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Es 1ist ueberall volkstuemliche Anschauung, dass

wer den geheimen Namen des Andern kennt, ihn bezaubern

kann. Die Daemonen versuchen Jesu Macht su brechen,

gggﬁgn?ig ihn bel seinen geheimen Messlas-Namen

The Lord's reactlion to the confession of the demons
was a command to be sllent, e.g., ?'—f‘-‘:'g"l""- (1:25). The
other commands to silence are in Mark 1:34 and 3:12. Vari-
Oous reasons have been postulated as to wh& Jesus siienced
the demons, most of them associated with the Messianic
Ssecret. One reason that has been given 1s that because
they were demons, by accepting their testimony, Jesus might
appear to the people to have the evil spirits as His ally,
a charge which His enemies were only too ready to bring
against Him (Mark 3:22).19 A second reason given is that
because they were demons, the confession was coming from
unholy and unclean lips in the synagogue, a place that was
dedicated to the worship of the true God.2% The command
to silence was glven not because they were demons, not

because theilr confession was a lie, and not because Jesus

was afraild of the public; rather Jesus did not wish to have

18Julius Schniewind, Das Evangelium nach Markus, in
Das Neue Testament Deutsch (Goettingen: Vandenhoeck and
Ruprecht, > L, .

193. Jamieson, A. Fausset, and D. Brown, A Commentary,
Critical, Experimental, and Practical, on the 01d and New
Esﬁments"dmia: J. B, Lippincott & Co., n.d.),

20
Joh. Ylvisaker, The Gospels (Minneapolis: Augsburg
Publishing House, 1932), p. 175+
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His Messiahship proclaimed at this particular time and in
this particular way. It was not the Ka¢ f ds for the
Messianic revelation. The demons' public testimony did not
harmonize with Jesus' own plans. That seems a more probable
hypothesis than the theory that the injunction of silence
was an after-thought brought in unhistorically by St. Mark
to account for the strange failure of Jesus' contemporaries
to recognize Him as the Messiah.2l In other words, it was
not just that Jesus wanted to keep Himself from being
known, but He had His own plan and time for accomplishing
this end. Ebeling says that after Mark 1:23-26

die Kunde geht ihren Weg: Jesus Christus, wahrhaft

Gottes Sohn, ausgewlesen durch Zelichen und Wunder.

Moegen Daemonen schwelgen, dle Taten Gottes reden

um so vernehmlicher.
He further says,

Das Verbot 1st nur das Widerlager, um den Tatbestand

zu demonstrieren, dass der Eindruck des Wirkegg Jesu

sich mit unvergleichlicher Wucht Bahn bricht.
Jesus pushed ahead with His teaching and His works of
exorcism and healing in order to suggest by these words
and acts that He Himself, as the bringer of the kingdom,
was the Messiah, but His plan was to stop short of an

explicit declaration to that effect.23

2lcecil John Cadoux, The Historlic Mission of Jesus
(New York: Harper and Brothers, n.d.), D. 3l.

22Eheling, op. eit., pp. 129, 131.

23Cadoux,‘gg. eit., p. 56.
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Vincent Taylor summarizes what the Messlahship meant
to Jesus in the following words:

To Him it was not primarily a matter of status but
of action. In His own estimation Jesus is Messiah
in His works of healing, His exorcisms, His victory
over Satanic powers, His suffering, dying, rising,
and coming with the clouds of heaven. Messiahship
1s a destiny; i1t is that which He does, that which
" the Father is pleased to accomplish in Him and which
He fulfills in filial love, Itaas for this reason
that He sllences the demoniacs.

24paylor, The Gospel According to St. Mark, p. 123.
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CHAPTER III
THE KINGDOM OF GOD

The kerygma of St. Mark's Gospel finds its basis in
the concept of the kiﬁgdom of God. The phrase, 75
Bascie {a 10T Seod » occurs fourteen times in the
Gospel; the primary example is in the opening words of
Jesus' Galilean ministry (Mark 1:15). In thirteen of the
Occurrences Jesus Himself uses the phrase, but He never
stops to define it; there was no need for definition
because every Jew knew the phrase and was desperately
longing for the kingdom of God.l fThe phrase itself was
not so famillar as the idea it expressed, for actually the
phrase first occurs in the inter-testamental period as
ST15T* N9D%p (Wisdom of Solomon 10:10) and in
Rabbinic literature as TJ° pul ni1s7w.

The idea behind the phrase, however, goes well back
into 01d Testament history and to the recurring theme that
Yahweh is king both of the whole earth and especlally of
the chosen people of Israel. It involves the whole concept
of God in the 0ld Testament. The anclent Hebrews quite
consistently spoke and thought of God not as a neutral,

abstract, and impersonal being, but as the one concrete,

1
John Bright, The Kingdom of God (Nashville:
Abingdon-Cokesbury Press, ESES)I"bp. 17-18.
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active, personal God, not a God who is a part of nature
and history, but the God who 1s above and rules over
nature and history. To Israel God was the God of power
who had miraculously saved His people by the Exodus from
Egypt and by the deliverance at the Red Sea.2 He was the
Lord who shall reign forever over all men (Exodus 15:18;
Psalm 22:28; 29:10; 47:1; 145:13). He was the God who
chose Israel as His special kingdom of priests and holy
nation (Exodus 19:5-6). Israel began to assoclate God's
kingdom with themselves as God's people. However, it
soon became apparent that God's reign in the 0l1d Testament
age was to be only partly recognized, for one discouraging
event followed another. The glory of David's kingdom
faded; the nation was divided into two kingdoms; both
kingdoms were taken captive. It was then especially that
an eschatological hope appeared in Israel. The plous Jew
began to dream of a blessed time when the living God would
finally manifest His rule, overthrow the powers of evil,
and show His grace and mercy to His faithful people. He
began to look in particular for a Redeemer, a Messiah,
who would establish the kingdom of God victorilously. Such
a hope is evident in the writings. "And then His Kingdom
shall appear throughout all His creation, and then Satan

2p1an Richardson, The Miracle-Stories of the Gospels
(London: S ¢ M Press Ltd., 1I941), pP. 1-D.
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shall be no more, and sorrow shall depart with him" (The
Assumption of Moses 10:1).3 The Israelite could find
Bupport for such a hope in the psalms and prophets. He
could look to the psalms of the Messianic king and read,
"The Lord shall send the rod of thy strength out of Zion;
rule thou in the midst of thine enemies" (Psalm 110:2).
He could look to Isailah and dream of a future period of
bPeace, securlty, and prosperity (Isalah 2:2-4; 11l:1-9;
30:23-2€); he could look for that coming Messiah who would
81t on the throne of David (Isalah 9:7); he could see there
the central Gospel message, "Thy God reigneth” (Isaiah
52:7). He could look to Daniel and know that in contrast
to the kings of the earth, God would set up a kingdom
which would never be destroyed (Daniel 2:44). He could
look to Micah and find assurance in God's words, "I will
make her that halted a remnant, and her that was cast off
& strong nation; and the Lord shall reign over them in
mount Zion from henceforth, even for ever" (Micah 4:7).
The Israelite could look to any number of passages and
find there a basis for an eschatological hope in the
coming kingdom of God.

The pious Jew was hoping for that time when the God

of Israel would finally seize the reigns of government

3Arch1ba1d M. Hunter, The Work and Words of Jesus
(Philadelphia: The Westminster Press, 1950), P. :
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and when His sacred Justice would prevail upon earth.u
He was looking for that immediate act of divine inter-
vention by which the future kingdom would come and by which
God would begin to dwell with men as an immediate pre-
sence.’ He was awalting the eschaton, the end-event, the
realization of God's age-long purpose in history, the
Messlanic age, the kingdom of GOd.6

E. F. Scott describes the historical background for
the kingdom of God when he says:

Jesus fell heir to a conception which had passed
through a long development in the religion of Israel.
At the beginning we have the crude Semitic belief
that the divinity of the tribe was at the same time
its king; at the end we arrive at the magnificent
hope of a new age coming, when God alone will reign
over a regenerated world. . . . Jahveh the King of
the tribe . . . could be trusted to overcome the
powers of evil and bring all things at last into
harmony with his will. It was not by any accident
that Jesus, when he came forward with his wmessage,
chose out from the whole body of the ancient teaching
this idea of the Kingdom of God. The more we study
the religion of Israel, in the 0ld Testament and in
later literature, the more we realize that this was
its vital idea. Everything else had its root in the
confldence that God is reiyning and will at last put
all things under his feet.

Many interpretations have been given of the kingdom

uMartin Dibelius, Jesus, translated by Charles B.
Hedrick and Frederick C, Grant (Philadelphia: The
Westminster Press, 1949), p. 64.

SErnest F. Scott, The Kingdom of God in the New
Testament (New York: Ths Maculllan Company, 193I), D. 35.

6Hunter, gn- E’_-_Eo: P T1.
7Scott, op. _c_?_-_E_OJ PP. 46-‘!7.
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of God as Jesus used the phrase., Some have sald that
Jesus completely took over the Jewish expectation of the
kingdom. It has been described as a renovated social order
built by men, a kingdom of self-respect, some 1deal polity,
or some earthly Utopla. It has been described as an evo-
lutionary process. It has been described as the cata-
clysmic coming of Christ and the cataclysmic end of the
world. Ritschl described it as "the organization of
humanity through action inspired by love." Adolf Harnack
and Cadoux say that it is man's legal compliance with God's
will. Augustine, the Roman Catholic Church, and even some
Lutherans have equated the lkingdom of God with the Church.8

All of these descriptions have de-emphasized the
theocentricity of the kingdom of God. Any attempt to
explain the term adequately must begin with God as king.
The primary meaning of B4 ec 2ela 18 "kingship" rather
than "kingdom," "reign" rather than "realm." The dominant
idea 1s that God rules, He acts, He asserts and exercises
His sovereignty and power; the living God orders nature and
history and intervenes in history; He Judges and He saves.
The kingdom is that which God does and gives, not which
God demands nor which men do or give.? In the kingdom

8Hunter, op. cit., p. 68.
9Richardson, op. cit., p. 41.
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parable of the automatic action of the soil (Mark 4:26-29)
the lesson is that the kingdom is God's production; it is
through His power that the seed grows and develops. The
kingdom is that which God did in sending His Son to visit -
and redeem His people. The kingdom is not primarily
people or a place. "Vielmehr wird an einen Zustand gedacht,
an eine Bezlehung zwischen Gott und den Menschen. Die
Herrschaft Gottes ist da, wo Gott herrscht, wo er Koenig
1st,"10

The primary meaning of @«o tAE {a 18 the kingly
rule of God, but one cannot think of God's rule apart
from the object of that rule, apart from the people who
are being ruled. Hence, the kingdom of God also means
God's realm and dominion, the area over which God rules,
His "Reich," "Kaisertum,"” "Herzogtum."l!l In St. Mark's
Gospel, Jesus says that little children are a part of the
kingdom (10:14), and He speaks of people who are able to
enter this kingdom (9:47; 10:23-25). However, St. Mark's
main emphasis is that the kingdom is God's rule rather
than the realm over which He rules,

It was stated previously that Jesus does not stop
to define what He meant by the kingdom of God because the

103,11us Schniewind, Das Evangelium nach Markus, in
Das Neue Testament Deutsch (Goettingen: Vandenhoeck and

Ruprecht, 1949), I, =

1lgerhard Kittel, Theologisches Woerterbuch zum Neuen
Testament ?Stuttgart W. KEﬁEFammer, 1935§a I, 580,
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Jews were well acquainted with this expectation. HoweYer,
Jesus does reveal some important aspects of this kingdom
in Mark's Gospel. He speaks of it as a mystery whose
revelation is reserved for the disciples (4:11); He com-
pares it to the automatic action of the soll and to the
glgantic growth of the small grain of mustard seed (4:26ff;
4:30ff.). He describes the difficulty of entering it
(10:23-25). He speaks of the kingdom as present (1:15)
and as future (9:1; 14:25). Joseph of Arimathea was one
of the few who had the right idea of the kingdom for which
he was walting (15:43ff.). Another man almost had the
right idea of the ethical meaning of the kingdom (12:34).

It is not hard to see that St. Mark views the kingdom
of God as the central proclamation of Christ. This is
most clearly evident in the opening words of Jesus'
Galilean ministry, ’,7,”" Kev '0; Paec Aeda TaT 9500
(1:15). In their context these words tell us that the
Gospel or "good news" consists in the proclamation and
irruption of God's rule and that the presence of God's
rule calls for repentance and faith on the part of men.
Especially do they tell us that this rule comes through
the instrumentality of Jesus and that the coming of this
rule can be equated with the coming of Jesus., In essence
Jesus is saying, "In My words and works the rule of God
has broken in; I bring to you the kingdom of God; the
kingdom of God 1s here because I am here." Kittel says,
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"Jesu Christi Name und Botschaft, Jesus Christus selbst
wird dem Gottesreich gleichgesetzt."l2 phere is the
closest connection here between the coming of the Messiah
and the bringing in of the kingdom. If the pecople did not
know about this connection, Jesus at least knew, for in
Mark 9:1 He speaks of the kingdom of God coming with power;
in the same account in Matthew 16:28 He speaks of the Son
of Man coming in His kingdom. At least in this instance
the Son of Man and the kingdom of God are interchangeable
concepts,

In the above mentioned passage (Mark 9:1) Jesus
closely associates the kingdom with power when He says,
"There are some standing here who will not taste of death
before they see the kingdom of God come with power." The:
biblical conception of God makes such a connection seem
natural. At one and the same tvime God 1s viewed as the God
who rules and the God who exerts His power, the God with
whom all things are possible, Suvard (Mark 10:27).

The New Testament emphasizes the characteristic

biblical conception of God as power by 1ts constant
ascription to Him of Sova wt¢s. The Hebrew mind
does not dwell upon the Being of God, but rather

upon His Activity; God canno% be known to us in His
inner being, but only in so far as He reveals Himself
to us by His own activity. Avvd wcs, Which means
both latent capability of action and also power in
action represents the Being of God in His dynamic
aspect, that is, the only aspect in which we can

1271p1d., p. 591.
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know Him.13

St. Paul shows the connection of the kingdom and God's
power when he says, "The kingdom of God does not consist
in talk but in power" (I Corinthians 4:20), This invin-
clble power that Jesus silently works in the world is not
only a characteristic of the kingdom of God, but actually
results in the manifestation of the kingdom. Christ Him-
self sald that the manifestation of God's power was proof
for the presence of the kingdom of God; He saild, "If it is
by the finger of God that I cast out demons, then the
kingdom of God has come upon you" (Luke 11:20; cf. also
Matthew 12:28). In this Beelzebub controversy in Mark
3:23-27 Jesus spoke of His power to bind the strong man at
the same time that He spoke of His opposition to the king-
dom of Satan. BaccAela for Jesus included the idea of
a SCvapes before which the p.u-«.)h:c’a. of Satan must
yield. Jesus knew that the kingdom of God was operative
in Himself as a power against Satan and his kingdom.lu

Alva j~ts 18 one of the characteristic New Testament
words for a miracle of Jesus,. ' St. Mark uses 1t in this
way both in the singular and in the plural (6:2,5). The
miraculous deeds of Christ are explained by the 50"-\’}*5‘5

13R1chardson, op. cit., p. 5.
14
Rudolph Otto, The Kigﬁ%om of God and the Son of

Man, translated by Floyd V. son and Bertram Lee-Woolf
(Tondon: Lutterworth Press, 1943), pp. 43-44.
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which work in Him (6:14). In one instance Jesus perceived
that Scva J-¢S had gone forth from Him after a woman
touched His garment and was healed (5:30). In these
passages the fundamental meaning of Sdva jts 1is a mighty
outward act that manifests the power of the living God.l5

Closely related to Su’v.\,..;s is ezswrr-'-\- « After
the first mighty act in Mark's Gospel, the people ex-
claimed, "With authority He commands even the unclean
spirits, and they obey Him" (Mark 1:27). EE o veds 1g
the right of Christ to exercise the S Svamts which He
possesses, a right that He had because of His unique
relationship to God the Father. These mighty acts show
the close connection between God and Jesus; they show that
the power of Jesus is the power of God. The kingdom of
God as a power is the assertion of God about Himself. In
the synoptics the emphasis in the term, "the kingdom of
God," is "always on the dynamic initiation by the living
God of a new, decisive, and in some sense final, mani-
festation of his sovereignty."16

Whether thils kingdom of God became a reality with the
coming of Jesus or whether it was still something to be

awalted in the future remains to be discussed. If the

15vincent Taylor, The Gospel According to St. Mark
(London: Macmillan and Co. .s 1952), p. 29I.

1670hn A, Allan, "The Gospel of the Son of God
Crucified," Interpretation, IX, (April, 1955), 137.
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kingdom of God could be strictly equated with heaven or
With the future glory of the saints, then Johannes Weiss
and Albert Schweitzer could be correct in describing the
kingdom as completely future and transcendental.l? To a
certain extent the kingdom was something in the future;

Jesus Himself spoke of it as future (Mark 9:1; 14:25); the

~early church too was anxiously waiting and praying for the

return of Christ and the consummation of the kingdom.
However, it is also clear that Jesus viewed the
kingdom as already present. He said that the kingdom has
come, 3'?-9-'.0-.«:', (Matthew 12:28; Luke 11:20). He said,
;{"u\'cv ‘rS p.\o-u]ufa- ToU Segol (Mark 1:15). Hunter
paraphrases this verse from Mark, "The time of which
Isalah spoke 1is come true. The Relgn of God is now a
bleesed reality."l8 Though 1t is true that the verb,
EN'{‘“-V, may mean "to be near" and "to be at hand,
though not yet realized,” yet in the Septuagint 1t is often
used for the Hebrew yi_’g_;_ and the Aramaic ni'ta, both of
which mean "to reach" or "to arrive." The force of the
perfect tense of the verb and the force of the past perfect
tense, "errh'o; P wTat, in the preceding clause are pro-
claiming an accomplished fact. What had formerly been pure

eschatology was now a present reality. Men were no longer

1Traylor, op. cit., p. 15.
18yunter, op. cit., p. 43.




