Concordia Theological Monthly
Volume 9 Article 6

1-1-1938

Theological Observer. — Klrchllch Zeitgeschichtliches

J. T. Mueller
Concordia Seminary, St. Louis

Follow this and additional works at: https://scholar.csl.edu/ctm

6‘ Part of the Practical Theology Commons

Recommended Citation

Mueller, J. T. (1938) "Theological Observer. — Klrchlich Zeitgeschichtliches," Concordia Theological
Monthly. Vol. 9, Article 6.

Available at: https://scholar.csl.edu/ctm/vol9/iss1/6

This Article is brought to you for free and open access by the Print Publications at Scholarly Resources from
Concordia Seminary. It has been accepted for inclusion in Concordia Theological Monthly by an authorized editor
of Scholarly Resources from Concordia Seminary. For more information, please contact seitzw@csl.edu.


https://scholar.csl.edu/ctm
https://scholar.csl.edu/ctm/vol9
https://scholar.csl.edu/ctm/vol9/iss1/6
https://scholar.csl.edu/ctm?utm_source=scholar.csl.edu%2Fctm%2Fvol9%2Fiss1%2F6&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1186?utm_source=scholar.csl.edu%2Fctm%2Fvol9%2Fiss1%2F6&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/ctm/vol9/iss1/6?utm_source=scholar.csl.edu%2Fctm%2Fvol9%2Fiss1%2F6&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

Mueller: Theological Observer. - Kirchllch Zeitgeschichtliches

Theological Observer — Rirdlid)-eitge[cyichtliches 61

Theological Observer — Sirdjlid)-Beitge|didhtlidhes

I. Xmerika

How Much of the Bible is True? — That is the question the Modernist
who rejects the doctrine of the plenary inspiration of the Scriptures has
to answer. The professor of the University of Chicago Dr. H. L. Willett,
who conducts the Question Box in the Christian Century, was confronted
with this problem when a reader asked, “How much of the Bible is to
be taken as factual and trustworthy, and how is one to make sure of
the portions that are to be believed?” Certainly an unavoidable question
for all who refuse to believe what the Bible says about itself. The an-
swer of Professor Willett will hardly be found satisfactory by his cor-
respondent. He says of the Old Testament Scriptures: “They embody
tradition, folk-lore, and imaginative material as well as authentic recitals
of actual incidents. They even include works of fiction, such as the
books of Ruth, Jonah, and Esther, as well as fables and parables, such
as those spoken by Jesus. A whole world of mythology lies back of the
literature of the Old Testament, and to this frequent reference is made
in the poetry and preaching of the Scriptures. One is not likely to be
misled in discriminating between statements of fact and the obvious
fiction of illustrative references.” This is a polite way of saying that
there is no criterion which can be employed with the assurance that
one is differentiating between truth and fiction. The concluding para-
graph of Professor Willeit's statement reads: “It is evident that it is not
only the privilege but the duty of the student of Scripture to exercise
his right of judgment regarding the statements of the Bible, remember-
ing the origin and character of the record and the fact that the freedom
to estimate the historical and moral value of all parts of the book, the
right of private judgment, is the foundation-stone of Protestantism.
Beyond this the introductions and commentaries offer useful suggestions.”
There you are in a bog, bewildered and wondering who had the audacity
to offer you light and instead of it gave you darkness. A.

Is Jesus Christ the God-Man or the Divine Man? —In his book
Jesus Christ Our Lord (published by the Abingdon Press, 1937) Dr. Otto
Justice Baab of the faculty of Garrett Biblical Institute, Evanston, Ill,
applies a long series of honorific epithets to Jesus. He calls Jesus “the
Son of God,” “the veritable Son of God,” “the very Son of God.” He
speaks of “Jesus’' kinship with God,” of “Christ’s divine nature,” “the
very divinity of Christ,” abhors “the denial of the divinity of Christ,”
and insists that “it is the high and holy purpose of the Church to
demonstrate without equivocation the divinity of Christ, its Lord.”. But
he will not call Jesus God. He declares on page 41: “It is historically
possible and reasonable to believe that Jesus regarded Himself as a
divine being. . . . But this is quite different from ascribing deity to
Jesus. . . . It is hard to imagine His acceptance of the Johannine idea
of a metaphysical oneness between Himself and Deity.” So all that the
high-sounding titles which the Modernist confers upon Jesus import is
that Jesus “is the embodiment of the greatest power in the universe,”
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“the most significant embodiment of the divine power of integrating
understanding in all of history,” “the divinity that was in His soul
expressed itself essentially in an attitude of understanding, all-embracing
love.” We had read the book thus far for the purpose of review, but
at page 57 we stalled. “We mean, then, that Jesus is so uniquely and
concretely related to the power we call God that His divinity is beyond
dispute. In Him dwells all the fulness of the Godhead bodily. In Him
the power of mutual and sacrificial love which is God has come to men.
After all the ages when various levels of existence in the evolutionary
process were struggling to incarnate the principle of mutual helpfulness,
blindly at first and then in the dim beginnings of conscious life, there
finally came to earth a human personality in whom this power had full
sway and effectiveness. No one save the Son of God could so sublimely
and completely surrender Himself as an instrument of this divine power.”
We are stalled here for the present. We shall not write the review till
several points that here perplex us are settled. First, have these won-
derful powers of the evolutionary process come to a standstill? Could
they not produce a second Jesus? And with the power of Jesus' in-
fluence working for nineteen hundred years, why are not beings pro-
duced that excel Jesus? Has the evolutionary force exhausted itself
centuries ago? Again, what a wicked force must inhere in the evolu-
tionary process to produce a being like Jesus, the acme of humanity,
who “regarded Himself as a divine being”! Evolution, producing the
noblest creature, has produced the most wicked creature! Then, too,
we cannot understand why Dr. Baab should use the phrase “there finally
came to earth.” It has sense when we speak of the incarnation of the
Son of God. It has sense, in what is called on this same page the
“Jewish” conception, that “the Son of God was a heavenly creature set
aside for a special mission to men.” But one who looks upon Jesus
as a mere man might say that He “appeared on carth” but should not
say He “came to earth.” One who does not accept the Biblical account
should refrain from using Biblical phrases. E.

A Warning Concerning Unionism.— When in New Haven, Conn.,
Episcopalians met representatives of cleven other Protestant bodies,
a joint Communion was held, which was justly criticized by the Living
Church. The editor of that paper writes: “We must take this opportunity
to state as emphatically and unequivocally as possible our conviction that
‘joint Communion services’ in which priests of the Episcopal Church
participate together with ministers of Protestant denominations are a
wrong approach to the subject of Christian unity. We felt that the
united Communion service at Oxford was a mistake, even though it had
such high authority for it as the Archbishop of Canterbury. We feel
equally that the joint Communion service in Connecticut was a mistake
so far as the participation of Anglicans is concerned, and we hope that
it will not be allowed to stand as a precedent. Intercommunion is the
goal of the unity movement, not simply a step along the way. The
Episcopal Church is a part of Catholic Christendom. Catholics have
a very definite concept of the Holy Communion, a concept that we be-
lieve in all sincerity to be the only true interpretation of our Lord’s
own teaching. We believe in the real, objective presence of our Lord

https://scholar.csl.edu/ctm/vol9/iss1/6 2



Mueller: Theological Observer. — Klrchllch Zeitgeschichtliches

Theological Observer — Rird)li)=Beitge[didytliches 538

in the blessed Sacrament of the Altar when the Holy Communion is
properly celebrated by a properly ordained priest of the Catholic Church.
We believe that our Lord is present in the blessed Sacrament, not in
some vague, subjective sense, but actually and objectively, quite as truly
as He was present in the manger in Bethlehem or on the cross of Calvary.
He is to be worshiped on His altar-throne just as the shepherds and the
Wise Men worshiped Him in Palestine and as the angels, archangels, .
and all the company of heaven worship Him there. Protestants do not
hold this belief. Not only do they not believe in the necessity of a sac-
rificing priesthood for the celebration of the Holy Communion, but most
of them do not mean the same thing that we do by this Sacrament. In
Baptist theology, for example, the Lord’s Supper is not even described
as a Sacrament, but simply as an ordinance. Certain Liberals see in it
nothing but a memorial of a historic event. Some even go so far as to
share the Unitarian denial that Christ is God and so cannot believe that
He is present in the blessed Sacrament. When we join with cur Protes-
tant brethren in the celebration of what purports to be a united Com-
munion service, when actually it means one thing to us, another thing to
orthodox Protestants, still another to liberal Protestants, and something
still different to Unitarians, we are not promoting Christian unity but
simply muddying the waters and confusing the issue. Moreover, if we
persist in united Communion services with Protestants, we shall endanger
our relationships with the Eastern Orthodox and Old Catholics, thus
disrupting the measure of unity that we have already been able to ob-
tain with our brethren with whom we share the full Catholic faith. We
wish to be as kindly and charitable in this matter as we can, but we feel
that we must speak out frankly and plainly. We hope that our Protes-
tant brethren will recognize that it is not lack of Christian charity but
devotion 1o one of the most fundamental doctrines of our faith that ani-
mates us in so doing.”

Naturally, much is to be subtracted from the above before we can
subscribe to it. One wishes very much that the writer would have pre-
sented more fully his teaching on the Lord's Supper. It is evident that
he believes in the real presence; but whether it is the Roman Catholic
doctrine of the real presence which he accepts or that of the Lutheran
Church is not quite clear. When he speaks of worshiping Jesus on His
altar-throne, the fear inevitably rises in one that he holds Roman Catholic
notions concerning the Sacrament. But what is commendatory in the
editorial is the definiteness with which the author speaks against the
joint Communion services of people who are not agreed in doctrine, not
even with respect to the doctrine of the Lord’s Supper. How people
whose teachings on the Sacrament of the Altar are conflicting can go to
the Lord’s Table together is indeed an enigma for all who hold that in
the Church, if anywhere, the principles of honesty and sincerity should
obtain. A.

Unionistic Make-Belief. — The unionists try hard to minimize the
differences in the way of church union. They like to play up the points
of agreement. And they are satisfied with a great minimum. In an
article, “The Outlook for Church Union,’ discussing the results of Oxford
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and Edinburgh, the Christian Century of September 22, 1937, states:
“Edinburgh asked: Are our differences on this point and that insur-
mountable barriers to union? Here was realism. And it was the kind
of realism which was so honest and candid that even where the dif-
ferences were insurmountable, the discussion resulted in increased
mutual respect, coupled with hope that further fellowship and discussion
would lead to a common understanding.” However: “But this realism
also led to the discovery of unsuspected margins of agreement. The dis-
cussion of the number of Sacraments is a good illustration. It was
pointed out that Protestantism generally holds to two, Baptism and the
Lord’s Supper; Eastern orthodoxy holds, with Roman Catholicism, to
seven; Anglicanism has left the number indeterminate, but generally
agrees with the Protestant bodies in giving special place to two. How-
ever, it emerged in the discussions that we all have the equivalent of
seven sacraments, and perhaps more! Certainly the Orthodox and Ro-
man churches are not peculiar in holding marriage to be a ‘divine ordi-
nance.’” Also, every clergyman of the now liturgical churches performs
some act of grace for the dying, which is the equivalent of ‘extreme
unction.” Moreover, all churches ‘ordain’ their ministers. There is also
in the discipline of all churches at least a suggestion of ‘penance.’ Con-
firmation is a universal practise in churches which practise infant bap-
tism. And as for those churches which practise only adult baptism a new
‘sacrament’ is coming into wide use, namely, the dedication of infants
and their recognition as members of the Christian community for whose
care the church has peculiar responsibility.” This is pathetic. E.

“Papam esse verum antichristum.”—A paragraph from Dr. J. A. Dell’s
review of Lenski's Interpretation of St. Paul’s Epistles to the Colossians,
to the Thessalonians, to Timothy, to Titus, and to Philemon, published
in the Journal of the American Lutheran Conference, October, 1937, p. 73,
reads: “Perhaps you are interested in ‘the man of sin’ in 2 Thess.2. ‘This
is an apostasy (v.3), says Lenski. ‘It is therefore to be sought in the
Church visible, not outside of the Church,—not in the pagan world, in
the general pagan moral decline, in Mohammedanism, in the French
Revolution, in the rise and spread of Masonry, in Soviet Russia, or in
lesser phenomena. We must not confuse the little antichrists with the
great antichrists, the antichrists outside of the visible Church with the
great Antichrist inside of it. . . . The secret beginnings were actively
stirring in Paul's own time, v.7. We may debate as to what or who still
held these beginnings down at that time (td zatéxov— o6 zarézwv). In
the writer’s opinion the best view is that this was the Roman imperium,
a force (neuter), and this force represented in the person (masculine)
of the pagan emperors. This got out of the way, v.7, when Constantine,
the first Christian emperor, came to the throne. Only then did the
Papacy become possible. The great apostasy is Romanism.’” Instead of
quoting this paragraph from Lenski's commentary directly, we have pre-
ferred to call attention to its incorporation into the Journal of the Amer-
ican Lutheran Conference. ‘

We cannot refrain, however, from quoting another paragraph from
the commentary, on page 444 f.: “What obstructs the vision of so many

https://scholar.csl.edu/ctm/vol9/iss1/6 4



Mueller: Theological Observer. — Kirchllch Zeitgeschichtliches

Theological Observer — Rirdhlid)=Jeitgefdhichtliches B5

and leads them to deny that the Pope is the Antichrist is a failure to
appreciate in their person the fact that justification by faith alone is the
soul and center of all that is true Christianity. All other doctrines have
their roots in this one. We quote Franz Pieper: ‘It is true, the open
unbelievers are raging enemies of the Church. But what Christians are
to think of pronounced unbelievers they know. By this they are not
deceived. How does it, then, come about that men are today disinclined
to recognize the Pope as the Antichrist? Whence this strange and de-
plorable fact that nearly all late “believing” theologians hunt about for
the Antichrist while he does his great and mighty work in the Church
right before their eyes? They are not established in the living knowl-
edge of the doctrine of justification and in the importance of this doc-
trine for the Church. From my own experience I must confess that in
my own conscience I was not vitally convinced that the Pope is the
Antichrist until, on the one hand, I realized what the doctrine of jus-
tification is and what its significance is for the Church, and, on the other
hand, that the Papacy has its real essence in denying and cursing the
doctrine of justification and by its show of piety and its claim to be
the only saving Church binds to itself men's consciences.” (Christliche
Dogmatik, II, 669 f) Beyond the curse pronounced by the Council of
Trent, sessio 6, canon 11, nothing can go in the way of antichristianity in
the official Church: Si quis dixerit, homines iustificari vel sola imputa-
tione iustitiae Christi, elc. . . . The confessional statement of the Smal-
cald Articles, II, Art. IV, (Trigl., 475), is true: ‘This teaching shows force-
fully that the Pope is the very Antichrist,’” ete.

By the way, while we are studying Lenski’'s commentary on
2 Thess. 2, we shall glance at the exposition of vv. 13 and 14: “God hath
from the beginning chosen you to salvation through sanctification of the
Spirit and belief of the truth, whereunto He called you by our Gospel.”
“Chose; only the middle of uigém is used in the New Testament and
only the simplex. The sense is much the same as though Paul had used
gxhéyeola or mtooogiteyv, although each verb has its own connotation. Here
girato means no more than that God ‘took you for Himself,’ took you
for His own, and in that sense ‘chose you.' ‘From the beginning.’ ...
The sense is thus the same as ‘before the foundation of the world’ (Eph.
1,4), in eternity. . . . There is no other choice, or election, save this
one for salvation in connection with sanctification and faith. Some think
only of final salvation (heaven), i.e., of the ‘glory’ mentioned in v.14;
but sanctification and faith point to ‘salvation’ both here and hereafter.
... 'Ev (¢v dywaopn®) does not mean ‘in view of’ or ‘in the foreknowl-
edge of’ . . . None were chosen by God without this connection.
F. Picper well says that sanctification and faith belong to the act of
choosing and not merly to the execution of the act, as Calvinists teach.
(Christliche Dogmatik, 111, 538.) . .. What God did for the Thessalonians
in time rests on His timeless act: if no choice, then no call, etc.” There
are statements in Lenski’s commentary regarding election which are not
so clear, some that are not acceptable, but here all is clear: We owe our
salvation, our faith included, to the eternal election of grace. “If
choice, then no call, ete.” E.
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“All Scripture is Given by Inspiration of God.” —We have not yet
tired of transcribing portions from Lenski’s commentary. It is a labor of
love. From the comment on 2 Tim.3,16 we select the following state-
ments: “Paul's passive deéxvevoroz must in some way be ruled out
Many follow the bold method: They let Paul say what he pleases; they
do not believe what he says. Many that are not so bold tone down the
idea of inspiration until nothing but the decorative word is left. Some-
how they at least do not like to give up the word. They gencrally, how-
ever, speak with contempt of what they denominate ‘the verbal theory
of inspiration,’ They propose a ‘theory’ of a totally different kind, cer-
tainly one that allows for more or less error in Holy Writ. . . . All of
it presents and reveals the fact of inspiration, only the fact. There is
no theory about it, can be none. A fact is simply to be seen as a fact,
then treated as a fact, not to be dissolved into a theory. He who does
the latter may lose the fact; many already have lost it.— ‘All Seripture’
is ‘writing,’ yougii. The pen traces words and combines these into sen-
tences and paragraphs. These words convey the thought. Erase the
words, and the thought disappears. These are not Woerter, vocables, but
Worte, words expressing thoughts. This is verbal inspiration. It is be-
fore us on every written page of the Book. There is no other divine
inspiration. The thoughts cannot be separated from the words, which
are its vehicles. To speak of an inspiration of thought that is not an
inspiration of the words is to disregard what the Scriptures show us as
a fact. To dnbiv d Tob »vplov, ‘the thing that was uttered or spoken by
the Lord’ (Matt. 1, 22), was uttered in words, Yahveh uttered them,
Were these utterances fallible, errant in any way, in any word or ex-
pression? Does Yahveh ever err? ‘Thy Word is truth, diilewe, John
17,17. ‘Which things also we speak, not in words (Aéyo) taught of
human wisdom, but taught of the Spirit’ 1 Cor.2,13. The very Adyot
were taught by the Spirit by verbal inspiration, they are inerrant in
every word, unless we intend to charge the Lord and His Spirit with
errancy, fallibility.” E.

The Harassed Presbyterian Church of America.— The troubles of
this new organization, led by Dr. Machen till his lamented death, Jan-
uary 1, are not few. A group has left it to organize a new body to be
called the “Bible Presbyterian Synod.” This synod, as the Presbyterian
Tribune states, is intending to stand by the Independent Board, while the
year-old Presbyterian Church of America has abandoned the Indepen-
dent Board and taken steps to form its own committee on foreign mis-
sions. One cause of the dissension undoubtedly is that the men who
are at the head of the Bible Presbyterian Synod movement are premil-
lenarians, who, while they accept the Westminster Confession of Faith
and the catechisms, intend “to amend these standards in any particular
in which the premillennial teaching of the Scripture may be held to be
obscured.” Another reason why the Presbyterian Church of America
severed its relations with the Independent Board is said to have been
the fact that some of the leaders of the Independent Board had not be-
come members of the Presbyterian Church of America. We have here
a plain demonstration of what unhealthy enthusiasm (Schwaermerei)
will lead to. A.
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Developments at Princeton Seminary. — Under this heading Chris-
tianity Today (November, 1937) reports with undisguised fear two recent
developments at Princeton Seminary which show that the liberal ele-
ments in control of the seminary are trying to keep Presbyterian con-
servatism out of both the management and the teaching force of Prince-
ton. In the first place, Dr. Robert E.Specer has been elected to succeed
Dr.W.L.McEwan as president of the Board of Trustees, and this must
be taken as a step favoring the Auburn Affirmation group. Dr. Speer is
the first layman to be made president of the Board of Control of the
educational activities of the seminary. But what is even worse is the
fact that on October 12 the Board elected the Rev. Dr. E. G. Homrighausen
to succeed the late Harold L. Donnelly as professor of Christian Educa-
tion. Dr.Homrighausen is at present pastor of the Carrollton Avenue
Church (Evangelical and Reformed) in Indianapolis and lecturer on
Church History in the College of Religion of Butler University. The
liberal stand of this minister is proved by Christianity Today from his
recent book Christianity in America, from which it quotes the following
modernistic statements with reference to the inspiration of the Bible:
“The old idea of an infallible Bible, inspired in every jot and tittle,
which is often associated with preaching, has run its course.” (P.105.)
“While in many respects that scholarship [critical] has been destructive,
in a much larger sense it has liberated us from all these notions of an
infallible book.” (P.118.) “Few intelligent Protestants can still hold to
the idea that the Bible is an infallible book; that it contains no linguistic
errors, no historical discrepancies, no antiquated scientific assumptions,
not even bad cthical standards. Some might still claim for the ‘original
copies’ of the Bible an infallible character, but this only begs the ques-
tion and makes such Christian apologetics more ridiculous in the eyes
of sincere men.” (P.121.) “The Bible is not the actual Word of God,
but merely a human witness to what the Word of God did in and with
men and history. The words of the Bible are not to be believed because
they are in the Bible. In reading the Bible, there comes to me a strange
language, there confronts me a real God, and there emerges before me
something about life that I do not discover anywhere else. It is because
the Scriptures do this that they are ‘sacred’ Not all the Bible does
this for me. There is much in the Bible like chaff, or rather like the
seemingly insignificant parts of a watch. There is a residue in the Bible
that remains intact in spite of all its inaccuracies, its antedated cosmology
and science.” (P.136.) In closing the report, Christianity Today re-
marks rather mildly: “With these statements before us, it seems difficult,
if not impossible, to suppose that Dr. Homrighausen holds that view of
Holy Scripture to which each and every member of the Board of Trustees
and faculty of Princeton Seminary is required to subscribe.” Dr.Hom-
righausen, by the way, is a member of the critical wing of Barthian
rationalism. J.T.M.

Triennial Convention of the Protestant Episcopal Church. — This
convention, which met in Cincinnati in October, 1937, has attracted
a good deal of attention. Some of the chief news items reported in the
religious press concerning it are the following. The former presiding
bishop, Rev.James De Wolf Perry, was not reelected. The new pre-
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siding bishop is Bishop Tucker of Virginia, a man sixty-three years old,
who served prominently as missionary and Christian leader in Japan.
His election is held as indicating that a new era of missionary advance
will be inaugurated by his Church. “Under the new plan of organization
the presiding bishop will have a new place of leadership in the formula-
tion of the policies of the Church, for he will be president of the National
Council and will also be more directly in charge of the Forward Move-
ment. It is likely also that he will head the new commission on strategy
and policy.” (The Living Church.)

The proposed World Council, which is to continue the work of the
Oxford and Edinburgh conferences, was enthusiastically endorsed, and
provision was made for the sending of one clerical and one lay delegate
to the preliminary conference to be held in Holland in May, 1938. With
respect to the office of the presiding bishop it was decided that he should
be elected for life, that is, till he reaches the retiring age of sixty-eight.
The presiding bishop was instructed to turn over the supervision of his
particular diocese as much as possible to his coadjutor, that is, the assis-
tant bishop, in order that he might give all of his time to the work of the
Church at large. With respect to marriage and divorce several attempts
were made to alter the present canon of the Church, “which permits
remarriage by the Church only in the case of the innocent party in a
divorce granted on grounds of adultery.” One group tried to put the
decision of the question whether a divorced person secking another mar-
riage might be granted this request into the hands of the diocesan bishop,
who after consultation with the parochial minister would have to say
whether the marriage could be authorized. Another group likewise
sought to invest the bishop with the authority of decision in such cases,
limiting them, however, to divorce obtained on the ground of adultery.
Both proposed alterations were defeated. While one must applaud the
action of the convention inasmuch as it refused to yield to Liberalism,
it is regrettable that the Protestant Episcopal Church is not adhering
to the full teachings of the Scriptures on this point, recognizing that not
only adultery, but likewise malicious desertion constitutes a valid reason
for obtaining a divorce. It must have been very impressive when it
was announced that the special collection of the woman’s auxiliary,
gathered at a service in connection with the convention, amounted to
$861,000. The report of the Joint Commission on Approaches to Unity
says that a conference was held with representatives of the Augustana
Synod, at which “a surprising unanimity on the subjects of the Holy
Scriptures, the historic creeds, and the Sacraments” was revealed. The
report continues: “Difference on the matter of holy orders was frankly
confessed and the way left open for further discussions. Numerous
suspicions were allayed, and many misconceptions were cleared away.
Progress will be necessarily slow in this direction, but the prospect is
encouraging.” The Commission found itself largely in agreement with
the Commission on Unity of the Methodist Episcopal Church and will
continue its discussions with it. It strongly recommends reunion with
the “separated brethren,” the Reformed Episcopal Church. As to its
discussions with the Northern Presbyterians, the commission proposed
that both churches, the Protestant Episcopal and the Presbyterian Church
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in the United States of America, should accept the following declara-
tion: “The two churches, one in the faith of the Lord Jesus, the incarnate
Word of God, recognizing the Holy Scriptures as the supreme rule of
faith, accepting the two Sacraments ordained by Christ, and believing
that the visible unity of Christian churches is the will of God, hereby
firmly declare their purpose to achieve organic union between the re-
spective churches. Upon the basis of this agreement the two churches
agree to take immediate steps toward the framing of plans whereby this
may be achieved.” This proposal was accepted and will be communi-
cated to the Presbyterian Church in the U.S. A. by the presiding blshop

“A Significant Statement by a Liberal Editor.” —As a "s:g'mﬂcant
statement by a liberal editor” Christianity Today (October, 1937) quotes
the following editorial comment by Dr. Charles C. Morrison of the Chris-
tian Century: “For more than a hundred years the Church has been
engaged in the solemn business of forgetting its Gospel. It has not
repudiated or denied it but has allowed it to be so mixed and adul-
terated with the wisdom of this world that its own unique testimony
has been blurred with ambiguity. The fundamentals of the Christian
faith have been covered over with secularism, and our churchmanship
has proceeded upon the assumption that the Church’s contribution to
human life must be made in terms of prevalent philosophies which
have no relation to the Christian faith.” This brief description of the
insidious work of Modernism is so well founded that it merits careful
consideration. What Dr. Morrison here so nicely declares in his ex-
cellent analysis of the case is precisely the course which the high dig-
nitaries of modern rationalism, such as Schleiermacher and Ritschl, as
well as their many imitators have followed: they have mixed and adul-
terated the Gospel with the wisdom of this world! Not so adequate is
what Dr. Morrison writes next: “The rise of totalitarian states and the
manifest inability of secular society to get itself together, especially since
the World War, have set Christian men to the task of digging down to
the foundations of their faith, with the result that a conception of the
Church and of the Gospel is emerging which transcends the categories
of social reform in the secular sense and exhibits Christianity as the
only savior of the world.” While it is true that the World War and its
aftermath are partly responsible for the bankruptcy of extreme rational-
ism, the real “digging down to the foundations of faith” is, properly
speaking, the good fruit of the testimony of scores of faithful witnesses
throughout the world, of Bekenntnisfronten which took their task seri-
ously. Incidentally, the “new conception of the Church and of the
Gospel, transcending the categories of social reform in the secular sense”
is largely only a “new rationalism,” not essentially different from its
unlamented predecessor, just a new way of “covering fundamentals
with secularism.” J.T.M.

When Patriotism Becomes Worship. — The Sunday-school Times
(September 4, 1937) under this heading calls attention to the seriousness
of the problem arising from the fact that the Japanese government in-
sists upon the participation of Christians, especially in Korea and Man-
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churia, in the Shinto festivities. The Times has discussed the problem
before and in the issue mentioned restates and reaffirms its position that
under no condition must Christians join in these rites of pagan worship.
Because of his uncompromising stand in the matter Dr. George McCune
was forced from the presidency of the Union Christian College and the
principalship of the Presbyterian Boys Academy at Pyeng Yang and
obliged to leave Korea. So far only one church-body has definitely
taken a stand on the question whether Christians in Japan, Korea, and
Manchuria, and especially the teachers and pupils in the Christian mis-
sion-schools and colleges there, may bow at the shrines, namely, the
Executive Committee of Foreign Missions of the Southern Presbyterian
Church. Regarding the claim that such Shinto obeisance is merely polit-
ical in nature and not in any way religious the Sunday-school Times
writes: “The Japanese government regards the Shinto shrines as the very
foundation of its policy of national patriotic education. Around the
shrines has been gathered all the folklore and tradition of Japanese
nationalism. They are regarded as the shades of the spirits of the em-
perors, the mythological ancestors of the country, and the heroes of the
empire. To do obeisance at the shrine is therefore, according to the
government, but the normal and rightful duty of every Japanese subject,
and shrine attendance is to be required of all pupils in schools as a part
of the necessary training in loyalty and patriotism. It is natural that
such policies should reccive special emphasis at a time when extreme
nationalism is epidemic around the world, and it is evident that no let-up
is contemplated. Of course, the government takes the position that there
is nothing in all this that should prove in any way embarrassing to the
Christian schools, as, according to its claim, the shrines are purcly patri-
otic in nature and have no religious significance. It is at this point that
the difficulties begin, for our missionaries are unable so to regard Shinto
shrines.” Among the objections of the missionaries the following are the
most convincing: 1. There is a great volume of Japancse opinion and
scholarship supporting the view that Shinto is a religion. 2. Government
spokesmen apply all the terms of religion to the cult. 3. The objects of
veneration have ascribed to them the attributes of deity. 4. Shinto has
always been classified as a religion. 5. There are distinctly religious ele-
ments in the ritual. 6. Terms of religion are regularly employed. The
matter certainly is a most serious one, and one can readily understand
the appeal of the Times: “Surely Christian people everywhere should
unite in prayer for the missionaries and for their boards at home that
all may be true to the will and Word of God in this crisis time.”
J.T. M.

Heathen Thelfts from the Bible.— Under this heading the Sunday-
school Times (Nov.20,1937) argues a most important apologetic fact
which the Christian minister or teacher may occasionally use in his
defense of the Bible. The article is too long to be quoted here in full,
but even a few excerpts will suffice to acquaint the reader with the
weighty matter. We read: “Parallels to Scripture in Asiatic literature
have been diligently sought out in an attempt to disprove the uniqueness
of Christian ethics and of Scripture revelation and even in order to trace
a Buddhist or other origin of our Lord's words and miracles. The error
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in these calculations is that they often reverse history. What is brought
forward as a heathen parallel or lofty teaching is quite often of Christian
origin, modified and reduced. Here, as so often, critics fail to take’into
account the fluidity of the ancient world. Christian missions entered
India at a very early date. The tradition that Thomas went to India
and preached Christ in the kingdom of Gundophares was treated as
legendary until, in the last century, it was discovered that a monarch
of that name ruled in the Punjab at that very time. In A.D. 68 a colony
of ten thousand Jews emigrated en masse from Palestine to the Malabar
coast, and in A.D. 190 Pantaenus, who was sent to India to teach the
Brahmans, found a Christian church already established there. These
and other historical indications have their fatal correspondences in
Buddhist literature. The Jakata stories of a disciple walking on the
water and of Buddha making one loaf feed more than five hundred
people are of post-Christian date and obviously a theft from the gospel
narrative. The fact that Buddha as well as Christ preached on mountain
tops appears from the Lalita Vistara; but this writing, according to
Rhys Davids, is not earlier than the sixth century A.D. The Yale
Sanscritist, the late Prof. E. W. Hopkins, with the best of will could find
only five cogent parallels between Buddha and Christ, of the fifty col-
lected. And even these five are either not close parallels or are post-
Christian in date, such as that our Lord saw Nathanael under a fig-tree
and that Buddha also attained enlightenment under a fig-tree, or that,
when Buddha was a babe, the old Yogi Asita flew down from the Hima-
layas to prophesy the child’s further greatness, as Simeon prophesied in
the Temple. Dr. Fosdick has ignorantly tried to parallel the miraculous
births of Buddha and of Christ. But pre-Christian Buddhists never
affirmed that Buddha was born of a virgin; and to compare the story
of the white elephant entering the body of Buddha's mother, later to
pass out of her side in the shape of Buddha, with the lovely and con-
vincing story of the first chapter of Luke, is an affront both to reason
and to good taste. The Bhagavad Gita (‘The Lord's Recitation') is un-
questionably the best that heathenism has to offer in the way of litera-
ture. The Gita is the story of Krishna, and in its original form it some-
what antedates the Chrisian era. It was, however, remodeled and re-
written in post-Christian times, and in meter and language was made
wholly different from the ancient Upanishads. The character of Krishna,
too, is entirely altered, and Christian elements are introduced. He is
thus represented as sin-forgiving, a conception wholly alien to Asian
religion. This process of stealing from the New Testament is obvious in
other Hindu literature, where Krishna is described as, the guardian of
the flock, the sinless God, the Lord of the world who consented to die
that he might fulfil the word of scers; also in the story of the Stake Saint,
unjustly impaled with thieves. In the later Puranas (all post-Christian)
Krishna is man-God, born in a stable, one who later restored a widow’s
son to life, healed a cripple, was anointed with a box of ointment, and
so on. The Bhagavad Gita parallels many Scripture-passages so closely
as to make the source of its quotations unquestionable.”

The Times then quotes a large number of passages in parallel and
concludes: “Here is an extensive and convincing plagiarism of the ideas
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and expressions found in John'’s gospel. But how flat and colorless they
have become in the transition! Our Lord spake as one having authority;
but there is no accent of authority in these stolen heathen maxims,
although they come in the last analysis from the King Himself. His
words were gracious; these are insipid. The wisdom of the East, in this
instance, is neither wise nor Eastern. To sentimentalize over it is to leave
the living waters for broken cisterns. Dr. Hu Shih, the ‘father of the
Renascence movement in China,” who is said to have the finest mind in
China today, says: ‘China has nothing [in her civilization and religion]
worth preserving. You foreigners who tell China that she has, are doing
her disservice. You but add to her false pride’ This is equally true
of India." J.T.M.

Deaths.—On September 30, 1937, the United Lutheran Church of
America lost one of its prominent members through the death of Rev. Dr.
Augustus Steimle, pastor of the Lutheran Church of the Advent, New
York City. He had been a representative of the U.L.C. at the recent
World Conference on Faith and Order in Edinburgh. — Luther College,
Decorah, Iowa, suffered the loss of Carl Doving, a prominent hymnologist,
who died October 2, 1937.

Bricf Iems.— How the Edinburgh Conference disposed for itself of
the differences in the doctrine held by its members touching the Lord’s
Supper is shown by this paragraph of the official report: “We all believe
that Christ is truly present in the Eucharist, though as to how that
presence is manifested and realized we may differ. Every precise defini-
tion of the presence is found to be a limiting thing, and the attempt to
formulate such definitions and to impose them on the Church has itself
been the cause of disunity in the past. . . . We are throughout in the
rcalm of spirit. It is through the Holy Spirit that the blessing and the
gift are given. The presence, which we do not try to define, is a spiritual
presence.” The conference here was frankly unionistic. With respect to
Baptism, after using the ambiguous language “Baptism is a sign and seal
of Christian discipleship in obedience to our Lord’s command,” the report
says: “Since the time available precluded the extended discussion of such
points as baptismal regeneration, the admission of unbaptized persons to
Holy Communion, and the relation of confirmation to Baptism, we are
unable to express an opinion how far they would constitute obstacles
to proposals for a united Church.”

The Episcopal convention held in Cincinnati in October occupied
itself with some political matters. It advocated liberalization of the
Japanese Exclusion Act and passed resolutions opposing Communism and
the Totalitarian State. Almost 450 separate resolutions are said to have
been considered during the twelve legislative days of the convention.
The Federal war on syphilis was sanctioned; but the convention did not
endorse the view that both parties requesting a church marriage should
be required to present a medical certificate showing that they are free
from venereal discases. It did not endorse intinction with respect to
Holy Communion. It advocated that candidates for the ministry should
be given “medical, physical, and nervous examinations.”
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When the Disciples of Christ, the followers of Alexander Campbell,
recently held their international convention in Columbus, O., 2500 del-
egates were in attendance. When a resolution was submitted which
stated that labor has the right to organize and to bargain collectively
concerning hours, wages, and conditions of work, opposition to it was
voiced by some .of the members, who declared that it was divisive, that
it too specifically tied the Church to a certain course, and that it would
not be of any value. Nevertheless it was adopted.

“Unitarians were scored by their new president (Rev. Frederick M.
Eliot) for having spent entirely too much time in talking about social
action. Passing resolutions at conferences too often was a salve to the
conscience and a substitute for doing something. Also, Unitarian social
pronouncements were too much an imitation of the statements of other
bodies. The liberal Church should work out its own methods in accor-
dance with its own peculiar genius.” — Christian Century.

On account of its gripping language a paragraph from a speech
delivered by Dean Umphrey Lee of the Vanderbilt School of Religion
in view of the coming bicentennial of the Methodist Church is here
quoted: “Anniversaries are dangerous, and Methodism must decide
whether it is a movement or a monument. We are talking of unification;
but if there is nothing to unite, there is no need for uniting. As another
once said: ‘There is no point in changing the labels of empty bottles.’”

As the Christian Century reports, Lord Camrose of London and the
paper of which he is the editor-in-chief, the Daily Telegraph, sued a
Fascist paper called the Action for libel. Lord Camrose had been at-
tacked on the ground that he was of Jewish origin and a conspirator in
international Jewish intrigues. With respect to the first charge the
evidence submitted consisted in the marriage of Lord Camrose’s nephew
to a Rothschild. For the second no support could be adduced. The jury
decided that the Action should pay Lord Camrose 12,500 pounds and the
Daily Telegraph 7,500 pounds.

When the Unitarians met in Niagara Falls for their Sixth General
Conference, they were addressed by Rabbi Hillel Silver of Cleveland,
who spoke to them on Kant’s “Categorical Imperative.” And then some
people are surprised that the Unitarian denomination does not grow
more rapidly.

Glasgow, Scotland, in September entertained the Sixth International
Spiritualist Congress. Seventeen countries were represented, among
them India. One group of the members, it is reported, listened to papers
on the scientific aspect of Spiritualism, while the other took up matters
pertaining to the religious side. This great delusion evidently still has
much vitality. A.

II. Ausland

Der Unionidmusd der Mutherijdien Landestirden. Die ,Cv.-Luth. Frei=
firdie” vom 19. September 1937 jhreibt: ,.JIn den Hallenfer Vejdliijjen bon
dicjem Jabre DHat die calvinijtijde Ridhhung in dber Befennenden Stirdje, bie
RNiditung der Vruberrdte, den Lutherijdhen in Deutidiland dasd Medht gu einex
felbjtindigen Tutherijdhen Stivdje rund iveg abgejproden. Die Vrubderrite
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Baben das Barthide Barmer Vefenntniad' fiic dic entideidbende Norm ers
fdrt, nad) der audy die Mtberijdien Befenninifie auszulegen find. Sie Haben
jeber Stirdie die Geltung ald Slivdje und jebem Pfarrer die Geltung ald
evangelijdier Pfarrer abgejproden, wenn fie fidh nidht in diefem Sinne auf
bad Varmer BVelfenninis verpfliditen lafien. Darauf Hat nun der NRat ber
cevangelijd=Iutherifdien Nirdge Deuticdlands’, der innerhalb der Belennenbden
Stivdye bie fogenannten Iutferijen Sticdhen Dentjdhlands (Vayern, Sadfen,
Wiicttemberg, Hannover ufw.) ufanunenfafjen will, exflict, dbajy er bf‘
DHallenjer Befdliiffe der Vruderriite nidt billige, dafy er befonders aud die
LQehrverpflihhung anf dad Varmer Vefenninid fite bic Pfarrer der foges
nannten luberijden Sivde ablehne. . . . So miifsten dicje beiden Slirdjen
[die Bruderratstivde und die Tutherijden Sirdjen] jich denn dod) cigentlid,
wenn fie aufridtig und wabhrhaftiq jein wollten, voneinanber trenmnen. Aber
fiche ba, bie jogemannten Mutherijdien Lanbedfirdien ded Lutherijdhen NRats
bleiben tropy alledent in der Ddeutjdhen Evangelijen Stivdhe' mit den BVruders
riaten gufammen. . . . So Gaben {idh denn aud) Hirglid), twie das Vlatt
Lutberijdie Stivdie* meldet (S.188), der Lutferijhe Nat und bdie Brubders
rite in Slafiel 3u ,gemeinjamem Handeln Fujammengefunden’. Man fann
aljo bie jebt Haufige Siritif landesticdlidier Fithrer an den Vruderriten “'.‘.b
an Prof. Barths Theologic gar nidt ernft nehmen. Jm Grunde jind jie
dod) tvicber barin eins, unter allen Wmjtinden ,bie WVolfstivde zu crhalten’,
und Bleiben au dicjem Btved unter der Fiihrung der Vrubderrite dod) twieder
cinmiitig gufammen. Wo aber bleibt da dic Wahrheit?”

n dem Artifel ,Bum Verjtindnis von Halle” *) qeht Herbert Golpen
auf die in ber o € L. K" und jonjt erjdeinende Siritit der Hallenfer Ves
jebliifje ein und jdjreibt unter andberm: ,E$ gibt nod) feine Lutherijdhe Stirdje
Deutjdier Nation. E3 ift unjachlich, jo au tun, als ob ed jdhon cine S!mflt_'
tijde Stivdhe Dentjdhlands in cinigermafen jichtbaren Wmrifjen gqdbe, Ddie
jdion iiber cinen iibereinjtimmenden Vefenninisjtand und entjpredhend q!l'
gemein anecfannte Sticdienordnungen und Leitungen verfiigte und an die i
die altprenfijdie Slirdhe nur angliedern miijte, um den Unforberungen an
cine Iutherije Stirdje zu entfpredjen. . . . Wir haben an die Sritifer der
altpreufiijden lnion aus angeblich fonfejjionell cinbeitlidy gelagerien Lans
destirdhen zu viel Glegenfragen nad) der Vefenninisbejtimmibeit ihrer
Tanbesficdhlichen Ordnungen und Entideidungen gu ridgten. . . . Dan lege
nidit ber Hallenjer BVehandlung der Stonfejjionsdfrage gur Lajt, dajy es nun
verjdjicdene Arten von Luibheranern gibt. Die gibt 8 aud) nui;ctlml_b
Breufens. . . . Allen Crnijted vertritt feine Iutberifhe Landesfivdye Ddie
tirdjentrennenden Yusjagen ettva ber F. C. jo, Ivie jie bon bden linters
aeidmern der F.C. vertreten toorben find. . .. Wo in Deutidhland
twirh Abendmafhldtrennung Heute nidht o idealiter e
Gauptet, fondern tatjadhlid aufredterhalten? Wo wicd
ba8 Ybendbmaflsverftdndnid der Abendmafhlsgdfte gepriift und danad cine
Gntjdeibung iiber dic Miglichleit der Gemeinfdaft getroffen? Wo unters
jdjeidet fidh in biefem Punkie bie Praris der Abendmablszulajjung irgends
ciner deutjdhen Landestirde von der in Altpreufen iiblichen? . . . €S at
fdhon getwifienjdirfend, ald einer, ber dasd Redit dazu Hatte, und fragte, twie

*) .Evangelifde Theologie”, Helt 10, Oltober 1037, S.357—378. (Berlag bom
Gbr. Snifer, Miinden.)

https://scholar.csl.edu/ctm/vol9/iss1/6 14



Mueller: Theological Observer. — Klrchllch Zeitgeschichtliches

Theological Observer — Ricdylid)-Beitgefdyichtliches 65

biele Theologen denn in ber Deutihen Evangelijden firdje aud) mur iviifien
um bie theologijdje und foteriologijdie Vedbeutung der driftologifden Diffes
rengpunite, bie fiir bie Stontroverje iiber bie leiblide Realprifens bebeutjam
find, ivie bicle bie Qehre bon der manducatio impiorum {driftgemif zu
eriveifen vermodyten, bie redjte BVegichung bon Gefels und Evangelium in der
Bectimdigung von der Sdirift aus Hergujtellen iviifiten ufw.2 . . . Dies
jenigen Stonfeffionsverivandten, die von auferhalb ber altpreugijden Sirdje
miit guten Natidjligen ober vereinfadjenber Stritit sufehen, moditen {ih dody
burd) die Vejcliiffe bon Halle fragen lafjen, ob dad in den Landestirdjen ges
formte Luthertum dexr BVufe und Crneurung tveniger Dedarf al3 die Ves
fennende Stivdje in Altpreugpen.” ]

®nsd sola fide in Lutherd Sdmalfalbifden Actifeln. 1lunter der fibers
fdjcift ,Luthers reformatorijdies BVefenninid in den Sdmallaldijdjen Artis
feln” Debandelt Prof. D. Dirne-Leipzig in der ,A. €. L. §.“ nebft anderm
aud) dbic Dohe Vebeutung ded sola fide in ben Schmalfaldijdhen Artiteln,
biefeS eminenten Vorzugartifeld in der driftlidGen Lebre, tworauf ,jtehet
alled, wad toiv wider den Papit, Teufel und Welt lehren und leben”. Jn
feiner Darlequng betont D. Disrne eitvas, wad aud) wir und immer wieder
aud Sdrift und Vefenninid Harmaden miijjen, damit nidht et in unjern
Gedanfen und Predigten froly allen theoretijdien Fejthaltend an dem sola
gratia bod) lingereimted und Falfdies unterlaufen mige. Wir lefen da
(vertiicgt): ,Der Glaube ijt der cingige Weg, auf dem wix zu Gott fonunen
ISmnen. . . . Glaube, dbasd Heilt bor allem Hier die Banfrotterflarung
aller menfdliden Werfce [von und Hervorgehoben]. Diejer
Glaube aber — ijt cxr nidt jelber cin ,Werf des Menjden‘? Getvily, id
mufy glauben; id) mujy ja jagen zu dem, wad Gott getan Hat. Aber basd
ift fitc Lutfher feine Leijtung. Filr Luiber ijt der Glaube nidt eine fromme
oder eine feroijdie Haltung, zu ber twir uns aufjdivingen. €8 bejteht die
Giefalr, dbaf tvir, wo von Glauben und Glaubigfeit die Rede ijt, und bdaxs
unter einen joldien ebdlen Anfidhioung der Seele vorftellen. Aber Luther
verjteht den Glauben nidit von jeinem Subjeft, fonbern ganz und gar
pon feinem Objeft, feinem Gegenjtand, Her. Was Glaube ijt, das bes
ftimmt {id) ausjdlicilich von dem fHer, woran id) glaube. E8 bejtimmt
jich Bicr aljo von Gott, von Gottesd crldjender Tat in Chri=
ftus, her. Der drijtlidhe Glaube {dhwebt und jdivingt nidit frei in dber
linendlidjfeit jeiner feelifjdien Vetwegung, fonbern er Iammert jid) fejt, ex
Jangt’, wic Luther jagt, an Goticd Wort und @otted8 Tat. So binbet
Luibers Hauptariilel meijterhaft und mit einer faum wieder erveidten Silars
Beit Deided gujammen: basd gange ,objeftive’ Werf der Erldjung und bad
gang perjonlidie Ja, das der Glaube gn diejem Werk jprecien muf, damit
bie Crlofung ihm gelte. Diefer Glaube ift der grofje, der allein probehaltige
Froft dber Menfdjen. . . . Der romijd-fatholijde Heildweg IdBt den Men=
jdjen elvig in peinvoller lUngewifheit ilber fein QHeil, cben bedhalb, tweil hier
alled auf der Tat, auf ber Siraft, bed Menjdjen fteht. Froft und Getiffeit
Haben wir nur dann, wenn wir dic Sade unjerer Seligleit gang Goit, gang
Chrijtus, befehlen. Das ijt dad eine, twas Luther vom Glauben u
fagen Bai. NMod) jidrfer ijt in unjern Urtifeln aber das anbdere betont:
Allein diefer Glaube gibt Gott und jeinem Chrijtus die Ehre, die ihn ges
Bithet. Judem exr dem Glauben Vahn mad)t tidber alle menjdliche und

3
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ficchlidie Werlered, ftreitet Quther — Feine Spur weniger uncrbittlicy ald
Galbin — fiic Gotted und Chrifti Ehre. Entveder tir lafjen Chriftus unfern
alleinigen eiland und Retter fein, ober wir Gaben Chriftus fdjon geldftect
und berleugnet, felbft wenn foir ifm bem Namen nady alle feine Ehrentitel
Tafjen und biclleidht gar felber Beteuernd geben. Dasd ift die erjdyredende
Miglidhleit, die Luier gerade Hier in den Schmallaldbifdjen UActifeln fdos
nungalos aufbdedt al8 bie drgite Siinde ded Menfden, ald die auf ben Gipfel
getricbene Gottlofigleit der Slirdje: daf man [djeinbar Gott ehrt und Ehris
ftus anbetet und in Wicklidleit Gott und Chriftus veraditet und vom Thron
ftitcat, indem man feine MWerle, feine Bufe, feinen guten Willen an die le_lc
fet, bie ihm gehiort. o wird aus dem Ilebendbigen HEren bder SBi[:eI ein
Harmlofer Chrenprifident, der jdliehlih au allem ja jagt, tvad twic hum,
twas und gefallt. udh diefe Moglicleit ift nidht nur in ber romijden Se.lt
toicflid) gelvorden. ud) mit diejer Wahrheit fpricht Luifer mitten Hinein
in unfere Welt und in unjer Gemwiffen.”

Jn cinem vorigen Pafjus jdreibt D, Dirne: ,Das alled [bejonders,
baf .bDer Weg der guien Werke Hoffnungslos verbaut ift”] jagt Luther zus
niidft gegen NRom. Aber er Hat e3 wabrlidh nidht nur gegen Hom fagen
wollen. Wir find an die reformatorifdie Ablehnung der rimijden Berls
Beiligfeit* fajt allujehr gewdhnt. Wir Horen unwilltiiclich Luthers G&be_n[l
nuc gegen die Torheit und den Aberglauben ded damaligen romijden EB:IC!)!'
und Ablajivejens gerichietr, und vir vergejjen dariiber gang zu fmncg. mns
toicfern fein Vanntvort toider die gquien Werf aud) unsd treffen Ionnte.
Glegentoirtigleit befommt Quihers Lefhre erjt damm, tvenn toir mlinlmm.ﬂ“
merfen, daf bicfer Glaube an bie Selbftreditfertigungstraft, an bdie mh!rf
Tide Giite und Vollenbungsfibigleit ded Menfchen, gegen den Luiber Bier
fein Sdtert fdjivingt, derjelbe Gilaube ift, der audy cinem jeden von und
im Blut liegt. . . . Wir miiften aufhdren, unjere Fronmmigleit und Redyts
jdhaffenbeit jum Sdlupfivintel unferer Heimlidhen Selbitficherbheit su madien,
und miifgten jdharfe Augen Haben, diefe Harinddige Selbitficherheit bcsnmtm-
{den au entdeden unbd aufzujtibern in allem, wejfen Veenjchen fich fubxpe-n
unbd froften. Erft dbann Hatten wic Luiber verftanben. Erft dann lvare jemn
fdmalfalbijdes BVelfenninis unjer BVefenntnis.”

Da wir Menjdien bon Natur alle Pelagianer jind und unjer verberbied
§lei{dh bis gum Tod fynergiijtifdh eingejtellt bleibt, jo ijt die von D. Dirne ges
gebene Warnung allerbingd aud) und ind Getvifjen gerufen. Der feine ‘.ll_:-
tifel geigt Mar, mic fehr 5 gefrudjtet Hat, daf man fid) in Ddiefem Subis
ldumsjahr die Schmallaldijhen UArtifel dritben iwicder neu angejehen Dat.
Leiber hat man im allgemeinen Hiergulande dem Jubildum tweniger Sntu:_tﬁt
entgegengebradit als in Deutidhland. Jur Chre dient unsd bied ‘I:ltgn;l’? nidt.

2.

1nion al8 Gewiffenslaft. Wie 8 in Sreifen ausfieht, o Union Herridt,
aeigt ein geradbeju Berazerreifiender Appell in der .. €. L. 5. (17. Sept.
1987), bem Ivir einige Sape, Stlagerufe aus der tiefiten Seele, eninehmen.
Da {djreibt ein Pajtor: ,Daf it fein Befenninid Haben, das ijt unjere Not.
Daf bei uns jeder Profefjor lehren und jeber Paftor predigen fann, was er
foill, bas ift unjere Not. Daf e8 dem eingelnen Pajtor iiberlafien ift, ob
er feine Gemeinde unmerllich Tutherifd, uniert oder reformiert madyt, bad
ift unjere Mot. Wie tweithin ijt unfere Theologie tatiddlidh uniert ges
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foorden! . . . Wo bleibt dba bie Frage nad) ber Wahrheit? 1Uns Heutigen
brennt bie Not unjerer Stirdje auf den Fingern und im Hergen; wir find nod
nidjt gur Nube gefehit, fondern ftehen im Hampf — und tvie viele von uns
fhauen fehnfiidtis aus nad) ben Stivdien, die auf dad Welenninis Hiren
biicfen! Wiebiel Pfarrer der Preuifden nion fuden Unjdluf an den
Tutherijdhen Nat — und biicfen ihn nidt finben. Wiffen Sie, ivie viele
Paftoren der lnion um der Stirdens und BVelenninidnot willen u Vijdhifen
Tutherijder Stirdje gingen, dbamit bdiefe ihre Seeljorger feien? Wir bitten
eud) alle: feht doch bie Not audh) unferer Geiwijfjen! Weijt nicht auf die
Driiderlidie Qiebe hHinl Wir find c3 nidht, die diefe bexleben. E3 ijt nod
immer jo: o Lutheraner und Reformicrte gum Gefprid fonumen mit dem
Willen, bie fibergengung bed anbern ivie die Grengen gvijden Deiden zu
aditen [2], ba fommt ¢3 nodj immer gum frudgtbaren Gefpridy iiber bdie
Grengen Hintveg [2]. Wo aber der Unierte dbagvijdentritt und die Grenzen
vervifdien ill, da gibt e8 Slampf und Streit. Wir fiir unjer Teil Halten die

Briiderlidie Licbe getvif fejt, aber ebenjo twollen ivir audh die Wahrhaftigleit -

feithalten! Alaetheuein en agapae! Das foll unjer Wort fein; aber eben
darum bitten tir: Vefreit und von der Gletviffenslajt der lnion, dbenn in
ihr finnen wir nidht Heides fejthalten, jondern miifjen enttoeder die alaetheia
oder die agapae verlepen.” Wir in unjerm freien Land mit unfern freien
Stivdhen fonnen und wobl faum cinen rediten Vegriff bon ber Herzendqual
madjen, aus der Heraus dicje Worte geflofjen jind. NAber iwiditig ift ed dod),
daf tir darauf aditen, twas diejer MAngitidhrei aud) uns lehren darf.
J. 2. M.

What Oxford and Edinburgh Stood For.— Writing in the Living
Church, Bishop G.C. Stewart of Chicago (Episcopalian) thinks that six
great agreements were reached in the field of life and work: 1. The
repudiation of the doctrine of the supremacy of the State over the
Church; 2. the opposition to racial barriers (Jewish or otherwise) in
church and society; 3. the responsibility of Christians to test economic
and social institutions in the light of the will of God; 4. freedom of
education and equal educational opportunities; 5. the condemnation of
war as a world policy; 6. the will to present a united Christian front
to the world.

With respect to Edinburgh and its deliberations on Faith and Order
he holds that the conference resulted 1. in the increasing sense of present
unity; 2. the consideration of doctrinal differences in an atmosphere of
hope for solving all the difficulties that stand in the way of union; 3. the
willingness “to realize the ideal of the Church as the living body, wor-
shiping and serving God and Christ.”

Time will tell whether the optimists who hold that these conferences
brought a deepening of the understanding of the Gospel and other real
spiritual benefits are right or not. A.

»Ocijtlidie Bivdotherapie” in England. 1lnter der Fithrung ded Cras
bijdjofs bon Porf Hat {id) in England ein Somitee von dirgten gebilbet, das
eine Verfudstlinif in Hadney Wid erridhten ill, in der ecine pindologifde
Oeilung erprobt tvirh. Die Vehandlung liegt ganz in den Hianden bon
firgten, aber bie gugrunbde liegende Jdee ift dba3 Jujammenarbeiten bded
Arates mit bem Geifilichen, dasd in England immer mehr Fortjidritte madt.
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@8 gibt fdhon cine Meifie Jnjtitute, in denen bdas twadifende Jnteceffe gum
usdrud fommt, bad biele englife firgte an diefem Grenagebict aivifden
der Religion und der mediginijdien Wiffenfdaft nehmen. So fwurde Hirglid
cine .®ilbe fitr geiftliGe Pindotherapic” gegriindet, die ein Jujammens
atbeiten gioifden Dienern der Religion und dirgten bei der Behandlung ber
Stranfen Berbeifiihren mill; dem Stomitee gehoren givei fratinnen an. BW
cinem Jabr mucbe bon Rev. Johu Maillard bad erjte Hausd filc geiftlide
Heilung in Milton Abbey in Dorjet gegriindet, worin drei dirgte regelmifig
Befudie madien. Der Griinber ertliicte jet cinem Veridjterftatter: B
Baben feit awdlf Monaten Hier gearbeitet, und bie Ergebnifie haben un[m
Hoffmungen fiberboten, die freilidh nie gang frei waren von der €
menjdlidier Begrenatheit.” In Wales gibt 3 vicle Leute, die exfldren, bon
ibren Stranfheiten bon dem Paftor George Jeffrey geheilt worben 3u .icm._ bet
in Qondon eine Sdule erriditet Hat, tworin Lehrer und Paftoren it Diefer
neuen Form der Peilfunft unterciditet werden.  (Chrijtliche Welt, Nr. 15.)
(. . 2. )
us Soren. Die japanifdie Megierung Hat angeordnet, daf in allen
©djulen, die eine RegicrungSunterititbung exbalten, Schintojdreine aufgejtelt
ferden follen. Die Negierung begeidnet den Aft ber Verneigung vor bleiu'n
Edjrein ded Staifers al8 eine patriotifde, nidt religidfe Handlung, bm:q bie
die Qicbe gur Nation gejtdckt werdbe. Aber bon viclen eingebornen Ghrijten
wich der ATt dod) al8 religidfe, bem crjten Gebot widerfprediende Tat aufs
gefafit. Darvaufhin Haben die grofen Mijjionsgefelljdhaften fich cn_tldlfﬂﬁm-
ifr Gdulwefen allmdhli) abzubauen. Das bedeutet die Sclicfung von
©djulen, bie jefst 25,000 Stinder befudhen. Die evangelifdhe SNirche in Storea
aeigt neuerdings mieder ein erfreulided Wadjstum; in den lepien “‘(abrt_n
beitug 3 75.5 Progent. Sie dblt jept 520,000 Ehrijten, 15,000 freis
willige Evangeliften und 35,000 Sonntagsidiiler. BVon befonderer Bedeus
fung fiir dbas Leben der Gemeinden find die Vibelfurfe, bie u verjdjiedenen
Seiten abgehalten werben. Gine ober gar jedys Wodjen lang fommt man
sufammen gum Stubdium, Gebet, zur BVorbereitung auf die Predigt und
SBuritjtung auf anbere driftliche Arbeit. Im Telten Jabr tourden 152,000
Bejudjer joldjer Vibelfurje gezahlt. Weldhe Sirdje in der Welt bringt twobl
fo viele ifrer Anbinger jo griindlicd) unter den Schall bes Wortes Gottes?
(9. €. 2. §1)
Qnterefanter Fund in Hgypten. In bem bisher befannten reidybaltigen
Gayptijden Schrifthum feblte e8 an Yndeutungen fiber bdie in der Bibel iibers
liefexten fichben ,mageren” Jahre. Der Ggyptologe Selim Hajjan afﬂ“!’*
febst am Fufe der Sphing bei den grofen Fyramiden von Gifeh (Stairo) et
Sdriftbenfmal gefunden zu Baben, dad die biblijde fiberlieferung von b_!ll
Pungerjabren bejtitigt. lnter cinem Pharao, defjen Name nidht genannt ift,
finb, Ivie e8 in bem gefunbenen Dofument Feift, ficben Jahre Hintereinanber
bie fonjt regelmdpig einfebenden fiberfdjivemmungen des RNils ausgeblicben,
tas Hungersnot und Cpidemien gur Folge Hatte. Selim Hajjan glmlu
biefe Naturereigniffe auf die Jahre vor 1700 vor Ehrijto anfeppen zu fonnen.
Die Scriftdentméler diefer Jeit feien durd) dic Pharaonen der 18. und
19. Dynaftie griindlidh bernidjtet worben. So erflire ¢8 fich, dap bisher
1cfunben gefeblt Hatten. (. C. 2. §.)
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