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clearly what loses taught and belleved. On the one hand,
there 1s encral egreement that Moazes was not a polythelist
in the sense th.t he precticed a worshlip of many gods, Some
assume thrt Mosecs might have been a polytheist in his younger
Joeera when he lived et the Lgyptian court. But on the other
hand, the eminent British scholar H. He Rowley says, "There
is no evidence thut lMoses was a monotheistéln the sense that
he denied the oxiséance of more thdn one God."2

' Since Moses 1s considered as the great law-giver of the
Israselite people, the Decalog and eapecially the first com=
mandment ("You shell have no other gods before me"3) are
carofully secarched to determine what he taught. It has been
pointed out thut in the first commandment, "Thers 1s no denial
that other gods exist. This commandment only denies the
legitimacy of other gods for Israel."? In the story of Moses
and the Golden Calf thors ero indications thut ioses had
henotheistlic convietlons, After Y¥oses had sone up onto
the holy mountain, kount Sinai, the people walting below
became afraid., As deys passed and Hoses did not return,
the pecple daily became more afraid that he had died on the
mountain, covered with smoke and lightning, snd that they

2H. H. Rowley, "Living Issues in Biblical Scholarship:
The Antiquity of Israelite Monothelsm," The Expository Times,
IXI (August, 1950), 335-336. ' »

SExodus 21:2 (Quoted from the Revised Standerd Version)

‘4H, H, Shirea & P. Parker, Interpreter's Bible, Edited
by G. A. Buttrick (Nashville: Ab'!'T‘LFE'Eu-yng on= 3 _lé'en.
6.1952), II, 365. ;
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ne longer had e loader. Finally because of fear and weak
falth, they forced Aaron to make a golden cait for them. As
Mioses came down from the mountain bearing tho two stone tablets
containing the Ten Commandments, he heard the sound of muaic
and dancinge. ¥hen he perceived what had happened, he became
dngry and shattered the tableta. Then he took the calf and
ground 1% to yuwdef, poured it into the water and made the
people drink 1t. After that he had the ‘Sons:of Levi kill some
of the guilty poople. Then loses returned to lMount Sinal and
there Le prayed to God, "Alas this people have sinned a
Ereat sin, they have made for themselves gods of gold." (Ex.
52:15-32) lHere lMoses is said to recognize the .exlatence of
other gods and thus to show henotheistic ‘tendencilés.

Rowley writos, "For nowhere in the Pentateuch is loses
eradited with a formel denlel thet eny other gods exist, such
88 we find in Leutero-lsaiah, save in passages that quite
certainly did net issue from him." Therefore he concludes,

"lloses was 2 henotheist."™B
Jephthah

Anéther trace of henothelstic convietion 1s found in

the story concerning the judge Jephthah, who seems to have
Placed Yahweh, his God, on the level with Chemosh, the iloabite

Gode i, ¥W. Robinson edited a book, Record and Rsvelation,ﬁin

5H. H. Rowley, 0p. cit., ps 336. The passages Rowley
refers to are Deute 3%55:55;'58;89. He gives no proof for
his statement.
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Which He said, "In the times of Jephthah (Judges xl. 23, 24)
end of Lavid (I Sem. xxvi. 19) Ho was the God of Israel, only,
and the Israclites recognized the exlstence of other gods for
other people."® .

At that time, the Ammonites made war with Israel. The
elders of Cilead sent Jephthah out to the Ammonites on a
bPeace mlssion. The latter wore angry because they wanted
back the land thut Isrsel had taken from them and from ioab
Just before Israol had cntered the promised land. Jephthah
first trles to explain why Israel had. taken thut land. When
this failed, no said thet Isrsel had & right to that land.
lie argued, "Will you not possess what Chemosh your god gives
to yout 4And all that the Lord our God has dispossessed before
us, we will posseus." (Judges 11:4-25) Jephthah here
apparently sots Chemosh on the same plane with ¥Yahweh except
that the latter was conaidefed the stronger of the two.

Ruth

The weoll-known answer of Ruth to Naomi's plea to return
home to her family, "Thy people shall be my people and Thy
God, my Goa@" (Ruth 1:16) is cited as a good example of heno-
thelstlc bellef. This statoment is said to 1llustrate the
fact that in the mind -of Ruth each people had _ita own god,

6 ! n - n
H. W. Robinson, “The Philosophy of Revelation,” Record
and Revelation (Oxford:s Clarendon Press, 1938), p. 508.
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people and god being inseparable.’ Fosdick writes:
Lven @ posteixilic book, Ruth, pletures its heroine as
changin:; gods when she passed from loab to Bethlehem,
elthough the two were scarcely thirty miles apart and

could e plainly seen, ono from the other, across the
Jordand « « o5

David

dnother example often quoted to show thut the concept of
henothelsm was prevalent in the 0ld Testament 1a the story of
ohe of the encountors botween Saul and David recorded in 1
Samuel 26€:197f.Y DUavid and Abishal enter the camp of Saul
late =t night and take his spoar and water jug. Than they
leave and go und stend on a far hi1ll. In the morning, David
cells to Abner, the leader of the army of Saul, and reproves
him for slecping and not adequately protecting the king.
Saul overhcars this and recognizes David's volce. David then
tells Saul that his men "have driven me out this day that I
should have no share in the heritage of the Lord amsying, 'Go,
gerve other gods.'" His statement i1s regarded as perhaps the
best example of a henotheistic view in the Old Testament

because 1t conveys the two-fnld impression:t (a) if a person

7R, F. ﬁiltenburg. "Henothelstic Aberrations in Ancient
Israel" (unpublished Eachelor's Thesis, Concordia Seminary,
Ste Louls, 1945), p. 5. This has a longer discussion on Ruth.

8
He. ¥. Fosdick, A Guide to Understanding the Bible
(New York: Harpor & trothers Publis rs, Ce » Do 12,

BRobinscn, op. cit., p. 3083 Rowley, log. oit. (by impli-
caticn)g Wiltaﬁﬁﬁﬁ%, 22..01t., Pe 43 Fbaaioﬁn.gno oit., p. 11.
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leuvos Israel, he leuvos Yahwehj-hence Yahweh is only the God
of Igraol, end (b) there ure othor gods in other places and

iIf @ perscn cdwalls In a @ifforent land ho must serve the god
of thet countrye He Fo Sm!th says, "Yahwoh onﬁ be served only
in his own lund. The oxile 13 compelled to sorve the gods of
the land in which he sojourna, Jeremish 5:110."1C0 This inci-
dent i5 clted s giving the impreasion th:t the concept of
henothelsm was provalont also among the leaders of Israel

et lavid's time,
Hoeman

anothvr oxunmple th't 1s cited to show the Biblieal basis
for the conceyt of honothelsm in the 0ld T-stament is the
atory of luenman und Flisha, Adems writes, "Hauman the Syrian
in II Kings 5:17 ausumed Johovah was the God of Israel alone
&nd could enly be truly worshiped within his own land. (lHence
2 mules load of dirt)"ll

fisaman, a greut comzander of the Syrisn army was a
leper. ‘hrough a servant girl, he learned of Elisha, the
man of God who csuld cure lepers. !Naaman then requested
peraission from iis king to go and see this prophet. As he |

ves coming, Eklisha sent o messenger to him and commanded him

10, P. Smith, The Bocks of s;i-_ug;. in Tho Intermuﬁ%
Griticulacmenbagi (Hew YorEsg'C'hnr s Soribner pns, »
) [ ]

11 . :
John Adems, Israel's Ideal, or Studies in 014 Teatament
Theology (m:nbur{;h?'.'l‘. & Te ﬂnr‘.’fml. Pe 34,
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to 3o and vathe in the Jordan river seven times. This atate-
ment mode Nuwman vory angry and he began to return home,
.ﬂowevnr, one of his sorvanta reasoned with him and he decided
o go and try nathling ian tho Jfordan. lie was cleansed and
belloved in the God of Isreel, Then Naaman nlkaa ¥1lisha,
"let there be piven to your servint two mules' burden of
earth, for henscoforth your servant will not uffbr burnt
offorins; to secrifice to any god but the Lord,” (2 Kings
6:17) This rogquost indicutes quite clearly that ecach land
hed 1ts own god who coulé be worshiped only there. 7o leave
one land for snother was to leave ono god for another. Fence
if Ngemon wus to worshlp the Cod of Israel in Syria, he must

take some of the soil of Isrmel with him.12
Ppat=ixilic Priests

it is pointod out that the post-exilic priests also taught
a form of hencthelsm, AfAccording to this view, tho prieats
taught e notionslistie, cultliec type of religicn. They be-
lieved thut Yahwel waa the Cod of Israel ené Israel was the
poople of Yohwohel® Thls attitude led to an extreme naticnal-
ism so that when the people in Pelestine offered to help re-
bulld the temple, the returning Isrsclites rejncted the offer

12p, Calkina, Interproter's Bible, Fdited by C. A.
stuftxéilc;a (Nsahvilles AbIngdon-Cokesbury Froas, c.1652),
» (]

. 133, w, Robinson, The Rellzious Ideas of the Old Tes nt
(Londons Gorald Duckworth & Coe, ep 1013), De 184, Saftament
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of helpe (Tarn 4:3) Wor the pricste this nationalism con-
tered in ¢ o feormle and 1%z ritusl and separated the people
of Isracl Trom the subside worlds  This in offect wac o phase

In %he bools of Ezya and Nohemloh, Yahweh 1o referred
%o an "o God who has plaeed Mo name in Jorusalem" (Ezrn
6312) and rony times He 4o ealled "The Ood of Isracl." (Hzra
7115,10) Thig oxtromo nationolimm epparontly led to the
divoreing of all Torelen, non=Israolite vives which is non=-

tloned in the laet feow ohs aptecrs of lichemiah. As the prlosts

viewed the nation after the Exile, thoy insisted that there

vas no hopo oxeepd in a revival of roligion which would
Become o truly national :.%ovr:mcnt and vhich wonld conter in
the God to whom the nation owed 1ts orﬂ.gin.14

Those arc oome of the cxamples to which scholars point
a8 cotalliching a bosis for the view that thore. are traces
of hemotholen in the 01 Tostamont and that this concopt of

iy d mmkee

God unc o part of Isracl's doveloping religion.

1%, 3. Basb, The Theolory of the 01d Tes
(Neshvilio Abinpdon-OoEostury Prenos 0eI0A5), pps 104-105.
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THE BIDL: TEACHES NMONOTHE

I T

“fle there are nany seholars who teach that the Old

Bible hus nlunys been uphold.
advanced no o cclonbific hypothosis by Andvev Iong (The
Faltine of Rolirion, 1000). It uns defonded by such distine~
Millfenl scholaps as Iagronge (Etudes sur les Roiiﬂiogs
Smiticuos, 1003) and Wilheln Schmidt (Dor Ursprmmnps dor
Gottesides, 1912-1049) .+ Dosidos these scholars, who belicved

arly Pro-inonic nonothelsn, some scholars bellieve in

1i. 1. Rowley, "Iiving Iseues in Biblical Scholarships
The Anticuity of Iormolite Monotheleon,
LI (Augnst, 1950), 334

CHAPTER IV

COURSE OF TIME.

The Thesis

aﬂo'-..lc;,r, ons cltey Do 338.

2 AS REVEALED FROM THE VERY
BINIINIM , PUT A3 CORRUPTED AND CLOUDED BY SIN

eetionont eonsephion of God was homotholstic at one stage 4n
lovolopnent , the view thet the 014 Tostament .teaches a
shelobic concopt of Cod Tronm tho vory beginning of the
Tarly Biblicol monothelon wes

losaic monotholion. Rowley writes concerning lMosaie teachings,
n o . a
It uor incipiont monothoion and ineciplent universalicm,

"2 Aloright sage, "tho founder of Yahwism (Moses) was

" The Expository Times,

\
|




T

2l
cortainly a monotheist."®
Those who support the view that the concept of henotheism
Was a part of the earlier Biblical teaching, then ask the
qQuestion, "If the Bible continually and consistently teachos
the concept of monotheism, how do you explain the henotholstio
traces which are still recognizable in the 0ld Testament?"
In answer to this question the bhasic fact must be recognized
that the henothelstic view of God 1s the view of natural,
unro; cnerate (sinful) mankind. The Apostle Paul writes:
Evor since the creation of the world his invisible
nature, namoly his eternal power and deity, has been
cleoarly perceived in the things that have 5een- made. So
they are without excuse; for although they knew God they
did not honor him as God or give thanks to him, but they
became futile in their thinking and their senseless minds
were darkened. Claiming to be wise, they became fools,
and exchangod the glory of the immortal God for 1images
reaembling mortsl man or birds or animals or reptlles.
Romans 1:20-23. (R. S. V.)
Natural, unregenerate man, because of the sin of Adam, had
& clouded vision of God and invented idols or had imperfect
conceptions of Him as a territoriel God. That there was
henothelsm among Israel's pagan neighbors is evident.
Moab and Ammon were countries in which the dominant view of
God was apparently henotheistic.4 Israel during the conquest
end after it came into contact with these people and certainly
was exposed to the henothelstic view. Some of the Israelites

through ignorance or against better knowledge accepted and

SW. F. Albright, From the Stone Age to Christianity
(Baltimore: The John'!io_pHn?Treu, iﬁﬁ). Ps -

4Rowley, ope 0it., pe 336.




22
belloved the henotholstlo view of God. Albright writes,
"The ignorant or morenic are often 'polytholltl or henothelsts
in en age of monotholsm."S The Bible calls Israel's following
after othor gods "sin," (Ex. £112, 1 Kings 1233C) MNonothelsm
08 taught Iin the 014 Tostament bocame eorrupted, clouded, and
misundsrstood Lecause the Israelites, like all psople, were

ainful and pronoc to ovil.
Tho Creation

Tho wrlter of CGonesls states God's supremacy and onli=
hess whon Me uscrlbes to God tho oreoation of the entire world
und the power te crouto men from dust (oﬁnptora 1=3). Iiberal
scholara countor by saying thot this ergument is not valid
bacavgse alwost ~vary religlon in the world has somo idea of
8 crector-;ot, Oesterley and Robinson writes

but Ly tho middle of tho eighth century, probably much

ecariier, the belief in Yohweh as the liaaster of the phy-

sical univeorse had greztly doveloped, and found expres=-
sien In the myths of Creation. « » ¢« ELvery people which
cdopted guch & myth made $ts own national deity the hero.

Thus in 1ts Sumorien form 1t is Enlil who destroys the

Chacs-monater, in Habylonia, it is HMarduk, and in Assyria

it is Aghupr.Y :
fut it 1s just as plavsible to sssume that because of sin
the varicus people forgot the Cod who had orested thom, When

thoy tried te explain thelr existence, they attrituted this

Salbright, ope cite, De 220,
éw, 0. E, Oesterley and T. W. Robinson, Hobrew Religions

_()):-_z_gs.n and Levelppment (Now Yorks The HacmiIlan Tompany,
15 Be 265, :




23
ereative pouer 4o their loeal pacan delty., Other relicions
do not corm to have the concept of a God who created tho
world out of nothing ond formed nan from the dusts.
Cortninly the Cfod who is represented as cur'si?ng' tho
earth bhocanse of Adam'n sin and ag condemning all nen to
death Teoeouse of oin must he a universal God and not a local

deity. o~ip 3:17-203 Romens 5:12)

-,
-
]
3

he Flood

the Lowd Jooked down upon the earth at the time of

Nooh nnd nox "she wickedness of mon was great in the earth
and thel overy lmacipation of $the thoushts of hic heart wmas
cnly ovil eonbinallys" He deecided; "I will blot out man whonm
I hawe oreated." (Gcnesis 6:5-7) Therefore He cormanded Nosoh,
the one mon who hed remeincd faithful to Him, to bulld an ark
and to tnolze tuo of every kind of animal into it in order to
eave thoms Aftor Noah had finished building the ark and had
tolen 211 4he animals apd his oxn famlly into the ark, CGod
gsent o storm ond o flood which destroyed all life in the
entire world cxecpt the people and animals in the ark. (Con.
7:21-22) 'Tho Cod who can destroy all 1life must be the
universal ond sole Gode

Some scholars (espeelally Albrisht?) belleve that tho
story of the Tlood is only e nyth, althourh a universal myth,

TATbright, on. cltes ppe 128, 201.

o -
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and that the story was highly influenced by later writers.
It 1s pointed out that this was only a local flood which was
caused by some geophysical changej perhaps some mountain
range gshifted and let the sea flood the lands It 1s easy to
See from the topography of the Mesopotamian valley and of
Palestlne thet only a slight change in the earth's surface
would flood that area. However, no one has been able to
Prove thet the deluge did not actually cover the whole earth.
Albright writes:

Studied in the light of their geographical diffusion

cortain creation=-myths and especially the myth of the

Groat Flood appear as among the oldest religious

inheritances of mankind, since they are fognd among

primitive tribes on both continents. « « «
any of the fosslls and much of the archeological data which
are attributed to the numerous."ice-ages" could be better
explained as the result of a cosmic flood.

The God of Genesis from Adam to Hosh 1s best ;!escrlbed
in the words of C. G. Montefiore, "God was the one God, the
only God, the God to whom all flesh draws and will draw nigh.
He was no tribal or national God, but the God of the whole
earth, tho Lord of Creation, the universal Father."®

" 81b14., p. 201.

9c. a. lontefiore, "The 0ld Testament and Judaism,”
Record and Revelation, Edited by H. W. Robinson (Oxford:
Clarendon Press, 1038), pP. 433.
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The Patriarchs

The entire purpose of the covenants established by Ged
with Abroham, the Patriarchs, and later with the children of
israel under loses was not to exclude the other nations, but
i1t was o method by which God used the fow for the benefit of
tho many., Israel was set apart as a-misslionary people to hold
eleft the torch of rovelation until the fulness of nations
was gathered into God's fold.l0

Yahweh's covenant with Isracl was not the act of a
neticnel Cod but cn act of univeraal morcye. It was not due’
to any virtuo or merit of hors that Cod selected her in
preference to some other nation. (Deut. 7:7-8; Amos 3:12;
Hoses 11:1) iIn fact, thore were times when the cocnduct of
israecl was so rampently ovil that no basis whatsoever for
divine favor could Le discerned. (For a graphic piciure of
Ged's mercy and love for an undeserving nation read Hosea 1-3.)

By chocsing Israel from all the nations, over vhich He .
bad full scverelgnty, God prepared and trained. for Himself a
pecple, by means of whom it was His purpose, when the fulness
of time should come, to draw all others to Himself. G. E,
Wright says:

Yalweh's covenant with Abraham (In thee shall all the

femilies of the earth be blessed, or In thy seed shall
all the families of the eecrth bless themselvesll)

10john Adams, Israel's Idea:li or Studies in Old Testament

Theology (Edinburghs Te. & Te rk, 1 » Pe 102,
1llgenesis 12:3; 18:18; 22:18; Acts 3:25; Calatians 3:18.
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oxpresgses the thovught that God had chosen Israel 1in

order that all the poople of tho earth uss hor name in

the formula by whioch they seck blessing for themselves.l®

It i3 intersating to note that Max Hueller, the men who
Introduced the concept nf henotheism says, "The faith of
Isreel, which seemed %o require the admisaion of 2 monothelsatic
ingtinet is troced back to one man, to him 'in whom all
families of the certh shall be blessed,'"13 Ho continues to
82y that the enly way this faith cen bs explained is to
A3gume a apeclel divine revelation.

Vhen Abreham was telking to the Lord shortly before the
destr:etion of Sodom and Comorrah, he asked, "Shall not the
Judge of all the earth do right?" (Cenesis 18:25) These
words indicate clearly that Abraham hed monotheistic con=- -
victlcns. Fowley, however, saya thet this is inconclusive
evidence, since Abraham does not deny the existence of other
£0d5.,14 The words nevertheloss atete explicltly thet Abraham
thought Cod was the Judge of all the world.

Thia moncthelstic faith of Abrecham and Cod's covenant

with him were passed on to and renewed with Issac and Jacob.l®

12{; E, Wri inst 1ts Environment
o Lo Wright, The 01d Testement against its Environment
(Ghiengoz lenry P.egr'zery Company, Iﬁﬂl, Pe )

13!5ax iueller, Essays on the Sclence of Religion, Vol. I
in Chips f:'-:m a German ﬁorkﬁ':'og (New York: Charles Scribner's
Sons, fas?ﬂi';"p. 67+«

14y, H, Rowley, The Faith of Israel (London: S. C. M.
Press, 1956), footnote on page 71.

15Genesis 26:4: £8:14.




