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L Amerika.

“Do You Believe the Scriptures of the Old and New Testaments
to Be the Word of God, the Only Infallible Rule of Faith and
PractiseP” — The Presbyterian of December 26, 1035, refers to this
portion of the Presbyterian ordination service in an editorial headed
“Dr. Chaffec’s View of Scripture.” The editorial deals with the matter

on page 308 of our magazine under the heading “The God of
the Modernists.” Replying to a sermon by Cardinal Hayes against birth
control, eleven modernist clergymen (among them Bishop Francis J. McCon-
Dell, Dr. Edmund B. Chaffee, and Dr. Harry E.Fosdick) and two Rabbis
said, among other things: “The longest argument in the Cardinal’s sermon
and the one upon which he ultimately bases his case is found in the
statement that birth control is contrary to the commandment of the Deity.
This is true if by the Deity we mean the God that is found in ancient
myth and legend. This is not true, however, if by the Deity we mean
the God who is revealed in the endless sweep of evolution and whose
majestic message is being slowly translated by science into the accents
of the human tongue. . . . If the cardinal chooses to accept the literal
interpretation of the Old Testament statements as infallible doctrine, we
register no complaint; nor should he complain if we choose instead to
base our faith upon the evidence, the knowledge, and the experience
available in our time.” Quoting the parngraph in its entirety (as given
on page 308 of our magazine), the Presbyterian goes on to say: “At the
beginning of Dr.Chaffee’s earcer ns an ordained Presbyterian minister
be declared before God, in the presence of a presbytery, that he ‘believed
the Scriptures of the Old and New Testaments to be the Word of Ged,
the only infallible rule of faith and practise’ Now he writes the above
statement. Quite seriously and with entire friendliness we ask Dr. Chaflee:
‘How, sir, do you reconcile those two statements? We believe this very
Practical item of public testimony from a Presbyterian minister brings
out in a rather striking way some of the great fissures which divide
our whole Church from end to end. Is the God of Sinai ‘a Deity of myth
and legend’'? Is God revealed ‘in the endless sweep of evolution’ and not
in the Old Testament? Is revelation something that ‘is being slowly
translated by ecience into the nccents of the human tongue’ as contrasted
with the ‘Thus saith the Lord’ of Holy Writ? Does man have to ‘give
sight and intelligence to what in nature is a blind and groping impulse’
and thus be God to the ‘God of endless evolution,’ otherwise impotent,
incoherent, and ignorant? Is the Roman Catholic cardinal to be humored
in his choice of ‘accepling the literal interpretation of the Old Testament
statements as infallible doctrine, while he must permit his emancipated
correspondents ‘if we choose, instead, to base our faith upon the evidence,
the knowledge, and the experience available in our own time’”? Dr. Chaffee
can do one of two things. He must either demand a reordination, in the
course of which he will declare that he no longer believes the Scripture
of the Old Testament to be the inspired, infallible Word of God, or he
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will have to interpret his old oath of ordination to mean: “I believe the
Scripture of the Old Testament to be the Word of God in a certain sensc.”

We are constrained to put the same question: Do you believe the
Scriptures of the Old and New Testaments to be the Word of God! to
those Lutheran pastors and professors who find the Old Testament to
contain, to some extent, myths and legends. Discussing a recent book,
The Old Testament — a Study, written by a professor of the Theological
Seminary at Gettysburg, Coxcorpria TmeorocicAr Moxtury, May, 1035,
P- 271, quotes the author as declaring that the episodes of Gen.3 “all are
pictures that belong to the naivest folk-lore period of primitive culture.”
“Primitive tales are thus retained and transformed [in the Old Testament].
They are given a nmew interpretation in the light of the teachings of the
prophets.” “We have encountered plenty of traces of the existence among
the Hebrews of the same nature-myth as is revealed in the various Baby-
lonian versions.” This means that in the United Lutheran Church a theo-
logical teacher can deny the inspiration of parts of the Old Testament
and declare that in our early Old Testament stories we have nothing but
the vague and vapid Hebrew tradition which, in turn, ultimately owes
its origin to kindred Semitic tradition. We are not putting the Gettys-
burg professor (and those who agree with him) in the same class with
Drs. Chaffee and Fosdick. He does not, of course, characterize Jehovah
as “a Deity of myth and legend.” But he finds himself in the same
situation as Dr. Chaflee with regard to the question of the Presbylerian:
Do you believe the Seripture of the Old Testament to be the inspired
Word of God? As a teacher in a seminary of the United Lutheran Church
in America he subscribed to Article II, Section 1, of the constitution of
this body: “The United Lutheran Church in America receives and holds
the canonical Seriptures of the Old and New Testaments ns the inspired
Word of God and as the only infallible rule and standard of faith and
practise, according to which all doctrines and teachers are to be judged.”
“The constitution of the theological seminary [Gettysburg] is a product
of his [S.S.Schmucker’s] own pen and contains, nlong with the general
doctrinal position, the professorial allegiance: ‘Part I ... Article III ...
2. Every professor-elect of this institution shall on the day of his inaug-
uration publicly pronounce and subscribe the oath of office required of the
directors and also the following declaration: ‘I solemnly declare, in the
presence of God and the directors of this seminary, that I do ex animo
believe the Seriptures of the Old and New Testaments to be the inspired
Word of God and the only perfect rule of faith and practise. . . ."” ...
3. The preceding declaration shall be repeated by cach professor at the
expiration of every term of five years, in the presence of the directors,
and at any intermediate time if required to do so by a vote of the Board
of Directors. And no man shall be retained as professor who shall refuse
to make and repeat this declaration in the manner and at the times above
specified.’ ” (V. Ferm, The Crisis in American Lutheran Theology, p. T811.)
We do not know whether these provisions are, in detail, still in force
at Gettysburg. But Article II, Section 1, of the constitution of the
U.L.C. is certainly in force and under these provisions the professors at
Gettysburg, as members of the U. L. C., certainly are held to affirm solemnly
every five years, every year, every day, that they believe the Seriptures
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of the Old Testament to be the inspired Word of God. What do those
men who believe that the Old Testament contains in part myths and
legends make of their ordination vow and professional oath? Do they
mean to say that the Old Testament is inspired in a way? E.

Confessional Lutheranism in the Way of Unionism. — The Chris-
tian Oentury of March 25 discusses this matter under the heading “The
Retreat to Dogmn.” The editorial says: “With the two great world
conferences, ‘Life and Work’ and ‘Faith and Order,” scheduled to meet
within a little more than a year, it is important for Americans to appre-
ciate the volume and vigor of this retreat to dogma and, if possible, to
understand its meaning. A pamphlet recently issued by the continunation
committee of ‘Faith and Order' contains, among other materials, an
article by Professor Sasse of Erlangen, which presents this point of view
with uncompromising clarity. The first wide departure from proper
stress upon orthodoxy, says Professor Sasse, began with the Edinburgh

ary conference of 1910. After that the German and other Conti-
F‘hl groups fell into a common error, though with different terminology.
Both were about equally remote from the confessions of the sixteenth
century; both were influenced in roughly equal measure by the ideas
of the eighteenth and nineteenth. On both sides the Christian message
was interpreted in terms of that pitiful residue of ancient credenda which
Pietism, Methodism, rationalism, and idealism had retained in current use.’
He holds up to scorn such weak and spineless ideas as these: ‘that the
task of the Church was . . . to cducate men as moral and religious per-
sonalities and so ... “to make the world n better place to live in”
(& nmaive American expression)’; ‘Christinnizing the social order’; ‘satu-
rating national life with the spirit of the Gospel’; ‘the ideal of a Chris-
tian world” All this ‘was not merely nn Anglo-Saxon belief; it was,
below the surface, the ideal of modern Christendom as a whole” . . .
Meanwhile the American Federal Council was trying to find a way to
catholicity through the unifying influence of common service. But ‘that
council, so excessive were its claims and so inadequate its theological
basis, had failed to secure the ndhesion of the three confessions having
a dogmatic basis, namely, Roman Catholicism, Anglicanism, and Lu-
theranism.” The omission of the trinitarian formula from a preamble
of the Federal Council’s constitution damns it, in Professor Sasse’s eyes,
88 ‘a denominational coalition based merely on practical necessity.’ ‘Suppose
the Federal Council's principles had been transferred to the mission-field.
What is missionary work if it ceases to proclaim the “one Lord Jesus
Christ, the only-begotten Son of God, begotten of His Father before all
worlds, God of God, Light of Light, Very God of Very God, begotten, not
made, being of one substance with the Father, by whom all things were
made . . ”? If the work of missions ceases to proclaim Christ in these
terms, . . . it is no longer the forward movement of the Church of God.
And so, thinks Professor Sasse, it was the function of Lausanne to
summon to a conference on unity ‘only those churches which stand fast
upon the basis of the ancient creeds” And now, nine years after, ‘it is
Tecognized that a real union of the churches will only be possible if
oneness in the Creed of Nicaea is presupposed. The recognition of this
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principle was the most important result of the world conference at
Lausanne in 1927.”

“That being settled, then, to the satisfaction of this observer, an
equally important and even more delicate task remains for Edinburgh.
It is to arrive at a uniform and unanimously accepted decision upon all
the doctrinal issues that have arisen since Nicaea. ‘It is certain that
there can be no union apart from the basis of the ancient creeds; it is
equally certain that these alone do not suffice. They do not answer the
questions which have stirred the mind of the Church from Augustine
to Luther.’ Some of these questions are specified. They have to do
with the nature of grace, the relation of faith to justification, the dis-
tinction between Law and Gospel, the real presence of the body and
blood of Christ in Holy Communion. Upon these and other topies different
Protestant creeds state different doctrines. Whatever churches wish to
unite, says Professor Sasse, it is above all things necessary that they
decide which creed is right. Whatever Church would unite with the
Lutheran Church must decide that the Lutheran Confession is right or
else convince the Lutherans that it is wrong. ‘The contribution, then,
which Lutheranism has to make to the ecumenical movement at this
time is its confessionalism.’ ”

We can well imagine the amazement of the editor of the Christian
Century. Men in this day and age still harboring such strange, outlandish
idens! He compliments Professor Sasse indeed, saying: “It may be
doubted whether a more adequate or more scholarly statement of the
position of n German Lutheran can be found or one more completely free
from sectarian contentiousness. There is not a quarrelsome or bittter
note in it.” But the quecer notions the man has! “Professor Sasse, with
what he doubtless hopes will be nccepted as o realistic approach to the
world situation, presents Lutheran confessionalism as a contribution to
the ecumenical movements and hopes that agreement will be reached, among
all the Christinns that matter, upon all the doctrinal puzzles that have
teased the brains of theologians for centuries. There must linger more
than a trace of Luther’s calm assurance that ‘the Holy Spirit is the
all-simplest Writer’ and that the meaning of Scripture is perfectly clear
and unmistakable to any honest man — in spite of which he felt it necessary
to write a shelf of books to expound its meaning” That is & rather
cheap sneer. We shall not waste space in pointing out its cheapness.
But we shall take time to point out that a theological writer who char-
acterizes the doctrines of grace, of justification, and of the distinction
between Law and Gospel, matters upon which the sinner's eternal salva-
tion depends, as “doctrinal puzzles that have teased the brains of theo-
logians for centuries,” has no conception of what Christian theology means.
He should keep out of theology. He should stick to the discussion of
cconomical and political questions. The harm he might do there would
be only temporal.

The Christian Century next voices its objections to Professor Sasse’s
plan of Christian unity. It raises “the objection that the program
excludes at the outset all who do not accept a view of Biblical authority
and textual infallibility to which a great part of the Christian world
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no longer adheres. This is o plan for the union of Fundamentalists,
not of Christians.” — The editor is right in his statement that confessional
Lutherans will have no church-fellowship with those who deny the verbal
inspiration and the absolute infallibility of the Bible, but he is wrong
in stigmatizing that attitude as Fundamentalism, a sectarian aberration.
It is the Christian attitude, demanded by the Bible of all Christians.

Next: “It is not that we practical and ‘naive’ Americans would
minimize the importance of right thinking about the great doctrines
of faith, ‘It is that we deny that the Church, as the agency for doing
the work of Christ in the world, is the company of those who think
aright and think alike about the metaphysics of the nature of Christ,
the procession of the Holy Spirit, the nature of grace, the technique
of justification, and the manner of Christ’s presence in the Eucharist.” —
Why should the editor of the Christian Century and those of his per-
suasion protest that they do not minimize the importance of right
thinking about the great doctrines of faith? They know that they do
that. The very next sentence proves that. The important thing is
not the saving doctrine. The important thing for the Church is her
“agency for doing the work of Christ in the world,” meaning “the making
of the world a better place for those who live in it.” Again, it is evident
that the Christian Century and the confessional Lutheran cannot think
alike. There will be no union as long ns confessional Lutheranism has
a voice. We do insist that all Christians must think alike on grace and
the person of Christ and justification. (Just drop the reference to “meta-
Physics” and “technique.” These terms are used only in order to becloud
the issue.) We do insist, we and the old-school Reformed churches, that
one who does mot believe in the God-man Jesus Christ and in justification
by grace alone is mot a Christian. And we know that all Christians do
think alike on this matter. Omnes Christiani “de evangelio consentiunt”
(Apology, Trigl., p.228). As to the Real Presence, all Christians should
think alike. As long as they do not, there can be no union. And why
should they not be able to think alike? It is not the Bible, but the sinful
flesh which stands in the way.

Next: “One immediate effect of this type of confessionalism is to
exclude from the category of the faithful all Liberals of whatever degree.”
— Most assuredly.

The closing paragraph reads: “It will be asked by those who make
doctrinal ngreement a prerequisite to fraternity and cooperation: Can two
walk together except they be agreed? The answer is, Certainly they can.
They must be agreed about the direction in which they will walk and
at what speed and by what route. But they need mot be agreed upon
all the topies of which they may talk by the way.” (Is the editor talking
to the point?) “We should be glad to walk with Professor Sasse and
with all the others who hold the creeds that he holds and to talk with
them as we go of these high matters about which we do not agree.
It might be, if they did not too soon cast us from their company for that
lack of agreement, we might together make some progress toward the
goal which we naively seek and which they also must at least desire
as a station on their pilgrimage —the making of the world a better
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place for those who live in it.””— There it is: the chief thing, the first
and last thing, on the program of the liberal churches is this-worldliness —
the very thing against which Professor Sasse has been holding out from
the beginning. E.
Men, Masters, and Messiahs. — Under this striking heading Time
(April 20, 1936) presents a variegated, if not formidable, array of cultists
and fanatics that recalls to one’s mind the somewhat severe, but neverthe-
less true line of the old German Reformation hymn: “Viel Sckten und
viel Schicacrmerci auf cinen Haufen kommt herbei.” — In Calumet, Mich.,
during the week of Easter, Father Joseph Alderic Paquet of St.Ann’s
Roman Catholiec Church, having unlocked the tabernacle of his altar and
uncovered a ciborium to distribute the consecrated host, discovered to his
amazement three fresh roses, all “moistly spotted with what appeared
to be blood.” Father Paquet called the occurence mysterious, if not
miraculous. — At Ohio State University a Jewish Rabbi, a Catholic priest,
and a Methodist minister jointly conducted Holy Week services designed
to allay the wide-sprend Christian conviction that Jews alone were re-
sponsible for crucifying Jesus Christ. Certainly all three were erucifying
Christ anew during the Holy Week of 1036.— On Good Friday, near
Albuquerque, N, Mex., Los Hermanos Penitentes reenacted their bloody
version of Christ’s Passion with increased attention from sightseers and
the Press.—In Quebee, Can., Good Friday was celebrated as a national
holy-day, Mayor J.E.Gregoire ordering all theaters, public buildings,
shops, ete., to be closed for the day. The citizens were directed to observe
at four o'clock in the afternoon a minute of holy silence, while the city
fire alarm pealed nineteen times.— In Rome, where Pope Pius XI re-
mained in ailing privacy, Easter was the quictest in years.—In Moscow
sixty thousand staunch Christians, mostly old men and women, packed
the city's twenty-eight surviving churches to celebrate the feast of Christ's
resurrection in spite of the fury and mockery of atheistic propagandists.
— At the same time, on the morning of Easter Day, in Ollerup, Denmark,
the Rev. Dr. Frank Nathan Daniel Buchman lay abed for an hour in the
Hotel Gymnastik “to receive the orders of the day from God.” Afterwards,
in the private stadium of Physical Culturist Niels Bukh, he held what
he expected would turn out to be the Oxford Group's “greatest house
party.” Bad weather, however, cut the attendance to about fifteen thousand
persons. In the spacious stadium the United Lutheran Church pastor,
inventor and promoter of what is commonly known as Buchmanism,
preached to his large audience: “I challenge Denmark to be a miracle
among the nations, her national policy dictated by God. . . . Denmark
can demonstrate to the nations that spiritual power is the first force
in the world. The true patriot gives his life to bring about his country’s
resurrection. All those who oppose God's control are public enemies.”
To his “first-century Christian fellowship” Buchman found the Danes
very receptive. Among his converts he could count Dr. Hans Fuglsang
Damgaard, primate of the state church (Lutheran); Dean Brodersen of
the Cathedral of Copenhagen; Director Gunnar Gregersen of the National
Technological Institute, the world-famous physical culturist Niels Bukh, ete.
Buchmanism's prime idea is that the world needs a “moral and spiritual
awakening,” on the basis of absolute honesty, absolute purity, absolute

https://scholar.csl.edu/ctm/vol7/iss1/61



Mueller: Theological Observer. - Kirchlich-Zeitgeschichtliches

Theological Observer. — Rirdylich=Jeitge[chichtliches. 543

unselfishness, absolute love. Frank Buchman was born fifty-eight years
ago in Pennsburg, Pa., of a Pennsylvania Dutch distilling family. He
studied at Muhlenberg College, at Mount Airy Theological Seminary,
became a Lutheran pastor, did welfare work for Lutheran boys at Over-
brook, Pa., quarreled with the trustees of his hospice, went to England
with a bitter heart, had a “gtirring, heart-warming religious experience”
in 1908, in & rural English church, received new spiritual powers, which
enable him to “probe” souls and “cleanse” them by extracting confessions,
invaded British and United States colleges, became famous for his
“house parties,” persuaded people publicly to “share” their sins, —mostly,
a8 Time remarks, misdeeds of a sexual nature. Buchmanism “radiates
good fellowship.” The founder laughs a great deal, often signs his letters
“Yours merrily, Frank,” declares the letters P-R-A-Y to stand for “Power-
ful Radiograms Always Yours.” Buchmanism, now about twenty years
©ld, still rallies around one man. Rom Landau in his book, just off the
press, God Is My Adventure (Doubleday, Doran) calls Frank Buchman
“the most successful and shrewdest revivalist of our time,” but condemns
the Buchman movement as “theologically frivolous.” — Besides Buchman,
Author Landau, a thirty-seven-year-old Pole, lists in his new book also
Shri Sadgaru Meher Baba, a “long-haired, silky-mustached Parsee,” who
four years ago came to the United States. He is nddressed by his fol-
lowers as the “God-man,” the “Messiah,” the “Perfect Master.” Fanatic
Mcher Baba never spenks, has been silent since 1925, professes himself
to be in an “infinite state,” into which he fell when he kissed an ancient
holy woman named Hazrat Babajan, an act which threw him into a coma
that lasted nine months.— Every Easter Monday large posters in front
of the Albert Hall in London announce Easter services of the Elim Four-
square Revivalists (not connected with Sister Aimee Semple McPherson’s
Four-square Gospel Chureh in Los Angeles), led by Welshman George
Jeffreys, who knows how to whip up to hot fervor his praying, swaying,
singing, shouting audience. Jeflreys professes to be a literal Bible-believer,
practises baptism by immersion, has healed his own facial paralysis by
prayer, and now heals patients who suffer from paralysis, blindness, tumors,
cancers, etc. In the past nine months more than one hundred and fifty
persons have solemnly sworn that Jeffreys has cured them by prayer from
ailments such as those just mentioned. — Twenty seven years ago Mrs.
Annie Besant and Rev. Chas. Leadbeater, famed theosophists, declared
Jiddu Krishnamurti, Brahman Hindu, to be the “Vehicle of the new World
Teacher,” the Lord Maitreya, whose last incarnation on earth was Jesus
Christ. Krishnamurti, at that time a twelve-year-old moppet, calmly
accepted Annic Besant’s announcement; but in 1929 he renounced the
enforced godship, though he is still a practising theosophist seer, living
near Ojai, Cal. Lecture tours in Mexico, South America, Holland, and
elsewhere have during the last years occupied much of his time.— An
unaccountable modern mystic is the “Harmonious Developer,” George Ivan-
ovitech Gurdjiefl, a “Levantine with a huge, shaved head, piercing eyes,
walrus mustache, and a bull-‘muscled frame.” He is the strange head
of an odd cult, which such people ns the late novelist Katharine Mansfield,
the late editor Alfred Richard Orage of the New English Weekly, and
others have at one time or another espoused. At Fontainebleau, France,
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Gurdjiefl used to conduct the Institute for the Harmonious Development
of Man, where he taught his followers intricate dances, for which he
composed more than five thousand pieces of music. Six years ago Har-
monious Developer Gurdjieff came to Manhattan, where he wrote a monu-
mental work, Tales Told by Beclzebud to His Grandson.—In Los Angeles
the local ministerial association discovered a huge swindle concern which
for a small sum (ca. $10) conferred on applicants such titles as Doctor
of Divinity, Bishop, ete. Among those who reccived an ordination certifi-
cate, together with the Doctor title, was also the Rev.Drake Googoo,
who upon investigation turned out to be none other than Funnyman Joe
Penner’s famous duck.—Indeed “viel Sekien und vicl Sclhacaermerei,”
together with much mockery and blasphemy, which Time has most skil-
fully presented in its interesting and instructive article “Men, Masters,
and Messiahs”! And what about our dear Lutheran Church in this
dreadful inundation of spiritual delusions? The old command “Preach
the Gospel” still stands and still must be followed. J.T. )AL

Attitude of the Roman Catholic Church and the Protestant
Churches toward the Bible. —In a review of Dr. Machen’s recent book
The Christian Faith in the Modern World the American, a Roman
Catholic weekly, says: “In popular language Dr.Machen develops the
Scriptural proofs for the fundamental Christian doctrines of the nature
and existence of God, the blessed Trinity, and the divinity of Christ.
Painfully aware of the doctrinnl chaos in the various Protestant churches,
he meets and refutes from the Bible the chief forms of error or skepticism
that for years have been sapping the vitality of Protestantisn and have
brought it to its present state of helplessness and indiffercnce. As
a modern, courageous, and able defense of the essentials of faith, his
book deserves sympathetic reading. Its great fault is due to the original
sin of Protestantism in rejecting the authority of Christ’s Church and
proclaiming the Bible as the only rule of faith and conduct. . . . The
most potent fact in the modern world and in religious history since the
days of Luther is that the attempt to get along without the infallible
guidance of the true Church leads only to heresy and disunion. In true
Protestant style Dr.Machen cheerfully claims to solve every spiritual
problem by the Bible.”

From the words just quoted it is evident that the Roman Catholic
Church does not accept the Bible as the only rule of faith and conduct,
but subjects it to the interpretation of the Church, meaning thereby the
Roman Catholiec Church (the traditions and the Pope speaking “infallibly”
ex cathedra). This wrong attitude of the Roman Catholic Church toward
the Bible is of course well known. But the Roman Catholic reviewer
of Dr. Machen's book is not so well acquainted with the attitude which
many Protestants take toward the Bible as he thinks he is. He attributes
the “doctrinal chaos in the various churches” to the acceptance of the
Bible on the part of the Protestant churches as the only rule of faith
and life. But this is exactly what many Protestant churches, all those
in the Reformed group and some others, are not doing; they are making
essentially the same mistake that the Roman Catholic Church makes.
While the Roman Catholic Church subjects the Bible to the interpre-
tation of the Church, always meaning thereby the Roman Catholie Chureh,
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the Reformed group of churches among the Protestants subject the Bible
to an interpretation of their own human reason. In the final analysis
both the Roman Catholic Church and the Reformed churches are doing
essentially the same thing: they are subjecting the Bible to the judgment
of human reason. In theory the Reformed churches accept the Bible
as the only rule of faith and life, but not in practise. We should rather
say that they did this years ago; many are not even doing that much now.
Over against the Roman Catholic Church and the Reformed group of
Protestants the Lutheran Church, wherever she has remained true to her
Confessions, is the only Church which accepts the Bible both in theory
and practise as the only rule of faith and life. And we do most emphatic-
ally insist that the Bible needs no interpretation, but that its statements
are clear and can have but one meaning. When Paul wrote his epistles
to the Christian congregations of his day, he expected the members of those
churches to whom his letters were addressed to read and understand them.
The psalmist says: “Thy Word is a lamp unto my fect and a light unto
my path,” Ps. 119, 105. J. H. C. Fritz.

New Ten Commandments. — At a recent meeting the Philadelphia
Methodist Conference accepted a report of its social service commission
which embodied ten social commandments. On account of the frequency
with which sociological topics are discussed nowadays, we submit these
commandments to our readers.

“We can remember the words of Christ: 1) ‘Give ye them to eat.
2) We can cultivate a socinl conscience, so that any social injustice done
to a brother man may instantly be recognized ns a sin against the Leavenly
Father. 3) We can refuse to recognize any one as converted to Christ
until he has been converted to a passion for righteousness and to a willing-
ness to suffer for the emancipation of the oppressed, nmong whom are the
Negro, the unemployed, sweat-shop slaves, and dwellers in the slums.
4) We can more carefully measure all human relationships by the teach-
ings of One who said: ‘I am the Way, the Truth, and the Life’ With
those much-disturbed Methodist lnymen of Chicago we believe that there
should be a Scriptural basis for the Church’s position on economie
questions, But we also contend that the social gospel is an inevitable
development of the message of Jesus. Unless we proclaim it, we are
disloyal to the Christ and arc expediting the ruin of -civilization.
5) Believing with Kagawn that ‘the love of Christ must be expressed
through economics,’ we can engage in a sympathetic study of the coopera-
tive movements, especially the Rochdale system, as a method of rebuilding
the social order by democratic processes rather than through methods
of force. 6) Proud of that select group of Methodist young people who
think it nobler to go to prison as a Christian pacifist than to go to the
battle-field as a national hero, we can teach that ‘the moral equivalent
for war’ is found in being ‘continuously and dangerously’ engaged in
rebuilding the socinl order in accord with the Sermon on the Mount.
7) We can actively promote constructive social legislation. 8) We hold
that war is not only a sin, but ‘the most colossal and ruinous social sin
that afflicts mankind to-day,’ since it involves not only the slaughter
of human beings, but fosters lying instead of truth, breeds hatred instead
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of love, substitutes military necessity for the Moral Law, and nullifies
in a few months that which has taken the Church a generation to develop
in human character. 9) International wars must be forestalled by the
readjustment of national laws, tariffs, and resources, so that congested
populations may have the necessities of life through the Christian method
of international sharing. Civil wars must be forestalled also by a process
of sharing the fruits of toil with the toiler as well as with the investor.
10) The labor question is more than a problem of economic organization,
beecause it deals with the coronation of the common man and the con-
struction of a social order which includes ‘bread, brotherhood, and freedom.’
Of these three, Communism offers only the bread, but ‘man cannot live
by bread alone’ Fascism repudiates brotherhood. Socialism in practise
may evolve into a denial of freedom. Our hope is in democracy in every
area of human life. This civilization cannot endure permanently half
autocratic and half demoeratic.” A

Brief Items. — How much the race question is still a live issue
became evident in a declaration of John J. Cornwell, former governor of
West Virginia, with respect to the resolutions of the Episcopal Chureh
League for Industrial Democracy, advocating not only rejection of the
antisedition bills which have been introduced in Congress, but likewise
equality between whites and Negroes in the official positions of the Church.
As the Living Church reports, he said: “If that is going to be the doetrine
of the Protestant Episcopal Church, I am going to do what Al Smith
said he’d do—T shall take a walk.” — From the East comes the unusual
news that Dr. Archey D. Ball, minister of First Methodist Church, Engle-
wood, N.J., has been requested not to return when his present year of
service is ended. The conservative members of his congregation, so we are
told, are dissatisfied with the liberal preaching and the social gospel of
their pastor. The papers deseribe him as a strong crusader against war
and Fascism and other matters which advoeates of the socinl gospel have
put on the black list. — Dr. Kracling of Yale Divinity School has published
the text of a little parchment fragment found in Dura-Europos, on the
Euphrates, in 1933. According to the editor this fragment belongs to
Tatian's Diatessaron and gives a part of the account of the burial of our
Lord. It scems the fragment belongs to the first half of the third century,
and we have evidence now that the Diafessaron was originally written in
Greek, not in Syriae, as was held by many experts in former years.
Recent discoveries in the field of manuseripts having to do with the New
Testament almost lead a person to hold his breath and ask, What's next?
— Quoting from a pamphlet which has the title The Mob Still Rides, the
Christian Century informs its readers that of the eighty-four persons
lynched from 1031 to the close of 1935, forty-one per cent. “were either
not even accused of crime or were charged with only minor offenses;
that of the other fifty-nine per cent. many were certainly innocent of the
crimes with which they were charged; that only a fourth of the victims
were 80 much as nccused of actual or attempted assaults on women, — the
usual cause alleged to justify mob killings; and that in a number of
these cases the commission’s investigators could find no convincing evi-
dence of guilt.” The commission in question is the Commission on Inter-
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racial Cooperation.—The Allgemeine Ev.-Luth. Kirchenzeitung reports
& notice which appeared in a Russian paper, that recently again ten
priests were exiled or shot. In Siberin the authorities have prohibited
Christian burial or the reading of masses for the dead. People who accord
a Christian burial to their deceased are disfranchised.—In the Lutheran
of April 9 Dr. J. L. Neve of Hamma Divinity School sounds a very clear
Rote on the meaning of the death of Christ, setting forth the teaching of
the vicarious atonement. “He, the Holy One, tasted death in our place.
His death has a vicarious significance; it has the significance of the One
dying for all men.” We hope that this is the teaching on the meaning of
the Cross which obtains in the U.L.C. in general.— A campaign against
atheism and Communism in the United States was decided upon at a con-
ference held recently at Richmond, Va., attended by religious and Iay
leaders.  Signifieantly the place of meeting was old St.John’s Church,
'_hre Patrick Henry uttered the famous sentence “Give me liberty or
give me death.” The movement is to be called America for God. Several
bishops of the Protestant Episcopal Church and one of the Methodist
Church are among the clergymen sponsoring this endeavor. — Svenskyr-
kotidnig reports the following: “The Roman Catholic Church again lifts
its proud head in Bohemia. The World War brought on a revolt against
the Catholie Church, and some two million Catholics became Evangelicals.
The Catholic Church, nothing daunted, began in a quiet way to regain its
lost territory. Able priests were appointed; a Catholic party was organ-
Ized in politics; Catholic diplomats found their way into the adminstra-
tion and in every position of vantage. Last year there was held at Prague
a general Catholic Day, in which the Roman Catholic Church celebrated
its come-back. A Catholic laymen’s movement has been organized. A bitter
and merciless fight against the Evangelicals is on. Marriages, for example,
are b!“!kt'n up by Catholic interference. Christian toleration is daily
receiving a blow in the face. Boliemia is getting a whiff from the Middle
Ages” N.L.C.N.B.—“The second precept of the Church—to receive
the blessed Sacrament three times a year at the least, of which Easter
is to be one — is embodied in the English and Canadian prayer-books
in the rubries of the Communion office. The Roman Church demands
once only. The first part of the precept (the reception) is a divine law,
and wilful disregard is a mortal sin; the rest of it (the number of times)
is fcelulustleul law, disregard of which is a grave sin.” So writes an
Episcopalian rector in the Living Church. A passage which is apropos
Is Matt. 15,0: “In vain do they worship Me, teaching for doctrines the
commandments of men.” — Liverpool Cathedral in England became some-
what of a storm center when on a certain Sunday in March one of the
canons drew the attention of the audience to the omission in the prayers
of the invocation of blessings on what the ministers of the state were
Proposing to do. According to the canon the government officials were
not pursuing a course dedicated to truth and peace, and therefore the
Church would only stultify itself if it offered prayer for the success
of the government in its undertakings. What strikes us is that the
church dignitaries were not satisfied with suppressing the customary
Prayer, but felt they ought to comment on it before the assembled con-
gregation, which made the whole affair take on a theatrical aspect. — While
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Harvard University is celebrating its tercentenary, Union Seminary in
New York is observing its centenary. The latter occasion is to be made
memorable by the raising of a fund of $403,000 for the maintenance of
faculty members who retire. A friend of the school has promised $150,000
if the remaining amount will be raised by others by June 3. It is sur-
prising to sce what funds people will provide to assist in the preaching
of a gospel which refers mainly to the present life.— The Episcopalians
lost n famous missionary bishop, the Right Reverend John McKim, who
gave fifty-four years to the work of his Church in Japan. He died in
Honolulu at the age of ecighty-three.— The Presbytery of New York has
refused to obey the Presbyterian General Assembly, which in 1034 and
1035 ordered that ecclesinstical procecdings be instituted against members
of the Independent Board of Foreign Missions, one of whose members
belongs to this presbytery. The motive does not scem to be endorsement
of the stand of the Independent Board, which opposes Modernism, but
a desire to avoid controversy. Will the Assembly now include the powerful
New York Presbytery among the rebels of whose disloyalty it complains? —
Sherwood Eddy, while maintaining that the Soviet government is “seeking
to give equal justice to all the poor, to all the masses, to end unemploy-
ment, poverty, and injustice,” nevertheless says that for him aecceptance
of the position of this government is morally impossible because 1. its
denial of political and civil liberties; 2. the violence of its continuing
revolution; 3. its harsh dogmatic atheism. (Abridged from N.L.C.B.)
— From August 30 to September 4, under the auspices of the National
Conference of Jews and Christians, the National Seminar will be held
for Protestant, Catholic, and Jewish leaders at Hartford, Conn. Dis-
cussing gencral subjeets, such as “The Religious Issues Presented by
Science,” “The Tssues Presented by the Totalitarian States of the World,”
“Methods of Training the Clergy,” selected at random from a formidable
list, the debaters undoubtedly will valiantly endeavor to avoid stepping
on each other’s toes.— In 1028 the contributions received in Protestant
churches of the United States amounted to $532,368,714. In 1935 the
total was £304,672,999, which means there was a decrease of forty-three
per cent. If all of the work done by the Federal Council of Churches,
whose sccretaries and clerks are responsible for this information, were of
such an enlightening type, we could regard its activities with more
complacency. — At the convention of the National Education Association
held recently in St.Louis, the statement was made that of the twelve
million Negroes in our country eighty per cent. are literate and that
Negro colleges last year had an enrolment of twenty-five thousand. A.

IT. Xusland.

Pahimanns ,Befenninis, Befenntnisftand, Befennen” nod) cinmal.
Unter bder fiberfdhrift .BVerlehrie lrteile iiber Sdrift und Befenninid”
Baben fvir bereits in den Spalien’ bed “Theological Observer” (ef. Vol. VII,
No. 5, Mainummer 1936, S. 885 ff.) auf dic faljde Stellung aufmeriiom
gemadit, bie bie mobernsrationaliftijje THeologie, tie immer fie fid) jes
toeilig nennen mag, der Sdrift und dem BVelenninis gegeniiber einnimatt.
Nod) Harer ald in dem vorigen Urtilel fommt diefe faljde Stellung m
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Bortepung III des PoGlmanniden Aufjapes sum usbrud. (VgL .. C.
£.8.° Rr. 5, 69. Jahrg., 81. Januar 1936, 5. ©.98.) Gegen ShHuf ded
Hctikel8 freibt PoHimann namlidh: ,%Mud) der Theolog Bat, fofern et ein
editer und vedjter Theolog ijt, Gottes Geift und Hat barum die Bollmadt,
alled, wad an geijtlihem Crlenninisgut fi) auf bem Weg von Menfdhens
mund und MenfdhenGand in den Sinnbildern, in ben Symbolen bon Scrift
und Befenninis [Man bedente, was e3 damit auf fi Hat, dak man die
Bibel ein @ymbol nenntl] Ausdrud verfdafit Hat, geiftlich au beurteilen
b geiftlich gu ricjten. Uber freilich, indent der THeolog fid) auf folden
Dohentvegen ergebt, befindet er jid) in ciner unBeimlidhen, furdjterregenden
fage. Wihrend er die Scirift cben als Sdjrift feiner Iritijhen Beurteis
Tung u_ntennitﬂ. ruft ihn aus ihr Heraus dad Iebendige Wort Gotted am,
bad Iriftig und fdhdrfer als jedes giveifdneidige Schrvert ift, und Iritifiect
bie Crwdgungen und Gedanfen feined Pergend mit einer Helijichtigleit
und $tlarheit, dafy nicdhts vor ihm verborgen bleibt, viclmehr alled blo und
ﬂ“fn!bt_dt bor jeinen Yugen liegt, Hebr. 4, 12 f.  Die in den relativen Strom
menidlidhen Erzeugniffes Hineingezogene Heilige Schrift jteht als lebendiged
Eﬂ_ﬁ gﬂ_oma toieder in aller abjoluten Grdge und Herrlidleit, in aller
majejtitifien Cingeborenfeit vor ihrem Siritifer und veriveijt ifn gur tiefs
fen Demut. Der Theolog dacrf und foll die SdHhrift und
ibre Biider daraufhin fritifd priifen, ob und mwies
fern fie Chriftum treiben. [Von und unterfiricien.] Aber er
fann das nur, wenn und fofern er jelbjt von Chrijtus getrieben tvich. Stann
bann — von Ghrijtus und feinem GJeift getricben! — foldje Stritil iibers
!Jnllp_t au Hodymut fiihren und in Hodynmut geiibt werden? Sie fann ja nur
n bllt tiefite Demut fiihren und in tiefjter Demut geiibt twerden. 1nd
ahnlid) wie e mit der BVeurtcilung der Scyrift fteht, jteht e8 mit der Ves
urteilung der Symbole durdh) dem Theologen. MWihrend er fidh anjdidi,
fie gu !{:iliiittm, ruft ibn aud ihuen Heraus bad Theologengejdhledit der
ﬂ_mbtn Stampfaeiten der Stivdjengefdiidite an, jie fo zu iiben, daj jie bon
tiefiter Ehrfurdit vor den Biitern der grofien Epodjen getragen wird. Das
quatenus, mit dem bie jelveilige Theologic an Scjrift und Symbole Herans
h:lﬂ'. um fie feinesfalld nad) und in dem jetveiligen Beitgeift, fondern an
G.ﬁuih:é unb in feinem Gleijt gu priifen, bejteht zu Redit; aber e3 it
ff_mcr!'citc Ivieder Bejtimmt durd) dad quatenus einer bemiitigen und chrs
fiieditigen Haltung.” Wir itieren dicfe Sipe gumeijt, weil fidh PoHlmann
mit feiner Forderung, dic Sdjrift Iritifieren gu diirfen, auj Luiber bes
Tuft, und gwar an der Hand der belannten Stelle, die D. Pieper in feinem
ﬂl’fﬁtn Werl ,Chrijtlidje Dogmatit” gegen Nationaliften vop ber UArt
Poblmanns o trefilich in Shups genommen Hat. (Bgl. Chriftl. Dogm.,
ﬂ_b. 1, € 853 ff.) Gid) auf Quiher begichend, jdjreibt Pshlmann: ,.Hat
nidjt der grofe Theolog D. Martin Luther in feiner BVorrede auf die Epifteln
€t. Jalobi und Judas 1522 gejagt: ,Mud) ift das ber redjte Priifjtein, alle
Biicher gu tadeln, wenn man jiehet, ob jie Chriftum treiben ober midt. . . .
Bas Chriftum nidht Tehret, das ijt nidht apojtolifd, wenn's gleid) Petrus
oder Paulus lehrt; tvicberum twas Chrifum predigt, das ift apoftolifd,
fenn’s gleid) Judas, Unnas, Pilatus und Heroded 1t Daran Miipft
Pohlmann die BVemerfung: ,Ob bdie biblijen Viider Chrifrum treiben
ober nidit! o gilt denn ein quatenus, und zwar ein Hidit twidtiges, aud
fiic die Scrift und infolgedefjen erjt redjt fiir bas Symbol.” Aber Pohls
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mann fann {id) Hier nidjt mit Quifher deden; bdenn Luiler redet bon einem
angenommenen Fall und nidjt von einem Iviclliden. Die Sdriften ber
Propheten und Apojtel, alfo die Ianonifden Bildjer der Heiligen Sdirift,
Dat Suther nie dbanad) beurteilt, ob fie Ehriftum freiben oder nidt. Fiic
ibn trieben A rPrioRr qlle CHriftum, UApoft. 10, 48. Der Uniers
fdhicd givifden Luiher und Pohlmann befteht barin, dbaf Luiher bie Heilige
Sdyrift fiic Gotied cingegebened Wort Hiclt, und zivar bon A bis 3. Pohls
mann aber glaubt, dafy die Peilige Sdrift ,jid) auf bem Weg bon Mens
{denmund und Menjdienfand Ausdrud verfdafft Hat” und daf fie »in ben
relativen Strom menfdliden Ergeugnifjes Hineingegogen” tvorden ift. Mit
anbern Worten, dic Sdrift ift nad) Pihimann ein Halb gottlides, Halb
menjdilidied Madjiver!, jo dbaf e8 ded8 THeologen business fvird, fie danad)
gu Iritijieren, inviefern fie Ghrijtum freibt. Nad) Pohlmann foll bied
allerdbingd mit ber notigen Demut und CEhrfurdit gefdiehen. Pohimann
iiberficht aber, daf; e3 o etiwas ivie eine demiitige und ehrfurdisvolle Sritit
bed Worte8 Gotted gar nidht gibt. PHier ift je de Stritit cin crimen Inesae
maiestatis, cin Majeftitsverbredien gegen den gittlihen Autor der Sdrifi.
fibrigen8 Bat ¢3 aud), tie die Dogmengefdhidjie bezeugt, nod nie cinen
rationaliftifden Siritifer gegeben, der Dei jeiner Stritit der Sdrift aud) nue
cinigermafen demiitig und ehrfurd)tsvoll verfuhr. Jm Gegenteil, jie Haben
alle ben Mund fehr voll genommen und bdic Sdirift auf lngenauigleit,
Univabeheit und Vetrug hin angeflagt. So ijt e8 denn aud) Mar, dafy bei
ber Stritit der Peiligen Sdyrift nidt der Geift Chrijti den ungliubigen
Theologen treibt, fondern der Gleift Satans, Jof. S, 44, ded BVaters der
fiige. Pibhlmann ftellt jomit an diejem Puntt alled auf den Sopf. WUber
aud) bei dem, tvad er iiber dic Shmbole {djreibt. Cr fagt, bei ber Stritil
ber Gymbole ermaline den THeologen Fur redjten Siritif ,bad Theologens
gefdjlecht ber grofien Stampfzeiten der Stirdjengefdhichte”. Man Ionnte died
allenfall8 jteGen Iaffen. Aber ber Gedante, der fid) in biefen Worten quss
fpridit, ift dburdjaus nidt unjduldig. Was dem ThHeologen bdie unjdidlide
Striti? an Sem Vefenninid vertvelhrt, ift nidit cin alted THeologengejdyledit,
fondern die Sdirift allein. Wad nad) dber Sdjrif am BVelenninis redit ijt,
bas bleibt bejtehen; a3 aber nad) der Sdyrift am Velenninid verlehet ift
(wir nehmen natiixlid bei unjerm Tutherifdhen Belenninis Iein quatenus
an, fondern unteridreiben nur quia), das fillt dahin, und wenn ed aud
ein Quifer, ein Augujtinus ujiv. gefagt Haben jolite. MeniHlid mil
Pohlmann dic Sdyrift Iritifieren, menjdlid) will er aber aud) bei der BVes
urteilung de3 Shmbold in Sdjranlen gehalten werben. 1nd gerade aud
an diefem Punlt geigt jid) bei ihm nidht eftva eine demiitige und ehrfurdiss
bolle nterjtellung unter Gotted Wort, fondern ein Hodjmiitiges DemsWorts
Trofbicten, ein Meijtern ded Worts, dad mit dem ber Sdhlange im Paradied
blut: und Mmodjenverwandt ift. Pohlmanns Artifel bdient nidht gur flars
Beit, dient aud) nicht dazu, daf die Sdirift icder nady ifrer vollen Bers
foertung gu Ehren fommi. Bei iGm findet fid) fein .Buriid gur Refors
mation”, fonbern nur cine Abiwendung von bder Reformation, und war
nad) Act ded8 Tridentinums. TN
Tobedfille. Jroei belannte Theologen jind Firalid) gejtorben. In Berlins
@runetoald ftarb der bort im Rubeftand lebende Prof. D. Erid) Sdjiber im
Alter von fiinfundiiebzig Jahren. Cr twar Profeffor in Siel, Greifstvald
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umb Breslau. Jn Vonn ftarh der Altteftamentler D. Eb. Sidnig im Alter
bon fajt neunig Jalren. Er Hat feine Lefriatigleit in Leipaig, Roftod und
Bonn (feit 1900) aqusgeiibt und ift burdy viele Sdriften belannt geworden.
(Cv.-Quth. Freilirde.)
_ Anglican Tendencies in Scandinavian Countries.—Dr. John A.
, the former president of the Lutheran World Convention, feels
be must say o word in defense of the Lutheran churches of Northern
Europe, concerning which the statement was recently made that they seem
to be favoring rather strongly union with the Church of England. He
5ays in an article appearing in the National Lutheran Council News
Bulletin: “In the first place, it is quite true that there is in Sweden and
in other Scandinavian countries a small coterie of leaders who are in-
terested in the possibility of affiliations with the Church of England be-
cause of their common possession of the so-called Apostolic Succession.
But, using Sweden as an cxample, the powerful Pastors’ Association of
the Church of Sweden, including its bishops and clergy, as well as the
congregations of the Church in that country, while they value, sentimen-
tally, their historic church organization, are overwhelmingly one with their
fellow-Lutherans in other lands in the conviction that external organization
and ceremonies are mot essential to Christian church unity, but solely
agreement in the essential doctrines of the Christian religion according
to the Scriptural teachings of Article VII of the Augsburg Confession.
In the second place, it should be remembered that the approach to the
Seandinavian Lutheran churches was made by the Church of England
through official commissions appointed to these churches by the last
Lambeth Conference. In the third place, I take pleasure in testifying to
the fact that my own visits in recent years to Denmark, Norway, Sweden,
and Finland have established me firmly in the conviction that the churches
of these Scandinavian countries are inwardly and truly Evangelical Lu-
theran in their faith; that they are anchored in this faith; that they
are devoted to it; and that they are giving distinguished service to the
esablishment of this faith of the Gospel on the earth. ... In the fourth
Place, the Lutheran churches of the Scandinavian countries reveal their
inner faith, spiritual aflinities, and purposed relationships by their records.
The pastoral mssociations of these countries have officially invited the
executive committee of the Lutheran World Convention to send represen-
tatives to their meetings in former years. Such invitations have been
accepted with pleasure, and happy visitations and contacts have resulted.”
After recounting the interest which the Lutherans of Scandinavian
countries have manifested in the Lutheran World Convention and in Lu-
theran work in general, Dr. Morchead concludes this part of his essay thus:
“In short, while the German professor through some apparent exercise of
his creative imagination (disturbed, unfortunately, by his own ecclesias-
tical nffairs and anxiety) has produced the generalization of some in-
tellectual interest, it does scem perfectly clear that his conclusions are
entirely out of harmony with the existing inner facts of the situation. Per-
sonally I am utterly convinced of the inner unity of the Lutheran churches
of the Scandinavian countries with the historic body of world Lutheranism
as well as with the agency of the Lutheran World Convention, which from
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the beginning the Lutheran churches of Scandinavia have a noble part,
under God’s blessing, in creating and developing.”

While it may be a far ery from Canterbury and Oxford to Upsala and
Oslo, Dr. Sasse, the German professor referred to by Dr. Morehead, very
properly pointed a warning finger to negotintions between the Anglicans
and Seandinavian Lutherans which, even if not resulting in, or intended
to result in, actual union or absorption, must help to promote the doc-
trinal indifference from which Christianity is suffering. A.

Religious Conditions in England Startling. — In the Presbyterian
of April 2 parts of a letter written by an Englishman are published who
paints a very gloomy picture of the religious situation in England. He
writes: “Christinn work becomes incrensingly difficult. The Sabbath
social habits of the masses have completely changed, and when the older
generation has passed, the problem of the churches will be more difficult
still. The Church is losing its hold, especially in the suburbs. Think of
Beacontree, Essex! DPopulation, 125,000. Total chureh accommodation,
10,000. It is said that there are 90,000 children on the Dagenham Estate,
and 80,000 of them are outside Sabbath-schools. There is no room for
them, even if there were the desire to attend. Viewing the present situ-
ation, I see things as follows: 1. Sabbath social habits are changed and
fixed, and this is unrealized by the churches. 2. Churches and missions
are content to go on in the same old grooves. 3. Open-air work is practi-
cally futile, for strect noises have inereased to such an extent that voices
are drowned. I saw a fine band of open-nir workers in London, and not
a soul listening. The noise of the traflic was terrible. 4. I believe the
Chureh, as presently organized, will have to change its methods. Smaller
churches, with unpaid pastors, as in the carly days, will need to be
substituted for the present order of things. 5. The Church of England,
and also of Scotland, have unbounded wealth in tithes and can therefore
keep the old order going though no one attends. The vicar of the village
here where I live complains that at Communion the sexton and himself
are often’ the only communicants. (The viear's salary is $1,850 and
manse.) 6. Non-conformist churches are going to have a struggle to exist
because self-supporting, and worshipers are on the decrease. 7. Although
the habits of the people are fixed, they were cven worse before the evan-
gelical revival of the nineteenth century and can be changed again as then.
But I am convinced that education and scientific progress make the situa-
tion more difficult. If the vast masses outside arc to be touched, then
the Christinn Church must outlive the world. All the preaching in the
world will not move this present generation until there is that in the
lives of ministers and members which will break through the thick erust
of indifference and cause men to stop and think and wonder, as was the
case with the pagans in the early days of Christianity. 8. The Gospel
still has its ancient power, but Christians must prove it if the world is
to be convinced and saved. 9. Possibly we are nearer the return of our Lord
than we realize. Yet this is no reason why we should shirk the problem.”

Very much of what is said here applies to conditions in the United
States also and should be read and pondered by us with a prayerful
heart. A,
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