Concordia Theological Monthly
Volume 6 Article 43

5-1-1935

Sermon Study on 1 Tim. 2, 1-6

Theo. Laetsch
Concordia Seminary, St. Louis

Follow this and additional works at: https://scholar.csl.edu/ctm

Cf Part of the Biblical Studies Commons

Recommended Citation
Laetsch, Theo. (1935) "Sermon Study on 1 Tim. 2, 1-6," Concordia Theological Monthly: Vol. 6, Article 43.
Available at: https://scholar.csl.edu/ctm/vol6/iss1/43

This Homiletical Help is brought to you for free and open access by the Print Publications at Scholarly Resources
from Concordia Seminary. It has been accepted for inclusion in Concordia Theological Monthly by an authorized
editor of Scholarly Resources from Concordia Seminary. For more information, please contact seitzw@csl.edu.


https://scholar.csl.edu/ctm
https://scholar.csl.edu/ctm/vol6
https://scholar.csl.edu/ctm/vol6/iss1/43
https://scholar.csl.edu/ctm?utm_source=scholar.csl.edu%2Fctm%2Fvol6%2Fiss1%2F43&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/539?utm_source=scholar.csl.edu%2Fctm%2Fvol6%2Fiss1%2F43&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/ctm/vol6/iss1/43?utm_source=scholar.csl.edu%2Fctm%2Fvol6%2Fiss1%2F43&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

Laetsch: Sermon Study on 1 Tim. 2, 1-6

856 Sermon Study on 1 Tim. 2, 1—8.

Commonweal make the most of it. Luther rightly said: “For long
they have molested John Reuchlin, and me they now molest for the
new and resounding crime of having wished to be taught, of having
sought the truth. And this in the Church, the kingdom of truth, in
which it behooves to render a reason to all who demand it.”4)

It is said that this conference with the man of “distracted men-
tality,” who, however, was so much better versed in the Secriptures,
moved the eardinal to devote more time and study to the plain Gospel
than to the intricacies of Thomas Aquinas; that this in numerous
instances led him into un-Catholic paths, to point out errors in the
Vulgate, to reject the allegorical interpretation of the Bible, and, in
general, to ignore tradition in critical questions, which involved him
in bitter controversies with his Dominican brothers and the Sorbonne.
He witnessed the emperor’s sack of Rome and had to pay a ransom
for his own freedom; and he lived to see England sever communion
with Rome, as the result, partly, of his own counsel to Pope Clem-
ent VII on the validity of the marriage of Henry VIII and Katherine
of Aragon.

It is noteworthy that in the year of the great Open Bible Jubilee
this anniversary of Cajetan was practically forgotten.

Tueo. Hoyer.

il

Sermon Study on 1 Tim. 2, 1—6.
(Eisenach Epistle-lesson for the Fifth Sunday after Enster.)

Timothy, to whom this letter is addressed, had been left by
Paul in charge of the large and influential congregation at Ephesus.
Though still a young man, 1 Tim.4, 12, Timothy was by no means
a novice. He had been a “work-fellow” of the apostle, Rom. 16, 21, for
a number of years, had been entrusted with a number of important
missions, and was one of the most trustworthy associates of Paul,
Phil. 2, 20. In fulfilment of Paul’s prophecy, Acts 20, 29. 30, false
teachers had arisen at Ephesus, perverting both the Law and the
Gospel, 1 Tim. 1. There seems to have been a movement for the

proceeds: “Moreover, in matters of belief the testimony of the individual
conscience as the voice of God is supreme. ‘In the face of this supreme
authority, ete.’” as above. I find no statement like that regarding con-
science as the voice of God in Luther's letter. The text, after eciting
o great number of Secripture-passages, reads: “Istac et multae aliae
auctoritates, tam cxpresse, tam copiose, ducunt, cogunt, captivant me in
senlentiam, quam dizi.” Then follows the plen to the cardinal to have
pity on his conscience (as above) and then this: “Et stantibus his auctori-
tatibus aliud facere mon possum, misi quod oboediendum essec Deo magis
quam hominibus scio.” Ilis auctoritatibus refers to istac ct multae aliac
auctoritates, and the translation of our St. Louis edition is no doubt cor-
rect: “Und da dicsc Schriftstellen feststehen,” cte.

14) Weimar, II, 6.
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emancipation of women similar to that at Corinth, 1 Tim. 2, 8 f.
Apparently the congregation neglected public prayers, chap. 2, 1.
Paul, who had the welfare of all congregations at heart, 2 Cor. 11, 28,
wll!d undoubtedly have remained at Ephesus to aid Timothy in
rooting out these dangerous errors and customs, since the influence
of the important congregation at Ephesus still extended to all the
congregations of Asin Minor; cf. Acts 19,10. But urgent matters in
Macedonia had obliged him to leave Ephesus. Though he hoped to
return shortly, yet, fearing a possible delay, he felt constrained to
write a letter to Timothy in order to encourage him and give him the

needed instruction enabling him to do his duty in the house of God,
1 Tim. 3, 14. 15.

After charging him to silence the false teachers, chap. 1, Paul
proceeds to regulate the congregational life, especially public worship.
We read: —

“I exhort, therefore, that, first of all, supplications, prayers, inter-
cessions, and giving of thanks, be made for all men,” v.1. Tt is evi-
dent that the entire context, especially vv. 8. 9, limits the prayer which
the apostle has in mind to congregational prayer in public worship.
Of course, what the apostle says of the nature and necessity of public
prayer applies with equal force to the private prayers of the believer.
The intention of the apostle cannot be that private prayers might
be neglected so long as the congregational prayers were conscien-
tiously offered. Yet, if the pastor must admonish his congregation to
greater faithfulness in private, individual prayer, he should choose
a different text. The apostle has in mind congregational prayer,
a subject important enough in itself to deserve careful study. An-
other point must not be overlooked. Paul does not speak of congre-
gational prayer in general, but of congregational prayer for all men,
public intercession. The Ephesians may have been quite diligent in
praying as individuals and as a congregation for their own welfare;
¥et they evidently were in special need of being admonished to greater
diligence in public intercession. It was one of the national traits of
the Grecks to be inclined to clannishness, to regard the interest of
their own community as paramount, to forget or neglect the general
welfare of the nation, to regard all other nations as “barbarians,”
bence beneath their dignity. This trait may have interfered with
their obligation of praying for all men. Or the persecutions to
which they had been subjected by their fellow-men, the mockery, the
ridieule, the open and secret enmity, to which they were daily exposed,
may have made them remiss in their duty. Above all, we need only
10 look into our own hearts and at our own sluggishness in prayer
for others in order to realize the need of admonition, in the day of
tke apostle and in our own, that intercession, public, congregational
prayer for all men, receive proper attention.
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The apostle uses four different terms for intercessory prayer, and
these in the plural, and in this manner “brings out the comprehensive-
ness of such prayer and indicates the fulness with which congrega-
tions are to address God.” (Lenski, Fisenach Epistle Selections,
p. 595.) Hence the four terms do not denote four different kinds
of liturgical prayers. They rather describe the general character of
all congregational prayers. Such prayers are to have the nature
of “supplications.” The word déyoic means need, indigence, then
a prayer in need, supplication. In all public prayers the congregation
must never forget that they are supplicants at the Throne of Mercy,
beggars before the God of grace, owing all that they have to the
loving-kindness of their heavenly Father. While those for whom they
pray may not recognize their need or, if they do, rely on their own
resources, their own wisdom, science, power, riches, futile as these
things are, Rev. 3,17, the Christian congregation should in all their
prayers remember Jas. 1,17 and, humbly confessing their own indi-
gence and helplessness, supplicate the Father in heaven that in His
tender mercy He grant all that they themselves and those for whom
they pray may need. This knowledge, that we are supplicants, will
prevent the mistaken notion that our prayers are meritorious, means
of grace. They are no more than the ery of the needy heart con-
vinced of its own need, as little able to confer blessings as the plea
of the beggar will enrich him.

Congregational prayers are to be “prayers,” mposevzal. This
word, also in classic Greek, is the usual word for worshipful prayer,
prayer in so far as it is addressed to God. In all prayers the Chris-
tian congregation should keep in mind that they are dust and ashes,
that God is the Supreme, the Just, the Holy One. Not like presump-
tuous beggars, who feel that the world owes them a living, should the
congregation appear before God and demand as their right that God
instantly and exactly as they demand fulfil their slightest wish. Nor
are they to pray in the manner of malcontents, voicing their dissatis-
faction with the government of God, whining and complaining over
an alleged injustice, criticizing His ways and finding fault with His
Judgments. Rather, recognizing the absolute supremacy and sov-
ereignty of Him who says, I AM THAT I AM, silencing their own
misgivings, with due reverence and proper awe, they are to approach
the throne of the Most High, ready to submit themselves absolutely
to His holy will and judgment.

Yet this veneration should not cause the congregation to dread
the hour of prayer and to fear to approach their God. While con-
stantly aware of the sovereignty of the Lord, the congregation should
at the same time come to God with that utmost confidence and
familiarity which characterizes the manner in which loving children
accost their loving father. That is implied in the third expression
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for prayer used by the apostle, “intercessions.” The word Zrreviic
only here and chap. 4, 5, but is of frequent occurrence in
Greck, denoting a happening together, falling in with another
the purpose of visiting, interviewing, conversation, indicating
frequently a familiar, confiding access. The congregation fall in with
God at the nppointed trysting-place, their house of worship, pour out
h‘mm all their own and their neighbors’ sorrows and perplexities,
bring to Him all their needs of body and soul, talk them over with
the heavenly Father, interview God, ask His opinion, and then, after
He has in His holy Word, written for our learning, Rom. 15, 4, pre-
sented His views, the congregation, trusting that their Savior-God
will never leave them nor forsake them, that He will do according to
His good and gracious will, leave with childlike trust and confidence
all their worries to His loving providence. A beautiful example
of such &wwfic is found Eph. 3, 12—21. As Paul there closes his
prayer with a hymn of thanksgiving, so every prayer of the congre-
gation should be permeated, saturated, with gratitude, edzapioria,
says the apostle. Gratitude is one of the characteristics of Christian
prayer — gratitude for past favors innumerable; gratitude that we
are living among men, thus being given an opportunity to show our
love toward our Father by serving our brethren, our fellow-men, in
their physical and spiritual needs; gratitude for our government,
ll_mt we are not living in a state of anarchy; gratitude for such
gifts as the Lord will in response to our prayer choose to grant us,
no matter what their nature; gratitude which, though it sees no way
of help, still is so confident of God’s aid that it thanks God for it
even before it arrives. Of. Ps. 43, 5.

Such humble, worshipful, confiding, thankful prayers should be
made for all men. That naturally includes our own congregation
and all its individual members, especially such as are in particular
need of congregational intercession. Yet as surely as we should love
our neighbor as ourselves, Phil. 2, 4; Gal. 5, 13, so surely is it the
duty of the Christian congregation to include all men in their prayers.
Not only the individual, but also the congregation is taught to pray:
“Our Father who art in heaven.” Congregational prayer must be
cosmopolitan, world-wide in its scope, not limited to any one indi-
vidual, nor to one congregation, nor to the synod, nor to the Lutheran

urch, nor to one country, nor to one race. No; while including
all these, it must extend farther, comprehending in its loving embrace
all the children of men.

“For kings, and for all that are in authority, that we may lead
8 quiet and peaceable life in all godliness and honesty,” v.2. The
threatening attitude which Roman officials took over against the
Christian religion may have caused many a congregation to become
Temiss in their duty to pray for their government, which duty already

sil
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in the Old Testament and by Christ Himself had been made incum-
bent on all children of God, Jer. 29, 7; Matt. 5, 44. At least the
apostle finds it necessary that the Christians be urged not to overlook
nor neglect this important matter. The plural “kings” indicates that
Paul had in mind not only the Roman emperor then living, but all
kings within and without the Roman realm. He knew that the Gospel
in ever-increasing measure would be preached far beyond the con-
fines of the Roman Empire, throughout the world. The anarthrous
pactléiwy brings out the qualitative force of the noun: any one who
has the quality of a king, occupies that position which a king held
among the Romans, be he called king or czar or president. Nor are
only supreme rulers to be included in congregational prayer. Such
prayer is to be made for all that are in authority, éxegoysj, superiority,
elevation over others. From the highest ruler to the lowliest officer,
all civic authorities are to be the objects of congregational prayer.

These prayers are to be made for all men and officials, ¥=ée,
over them, so that our prayers as a guarding, protecting shield inter-
vene, come between them and harm. In response to our prayers
God, who has commanded us so to pray and promised to hear us,
will bless those for whom we pray. Cp. Gen.18,16—33. This is the
next thought brought out by the apostle. “That we may lead a quiet
and peaceable life in all godliness and honesty.” Grammatically
fra might indicate either the purpose, the intention of the prayer,
or its object and content. In this latter sense the word iva, which was
originally a final conjunction, is used very frequently in later Greek.
In our text we may see how readily the final sense would develop into
the objective use. If we pray for the purpose that we may have peace,
we naturally make peace the content of our prayer.— The two terms
quiet and peaceable are practically synonymous, denoting that tran-
quillity and peace which enables one to settle down, to live safely
and securely; by no means indolence (cp. 1 Thess. 4,11), but a quiet
which permits one to follow one’s business and profession without
fear of disturbance from any enemy within or without one’s country:
scttled conditions politically, socially, finaneially. Such quiet, peace-
able times usually are times of plenty, prosperity, wealth, and fre-
quently these riches are made the chief object of pursuit during such
periods. Instead of thanking God for these times and making use
of them for the glory of God and the welfare of their neighbor, men
only too often abuse them by madly chasing after wealth, the deceit-
fulness of riches leading them into every possible sin and crime, thus
undermining the very peace and tranquillity which enabled them to
carry on their business profitably. Cp. Deut. 32, 10—20; Ezek. 16,
49. 50, the history of the twenticth century. This quiet and peaceable
life is rather to be led in all godliness and honesty. Godliness, sboifiria,
that piety towards God of which Paul speaks so frequently in his
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pastoral letters — the godliness based on the mystery of the incarna-
tion of the Son of God and His substitutionary work, 1 Tim. 3,16 and
engendered in the lives of men by the doctrine that promotes, the
truth which leads to, godliness, 1 Tim. 6, 3; Titus 1,1, even the Gospel
of Christ crucified; the godliness to which are given most precious
promises, 1 Tim. 4, 8. Honesty, osurdrne, gravity, honorableness,
especially in one’s conduct toward one’s fellow-men. As Paul himself
strove to have a conscience void of offense not merely toward God,
but toward men as well, Acts 24,16; 1 Cor. 10, 32. 33, so the purport
and purpose of the congregational prayers should be that we, 1. e., all
men for whom we pray, may lead a life acceptable to God and ap-
proved of men, Rom. 14,18. Since times of war and persecution may
make such godliness difficult for man, we pray for peace and quiet;
and in order that quiet and peace may everywhere prevail, Ps. 85, 9 ff.,
we are to pray for all men, for all rulers especially. Such prayer will
not be in vain.

“For this is good and acceptable in the sight of God, our Savior,”
V.3, Kaldy, “excellent in its nature and characteristics and therefore
_“n adapted to its ends.” Thayer. Congregational prayer for peace
1 good, excellent in the sight of God; it is a prayer as it ought to be,
a prayer flowing not from a selfish heart that has regard for its own
welfare only. It proceeds rather from a heart filled with that true
101.'0 toward the fellow-man which God demands and which is a sure
evidenco of that faith in Christ Jesus without which nothing can
please God. Such congregational prayer for peace is pleasing to God
at all times, whether they be times of quiet or of trouble. Though
ll.lo troublous times are of His making, sent by Him for good and
Wise purposes, nevertheless it is not sinful to ask God to restore peace
and quiet to our country and to spare his people in times of perse-
cation. Though Paul is willing to suffer, 2 Tim. 1, 12; 2, 9—13,
Eb“lh Christ expects all His followers to take up His cross, yet it
15 not inconsistent with the willingness of Christians to endure hard-
l!lil’l nor with the will of God that they suffer tribulations if Chris-
tian congregations and individuals pray for the abatement of perse-
cutions, the reestablishment of peace. Cp. Paul’s example, Acts
26,20; Phil. 1,19—26; Christ’s example, Matt. 26,39, And in our
text we are directly told that such prayer is good, excellent in its
mature. It is good also since it is so well adapted to its ends. It is
notin vain. The apostle says that it is acceptable in the sight of God.
God will gladly receive our prayer, will hear it, and since it is a good
prayer, will send times of quiet and peace in response to our prayers.
Public intercessions, prayers for others, will redound not only to the
benefit of those for whom we pray, they will be of untold blessing to
s also. God will include us in the streams of blessings which in
response to our prayers He pours out on those whom we included in
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our petitions. Ought congregations ever to be guilty of neglecting
prayer so profitable?

In order to make us the more willing to pray for all men, the
apostle calls to our mind the fact that God is our Savior. While in
1 Tim.1,1 the order is “God, our Savior,” stressing the Godhead of
our Savior, here the order is, “our Savior, God,” stressing especially
the saving love of the God of power. Needless to say, the reference
in both passages is not to Jesus, but to God as the Author of our
salvation. God is our Savior. He has made our salvation possible
not only in theory, but in fact. Ought we not gladly to do what this
God nsks us to do? Ought not every congregation willingly pray for
all men, for all rulers, since such prayer causes pleasure and satis-
faction to Him who has done so much for us?

God expects nothing unreasonable from us when He asks the
congregation to make intercession for others. We should merely
follow His own example of unselfish, universal love. This is the
thought brought out in the next verse. “Who will have all men to
be saved and to come unto the knowledge of the truth,” v.4. God will,
®éle, is determined, resolved, purposes, to save. The context makes it
imperative to take this word in the sense of eternal salvation through
faith in Christ Jesus, that salvation which begins in this world, Eph.
2,5; Titus 3,5; 2 Tim.1,9, which is perfected in the world to come,
1 Tim.2,15; 2 Tim.4,1. In our passage, as, e.g., in 1 Tim.1,15;
4,16, it includes both present and future salvation. God is deter-
mined to save men, sinners, who of their own free will chose Satan
to be their ruler. It is His purpose that they be rescued from the
slavery of sin and sorrow, of darkness and death, that they be trans-
lated to His kingdom of holiness and happiness, of light and life.
God is determined to save all men. His loving-kindness embraces all
human beings. His saving grace extends to every individual. Whoso-
ever is dvdpwmog is included in God’s determination to save. This
determination is not an absolute decree, it is a determination to save
in a certain order. Man should be saved by coming to the knowledge
of the truth, of that truth which is Christ Jesus, John 14, 6, which was
revealed in Christ, John 1, 14, by Christ, John 8, 32; 18, 37, who is the
Author and Source of truth, John 1,17. This truth, this saving Gos-
pel, is to be preached to men dead in trespasses and sin; and by this
Gospel all men, spiritually dead, should come to the knowledge of the
saving truth. Hence, neither is the preaching of the Gospel to be
restricted to any one class of men or to any individuals within a class,
nor is the efficacy and sincerity of this Gospel call changed in any
one instance, no matter to whom it is preached; it is always preached
for the purpose, with the determination on the part of God, that
through such preaching the person addressed be saved. In order to
remove every vestige of doubt as to the universality and efficacy of
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God's saving grace and consequently to drive home the more forcibly
the necessity of praying for all men, the apostle adds an incontro-
vertible proof for the universality of grace.

“For there is one God and one Mediator between God and men,
the Man Christ Jesus, who gave Himself a ransom for all, to be testi-
fied in due time,” vv. 5.6. The Savior-God revealed in Scripture and
warshiped by Christians is one God, and this one God has but one
plan of salvation, salvation through a Mediator appointed by Himself,
a Mediator working out salvation for all men, and thus mediating be-
tween God and men. For the meaning of the word mediator cf. Deut.
5,5, where also the need of a Mediator is brought out, as man is afraid
of God, being a sinner; sce also Deut. 5, 22—31; 18,16—19. This
AMediator stands between God and men, not merely between God and
Israel; His mediating office is universal. There is no article before
drdpéxwy, indicating the qualitative force of the noun, every being of
the nature, quality, of man, be he Jew or Gentile, black or white, cul-
tured or barbarian; as long ns he has that one quality of being a human
being, there is for him a Mediator between God and himself. This
Mediator is Jesus Christ, that Babe of Bethlehem called Jesus and
Christ by messengers from on high, Luke 1,31; 2,11; that man dying
the death of a criminal on Calvary; cf. John 19,19. His very name,
half Hebrew, half Greek, indicates that He is to be the anointed
Savior both of Jew and Gentile. This Mediator, the Christ, anointed
by God Himself, Ps. 45,8; Acts 10, 38, to be Jesus, the Savior, Matt.
1,21, this God-appointed Savior, is a man. Again the anarthrous
noun stresses the qualitative force. Hence this Mediator could, like
men, for whom he was to mediate, be subject to the Law of God,
which was given not to God nor to angels nor to animals, but to man,
to be fulfilled by man. Hence He could also, like man, be tempted,
suffer, die, Heb. 2,14—18; 4,15. Yet, though a true man, He was
not, like those men for whom He was about to mediate, a sinner.
In that case He would have needed n mediator for Himself. The
angel called this Jesus “that Holy Thing, the Son of God, the Son
of the Highest,” Luke 1, 32. 35, and this Christ “the Lord,” Luke 2,11
Jesus Christ, the God-appointed Mediator, is the God-man. There-
fore He could do what He was appointed to do as Mediator — not
merely plead for His fellow-men, but establish a basis for the recon-
ciliation of God and man. This Mediator is He “who gave Himself
8 ransom.” Avrgov designates the price paid for redeeming any one,
freeing him from some obligation or punishment. Note Num. 3,
4551, where lirpa is used as the translation for the Hebrew {i*1B
and dvri for the Hebrew nnn, v.45. The Levites are to be taken as
substitutes for the first-born, while the ransom money for the super-
numerary children is to be paid to the Lord in order to free these
children from the obligation to serve in the Tabernacle; cf. Num. 8,
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14—19. Ex. 21,30 the b3, LXX: 1jrgov, was given instead of the life
of the owner of the ox that had gored a man. Num. 35, 31. 32 forbids
the taking of satisfaction, iérgov, B3, instead of the life of a mur-
derer. There can be no doubt as to the meaning of dvx/ and 1érgor.
It is the giving of a substitute, a ransom, in order to free a person
from some obligation or punishment, which must be rendered or paid
unless a substitutionary ransom is given. In this well-established
senso the word is used by the apostle. The dve/ only serves to
strengthen the idea of substitution. What did Jesus give as a sub-
stitutionary ransom? He gave “Himself,” His own person, the God-
man. As man He could fulfil the Law given to man and suffer those
penalties which man was to suffer because of his sin. As God He
could do this work perfectly and for all. His mediating work there-
fore consisted not only in pleading for grace, but in actually recon-
ciling God and man. Cf. Heb. 9,15; 12,24. In order to stress once
more the substitutionary character of this mediation and its univer-
sality, the apostle adds the final word, for all men. For, fxip,
literally, over all men. His dvridvrgor is His own person. This His
own person He places over man, doing what man must do, for him,
so that God sees the deed only of His own Son. This His own person
He places over the sin of man, so that God seces not the sin of the
sinner, but the righteousness of the Mediator appointed by God Him-
self. This His own person, stricken, smitten and afflicted, He places
over man, so that God’s justice, which demands full retribution to be
made, is satisfied. Thus man is ransomed, freed from the obligation
of fulfilment of the Law, from the guilt and the punishment of his sin.
This is the work which Christ accomplished as the Mediator for all
men, and this work is not to be kept secret; it is to be “testified in
due time,” so that all men may hear of it. To the knowledge of this
testimony, this truth, all men should come according to the will of
God, and by this knowledge all men should be saved. That is the will,
the determination, the purpose of God — full salvation for all men.
Like father, like children. If the Father in heaven provides for the
salvation of all men, shall not we, His children, the congregations of
His elect, include in our prayers the temporal and eternal welfare
of all men?

Tho pastor ought to welcome the opportunity offered by this text
to call the attention of his congregation to this important phase of
congregational life, publiec prayers and intercessions. How often are
the prayers in the form of hymns sung in a lifeless, perfunctory
n_mnnerl How often are the collects and prayers neither congrega-
tional prayers nor even prayers, the pastor being the only one partici-
pating, and he hurrying through the prayers as quickly as possible.
Pastors and congregations stand in need of the admonition which the
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text furnishes in 80 abundant and convincing a manner. The pastor
may choose as his theme: An Apostolic Admonition to Congrega-
tional Prayer. 1) It teaches us the proper manner of such prayer,
¥.1.2. 2) It shows the true motive for such prayer, vv. 3—6.—
When Is Congregational Prayer Good and Acceptable to God?
1) When it is prayer, v.1. 2) When it is congregational prayer.
3) When it is intercessional prayer, vv. 2—8. — Why Congregational
Prayer? 1) God’s command, vv. 1. 2. 2) God’s promise, vv. 2b. 3.
3) God's example, vv. 4—6.— In the introduction the pastor may call
attention to the present troublous times, warn against putting the
blame on God or only on others. Apply Lam.3,40. Congregation
as congregation shares in gemeral guilt. Our Share in Causing

These Troublous Times. 1) Have we prayed for all men and for all -

in authority? 2) Have we supplemented such prayer by the testi-
mony of God’s saving grace? 3) Have we sustained such testimony
by a life of godliness and honesty? In the conclusion admonish to
repentance and faithfulness in congregational duties. The same
thoughts might be carried out positively under the theme, What can
the Congregation Do to Restore Good Times? Trneo. LAETSCH.

&
o

Didpofitionen iiber die altfirdjlidie Eoangelienreife.

Mifcricordbiad Domini.
Jo0bh. 10, 12—16.
_ Zcjten Sonntag wurde JETus dargejtellt al8 der Gerrlide Siegess
fiirit, der aud bdem offenen Grab und bie Iojtlidhjten Giiter mitbringt.
Deute ftellt ex fidh dar unter einem Vilde, das allgemein filx eind der
fdionjten in der Schrift gehalten wird. Sdjon bor feinem Tobe Hat er
fid den guten Hirten genannt; dod) wird diefer Name audy mit feiner
Hujerjtebung in BVerbindung gebradit, Hebr. 18, 20.

JEus ber gute Hirte.
1. Gr [dft fcin Leben fiir uns, feine Sdafe.
2. Cr exleunt uns als diec Seinen.
3. Cr trdgt Herglidec Sorge, aud) bie gerjtreuten
€dafe gu fammeln und Heimaufithren.

1

8.12. Das ift der Herrlidhjtc Vetveid der Hirtenliche JEu. Die
G_lhfc in Job. 10 find durdhtveg dic gldubigen Sinder Gottes, die durd
bie Tiir, Chrijtum, in den Schafitall der Kirde cingeben. Gegenfab die
lnglaubigen, 8. 26. Fiir bdie Sdjafe laft der gute Hicte fein Leben.
€t job unfern Jammer. Der Hillijdie Wolf war unter die Menfdens
Berde gefallen, Batte fic in Siinde und Berberben gejtiirat, Pf. 61, 7;

https://scholar.csl.edu/ctm/vol6/iss1/43
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