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I. Amerika

Meeting of the Representatives of the U. L. C. A. and the Missouri
Synod. —It was a historic occasion when on November 23 and 24, 1936,
in the Hotel Statler, Detroit, Mich., representatives of the U.L.C.A. and
the Missouri Synod for the first time held a conference to see whether
the obstacles preventing the establishment of pulpit- and altar-fellow-
ship between the two bodies and their cooperation and eventual union
could be removed. The colloquents for the U.L.C.A. were Dr.F.H.
Knubel, Dr. C. M. Jacobs, Dr. H. F. Offermann, Dr.H. H. Bagger, Dr.P.H.
Krauss, Mr.E.F.Eilert, Mr.J.K.Jensen, and Mr.E. Rinderknecht; for
the Missouri Synod: Dr. Th. Engelder, Dr. W. Arndt, Dr.C.F.Brommer,
Pastor F.H.Brunn, and Pastor K.Kretzmann. Mr. Rinderknecht was
chosen chairman.

The first subject to be discussed was that of Lutheran solidarity, the
desirability of which was ably presented by Dr.Knubel, a presentation
which evoked expressions of agreement from all. After this the chief
topic of the conference was entered upon, the doctrine of the inspiration
of the Holy Scriptures. The Brief Statement of the Missouri Synod,
treating of this doctrine in its opening paragraphs, was made the
starting-point. In the course of the conference Dr.Jacobs presented
a statement which in its substance had been approved by his colleagues.
It became apparent that there was a disagreement between the collo-
quents as to this doctrine. The discussions were marked by friendly
courtesy and utter frankness. Whether, when, and where future con-
ferences will be held has not yet been determined.

Joint Statement of the Secretaries

Was ift gemeint? [n der ,Stirdliden Jeitfdrift” fiic Otiober 1086
findet fid) ein bon P. Otto W. Heid, wohl Glied der Vereinigten Luthe-
rijien Stivdje, geBaltener Vortrag, der neben vielem Guten aud) mandjes
bringt, a8 Sopfdiitieln Hervorrufen mup. ,Nirdliches Befennen und
tivdilidjes Handeln” ijt der Titel. MWas und unverjtindlid) oder aud) bers
febrt exfdjeint, ift erftlid) einmal der folgenbe Rajjus (S. 6578): ,Dicfes
Berjtindnis dber Belenntniffe berpflichtet und mun nady givei Seiten. Eins
mal: Die Nadfolge IEu fann bei cinem Meniden crnjt jein, nur bie
Deutung falfd). Der HCrr Hat deshald aud) jeine Jiinger unicr fathos
lifen und Seftierern, und dasd drofhnende ,damnamus' Noms und Mifjourid
gegen bie Ieijefte andere Deutung der Nadyjolge ift bei aller pringipiellen
Beridjiedenfeit eine Verlepung der Gemeinjamleit der Sade JEU.“ Rom
und Mifjouri in cinem Atemzug genannt — ber Hieh tut weh. Dod,
aufriditig gefagt, fvir iviicden etivad darum geben, ¥onnten tvir erfabrenm,
worauf fidg ber Verfafjer begieht. Was ijt 3, twad Hier Mifjouri gur Lajt
gelegt mird? Geivify doch nidht die Unjicdht, daf nur in der Iutherijden
Stivdie toicllidh) Jiinger JCfu, aljo folde, die dem Peiland in Walrheit
nadifolgen, angutreffen find. Wenn Mifjouri irgenbeine Lebre mit aller
Straft berireten Hat, bann ijt e8 dicje, baf ilberall, o nod) Chrifius ges
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prebdigt Ivicd, felbjt im papiftifden und calviniftijGen Lager, 8 Nadfolger
QCju gibt. €3 ift allerdings wahr, daf Miffouri jede NAbtveidjung bon ber
fehre JCfu vervicft. Jjt P. Geid ctiva bereit zu erfliren, bdaf ihm ein
9bgehen von JEu Wort ctivas Gleidigiiltiges ift? Sein Actilel Hatte
toenig Sinn, wenn cr fold) cine Haltung den Worten bed Crldfers gegens
fiber berteibigen mwollte. Ober will er fagen: Vei ber Nadfolge JE
Tommt e8 nur auf ben guten Willen an? Jjt ex wickid) auf den Stands
punit gefommen, daf ex behauptet: Alle Wege filhren gum Himmel, fos
Tange ¢8 dem Wanberer mit feinem Pilgern nuc ein redjter Crnijt ifi?
Gines jo Frafjen lnglaubend midjten tir iGn nidt befdulbigen. lfo
wad tollen dic Worte: ,Die Nadifolge FEu fann bei ecinem Menfdjen
ernjt fein, nur dic Deuhmg faljd” und: Mijfouri veructeilt .aud) die
Ieifejte andere Deutung der Nadjfolge JE“? Mifjouri Halt dafiir, dak,
wer an JEfum ald jeinen Heiland glaubt und fid) unter fein Wort beugt,
felbjt wenn er nod) in bicjem ober jenem Stiid oder aud in bielen Gﬁ'ldgn
icren follte, fein Jiinger und Nadjfolger ijt. Werirft nidht aud P.Qﬂll
jede Ieifejte anbere Deutung der Nadifolge JICETu? Was ijt der Sinn jeiner
Polemif? fragen ivir nod) ecinmal. ;
Fofitiv bertvirrend toickt s, wenn &. 579 vom BVerfaffer gefagt wird:
«Nein, die Sdrift allein geniigt ald BVelenninid nidt, tveil fie tweder eim
Qchrbud) der Dogmatit (17. Jahrhundert) nod) cin Gejefsbud ift, wic Rom
und Genf meinen, fonbern in erfter Linie Gejdhidhte und ihre ﬁ)euhll!l
bietet, von ber it aber durd) Jahrhunderte getrennt {inb, fo daf Ivic
ciner Norm Dediicfen, nad) iwelder die Sdrift gedentet twerden muf. M
empfand man and) jdjon in der lUrgemeinde, jonbderlich al8 der Sampf mit
ber GInojis brennend tourde. Taufbelenninis, regula fidei und das Bijdofss
amt, bad iparen bdie Stiien der SNirdje in ber Audeinanderfepung mit ber
Gnofid, die fid) gerabejogut ivie die Stirche auf die Sdrift berief. 9_"'
Balb Bat jich aud) folgeridhtig in der Neformationszeit die Iutherijde 5‘“‘_@‘
nidit mit bem Formalpringip, sola Scriptura, begniigt; denn dad W'f“
die Sdhwarmgeifter aud). Ja felbft bad Jridentinum itiert gern und biel
dic Sdrift. Sonbern gu dem ,die Sdrift allein’ trat bad sola fide I)inql'l-
Mur twenn die Sdrift von diejem Gefidhtspunlt aus gelefen toird, bnﬁ_ 1ie
mic nttoort geben joll auf Quthers Frage: ,Wie Iriege i) einen gnibdigen
Goit? dann allein Habe i) die Sdirift verjtanden. Sie ijt niemald e
Lehrbuch der Naturiviffenidaften nod) ein Gefefjedfoder fiir dad fogiale
und nationale feben nod) ein Wahrjagebud), um dad Geheimnis der Jus
Tunft au enthiillen; alfo tweder basd, tvas teild bdie alten Dogmatifer und
Beute nod) mandje Lutheraner in Ymerita nod) was Nonr und Genf nod
a8 die Sdtudrmer ausd ihr gemad)t Haben.” .
Bunddyit ijt dodh der zu Anfang dicjes Paragraphen auf die Dogmatiler
bed 17. Jahrhundertd gemadie Angriff nidt geredhifertigt. Diefe tﬂlu_ﬂ
GlotteBmdnner BHatten allerbings ihre Sdhiwdden und Gebredjen, Ivie mic
bie unjrigen Haben, aber man Iann ihnen nidt ur Laijt Tegen, daf fie aud
ber Wibel cin Lehrbud) der Dogmatil gemadit Hitten. Um nur eind gu
erivibnen, in dem Fall Hatten jie Yaum felber fo bicle Dogmatifen gefdries
ben, Ivie ¢8 tatfddlid) der Fall war. Freilid) cind Haben fic getan: ﬁ.l
Baben ifhre Belweife immer qud ber Sdrift genommen. Wenn fie bnmi
aud der Wibel ein Lehrbud) dber Dogmatil gemadyt Haben, bann twollen i
ben Ausddrud nidt beanftanden. Uber ivill Der BVerfafjer ifnen bad zum
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Bortourf madjen? Wenn er gegen Enbe bed Paragraphen fidh nod einmal
fiber bie alten Dogmatiler und audj iber  mandje Luiheraner in Amerita”
befdhivert, fo mddjten tir miinjden, daf er citvad genauer gejagt Batte,
torin ihm Diefe Den eigentlien GHaralter bded8 Wibelbudhes antajten.
Unfer8 MWiffens Haben tweber bie alten Dogmatifer nod) Hat irgendein
Rutheraner in Umerila je diveft ober indirelt erfliict, die Deilige Sdyrift
fei nein ehrbud) der Naturwifjenfdaften” ober ,ein Gejebestober fiic bas
fogiale unb nationale Leben” ober ,ein Wahringebud), wm dad Geheimnis
Der Buhunft gu enthiillen”. Daj twir alle Weisfagungen der Schrift ald
goltlihe Wahrheit anjehen, will der Verfafjer Hoffentlidy nidt Iritifieren.
Jjt died nidht audy einer ber midit gerade feltenen Fille, two mit Hilfe der
Cinbildungstraft cin Strofmann erridhtet toich, bemr man bann mit Leidhs
tigleit den Garaus madjen Iann?

gerner fdeint e3 und, dafy der BVerfajjer in biecjem Abjdnitt allerlei
burdjeinanberivirft. Die Srift allein geniigt ald BVelenninis nidt, jagt ex.
St_ﬂ ijt ridtig. Aber der Grund, der angegeben tvicd, ijt midht zutreffend.
Die Scyrift geniigt nidht ald3 Befenninis, teil jid) alle drijtlicGen Parteien
bfll‘mlf berufen und darum bdie Parole ,MWir jtehen auf der Sdhrifil”
altmllcb nidhtsfagend getvorden ift. Wad er ald Vegriindbung anfiibet, ift
b!elmeﬁl: eine ¥Untivort auf die Frage, wic ¢8 lommi, daf fo viele Leute,
bie fidy angeblich auf die Schrift jtellen, bicfe nidht verjtehen. Ferner ijt ed
dod) nict fo, daf toir, teil mwic ,durd) Jahrhunbderte von ber Gefdichte
ber Sehrift und ihrer Dentung” getrennt find, ciner Norm, bie Sdrift au
erflidren, Gediicfen, twidbrend diefes Wediirfnis in ben UAnfangdjahren der
§ticdje nidjt vorhanden geivefen twire. Wenn man basd sola fide cine Norm
ber Sdriffauslegung nennen will (umd wm bdie Terminologie tvollen ivic
und nidyt ftreiten), fo darf man nidt aus dem uge verlieren, dajy diefe
RNorm im Jahre 70 geradejogut u Redit bejtand twie 1670.

Der Verfajjer fiihrt iiberhaupt cine merfiviiedige Sprade. ,Die Tuthes
rijdje Stivdie Hat fid) nidht mit dem Formalpringip, sola Scriptura, begniigt,
benn dad Batten die Schvarmgeijter aud . . ., fondern zu dem ,die Schrift
allein® frat dad sola fide Hinzu.” Warum verfibhrt der Sdreiber nidht
eitvad mehr fauberlidh? Wenn er behauptet, die [utherijde firde Habe fid
nidit mit dem Formalprinzip, sola Scriptura, begniigt, tweil dad die Glegner
aud) Batten, fo fragt man wmwilfiiclid): Weldjed andere Formalprinzip
Baben die Lutheraner nody Hingugenommen? Will er fagen, dad sola fide
fei ein toeitered Formalpringip? Wir fehen, bei ihm gebt ed durdeinander.
nijtatt dargulegen, dafy die Quiferancr {id allerdingd mit dem Formals
bringib sola Scriptura begniigten, tvdfrend im lnterfdhicd von ifnen bdie
$Papiften die Trabition und bdie Lehrentfdjeidungen bder Stirdje und bdie
Edtodrmer diec Bermumnft und die ,innere Stimme” hingunahmen, jpringt er
mit einem Mal auf ein ganz anderes Gebiet iiber, auf dbad ded Lehrinbaltd
felbjt, ie in dic Viater qus der Sdrift jhopften. Wir vermuten fait,
baf, lvad ber Verfafjer fagen will, diefes ijt: Die Sdrift war den Luihes
ranern die eingige Norm; aber wohl gemertt! bdie rediverjtandene Schrift,
die Sdyrift, infofern fie .Chrijtum freibt”, infofern fie bas sola fide lehrt.
Damit toire dann nidt ein zoeited Formalpringip genannt, jondern biels
meBr bas cine genannte eingejdhrantt oder biclleiht aud) bejdhricben. Dars
fiber licfe jid dbann biel fagen. Sold einen Ausdfprud) Ionnten fir ohne
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tocitered unterfdjreiben; e8 Ionnte fid) aber aud) baBinter viel Jrrium
vexrbergen.

Yn Summa, der Verfaffer ift auf dbem Stricgspfad gegen die alten Dogs
matifer und Miffouri, das ijt Har. Aber nidjt jo Mar ift, twas ec an ifnen
audzufeen Gat und ob er wicllidh die Stellung der WUngegriffenen ":‘.‘hﬂ

Auburn Affirmation.—In the Presbyterian of July 16, 1936, the in-
terested reader will find the complete text of the often-mentioned Auburn
Affirmation. It was “released for use in the religious weeklies beginning
January 6, 1924” The Affirmation constitutes the reaction of the liberal
element of the Presbyterian Church in the United States of America
against what the signers call “persistent attempts to divide the Church
and abridge its freedom.” The signers say: “At the outset we afirm
and declare our acceptance of the Westminster Confession of Faith, as
we did at our ordinations, ‘as containing the system of doctrine taught
in the Holy Scriptures.’” From the body of the document we _quote
a few of the more important statements: “By its law and its history
the Presbyterian Church in the United States of America safeguards the
liberty of thought and teaching of its ministers. At their ordinations
they ‘receive and adopt the Confession of Faith of this Church as con-
taining the system of doctrine taught in the Holy Scriptures” This the
Church has always esteemed as sufficient doctrinal subscription for its
ministers. Manifestly it does not require their assent to the very words
of the Confession or to all of its teachings or to interpretations of the
Confession by individuals or church courts. . . . Of the two parts into
which our Church was separated from 1837 to 1870 one held that only
one interpretation of certain parts of the Confession of Faith was legiti-
mate, while the other maintained its right to dissent from this interpre-
tation. In the Reunion of 1870 they came together on equal terms,
‘each recognizing the other as a sound and orthodox body." The meaning
of this, as understood then and ever since, is that office-bearers in the
Church who maintain their liberty in the interpretation of the Confession
are exercising their rights guaranteed by the terms of the Reunion.
A more recent Reunion also is significant, that of the Cumberland Pres-
byterian Church and the Presbyterian Church in the United States of
America, in 1906, This Reunion was opposed by certain members of
the Presbyterian Church in the United States of America on the ground
that the two churches were not at one in doctrine; yet it was con-
summated. Thus did our Church once more exemplify its historic policy
of accepting theological differences within its bounds and subordinating
them to recognized loyalty to Jesus Christ and united work for the
kingdom of God.” Under the heading “Concerning the Interpretation
of the Scriptures” the authors say, for instance: “There is no assertion
in the Scriptures that their writers were kept ‘from error.’ The Con-
fession of Faith does not make this assertion; and it is significant
that this assertion is not to be found in the Apostles’ Creed or the
Nicene Creed or in any of the great Reformation confessions. The
doctrine of inerrancy, intended to enhance the authority of the Scrip-
tures, in fact impairs their supreme authority for faith and life and
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weakens the testimony of the Church and the power of God unto sal-
vation through Jesus Christ. We hold that the General Assembly of
1923, in asserting that ‘the Holy Spirit did so inspire, guide, and move
the writers of Holy Scripture as to keep them from error,’ spoke without
warrant of the Scriptures or the Confession of Faith.”

The Affirmation furthermore declares that the General Asssembly,
without concurrent action of the presbyteries, has no authority to declare
what the Presbyterian Church in the United States of America believes
and teaches and that for the General Assembly to say that any doctrine
is an essential doctrine is an unconstitutional procedure. It objects to
the judgment of the General Assembly which stated that “doctrines
contrary to the standards of the Presbyterian Church” had been
preached in the First Presbyterian Church of New York City (the refer-
ence being to the preaching of Dr.Fosdick). It furthermore states that
the signers are unwilling to let the five doctrinal statements of the
General Assembly of 1923 (having to do with the inerrancy of the
Seriptures, the virgin birth of our Lord, the substitutionary atonement,
the bodily resurrection of Christ, and His performance of real miracles)
be used as tests “for ordination or for good standing” in the Church.
How Modernism expresses itself on these doctrinal points can be seen
from these words of the authors: “We all hold most earnestly to these
great facts and doctrines: we all believe from our hearts that the writers
of the Bible were inspired of God; that Jesus Christ was God manifest
in the flesh; that God was in Christ, reconciling the world unto Himself,
and through Him we have our redemption; that, having died for our
sins, He rose from the dead and is our ever-living Savior; that in His
earthly ministry He wrought many mighty works and by His vicarious
death and unfailing presence He is able to save to the uttermost. Some
of us regard the particular theories contained in the deliverance of the
General Assembly of 1923 as satisfactory explanations of these facts and
doctrines. But we are united in believing that these are not the only
theories allowed by the Scriptures and our standards as explanations
of these facts and doctrines of our religion and that all who hold to
these facts and doctrines, whatever theorizing they may have employed
to explain them, are worthy of all confidence and fellowship.”

When one has read these statements, one is not surprised to learn
that they caused a great storm of indignation in those circles of the
Presbyterian Church where the Scriptures are still regarded as the
infallible Word of God. A.

Lutheranism Appraised by an Outsider.— What the non-Lutheran
religious press, especially those papers which espouse a liberal theology,
gave especial attention to in the proceedings of the convention of the
United Lutheran Church in Columbus was the debate which featured
the convention’s discussion on the attitude of the U.L.C. toward social
issues. The Christian Century not only published a lengthy report on
the meeting, written by one of the members of its staff who was in
attendance, but it submitted to its readers a long editorial having the
heading “New Stirrings within Lutheranism,” in which the U.L.C. and
its policy as well as Lutheranism in general is examined. It is inter-
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esting to see what view Charles Clayton Morrison, who presumably
wrote the editorial, takes of Lutheranism and the various Lutheran
church-bodies in America. We quote from the editorial: “The attitude
which has been characteristic of the Lutheran Church toward other
churches and toward their common social responsibilities is well known.
In a word, Lutheranism has been the most denominational of denomina~
tions. The inheritors of a rich historic tradition, Lutherans have for
the most part looked upon it as a prize to be guarded rather than a good
to be shared. No other Protestant Church has been more concerned to
keep intact and clearly marked every item which differentiates it from
other groups, just as no other has gone farther in claiming divine
sanction for its form of government, its doctrines, and its liturgy. Non-
Lutherans have usually been excluded from Lutheran Sacraments and
non-Lutheran ministers from Lutheran pulpits. The Lutheran Church
has been perhaps the least cooperative of all the larger Protestant
churches in the various interdenominational endeavors. But Lu-
theranism is by no means a unit in America. There are seventeen
denominations of Lutherans, of which the United Lutheran Church,
whose delegates met at Columbus, is the largest and most aggressive.
For some time there have been signs in this Church of revolt from the
traditional position of denominational aloofness and exclusiveness,
although its official pronouncements continue to reaffirm the ancient
divisive dogmas and although a majority of its members still hold to
them; nevertheless a growing minority of ministers and laymen have
been disregarding them in practise or, as they would probably prefer
to say, have been reinterpreting them in more generous terms. Thus
there has come about in the United Lutheran Church a measure of
pulpit- and altar-fellowship with other Protestants which the oﬁdll
declarations of the Church forbid. And by tolerating such practises,
the United Lutheran Church as a whole has departed somewhat from
its announced position. These tendencies in this particular bmnch-of
Lutheranism toward doctrinal tolerance and toward fellowship with
other churches, may be unimpressive to one altogether outside the Lu-
theran camp. But inside they are seen to have considerable importance.
This appears in the fact that it is these tendencies which more than
anything else stand in the way of a unified Lutheranism in this country.
The report to the recent convention by the special commission on rela-
tionships with other American Lutheran church-bodies shows that it is
because the more conservative Lutheran groups are not convinced (in
spite of the pronouncements, which they find satisfactory) of the doc-
trinal fidelity and denominational exclusiveness of the United Lutheran
Church that they are still unwilling to consider organic union with it.
This same report reveals how far such union is from realization and
how wide are the divergences among the Lutheran groups when it
tells of the meeting of the unification commission of the United Lutheran
Church with that of the American Lutheran Church, the next largest
Lutheran body. It seems that the two commissions met with different
understandings of what they were to accomplish. The United Lutherans,
instructed to find a basis for organic union, were surprised to discover
that the only question the representatives of the American Lutheran
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Church were authorized to discuss was whether they might not under
certain conditions be willing to maintain altar- and pulpit-fellowship
I:lt::ntheir fellow-Lutherans. For them union was not in the picture
at all.

“Under these circumstances it is natural that a strong temptation
to go some distance in meeting the demands of the more reactionary
Lutheran bodies should be felt within the United Church. Nation-wide
Lutheranism is a step toward world-wide Lutheranism, which is obvi-
ously the ideal of the official leaders of the denomination. But this
step will be a costly one if it involves the surrender of the small, but
significant progress the United Lutheran Church has made toward
a cooperative relationship within American church-life. What is vitally
important is a united Christendom; but a united Lutheranism, if it is
also to be an isolated Lutheranism, would represent not progress, but
reaction. There is every indication that the forward-looking leadership
within the United Lutheran Church is quite aware of this fact and
will not permit the sacrifice of the gains their denomination has made.”

The editor of the Christian Century thinks it a hopeful sign with
respect to Lutheran participation in the solving of economic and social
difficulties that at the Columbus convention there was at least a strong
debate on the question to what extent the Lutheran Church might
cooperate in the endeavors which are so dear to the Christian Century
and that a vigorous minority opposed the negative course which was
approved by the convention. We feel that the last paragraph of the
editorial should be quoted also: “When the president of the convention
said, ‘The need of the present moment . . . is that in all nations Chris-
tians unitedly insist that the Government must not interfere with the
property and full freedom of the Church,’ he was evidently thinking
of the German Church; but he defined the need in terms which the
contemporary experiences of that Church prove utterly inadequate. The
Church cannot be content merely to be let alone. If the tragic and
heroic experiences of thousands of German Christians during recent
years teach anything, it is that the attempt to maintain the Church in
isolation from the social order is doomed to failure and that for the
Church to refuse to invade the order of the ‘secular’ is to invite an
invasion of its own sacred precinets. America needs a Lutheran Church
which, without surrendering any of the values which belong to its tradi-
tion, will commit itself to building here and now the kind of social
order in which alone those values will have some chance of survival.
To be free, the Church must do more than insist upon its own freedom
—it must demand, and help create, the kind of society in which all
men shall be free.”

Our readers, we are sure, will rather agree with President Knubel
than with the editor of the Christian Century in the clash of opinions
which we view in the last paragraph quoted. To the careful considera-
tion of all U.L.C.A. ministers and officials we commend the state-
ment of the editorial that “there has come about in the United Lutheran
Church a measure of pulpit- and altar-fellowship with other Protestants
which the official declarations of the Church forbid” and that “by
tolerating such practises the United Lutheran Church as a whole has
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departed somewhat from its announced position.” The Christian Century
is right when it holds that these tendencies, more than anything else,
“stand in the way of a united Lutheranism in this country.” That
Dr. Morrison, a non-Lutheran, is ignorant of the earnestness with which
confessional Lutherans have always insisted that their particular form
of government and their liturgy are not claimed to rest on divine
sanction, we can understand. He is a very busy man, edits two religious
journals, lectures a great deal, and his chief interest is not
theology, but, if we mistake not, philosophy and sociology. What sur-
prises one is that he does not see that, where the Church has very
actively participated in politics and largely dominated the social life of
the nation, for instance, in Russia, Spain, and Mexico, the ultimate
results, as we view them now, have been most unsatisfactory. A.

The Challenge of the New Atheism. — Writing editorially in Chris-
tianity Today (November 16, 1936), Miss Maude Howe has this to say
of the New Atheism which is being spread in America: “The New
Atheism invites into its membership every cult and ism that will deny
Calvary. We can therefore realize the menace of this planned propa-
ganda to build up world revolution on a foundation of atheism. The
New Atheism is not the classical freethought of the seventeenth century
in any sense of the word, but it is a far more subtle and dangerous thing
and already claims a membership of over seventeen million members
in sixty-four countries, working, as so many atheists have told me
personally, night and day to bring about world revolution. The Amer-
ican Association for the Advancement of Atheism received a charter
in 1925, and five times a similar charter has been tried in Canada.
We pray that it may never be granted and are watching to cut across
the application every time. We praise God for authorities in many
cases sympathetic to the Christian faith. Members of the New Atheist
cult visit hospitals and even in some cases help pedlers to propagate
atheism as they go from door to door. In almost every well-known
school and college in the world there is an atheist member. They
even have atheist workers in Christian organizations. They have athel_ﬂ
members attending churches to offset appeals from a Christian P“ll”t-
Every one of these statements can be proved up to the hilt. To dis-
prove the New Atheism and check its pernicious work, the Inter-
national Christian Crusade was organized in Canada in 1928. By now
it has spread to several other countries. In one year the International
Christian Crusade received over five thousand letters from those losing
faith or such as were concerned about the lack of faith in their loved
ones.”

Today pastors must watch especially young people attending colleges
and universities where atheism in the form of evolutionistic materialism
is being spread throughout the country. Unofficial reports which we
have seen have reported the number of faculty members and students
at American universities voting the Socialist and even Communist tickets
as alarmingly high. As Pastor Voronaef, a Russian refugee, recently
said in a lecture, delivered here in St.Louis: “Poor people! They do
not know what they are voting in.” J.T.M.

https://scholar.csl.edu/ctm/vol8/iss1/16 8



Mueller: Theological Observer. — Kirchllch Zeitgeschichtliches

Theological Observer — firdlid):Jeitgefdhichtliches 145

A Good Article.— While Christendom, the new quarterly issued
hwmcﬂChrk&Co.andeditedbyChlrl Clayton Morrison, who
likewise is the editor of the Christian Century, usually brings articles
that have a modernistic tendency and are read with grief by one who
in all simplicity adheres to the Gospel preached in the Holy Scriptures,
the autumn, 1938, issue contains a surprise for conservatives, an article
of a different type, by Nathaniel Micklem, professor of Dogmatic The-
ology at Mansfield College, Oxford, on the subject “On the Aversion
of Men of Taste to Evangelical Religion.” The article is so well written,
50 sprightly and fresh in its presentation, so full of interesting historical
and other pertinent allusions, that we read it with real gratitude. There
are some erroneous statements in it, but its main thesis is right and
hits the nail on the head. He finds the reason for the aversion of men
of taste to evangelical religion in the unwillingness of natural man,
especially when his ego has become puffed up by a sense of his own
wisdom and achievements, to say humbly: “Nothing in my hand I bring,
Simply to Thy cross I cling.” Having quoted the words of the poet
concluding with these lines, “Of all that Wisdom dictates this the drift,
That man is dead in sin and life a gift,” he ends his essay thus: “That
is what the Master said: ‘The publicans and the harlots go into the
Kingdom before you’; that is the reason for the aversion of men of taste
to evangelical religion.” A.

The Convention of the Disciples.,—Last October the Disciples of
Christ, the followers of Alexander Campbell, met in Kansas City for
their international convention. About 2,500 persons attended. From
the Christian Century we learn something about how these conventions
are constituted. “It was not a delegate convention. Any member of
a Disciples church could sit on the main floor and vote on all questions
merely by registering his name and paying one dollar. For some reason
there has always existed among the Disciples the strange idea that this
is more ‘democratic’ than to have an assembly of deputies representing
definite constituents. A few years ago a compromise was reached
between the two ideas, and a small body of about 150 persons was
created, called the Recommendations Committee. Its personnel is chosen
by the State and provincial conventions on the basis of proportional
representation. To this committee all resolutions are referred before
the convention can take action. This plan works very well.” Doctrinal
questions, we are told, received but little notice. Even the matter of
church unity was not much discussed. One of the chief resolutions
passed refers to Army and Navy chaplaincies. The convention resolved
“to renounce representation upon the chaplaincy commission of the
Federal Council of Churches, which exercises the function of recom-
mending Protestant candidates for chaplains commissions in the Army
and Navy,” and, secondly, to petition the Federal Council “to disband
that commission and cease to exercise that function.” These resolu-
tions were passed over the head of the Recommendations Committee.
The home of Alexander Campbell at Bethany, W. Va., where a few paces
from the house is “his famous octagonal study, which has no windows
excepting the glass roof,” is to be preserved as a shrine. A.
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The “Gospel” of the “Preaching Mission.” — While there can
little doubt that some of the men who were active in the
Mission” brought their hearers genuine Gospel truths, it is clear
some of the promoters of the movement, at least in some cities,
not succeed in divorcing the movement from the social gospel. The
editor of the Church at Work, bulletin of the Metropolitan Church
Federation of St.Louis, writes in a recent issue on “The Objectives of
the Mission”: “To strengthen the foundations of Christian faith on the
part of every member of the local congregation and to stress anew what
it means to be a Christian. To reawaken and reinterest the ‘marginal’
members of the local church and to enlist them in active Christian
service. To make new disciples for Jesus Christ, our Lord, and to
enlist them in the working fellowship of the church. The preacher will
preach for conversion and seek to add new members to the church. To
bring into active fellowship of local congregations all those who have
been members of the congregation in other communities, but who have
neglected to transfer their memberships by letter. To send forth Chris-
tians into the world with a zeal for the redemption of every area of life
that all human relationships may reflect the spirit of Jesus Christ and
the redemptive purpose for which He came.” That the last paragraph
in particular reflects the attitude of the social gospel scems to appear
from another paragraph, in which the editor reflects on the outcome of
the services in St. Louis: “What will be the outcome? Has this spiritual
elevation been high enough and real enough, so that it will eventually
be instrumental in producing moral achievements? Can St. Louis abolish
its slums, abandon its brothels, cast out its gambling, its graft, its political
corruption? Can it really become a righteous city, a holy city, a city
of God?” When will men learn to distinguish between main objectives
and by-products? K.

An Old Division Recalled. —In the Presbyterian an aged pastor
spcaks of a separation which occurred in the Presbyterian Church
a hundred years ago. At that time Conservatives and Liberals clashed
over the question whether Presbyterians should continue to cooperate
with the Congregational Church in conducting and supporting missionary
societies. There had been a so-called “plan of union,” according to
which these two church-bodies worked together. The conservative
element felt that this course was not proper and was not serving the
best interests of their Church, and so they declared the old relation
ended. Four synods at that time refused to acquiesce in this action and
separated. It was thus that the New School body arose. In 1869, how-
ever, the two parties, Old School and New School, again united. What
we cannot understand is that the writer in the Presbyterian, who himself
belonged to the Old School and approves of the conservative course
of the fathers in 1837, deplores the separation of Dr.Machen and his
coworkers in 1936. A.

Interesting Foreign-Tongue Periodicals in Our Circles. —The poly-
glot character of the Lutheran Church is evident also from the various
foreign-tongue periodicals published within the confines of our Synod.
To two of these we wish to direct the attention of our readers at this

g
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time, adding the wish that at least a few of our pastors would subscribe
for them and thus support the noble cause which they represent. We
refer to Le Luthérien Francais, published by Pastor F.Kreiss of Paris,
France, and to Noticiero Luterano, the organ of our Mexican Lutherans.
Both monthly periodicals are written in a style so clear and in diction
50 simple that they are easily understood, and both offer their readers
rich and varied reading-matter. The leading article in Le Luthérien
Francais, entitled “Nos Revendications” is a thorough and timely refuta-
tion of present-day materialism, as this has perverted not only the masses,
both rich and poor, but also, in the form of secularism, the Church, and
is, at the same time, an ardent plea for penitent return to the Gospel
of Christ. “Que Dieu ouvre les yeuxr @ une génération aveugle!” This
closing prayer certainly applies also to our American people. A note-
worthy series of instructive and interesting articles is appearing under
the heading “Le Luthéranisme, son Histoire, sa Foi et sa Vie.” The fifth
article of the series treats the subject “Le Retour aux Traditions Litur-
giques de L’Eglise Sauvera-t-il les Eglises Luthériennes?” The article
refers to the witness of the French Lutheran paper Le Témoignage
against the Reformed Semeur, which had attacked its opponent’s
“Romanizing tendencies.” While Le Luthérien Francais rejects the Cal-
vinistic paper’s eriticism, it at the same time points out against Le
Témoignage that not any kind of aping of Rome by the adoption of
papistical liturgical forms, teachings, or conventions will save the cause
of Lutheranism against unbelief, but persistent loyalty to God’s Word.
The article is very fine and timely and sounds a clear, sharp trumpet-
tone against the offensive unionism in modern Franco-Lutheran circles.
The article “Le Devoir des Chrétiens envers le Monde” presents to the
readers the synodical essay discussed by our brethren in France at their
last convention in February and points out the Christian’s duty to fight
boldly and faithfully against all enemies of the Gospel. The rest of the
paper is devoted to church and other announcements.

While Le Luthérien Francais is rather dogmatical and controversial
in contents, Noticiero Luterano is quite missionary and devotional,
adapted to people who need the milk of Christian instruction. But its
“newsy” columns give it a charm all its own. Its leading article (we
quote from No.1, Vol.II, October, 1936), “La Explosion que Derrumbo
al Poder del Papa,” shows how the Luthcran Reformation shook the
power of the Papacy just because it brought to light the Scriptural
doctrine of justification by faith. Other articles treat the following
subjects: “The First Anniversary of Noticiero Luterano,” “What Is Life?”
(“A preparation for heaven”), “How to Judge Religions” (“What is their
attitude toward the Biblical principles of sola gratia and sola Scriptura?”)
and “Anotaciones” (news brevities). Still more interesting perhaps than
“Anotaciones” are the “Brisas del Campo” (“field breezes,” i.e., “field
reports”) from San Antonio, Vanderbilt, and Three Rivers, Tex.; from
Los Angeles, Cal.; from San Luis, Mo., and vicinity; from Chicago and
New York, cities in which our Mexican Missions are represented. May
God bless these missions and also our little Spanish mission paper,
Noticiero Luterano, which costs but 35 cents a year and gives the reader
$35 worth of enjoyment and inspiration. J.T.M.
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Statistics Regarding the Jews.— In view of the continued hue and
cry over the barbaric treatment which Jews receive in Germany, Chris-
tianity Today points out the fact that on April 1, 1936, the number of
Jews living in Germany was still estimated by the Reichsvertretung at
409,000, while only about 93,000 Jews emigrated from Germany since
June, 1933. These figures are fairly accurate since they were compiled
by the German Emigration Department in cooperation with the I_iﬂfl-
verein der Juden in Deutschland and the Palestine Office in Berlin on
the basis of the number of emigrants assisted by these organizations.
Of the 93,000 Jews who left Germany about 31,000 went to Palestine
and 22,000 to other overseas countries. Eighteen thousand Jews who
were not German citizens returned to their native countries in Eastern
Europe. The others settled in England, France, Holland, Switzerland,
Italy, and other European countries. Of the overseas countries, besides
Palestine, the United States received 9,500 Jews, Brazil 4,500, Argentina
2,000, and South Africa 3,000. While in Germany there are still 409,000
Jews, Great Britain has only 340,000, In 1935 there were about 395,000
Jews in Palestine. Figured by continents, there are about 9,736,000 Jews
in Europe, 560,000 in Africa, 936,000 in Asia, 5,031,000 in North and
South America, and 27,000 in Australia and New Zealand. Throudiqut
the world the Jews today number about 16,291,000, as Dr. Erwin Rawicz
states in the C.-V. Zeitung of Berlin. J.T.M.

II. Ausloud

Mission-Work in Abyssinia.— Dr. Adolf Keller of Geneva, Switzer-
land, writes on this topic as follows (we take the communication from
the Presbyterian): —

“The executive committee of the European Central Office for Int.er-
church Aid, meeting at Geneva on August 28, heard a most interesting
report from a missionary who has returned from Abyssinia. Two
hundred evangelical missionaries were there in missionary work.
Sweden, Switzerland, America, Great Britain, the Society for Propa-
gating the Gospel, Germany, and other countries had missionary lnﬁel:ﬂt'
in the country. It is pioneer work. When the war began, many mission-
aries were called to the capital. Those near the frontier had to leave
the country. The evangelical missionaries are pessimistic in looking
towards the future. The missionaries represent for the Italian govern-
ment an element of peace and pacification.

“The natives hate naturally the religion of the conqueror. TRather
become Mohammedan than Catholic, can often be heard. It is hoped
that the government will allow evangelical missionaries to continue
their work to a certain extent. Such a policy would be in harmony
with Italian religious legislation, which has granted religious liberty
to certain categories of Protestants, especially in the law of the Culti
ammesse of 1929,

“The plan exists therefore to found a Waldensian colony in Abys-
sinia whose task would be to form a nucleus for evangelical colonization.

“The missionary who reported to the committee brought good news
from his former flock, which is keeping together as before.
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“Of course, a great Roman propaganda is now starting. The Abys-
sinians are of the Coptic or Monophysite religion, as one knows. Their
chief, ‘the Abuna,’ is always elected from one of the Coptic monasteries
in the Libyan Desert. The Roman Church goes very far in recognizing
not the dogma, but the rites of other churches and has already formed
among the Copts a Church united with Rome.” A,

Die ,dentfhe Befenntnisfront von den Grundfisen der Reformation
pewidien”. Diefe Antlage gegen die deutfdhe Vefenninisfront Hat mit Redht
$rof. Dr. §. Stoch bor einiger Jeit im , Lutheraner” (,Bur Lage der euros
baifdjen Freiticdhen”) erfoben. A3 man ihn deshalb gur Rebe jelte (. I
muf dod) mit gangem Eifer betomen: die Vefenninistirde in Deutidhland
fampft eingig und allein gegen den jid) breitmadjenden lnglauben, ja bie
Belenninidtreuen in Dentfdland ¥empfen den Heldenhaftejten, aber aucd)
ben Berrlichften Stampf um Gotted Wort und Quithers Lefr'”), nahm bdie
~greilivdie” den Stampf fiic Dr. Stod) auf (Werner Schivinge, Pajtor bder
freiticdlichsTutGerifdjen Gemeinde in und um Vreslau). Jhre furgen, aber
{dilagenden Bitate Haben auch) MWert fiie und Hiergulande, cben weil die
Belenntnidfroniler bdritben, wic jo mande ThHeologen in bder Bereinige
fen Quiferijhen Stirdpe, die Sdriftlehre von der Verbalinjpiration jo jdarf
angreifen. NMur cinige Velege file die Welenninidfroniler driiben. Bes
fenninisfrontler Siarl Varth: ,Die WVibel ift ein menjdhliches Dofument
mitten in der gangen Meligionsgejdiichte. Wiv ditcfen und nidjt foundern,
in der Wibel bdauernd Terten zu begeguen, die dem WalrheitSbegriff der
Gejdyictsvifjenichaft nicht jtandzubalien vermbdgen, jondern bie ber DHijto=
rifer cben nur al8 ,Sage’ oder ,Legenbde’ wird Lezeidinen Fnmen.” Fiir
den Belenninisfrontler Varth qibt ¢3 alfo in der Vibel Sage und Legenbe.
Biitlvalr, cin jehr Heldbenhafter Nampf um Gotted Wort und Luihers Lehr’!
Yelenntnisjrontler D. Janker, jchlefijdier Landesbifdjof (in einer Ynjpradje
bor der Lutherafademic in Sonbderdhanjen, 1935), redet bon dem ,Gejpenit
der BVerbalinjpiration”. Nad) Jinter ijt e3 Aufgabe der Pfarrer, der ,Vers
balinfpivationstheorie” den ,Voden gu entzichen” und dbamit einen ,Ge=
foinn au ergiclen”. Welenninisfrontler PRfarver Lic. Dr. Ulrid) Bumgel
fdreibt (in jeinem Peftden ,Das Alte Teftament”): ,Das Alte Tejtas
ment ijt chrlich gegen jidh felbjt. €3 will fein bon Goit jelbjt diftiertes
irrtumslofes Vud) fein. Da ¢3 Menjdjen gejdhricben Haben, enihilt o3
felbftveritindlidy Sdjreibfehler, aud) gejdhidjilidie und naturwijfenjdafiliche
Juetiimer.”  Velenntnisfrontler D. Wurm, titcttembergijder Landesbijdof,
fagte auf einer grofen ,Cvangelijdien Wodje” (abgedrudt in der ,A. €.
2§8“): Bom Glauben Ieben heifjt aber fiir die Theologie nidht mehr
fiffen wwollen, als e3 Gott und durdh jein Wort fundgetan Phat. CEine mit
ben Mitteln der Logif getwonnene Sidjerung tvar 3. B. die altorthobore
Rerbalinjpirationdlehre. Gerade an ifhrer berhangnisvollen Wirkung, an
dem Berjtorungadprozel, ber mit dburd fie eingeleitet wucbe, fieht man, ivie
tvenig fidy bie Stivdhe auf menjdjlidie Sidjerungen, feien jie dogmatijder,
feien fie redjilidher Art, verlajjen fann.” Ferner Velenninisfrontler
Pfarcer Vogel, der in Vexrlin im Aufirag ber Vefennenden Sirdje Dogs
mati? lieft, aber im Rahmen der Velenninidfront in Breslau jeinen Flug
iiber Glenf und Bafel nahm und mit Calbin und Varth fiic die furdibare,
gottesldjterlidhe Bornivafl cintrat, derzufolge geivijje Menfdjen ,bon Eivig=
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Ieit Ber nady Gottes unumidjrinttem Madjtivillen gum Jorn und Geridt
in ewiger Hillenglut berfefen jind”. HGhnlid) jdhreibt aud) der Befenninids
frontler Hand Engelland (in eincm Axtifel ,Alein aus Gnadben” in Heft 87
ber ,Yefennenden Stivde”), dafy .Gott nad) feinem BVorfap beruft und
nidit beruft, nad jeinem BVorfah ertwdblt und vermwizft® ujl
Wo Vefenninidfrontler jo jdreiben, fann man nidit fagen, daf fie den fels
denbafteften Stampf wn Goties Wort und Luthers Lehre fampfen. Geivif,
mandjed hone Wort ftammt jefst bei diefem Entjcheidungstampf aus ifrec
@eber; aber oo fie 3. M. die wirtlide Eingebung ber Heiligen Schrift Teugs
nen ober aud) die calvinijdie Jrrlehre bon ciner civigen Jornivahl Tehren,
da madjen fie mit ben Feinden des Nutherijden BVefenntnijjed pax und blajen
an dicjem Punft Niidzug. €8 ijt ndtig, dafy wir unsd dicje Puntie ;r:t!tll.
I TN
Gejdyloffene Kirden in Degifo. itber die gegentvirtige livdhlide Lage
in Mexifo beridhtet die fatholijdie ,Sdonere Juhunft“: JIn gang Meilo
find dergeit nur 576 Pricjter gum Gottesdienft und ur Ausiibung der
Secljorge gefeflidh sugelajjen. Die AbHaltung bon Gotteddieniten ijt in
dben 33 Didgefen ded Vundesjtaated und in dem nod) DHingufommenden
Avojtolijdgen Vifariat nur in 1,281 Sirden gejtattet. 1,460 Stirden jtehen
offen, ofne bafy in ifnen Glottesdienft gefeiert mwerden biirfte. Jn bden
CGtaaten Sonora, Jacatecas, Vera Cruz, Colima, Ehiapas, Tabasco, Cams
pedie und Quintana NRoo {find iiberhaupt feine Stirdjen gedjjnet. JIn der
Bundeshauptjtadt felbjt ftehen 81 Slivdjen offen. Die Tatjade, daf feit
bem 15, Mirg v. . 105 bereitd gefdilofjene Stivdjen tvieber crdfinet houce
ben, Defagt nicht fehr viel, tweil die gebifjigen Gouverncure ber cingelnen
Staaten dicje entgegenfommende Mafnahme der BVunbedregicrung in iﬁl_l_l-'
Wirhmg dadurd) abzujidwdden, baw. illujorifd zu madjen judjen, daf fie
aud cigener Madjtvollformmmenfeit Goitesdienjt und Secljorge biel Ioeiter
cinfdrinfen, als ¢3 dic Bunbdedgejehe tun. (. C.2.8.)

Religious Situation in Russia.— Conrad Hoffman, Jr., reports from
German missionary sources the following facts concerning “Religious
Martyrdom in Russia™ “It is estimated that the number of Orthodox
priests killed, imprisoned, or exiled to date by the Soviet authorities
exceeds 40,000. Of the 24,000 Evangelical Russian preachers, on the
basis of conservative estimates, fully 12,000 are in prison or exile. Of
200 Evangelical ministers only eight are still in office in Soviet Russia.
Four of these are Russian Germans, three are Finns, and one an
Estonian. Of Roman Catholic priests of German origin ten of the
twenty-six who were still officiating in November, 1935, continue to
minister in the interests of the churches, whereas of Catholic priests of
Polish origin only four of the thirty that officiated in 1934 are still
in office.” N.L.C.N.B.

Denmark’s Reformation Quadricentennial.—In the National Lu-
theran Council News Bulletin Dr. Alfred Th. Joergensen presents a brief,
but interesting article on this topic. The real reformer of Denmark
was Hans Tausen, born in 1494, a former monk who had studied at the
universities of Rostock, Louvain, and finally under Luther at Witten-
berg. Returning in 1524, he began his work in Southern Jutland. When
he, some time later, protected by the king Frederick I, came to Copen-

https://scholar.csl.edu/ctm/vol8/iss1/16 14



Mueller: Theological Observer. — Klrchllch Zeitgeschichtliches

Theological Observer — Rird)lic)=Jeitgefdyichtliches 161

a mighty conflict ensued with the adherents of Roman Cathol-
When the Diet at Augsburg met, the Danish people had a diet
own in Copenhagen, at which the Lutherans presented a con-
in forty-three articles, Confessio Hafniensis. When Frederick I
1533, a religious and civil war broke out, the Romanists en-
ring to seat a man of their persuasion on the throne. In 1536
Christian ITII, the son of the former king, who as a youth had heard
Luther in Worms, gained the final victory, and the future of Lutheranism
was assured, “On October 30, 1536, Lutheranism was officially introduced
in Denmark, and Bugenhagen came from Wittenberg to assist the king
in organizing the Church.” In 1921, of the 3,267,831 inhabitants of Den-
mark, 3,200,372 were listed as Lutherans. At that time 22,137 Roman
Catholics were counted. To observe the quadricentennial, special books
have been written, and throughout the country on November 1 festival
services in honor of the occasion were to be held. A.

Africa Coming to the Front.— Africa, known but a few years ago
as the Dark Continent, is now numerically the most Christian continent
of the non-Christian world. Protestant Christians number 8,638514;
their children under fourteen years total 2,616,890, and scholars en-
rolled in Sabbath-schools 2,087,989. The stronghold of Protestant Chris-
tianity is the Union of South Africa, where Christians number 4,000,000
and their children 1,500,000. The old-established and highly organized
religions of Asia are not here to impede progress, except in North
Africa, Northern Nigeria, and areas of West and East Africa, where
Islam offers an unyielding opposition to Christian penetration. Africa
offers a unique opportunity for the formation of its youth and children
and thereby for influencing the future of the whole continent. The
magnificence of the task and its great possibilitics promote a rivalry not
altogether without its uses between Roman Catholic and Protestant
missions, — World Survey Service.

Die Beteiligung rdmifder Chriften an Heidbnifden Seremonien. Die
#LC 2 8" fdreibt: ,E8 ijt befannt, welde Sdivierigleiten der Mijjion
in Japan infolge der Berrfdjenden Staatdreligion, ded Shintoidmus, immer
ieder entgegenjtefen. Cr dehnt ja feine Verehrung unmittelbar auj dad
Berridiende Staiferfoud aud und ijt jo zu ciner aud) jtaatdpolitijd verpjlids
tenden Form gelvorden. Wenngleid) die religitfe Seite ded3 Shintoidmus
binter jeinem StaatSdjaratter immer jtdcfer guriidivitt, fo Gejtebt dod) fiie
bie Ghriften bic jdiveriviegende Frage, intvictveit fic jidh an feinen Jeres
monien und Niten beteiligen diirfen (ald Chrijten natiiclid)), oder ed ents
fteht, oenn jie jid) nidyt daran beteiligen, fiic fie ber Berbadyt, jie feien
ftaatspolitijd) nidt guverldjjig. MNun Hat gu dicjer Frage die Congregatio
de Propaganda Fide nad cingehendber Unterjudung der Sadlage folgende
Normen aufgeftelli: 1. Die BVijddfe ded japanijden Saiferreidhs mogen bdie
®ldubigen davon unterridhten, daf die Behordenfjtellen und ebenjo die
Allgemeinanjicht der Perjonen bon ciner getwiffen Vildbung den Herfimmliden
Beremonien in den vom Staat vertvalteten Jinga cingig die Vebeutung der
Baterlandslicbe und der findlidgen Ehrfurd)t vor dem Staiferhaus und den
grofen Mannern ded Landed ujdreiben. Dicje Jeremonien Haben darum
Beute einen rein jtaatlidgen Wert, und e ijt den Siatholilen erlaubi, an ifnen
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teilaunchuien und fidy gleidy den andern Vilvrgern gu betragen, mit bem Vocs
beBalt, die cigene Haltung gu crfldren, fobald dies durd) falide Anjdaunung
bariiber nottvendig exjdicinen folite. 2. In gleidjer Weife Ionnen die Bifdofe
ben Gldubigen ecrlauben, gleid) allen andern an ben WBejtattungen und
eiraten folvie an ben fonftigen japanifdien Riten, die dad japanifde Gefells
fdyaftsleben vorfdyreibt, teilzunehmen, fvenn diefe Jeremonien, obgleidy biels
Teidgt Beibnijdjreligitfen Uriprungs, durd) die drilidhe GetwohnPeit und nady
allgemeiner ¥nfidgt gu den Hoflichleitspflidien und gu den Criveifungen
gegenfeitiger Suncigung getworden find. 8. In den EibeSformeln iiber bie
Siten migen dic Priejter iiberall dort, wo fie gebriudlid find, all bas in die
$Praris umjegen, was dic vorlicgenden Anordmungen ber Congregatio de
Propaganda Fide in diefer Materie feftlegen, und jid) bon jeder Auseinanders
febung fernBalten.”
Wert Haben dicfe Entjdeidbungen aud fiic uns, tweil fie auf bem Pringip
der Trennung von Staat und NReligion aufgebaut find und fo in der Theorie
toenigftend cin redhicd fundamentum dividendi gur 9mivenbung fommen
laffen. Praltijd) jeboch, wie evangelijdhe Mifjionsberidjte betonen, find in
den {hintoijtijden Jeremonien Neligion und Sirdje nidit jo getrennt, mwie ed
die rdmifdie Congregatio barijtellt, und audj Hierin zeigt der Papidmus feine
befannte ,Dehnbarkeit” auf fivdlidh-praltijdhem Gebiet, die er qud jonft in
ber Gejdidte an den Tag gelegt Dat, two e8 galt, fid) vorldufig gu duden, um
fpater der Welt fein fiegendes Jepter gu geigen. TR

Religious Populations of the World. — Just how large is the popu-
lation of the world, and how many of the millions that people the globe
are Christians? This question often confronts the pastor as he touches
upon the topic in his missionary addresses. From World Dominion the
Christian Herald quotes the following calculations as the “most authentic
distribution of the religious populations available,” adding that it is
a striking fact to be noticed that the world’s population has passed
2,000,000,000. The calculations of World Dominion are as follows:
I. Christian Religions: Catholic, 350,000,000, or 17%; Orthodox, 150,000,000,
or 7%; Protestant, 230,000,000, or 11%. II. Non-Christian Religions:
Confucians, 350,000,000, or 17%; Hindus, 245,000,000, or 12%; Moslems
(note their growth in the last two decades), 255,000,000, or 12%; Bud-
dhists, 150,000,000, or 7%; Animists, 140,000,000, or 6%; Shintoists,
25,000,000, or 1%; Jews, 17,000,000 (also here a considerable growth),
or 1%; non-classified, 128,000,000, or 6%. Altogether: 2,040,000,000.
That means that 65 per cent. of the world’s population are still outside
the pale of the Christian Church, which holds only 35 per cent. of the
people that live upon earth. J.T.M.
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