Concordia Theological Monthly
Volume 8 Article 36

4-1-1937

Theological Observer. - Kirchlich-Zeitgeschichtliches

J. T. Mueller

Follow this and additional works at: https://scholar.csl.edu/ctm

6‘ Part of the Practical Theology Commons

Recommended Citation

Mueller, J. T. (1937) "Theological Observer. - Kirchlich-Zeitgeschichtliches," Concordia Theological
Monthly. Vol. 8, Article 36.

Available at: https://scholar.csl.edu/ctm/vol8/iss1/36

This Article is brought to you for free and open access by the Print Publications at Scholarly Resources from
Concordia Seminary. It has been accepted for inclusion in Concordia Theological Monthly by an authorized editor
of Scholarly Resources from Concordia Seminary. For more information, please contact seitzw@csl.edu.


https://scholar.csl.edu/ctm
https://scholar.csl.edu/ctm/vol8
https://scholar.csl.edu/ctm/vol8/iss1/36
https://scholar.csl.edu/ctm?utm_source=scholar.csl.edu%2Fctm%2Fvol8%2Fiss1%2F36&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1186?utm_source=scholar.csl.edu%2Fctm%2Fvol8%2Fiss1%2F36&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/ctm/vol8/iss1/36?utm_source=scholar.csl.edu%2Fctm%2Fvol8%2Fiss1%2F36&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

Mueller: Theological Observer. - Kirchlich-Zeitgeschichtliches

800 Theological Observer — Rird)lidysJeitge]didytlidyes

—?hmhﬁm=0bmu — SRirdilids-Beitgefdidiilidhes

I. XAmerika

Conferences between the Representatives of the U.L.C.A. and the
A.L.C.—In the Minutes of the Tenth Biennial Convention of the United
Lutheran Church in America, which was held in Columbus, O., October
1421, we find a report of the Special Commission on Relationships to
American Lutheran Church-bodies. While no statement could be made
on a meeting with representatives of the Missouri Synod, since up to
that time none had been held, the discussions with representatives of
the A.L.C. are reported on at some length. On account of the im-
portance of this section of the report we reprint it here.

“The two meetings with the commission of the American Lutheran
Church were marked by free and frank discussion of the matters that
seem, at the present time, to be obstacles to closer relationships.

“An initial difficulty arose from the fact that the commissions of the
two bodies were working under different instructions. Your Commission
was definitely charged to work for the organic union of the Lutheran
church-bodies in America on the basis of the Lutheran Confessions, while
the commission of the American Lutheran Church was instructed only to
seek the establishment of pulpit- and altar-fellowship between the two
bodies, a matter which presents no problem at all to the United Lutheran
Church, inasmuch as it already grants full and free pulpit- and altar-
fellowship to the members of the American Lutheran Church.

“This difference in objectives did not, however, prevent the dis-
cussion of differences, as it is self-evident that things which would pre-
vent pulpit- and altar-fellowship would also prevent organic union.
Nevertheless, your Commission has endeavored constantly to make it
clear that organic union is the objective which the United Lutheran
Church desires to obtain.

“The commissioners of the American Lutheran Church expressed it
as their belief that there were just three matters holding the two church-
bodies apart. These were the different attitudes of the two bodies toward
secret societies, the difference in practise concerning pulpit- and altar-
fellowship with non-Lutherans, and a difference of view concerning the
Scriptures. No fault was found with the official utterances of the United
Lutheran Church on any of these subjects. The doctrinal basis of our
Church and the Washington Declaration of 1920 were declared to be
satisfactory, but it was objected that the practise of the United Lutheran
Church was not in harmony with these official statements, and new
statements on these three points were asked.

“The statements on the first two points, unanimously adopted by the
two commissions are as follows:—

“l1. That all persons affiliated with any of the societies or organiza-
tions designated in the Washington Declaration of the U.L.C.A. as
‘organizations injurious to the Christian faith’ should sever their con-
nections with such society or organization and shall be so admonished,
and members of our churches not now affiliated with such organizations
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shall be warned against such affiliation. Especially shall the shepherds
of the flock be admonished to refuse adherence and support to such
organizations.

“2. That pastors and congregations shall not practise indiscriminate
pulpit- and altar-fellowship with pastors and churches of other de-
nominations, whereby doctrinal differences are ignored or virtually
made matters of indifference. Especially shall no religious fellowship
whatsoever be practised with such individuals and groups as are not
basically evangelical.

“Agreement has not yet been reached upon the third point. When
attained, the agreements on all points will be submitted for approval.

“(Signed for the committee)
“Cuarres M. Jacoss, Secretary” A.

American Antiatheistic Association.—In the Religious Digest (Jan-
uary, 1937) Dr.T.Darley Allen, president of the American Antiatheistic
Association (309 W. 72d St., New York City), is quoted in explanation of
the society under his direction. A few paragraphs may interest our
readers. Dr, Allen writes: “The American Antiatheistic Association has
been organized to combat the rapidly growing menace of atheism, there
being facts indicating that its propaganda can be successfully met, to
a large degree, by interesting lectures and articles upon the evidences of
religion, a subject with which comparatively few persons are familiar.” —
“In one year, in Great Britain, 600,000 anti-infidel books were circulated
and lectures on Christian Evidences were delivered in London and other
cities that did much to undermine the work of atheists and agnostics.
In ten years, when Christians made extraordinary efforts to inform the
public on the evidences of religion, organized infidelity in Great Britain
decreased more than 40 per cent. C.J. Whitmore reported that out of
twenty prominent lecturers, editors, and other workers in the propaga-
tion of infidelity whom he had known in twenty years’ experience in
London, sixteen had renounced ‘free thought' and become preachers or
lay workers in the ranks of Christianity.” — “Not only are multitudes led
fo renounce belief in religion because of infidel propaganda, but a large
percentage of them become hostile to all Christian influences and so are
not likely to attend church or go where they will hear the Gospel or
come under the power of Christian preaching.” — “We think therefore
that our organization meets a need in these days, when in high school,
in college, and upon the street infidels are sparing no effort to bring men
and women, and especially young people in their formative years, under
the influence of antireligious propaganda.” —“We shall be glad at any
time to send an ordained minister to any church or club to tell of our
work and to speak of the ‘menace of atheism’ or by a lecture on ‘God,’
‘Why Jesus Came,’ or ‘The Finality of Calvary' to show that Christianity
has nothing to fear from its critics and that, as expressed by Joseph
Barker, once the great head of organized unbelief in Great Britain and
later a Christian, ‘infidelity is madness and the religion of Christ is the
perfection of wisdom and goodness.” —It may be well for our pastors
to seek contact with the organization and obtain some of its pamphlets
and other publications for their own use in witnessing against atheism
and its perils. J.T.M.
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The President of the Augustana Synod on the Inspiration and Infalli-
bility of the Bible. —In his address at the installation of the professor
of Old Testament Language and Literature in Augustana Seminary,
Dr. P. O. Bersell said: “The Old Testament is a vital and indissoluble part
of the canon of the Holy Scriptures. It bears within itself the testimony
of the God-given word. Did we notice? In the first six verses of the
Book of Zechariah, which we read at the beginning of this service, such
expressions as ‘the Word of the Lord came’ and ‘thus saith the Lord of
hosts,’ occurred no less than seven times. That's typical. And the Old
Testament is accepted and accredited by Jesus and the apostles, and its
inspiration and infallibility are part of the creed of evangelical Christen-
dom today as always.” (Luth.Comp., Dec.5, 1936.) “The inspiration and
infallibility of the Old Testament” —that is a most important and. It
does not mean much in the present day when a man declares for the
“inspiration” of the Bible. The most pronounced Liberal will cheerfully
admit that the Bible is “inspired.” Was not Goethe, too, inspired? The
signers of the notorious Auburn Affirmation did not hesitate to declare:
“We all believe from our hearts that the writers of the Bible were in-
spired of God.” Discussing this part of the creed of the Presbyterian
Liberals, the Presbyterian of April 19, 1928, said: “It is clear, however,
that this does not mean that they were so inspired of God as to pre-
serve them from error in their statement of facts or as to render them
authoritative in their statement of doctrine. The Affirmers are united in
holding that the General Assembly ‘spoke without warrant of the Scrip-
tures or of the Confession of Faith’ in asserting that ‘the Holy Spirit did
so inspire, guide, and move the writers of Holy Scripture as to keep them
from error’ ... The inspiration, then, that this creed ascribes to the
Bible is such as leaves us free not only to regard certain of its state-
ments of facts as untrustworthy, but to reject its explanation even of
recorded facts which we accept as historical.” “Inspiration of the Bible"
does not mean much. But “inspiration and infallibility” means a real
inspiration, a verbal, plenary inspiration.

We should like to quote, for a different reason, another passage from
Dr. Bersell's address. “Our seminary still requires the study of the
Hebrew language on the part of those who are to receive the degree of
Bachelor of Divinity. That study and that degree is not indispensable
for service as a pastor; but our seminary still maintains the high ground
that this is one measure of the intelligence quotient in Biblical scholar-
ship. How long in this sense the prophets will live among us I do not
know. But this I do know that, when the study of Old Testament lit-
erature will be dropped from the curriculum of our seminary, then it
will no longer be a Lutheran institution.” This last statement might
be phrased somewhat differently, but the meaning is clear. E.

“Do Not Trust in Feeling. — My friends, do you think you can control
your feelings? I am sure, if I could control my feelings, I never would
have any bad feelings; I would always have good feelings. But bear in
mind Satan may change our feelings fifty times a day, but he cannot
change the Word of God; and what we want is to build our hopes of
heaven upon the Word of God. When a poor sinner is coming up out
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of the pit and just ready to get his feet upon the Rock of Ages, the devil
sticks out a plank of feelings and says, ‘Get on that’; and when he puts
his feet on that, down he goes again. Take one of these texts: ‘Verily,
!wmhmbthtmnywm.ndbeﬂevﬁhonﬂhnthﬂ
sent Me, hath everlasting life and shall not come into condemnation, but
is passed from death unto life’ That rock is higher than my feeling.
And what we need is to get our feet upon the rock, and the Lord will
put a new song in our mouths.” Luther might have written this. It was
wrilten by D.L.Moody. Speaking of the Moody Centenary, which is
being celebrated this year, Conc. Theol. Month. said in its last issue:
“While Moody’s theology was not altogether Scriptural, the force and
simplicity with which he preached the great tidings of redemption have
always been justly admired.” The gem here presented is given a prom-
inent place in Bibliotheca Sacra, 1936, page 186.

‘Do not trust in feeling” — that is genuine Lutheran theology. Let
look a while longer at this part of Luther’s theology. Prof.E.Som-
merlath writes in the Allg. Ev.-Luth. Kirchenztg. of January 1: “Aller
Psychologismus, jedes Sichberauschen am Erlebnis, an der Gewalt der

fremd. Er reflektiert nicht ueber sein Schuldgefuehl, sondern redet von
der objektiven Verhaftung in des Teufels Reich. ... Darum geht es auch
nicht um Friedensgefuehle, sondern um die unumstoesslichen Tatsachen,
mit denen uns Christus erloest hat. Auf das Gefuehl kommt es nicht an.
Es ist Gnade, wenn Gott etwas fuehlen laesst, aber Glaube kann sein mit
Fuehlen, ohne Fuehlen, ja gegen alles Fuehlen. Ja, das Gefuehl truegt
gar oft. Denn ‘es ist ein Wunderding: wer da keine Suende hat, der
fuehlt und hat sie, und wer da Suende hat, der fuehlet sie nicht und
hat keine’ (W.A., 18, 493, 18ff.)” Look up this reference for further
study in the St.Louis ed., IV, 1682,

“Do not trust in feeling,” says Moody; says Luther: “God will not
have us rely on anything else or cling with our heart to anything that
is not Christ in His Word, be it never so holy and full of the spirit.
Faith has no other foundation on which to stand. . . . What are you
about— running hither and thither and torturing yourself with anxious
and despairing thoughts as though God had withdrawn His grace and
there were no longer any Christ, and you could have no peace unless
you find Him in yourself and feel that you are holy and without sin:
all that is of no avail; it is altogether lost labor and toil. . . . All is lost
and your quest for Christ is futile; only one thing serves and that is
that you turn away from yourself and all human comfort and yield
yourself entirely to the Word.” (XI, p.453ff.)

“Satan may change our feelings,” says Moody, and Luther says: “If,
therefore, you are guided by your feeling, it is impossible that you can
maintain yourself. You feel that God has forsaken you? .. . Satan
would have you guided by what you feel, not by that which you do
not feel. Therefore you must live by faith; that is, you must not heed
your feeling, but stand up against these devilish thoughts firm and un-
moved.” (IV, 1268.)
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“Es ist Gnade, wenn Gott etwas fuehlen laesst” —in God's own way.
Luther: “Faith clings to things that it does not see, feel, or apprehend
by means of the senses. It is rather a trusting reliance on God, on whom
it is willing to risk and stake everything, not doubting that it will win;
and that is certainly the outcome. And the feeling and sensation will
come, too, unsought and undemanded, in and by this faith and reliance.
(XI, 1577.) E.

Do We Deserve It? We speak of praise expressed in a recent article
of the Lutheran Companion (Augustana Synod). Discussing the ques-
tion whether it would not be better for the Lutheran Church of America
to have bishops rather than presidents, and proposing the plan of divid-
ing the whole Lutheran Church of America into twenty-nine dioceses,
the author says: “I am further in favor of organic union of all Lutherans
in the United States, to be accomplished only by forgetting small, petty
differences and sentimentalities of the past and gathering under the truly
Lutheran progressive banner of the Missouri Synod with its unsurpassed
dogmatic stability, its splendid parochial-school system, and its closed
Communion — providing the Synodical Conference agreed to the form of
government as above advocated.” The plan of the writer may appear so
Utopian as to put it outside the sphere of serious consideration and dis-
cussion. We are referring to the article because of the characteristics
ascribed to our Synod: truly Lutheran progressiveness, unsurpassed dog-
matic stability, splendid parochial-school system, and closed Communion.
The words quoted, written by a friend in an opposing camp, are deeply
humbling and should result in some heart-searching in our own midst.

A.

Something about the Mennonites.— Mr. G. R. Alexander, in charge
of a question-and-answer service on Social Security for the readers of
a metropolitan daily, writes in the Saturday Evening Post of February 6:
“From an utter stranger the postman recently brought me a very
thought-provoking letter. ‘I am writing in behalf of the thousands of
Mennonites who work in industries covered by the Federal Social Secu-
rity Act,’ it said. ‘As a people, we have no objection in the least to giv-
ing the Government an account as provided by law. But we have con-
scientious scruples in regard to receiving the benefits. It has always been
customary for each congregation to take care of its own poor, which is
also Scriptural, according to Matt.26,11. What we especially plead for
at this time is that some provision be made to allow us to pay our
regular dues in the regular order as provided by the law, but to be
exempted from receiving the benefit.’” Later on in the article Mr. Alex-
ander comments on this case thus: “The Mennonites have conscientious
scruples, and always have had, against insurance in any form. Yet they
are law-abiding to the extent that they are willing to ‘render unto Cae-
sar’ the tax if only they can be exempted from its returns in the form
of old-age pensions and unemployment insurance. But should they pay
—as the board ruled they must— for something their religion will not
permit them to buy?” Our readers will be particularly interested in one
point presented in this case. On account of that point the matter is here
presented. It is the statement: “It has always been customary for each
congregation to take care of its own poor.” ‘E.
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The “Honesty” of Liberals. — Mrs. Pear]l Buck, who recently resigned
s a missionary (in China) of the Northern Presbyterians, in consequence
of pressure by the Fundamentalists of that denomination, is a voluminous,
but clever author, whose Good Earth has been cinematized and will thus
be presented to millions throughout the world. Recently another novel
by Mrs. Pear] Buck appeared, entitled The Exile, which was published in
serial form in the Woman’s Home Companion. In a criticism on that
novel submitted by Mrs. Nettie Du Bose Junkin to the Woman’s Home
Companion (but unfairly rejected by that periodical) it is pointed out
that The Exile grossly misrepresents two Presbyterian missionaries.
Christianity Today has now published Mrs. Junkin’s criticism, and from
it we quote parts to show the utter dishonesty of modernistic writers,
also when they compose other than theological writings. Admittedly
Pearl Buck based her story on facts in the lives of her parents, Dr. and
Mrs. Sydenstricker, and by inserting herself into the book, she has tried
fo convince her readers that hers is a reliable account of their life. But
just in that way she, as Mrs. Junkin shows, makes “unfair and cruel im-
pressions,” detrimental to the Christian faith and profession. A few
examples will prove this. Andrew Stone (the hero of the story) as
a missionary is cold and distant with the converts, while Dr. Syden-
stricker (who is represented by the fictitious Andrew Stone) as man,
friend, and preacher  was greatly beloved by the Chinese. Andrew Stone
does not love his family, because his mind is “on the souls of men, always
their souls.” Dr.Sydenstricker loved his family and on his itinerating
trips was always talking about his loved ones. Andrew Stone does not
enjoya joke and suppresses his wife’s bubbling merriment, but Dr. Syden-
stricker was noted for his jokes and was good company. Andrew Stone
is 50 devoted to the printing of his Chinese New Testament that his wife
and children are deprived of many needful comforts. Dr.Sydenstricker
and his family had as many comforts and as nice a home as other mis-
sionaries. As Andrew Stone is a misrepresentation of the writer's father,
so Carrie Stone of The Exile is a misrepresentation of her mother. Carrie
Stone does not love her husband, while Mrs. Sydenstricker was a de-
voted wife, who always admired her husband and lived in joy and hap-
piness to the end of her life. In the heart of Carrie Stone there is bitter—
ness against God, while Mrs, Sydenstricker drew all the closer to the
heart of the heavenly Father as her trials increased. Carrie Stone teaches
the Chinese only social improvements, while Mrs. Sydenstricker taught
and preached the Gospel. Carrie Stone lives striving to find God; she
does not think her prayers are answered and never trusts the loving
Savior, dying without Him and hoping that her good life might bring
her a reward. But Carrie Sydenstricker, the mother of Pearl Buck, died
trusting in the atoning blood of Jesus Christ and happy in the anticipa-
tion of life everlasting through faith in Christ Jesus. “What reason
there be for writing such a story, and about one’s own parents?” queries
Mrs. Junkin, the writer of the criticism. But does not the answer per-
haps lie in the very Modernism of Pearl Buck? Andrew Stone and his
wife Carrie are the reflections of her own unbelieving mind and in-
struments by which she means to spread her modernistic propaganda.

20
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Or can it be true that, when writing of her saintly parents, she mis-
represented them because she so greatly hates orthodox Christianity?
W.Mwbmdﬁc!ﬂcwmmtwmmm

regard them as bigoted, disagreeable, hateful people, not worthy of any
consideration at all. It is quite likely that The Ezile was meant to be
a subtle means to suppress orthodox mission-work in China and to
foster and further the modernistic mission-work of which Pearl Buck
herself is a champion. J.T. M.

Statistics. — According to Dr.George Lynn Kieffer the Lutherans
of the United States and Canada in 1935 contributed just two mills more
per capita for benevolences than in 1934. He says that there are 16,772
congregations in the United States and Canada, with a membership of
3,194,304 confirmed persons, and that these contributed $7,511,314, which
makes a per-capita gift of $2.351, while the last figures for 1934 read
$2.349. Adding all contributions made, those for congregational expenses
as well as those for benevolences, one finds, according to Dr.Kieffer's
figures, that the per-capita contribution in the United Lutheran Church
in America was $13.141, in the American Lutheran Conference $13.041, in
the Synodical Conference $13.397, and in all other Lutheran bodies $7.937.
In December, 1935, the Lutherans in the United States and Canada num-
bered 12,522 pastors, 4,677,813 baptized members, 3,194,304 conﬁmed
members, and 2,602,543 communing members.

Bricf Items.— When a correspondent of the Lutheran Companlm
(Augustana Synod) in the issue of January 14 urged his brethren to
assist in combating “discrimination against the Lutheran Hour” and
pleaded that “we Lutherans, regardless of synod, join in protesting such
a situation (referring to the fact that every minute of the Lutheran Hour
has to be paid for, while the National Broadcasting Company gives free
time for a religious broadcast to the Federal Council of Churches, the
Catholics, and the Jews), the editor appended this note: “Dr. Maier's
messages are indeed splendid, and we urge all Augustana members to
‘tune in’ on WLW every Sunday afternoon at 3.30 o’clock. For the in-
formation of our correspondent, however, it should be stated that lack
of cooperation with the Missouri Synod is not due to unwillingness on
the part of other Lutheran groups, but to Missouri's own attitude of
exclusiveness.” The following issue of the Lutheran Companion con-
tained an article by an Augustana synod pastor which spoke of the good
impressions the author received when he visited a Missouri Synod church
in Minnesota. We are grateful for these manifestations of good will;
but candor compels us to ask the question, Can the exclusiveness of the
Missouri Synod be blamed for the divided condition of the Lutheran
Church in America? The Missouri Synod objects to the course of the
Augustana Synod with respect to certain matters of doctrine and prac-
tise, and it holds that Augustana, by continuing in that course, erects
barriers between itself and Synodical Conference Lutherans and that
hence the excluding is done not by Missouri, but by the Augustana
Synod. The unbiased observer will of course wish to know whether the
strictures of the Missouri Synod are tenable and whether they pertain to
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things concerning which the Word of God has rendered a decision. As
fo that question we have to say that among these matters is the question
of pulpit-fellowship with heterodox people and that of chiliasm. Let
these issues be examined in the fear of God and on the basis of the
Scriptures and the Confessions, and then let the question be answered
whether the charge of exclusiveness must be leveled against Missouri or
its opponents. — On January 16 Clarence A. Barbour, president of Brown
University since 1929 and at one time president of Rochester Theological
Seminary and a leader of the Baptists, ‘departed this life.—The Chris-
tian laity seems to be waking up here and there to a realization of its
rights. In Newark, N.J., Rev. L. Hamilton Garner, minister of the Uni-
versalist Church of the Redeemer, ‘was compelled to resign because of
radical speakers whom he now and then presented to his congregation in
a Sunday evening forum conducted in his church.—In the future doc-
trinal dissertations in Germany must always be written in the German
language, which means that the venerable Latin may no longer be em-
ployed for this purpose. Sic transit gloria mundi! — Writing on the work
of Dwight L. Moody, the centennial of whose birth is observed this year,
the Living Church pays him this tribute: “He made many converts, not
by sensational, revivalistic methods, but because of his ability to speak
in the every-day language of ordinary life. Those who have personal
recollections of his preaching or others who have read of his remarkable
meetings in America and England, whatever their religious convictions,
cannot fail to pay tribute to the genuineness and sincerity of his work.
His power lay not merely in his own faith, but in his ability to express
that faith in simple terms and to translate it into the common language
of daily life. By comparison with the preaching from the pulpits of his
day he is seen now as one of whom it may be said that he reflected the
spirit of Him whom the common people heard gladly because He spoke
as one having authority and not as the scribes.” It reminds us that our
sainted Pastor F. W. Herzberger, the unforgettable city missionary of
St. Louis, many years ago made the statement that, as far as presentation
was concerned, he took Moody as his model because of the simplicity and
directness of his style.—It must be a difficult matter to crown a king.
Westminster Abbey, where the coronation of King George VI is to take
place some time in May, was closed to the public on January 4 and will
remain closed to the time of the coronation in order that the necessary
preparations may be made. — How much the personal equation counts in
our endeavors to influence other people is brought out by Bishop Charles
Fisk in a review which he writes of a book from the pen of H.F. Win-
nington-Ingram, Bishop of London. “After all, he [i.e., the Bishop of
London] is himself the best argument for his beliefs. Looking back into
his long life, he says that it is not so much what men have said which
has convinced him as what these men have been and the impression their
Christian character has left; in the same way it is his own experience
wlﬂehmlnthhpernmlveappeal,andtheundoranddncerityof
his argument finds its real strength in his sympathy and understanding
and in the radiant conviction which gives hopefulness and joy to his
long ministry.” A.
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II. Ausland

Die Unterfdjicdbe zwifden Iutherifd unb reformiert. Jn aivei febr
braudibaren Flugfdriften find in ber lepten Beit audj dem B ol? britben
bie Nnterfdjicde giwifdhen Mutherifd und reformiert mieber neu bor Hugen
gefilbrt tworben. ir Begichen und Hier auf giwei Flugfdiriften fix bas
Tutherifdje Bolf: ,MWas unteridjeidet und Lutheraner von ben HReformiers
ten?” bon Lic, §r. Pricgel, Seminarbirettor in Breslau; und ,Lutberifl
ober reformiert?” von Hans Sdjomerud (BVerlag bed MartinsLuithersBunbes,
Crlangen, 1088; ber gtveiten Reilie fechfted Heft, gweited Taufend). Beide
find Beint Lutheran Book Concern, Columbus, O., gu Haben, und Beibe
Tinnten aud) in unfern Streifen mit Segen gelefen tverben. fudy foften beide
nur tenige Gentd. In beiden tverden twir Hie und da den Verfaffern nidit
guftimmen fonnen, toas aber ben Wert ber Flugidriften, aufs Gange ges
feben, nidt becintraditigt. — Died foll nidjt ettva cine BiidGerbefpredjung
fein; inmunerhin ijt aud) fiix und bon Widjtigleit, daf Iwir die abgrengenben
Differengen 3wifdjen Iutberijd) und reformiert im Auge behalten. Die Ges
fabr liegt némlidh) naf, daf aud) bic Mtherifdje Sirdje Hierzulande Ivie einjt
ber Pictidmus Vahnen cinjdlagen mobdjte, die ihren Urfprung in Genf
baben. Fiihren tir und daher einige wenige Gebanfen bor, die befonders
Pricgel in feinem Flugblait zu bedenlen gibt. In bezug auf dad principium
cognoscendi in ber Theologic unterfdjeiden fid) die beiden Denominationen,
toie Priegel darlegt, in ber THeorie nidht. 1nd dod), jdon Hier bei ber
Beftimmung der Quelle der Lehre und de8 Mapftabs ihrer
Yeurteilung tritt und gleidy der trennende Grundunterfdhicd enigegen,
baf, twibrend bie Yutherijdje Stivdje in der Tat nichts anbered neben ber
©dyrift gelten lift, bie reformicrte Stirdje in der Ausfilhrung und Vegriins
bung ber Lelire cinen 3iveiten Mafftab neben der Sdjrift anerfennt, der ber
Bernunft entnommen ift. Hier jHebt nimlidy den Reformiecten dber
zationaliftijdie Grundjals vor, dafy dad Sreatiixlide dad Gotilide nidt aufs
gunchmen bermag. D. Pieper behanbdelt dicd Pringip in feiner ,Ehriftliden
Dogmatit” fehr ausfiihrlid), und dic Sadje ijt ¢8 tvert, baf man dad von
ihm Dargelegte fehr genau priift und in fid) aufnimmt, (BVgl. Chrift. Dogm.,
I, ©.25ff.) @erade von Hier qusd extldrt {id) aud) der gegenmvirtige Mobers
nidmus in den reformierten Sireijen. Jivinglis alted Ariom ,Goit gibt und
nidts gu glauben auf, wasd dic BVernunft nidt Iapieren fann” Hat Gier prals
tijd) und fonfequent feine Anivendung gefunden. — In der Lehre bon Goit
betont Pricgel befonders e in e n Differengpuntt gwifden und und den Refors
mierten. Jn Chrifto JEju ijt 13 Gott wejentlidh Bater. Wad und mit
®ott verbindet, ift bas Hinblidje Bertrauen gu Gottes Vaterlicbe. Priegel
fagt fehr {dhin: ,Wic wifjen, daf und dad Herz unferd Gotted gehirt.”
»Cr ijt mein Gott, twic QuiGer nidt miide wird immer twicder zu betonen.”
»31 dex Taufe find wir in IEu Ehrijto, unferm Heiland, gu Gottesd Sfindbern
gemadjt und in feine Licbed> und Gnadengemeinfjdaft anfgenommen tworden.”
Anbers aber fieht ber Reformierte an diefem Punit. Der NReformierte tveif
toohl, baf Goit ben Seinen der Bater ift; allein diefed Werhalnid vers
{divindet ihm faft vollig, eil er in Gott bor allem dben Herridier, den abs
foluten Stonig, jicht, bem gegeniiber dber G ehorfam bdie notiwendige und
audjdlaggebende Haltung ift. Der Reformierte fommt gu Goit, nidt tvie
cin §tind gum WVater, fondern tvie ein Untertan gum fouverdnen Defpoten,
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dem fidy ber Menfdh bebingungslod au untcriverfen Gat. Go aud) twieber
jebt flaxl Barth. Selbft ba8 Evangelium ift nidt die frofe BVotidaft, mit
ber Gott und au fidy loden, unfer Herz geivinnen till, die und bad Gefdent
Mt Gnabe bringt (der Reformierte fennt befanntlidy feine Gnabenmittel im
Iutherifien Sinn), fonbern e3 ift der forbernbe Aniprud Gottes
an uns (fo aud) gerabe Hodge: ,Dad Ebangelium ift die Darlegung der
Bebingungen, imter denen un3 @ott auf- und annehmen WIl”). Go ift aud
et Glaube nidit bad vertrauensvolle Ergreifen ber Gnabe (fo Iutherifd),
fonbernt ex ijt @eforfam (fo audj tvieber Barth). Und jo iird denn in
praxi ber Glaube gu einer menjGliden [eiftung, wad Luiher ja
immer fo eftig belampft Gat (ber Arminiomid8mus, dbad Geift, der refors
miecte Pelagionidmus, ift darum aud) nidjt ettond dem Ealvinismus Frems
i3, Yufenftehendes, fondern ettvas, was al3 eine Art corollary dem pratti=
gierenben Reformierten bor Augen [dhiwebt). — JnHalt ded gotilidgen
Rajeftatsivillens ift fiir den Reformierten, fehr cinjeitig gefaht, die gotts
lidie Clre, bie Gelbftverferclidjung Gottes (BVarth: ,Dem sola
fide mufy ba3 soli Deo gloria iibergeordnet bleiben”). Der Selbjtverferrs
lidung Gotted biente twefentlid) bie Sdiopfung; ibr bient aber aud) ber von
Uoit felbft geordnete Giindenfall; denn Gotted Qerclichleit geigt fidh biel
glingendec in ber Geligmadung bon Sitnbdexrn (Hier namlich fommt
bie fouberdine nabe Gotted gur Geltung), ald enn bie Siinde nie
in die Melt gefommen ive. WAllerdings, filr ben Menjdjen ift die Siinde
tigentlidy beBlegen Giinde, teil fie al8 lngehorfam Gotted ChHhre
verlept (tvad ja an {id) nidjt verlehrt ijt, aber bodj von ben Meformierien
gang cinfeitig betont toird). Die MWicderherftellung der Ehre Gotted Tommt
immet in erfter, bie Mettung ber fiindigen Menfdien erft in geiter Qinie
in Betradit. — Die Heiligung ift dem Reformierten nidht Ausdrud ber
Siche und Dantoarteit gegen Gott, eine edle Frudit, die dber redjtfertigende
Glaube nottwendig Hervorruft, fondern voriwiegend ein @ehoriam, bder der
Elre Gotted bient. — Won Gier aus verftehen tvir aud) die Qebhre bon der
_Sribcﬂimliou, toie fie befonderd Calbin entividelt Hat, eine Rehre, die wohl
m mandjen teformierten Welenniniffen abgefditvidyt, aber nie eigentlid) auf-
gefoben ift (felbjt nidht im Qeidelberger Natedjismus, aud nidht in der Hel-
tetijen ftonfefjion). Dody, der Raummangel zwingt und abzubreden. —
fur nodj einen Punkt wollen tir Hier ervdhnen. Lic. Priegel fdreibt:
»Uud) ber Meformierte betont mit grofjem Ernjt die Heiligung, ja betomt
fie wobl nody ftarler al8 toir [2], nicht nur, tweil er in ihr den Nadtveid
feiner Crivaflung fieht, nidjt nur, tweil er in der jidtbaren Stirdje die Ges
meinde ber Heiligen gur Darftellung gu Gringen fud)t, jondern tveil er alle
Qebendgebiete al8 @ebiete anjicht, in denen burd) Glehorfam gegen Gotted
'Billm Gott {elbft berertlidht toerden foll, fo 3. B. aud) dad dffentliche Leben
in Hanbel und Getverbe und in der Politil. . . . it Gott der allgebietende
HCrr, dann muB iberall fein Wille ur Anerfennung und Durdifithrung
gelangen. Eeinen Willen eninehmen bdie Reformicrten audy fiir diefe Ges
biete ber Heiligen Scirift, Hejonders bem Alten Teftament und der Gefeb=
Gflﬂl!lll Mofid. Daber wird 3. B. in England dasd fitdijde Sabbatgebot auf
Die Eonntagsfeier fibertragen und mit aller Gtrenge durdjgefithrt. Ebenjo
Baben fidh bie Reformierten, audj bon der §t ir & e twegen, gern in der Politit
betitigt. Sutfer betont bagegen ftetd fehr nadbriidlidy, daf die Nirde mit
Politit nichts gu tun Gabe. Audj auf wict{daftlidem Gebiet will der Refors
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micrie dem Reid) Gotted dienen und Gott verherrlidjen. Darum ift ex bes
ftrebt, moglidyjt biel au verdienen, bamit er moglidft biel filc Gotted Reidy
berienden Iann, Der Gebanfe, baf MArbeit Iebiglich eine Tatigleit gur Crs
geugung wict{daftlider Werte ift, ift im reformierten Scdhoitland entftanben,
fodhrend bodh ber Sutheraner Freube an ber Arbeit Haben mwill, bie dod) ausd
bem Paradicsd ftammt. Daburd), baf man auf reformierter Seite glaubt,
burd) die Arbeit in Wirt{daft unb Politil bad Reid) Gotted bauen gu Ionnen,
ift e8 gu ber in unferer Beit fo grofen Gefahr gefommen, bafy dad Reid
@otted, bafy bie Stirdhe immer mebr fifularifiert, bad Beifit, vertveltlidit,
ird.” Ciioad anbers behanbdelt Sdjomerus bad Thema, aber audy Bier
finbet ber fefer immer ivieder ividjtige Winle und Gedanlen, die ded Shus
biums wert find. Wir nennen nux einen: .Reformierter Glaube ijt immer
cine mofIbegriinbete Tbergeugung; lutherijder Glaube ift ein
gewiffed Vertrauen, bad gar Ieiner Griinde bebarf.” I.T.IM.

Gin mutiges Befennini8 gegen bie Dent{en Ghriften, die fid nidt
nur in Thiiringen, fondern aud) andernorts in Deutidland au einer Nationals
tirdje unter Qodfagung bon der L[ehre der Wibel und dem Iutherijdhen Bes
Ienntnis sufjammenidlicgen, Hat die Vefennenbe Ev.s[uth. Stirde gemeins
fdhaftlid) mit bem LuiBerifdien Pfarrerfreid am 14. Offober gu Giljtrom,
in Medlenburg, abgelegt, dad wwir Hier in hirgen Yusgiigen miebergeben.
Wir lefen: ,1. Cine Sirdjenleitung, die fid von der Heiligen Sdirift umd
ben Iutherijdhen Befenninifjen {dheidet und Jrrlehren bdbulbet, fie in dber Sirde
burdjzujepen bemiiht ift und ifmen felber folgt, fann in ber evangelifds
Tutferifdhen Stirdje nidjt ertragen mwerden. Darmm ift bex bdeutjdschrijtlide
Oberticdenrat nidit unfer SNirdenregiment; bdenn er ftellt i augerhalb
ber evangelifdjsTutherijden Stivde. Dasd Hat fid) jepst offen gegeigt. 2. €3
gibt fiir un8 nur das8 cine unverfilfdite und unvertiicgte Evangelium.
Weil tic gebunden find an Gotted Wort, miifjen Ivic nein fagen gur Jres
Iehre. eil ivir gebunbden {ind an unfern HEren YEum Chriftum, milffen
ir nein jagen gu ciner jolden Nationallirde, vie man fie jebt erridjten
miodite. Ale Gemeinden der Eb.sCuih. Lanbdesfirdje in Medlenburg ers
mabnen Ioic: Stebt fejt im Glauben unferer SNivde! Laft cnt!) nidt bers
wicrren! priifet die Geifter an Gotted8 Wort! EB8 gibt nur einen Weg
gur CinBeit ber Sirdje: unfer deutides Volf muf fid) belennen zum Cvans
gelium; unfer beuifhes Vol mup fidd Mann filr Mann entjdeiden filr
ben, ber gefagt Hat: ,Jh bin der Weg und die Wahrheit und a3 Leben;
niemand fommt gum BVater denn durd) midy’, Joh. 14, 6. Gotted Heiliger
@®eift ftefe und bei, daf mwir alle, Sirdenleitung, Paftoren und Sirds
gemeinben, treue Beugen bicfed HErrn verben! 1nd der HErr der Shirde
toitd allen freuen Beugendieft fegnen und {djaffen, dah au feiner Beit
lerde ein Qirte und eine Herbe.” Gewif Perrlidfe umd aud sclmB
treu gemeinte Belenninidiworte. Ymmer Harer aber it 3, bafj in
Deutichland cine wabre Mutherifdhe Belenninidfynode nur dba bejtefen fann,
wo bie Nirdhe bom Staat unabhingig ift und dbafer nady Gotted Wort unbd
bem Iutferifdjen Befenninid8 audy frei und ungehinbert Handeln fann, tie
bie8 notig wird. Aud) bie Lanbdeslirdie in Medlenburg muf jidy fdliehlicd)
bem Gtaat und feinen BVerordbmungen filgen, wenn dad @Geld zum Unters
Balt bder Stirdje aud bem Gtaatdfadel Iommt. Gerabe mvegen der Bers
quidung bon Staat und RKirdje erleidet dic Iutherifdie Stirdje Qeu!fﬁnm“
jebt ihre Nadenjdldge; fie ift eben Staatddienerin. 3.2
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