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|

Miscellanea.

Bialm 90, 10.

u8 bem Auflaly von P. Althaus (THeologifdhe Auffige, II, S. 150 ff.)
fiber bas Pfalmivort ,MWenn bas Leben H{tlich getvefen ift, o ift e8 Miie
unb Arbeit getwefen”, fei folgended mitgeteilt. Der Hebriifde Nrtext fagt
in wortlifer Nberfeung: unfered Lebend ,Geprange” (ober ,Stolz”) ,ift
Miihjal und RNichtigleit” (ober ,Enttdujhung”). Dagu jdireibt Otto Scheel:
»Bad it aus diefem triiben und miidben Ritdblid [be8 Bebriijdhen Tegtes]
unter der Feber ded fiberfehers? ... Luther madjte ausd der miiden Lebenss
?etmd}tuns ein tapfered und frohed Velenninis gum Werte der Arbeit. Sie
ijt Der MWftlide JInhalt cines langen Lebens. Dies BVelenninis [HEpft ausd
ber fdiaffensfroben, tatenduritigen beutfdhen Seele und fingt mit Menig
MWorten ein Hohes Qied der Arbeit.” ITHomas Leutfart fdhreibt in Hauers
Beitidrift ,Deutider Glaube”: ,ES ijt ergreifend, u fehen, wie in Lutler,
bet in biefem Falle dody ficher finngemdfer Erildrer der Bibel fein twollte,
feine nordijdj-arifdhe Subjtanz durdjbricit mit einer Wudht, daf er die Walr=
Beit be8 Teptes opfert ber metaphyfijchen Wahrheit feined Mafjeempfindens
und feined nordijdjen Seclentums, das in diejem Falle anders {pridht und
benlt al3 basjenige, wovon die Vibel der Niederidhlag ift. ,Dad KQeben ift
mefr al3 cin Nidts, und die Acbeit it nidht nur MiiGjal und Plage, jons
bern etivad SidfilicGes.’ o protejticrt Luther an diefem Ungelpuntt nors
bifdjer Lebensfrommigleit nidit nur gegen Nom, nein, in diefem Falle gegen
ba8 Ghriftentum. . . . Dicfes Velenninid Luithers gu Arbeit und Tageslajt
unb Leiftung ift edjt nordifdje Lebensfrommigfeit, die das Leben nidyt Heis
ligt burd) Pjalmenfingen und Sirdjengehen, jondern vor allem bdurd) terts
tatiged Sdafien.”

Cingt Luther wirllid) aus feiner deutjdjen Seele Heraus cin Hohes Lied
ber Arbeit? Davon Iann feine NRede fein. Sdjon dad Iateinijde Wort
labor (Bulgata) bedeutet nidjt nur ,Arbeit”, fondbern ,Not”, ,Drangjal”,
~Rilhfcligleit”, ,Befdwerlichleit”. Jm Ilepteren Sinne Hat Luther dad
loteinijdhe und fpater bas von ihm ticdergegebene Hebriijdje Wort in feinen
Uniberjitdtsvorlefungen iiber die Pialmen ausgelegt. Dad Wort ,Arbeit”
Gat den gleidjen Doppelfinn tic die lateinifde Entfpredjung ,labor: e3
fann ,Arbeit” in unferm Sinne und ,Milbjal*, ,Not” begeidnen. Die
Grundbedeutung ded Wortes ift , Mithjal”, ,miihjcliged Wert”. Beibe BVes
beutungen fommen audj bei Luiler in feiner BVibelitberjepung vor. So gibt
Luifer Jef. 53, 11 die Gebraifdjen Worte, die, genan itberjefst, Hebeuten:
»Miibfal feiner Seele”, mit der Herrlidien Wendung tvieder: ,darum daf
feine @eele gearbeitet Hat”. Hier ift gang deutlid), dafy nidht bon Arbeit
im engeren @inne bie NRede ijt, jonbern einfad) vom Leiden der Seele, dad
freilid) gugleid Tat, namlid) Tragen und Dulden, ift. Ebenjo meint bdie
Stelle Offend. 14, 18: ,.Ja, der Geift jpridht, dafy fie ruben von ibhrer
Arbeit”, nidht nur die Arbeit in unferm Ginne, fondern alle MWMiihjal bed
Lebens. (Janz aufer Beifel jieht die Vebeutung ., Miihjal” bor allem an
ben ©tellen, die ,Miihe” und ,Arbeit” im Parallelidmusd bicten, alfo bei
J¢f. 48, 24; ebenjo in Pf. 55, 11 und Sir. 51, 85. Jn bie Reihe diefer
Ctellen gehirt unjer Wers. Luifer will jagen: Dad Leben ift aud) in
feinem Bejten Gehalte ,Miihe und Arbeit”, dad Geit, Miihjal, NMot.
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udy bie Gejtalt bed Sabed und ber gange Sufammenhang filfeen ouf
alle8 andere al8 auf ein ,Ho§ed Rieb dber Wcheit”. Der Pjalm Handelt bon
ber Berganglidhleit und Nidjtigleit ded Qebens. So ift ed bah
bie bittere Stlage PIolic) in B, 10 durd) ein ,tapferes unbd frofes Belennts
ni8 gum MWerte ber Acbeit” unterbrodjen und freundlid) temperiect fein
follte. Budem: ber Saiy milfjte dann jo genau umgelehrt gebaut fein:
»Benn dad Qeben Miihe und Arbeit getvefen ijt, dann ift 8 MWitlid) ges
toefen.” Bei der Revifion der Plalmeniiberjepung bon 1681 briidte I.Rdﬂl'
dthon den Sinn unfers Verfed fo ausd: ,Wenngleidy Stinige m&t_ﬁﬂﬂ unb
getvaltig find, dennody ift eitel Mithjal (Elend).” SLuiher lehnte died Vers
jtindni8 ab und gab feine und belannte itberfepung. Scdjeel deutet bad fo,
al8 Gabe Lutfer bdamit bie ,milde Lebensbetradjhung” ded Tegted, die
Melandithon tviedergab, fitr feine Mberfetung abgeiviefen und an ifre Stelle
bad ,tapfere und frofe Befenntnis zum Werte der Arbeit” gefeit. Aber
bavon fann Ieine Mede fein. Der Unterfdyicd hvifden Melandjthond “'?
Quthers BVerftindnis ift nur diefer: Melandjthon will unter dem . Bejten®,
ber Hihe de8 Lebens, die Derrlidjleit der Fiirften verjtehen; Suther
bagegen benft an bas, was in jebem Menjdjenlchen L IGjtlih*” ijt.
Quiber verfiindigt allerdingd bdie ,Nrbeit um bder Arbeit willen”. Goft
. Bat bie Arbeit geboten. Er will durd) fie den Menfdhen feinen Segen geben.
Luther I8 aber aud) in feiner BVibel dad Wort von bem Uder, ber Dornen
und Dijteln trigt, und von der Arbeit im Sdweif ded P(ngefitb.fs. die bem
viclfad) unfrudtbaren Ader dic notwendige MNahrung miibjelig abtmgtn
mujy; und cr toufte mit dem alten Theologen von 1 Mof. 8, b_n% biefe
Miibjal und vielfadje Eraebnislofigleit der Arbeit gottlidher Flud ift. (qf.
®enefisvorlefung, 1 Mof. 8, 17 ff.; 5,29.) So ijt filr Luiher die “ﬂ’",f'
tvie it jie jeft tun milfjen, voll Segen und Flud) Gotted gugleid. ie
gejdieht mit Freuden um des Segens willen, mit Seufzen um der bon
Gott und Siindern auferlegten Mithfal willen. Nicht Luihers beutfde
Seele abelt bas, was andern ,ald Flud) galt”, gum Segen, fonbern fein
Ghrijtenglaube Iaft ihn in bdem, was Flud ift und bleibt, au
gleid) Gotted Segnen erfenmen und ergreifen. ;
Die Arbeit ald jolde ijt nicht Fludy, fondern Gotted Ordnung fdjon im
Barabiefe, 1 Mof. 2, 15. Wenn e8 dann in dem Licde bon der Schdpfung,
Bi. 104, Beift: ,Geht dic Sonne auf . . ., da geht der Menjd an feine
Arbeit, fein Aderwer? bis zum Abend”, jo ijt dad im Buiammcnﬁcn}at bel
Hymnus alled andere al8 refignierte Silage, jondern ivie alled Borige ein
Sug frofer Vetradhmg gottlider Schopferfiille und sordmung, dem dann
aud) gleid) der Preis Gottes folgt: ,Wie biel find deincr Werle, @fitl Cie
alle Hajt du toeife gefdaffen.” Gin Gegenjap bejteht nicht vijden det
biblijden und ber germanifden Shipung ber Nrbeit, wohl aber
atoijdien der bibTifd-Hriftlidhen, wic wic fie aud bei Suther finden,
und ber mobernsidealiftifden. Jene toeify bon ber Wiirde und
bon bem Fludje der Arbeit, diefe Will nur bon der Wiirbe und Freude ber
Arbeit iviffen. Aber fie fann fidh nidt Halten mit ihren fdhonen Worken
angefid)td der Wirllidhleit. Jm Beitalter weit borgejdrittencr ?IrbeltlB-
teilung tviffen toir vollends babon. Das ibealiftifhe Menfcjentum muf fid
biefe Nadjtanficdit der menjdlichen Sultur mdglichft aus den NAugen und ausd
ben Gedanfen {dilagen, e8 modte jonjt das Hobelicd der Sultur auf den
Qippen crjterben. Jm Iutferifdien Ghrijtentum Ivird die beutjdje rt gu
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fhrem ecigentlidhen (?) MWefen Iviebergeboren. MWad ,beutfdie Arbeitdgefins
nung® 1ft, fudjen umd finden ir im lutferifden Nirdjenlicde. Georg Niege
fdiliegt fein Morgenlied ,Aus meined Qerzend Grunbe mit ben Worten
ber Arbeitdfreubigleit: .

Und fired’ nun aus mein’ Hanb,

Greif an bas Werl mit Freuben,

Daju mid) Gott befdeiben

JAn mein'm Beruf und Stand.

Ubex gugleid) {ingt futferifdhes Chrijtentum mit Poul Gerfarbts Abenblicde:
Dad Haupt, bie Filh' und Hinbe
Sind froh, daf nun gum Gnde
Die Ucbeit tommen fei,
und ‘im ©Seufgen unter ber Milhjal und bvielfadjen WVergeblidhleit unfers
Utbeitens blidt 8 aus nad) Gotted Eivigleit:
Dort in der ew’gen NRubh’
Jft Gottes Gnadengabe,
Die [dleufit all’ Arbeit 3u. .

Nudism and the Bible.

“According to the Bible the race began as nudists and did not become
nudists by discarding their clothing. In Eden, temperatures did not de-
mand protective clothing. Also there seems to be an inference that it was
pleasing to the Creator, for no word of censure attaches to the original
pair. Not until sin cast its shadow over their Eden home did the thought
of clothing enter. But when disobedience to the divine command became
an act in the eating of the forbidden tree, then immediately a realization
of nakedness and shame swept over them. ‘And the eyes of them both
were opened, and they knew that they were naked; and they sewed fig-
leaves together, and made themselves aprons’ (or girdles).

“The nudists of to-day being right, here was a mistake, a twofold error.
In the first place, they should not have been ashamed; and in the second
place, they should not have shielded their bodies from the beneficent rays
of the sun. Here also was an opportunity for an all-wise Deity to correct
an error by teaching the two that nudity was the divine will and mode.
Strange to say, He did nothing of the sort. Rather He stamped the cloth-
ing question with Heaven's approval by providing them with the skins
of slain animals to replace the fig-lenf girdle. Was the all-wise God mis-
taken? Was this an error on His part so deep rooted that six thousand
years have been required to reetify it?

“But this was not the only slip of the Deity in the matter, granting
the truth of the nudist position. The only visible appearance of the Al-
mighty, or ‘theophany,” to speak theologically, where clothing is touched
upon is in the Book of Daniel. There it is recorded that Daniel saw the
Deity seated on a throne like the fiery flame, and ‘His garment white as
snow’ Why did not the King of the universe teach by example that
nudism was according to the divine will? Can we escape the inference that
clothing is the habit and example of the Infinite?

“David in a descriptive mood sings concerning Jehovah: ‘Thou art
clothed with honor and majesty, who coverest Thyself with light as with
a garment.’
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“Also head and shoulders above the best that mankind has ever ai-
tained stands the solitary figure of the Man of Galilee. As to clothing,
we should reasonably expect a word of disapproval from His lips in the
matter of barring the violet ray from its essentinl action on the entire
cpidermis. But we search in vain for His slightest intimation that cloth-
ing is superfluous. It certainly seems that the Teacher made & serious
omission in leaving out such an essential having to do with the health and
happiness of mankind when one word from His tongue would have saved
humanity so much.

“The Example of Christ.

“It may surprise our nudist friends to observe further that, when
Jesus was transfigured before His disciples, ‘His face did shine as the sun,
and His raiment was white as the light” This transfiguration, Peter tells
us, was a picture of His coming again, which, as we all know, is yet
future. So with our eyes on the future appearing in glory of the Son
of Man, we discover that He even then has not advanced, in what the
nudists would have us believe is the truth, to the place where He has
ceased to wear raiment.

“And not only in the transfiguration scene does He appear clothed,
but some sixty years later John, the seer of Patmos, envisioned Him
‘clothed with a garment down to the foot.” Once more John in prophetic
vision sees Him, militant, on a white war horse, the armies of heaven at
His back, ns He faces the awesome battle-field of Armageddon. On His
regal head are all the crowns of earth, and He was ‘clothed in a vesture
dipped in blood.’

“We gather, then, that Christ wore clothes on all occasions when
walking the earth as a man, that in all His resurrection appearances He
still was clothed, and that in His future revelation of Himself as King of
kings and Lord of lords He yet deems clothing fitting for the divine person.

‘“The Example of the Angels.

“Furthermore, the Book speaks of appearances in human form of
heavenly beings other than God the Father and Christ. The angels were
clothed. Mary Magdalene and the other Mary stood without the sepulcher
of Christ shortly after His resurrection. There had been a great earth-
quake. An angel of the Lord had rolled the stone from the door of the
sepulcher and was sitting upon it. ‘His countenance was like the lightning
and his raiment white as snow.’

“The disciples walked with Jesus on the fortieth day following His
resurrection until they were opposite Bethany. A last word with them
and then, as théir amazed eyes saw Him rise from the earth and disappear
in a cloud, suddenly they became conscious of an addition to their com-
pany. Two angels ‘stood by them in white apparel.’

“Cornelius, a Roman captain and a devout man, saw in a vision about
the ninth hour (3 P.3.) an angel of God. Telling Peter of it afterwards,
he said he was praying at the ninth hour, and ‘behold, o man [an angel]
stood before me in bright elothing.’

“John the apostle from the isle of Patmos, looking far into the future,
saw ‘a mighty angel come down from heaven, clothed in a cloud. Again,
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in the same Patmos revelations, he saw seven angels ‘clothed in pure and
white linen.’

“We are led again to the unavoidable conclusion that clothing is the
rule of heaven; for we never hear of nude angels, and every reference
describing their persons speaks of the wearing of raiment. And we must
concede that the angelic beings of all the created living personalities have
the léast reason to clothe themselves, since they are sexless and from
a frostless country, where the tree of life ever blooms.

“The Teaching of the Scriptures.

“It has been noted in the reports of nudist aggregations that there
are ministers of the Gospel in their ranks. This would raise the question
of the tenchings of the Church regarding the clothing question. Do the
teachings of Christ and His apostles admit nudism or condone it among
Christians?

“Paul, the most prolific writer of the teachings of the Church, rules
‘that the women adorn themselves in modest apparel, by which we learn
that the Church taught not only that its members should be clothed, but
modestly so. In the Book of Revelation one of the high rewards of the
future life is declared to be to ‘walk with Me [Christ] in white’ And
again, 'He that overcometh shall be clothed in white raiment.

“Once more, the prophet of Patmos, looking in vision upon a scene
in heaven, sees twenty-four clders round about the throne of God ‘clothed
in white raiment.’ After this the scer beheld a great multitude on the
other shore of all nations, and kindreds, and people, and tongues ‘clothed
with white robes”’ Yet again, John is given a vision of a triumphant host
of cavalry from heaven, riding white horses as they follow the victorious
Christ coming as world-conqueror. And John notes that they were ‘clothed
in fine linen, white and clean.’

“Once more we are driven to the conclusion that the teachings of the
Church, recorded in the New Testament, provide no excuse for the phe-
nomenon of nudism.

“Shameful Illustrations.

“That the Bible treats nakedness as shameful cannot be questioned.
Beginning with the first pair’s sense of shame and first attempts to clothe
themselves, down to the end of the Book, clothing is scen as essential, and
to be unclothed disgraceful. Noah, who became intoxicated, perhaps in-
nocently, not knowing the properties of fermented grape-juice, is an early
case in point. He was ‘uncovered’ in his tent. His son Ham saw him
and told his brethren, many think mockingly. So serious was this offense
that it brought a curse upon the irreverent Ham and his line. His two
brothers showed a proper spirit of reverence, and also illustrate the
attitude of the time as regards nudity, by taking a garment on their
shoulders, and, walking backward, covered their father.

“The New Testament position is perhaps mowhere better illustrated
than in the case of the demoniac of Gadara. The extremity of his dementia
is emphasized by the declaration that he ‘wore no clothes’ Later, when
the evil spirit had been cast out by Christ, those who had heard of the
miracle and came to see found the man sitting at the feet of Jesus, ‘clothed
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and in his right mind.’ The deduction seems incvitable —crazy, a nudist;
sane, a wearer of clothing.

“When the Spirit of Christ would emphasize the depths to which the
Church in Laodicea had sunk, He declared that she knew not that she was
‘wretched, and miserable, and poor, and blind, and naked,’ and in the same
paragraph He counsels her to ‘buy of me gold tried in the fire that thou
mayest be rich, and white raiment that thou mayest be clothed and that
the shame of thy nakedness do not appear.’

“It will not be necessary to go further to demonstrate the Bible atti-
tude ns to nudism. Naked is classed with such adjectives as ‘wretched,
and miserable, and poor, and blind’; and as though the sacred writer
were reaching for a climax in his word picture of spiritual sorrowfulness,
he adds: ‘and naked’ Then he admonishes that she purchase white
raiment ‘that the shame of thy nakedness do not appear. The ‘shame of
thy nakedness’!

éNudism in History.

“History has its own story to tell in the matter of nudism. Only the
most abjectly degraded of peoples have shed their clothing. Where eivili-
zation and intelligence have ranked high, clothing has been the order.
Does this present movement justify the presumption that humanity has
begun to trek back to the jungle? that the race is sliding crazily into
the slough of utter grossness which is the final goal of the followers of the
flesh? True, its promoters now present a moral front; but when the
pressure of outraged decency is relaxed, when the audacious newness has
worn off — then what?

“Let us hope that this thing is but a foolish fad of what has been dis-
cerningly called ‘the lunatie fringe’ of society, the ernckpot corps, and that
these queer mental twists will soon tire of their childish attempt to shock
the sane, realizing that, instead of achieving notoriety, they have only
reaped disgust.” REV. WirLiax C. FAuCETTE, in Moody Monthly.

Corban.

This word, found Mark 7,11 (ep. Matt. 15,5), is an Aramaic term sig-
nifying o special gift or offering devoted to God. Originally, Ex. 28, 38, it
designated a holy gift, some special offering presented to the Lord for
a specific reason and purpose. There scems to be a reference to such a gift
also in Matt. 23, 18. The peace-offerings of the Old Testament evidently
included offerings of thanksgiving and votive offerings, Lev.3 and 7. They
were free-will offerings, not included in the stated sacrifices of the people.
Their purpose was, among other things, to establish closer fellowship be-
tween the donor and Jehovah. It is in this sense that Matt. 5, 23. 24 speaks
of a gift brought to the altar. Such a gift was to be brought in o spirit
of true consecration, without reservations conflicting with other sta
duties. It was because the Pharisces at the time of Christ had added an
anti-Seriptural interpretation that Jesus found it necessary to take them
to task. For according to their teaching a person consecrating a gift to
God might thereby be relieved from using it for his parents, thereby set-
ting aside the Fourth Commandment. No professed service of God can
be acceptable if it conflicts with any duty prescribed by His co‘ll!,m;n;.mﬂ"
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