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184 Revival Movement of the Hsin I Church.

ber Sdrift madjt der Heilige Geift wahr und befiegelt bamit durd) fein
inneres Beugnis die gottlidhe Wafrheit und Autoritit dber Scyift. Died
innere Seugnis ift aber felbjt das getviffefte, und ber Heilige Beijt
nimmt mun nidjt erft aus der bon ihm begeugten unbd beftitigten Sdrift
bad Beugnis, daf er der gittlidhe Geift fei, fondern bad ift fein uns
mittelbare8 Beugnid von ihm felbjt. Weil mun alle Wirtung bed
Geijted und fein gulept ald Hodjte Autoritdt entfdjeibendes Jeugnis
bod) bon bornferein filc uns durdy bie Schrift vermittelt roucde, fo ijt die
gegebene Grilirung fern bon aller Shlvarmgeifterei.” €3 ift burdaud
auliffig, Bier mit einer ¥nalogie bon Ereignifien in der Natur au
operieren. Bei cinem Menjdien, der das Licht ber Sonne fieht und he
Wiirme der Sonnenjtrahlen beripiict, bebarf es feiner Gﬁatﬁinniq!nh
ba3 Dafein der Sonne 3u betveifen. Ehenjo geniigt bei einem Gl'initm
die Wahrnehmung feines Gieijted und Hergens, bic dad Peugmd bﬂ
Giciftes fpiicen, eben bieje Wahrnehmung, unbd einesd mweiteren Beteifed
bebarf e8 nidt. P. C Krepmann.

-+

Y

Revival Movement of the Hsin I Church.”

The following is the second part of a paper on “Buchmanism, with
Special Reference to the Hsin I Church,” written at the request of the
Hankow Conference of our missionaries. All quotations from the literature
of the Hsin I Church are translations from Chinese and have been checked
by another missionary.

What connection has Buchmanism with the present revivals
taking place in the Hsin I Church? I have discovered none, thoug-h
there is much in common between the two movements. With this
statement the task set for me by the Hankow Conference might be
considered finished.

Yet it is of importance that all members of the mission become
acquainted with the revival movement in the Hsin I Church and
especially the unionism and the Reformed influence that is permeat-
ing these Lutherans in China, particularly in and through the revival
movement, so as to forecarm our own Chinese brethren. b

Before taking up this matter, I wish to refer to the statements in
the China Christian Year-book, 1933, regarding the Oxford Group
in China. Page 176 we read: “The Oxford Group Movement has had
considerable influence upon the missionaries and foreign business
communities and is spreading rapidly throughout the country. It has
not to any extent percolated through the rank and file of church-
members.” This is the substance of several brief references to the
movement contained in this book. Chinese literature on the move-
ment is also in preparation.

* “Hgin I” is the name adopted in China by many Lutheran bodies.
The two words mean faith, righteousness. The Missouri Synod and some
others transliterate Lutheran with “Lu-deh” and use this name.

o
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While my attention was first drawn to the Buchman Movement
last year by the wife of one of the professors at the Shekow Hsin I
Seminary (founded 1933, location near Hankow), I have not dis-
covered a single reference to this movement in the literature of the
Hsin I Church outside of a translation of the chapter “What Is Sin1”
from the book For Sinners Only. Buchmanism and the Hsin I
Church revival have many points in common, however, particularly
the direct guidance of the Holy Spirit and the emphasis on “sharing,”
or public confession. But the revivals in China, so far as I have
read, are all premeditated open meetings in churches, mostly con-
ducted by visiting pastors and professors, sometimes by laymen and
students.

What is the Hsin I Church? Hsin I Hui is the Chinese name
:For the United Lutheran Church in China. The U.L.C. in America
is but a part of this union. The union was organized in 1920 by
ten bodies or missions, the names of which and their headquarters
are as follows: 1) The Board of Foreign Missions of the United
In!theran Church in Ameriea, Baltimore; 2) The Augustana Synod
Mission, Minneapolis; 3) Berliner Missionsgesellschaft, Berlin;
4-) The Danish Lutheran Mission, Copenhagen; 5) The Finnish Mis-
sion, Helsingfors; 6) The Board of Foreign Missions of the Norwe-
gian Lutheran Church of America, Minneapolis; 7) The Norwegian
l[{uionnry Society, Norway; 8) Schleswig-Holsteinische Ev.-Luth.
Missionsgesellschaft zu Breklum; 9) The Church of Sweden Mission ;
1?) Ostasien-Mission, Allgemeiner Evangelisch-Protestantischer Mis-
sionsverein (Weimar Mission), Berlin. Three of these ten bodies are
the boards of Lutheran bodies in America (1, 2, and 6); but though
they are united in China, they are not all united in America. The
former Hauge Synod Mission is umited with No.6. We note this
especinlly because “characteristic of this Norwegian body are re-
vivalism and lay preaching” (“The Ghost of Pietism,” by Dr. Theo.
Graebner, Coxcornia Trrorocicar. MoxTaLy, Vol. IIT, p. 241) and be-
cause the work of this Synod in China is located in Honan Provinee,
where the present Lutheran revival movement is particularly active.

Now, what do we find after a perusal of the Hsin I Pao, official
Chinese weekly of the Hsin I Church? Revival meetings have been
beld in the Hsin I Church all through 1933, some revivals dating
back to 1031, and in the present year the movement has become so
important that the Hsin I Pao of February 14, 1934, was a special
number devoted entirely to Fen Hsin, revivalism.

The first mention of a revival in 1933 is a news report of a revival
in Chekiang, where the Christian churches of three counties have the
custom of holding an annual revival meeting. In the same number
(Vol. XXT, 3, p.2140) there is news of another such meeting con-
ducted in Kiangsu Province by an elder of some church in Shantung-

https://scholar.csl.edu/ctm/vol6/iss1/21




Zschhiegner: Revival Movement in the Hsin | Church

186 Revival Movement of the Hsin I Church.

In Shantung Province revivalism is very active. But apparently
neither of these two articles refers to the Lutherans.

Next there is a news item of the Shekow Seminary by a Chinese
professor, Hsich Shou Ling, stating that on January 14, 1033, the
Shekow Seminary board urged the faculty to emphasize the spiritual
life of the students (XXT, 6, p.2210). This suggestion bore fruit, as
we shall see later. On January 21 there was a union revival meeting
at Knifeng, Honan, at the China Inland Mission headquarters, con-
ducted by six pastors and twelve laymen. Here the Hsin I Church
leaders united with the China Inland Mission, Baptists, and the
American Free Methodist Mission. According to the 1934 Diﬂcid'rl
of Protestant Missions in China there are no Hsin I Hui missionaries
in Kaifeng. The Hsin I Hui leader at this revival was a layman.
Next a revival meeting is reported which took place at Hsin Yang,
Honan, for a week in December, 1932 (XXI, 9, p. 2274). January 30
to February 12, 1933, the Laohoko, Hupeh, Lutheran Church ex-
perienced a revival and some seventy “newly saved” are counted as
the fruits of the meeting (XXIT, 11, p. 2324).

After the first two months of 1933 Professor Hsieh reports "‘“
of a revival at the Shekow Seminary (XXI, 14, p. 2401) : “Warm spir-
itual breezes have blown in our midst. . . . In this revival the most
noteworthy thing is the feeling of sin. During these two months
amongst our students and teachers there constantly has been the
speech and attitude of confessing sin and repenting. In the pu!:he
meetings there is mostly confession of sin and prayer, and in our h"ﬂ
there have appeared a number of good changes. But sunctiﬁmtu!n
shows itself still to be in a period of words more than of life, and in
the words there is constantly manifest a lack of Bible knowledge.”
In the same issue of the Hsin I Pao containing this report, Professor
Korhonen advertises a book on revivalism called The Fiery HG_Ml
and says: “At present in the Shekow Seminary God is causing
a shaking of the bones (Ezek. 37, 7), and every one gladly reads
this book.”

March 12—16, 1933, there was a series of revival meetings in the
Hsu Chang, Honan, Hsin I Church, conducted by a Dr.Chia of
Nanking, in which the China Inland Mission, the American Free
Methodist Mission, the Baptists, and the Pentecostals united with the
Hsin I Church (XXI, 15, p. 2420). (Remember, Hsin I means Lu-
theran.) News of this Hsu Chang revival is given also in later im}u
of the paper (XXT, 16 and 21), and henceforth the periodical carres
many news articles on revivals in various parts of the Hsin I Church,
and almost every issue to the present date contains such or other
articles relative to the revival or to revivalism in general, and all
favorable to the movement. It is true, we find that at least two
letters have appeared in the periodical registering some criticism, but
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these were preceded by the editor’s note that “all responsibility for
this department belong to the writers of the letters” (XXII, 13,
P- 242 and 14, p.260). We may note that on one occasion the editor
briefly corrects a “revived” preacher who has fallen into doetrinal
error, doubting the sufficiency of the doctrine of salvation by faith
(XXT, 24, p.2656). We are comforted to find a news report of one
revival in Honan in which doctrine was of chief importance and in
which there was no fanaticism, but simple preaching of justification
and then sanctification in this their proper order (XXI, 44, p. 3130).

But as for the rest the impression produced by all these news
reports and other articles is that of an un-Lutheran, Reformed spirit,
8 false emphasis in matters of doctrine, yes, even outright heresy,
fanaticism in the matter of public confession of sins, as the general
weeping and prostration of sinners before the congregation, and,
finally, unionism. We regret that these things are corrupting the
Hsin I Hui, a union of missions, which in their homeland still bear
the name Lutheran and in which there still are many members who
really are trying against odds to preserve to a degree God’s Word and
Luther’s doctrine pure.

The un-Lutheran, unbiblical, Reformed language of Prof. Kalle
Korhonen (of Finland) of the Shekow Seminary, who is a leader in
this revival movement, is to be noted. In a tract on his spiritual
experiences he says: “I recall that, when I was a child, people said
that I was very obstinate. As a youth, I remember, I was very lazy,
and at the age of sixteen in confirmation elass I lacked concentration,
g0 much so that I caused my pastor to sigh for me; yet there is one
thing, I liked to read books and sought real benefit. . . . Amongst my
brothers and sisters I was the first to obtain God’s grace (of course,
we had early received infant baptism). At that time a zealous pastor
forcefully preached God’s Word, but I received the Lord’s call of
grace not in the chureh, not at home, and not in the midst of men,
but directly before the face of God. At this point I wish to say to all
parents, It is not enough for your children to receive infant baptism,
but they must later receive anew the baplism of the Holy Spirit before
they can be called true disciples of Jesus.” Here the writer brings
Holy Baptism as a means of grace into contempt amongst Chinese
Christians and directly denies the efficacy of Baptism. He plainly
leaves the reader to infer that he did not obtain grace by Baptism
and says Baptism alone does not make true disciples of Christ. He
does not couple the baptism with the Holy Ghost with the baptism with
water, as Christ does, John 3. Likewise, the Rev. V. E. Swenson, and
many with him, ignores the efficacy of Baptism when he admits:
“According to the testimony of many of our leaders, they were noi
regeneraie persons before this revival movement, but at this time God
first gave them repentant hearts and true faith, and they now are
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leading people into the abundant life of our Lord” (Hsin I Pao,
XXII, 6/7, 118).

The constant emphasis on feeling and experience and the falss
teaching of immediate communication of the Holy Ghost without the
means of grace, fundamental and dangerous errors of oeeiu'un re-
vivalism, come to the front in the present revivalism in the Hsin I
Church and lead to unsober judgment and fanaticism.

For example, the theme of n revival sermon at Laohoko was:
“The Norm of Sanctification. It is Christ as the perfect Model, the
work of the Holy Spirit in man’s heart, and all doctrines in'ﬂl!
Bible.” This is similar to the “guidance” and the reliance on s'nlded
persons in Buchmanism. Again, in the following account of revival
meetings conducted by the Shekow Sceminary revival band, when the
emotions of the people were aroused to a high pitch, on which all
emphasis is laid, this was regarded as a successful revival and a great
outpouring of the Holy Spirit. “Professor Korhonen in June, 1933,
organized a preaching band of students. Their preaching trip lasted
fifty days, including Changsha and other places in Honan and the
Chi Kung Shan summer resort, and also two days at the Christian
and Missionary Alliance in Changteh. The fruits were: confessors of
sin with weeping, prostrations on the ground, some were regenerated
and saved, some thoroughly repented, some determined to zealously
follow after. The inspired were Chinese and foreign leaders, pastors,
officers, members, male and female, teachers, and pupils. What causes
us to especially thank the marvelous power of the Lord is, first, the
I Yang Girls’ Bible-school teachers and pupils all fell down, and later
many were regenerated; secondly, Tz'u Li Church was the coldest
and most opposed to our revival movement; yet by the power of t_he
Lord many men and women of the Church definitely confessed sin,
and also the Chinese and foreign leaders confessed that their faith
experience was not strong. In summary, our work at all places from
beginning to end was mostly successful; yet at several places where
we began work we either met with opposition or the results were onl'!
ordinary. Yet by the Lord’s power the devil was defeated, the Lord's
work was victorious, fruits bountiful; we cannot but thank the
Lord's grace” (XXI, 36, p. 2931). There are many articles telling of
such prostrations.

In the defense of the movement against criticism there is an
evident lack of sane judgment and sober exegesis, and in a rather
feverish article entitled “Does the Revival’s Emphasis on Sin Con-
flict with the Principle of Justification by Faith?” the writer, a 1919
graduate of the Shekow Seminary, slips into rank heresy, saying at
one place: “Therefore obedience is the root source of justification”
(XXII, 6/7, 125). This article is really quite fanatical, yet not more
80 than what has come from the pen of a Shekow professor.

——
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We proceed to some exegesis of Prof. K. Korhonen’s. “Christ
uses the words ‘new wine’ to represent the ‘new Spirit” Wine in
thl. Bible represents Spirit and new wine the new Spirit, God’s Spirit,
as in Acts 2,13 in reference to conditions at Pentecost, when the Holy
ant came down in great measure and completely renewed the be-
lievers, and unbelievers said: ‘They are filled with new wine, and
Eph. 5,18” (XXIT, 6/7, 127). No comment is necessary.

In his booklet Spiritual Revival of the Churches Professor Xor-
honen attempts to answer various criticisms of the movement and
says, p.10: “Some say, ‘Those who repent act in an extraordinary
way, yelling, wecping, and prostrating themselves.’ But the ancient
Church was like this, as Saul, the persecutor of the Church, the
hypocritical Ananias, and John, the disciple whom Jesus loved, all
fell to the ground before the Lord (Acts9,4; 5,5; Rev.1,17). And
this also happened in the Church at Corinth (1 Cor.14,25).” None
o'f these cases is an analogy to the present general prostration of
sinners in the Hsin I Church; for in the cases of Paul and John
there was an extraordinary revelation, pereeptible to the senses; the
citation of Ananias is most absurd (as we take it, the Holy Ghost
made a warning example of him and Sapphira, not an example to
follow, for Ananias did not fall down in confession) ; and, finally,
the case mentioned in Corinthians is mentioned as a possibility.
It certainly may still happen that the Holy Ghost causes a convicted
sinner to fall prostrate. We should daily prostrate ourselves, if not
physically, in contrition and repentance. But to say on the basis
of this text that “the ancient Church was like this,” that is, like the
t‘:efll:::. weeping, and prostrating” of the present Hsin I Hui revival,
is fa

Another answer of a criticism: “Some say, ‘This is not Martin
Luther's doctrine; it is false doctrine and corrupt speaking’ But
Martin Luther during his whole life was constantly in fear and
trembling, and he also spoke plainly of the fear and trembling of
conscience (lerrores et pavores). Therefore he was able also to speak
comforting words of grace (2 Cor.1,3.4).” Then, after merely quot-
ing Phil. 2,12, the Lutheran professor winds up his answer to the
above criticism by citing 1 Pet.1,17: “Pass the time of your sojourn-
ing here in fear.” Thus he confuses the fear of God with the terror
of conscience.

Such confusion explains to me how the students at the Shekow
Seminary could fall down and loudly lament their sins throughout
the services at the seminary and afterwards, evidently without being
comforted by the Gospel for a long time, if at all. Why should
not the terror of conscience continue as long as physically possible,
since, according to the professor, this was the life-long example of
Luther and is the admonition of St. Peter. On a recent visit to the
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Shekow Seminary by several of us a professor pointed out to us the
room of a certain student and said: “There is where one of our
best students lives, that is, not so much in studies, but in earnestness.
He prays so loudly in his room that he often disturbs the other
students.” O Hsin I Hui, consider your name — Righteousness by
Faith — and look under your own seminary roof to see whether there
are not grievous sins being done in the name of revivalism and called
the work of the Holy Ghost! “Comfort, comfort, ye My peoplel”

Does the Hsin I Church support Professor Xorhonen’s statement
(p. 23 of the above-mentioned booklet) : “If any man opposes me with
or without reason, that is not important; for I am already dead, and
Christ lives in me (Gal.2,20). Therefore all that oppose me oppose
my Lord, and He takes full responsibility; I should not worry or
fear”? Did Professor Korhonen never read: “Blessed are ye when...
men shall say all manner of evil against you falsely for My name's
sake”? How can the following printed statement of Professor Kor-
honen be passed without any correction or protest from the Lutheran
Church? On page 112 of his booklet he swears: “In the name of
God I say the truth: if you have not the Holy Ghost, you cannot
reach the heavenly city. If you render perfect obedicnce, then first
can you receive the Holy Spirit.” No; this is speaking a lie in the
namo of the devil; this is a grievous sin against the Second Com-
mandment.

But is there no protest in the Hsin I Church? The president of
the Shekow Seminary (until recently), Dr. Sten Bugge, has an article
on the revival movement, but no word of warning against its dangers
and errors. He says of criticisms that are made (XXI, 50, p. 3248):
“This kind of criticism comes too late and ought mnot appear at
this doy. The last few years we have constantly prayed before God:
‘God, revive Thy Church, beginning with me’ I have not heard of
any member of the Reformation Church opposing this prayer. God
answered this prayer and many say: ‘This is not my wish; I do not
want you to answer in this way.’”

‘We do find an earnest warning against certain evils of the move-
ment in the Hsin I Shen Hsueh Chih (Hsin I Theological Quarterly),
Vol. 4, No. 4, by Prof. Erik Sovik, entitled “The Responsibility of the
Leaders of the Lutheran Church of China for the Successful Progress
and Results of the Present Revival in the Spirit of the Lutheran
Faith.” He speaks of dangers, of the devil’s being busy and stirring
up fanaticism, pride, and jealousy, but dwells particularly on false
doctrine and unionism. Professor Sovik says (p. 223): “But amongst
the things to be feared, what causes me most fear is heresy. ... At
present there are various revival leaders who, although they are noted
men, yet can only preach this sort of doctrine: The baptism of the
Holy Spirit consists in a Christian’s turning in the wink of an eye
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to a special degree of spirituality, completely different from his
previous life, the Old Adam being almost completely obliterated; and
from this point onward the Christian can live forever in this con-
dition, very much like a mountain that has changed its appearance.
Dare we invite these men to our various Hsin I Hui churches to lead
revivals? When they say: ‘Once a Christian, always a Christian’;
‘Once filled with the Holy Ghost, always filled with the Holy Ghost’;
‘When a man is baptized with water, that connotes nothing more than
that he enters the visible Church’; ‘The baptism mentioned in Rom.
6,3 does not refer to the baptism with water, but the baptism with
the Holy Ghost, do we Lutheran Christians think that this sort of
doctrine does not matter? Dare we use them just because they are
very sincere and in other points of doctrine are completely in accord
with the Gospel and because those beautiful fruits seem to follow
them and without doubt they truly do follow them? I dare say that,
if our churches use them, before long our Church may be divided and
the division come faster than we can imagine.” After appealing for
faithfulness to our Lutheran Confessions, Professor Sovik makes an
earnest plea, which, we are very sorry, he weakened somewhat and by
which he betrayed that his opposition to unionism does not go deep
enough. He pleads: “Therefore I propose, I most earnestly propose,
that we use only Lutherans as revival leaders.” Then he adds: “If we
had not such men, I could not make this proposal. But, thank God,
we truly have such men.” But why the “if’?! Even should such
8 circumstance prevail as he mentions, why not make this proposal
nevertheless and work and pray that it be adopted and carried out,
since unionism is displeasing to God? For God’s Word expressly
bids us: “Mark them which cause divisions and offenses contrary to
the doctrine which ye have learned and avoid them,” Rom. 16, 17.

Brethren, the time is at hand when we must raise our voices in
the Chinese language in warning and protest against the errors that
are being disseminated under the name Lutheran to the shame of
Christ’s name and to the confusion and damnation of many souls,
possibly also the souls of our own members. Our duty now calls us
into the field to fight against the far-flung and advancing lines of
unionism, to fight for unity of doctrine and practise within the Lu-
theran Church in China on the basis of God’s Word and in accordance
with our old and tried Lutheran Confessions. We shall have to launch
forth into polemiecs.

God, grant us a humble spirit; guide us by Thy Holy Spirit that
we err not to the right nor to the left from the inspired written Word,
but hew to the mark. Cause our Church in China to remain steadfast,
and move Thou many others to obey the command to “avoid them”
who teach error. Let all be said and done in love and to the glory of
Thy name and the everlasting welfare of Thy Church. If Thy Word

https://scholar.csl.edu/ctm/vol6/iss1/21



Zschhiegner: Revival Movement in the Hsin | Church

192 Gal. 3, 24.

and Sacraments are permitted free course, we know that Thy Spirit:
and power will not be lacking, but will teach men to say: “I am not.
ashamed of the Gospel of Christ, for it is the power of God unto salva-
tion to every one that believeth”; then also obedience and newness
of life will follow after and Thy name be glorified among the heathen.

Hankow, June 28, 1934. Max ZsCHIEGNER.

.
L

Gal. 3, 24.

€3 gibt wobl Ieinen in unferer Mitte, der fid) in begug auf die
Wabrheit, bie in Dbiefem CSdriftivort ausgefprodien mwird, groben
Qrrtums {duldig madte; aber man jtogt gelegentlid) auf eine foldy
Bedbauerndiverte 1nflarheit im Ausdrud, daf cs fid) der MiiGe Iohnt,
bicfe Stelle ticder cinmal ctivad genauer 3u bejefen, und das um fo
mehr, focil cine foldje Unflarheit ebentuell grofen Sdaden anciditen
fonnte.

Qn getoaltigen Worten lehrt der Heilige Apoijtel in unferm Sapitel,
bafy dic Gereditigleit nidit aus dem Gejets, nidt ausd ben Werlen, fons
bern aud bem Glauben an das Cvangelium fommt. Dicjenigen, die
fih auf ihre Werle verlafjen, belegt er mit bem Flud), B. 10. Cr fagt
ibnen in flaren Worten: ,Dafy aber durdid Gefess niemand geredit
mwird bor Gotf, ijt offenbar; denn der Geredite wird feined Glaubend
Teben”, B.11. Wenn der Menjdh dad Gejels vollfommen Halten Ionnte,
fo mwiirbe cr 3war dadburd) Teben. Aber dad ift gang und gar auss
gejchlofien, unbd dedhalb bleibt der Menfd) unter dem Flud, bis er dad
Heil in Chrijto annimmt, der ihn von dem Flud) exlijt Hat. 1lnd dad
fann nur durd) dben Glauben gejdichen, den Gott der Heilige Geift in
bem Menjdhen tirft. Der Apojtel fihrt dann fort und zeigt, dak die
Berheifung, durd) die Gott dem Abraham das Erbe frei gejdientt hat,
burd) dbad Gefes nidht aufgehoben worbden ijt, dad ja iiber bierhunderts
undbdreiig Jahre hernad) gegeben tworden ijt. Dann ftellt ex die Frage:
»2Bas foll benn dbasd Glefes? Jft 8 denn ohne Nuien, twobl gar iibers
fliiffig? Adh nein, fagt er, 8 ijt dagufommen um der Siinde willen,
bi8 ber Same fame”, die Crfiillung der BVerheiung, niamlid) Chrijius.

1Ind bann folgen bie Worte, die fiir dad redyte Vexftinbdnis unjerer
€telle ganz unentbehrlid) jind. Sie lauten: ,Aber die Sdrift Hat 3
alle8 Gefdloffen unter die Siinde, auf daf dic Verheifung fame durd)
ben Glauben an YEfum Ehriftum, gegeben denen, bie bx glauben. Ehe
benn aber ber Glaube fam, twurben tvir unter dem Gejels bertvalret
gub veriglofjen auf ben Glauben, der da follte offenbart werden®,

. 22, 23,

Der Apoftel bebient i) Hier ciner Metonhmie und nennt dad
BerfaBte anjtatt des Berfaffers. Die Scrift ijt die Serijt Alien
Teftaments, und gwar der Teil, der alle Menfdjen gu Siindern madt,
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