bem ifnen eigentlidy natilrlicdhen Gebraud) und
Stlang ihrer Stimme.

Man nehme biefe und andere in dem Wort . Stanzelion” gujammenges
fafiten Fehler bed Prebigtvoriragd nidit zu leidt. Geiwif, mande Ges
meinbe, befonders auf bem Lanbe, Hat fidh fo an den fangelton ifres Pajtors
gelwdhnt, dafy jie fid nidht baran ftokt, wenn ex fonjt nur ein treuer Seels
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forger ift. Die eindrudsvolle, Griftlide Perfonlidhteit und die fonjtige Amisds
filjrung de3 Pfarrers fann ihn [den Stangelton] unjdadlih maden. Aus
meinem fedjzig Jahre zucitdliegenden Univerfitdtsjtudium in einer Grofs
fabt exinnere i) mid) nodh) Geute, bafy eine langft Heimgegangene, gemeibte
Predigerperfonlichleit trof ifred twenig mohllautenden Stimmorgans und
mangelhaften Vortragd durd) den tiefen, reidjen Inhalt ihrer Predigten
fonntéglich gerabe geforderte Ehriften, bie ,mit Ernft Ehriften fein* und
»mehr faben tvollten”, anud) aud anbern Gemeinben in feine Stirdje gog.
Wicderum tvirtte gleidigeitig ein anderer Geiftlidier dburd) ben Iebenbigen,
natiiclidien Vortrag feiner gliubigen Predigten bei bilberreidher, fonfreter
CGpradje mehr auf die grofe Menge; und audy Fernerftehenbde Halfen ftetd
bie grofe Stirdje bi8 auf den Teliten Plafy fitllen. Und dad modyte bod)
jeber Prediger ded gdttlidien Wortes. . . .

Der Grundfdabe ded Stangeltond und dic Urfadie feiner unerfreuliden
Birfungen ift cben die Unnatur, die ihm anbaftet, daf der Paftor auf der
§langel anbers {pridht, ald man fonft bei ihm getwofnt ift. Dad ermwedt ben
iiblen ¥nfdjein, al8 fei dbad Gefngte bei ihm nidht edt, nidht feine innerjte
fibergeugung, fiic bie er mit feiner gangen Perjonlidleit cintritt. Mag ed
oudy nidjt fo fein, fonbern nur jo fdjeinen; aber man ucteilt nady diefem
€dicin, lenn man den Nedner nidjt genauer fennt, befonders feiner orgas
nifierte Suhdrer mit gebildeterem Gefdhmad und in unferer Jeit mit ifrem
niiditernen WickiGleitdfinn. Aber aud) ein cinfader Bauer Iagte mir
einmal fiber bie Spreditueife feined Paftord: ,Hei vertellt fid) dat all fiilben.”

Bie fommt e8 mun gu diejem Fehler? Mandje neigen von Natur gu
ibm, ofne baf fie e8 wiffen und wollen. Jhre Stimme und Spradje nimmt,
lvie bon felber, einen anbern Ton an, lvenn fie dffentlid und in dem jatralen
Raum bder Kirdje {predien jollen. Die erivartungsvoll auf fie geridjteten
Augen einer griferen BVerjammlung, die Feierlidileit bed Gotteddienites, oft
aud fupeclichleiten twic die zu grofe Hihe der Nangel, bie ben inneren Stons
falt mit ber Gemeinde eridjoert, audy wohl die fonjt nidht getvohnte AUmiss
fradit madjen fie befangen, reizen zu Befonberen Stimmandvern und madjen
ifre Mede unnatiiclidy und manieriert, und bdiefe Manier ird bann mehr
unb mebr gur Angetwohnbeit, die Teiber die Eigentiimlidleit Hat, fidh fefts
ufepen und au wadifen, wenn fie nidt bon vornherein cine verftdnbnisvolle
Siritil findet. Da Heifst e8: ,Principiis obsta; sero medicina paratur.” . . .

Stritit ift freilid) fein Qeilmittel, Wasd gibt e8 denn fiir Mittel gur
Betdmpfung und fiberivindbung des fehlerhaften Nangeltond? Ein doppeltes:
ein phyfiologijcies und ein pihdologijdes. Dasd phyfiologifde ift ein fadys
verjtandiger Spredj» (nidt Sprad)-)unterridit. Selbjtftudim ber Phonetil
nad) einem Vud ift wenig ratjam und tvenig Erfolg verjprediend. Einexs
feits ift e8 au langtveilis. Man ermitdet dabei. Anbdererfeitd fehlt dabei
basd Borbild fiir die rechte Lautbilbung und die jadjverftinbige BVeurteilung
ber eigenen fibungen darin durd) einen anbern. Dad pydologifche miﬂgl
bejteht in dem rechien Amisberoufifein und der Iebendigen BVergegenivdrtis
gung ber Forberung bed Amics, der Situation und ber Stunde, daf der
Peediger fidy fagt: Du bift auf der Nangel Iein Redner, ber e8 auf Cffelt
anlegt und um Veifall wirht; Pein Regitator, ber durd) feine S)e![amaﬁo_n
Cindrud madjen twill; fein Hanbdroerler, der gejdjaftémipig eine Fadarbeit
leiftet. Du bift ber veranttworilide Hirte und Seeljorger ber Gemeinbe,
ber fie gu Gott filhren und fie auf dben Grunds und Edjtein ihres Glaubens
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..ctﬁ_auen. guberciten, ftdcfen, friiftigen, grilnben” foll, 1 Peir. 5,10, unbd
um ifhre Seclen ivirbt, wie der Brautiverber, ber philos tou nymphiou, Jo.
8,29. Du bift Vot{hafter an CYrifti Statt, der einfad unbd einfdltig bie
Bot{daft ausridtet, u der er gefandt ivird, 2 Stor. 5, 10—22. Du follft
ein Beuge JEfu Ehrifti fein, ber bon iGm geugt, Joh. 15,26, und begeugt,
was er gefehen und befdaut und Getaftet Gat vom Wort ded Lebens, 1 Job.
1, 1, und ber fein Beugnid nur verdidtig madt, wenn e geliinjtelt und uns
natiiclidh fpridit. Das Hilft gegen ben Sangelton und verhilft su bem redien,
warmen Hergensdton, der bon Herzen fommt und u Hergen geht. U

The Pledge of Princeton Seminary Professors

Members of the faculty of Princeton Theological Seminary take the
following pledge when entering upon their office: “In the presence of
God and of the trustees of this seminary I do solemnly and ex animo
adopt, receive, and subscribe the Confession of Faith and Catechisms of
the Presbyterian Church of the United States in America as the confes-
sion of my faith or as a summary and just exhibition of that system of
doctrine and religious belief which is contained in Holy Scripture and
therein revealed by God to man for his salvation; and I do solemnly,
ex animo, profess to receive the form of government of said Church as
agreeable to the inspired Oracles. And I do solemnly promise and engage
not to inculcate, teach, or insinuate anything which shall appear to me to
contradict or contravene, either directly or impliedly, anything taught in
the said Confession of Faith or Catechisms nor to oppose any of the
fundamental principles of Presbyterian church government while I shall
continue a professor in this seminary.” (Cf. Presbyterian of Decem-
ber 2, 1937.) A.

Can a Christian be Lost?

A pamphlet bearing this title has so perplexed one of our readers that
he submitted it to us for discussion and criticism. What the pamphlet
means to defend is of course the Calvinistic doctrine of absolute per-
severance, stated by the author in his Introduction in the words: “We
come in contact with scores of persons who condemn us whole-heartedly
when we mention the eternal security of the ‘born-again’ one.” (Italics
our own.) What the brochure champions is the old Reformed doctrine
that a person once brought to faith can never lose it again. Dr.F. Bente,
in his “Historieal Introduction to the Symbolical Books” (Triglot, p.200),
quotes the Calvinist Jerome Zanchi as having expressed himself on this
error as follows: “1. To the elect in this world faith is given by God only
once. 2. The elect who have once been endowed with true faith ... can
never again lose faith altogether. 3. The elect never sin with their whole
mind or their entire will. 4. When Peter denied Christ, he indeed lacked
the confession of the mouth, but not the faith of the heart.” This false
Calvinistic doctrine of the absolute perseverance of the “born-again” per-
son is as far removed from the Lutheran doctrine of God's gracious
Gospel assurance of preserving the believer in faith as is the Calvinistic
doctrine of absolute predestination from the Lutheran doctrine of elec-
tion in Christ. In both cases it is the element of absoluteness which
makes the distinction. We Lutherans do not teach an absolute pre-
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destination; neither do we teach an absolute perseverance. It is sig-
nificant how strenuously Lutheran teachers, even in their quasi-popular
theological works, opposed this dangerous Reformed error. Conrad
Dieterich, for example, in his Institutiones Catecheticae (pp. 417sqq.;
translation by Dr. Notz, pp. 358 ff.), quite exhausts the subject, though his
Catechetical Instruction was intended only for young men in secondary
sthools of learning. On the one hand, he at great length proves the
Secriptural doctrine from clear Bible- , and, on the other, he
refutes the Calivinistic argumentation, pointing out that the passages
which the Calvinists quote for their doctrine (e.g., Ps.51:12,13; 111:3b;
Hos. 2:19; Matt. 24:24; John 10:28; 13:1; 14:16; Rom.11:29; 1 John
3:9,10; Jude 3) simply do not prove that “faith once bestowed can never
again be lost.” On the contrary, many clear and unmistakable passages
declare that the believer can lose his faith (e.g., Matt.24:12,13; Luke
8:13; Rom.8:13; 1 Tim.1:5,6; 1:19; 1 John 2:9; 3:15; 1 Sam. 16:14
[Saul]; 2Sam.12 [David]; 1Kings11:15, cf. with 3:3; 8:15 [Solomon];
Ex.32:1ff. [Aaron]; Matt. 26:69, cf with 16:17 [Peter]; John 20:21
[Thomas]; Gal.5:4 [the Galatian apostates]; 1Tim.1:19; 2Tim.2:17;
4:10 [Alexander, Hymenaeus, Philetus, Demas]; etc.). That, of course,
the elect will not be lost but will be eternally saved, is a truth which
Scripture teaches very clearly (John10:29; ‘Matt. 24:24; etc.). But that
is something entircly different from the Reformed doctrine that a Chris-
tian cannot again lose his faith. Christians, or believers, certainly can
lose their faith, though by God’s grace the elect, in case they fall, will
be restored to faith and thus finally be saved.

The great trouble with the Calvinists is that, as in other places, so
also here they fail to observe the basic difference between the Law and
the Gospel and thus mingle the two into each other, thereby producing
a mirtum compositum which is neither Christian nor comforting.
Lutherans, on the other hand, also here rightly distinguish between Law
and Gospel; and at the same time they take all Law statements and all
Gospel statements at their full face value. When thus Scripture warns
the believer against losing his faith through carnal indifference and con-
tempt for God's Word (Matt. 24:12, 13; Luke 8:13; Rom. 8:13; 1 Cor.
10:12; etc.), they take this as Law-preaching, addressed to the evil flesh
of the Christian, and indeed as a very necessary and real warning, which
all Christians must impress upon their Old Adam and which especially
the carnally secure must hear and heed. These warnings must not be
interpreted to mean that on God’s part the believer's salvation is un-
certain and that therefore he dare not rejoice in the assurance of his
salvation (so Romanists and all Pelagianizers); but they do mean that,
if believers sow to their flesh, they shall also of the flesh reap corruption.
(CL Gal.6:8.) On the other hand, when Scripture comforts the believer
with the assurance that the elect will not be lost, that God is faithful
to continue the good work which He has begun in the believers (Matt.
24:24; John 10:27,28; Phil.1:6; 1 Cor.10:13; 1:8,9), this is precious Gos-
pel comfort, which must not be wickedly abused in the interest of carnal
security, since it is meant for the believer only inasmuch as he is a new
man and continues in true faith in Christ. We proceed rightly and
Scripturally only if we always view our election and salvation in Christ;
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for the certainty of our salvation must not be determined from the Law
or from feeling or from appearance (as the Formula of Concord so
earnestly warns us), but from Christ's serious and universal Gospel-
promises, upon which we rest our hope of eternal life. The

holding to Christ in true faith, should rejoice in his salvation; but if he
turns away from Christ to the Law or to works or he

therefore lost, unless, of course, he returns to Christ in true repentance.
That, in the briefest form, is the Scriptural doctrine on this point,
and we pastors must consider it again and again and, besides, carefully
inculcate it upon our hearers, since today so many Reformed enthusiasts
falsely seek to console men with the erroneous notion that, “once a be-
liever, always a believer.” J.T.M.

Der Tag der Krengigung JEin julianifd) datiert

Laftang (geft. um 830) {djreibt hicriiber in feiner Sdjrift De Mortibus
Persecutorum au 9nfang bed 2. Siapitel8: ,Jn den lepten Jeiten [ded
15. Jahres] des Saifers Tiberius ift, wie wir gefdricben [efen,
unjer HCrr JCEfus Chrifjtus von dem Juden gefreuzigt tworben am 10. nad
den Stalenben bed April (am 10. YApril), al8 dic beiben Gfemini Sonfuln
maren.” Die Stlaufel .ivic wir gefdiricben lefen” verrit Ouelenftudien, die
Laltang wabhrideinlid) wegen der Ofterftrcitigleiten madjte, unbd fidjert feiner
Ungabe miglidifte Storreltheit. Dod) died jein Datum fann nur durd) die
Sonntagsbudijtabenmetfode Deftiitigt werden, wonad) die Budiftaben G bis A
au den Wodjentagen gejeist wurden: bejtindig G su Sonntag, F gu Nontag,
A 3u Samstag.

In Paulys' , Real-Enayllopiddie”, VII, 2578, jteht: ,Auf dbem al8 Fasti
Sabini begeidjneten Stalenderfragment aus der Beit ded NAuguftus (CIL I3,
220) tverden Reifen von fieben BVudjjtaben (G—A) gur Begeidnung der fies
bentagigen Wodje gejepst.” Mit der Jeit tourden fie Sonntagsbudijtaben ges
nannt. Jhre Vedeutung ijt, dbafy der Budiftabe, der beim 7. Januarl) fieht,
bie Tage ded Jahres fo regiert, daf man die Wodjentage findet. E filfrie
bad aud) gum 28jidhrigen Sonnengiclel, dber mit einem Sdjaltjabr, wozu vt
Budjjtaben gehiren, aljo mit GF 1, beginnt und mit A 28 {dliegt. .Nad
Berlauf foldjer 28 Jahre fallen die Wodjentage tvieder auf dasjelbe Datum.”
(Meyer, Hand=Lerxilon.)

Diefe Stalenbermethode ift feit dem Tagen des Augujtus bis Heute fore
relt befolgt tvorben. Jrgendeine lUnregelmdpigleit ihrend des BVeclaufs
eines Jabhres dnbert jedod) fofort die NMeihenfolge der Budjftaben. So fvar
vom 1. Januar bis um 4. Ctober 1582 G 23 der Sonntagdbudjjtabe. Hun
fiel auf Berordnung Gregors XIIT. Hin der 5.—14. Oftober aus, jo daf bom
15. Oftober an C 15 der Budjjtabe toar. Vom 4. Otober 1682 aufivirts bis
gum 25. Juli 325 findet fich teine Unregelmdafigleit in der Abfolge bed Sone

1) .Der 7. bed 1. Monatsd Hat bon alterd Her im religidfen und praltifden Leben
eine Nolle gefpielt.” (Paulys, a.a. O., S.2570.) Der 7. Januar war nad tomifGer tn
fhauung in der erften TWode deS neuen Jabred der erfte Tag bedfelben, da fle bie
ftalenderzeit rildldufig Beftimmien: bon Salenden, Nonen, Jden aufwdrts.
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nengiclels. ©onntag, ben 26. Juli 325, feierte Nonftantin die zwanzigite
Jahrung feiner Thronbefteigung.

Cufebius teilt in feiner Sdrift De Martyribus Palaestinae ald Yugens
geuge ber Diolletianifden Verfolgung etlidhe Mariyrertage jamt den Wodjen-
togsbegeidinungen mit, fo Stap. VII: .Um 2. April 807, am Ofterfonntag,
Imll_:lle bie nodj feine adhtzehn Jabhre alte Theobofia fdhredliy gemartert und
fdiliehlich im Meer ertrintt.” Nadh dbem 2. April 807 bid gum Sonntag,
25. Juli 826, vergingen bem Sialender nady 6,689 Tage. Wird die Swnme
buedy 7 bividiert, follte dexr Quotient eine reftlofe Babl fein; aber die Ants
toort ijt 065, N. 4.

?hm it befannt, dafy im Jahre des Nizdifdhen Nonzild dbad Datum ber
Brithjahra-Tags und Nadjtgleide (Fquinottium) aud dbem 26. Méra, der biss
ber bafiic galt, in das riditigere Datum, ndmlidh dben 21. Mirz, berdndert
tutde. Dasd Tonnte jedod) nur durd) Eliminierung bon vier Tagen aus der
Slalendergeit biefes Jabres gejdjehen, ivie im Stalenbder bed JYabhres 1582 bon
Gregor gehn Tage geftridien wurben. Yud) wurde belanntlid) gu Nizda dber
etite ©onntag nad) dem erjten VWollmond im Friihjahr als Ojterzeit ges
otbncf._ Die Audbianer madjten diefe finderung nidt mit und befduldigten
elioa biergig Jabre pdter die Orihoboren, jie Gitten fidh) ciner Gefilligleit
(prosopolepsia) gegen Dden tveltlidien Staifer jdhuldig gemadit; .denn”, jags
ten fie, .al8 bie Feicrlidyfeit ded Stonftamtin ftatthatte, dnbertet ibr die
Ojterfeier”. (Epiphanius, Adv. Haereses, I, 821. A. Audiani, IX; cf. 826,
XIV) Dad mweift deutlid) darauf Hin, daf die vier Tage jujt vor Sions
[Itm!:inc dlvanzigiter Jahresfeiex feiner THronbejteigung ausd dem Salender
gejtridien tourden, alfo der 21. 6is 24. Juli, fo dafy diefe Feier anfiatt am
Donnerdtag am vorfergehenden Sonntag vor jidh ging. Dad dnderte nun
aud) die Neihenfolge der Sonntagsbudijtaben aus C 26 in F 18 fiir bdie
Zage vom 1. Januar bis um 20. Juli; denn da ber 20. Juli auf einen
Camstag fiel, war fiir die Beit von da aufivdcts bis um 1. Januar F 18
CSonntagsbudjtabe.

_ Wird nun von F 18 fiic die erjte Hilfte ded Jahres 325 ber Sonnens
gietel bi8 in8 Jahr 30 verfolgt, das Dionyjius ridhtig ald dad Jahr bder
Sireugiqung JCEju feftlegte, fo wicd D 8 fiir bies Jabhr 30 ald Sonntagsbudys
jtabe gefumden. 1lnter D 3 aber fillt der 7. Januar auf Mittvod und dem=
entjprediend der 10. April auf Freitag. Somit Haben die Duellenftudien ded
fLaftanz bas ridtige damalige julianijdie Datum fiic den Tag der Sireusis
gung JCju crforidht.2) B, G.

Table-Prayer of Oxford Students in Christ College
Dining-Hall (built under Cardinal Wolsey)

Nos, miseri homines et egeni, pro cibis, quos nobis ad corporis sub-
sidium benigne es largitus, tibi, Deus omnipotens, Pater Coelestis, gratias
reverenter agimus, simul obsecrantes ut iis sobrie, modeste atque grate
utamur, per Iesum Christum, Dominum nostrum. Amen. M.S.S.

2) RNad ber Sonntagdbudsftabenlifte ordnet fid benn audd der Miripreriag ded
Folplarp, 138 Jahre nady Corifti Siceuzigung”; cf. Chronikon Paschale, auf Samstag
(Sabbatum Magnum), 23. Februar 163, unter dem Budftaben F 24. Der Marthrers
tag ded Jgnatius Hinwiederum fiel in dad Scdaltjabr 108 unter den Vudiftaben ED 25
oul Sonntag, 20. Dezember. Dicfe Geiden Daten bat die griedifde Stirde ald die Ges
denltage diefer Marihrer in iGrem Sialender aufbebaltem.
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Evolution Opposed

In a very informing article appearing in the Presbyterian for
March 10, 1938, W. Bell Dawson, M. A., D.Sc., F.R.C.S., presents some
arguments which show how untenable even from the point of view of
the scientist the theory of evolution, when closely scrutinized, proves
to be. Discussing plants and trees, he says, among other things:

“We see also in the world a wonderful variety of vegetation. Thete
are humble kinds of mosses and ferns which have no flowers; there
are pine-trees and spruces which do not bear any nuts or fruits; and
there are fruit-trees and plants with their seeds inside their fruit, as
currants and apples have. So, when we look over all the different plants
and vegetables and trees, what comes out most clearly is the contrast
between the different kinds. Ferns have spores, almost like dust, instead
of seeds. Some trees, such as the palm, have stems that are strengthened
inwardly, whereas the birch and the maple add layers of wood to the
outside of their trunks as they grow taller. The leaves of the pine and
the oak and the way their seeds are formed, could hardly be more dif-
ferent. Everywhere we look we sce opposites and no connecting links.
How, then, can we suppose that one kind of plant developed from an-
other? The great vegetable world of plants and trees is an immense
puzzle to the evolutionists; and in consequence very few botanists who
study these things believe in evolution.”

In another section, speaking of the world of minute things, consist-
ing of only one cell, he says:

“First of all, is it certain that these are the primary living things and
the earliest in the world? In reality there are very large groups of one-
celled creatures which can only live with the help of what is more ad-
vanced than themselves. Some are helpful to plants and live on their
roots (enabling plants to assimilate nitrogen). Then the molds and
other scavengers live on decaying matter. Many others live within the
bodies of insects or animals; and some kinds get their nourishment from
these animals, while others help them to digest their food. Others again
cause diseases. It is plain that none of these kinds could have existed
before there were well-developed plants and high animals in the world.
These minute creatures thus serve definite purposes in nature. It may
possibly be that the Creator made them in different ages, as they were
needed. Can we say that the divine intelligence in creating a tiny
creature or the power of God to make it live, is less than for some
larger animal?

“We next ask: If these one-celled things can change so easily into
better creatures, as the evolutionists say, why is it that they have not
done so long ago? How does it happen that there are such multitudes
and such varieties of them still in the world? Then again, if we are
trying to see whether each seed that grows and each animal that is born
is a little better than its father or its parent plant, we would have to
watch a very long time to see any change. For seeds take a year to
grow, and most animals and birds have young ones only once a year.
But there are these tiny one-celled things which multiply so fast that
it is possible for their numbers to double every half hour. There are as
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many generations among them in three weeks as sheep or birds have in
a thousand years. So here surely is a splendid chance to see if crea-
:Bm.lndﬁmﬁhgdm.ﬁmhwlymddmphmm

50.

“Among them all, the disease germs have probably been the most
carefully studied. Yet, if there was any change at all, this study would
be quite useless, because from one year to another a typhoid germ
might turn into a malaria germ. There would thus be no certain way
of telling one disease from another. One year for these germs is the
same as 175 centuries in producing breeds of cattle. So it is really
very wonderful that they show no change whatever. How can the evo-
lutionist explain this?

“It may seem strange to ask whether we can always tell a plant
from an animal; but when we come down to creatures which have only
one cell for their whole body, it may not be so easy. Yet it is important,
for the evolutionist has to prove that plants turned into animals or at
least that they were both the same at first, or he must give up his
theory of evolutign.

“The distinction between plant and animal that is most readily seen
is shown by the two different ways in which they nourish themselves.
A plant can get all that it needs to live upon from the air and water
and the ground. It takes the gases in the air and the salts dissolved in
water or in the earth and manufactures these into starch and sugar and
even higher products. No animal can do this, for it cannot live directly
on the air and water and carth. An animal must have for its food the
things which plants have already prepared; and if it eats milk and eggs
or even meat, these have already been produced by other animals from
the vegetations which they fed upon.

“We may sum it all up by saying that plants make food and animals
use it up. This is strictly correct; and the use to which the animal puts
this food is just the opposite of what the plant has done. We could make
this very plain if we could go into the chemistry of it all; but we will
just give one sentence of this: Plants produce starches and albumins
directly from inorganic substances by deoxidizing them and thus obtain
their heat and muscular energy. This shows the gap which there is be-

tween vegetable and animal life, which on the whole are just the oppﬂne
of each other.”

A
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