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Theological Observer. — Rirdjlidj-BeitgelGiditliGes.

I. Amerika.

Aus ber Synobe. Die verfdiedenen Diftriltadblitter ber Shnode bringen
ermutigenbe Beridjte von neuem Leben auf den Mifjionsfeldern. Selbit in
ben nocbiveftlidien Gebieten, wo die furdjtbare Diirre von 1984 o biel
@lﬂlb auc Folge Hatte, werden Sapellen und Pfarrhiufer gebaut. Gin Mifs
fionar beriditet, baf er in ben Monaten Juni und Juli 2,818 Meilen zus
riidgelegt Babe, ein lveiter fogar 8,256 Meilen. €8 find bort oben alfo nody
tictlidie R e i f ¢ prediger. In Ofafoma geht die Arbeit auf der Station
futherhoma rilftig tweiter. Eine Stlaffe bon Erivadfenen ift durd) Taufe
b Stonfirmation in die Stirdie aufgenommen tworden. Und man rebet
bavon, bie Mifjionsarbeit unter den mehr ald 90,000 Jndianern Offas
homad auszudehen. Aud) im Argentinifdhen Diftrift defnt man bdie Seile
It_ma. Cin fiirglider Vericht befdreibt eine MifjionSreife nad) Formofa,
einem Territorium, das tveiter norbdlidy liegt ald ber Ehaco. E3 jind Dort
fiber 100,000 Qeftar Land der Vefiedelung erdffnet worbden, und unter den
Unjicdlern finden ficdh audh Quiherancr. JIn Vrafilien unternehmen eingelne
Riffionare dhnlidhe tweite Reifen, vie cin neuerer BVeridht iiber eine Reife
nad) Ararangua im Staate Sta. Catharina geigt. Eine joldhe Mijjionsreife
bedeutet fiic den Mifjionar etiva 500 Siilometer, bdie gumeijt auf einem
!_Reittier duriidgelegt werden miijjen. — Wicle ber Dijtriftsblatter Dringen
interefjante Nadjridhten von Gemeindejubilien, die gum Teil, toic in Nords
Wisconfin, aud) mit Schildberungen ansd den Unfangdjalhren der betrejfenden
Gemeinden verbunbden find. Auch was Hin und ticder fiber bie BVerjamms=
Tungen bon Stonferenzen gefagt twicd, ift mehr ald ecin fahler Veridht. So
bringt unter anderm das , Stirdienblatt von Wrajilien einen lingeren Bes
tifit iiber bie YPorto-Alegre-Dijtritisfonferens, die aud) den gerwdhnliden
fefer injtand felst, die Widhtigleit und den Segen der Pajtoralfonferengen
au exfennen. — Dasd Diftriftsblait von North) Dafota und Montana bringt
Audgiige ausd cinem Vricfe P. €. Bieglers, ber die furdhjtbaren Erdbeben in
Delena, toie jie im Oftober und November vorigen Jahred ftattfanden, bes
fdreibt. ©3 war dies augenjdeinlid) cine fhredlidge Heimjudung Goties,
ud aud) unjere Glaubensbriider find [diver Detroffen worden. — Dasd
Atlantio Bulletin Hat fiiralic) einen furgen illujtrvierten Artifel iiber bie
#Crfte Rutferijde Shnobe in Amerita” gebradit, die im Augujt 1785 in den
BWatdungVergen in Netw Jerfel) organifiert wurde. Audy twurde Hiralich
bexidjtet, baf cine jpanijdie Mifjion in Neto Poxt ind Leben gerufen tors
den ijt. — lnter ben goldenen Jubilaren bed8 Spdtjalhrd finden fich bie
Pajtoren €. H. Veder bon Seivard, Nebr., Wm. Pagen bon Detroit, Mid).,
. 8. Mever von YPonlers, N. Y. (der langjidhrige Direltor vom St. John's
College in Winfield), Sonrad Engelder bon Libertty Corners, N. J., und
€. Holm von Golumbus, Nebr. B.C. 0N

Verbal Inspiration and the Lutheran Union.—There are men
within the Christian Church who abhor the doetrine of the verbal inspira-
tion. They consider it a dangerous doctrine; and when they engage in
negotiations for church union, they voice their fear of this doctrine. Mem-
bers of the Episcopal Church have recently been conferring with represen-
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tatives of the Lutheran Augustana Synod in the interest of church unity,
and naturally the doctrine of inspiration was discussed. The report of the
conference, published in the Living Church of January 4, 1836, under the
heading: “Anglicans, Lutherans Confer on Reunion,” contains this para-
graph: “The Episcopalians expressed preference for the statement that the
Bible ‘contained the Word of God,’ in order to avoid the pitfalls of a pos-
sible theory of literal, verbal inspiration. The Lutherans preferred the
simple statement that the Bible ‘is the Word of God,’ qualified by the
understanding that all parts of the Bible might not be of equal significance.
Both agreed that the Bible was the basis of all Christian doctrine.” These
Episcopalians feel that they must warn all Christians against the doctrine
of the verbal inspiration of the Bible: it contains pitfalls; it endangers
the faith. They insist on the formula “The Bible contains the Word of
God,” meaning that not all parts of the Bible are inspired and that mo
part of the Bible is literally inspired.

There are men also within the Lutheran Church who abhor the doc-
trine of the verbal inspiration. The A. E. L. K., the organ of the conser-
vative Lutherans in Germany, has been assailing this doctrine these many
years. Here arc some typical pronouncements: “Karl Barth stracubl
sich gcgen den Vorwurf, er fuehre das Gespenst der Verbalinspirations-
theoric wieder herauf” (1035, p. 987). And: “Damit waere der Verbal-
inspirationstheoric bald der Boden entzogen” (1035, p. 1042). Verhal
inspiration, these Lutherans say, is a fearsome ghost, a foul spirit that
troubles the Church. Men must be warned against the “Gespenst der
Verbalinspirationstheorie.” There is no room for it in the Christian
Church: der Verbalinspirationstheorie muss der Boden entzogen werden;
it must be cast out of the Church. They do not want verbal inspiration
mentioned in their presence. It produces an uncanny feeling in them.

And there are men within the United Lutheran Church of America
who abhor the doctrine of verbal inspiration. Prof. E. E. Flack has re-
cently stated: “Is not the inspiration of Scripture too high and holy
a reality to be defined in terms of stenography? Does one exalt the Word
of God by dehumanizing it? . .. The achievement of closer unity among
Lutherans in this country, and indeed throughout the world, will require,
for ome essential, a higher view of Scripture than is represented by the
theory of inspiration by dictation”™ (Lutheran Church Quarterly, 1035,
P-417). The Lutheran Church Quarterly has set out to exorcize the ghost
of the verbal-inspiration theory. It has again and agnin voiced its abhor-
rence of this doctrine. It declares: “The idea of verbal inspiration and
the practise of literal interpretation may destroy the reality of the Bible's
message” (1935, p. 255). It attacks “those literalists who have constant
recourse to the words infallible and incrrant,” who say “the Bible is an in-
fallible book” (p.260). Again: “I found that I could not meet these [men
of a modern Weltanschauung] by falling back on the claim that this Bible
was the literal Word of God.” (1935, p.117. Cf. Coxc. TmeoL. MTHLY,
1036, p. 149.)

The Lutheran Church Quarterly feels that it must warn its readers
against the pitfalls of the “theory” of verbal inspiration. And these
writers feel that the warning must be sounded also in the Lutheran. Not
only the pastors, but also the laymen of the United Lutheran Church are

https://scholar.csl.edu/ctm/vol7/iss1/27 2



Mueller: Theological Observer. — Klrchllch Zeitgeschichtliches

Theological Observer. — Rirdylidy=Beitgefchidytliches. 223

being told that the doctrine of the verbal inspiration and all that goes
with it must be cast out of the Church. Four issucs of the Lutheran
(Dec. 12; Dec. 19; Dec. 26, 1935, and Jan. 2, 1036) contain a series of
articles on “Lutheran Scholarship—the Need of It” the series being
headed by the editorial caption: “Dr.T.A.Kantonen, Professor of Sys-
tematic Theology in Hamma Divinity School, Springficld, Ohio, Writes
about ‘The Canned Goods of Past Theology,” ‘Faith that Cannot Express
Iteelf,’ ‘Living Off Borrowed Capital,’ etc.” In this essay Dr. Kantonen
declares that there is no room in the Church for the doctrine of verbal in-
spiration. It must be exorcized and cast out. After making the fine
statement that “the Church of Luther must never deny its future leaders
the opportunity of becoming Biblical scholars,” he continues: “But let
it also be said in all seriousness that Lutheran cxegesis will be seriously
handicapped unless it abandons once and for all the unpsychological and
mechanical theories of inspiration and unhistorical views of verbal in-
errancy which the application of scientific and historical methods to the
study of the Bible has rendered obsolete.” According to Dr.Kantonen and
his party the students at the seminaries must be told that the idea of
the inerrancy of the Bible based on the verbal inspiration is obsolete. The
pastor must refrain from telling his people that this or that doctrine is
divine truth because it is so written in the Bible. The laity must be dis-
abused of the idea that all the words of the Bible are verbally inspired,
actually spoken by the mouth of the Lord.

Dr. Kantonen further insists that, when the doctrine of verbal in-
spiration is cast out, other things must go with it, such as “The Canncd
Goods of Past Theology” (see editorial heading). That means the “repris-
tination theology.” And that means that there must be development of
doctrine, of theology. The Church needs “new truth.” The essay does in-
deed state that, “if Lutheran scholarship is to emerge from its doldrums,
it needs, not a change in the contenls of its message” (italies ours), “but
a change in its methodology.” However, the last paragraph of the essay
contains the statement: “I am convinced that the highest kind of scholar-
ship can flourish only in such an institution as the Lutheran Church, a fel-
lowship of believers not content with ready-made doctrine or institution,
but ever searching the Seriptures for new truth and ever receptive and obe-
dient to the Spirit of the living God.” “New truth” does not mean the
old truth in an up-to-date form of presentation, but it means new truth.
The theology that presents the same doctrines that Luther and the Con-
fessions and the dogmaticians taught has been stigmatized in Germany and
America as the “theology of repristination.” Repristination here means
the revival, the reproduction, of the old Lutheran doctrines. That has no
place in modern Lutheran theology, they say; what we need is a develop-
ment of doctrine, a readjustment of the old truth. And that certainly
amounts to the same as “new truth.” Dr. Kantonen is calling for new
truth when he writes: “The value of men like C.P.XKrauth, H. E. Jacobs,
Pieper, and Lindberg, to mention but a few, must not be underestimated.
But their theology was either that of scholastic orthodoxy or of ‘repristina-
tion,” approaches which served well in the period of ecclesia plantanda,
where the chief concern was to preserve intact and immune the heritage of
the fathers. It was more or less an immigrant theology, quite in keeping
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with the rest of the immigrant outlook.” The “new truth” must take the
place of “the heritage of the fathers” — that is plain language. And here
is some more plain language: “Its pastors dare not be satisfied with feed-
ing souls hungering for the Bread of Life with the canned goods of past
theology. Its theologians dare not use the Confessions of the Church as
Gorgon heads upon which to stare with such fascination as to become pet-
rified.” The meaning of this is clenr. When a pastor declares that he will
abide exactly by the doctrines presented in the Lutheran Confessions, the
sneering terms “canned goods” and “petrified” are applied. Again: “If it
[a Church] holds to an erroncous pre-Kantian conception of truth as &
static quantum, it will soon find the precious ‘heritage of sound, pure doc-
trine’ becoming moldy in its hands. It nceds to interpret the eternal ver-
ities of God in the terms of the age.” If we understand common English,
this means that the doctrine handed down to us out of the Bible by Luther
through the Confessions nceds to be developed, readjusted, improved, to
conform with the Kantian and the related and the opposed philosophies.
Pure doctrine — this is how. the essay speaks of it: “If half the zeal that
has been spent on preserving the letter of reine Lehre had been focused
upon the production of such scholarship, the Lutheran Church would in
actual leadership and not in hollow boasting prove itself to be the Church
that was ‘born in a university.” — Just a few more examples to show
what is meant by “new truth.” “The narrowness of Luther’s horizon is
betrayed by his contemptuous references to ‘the heathen and the Turks,’
implying that these people and their rcligions may be quite disregarded.”
“Our people know, for example, that the Lutheran Church in the past
has condoned war, but they do not know whether it should still do so in
the changed modern situation, when even the State, through the Kellogg-
Briand Pact, has formally outlawed war.” “Corresponding to the social
changes which challenge Christian scholarship to-day are the equally rapid
and thorough intellectual changes. Just as the Church has had to ungear
itself from the Ptolemaic world and ndjust itself progressively to the
Copernican, Newtonian, and Darwinian worlds, so it must now define its
relation to the Einsteinian world.” “Our leaders arc beginning at last,
many decades after Rauschenbusch, to speak about Christinnizing the social
order, but with much of the overhopeful naiveté of the early advocates of
the social gospel.” We now know what the term “new truth” means. It
means just that. Just read the statement onec more and note the con-
trasted terms: “not content with ready-made doctrine, but ever searching
the Scriptures for new truth.” There must not be a fixed body of doctrine.
Since Scripture is not inerrant, the decisive word has not yet been spoken.
There must be progress in doctrine.

We fully agree with the general thesis of the essay: “Lutheranism can
never and nowhere dispense with scholarship.” And there is room for
great improvement in this field. But there is no room in the Lutheran
Church for a scholarship which can be bought only at the expense of the
verbal inspiration and the absolute inerrancy of the Bible and which
demands that not the Bible alone, but also science and philosophy must
shape the doctrine of the Church. That would mean ultimately the loss of
every doctrine. And that learning, scholarship, science, philosophy which
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requires for its existence and growth the eacrifice of the inerrancy of the
Bible is of no use to the Church.

What are the prospects for a Lutheran union in the face of this per-
sistent attempt by leaders of the Lutheran Chureh to rid it of the doctrine
of verbal inspiration? To put it another way: how much peace and good
will would prevail in the body which formed an alliance and fellowship
and left the question of the verbal inspiration in statu quo? One party
bases the certainty of the saving doctrine —and all that goes with that—
on the absolute inerrancy, the verbal inspiration, of the Bible. The other
party insists on destroying the belief in the verbal inspiration and ab-
solute inerrancy of the Bible. Will the first party invite a pastor of the
second party — in order to practise pulpit-fellowship — to occupy its pulpit
and pour contempt on what the worshipers cherish more than their lives?
Will the second party spread among its people church periodicals which
denounce the denial of the inerrancy of the Bible as a fatal error, or will
they warn against such publications as the CoNcorpIA THEOLOGICAL
MoxTnLY? They must take the second alternative. Then what becomes
of the union?

Two final remarks. First, in view of the sharp disagreement on the
vital doctrine of inspiration (and other doctrines) we cannot understand
the statement in the Savannah Resolutions: “It is our sincere belief that
we already possess n firm basis on which to unite in one Lutheran Church
in America and that there is no doctrinal rcason why such a union should
not come to pass’” Sccond, we never could understand how Lutherans
could characterize the matters separating the synods as mere “trivialities.”

E.

The Modernism of Kagawa.— Toyohiko Kngawa, the well-known
Japanese Christian (2) socialist and reformer, has come to the United
States for a six months’ lecture tour, purposing to make clear to the
churches of our country his mission in Japan and his views on the Gospel.
Kagawa is extremely popular both in Japan and in America. His work
in the slum settlements of Tokyo. Osaka, and Kobe, his testimony to the
insufliciency of Shintoism in redceming souls, and his unselfish devotion
to his missionary activities call for high praise. Up to this time he has
written over fifty books, and through his literary earnings he has largely
supported his social work in the slums of populous Japanese cities. But
Kagawn is not an orthodox Christian, as the Sunday-school Times (Novem-
ber 16, 1035) points out. Quoting from Kagawa’s outstanding book, Love
the Law of Life, the Times cites the following unchristian, modernistic
statements: “Love knows no death. This is the meaning of the cross.”
“The atonement means a reaction in which self is melted in the perfect
crucible called Christ.” “There exists a Being in the universe, great be-
yond our power to imagine. Whether this Being should be called God or
not I do not know.” “Belief in evolution is faith in the progressive en-
trance into an ever-expanding freedom — from seed to shoot, from bud to
flower, from anthropoid to human, from man to son of God. What a coura-
geous faith!” —In his book The Religion of Jesus Kagawa writes this:
“The true, deep meaning of redemption is that Jesus apologized to God
for all the failures and sins of mankind, taking responsibility for them on
Himself.” Again, “We do not know in what form the resurrection [of

15
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Christ] did come. Whether it was in the flesh, as the gospels teach, or in
the spiritual body, as Paul tells us, it makes no difference. Anyway
Jesus was truly revived in the hearts of His disciples. Here is the be-
ginning of Christianity. From this as a starting-point the Gospel of
Jesus has spread over the whole world. The disciples believed that
Jesus revived in the flesh, when they themselves revived spiritually.” The
situation of Christianity in Japan is at present extremely eritical, as Prof.
Enkichi Kan of Tokyo points out in n well-written article published in
the Evangelisches Missionsmagazin (November, 1035, Basel Missionsver-
lag). Both Shintoism and Buddhism are now being revived in Japan and
are taking on socialized forms to counteract the Christian socialism cham-
pioned by such men as Kagawa. The greatest peril now threatening Chris-
tians in Japan is, as Professor Kan shows, the almost unavoidable syn-
cretism which recent developments force upon them. Japanese Christians
themselves are demanding of the mission boards the return of the old-style
missionaries and are asking for up-to-date missionary advisers. In Chris-
tian Japancse circles there have been in recent years three manifest ten-
dencies: one decidedly communistic, seeking to Christinnize the commu-
nistic leaven that came to Japan from Russia; another, a liberalizing
tendency, represented by Kagawa, who finds himself in hearty accord with
the notorious Laymen’s Commission’s Rethinking Missions and who seeks
to stress Christian socinlized activity without emphasis on the doetrinal
truths which the old-style missionaries inculeated; and finally, a more
positive religious tendency in the direction of German Barthian theology.
Professor Kan writes: “Etwa Ende 1932 fing der Kommunismus an, an
Einfluss zu verlicren und dic dialcktische Theologie Oberhand zu gewinnen.
Seither hat sic in zunchmendem Mass dic Aufmerksamkeit der Studenten
gefesselt. Es sind schon viele Buecher darucber in Japan crachienen, ins-
besondere dic Uebersetzungen der Werke von Karl Barth, Brunncr, Gogar-
ten, Thurneysen und Bultmann. Auch die wichtigsten Werke von Kierke-
gaard befinden sich im Druck.” Again: “Dic christlichen Missionen haben
die andern Religionen micht bekehrt; im Gegenteil, sic haben die andern
Religionen belebt.” And: “Das cine ist sicher, dass Japan gegenwaertig
an cinem Wendepunkt in der Geschichic der Missionsarbeit steht. Wir
brauchen Missionare neuen Stils, solche, die bereit sind, Ralgeber zu scin
fuer die eingebornen Arbeiter, nicht als Vaeter, sondern als Brueder und
Freunde.” Certainly, the leaven of unbelief is working ceasclessly and
potently in Christian circles everywhere, both at home and abroad, and
our own spiritual and moral reaction can be only that of greater and more
devoted missionary witnessing to the old divine truths. Barthian the-
ology certainly can save neither the West nor the East. J.T. M.
Father Divine. — Slowly the population west of the Hudson is ap-
prized of something the New Yorkers undoubtedly have known long ngo,
that in one of the sections of the great metropolis, ealled Harlem, a strange
religious phenomenon is to be witnessed, the deification of a living Negro
preacher called Father Divine by his followers. In the Christian Century
Rev. Edwin Buehrer writes at length about the blasphemous show in Har-
lem and gives this information on the past of the so-called Father Divine:
“Father Divine, formerly known as Joe Baker, spent his boyhood in Ala-
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bama. For a number of years he preached in Sayville, Long Island, and
attracted a considerable following. Then, arrested for maintaining a nui-
sance and released on bail, he journeyed over to Harlem and became an
instant success.” Concerning the present work of this false prophet our
informant says: “He does not openly boast that he is God, but he so de-
clares himself by implication in every address he makes to his adoring
worshipers. . Ho cheerfully forgives all those who confess their sins. He
urges them to relax their ‘conscious mentality’ and to trust and obey him.
He encourages them to pray to him and assures them that, although he
may be elsewhere ‘in the body,” he can nevertheless hear them and answer
them. He promises peace and brotherhood and material abundance to all
those who will renounce everything for him. His followers hang on his
every word and respond with vigorous handelapping and joyous exclama-
tions. When he finishes, he turns around abruptly, strides through the
door, up the steps, and into one of his high-powered limousines to be sped
away to some other meeting-place. The way is clear as he moves along,
but many worshipers follow him for a final glimpse or, if possible, to touch
him as he passes.”

The meetings which this colored leader conducts are called “peace mis-
sion” meetings, 8o we are informed. In one of the meeting-places inscrip-
tions were displayed, reading: “Father Divine has brought peace to the
nation. He is God. If you keep his saying, you will never taste death.”
“Father Divine, the most high God, is nlso creator of the universe. All
glory and honor be unto his regal majesty, world without end.” Dr. Buehrer
finds the explanation of the success of this man, for one thing, in the sex
appeal of his mission. He tells us that in the large audiences meeting the
Father in the afternocon about cighty-five per cent, of the worshipers are
women. “Mayor La Guardia’s commission to investigate conditions in Har-
lem reports that of sixteen hundred families interviewed seven hundred
had been broken up, with at least one of the parents missing. To these
poor, exploited, unromantie lives, frustrated, disappointed, unhappy, and
enslaved, Father Divine is the great father and lover and husband and
friend.” A second factor explaining why thousands of colored people flock
around this preacher, Dr. Buehrer finds in the emphasis of this man on
social equality. Father Divine stresses the brotherhood of man. If it can-
not be found outside, it can at least be found inside the places where he
conducts his meetings. There all meet on o plane of equality and brotherly
love. In the third place, according to our informant, Father Divine offers
material abundance to his devotees. It cannot be denied that the lot of
Negroes in Harlem is pitiful. Not only is ninety-five per cent. of the prop-
erty in that section owned by whites, but seventy per cent. of the Negroes
have no jobs and are living in quarters and conditions which are miserable
beyond description. One can understand why starving people are willing
to become his “angels,” because as such they are likely to get bountiful
meals. And why should not a man have a numerous following who “sells
chicken dinners with ‘all the trimmings’ to the public for ten cents each”?
Where Father Divine obtains the money for thus providing for his fol-
lowers Dr. Buchrer says neither he nor any other reporter is able to tell,
and the mystery surrounding the income of the leader makes his followers
all the more staunch in their conviction that he is divine. What is offered
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in the meetings in point of songs, testimonies, and confessions is the
veriest trash, we are told. When one reads Dr. Buehrer's description, one
almost fecls as though in Harlem conditions of ignorance obtained such as
we are wont to associnte with darkest Afriea. May God have mercy on
these poor deluded people! The note sounded by Dr, Buehrer accusing the
white people through their exploitation of the Negro to be largely re-
sponsible for this sad spectacle is not altogether unjustified. A

Lutheran Chaplaincies. — The record of Lutheran chaplains in the
Army and Navy as of November 5, 1035, is as follows: Regular Army, 10;
Navy, 4. For the Regular Army chaplaincy thirteen men have been ap-
proved, and for the Army Chaplains Reserve sixteen men have been ap-
proved, of whom six have been appointed. There are now twenty-four Lu-
theran Reserve Army Chaplains on duty in the Civilian Conservation Corps
Camps.— N. L. 0. B.

The Oxford Group Movement and the United Norwegian Ln-
theran Church. — Under the heading Oxfordgruppene the editor of Folke-
bladet (September 25) reports a lecture which Dr. G.T. Lee, editor of the
Lutheran Herald, delivered on the Oxford Group Movement before a group
of pastors attending a summer course given under the auspices of Augs-
burg Seminary, the college and theological seminary of the Norwegian Free
Church. To the Norwegians, Buchmanism just now is of special interest,
since the response which the movement has met in Norway has been rather
favorable. In his lecture Dr.Lee very correctly exposed the Oxford Group
Movement as one which is both un-Lutheran and unconfessional (uluthersk
og bekjendelseslocs), especially in the doctrines of sin and grace, since it
teaches salvation by works instead of by faith. In opposition to Dr. Lee,
Professor Wesvig, instructor at Luther Seminary, contended that the Ox-
ford Group Movement is a great spiritual awakening (en stor u!mli’
retning), which has gripped the whole land and shows signs of ushering in
n world awakening (en verdensvackkelse). He expressed the opinion that
it is both Lutheran and Christian and that it places due weight upon .the
Word and the Confessions. True, Buchmanism employs a new theological
language, differing from the customary terminology; but also in this re-
spect it is necessary to meet the demand of the times. But after lll._B“d"
manism stresses the necessity of the confession of sin and trust in the
guidance of the Spirit of God in daily life. Hence, if Norwegian Lutherans
refuse to receive it, then, the speaker maintained, Norwegian Im_thﬂ‘lnl
might just as well quit singing the old well-known hymn Jearned in their
childhood days “Jesus, Guide Thou My Thoughts.” The movement, he con-
tended in conclusion, changes men and makes them disciples of Jesus.

Upon this notorious defense of Buchmanism, Dr. Vigness, ﬂﬁh"_ of Lu-
therancren, arose and spoke in the same vein as did Dr. Lee, pointing out
in particular the modernistic tendencies of the Oxford Group Movement.
“Agninst Buchmanism,” he said, “we must be on our guard. We must cling
to the old paths and not stray from Lutheran principles.” So far the re-
port on the discussion of the Oxford Group Movement at the summer-school.
The editor of Folkebladet then discusses the movement in a general way,
stating that many were ngainst it, but making it clear also that he him-
self is favoring it. In Lutherancren (September 18) Dr. Vigness, under the
heading “Buchmanism,” makes his own report on the discussion of the Ox-
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ford Group Movement at the summer-school. Pointing out the fact that
many in the Norwegian churches are championing the movement, he writes:
“At the same time there are men also who have the insight to see the
Modernism in the movement. A man such as Dr. Hallesby will have nothing
to do with it, for he calls it a “crossless gospel” A gospel without the
cross of Christ! It is really a civility to call it a gospel. In the strict
sense of the term it is not a gospel at all. Dr.Hallesby is right in his
designation of the message of Buchmanism as a “crossless gospel.” Refer-
ring to Harold Begbie’s book Life Changers, he quotes Begbie as saying:
“I'hese doctrines, vis., that Christ came into the world to bring about a
reconcilintion between God and man and that on the basis of Christ’s
sufferings God is now willing to receive our heartfelt conversion from
sin [?], may be true or false; but their acceptance is not essential for
the attainment of this wonderful experience of conversion.” Now, Buch-
manism has promoted the sale of this book and thus stands behind its
statements. Moreover, Buchmanism follows this principle in its practise.
It produces its “change of life” not by the Gospel of Christ’s redemptive
work, but by “sharing,” “confession,” “life-changing,” “guidance,” ete. For
the adherents of the Oxford Group Movement these factors serve as their
“means of grace.” So far Lutherancren. Evangelisk Luthersk Tidende,
from which we have quoted these various reports, uses the occasion to
point out the “terrible fruits of unionism” (hvilke skrackkelige frugter
unionismen bacrer). It snys: “In the Norwegian Lutheran Church of
America the editors of the church-papers and at least one theological
professor stand in opposition to each other in the doctrine of conversion
and justification before God, or, in other words, in the doctrine of the
way to salvation., It is just this that counts in the condemnation of
Buchmanism. Now, we see that the editors are united in rejecting
Buehmanism, but, as we have pointed out before (in previous numbers of
the Tidende), they are not united in the doctrine of conversion. The one
teaches that natural man has the ability and power to help along in his
conversion, which the other denies. And if Folkebladet is correct in re-
porting, as it probably is, then the theological professor teaches that
a sinner is converted without the means of grace which God Himself has
instituted and is saved without faith. What confusion! All these are
leaders and teachers in a church-body that should teach and defend the
way to salvation. But each has his own doctrine, and all point in different
directions. What a delusion is not practised before the people! Luthe-
raneren is very cautious not to mention that one of the theological pro-
fessors of the church-body has, in a public meeting, defended the error
salvation without faith in Christ. The Lutheran Herald is silent on the
whole matter, so far as we know. With such a practise of the teachers
and leaders of the Church, is it to be wondered at that the people are
trained to complete vagrancy [fuldstaendig loesgjaengeri] in spiritual
matters? And upon vagrancy follow unbelief and denial [vantro og
fornegtelse].” J.T. M.
Facing in the Right Direction. — The editor of the Living Church,
in commenting on the meeting of the house of bishops of the Protestant
Episcopal Church held recently in Houston, Texas, and in enlarging on
the vexing questions confronting that body, says: “It is noteworthy, how-
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ever, that, in spite of these important matters to which the bishops had
to give consideration, they began their sessions by devoting the better part
of the first day to meditation on spiritual matters, led by Bishop Hobson,
chairman of the Forward Movement Commission. It is always a great
temptation for any church synod to be so occupied with administrative
and legislative details that little or no opportunity is provided for the
more important spiritual matters with which the Church is concerned.
The house of bishops has set a splendid example to all of us in this re-
spect.” Let us hope that the grand old custom bequeathed to us by our
fathers to spend a good portion of the time at our synodical conventions
on doctrinal discussions and contemplation of divine truths, will not die
out and that, where it has become somewhat of a shadow, the former prom-
inence will again be accorded to it. A.

Denths. — When in December, 1035, A.T. Polhill died, being seventy-
three years old, one of the famous “seven” of Cambridge who went to China
in the eighties of the last century passed on to his reward. We are told
that Mr. Polhill, who became a missionary of the China Inland Mission,
in his youth was a famous athlete. The field in which he worked was
Western China.—In Germany Prof. Reinhold Seeberg of the University
of Berlin died late in 1035. He had studied at Dorpat and Erlangen. After
having served as professor at Erlangen, he, in 1808, came to Berlin. '.l'!l!
works by which he is best known are his History of Dogma and Christian
Dogmatics. In his theology he wns of the mediating type.—On Decem-
ber 2, 1035, Dr. James H. Breasted, the well-known Egyptian scholar and
director of the Oriental Imstitute of the University of Chicago, died in
New York, having just returned to this country. The cause of his defill
is said to have been a streptococcus infection which eame upon him during
the homeward voynge. He was seventy years old. A

IT. Ausland.

Boltsficde oder Freifire? Prof. €. €. Fendt von ber Capital Uni-
versity in Golumbus, der einen Iingeren Vejudy in Deut{dhland gemadt
Bat, fagt in feiner Sdilderung ,der religidfen Lage in Deutfdland” unier
anderm folgendes: ,Mehr als drei Wicrtel der deutidhen Paftoren find fidh
barin einig, baf die Qehre der Sirde jidh eingig und allein auf die Deilige
Sdjrift und die Velenninifje der Reformation u griinden Gat. . . .
geben ifre njicten ilber die Organifation tveit auseinander. Einige et
Qeiter, 3.9, Niemdller, eifern fiic eine ,Freitivdie’ ofne Aufficdht, Shup
obex finanziclle 1nterjtiiung bon jeiten der Negierung. €8 find ifrer nidit
biele; bod) ftehen fic meijtens an ftarfen Gtadtgemeinden, wo ifr Flan
burdifiihrbar fein biicfte. Auf demt Lanbde findet diejer Plan eniger Ans
flang, tveil die Pajtoren fiivdiien, daf; ifre Sirdhen ofmne ftaatlide finans
gielle Unterjtitbung nidt Bejtefen Ionnten. Dieje ollen bie !BoIBﬁf#
beibefalien, eine Stirde fiir alle Wollsgenofjen und bon allen unterjtiift.
Gie Iaffen fidh ben Schus und die llnterjtiipung bon jeiten bes Stantd
gefallen, wollen {id) aber in Sefre und Prebigt nidht dreinreden Inﬁm.
©ie {daren fid) um bie drei Vijhdfe, Marahrens bon Hannober, ?Rﬂiﬂ.
pon Miinden und Wurm von Stuttgart. Sic nennen fid) belenninisiren
ober bie Befenninisfront’. Jhr Fiihrer ijt Vijdof Marahrens. Jn feis
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nem Stand gur Lefire tvird er von mehr ald drei Wierteln bder Paftoren
umd bon faft allen Profefjoren bder THeologie unterftiigt. Sollte er aber
file eine bom Gtaat vollftindig unabhingige Freificde eintreten, tvad er
nod) nidyt getan Bat, fo twitrde fein Anhang fofort auf einen geringen Brudys
teil gujammenidjrumpfen.” (Stixdjenblatt, 2. November 1985.) The Chris-
tian Century vom 9. Oftober 1985 fagt: “The most immediate threat of
the ‘Reichsminister of Church Affairs’ (Kerrl) touches the income of the
Church. That is the weakness of the opposition’s position. It is still
o Btate Church. It still depends upon the state for the funds for its sup-
port. 8o long ns this remains true, its struggle for independence from
state control may be heroic, but it is hopeless. There is only one remedy:
cut loose from state support.” D.9eu beridjtet: ,Profefjor D. Saffe, Cr-
langen, Tonnte nidjt am Weltfonvent (in Paris, 1985) teilnehmen; ifm
h?uthe bon der dentidjen Regicrung dic Ausreifeerfaubnid veriweigert, iweil ex
bie Stivdhenverfafiung von 1983 zu jtart angegriffen Hitte.” (Sirdjenblatt,
16 Rovember 1985.) Ob ihm dic Nusreijecrlaubnis veriveigert tworbden
ludre, aud) twenn exr Gilicd ciner Freifirdje getvefen vdre, wijffen tvic nidt.
€.

Heibuifde Heiratdanseigen und andbered! Nad) deme Bericht ded ,Neidhss
boten” (15. Geptember 1935) finden fidh in Qudenborffs Jeitidhrift allers
band Ungeigen, die gu denfen geben.

_ Cin nod) nidjt elfjihriges Midel fragt an: ,Heifol Wer nimmt midh
Peidin wihrend der Ferien unentgeltlid in Pflege?”

Cin Bater midte feine adtjdhrige Todter nur von einer ,blonden
norbijdjen Heibin befter Herfunft” Detreut ivifjen.

Cine Heiratdangeige lantet: ,Deut{d)-viltijder Antidrift, dreifig Jahre
alt, judjt gleidjgefinntes Médel.”

Eine Heiratslujtige injeriert: ,MWeldjer deut{digliubige Heide Hat Luit,
chenfoldie Heidin auf Rabdfahrt zu Legleiten2”

Cine Gleburtsangeige Hat folgenden Wortlaut: ,Am 3. im Heuert 1935
tgr%lc?rte fidh unjere Heidenjippe wm einen frdftigen und gejunden Jungen.

eiho!*

Bon Heidben fann man nidhts anderes als Heidnijdjes eciwarien. €8 it
gut, daf da3 Iéngjt in Deutfdiland borfanbene Heidentum jebst offerer zu=
tage tritt. Freilid) madt dbas Heidbentum alle feine Sirdfte mobil, um fiic
ba8 Heidbentumt gu ,mifjionieren”. Fiir jedermann liegt 3 nunmefhr Mar
bor Augen, bafy man gang zu linredit vom deutfdjen BVol? ald von einem
diftligen VoIt redet. Das deutiGe Wolt ift tweithin Heibnifdd. Daraus
ergibt fid) fiic unjere Stirde dic erfhisGte Verpflidhtung, dad Wort Gottes
laut eridhallen zu Iaffen. (Gb.-Luth. Freilirdje.)

The Oxford Group Movement in Denmark. — Writing on this sub-
Ject in the Journal of the American Lutheran Conference, January, 1036,
Rev. John M. Jensen says: “The year of 1935 may truly be described as
the ‘Oxford Year in Denmark. . .. This paper is an attempt to discover,
if possible, the rensons why the Oxford Group has made such an impres-
sion upon a country which is Lutheran and where ninety-five per cent. of
its population belong to the Lutheran Church. . .. The Primate of Den-
mark, Bishop H. Fuglsang Damgaard, a man of great learning and piety,
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in welcoming the Groupers gave them the key of the church. The Dean
of the Diocese of Copenhagen, Dr. Theol. Paul Brodersen, was quickly
‘changed,’ and he became an ardent advocate of the movement. . .. In
nearly cvery town of Denmark there now is one or more local ‘groups.’
A large number of pastors and Christian lay workers have been converted
to the movement. . . . It should also be noted that the reason for the
success of Buchman in Denmark was the fact that so many influential
churchmen endorsed his work. Bishop Damgaard says that ‘the Oxford
Movement emphasizes life and tries to be a living faith” That does nok
mean that it has no doctrine. The Group builds upon the completed
work of Christ as it is presented to us in the New Testament. Once
I asked Dr. Buchman what he deemed the most essential point in his
Christian faith. Immediately he answered: ‘Justification by faith.’ The
Oxford Group has united the Lutheran doctrine of resting securely in the
justification by grace with the aggressiveness of the Reformed Church and
its strong desire for nctivity. It has ncquired and absorbed into its life
valuable parts of the different confessional views that have arisen out of
the Reformation. Finally the bishop recommends ‘guidance’ as it is prae-
tised within the Group. A long list of names of Danish pastors could be
given. Their testimony would run parallel to that of the bishop. Yet we
are somewhat perplexed that the Oxford Group is so uncritically received
by these men. The message of Dr. Buchman is, to say the least, very
peculiar if looked at from a Biblical point of view. . . . A number of
leaders think that even though the Group has many defects, it has so many
good points that may be acquired, and then we shall try to change the
Group to get a clearer vision of the atonement. However, this attitude
scems somewhat naive. In effect it means: Let the Group first swallow us;
then we shall swallow the Group afterward. . . . The more conservative
Lutheran leaders, such as the men from the ‘Centrum’ wing and the
men who have been influenced by Karl Barth, gencrally hold that the
positive contribution of the Group is its emphasis upon a man's personal
relation to God. The ‘quiet hour' is a valuable help to live a surrendered
life. And they hold that the church-members have learned anew that ‘ye
shall be my witnesses.” . . . One of the clearest analyses of the situation
has been given by the young professor N. H. Ste. In a little book, Luther
and Oxford, he states that the Lutherans may learn a few things of ‘Ox-
ford,” but he finds that the movement on the whole has very little use
for the cross of Christ, and that the Christinn hope has little or no place
in the message of the Group. ... Even though I personally hold the same
view as Professor Ste, I believe that the stir created in the Church of Den-
mark will bear fruit. It is not the direct work of the Group that I be-
lieve in. I am afraid of that. I am afraid of a Christianity that does
not go deeper than the Oxford Group does. But the valuable work of the
Group in Denmark is that it has caused the Church to rethink its
problems.” E.

-
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