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CHAPTER I
FAELIVINARY CONEIDERATIONS

In 1 Corinthians $:15-23 Saint raul coneisely sunrarized
the principles that gulded his miesilonary approach to the un~
converted. GSince he was both an Apostle and en eminently
euccessful misslonery, thils perlcope is a preclous picce of
mieslonery literature. Yet, 88 one exomines books desling
with the subject of miseions, he finds but a few pessing re=-
ferences to the passage. It 1s the purpose of this thesie to
exemine st greater length Faul's misslonery tsctics and the
theolopy behind them es these ere exprecced in 1 Corinthisns
9:10-23, It is primerily en exepeticel undertoking, but a
chapter is included to point out some of the implications for
mocern migsionaries in this and foreign lends.

The first tvwo chapters deal vith the person of the mis-
sionary: he is & free men in Christ; but he is elso in the
Isaw of Christ, ené therefore loves his fellowmen uwith & self-
gliving lovae. The next chepter speeis of the gecals God has
given his miesloneries: to gain as weny es possible, to save
at lecot some, to live in such a way as to goein a hearing for
the Cospel ené thus to become its partner in the work of sav-
ing recple. Chapter five then speaks of the ways in which
the nmiseionary uees hls freefom in love to schieve his God-
glven goale. After this comes the discussion of the 1mplica-

tione of all of this for modern missions.
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In presenting thils study, the writer sssumes Fauline au-
thorship of the First Epistle to the Corinthiens. He also
espumes thet what Faul says about himself &s a mlosionary cen
be directly epplied to the missionery of the Church today.
For Feul says in 1 Corinthlans 11:1, "Be imitators of me, se
I am of Christ."

aterlals utllizeé in this study are llimited to the re-

sources avelleble in rritzlaff illemorial Library.




CHAPIER IIX
THE MICSIONARY: FREE FROM ALL FEOPLE

In order to understend the statements of St. Feul in 1
Corinthiens 2:19-23, one must understand vhot the Apostle
means by freedom. The verses themselves help one to under-
stond the term, lovever, @ brief sketch of its wider use in
the Hew Testement will enrich hie understanding of its mean=
ing here. This chapter firet studiee the concept on & broed,
though pot exhsustive, scele. Then it proceede to examine
feul's cleims in the perlcope that ke 1s free from those un-
der the Iow (Jewe @né Froselytes), those who ere without the

iav, the wealk, and, indeed, 8ll people.
Freedon

The sdjective e\eddsooc  occure twenty-three times in
the lev Testement, once with the éetive.(Rom. €:20), once
with £x (1 Cor. ©:15), and once with %ns (Gom. T:3). It 18
qulte freguently used as a noun or predicote adjective. The
noun E\evfdepix 16 used ten times, 6nd the verb 2\:z0dspsw,
seven times.

Sehlier, writing for Iittel's Ypoerterbuch, roints out

thet in the lew Testement ZEAevdesix le understood as free-
don from sin (Rom. 6:18-23; John 8:31-36), from the lew (Rom.
7:3=-4; 8:2; Cal., 2:4; 4:21-31; 5:1,13), end, finally, from
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Qgg;h.l Hons Wedell notes thet raul apeaits of tvwo other as-
pecte of freedom: (1) "Fersonsl inner freedon™; (2) "all who
have put on Christ are free anc‘:'oqual.“2 This classificstion
1s useiul, for Fgul deals in this perilcope with his "personal
loner freedon™ end how he used it.

Surely, Paul became ecqueinted with the CGreek philoso-
phice esrly im hle life, end came to know them better as his
travels brousht him into extencive contect with Greek culture
{ep. bis use of philosophic terms in 1 Cor. 1:18-25; Col. 2:
8,20,21; tnl. 4:3,9; and Acte 17:17-34). "But essuredly there
ls ne pood reason for thg espumption that the Apostle Paul is
dependent on Stoic philosophy" for his idea of freedom.>

No, Faul's Eks;ﬁkpﬂu is & Christologlcsl and theologi-
esl, not & philosophical, concept. TFiret of ell, the freecdom
of" which he speaks is not seli-attained; it 1s & gift of Cod.
In 1 Corinthians ©:1, for instance, he eoye, "Am I not free?
in I not on eapostle? Heve I not seen Jesus our Lord?" Note
that freedom ie ploced alongsice Apostleship ond the Viesion
of Christ, both of which ere obviously gharismata. As Jesus

polnted owt, such freedom, once recelved, is retained through

7
, lyeinrich Schller, "i\edfseos, ENevdipow, Ehevbepix,
KHENETIepog, " Thooloplisches yoerterbuch zum Neuen Testement
(stuttpart: Verley von w. lohlhanmer, 1035), II, 402.

2Hane wWedell, "The Idea of Freedom in the Teaohinflof

the Apostle Feul," Apglican Iheologigal Revlew, XXXII (195C),
207-2C5,

3Ivid., p. 2C6.
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continulng in Hic Word: "“If you continue in ay Word, then
you &re truly =y dilselples, &and you will know the Truth, endé
the Truth will set you free (Eksuls/afa'a- }rfg " (Jobhn B:
52}
Secondly, the freedom ebout which Faul wrltes is given

by Cod through His Son, Jesus Christ: "For freedom Chrict

freed ue" (Gel. 5:1).

The freedom of which raul speaks 1s, furthermore, the
teglnning of an eternal freedom. The Apostle points out in
Romans 8:21, "The creation itself will be set free (2\evfraw -
#7 csrac) from its bondage to decay and obtain the glorlous
Liverty (kXsvfzolw/) of the obildren of God." The liberty
Peul thinks of 1e not confined to this earth; it exists here,
15 fret, only becasuse of the full sonshlp wlth Coé that 1s to
be revealesd emschatologically. It i1s the result of Cod's com-
lag in the flesh to chatter men's bonds (Rom. 8:2-3), and it
¥1ll te perfescted when all orertion is set free @s the trum-
pet herslds the coumlng of i'ing Jesus on His glorious throne.
It is & freedom to be perfected when all creation 1s set free
in the future; but the bellevers have it prolepticslly now.
It 15 the ecarmark of the new aeon 15 vhich they live. 1t
weens, in turn, slavery to thke Cod who met them free (Rom. €:
20-22} .

Fow does man, who is totally corrurt 1n essence, attaln

this frecedom? Tasiocslly, through the work of Christ, as was

vointed out atove. But thie freedom comes to men and becomes
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man's through the call of the Gospel, espscislly as that call
1s concretized at a point of time in the act of baptiem.
Thle 0nll end baptiem are the urgings of the Spirit which
bring men to freedom.? for, as Paul saye, "%“here the Epirit
of the iord is, there 1s freedom" (2 Cor. 3:17).

The liberty which Cod gives in Christ ané to which man
is eelled by the Gospel 1a, however, not something one can
hold in 2 vocuum. The Christien men, including elso the A-
postle, geine his freedom fully, not in seclusiocn, but in
comounity with others. For what consummatee thie freedom a-
aeng Christiene is ;g!g.s It ie love, as will be shown, that
uade Foaul the pelf-ensloving misslonery thet he was. It i
true thet community normelly limits ons's freedom, for one
wust socrifice his autonomy to the will of the group he jJjoinms.
Pyt thet in just the point: Deul éién't Join the communities
to vhich he premched, but beceme like their members. FHis
love drove him freely to sccomodate himeelf to thom, rather
then veunt bhie freedom frow them, in order to gain them by

tha Cospel.
Free from the Jeve

faul vwes free, and he evinced his frecdom in a social

context. He speaks of three separate groups in 1 Corinthilans

i 4schlier, op. oit., pp. 495-96. Cp. hom. 1:16; 8:7ff.;
:1ff.

SIbia., p. 497.
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9:15-23. The firet of thece 1s the Jews and proselytes.
Faul seys,

And I hacame for the Jews like a Jew, in order that I

alght ¢galn Jews; to those under the Law llke one under

the ilew, although I woe not under the Law ayself, 1n

order that I mirht gain those under the ilow.
As Codetl pointe out, the latter expression, “"Those under the
law," includes the former (Jews), but adde to them the "pro-
gelytes of Centile origln."ﬁ

Faul's freedom from the Jews, according to hle explana-
tion of thet pbruse, conslsted primerily in his freedom from
the llossle Law. Just se a8 woman vhoee hustand hos died is
free to marry another without becoming en adulteress, so
faul, 1like other Christisns, heé éied to the Lew through the
body of Christ and now belonged to Him who had risen (Rom. T:
i=-4j. The low of the Jews once had & cleilm upor him, but it
could rule him no more.

This liberty from the Law ie one bipg burden of Faul's
letter to the Galatiens, as even & superficiel resding will
show. T In that letter Faul utilized plctures other than

thet of morrisre; seversl compaorisone ceme to his miné as he

contemplated the megnificent themo of Christian libterty.

53 ederick Godet, Commentery on St. Fsul % First Eplstle
to the Corinthiens (Ldinburgh: T. & 7. clark, 1885-80), II,

7
Twilliem F. Arnét, "Celstians--A Declaration of Chris-

fiag)Liherty " Concordis Theological Monthly, XXVII (Sept.,
05 3 o
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The Lav wan to te binding only tewmporarily. It was a 7xdou-
gwyhsy © slave who brought a child to ite tescker. The law
wes to bring people to Christ. Having done so, 1ts taek is
finlshed (3:24ff.). The Low was like the coverseer of a mi-
nor helr; when Christ come, the youth came of age, and the
overseer's function ended. In addition, there is the Cld-
Tentement typolopical besis for Faul's interpretation of
freedon Mz:?l--'-;-l).3 In this allegory, tft. FPoul points out
thot the ohilé of the free wowan existed Jix Tig Evrﬂfvrshﬂqg,
end 1=, therefore, to ke connected with the grace of God.
The slave child wee born Koz r«;a,e-z. according to the will
apd cetion of man--vhich are nesver free beceuse man's very
esnence ie cnrrupt.g Those who telleve in Chrict are free
ct:lildren, and are not subject to the tondege of the Law of
Girnal.

The Jews were subject to more then the Moeaic Law, how-
ever. They edded their own laws, kept them, end thus gave
thempsslves a veneer of plety that decelved ond larressed
meny (Merk 7:1-23). BRBut as Jesus freed his Disclples fronm
those treditional observances (iett. 15:1-20), so He freed
also Faul. &Such added claive of Judale plety no longer arf-
fected him.

YNor ves Faul a peraratist llke the Jews. They eet

snld LN} p. 682.
Scehlier, op. cit., p. 492.
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themegelves off from certain classes of reople (op. John 4:9).
¥aul, howevar, was frece from auch restrictions of Jewish pre-
Judice. e could go to gll men with his Message (1 Cor. 9:
22} .

Faul's freedom from Jewish iaw and custom wee a dear
thing to him. He would not compromice it. When Christian
liberty wae at stake, he refused to let Titus be circumcised;
he sutmitted not e moment to those who were y/w/mfz)\faf, men
who cnme in to epy ocut the liberty which he and 8ll Chris="
tians have in Christ Jesus. He told the harsssed Celatiens,
"For freecdow Chriet freed us; stend, therefore, and do not a-
gain ocubmit to a yoke of slavery."lc

in summary, Paul was once & Jew through and through--by
virtue of circumeciesion, gencelopy, FPhariseilem, zeal, and ie-
gel righteouvsness (FPhil. 3:2-8). When he became a Christian,
he wes freed from all of thet. What wae once hie dearest
roecoenslon had become loss to him; he counted 1t refuse. IHe

woe free--utterly and completely free--for he was Christ's!
Frae from the lawless

Paul was not only free from those under the law, Jews
and proselytes, but also from the lLawless. To be without

Iav, or lawless es the term is used here, in the sense of

10Ga1. 5:1, TH 2‘/\5”"}4‘“ /d;X co-ra; nksvﬂaﬂﬂ/‘
TThKETE 0%V Kkl _un 7w Loz J&,,,\““; Zviysrte.
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not beiny subject to the Mosalc Law, does not mean one is
free from bondege. For those who are without the Law are
8t1ll subject to a great master, their own flesh. To be
vwilthout ILow is to work the works of the flesh without even
the outwerd curb that a lepasl code provides. To be without
Law 1s to bo openly immoral, impure, licentious, idolatrous,
bostlle, jeelous, enpry, eelfish, contentious, envious,
¢runken, ete. (Gal, 5:19-21). To be merely without the Law
does not mean being sny closer to heaven; for thoge who do
theve works of the flesh will not enter the Iingdom of God
(Gal, 5:21). Cod has given up such.men to thelr corruptions
to the extent thet, "Though they . know Cod's decree thet those
who do such things deserve to dle, they not only do them but
@pprove those wheo practice them" (Rom. 1:32)..

With other Christlans, Paul was free aelso from that bon-
dage. /Ls hoes been shown, he was not under the old Law, but
under the groce of Cod. Yet, he was not free in the sense
that he coulé do as he pleased, for he had been enslaved to
God. Thosge who are free frou the Law are still under the
evay of flesh, and their works ere sin. 4As & Christisn, how-
ever, Faul was also frece from the commands of the flesh, free
from sin, enslaved to God, and walking & sanctified path to-
werd 1ife eternal (Rom. 6:15-23).

If it 1s true, as wWedell argues, that Paul is dealing in
1l Corinthians 6:12-20 with @ group who had some type of gnos-

tic ideas and whoee slogen was, ."All things are lawful unto
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ua.“ll iLhen we have in those verses another example of the
principle of freedom from Lawlessness. IFor FPaul pointed out
that they were wronpg in thinking thet nothing they might do,
even fornlicatlion, could affect thelr felth. He showedé then
that this is sctuslly o new brand of slavery, a sin both a-
gainot Christion freedom snd egainst Christ.1? "You were
boupht with & price," eeid Paul; "therefore, glorify Goéd in
your bedy" (1 Cor. 6:2C).

Poul lived by his own injunction. He had teen tought
with thet seme greet price. As a Christien wman end mission-
ary (Arostle) he wes free from the legal cocde on the one hand
and Lewlesscness on the other. Ke was not a preacher of free-~
donm vho wes himgelf enclaved to corruption; for, &8s Feter
pointed out, being overcome by corruption woulé have made hinm

e slave thereof (2 Fet. 2:19).
Free fron the Weak

The wejority of commentators say that the weak spoken of
in 1 Corinthians $:16-23% are the Christisns vho are btarely
confirmed 1In the feith and who, therefore, might te destroyed
if forced to return to their old weys of life (ep. 1 Cor. 8:
1ff.). GCodet conecurs.t> -Hovever, since Fsul is speaking of

112:@&911. op. e;s.' Pe 208.
121b1d., p. 209.
13codet, ope git., Ps 39,
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£elning snd govine reople, he cannot well be epeaking of
those who were already Christisns. lie refers, rather, to the
superstitious endé overscrupulous unbelievere. From these
people, too, Faul wee free. He could eat food of any kind,
an¢ 1t wouldn't bother hin., Terhaps he would think &t such
tinee of Jesus' words, "There 1s nothing thet goes into a man
from outside that 1c sble to mske him unclean" (Mark 7:15).
lie vas. {rec in hic own conscience, and no other man's con-
science could bind him (1 Cor. 10:20). Whether he would
fizunt thet freedom by being sure to eat in front of the
veaek, foods they regnrdeé as dangerous, is enother question,

hovever. liore of that in 8 later chapter.
*ree from All the Unbelicsvers' Ponds

iaul ptates in 1 Corinthians 9:19, the opening verse of
the pericope belng studied in this thesis, thot he is free
from all people (Ehzéﬂgapg e o o Exmivrw/)., The #x as
here used denotes separation, ané refers to n-person or thing
"with whom 8 connection 1s severed or is to remsin severed."l4
Godet's comwenis on the construction are instructive.
e soys that he aiaaéreas with the wajority of commentators,

vwho teke mdrcw” o8 mesculine end read, "Frec frem all men."

«m5, he suys, woulé be expected rather thanm ZKk Af the vord

5 1:"1111aw ¥o Arndt and F. Wilbur cmeréch. 4 Q__HII'"*-’_
Lnrlish lexicon of the lMew Testament and Other Early Chris-
tian Literature (Cambridge: University Fress, 0.1557), De 233.
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vere mssculine., He feels thet Paul waes thinking of "in gen-
eral everything in religion oné morals which belongs only to
the oxternel form." Paul pereonally felt subject to no re-
strictions; yet, the restrictions vere matters of indiffer-
ence. "Ie wos infinltely less afraié of secrificing his 1li-
barty than of hise using it co @as to compromise the salvation
of one of his bretbren." Thus, it is & certain conclusion,
says Codet, thut, while 7% 1s mosculine, ThcwY 1g neu-
555.15 The srgumentatlion 1s worth considerstion. Yet, in
thie sand succeecding verses Faul speaks of subjecting himeelf
to people, os cven Codet adumits. He enslevee himself to them
by roing along with the externel forme of theilr respective
cultuvres and conceptu~-by acceding to their wishes, which

vere culturally and cultically formed. Ultimotely, whether

b ]

7ﬂ4;cHV’1s magsculine or neuter 1= & winor point; the sense

1s the some in cither case. Dut 1t seems, in vicw of the im-
medlnte context and other texta like, "Do not become slaves
of men" (1 Cor. 7:23), thet faul is thinking of being free
from or esslaved to the people. The word 1e herc best under-
stood in the mesculine pense,

Seint Peul woe frce from all people., EHe coulé be free
hccauge his life haé been 1lifted to ar extreordinery plane.
He could, in Christ, see things from the point of view of
God and oternity. He could look at the human situation

lsaOdet. ODe cit-. Pe 35.
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through Cod's revealed Truth. He could live in freedonm from
the elelme of wen becsuse, as one claimed by God, he reeslized
thet ell humen claime eare puny end passing.

Fe realized, firet of all, that eslavery and freedom as
humon ecategories are mesningless to the Goé who views men in
Jerus Christ. %Within the Church men are equal. "All are
baprtized into one body, whethar Jews or Greeka, whether
slaves or free, end all have Grunk of onme Spirit" (1 Cor. 12:
13}. 1In Christ, all are slaves of One, even Christ. Thay
are interdependent, but fhoy are free from each other's domi-
nation. Thore is no longer Jew or Creek, slave or free, mele
or femnle; these ere all worlély ané humen categorilss. Ra=-
ther, all are one in Chriest (Gel. 3:28). 4nd, as slaves of
God, their service to their fellowmen wiil be rewarded by
Co¢, whether on carth they sre claves or free (Eph. 6:8).
Within the Church, all men eare slaves of (oc¢ &nd will receive
thelr revwardés from Him. o humen slsvery is shameful or un-
beerstle in this situation. The Christian eclave 1g tke
Lord's free man, and the converted free man ie the lord's
slave (1 Cor. T7:22)., For Paul, the importent thing is that
the iord now rulee the Christien, and not man. By this prin-
¢iple ke was gulded in hie ovwn conduct as an Arostle.

Paul vas free from pll men. Just as human categorles
and claiome had become insignificsnt for those within the

Church, so they would become for gll at the Last Judpment.

Faul knew thet tbe "form of this world 1s peesing eway" (1
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Cor. 7:31). As his fellow-Apostle John pointed out, socilel
strate will become mesningless whenever Cod chooses to begin
His Judgment of the worldé by letting loose the demonic for-
cag. Cod's people are preserved throughout this time of
trouble; tut under the terrible relgn of the demon beasts, no
one is privileged, no cne exempt from their control (Rev. 13:
16). An¢ when ot lest Cod comes on the Creat Day to judge
ell men, humen categories will utterly collspse! FKings and
rulers sud generals and rich and voor and slaves and free
w1lll 211 hide; they will gll cnll for the mountains end rocks
to 211 on them to hide them from the face of Him who is
sested on the throne and from the wreth of the lLamb, "Because
the Crect Day of His wrath has come, anéd who is able to
stond?"” (Reve G:1S5). Wwhen Goé judges, the birds will ke in-
vited to Hie pupper to feast on the carcasses of kings, gen-
erals, mighty men, horses and their riders, free men and
.8laves ond smell and great (Rev. 19:18). Enowing, then, the
traneience of the worléd's categorics and cestes (1 Cor. 7:
31)--8nd knowing hils own esecurity in the Christ who will
Juége the wbrle tut .«ho had saveé and wouldé precerve him--

Faul could confess boldly, "I am free from all people.”

Summary
From this first vantage point, the Christian Hinsioﬁary
appesrs aos one who has teen set frece through the work of
Christ; this libterty hoas come to him in the Gospel call and
baptiem. It is an aspect of the new life into which he hss
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been c¢alled, a 1life which will culminate in the perfect free-
dom of the children of Cod when the Creat Day comes. le 18
free from the Jews and their Iaws, from the Gentiles end
thelr Iawlens slavery to the flesh, from the weak and thelr
Beruples, and, indeed, from all people and the bends that
confine them and with which they seek to biné others. The
Christisn miseionsry stande free in Ckrist, equal in lilm to
all brothere, whether they be bond or free; he stands free in
Christ, sustnined by Him when 8ll earthly categories lose
thelr im-ortunce end gll wen suffer the relgn of the demon
beagts in on age that 1s swiftly reaching its conclusion; he
will stoand free in Christ on the Desy when his Loré comes in
glory snd ell men seel to hide frou ils wrath. Tut, as will
be seen in succeeding chapters, in love he briongs kis free

eelf into the service of others, inviting them to taste the

frecdom that he knowe inm Christ.




CHAPTLR III
THE MICSIONARY: "IN THE LAW OF CHRIST"

Faul montione two importent things ebout the mission-
ery'es neture in 1 Corinthlans 9:19-2%, One, th2 point dis-
cussed in chapter two, ie that he is free; the other is that
he is "in the Lew of Christ (ZVigass Xocorrod)." This point
vwill be dealt with here.

Mon connot be free in a vacuum.(cp. Matt. 12:43-45},
Sveryone is free from one person, povernment, ete., by vir-
tue of sul jectlon to amother. Faul could be free from all
men, their cleims, and their konds, only Al he were sutject
to comeone else. The Other in his case was Christ. He could
be free from th: law of sin and death, but only by belng set
free by the Law of the Epirit of Life in Christ Jesus (Rom.
2:2). Preul was free from lawlessnese ac well, but thst very
foct edgnole the "salutary subordinstion of bis will."l ‘“He
feele incdependent of all men, low end kigh, 1n vord end deed.
Ané yet he inowe he has to ssrve:t he is bound in Christ."2

According to Godet, reperdlese of one's conclusione a-

bout the textual problems in verse twenty-one, he must

1Orello Cone, Ffaul: the Man, the Misgionory, ond t
Tencher (New York: Nacmillan co.. 15985. Pe %E

2Hans iedell, "The Idea of Freedom in the Teaching of

ggz gﬂostle Yaul, anglionn Theologicol Heview, XXXII (1¢5C),
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recognize that raul dlscussee "three woral ptates: a life
without low, that of the Gentlle; a life under the lew, thet
of the Jew (Rom. vil.); enéd a 1ife ip the law, that of the
believer (fom. vill.)."> In the first cace, the human will
is free to follow ite natural tendencles; in the second, it
is obedlent to en externsl authority, but only by force; "In
the third, the humen will is identifled by the Spirit of
Christ with the Divlne Lawj! comp. Jer. xxxi. 33-“4 The -lact

staterent i somewhot extreme Af one takes identifisd in the

cense of ecguated. It le perhaps en overstatement of the fect
that the Spirit of Christ makes & person love, and, therefore,

keep the whole Law (of whichk love is the fulfillment).
To Be In the lew of Christ--To lLove es e Loved

Foul wes "under law to Christ" and urged his followers
to "fulflll the lew of Christ."® Tbis reference is to
Calatlone G:2, where Paul follows an exhortation to restore
8 sinnling trother in meekness and watehfulness with the com-
mand, "Carry each other's burdens, and thus fulfill the Law
of Christ." %leewhere, he could urge the bellevers to do

everythlng to God'es glory, being careful to offené no one,

3Frecerick Godet, Commeptary op St. Faul's First Epistle
Xo the Corinthilanes, trenllnted from the Frengh by 4. ¥ Ae. Cusin
(Eainburgh: T. & T« Clark, 1889-1850), II, 3835

4;-—:‘ 18.

SMorton Scott Enelin, The Zthice of Psul (New York:
Harpsr & Prothere, 193%), p. 57.
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"Just as I eleso pleace everyone 1in everything, not secking
my own advantage (a-y:qg,om/). but that of others. BSecome
follovwers L@p«nru{) of me, just g8 I aleo an of Christ" (1
Cor. 10:31 to 1l1:1). Such following of Christ 1s no easy
task, for, as Staulffer says of Jesus, "He requires whole-
heerted decision for God so uncompromisingly as to dilscourage
his hesrers."6

Whot is the keynote of following Chriet? What is the
fulfilling of Hls Lew? It is love. Paoul sums up well the
relationehip between freedom in Christ and subjectlon to the
aw of Christ in Golatians 5:13: "You were called to freedom,
bretiwen; only do not use your freedom @as an opportunity for

the flesh, but torough love be servants of one another."
What ¥ind of love?

Whet sort of love is it that 1s involved In keeping the
iavw of Ghriai? In one place Faul says that the entire Law is
suamed up in one couwmand: "You shell love your neighbor as
yourself" (Gal. 5:24). It seems that Faul makes gelf-love
the best desoription of the Jove that fulfills the iaw of
Christ. EBut thls is an incomplete picture. In perhaps the
most tender pascage that he wrote about eactive love, Faul

wakes a yet higher comparison: "Huobends, love your wives

6cottfried quell and LEthelbert Stauffer, Love (London:
Adam and Charles Blaek, 1948), p. 45.
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Just ae Chriet also loved the Church and gave Himself in her
bebelf" (uph. 5:25). There it 1s: "As Christ loved the
Church.” A more universelly-binding statement occurs in
Epheslans 5:2, “wWalk in love, as Christ loved us and gave
himeelf up for us." Another statement by Faul, "Carry each
other's burdens, end thus fulfill the Lew of Christ" (Gal. 6:
2), may vell reflect Christ's besring of our burdene in His
own body on the tree. This act of Christ was the highest ex-
Presplon and oxemple of love in humen history. To lay one's
life cdown for others (John 15:13)~--this is whst it means to
be "in the lLew of Christ." Here the Psuline snd Johannine
concepts of love are one,

'he purrose of God's love 1ls not merely or primerily
thot we should return love to Him (Paul rarely spsake of lov-
ing Cod), nor is 1t "that we shouvld attain freedom for our
own oslkes.," Raether, 1t is that the person who ie colled .
should in love end freedom serve his neighbor (Gal. 5:13:.).7
Paul says thet men responds to God'az love with faith; the ex-
perionce of God's love also releases love within him thet
findes 1te object in other people. To this cervice of love
Paul éevoted himeself. reople may have been puzzled, Schlatter
obzerves, es they sow Paul living now like @ Jew, now like a
heathen. But i1f this conduct seemed inconsistent, vacillet-

ing, =nd incecisive, it wos not so. It all grew out of the

TIbid., p. 57.
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sume soll, out of this: that roul woas in the Law of Christ
énd willed whot Jesues willed. Throuph Christ he hed been giv-
en the love that woulé let him be an enemy neither to the Jew
nor to the heethen. It ves a love that did not, on sccount
of Jewlsh pins, moke light of the gift of God bestowed uron
Isrnel, unor di¢ it, on sccount of Gentile sins, consider the
calling of the heathen to bo lmpossible.. Rather, it showed
to 21l the Christ in whom all that Cod Envé them was com-
plete, snd in whom 211 that man hed ruineé was made whole.
This 1 why Feul oould do suech different things: he was

4

ready endé sble to do anything--except to break the Law of

i 8
Lnriet,

The law of Christ in John

One 1s jJustlfied in comparing the Paulline and Johannine
concepts of the Law of Christ. The thread of similarity not
only rune through their commands &nd urgings to love, but ap-
pears also in their teschings atout the Source of that love.
When Faul gays thet the wonder of it all ie that God loved us
whlle we were still sinners (Rowm. 5:8), aLd that our freedom
and love come throuph the act of Christ, he dose not aiffer
from Seint John. For we reaé in 1 John 4:10-11,

In this 1e love, not thot we have loved Cod, but that
He loved ue and zent Hie son os the propitiation

8 -
Adolf Schlatter Erlaeg;e;gggap 2zum Ne Testoment
(Stuttgert: Calwer Vb;einsbnohhand ung, 192i§, II, ©2.
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(2)d27nﬂ/) for our sine. PReloved, if Cod thue loveéd
un, ve also oupght to love one another.

ind agnin, in verses 19-21 of the same chapter,

iile love beenusne He first loved um. If anyone says,

"I love 4od," end hates hic brother, he ie ¢ liar;

for the one who does not love his brother, whom he

hoees secen, 16 not astle to love Cod, Whom he has not

seen. And this command we hove frow hilm, thet the

one vho loves Cod must love also his brother.
In view of these baslc simileritlies between Feul and John, it
1z an unjustified distinction that Stauffer makes in hia
Flttel article when he soys that for Paul love was the prin-
¢iple of the Christien worlé being built up here and nov amid
the contemporary cosmile crlaiﬁ.g roth Paul and Jobhn thought
of love as o force in the present world., For @& fuller under-
sltanding of this Christ-given, Christ-formed love, a survey
of John'c teoching io in orderj for At is he who recorded the
netltutlion by Christ of His new coumand to love, and his
wrltings are permected with thot concept.

In chapter thirteen, verses thirty-four and thirty-five
of the Cospel of John we read,

& new command I em giving to you, that you love each

other--Jjust 8s I loved you, that you also love one

another. By thie all %will knovw that you are my dis-

ciples, Af you huve love among yourselven,.
In chopter fifteen, verses twelve, thirteen, and seventeen,
Jasus repeated,

This 1s ny command, that you love each other Jjust &aas
I loved you. OCreater love than this no one has, than

9Quell and Stauffer, op. clt., p. 6l.




23

that comecone laye down his 1life in behslf of his

{:igng:éh.oahér.Thia I am commanding you, that you

Thle commond wae @ vital force in the early Church. For
thet resson the elderly Jobn eould write in hic first letter,
"Baloved, I an not writing @ new cousand to you, but an old
command which you have had from the beglinning; the olé com-
mand 1s the word which you hearé" (1 John 2:7). Yet, re-
Tflecting the very worde of hip Master, ke could immedlately
add, "Apeln, I oam writing @ new command to you, which 1z true
in Him oné in you, beecause the derkness is departing 2nd the
trve Light i1s slready shining" (1 Jobn 2:8). Ané what does
it mean? Tow Coes one show thet he is walking in the Light
(vhich phrose one wmight call the Jokannine equivalent of in
Christ)? "The one vwho loves his brother remeins im the Light
e o « but the one whe hates bis brother is walking in the
dariness" (1 Jehn 2:10-11).

What 1a this Word which the Christiane hadé hearé from
the beginningy It 1s, "That we should love each other" (1
dobn 3:1l). Ieter, John saye plainly what Feul also inti-
mates 1n 1 Corinthians $:21, that tho command of God and the
comnend of Christ are onme: "And this 1s His [the Father'sg]
command, that we bellieve the Name of lils Son, Jesue Chrilst,

ané that we love each other" (1 John 3:23).
The lLaw of Christ in Faul

Reference has been made to souwe of the outworkings of
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the Law of Christ in the theology of Saint raul,1° Byt in
Speaking cf the commend of Christ to love, one can hardly
leave out the Camed thirteenth chapter of First Corinthians.
Here Salnt Faul points out, while urging the Corinthians to
grenter love in the uee of thelr gpifts, that great linguistio
0bllity untempered by love 1o empty noise (ve 1). Spiritual
Inecipht and prophetic ability and mighty falth--nome of them
mates snytbhing of a person who has no love (v. 2). Ané there
is no proflt in 4%t Af » person glves up all he has and aven
hande over bis body to be burned, but doss 1t all without
love (v, 3). _

The love of which yaul speaks sceks the gond ol the
other rersen. It doem not seek Ate own (v. 53 ¢p. 1 Cor. 10:
23, /m.fg\; o favTol BncebTd, XX T2 Toi s'z'.s,’oau e It
exhibits the fullept potience, kinénens, and joy at the wel-
fere and prosperity of others; it 1s not Jjealous, boastful,
insletent, irritable, or resentful (vv. 4-5}. It rejolcea in
richt; bvearo, believes, ond enduree all things (vw. 6-7). It
iz, in fact, the preatest lasting thing 1n @ world of tran-
sience~(vv, B-13).

The opening versos of the second chapter of Fhilippians
are alao a powerful aduonitlion to love. Verses three anc
four are especially worthy of note:

Do nothing from selfishness or concelt, but in humllity

1Cg ra, pp. 19=21,
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count others better then yoursgelvec, Let oczch of

you loolk not only to his own interests, but also to

the interecete of others.
How 1s thir to be accomplished? Throurh a8 contemplation of
the love Jesucs siowed when He "huobled Himself and become o-
bedient unto death, even the death of the cross" (Fhil, 2:5-
8). Here, too, the love thet willingly smcrifices for others
le boced on end patterned after Christ's love for the Church.

In vrief, Foul's grosp of the Law of Christ 1s like
Jebn's. Doth men stané on the same foundation, that of Jesus

Christ Ilimself. They both know the Low of Christ; the conm-

mand to love each other as Christ hac loved us.
Summary

Christianity was for igul a relicion of liberty, as the
Tiret chorter ewphacized. Freedom can almoet be thought of
88 "ths central motive [pid) of Paul's maaaagea“ll The
Christian, Feul being no exception, ie freed from all earthly
fetters end stonds or falls to his cwn Mester. This une
Faul's assurance,

From all human jJjudgments he could arpeel to thet of

Christ, and in this assurance he paseed through the

world with a oplendié cense of izmunity, [sic] He

sat loose to all trudiiéon and opinlion ané went fear-
lessly on his own way.

1lirnest F. Scott, "The Religlon of Paul," The Varleties
of New Testement Religplon (m.p., €.1943}, p. 112,

19;‘2!-20. Pe 113,
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Thet woy was marlked by the Leaw of Christ, by the command to
love others as Christ had loved him. Apainst the danper of
living carelessly according to ono's liberty Faul placeéd the
needad check of 3232.13 This emphaels, which penetrated to
the beart of the Christien Yescape, became his theme aong.l4
Stending in the Law of Christ involved the secrifice of every
freedon and ripght, A nsed be, for the benefit of other needy
bumen telinps. In this Paul feollowed the footsteps of his
lord, who, in the rarable of the Good Semsritsn,

doctroyed the old centripetel grading system, in

which the centre wes 'I', (sic] but retained the idea

of the neighbor as organlzing principle and figneea
8 new cystem, in which the ocentre was 'Thou.'

13Johennes Welss, The History of Frimitive Christianity,
completed efter the suthor's death by Rudoli inopf, trans-
lated by four friends, ond edited by Frederick C, Grant (New
York: Wilson-trickson, ¢.1937), II, 559.

Y4camond D. £o The ho Christisn World
Edm « Zoper e Fhilogophy of the Christisn Wor
Hleslon (lNew York: Abiﬁgﬂon—cokesbury rreen, c.1943), PpP. 7i=
T2.

15,ue11 and ctauffer, op. clt., p. 47.




CHAPTER IV
THE MISSIONARY: MAN WITH A COAL

The previous chapters have pointed out that the mission-
ary is & man who 1s free in Christ from all people, but who
loves o1l people beeouse he is in the Law of Christ. God
mode him that bind of rereon. This ohapter will deal eepe-

clally with the goal Goé sete up for the man He has made.

-

Thet posl wos stated by Jesus when He sald, "Go anéd make

lsciples of sll nsticns" (Matt. 28:1¢). In 1 Corinthians

a7

:18-23, Ieul restetes the gool in hie own way: to live in
such a woay ae to pein & hearing for the Gospel, and thus to

tecome ite partner in the work of gaining, or saving, some.
To Caln the lMore

In verce nineteen of his first letter to the Corinthions
Paul spesite of ensleving himself to all people in order thot
be mipht gain ©Tols er.Ec’an;.l This phrose demends some ex-
plenctlon, Codet points out that the words have been veri-
ously interpreted. The opinions he indicaten are,

Rueckart: as meny 8s possible; Nesnder, Hdwards: wuore
then I should heve gained without that; de Wette, Heyer,
flolsten: the greater number of those to whom I presch;
Felnricl: more thon those whow I hed geined by sct-

ing otherwiee; Hofman, Alford: in greater number than
those who have been coanverted by others.

linfra, p. 71, for text-critical note.




22
Codet bimcelf feels that in order to take best sccount toth
of tha article and of the comparative it should te rendered,

"To gain them (these nﬁﬂfﬂg) in greater number than I should

have done by ecting otherwise."? The opinion recorded in the
Arnét-Giopgrich lexicon Giffers somewhat. The editors feel
thet thourh the phrase can poseibly usan Lhe maljority, or
mort (ep. 1 Cor. 10:5; 15:6), the better sense ig, "The oth-
ere, the regt." In thie context, it would refer to those
other tlen Faul himeelf,? W%ith such vldespread scholarly
rgurent stlll raping over the guestion, one cannot hope to
cettle {he problem here. Whatever the ultimate and exact
fense, Faul le gurely indiceting thet he, as an Apostle (as
0 wiculionary) desired to save Just as many o8 he could possi-
bly briuvg te felth through the Gospel.

K£,0<fdtlwc). too, 1s ¢ vord of greet luportance in 1
Corinthlape 9:19-23, Ite porist subjunctive form occurs Tive
times in the text in es many (¥« clauses. These clauses are
to ke tolten in their ususl final sense; they point out the
purpose of the other msctivitles Feul cdescrlbee in connectlon
with them., is purpoece, then, was to gain people. Nut to
goain them in vhat senee?

e

2“reaer1ck Codet, Conmentary on £t. Peul's Pirst Epistle
to the Corinthiens (Tdinbursh T. & T. Clark, 1 ‘50-9 ). 11,

E*I

3y. ®. rrndt.end F. W. Oingrich, A Greek-Enslisk Lexicon
e llew Testecment nnd cthar Far1¥ ghristian lLiterature
U P ) D B D r

of
» PP. C05-C

th Cther
(Cemtrigge : Univereity Freess, C.
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In Hatthew 25:16ff. the word /ce/Jdt’w is vsed to de-
Beribe profit muking. (One feithful steward, for exaﬁple, re-
ported that he had peined five other talents wiﬁh the five
that hic master had piven him (v. 20, ZA\« 7fvce Th=vTa
£W¢mﬁunx). Jesus Himself moved the term into a spiritual
context when He seid, iz Matthew 16:24-26,

I anyone wiches to come after me, let him deny himself,

aud lot him take hie oross, and let him follow me.

« Uor what will it profit a man to gozin bqu'aub»)

thc whole world and lose his 1ife?
In Metthew 18:15, Jesus moved the concept into the human and
rereonal sphere. Speaking of the outreach of love to the
erring Chrictien, He epoke of gaining the brother. UDodd says
that 1 Corinthiene G:10-P3, the peesage here discussed, best
1llustrotes the sense of the latter Hatthew paasase.4

Godet revoltes ageinst the icdea thot K;ﬂvﬁ{ﬂ@ in such a
minslonery context as 1 Corinthiane 9:19-23 1s & technical
term for outreasch to the unbeliever--to gain eomeone for the
falth or Cospel. He feels thaet the meaning 1s purely natural.

Paul, he seye, reparded someone's conversion ae a personal

gein. The reason, essys Codet, 1s that Christ's poseessions
were Fpul's; the latter's gailns for Christ were rart of his
Wases.5 One can, however, hardly get away from something of

a tecknicsl sense, as even Godet indicates by using the term

qcharlea H. Dodd, New Testome s;gdieg (Manchester:
Hanchester University'Prua 1953), Ge

S@odet, op. cit., p. 36.
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to describe raul's achlevements (ep. the previous sentence).
He doen 2dmit that Faul, in verse twenty-two, substitutes
’éﬂv for kaa;zZ«u; he explelins 1t by merely sayingvthnt
Faul's riches consist in the calvaiion of others.6 Findlay
saye that Faul's use of the word in plsce of aigb is an al-
luelon to the charge of gain seckling thet had teen leveled a-
galnet him by bils enemies (ep. 2 Cor. 11:12; 12:17f.;.1 Thes.
2:5) .7

In mpite of Codet's objection, the fact remaine that
Kﬁmﬁd;%J ie used 2s a techniesl term here; 1t speaks of gailn-
ing “"pezeone for the Kingdom of Cod." Texts that support
thie contentlon ere Hatthew 18:15; 1 Corinthiens $:15-23; and
1 Yeter 3:1.8

There 1s elvo non-biblical evidence thet one can tenéer,
David Daube hoe studied the rebbinic materizls that possibly
lie beokind the use of "Kﬁadkﬁdo as 8 nisclonary term." He
feels thet the use of the word ae a techuical tera in the
field of miscions has 1ts beckgrounéd in the rabbinic usage of
kenoe (kenos, kenssh), to gether; gave (gene), to buy, ec-
quire; anc¢, stove all, fSakhar (nidker, histakker), wages,
profit, edventare. He vwees leé to the ratbinlie hypothesie by

€1pia., p. 4C.

74, 6. Findlay, "St. isul's First Episctle to the
corinthlans," The Xxpositor's Greel Testament (Grand Rapids:
Whe E. Lerdmsus sublishing Company, 1956), Ii, 853.

aﬂrndt-eingrich,,gp. cit., p. 430,
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the foot that the use of ﬂf/ﬂf'f‘/”" es a misslonary term is
thoroughly un-Greek.” After extensive study, Daube concluded
that either reul is reflecting ratbinic ussge in this passage,
or he "ereated en antlithesls sufficilently Rabbinic in charac-
ter to remind us of one crested by the Rabbis, in an exegesis
uelng hidtokker ., "9

One final note: Faul speaks of galning Jews. TouJluwiovg
ie snarthrous. The woré lays stress on Jews 28 & category,

not on thke inﬁiviﬂualc.ll

To Scve Eome

Foul summsrizee his mioelonsry practice in the words,
"I have btecome 2ll things for ell people ‘t’b’-‘ 7f=¢/"'='“’-f‘ fu’-\ff_
Carow " Thie (va clause 1 the seconé stotement of his mis-
elonary goel: to save some.l2

What 1o the meaning of m't/»/-:«l_r rf-”"st‘ Arndt and Gingrich
note that & possikle rendition of 7r-¢’rng- is, "By (any and)
81l meena"; they prefer, hovwever, the meaning, “"At least."13

The sentence then reads, "I have tecome all things for all

Spavic Daube, "Kt;oefﬂ'm as a lilssionary Term," The
Harvard Theoloplcal Review, XL (1847), 10S.

loraaube, "m:/aa&{m as a Missionary Teru," ibid., XL
. (1s47), 120, 5

llﬁodet, op. oit., p. 37.
121nfra, p. 72, for text-critical note.

13Arndt-Gingrich, op. cit., p. 614,
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people 1o order that I might seve at leost some." Godet sum-
marlzed raul'se maening rather well: “Ho observance eppesared
to him too irkeome, no requirement too stuplid, no pre judice
too obsurd, to provent his dealing tenderly with it in the
view of saving souls,"14

oidfw 18 the next word that needs some discussion. It is
one ol ceversl words used in the ESeptuagint to render the le-
brev yasha. The form y'shuah nearly always refers in the 0ld
Tectement to salvetlon which Cod worke, as oprosed to =isfor-
tune, poverty, sné oppreession inflicted by enemies. It is
used especlislly in the Meselanlc sense (e.g., Hab. 3:8; Ps.
110:1%,21; Is. 12:2-3; 49:8; 52:7; Ps. 14:7, etc.). In pro-
fene Creel 1t is often contrasted with Zmed\Uwvx¢ and Zrofvri-
IKeer 15

In the New Testoment, oc#fv is used in the senze, "To
rescue from denpger or from death." Then, in contexts that
speal of rrace, it comes to meen, "To save, to be saved, from
geath, Judpment, etc."1€ salvation from the penalty of death
ils indicsted in James 5:20 (ep. 4:12; 2 Cor. 7:10). Romens

5:2 spechks of salvetion from wrath; Philippians 1:9, from de-

struetion; Matthew 1:21, Acts 5:31, etec., frow sins. The

1450det, Op. cit., pPe 40.

15terwann Cremer, Biblico-Theolopicsl Iexicon of Lew
stament Creek, trenslated from the German, second edition,
vwith additionol matter and corrections by the author, by Wm,
Urwilck (Edinburgh: T. & T. Clark, 1878), pp. 532-33.

161p18., p. 532.
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vword 1o slso used alone, in an atsolute mence, to mean salva-
tlen "from perditlon, condemnation, Judgment" (Lk. 13:23;
Acts 2:47; ) cor, 1:18; 2 Cor. 2:15; Lk, 13=26).17

Foul, then, is speaking in 1 Corinthians 9:19-23 of the
part he playe in the divine redeapticn of man from his sins
and the destructlon and dannatlon they entall. The idea of
a2 human agent's belng associated with the saving sctivity of
God is not unlque here. 1In other coses, too, people are re-
ferrad to ae helpers in seslvstion (not its octunl accomplish-
9r=}.19 They sre the persons who mediste Cod's salvation, te
they Arostlen (Rom. 1l:l4; 1 Cor. ©:22; 1 Tim. 4:16b), be-
lieving portners in mixed aaorrilages (1 Gor. 7:1), Christians
in touch with erring brothers (Jas. 5:2, or bellevers caring
for their own spiritual welfare (1 Tim. 4:16a; Hork 8:35b).
In these popseges galvation is taken in the sensc of rescue
from eternal deeth and everything that might serve to bring
this Judgment upon & person. 1In 0ll oasos, God is the
savior 19

Faul knew that thie salvation of Cod was to be brought
to 211 people. lie himeelf wes Geeply concerned about the
selvation of bis fellow Jews. He wanted to make the most of

hie Apostleship to the Gentiles in order to meke his kinsmen

171n1d., pp. 533-34.
181raa., p. 534.
18spnat-cingrich, op. g¢it., p. 8C6.
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Jeelous end cave pome of them. That sot would be as miracu-
lous a8 giving now 1life to @ dead btody (Rom. 11l:l4)., But, as
in 1 Corinthionn $:22, Bo eloe in 10:33 he made it cleer thet
he wap concerned mot for the Jews slone, but also for all
other people; he trled to please everyone in whatever he aia
o thet 8ll would listen to his Gospel and be saved.

Cna more rether minor point shculd be mentioned. G, C.
“indlay mokes the unsupported statement thet verse twenty-two
sume up what Peul hee ssid, "The perfect ,—;’,u/d of abliding
foct replecing the historical E;«s:y’qu. and with the objec-
tive cwow for the gub jectlive /csfeﬁ’i’m.“ao Thic 1= true except
for the stotesent thot odow 1s objective and xgodsiod 1s sub-
Jective. The study ne precented up to this point indicates
thet both terme are subjective in this contezt. Paul wes the
2pent of Cod bringing divine sanlvetion to these who needed
1t. !is porconel role is stressed ms strongly in cdw ag in

xspdiow,
All on Account of the Goeopel

Faul summerizes his poszls succinetly 1n verse twenty-
three, which resdés, "I do #ll things on sccount of the Gospel,
in order thet I wight become Aits pertner (wn/tﬁd of' et dict

N o 7 </ ~ 3 o~ 7 21
TO £UAggiNi oV, (Vo TugKotP oy «UToV géviynat),

20pindlay, op. glt., p. 854,
alxnfra, P. 73, for text-critical note.
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Sk wmey be o grall word, but 1t 1s a key term in verse
Wenty-three, rindley saye it roints to the goal which is
the vasis for sction (ep. 1 Cor. 4:17; 8:11; Rom, 4:25).22
Thie doen not scem quite mccurate. Arndt and Gilngrich are
more corract in caying thot & with the sccusative indloates
the resson for something, "The reason why something happens,
resulte, exists.”” Natthew 15:3 1e an instructive perallel.
We read in verses 1-3, "Then Fherilsees and seribes came to
Jesuz from Jeruselem end seld, 'Why do your disciples trans-
gress the tradition of the elders?'" To this Jesus replied,
"An¢ why ¢o you trenegress the commandment of God because of
your traditions (dio chw wgoddoaty Gwwv )" They uwere break-
ing the comuends of Cod beocsuse of all that was involved in
thelir treditioms; frow the similar censtruction in 1
Corinthians 2:23, one concludes thet Faul acteé as he did te-
cause of all thet wae involved in the Cospel.

The Apostle's reasoning eppears to be closely relasted to
the worce o.t; his Loré. Jesus seld, "Whoever desires to save
hie 1ife will lose it; but whoever will lose his life for my
oeke and the Cospel's (E:/f.ska'y 5’4’17/(-(2 o ;fo—ffAclau) will
gove it." 1In a very tengible sense, Faul wae losing his life
for the Gospel's pake and for Chrieot's sake (on account of

the Cospel); for he enclaved himeelf to all, gave them his

E&Jﬂmdlay. op. cit., p. 855,
23prnat-Gingrich, op. git., p. 180,

R



36
life, that they might receive the 1ife of God in Christ. The
Goepel made Poul - Christien, & men with new life; it also
made him e mirslonary, for he realized it could meke Chris-
tirus of other peoprle, too. O©On account of the Goepel, because
of whet it meant for him apd others, Faul 414 vwhet he did.

lie ves hingelf first of all & Chrietian, then & nission-
ery and theoloplan--1f one can distinguish at all. After the
Damascus Hoad, Jesus wes Peul's personal Haster. The Apostle
delirhted in confessing himself Trom then on to be Jecus'
slave. Yrom then on, he wes Christocentric in all he taught
end in bils totel conduct. He hz2d been crucified with Christ,
ané 1t wee no lonper he who lived, but Christ who lived in
him (Cal. 2:2C) .2% He experienc=d the selutary power of the
Goepel; he knew thet same Cospel was meant for others.
Therefore, on sccount of the Gospel, Paul became all things
for 211 peorle.

"I am doing everything for the sake of the Gospel," Faul
sald. The vert zsad 1s a present indicative form and indi-
cates ongoing action., What Paul describes thereby 1s his
way of iife. The term Cospel has been well enough expounded
In verious coumon sources. Suffice it here to say that
Gospel means Good Hews, the news of divine deliverance frow

8in, death, end kell through Jesus Christ.

2%:amona D. Soper a Pgilgsog%; of the Christisn
ggg%g Mission (New !brﬁ: Abingdon-Cokesbury rress, c.1043),
Ps .
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Poul seye in the spesce of & few verses that he is in the

Law of Christ and thet he does everything for the seke of the
Cospel. This sugpeste a connection between hic status and
hie activity. The Goepel ip the Cood liews about the ectivity
of the Christ in whose Low Poul stood. Jesus Chrlst was the
whole core and content of that Gospel (Rom. 1:8; 2 Cor. 2:12,
2 ";Nla’a‘-o"tﬂax/wraﬁ). That ceme Christ gave Faul his
Goepal stewardship (Acts 9:1ff.). From then on, the Apostle's
single alm wes "to fulfill his Cospel stewardahip.“25 He had
to presch the Gospel (1 Cor. 9:16-17) and do it faithfully

(1 Cor. 4:1-2), Thie work wos more important than his own
life (Acte 20:24)., It meant wore to him than the entire mess
of hie forwmey piety snd position or anything elsec he ever
posresced; for the Gospel entrusted to hies care meant right-
eouenens {rewm Cod #nd resurrection from the dezd for himself
ené othere (Thil. 3:7-14). Thot 1s why Paul did all thinge
on account of the Cospel. KHe would let no right, even the
right to physical sustenence &tand in the wayzof making that
levsspe appesling to the people with whom he dealt (1 Cor. §=
3=12}.

Yet, ae noted above (p. 33), it was not Faul who dild the
gaining or the saving. He bepat spiritual children through
the Cospel (Jew zod £y pe)lovy L Cor. 4115). The Gospel is
the vover of God to save (Rom. 1:16). But by adepting his

25rindlay, op. cit., p. 855.
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vay of life to that of the people with whom he was dealing,
ond thus ensleving himeelf to them, Paul vwas pleying the part
of a rrest Christian lover preparing the way for contoact be-
tveen the powerful Cospel peed and the fertile ova of human
hearis. Faul was, in other words, a partner with the Gospel.
Thet wes, in fact, one of his aimg--to become a portmer (owp-
W“’“’Va’s‘) with the Cospel. The verk rvfkﬂt:’ﬂ#ﬁu meens to
"particiratie in with someone, bte connected . . o with some-
'c.h.'u':{:.“::"’G It may meen an sctual participation, e.g., in the
ai’'flictions of another person (Phil. 4:14). The aqunnwui}
i1s & prrticipant or partmer. The word wes used of business
pertnera.

quxaaauwiér may be followed by the genitive "of the
thing in which one shores." The Gentiles, for example, share
in the richocae of the epiritual olive tree into which they
have been grafted (Rom. 11:17); the Philipplans shared in
Feul's joy (Phil. 1:7); end Jobn wes & partmer in the tribu-
lation ond in the Kingdom with those whom he adéresced (Rev.

1:¢). These pacsages speek of a shoering of action end pro-

fit. Feul, then, desired to participote not only in the be-
neflte of the Coepsl, but elso in its mighty, saving action.
In order to do so, he adapted his life to the situatlion at

hend. For, as Findlay notes, "The intensity with whish this

end¢ is sought accounts for the varlety of means; the most

26 spnat-Cingrich, op. ¢it., pe TSl.
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resolute, 1n a compliceted pitusntion, becomes the most versa-

tile or men.“27
Summary

The Christion misslonary, of whom Faul 1s the example
studled in thie thesis, ie free from ell people ané stends in
the law of Christ. That is his peresonsl nature. But God
Comes to the man whom He has shaped and gives bhim also a
goal: to goin as meny as possible, to save some, to share
in the seving work of the Gospel of Jesus Christ. The mis-
Blonery's funection 1e to gein a heering for the Cospel; ihe
Beving pover 1s totally in the Good lNews itself, not in the
mleslonary. But by living in such a way as to gain a hearing

for the Cospel, he subjects men to its regenerating power and

becomos in & very real sence its partner.

2Tringlay, op. cit., p. 855.




CHAPIER V
THE MISSIONARY'S USE CF HIS FREEDON

This study now turne to the way in which Paul conducted
himeelf in order to become & partner of the Cospel, in order
te roln 211l monner of peovle, in order to sove some. The
Procedure will be to discues some z:eét:lnent granmunaticel mat-
tere, and then to see how Paul enslayed himself in love for

the Tenefit of all kinds of people.
Foints of Graumar

raul szye often in the text, "I became like. . . ." The

word he ussg is gt’va/m. In many instences, this vord 1s
used "os & subgtitute for the forme of s}’«c’," and occurs fre-
'cglllently in thesge cases with the detive of advantage (cp. 1
Thes. 2:8; 1 Cor. 10:32).1 In thie context, hovwever, the
original force of become is reteined. With w';, the viord wmeans
to "become, show oneself 11ke."® Paul beceme like the Jews,
the Gentlles, the weak, arnd, indeed, all people for their
benefit.

It 1s important to observe that he became like (dc)

" them, The word 4 at times signifies actlon in esccord with

ly1113am F. Arndt and 7. Wilbur Gingrich, 4 Greek-

Epplish lexicon ey Testamept an@ Cther Zorlv Chris-
tian I..tt.nrature (%:Eu%ﬁ'_idge Univereity Prees, c.1957 . P- 156G,

21p1d.




41

one's truo eseence (1 Cor. 13:lla, zAA\ovr &s virioc 3 Ephe 51
B, & wivu ﬂmz’a\; TeseTcECTE )s But in 1 Corinthians 9:1¢-
23 Paul does not use At in thic sense. He did not actually
bacome a Jew or Gentlle or weak man in oscence, for he said
be wes free from all people and the btonde that held them fast
(ve 19). Rether, the word 4 18 used in this text to inai-
cate an adeptotion (aes opposed to identification); e.g.,
latthew 2€:55, g 7 Mozny £ Oure VAN BtV ne) e Al-
though 28 & wman in Chriet Faul no longer fit into the usual
humen cateporics, he took on the forms of those categories in
order to save the people who astill lived in them. ¢ 18 used
hare as a predicote adjective with 5q$qmnﬂa. & construction
that exbibite semitic influence (ep. Matt. 1S:3; 22:30; Lk.
15:19) .5

The sorlsts in 1 Corinthlians 9:19-27 also need examina-
tlon. It is 2 frequent usage that occurs here, in which a
eerlee of past events 1s "vlewed aa & whole, without any re-
ferenes to the progress of the action, or the existence of
ite recult." Paul 1s zmerely recounting bhis miocsionary prac-
tlece, not pointing out thet it 1s @& thing of the past or that
lte effectiveness has ceaped.

The detivee in 1 Corinthians 9:19-23 are also iaportant.

As 1ndicated sbove, they are datives of advantare following

31pia., p. SO6.

! &y ‘
li« Po Vo Nunn, 3 Short 8x of llew Testament Creek
(Cambridge : Uhiversity §%esu. 13*9;

s Pe .
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34;£dﬁh. One exception is mwoc’, vhich 1s dative because it
iz the complement of a verb of sarving.s The other datives
roint to those percone, Jews, Gentiles, etc., for whose ad-
vantage Paul ccted on the basic of his miselonary principlaa.5
Paul user such detives of advantage or disadvantage in a per-
tlcvlarly free way (op. 2 Cor. 5:133 Rom. G:10; 2:14; 13:2;
14:7-8; 7:4).7

The typre of dative lavl uses may denote advantage or
¢leedventare in e rother extended end intellectuslized Bense
but, ac in Romaps 1:16 and also in 1 Corinthiens 9:10-23 it
occurs likewlee with definite temporal or eternal, real, and
pertonel henefit 4implied. The advantage force of the datives
in 1 Corinthiens ©:10-2% is heightened by the explication of
feul's purpose in the two (/¢ clauses, (vw « » o KEodiow and

e/
et a'-(/wzw_;- Terag g Tase Kather, therefore, than render the

Cetives by the English word to, one should translate thenm

vith for: “ror the Jews I became like & Jew," etc.

felf-Enslavement

Faul sayo that he enslaved himself for all people. He
€1d this in spite of the foct that he was free from them all,

SHerbert W. Sa r -
- . Sayth, A Greek Grammar for Colleges (New
York: American Book Co., dfﬁﬁﬁﬁ). PP. L& - P

61r1a., p. 342.

Trriedrich Blaes, Gramwatik des gagteagageg%lichnn
gpiachiach, bearbaite& von Dr. Albert Debrunner, (neunte auf-
82 ;' Goettingen: Vandenhoeck & Ruprecht, 19%54), pp. 121-22,
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lle vae coerrylng out kis own dictum, articulasted in Fhilippians
2:5ff.; llke Christ, he was laylng aslde voluntarily what he
vas, tehking on the form of what he was not by noture in
Christ, end ell for a eclutery end. In this he phowed hinm-
Beli to be a true Arostle of Jesue.8 TPor Jdesus had seld,

You know that the rulers of the Centiles lcrd 1t

over them, and the great ones exercise suthority

over them. It is not to be thus among you; but

whoever wishes to become great among you, let him

be your secrvent, end whoever wishes to be first

among you, let him te your sleve. Just as the Son

of ¥Man dié not come to be merved, but to serve,

and to glve hie life es & ransom for zany (Matt.

20 :25-23) @

Yaul know the commends of Jesue vell; he thought upon what
wae in Chrlet; and he could say in a suamery way, "Let no one
geek his own good, but that of others" (1l Cor. 10:24). 4s 1
Corinthiens 9:19-2% ghowes, he carried out that principle in
hie sell-effacing, self-renouncing miéﬁlonary life.

Paul enclaved himeelf to others as @ voluntery act. The
perticiple & is used conceesively in verse nineteen. His
self-snslovement took place in spite of his essential free-
don from ull people in Christ. Jesus hod given him a work to
do, 2nd this uwas the best vay ke could éc it. Therefore, as
e voluntery sct of love, Paul became all things for all people

that he alght save at lecast some.

k. Rengstorf, You)ow,” Theolopisches licerterbuch zum 4
Nouensgestsmeng (Stuttgart: Verlag von W. lohlhemmer, 1935),
II, 283.
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Adoptetion Yithout Compromise

Just how fer would Faul oarry his principle of laying a-
clde hie freedom end teking up the tonds of the people he
sought to win? Would he beccme o fawning, vacillatinpg weak-
ling, willing to sacrifice everything, if need be, in order
to te acceptea?

Poul's eneumies aacused him of such weakness, it 1s true,
Thle very pericope, 1 Corinthisns 9:1¢-23, may well have been
written with the enemies' charge, thet he wes inconsistent,
in mind. Chedwick sugpeste that Paul may even be quoting his
énemics 1n these verses--a practice which, he says, apprears
to be common in the Corinthian letters.’ Faul showe in this
pagsage thot he is not lnconsistent and deceitful, but rather
thet hie 1ife is ruled by love.:©

fnul was no compromiser, in apite of what his enemles
May hove said, Vhen 1t come to matters of morality which Cod
bad ruled upon in His Lew, Fsul took @& firm stend. Here he
¢1¢ not adspt or enslave himself to the whims and fancies of
men. raul was ever willing to lay aside what he was free to
do (1 cor. 8113; 9:19-23; 10:23-11:1), tut he would not per-
mit the leying aside of tho moral demands of the holy-Gnd who

SChedwick, "All Things to All Men," New Testament
Studies, I (1954-55), 261.

s

10pregerick Goaat, Commentary on St. Faul's Firs
52;53;%,39 the Corinthians, transiaiﬁh from the French by A.

Cusin (udinburgh: T. & T. Clark, 1885-90), I1I, 40,
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was hle Fether in Jesus Christ (1 Cor. 5:1-13; 6:9-20). For
eéxonple, he and Rarnebas refused to permit the psople of
Lystra to worchip them as gode; they made it immedlaotely
elesr that they had come to call these people away from their
idols to the living Cod (Acts 14:11-18), To have permitted
such ldolotry would not have been an act of loving adaptetion,
tut of pride and corruption.

If Peul could not relax God's moral demands, nelther
vould he compromise Hla Messape. At Athens the Apostle adap-
te@ his vords to the situstion; but he called the Atheniens
to resentonce (4ots 17:30), eand he preached@ the resurrection
even when 1t dispereed most of his audlence (Acts 17:16ff.).
Paul adapted to people ond enslaved himself to them in order
to win them, but he made no ingratiating concession either to
the miracle-seeking Jews or to the intellectual Gentiles. He
preached Chriest orucified in spite of the fact that this
Jesus wes e ptusblingblock to the Jews ond foolishness to the
rhilosophers. Thio Hessage vwes God's mesne of saving peorle
--énd that wag the only end Paul would serve by whatever he
€1d to enclave himself to others. Paul vould remove only the
unnecescery obsotacles; he would never seek to remove the
Stumblingblock (1 Cor. 1:21-25). £a Schlier points out, Paul

adapted, but he aid not sdapt the Ieryegma to the religlous
opinions of the heathen. To slter the revealed Goepel to con-

form to @ heethen Weltenschauuns would not have been freedom
for Paul; it would have teen the most severe slevery to
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men,11 For Poul the end justified the means, to te sure--but
only in the 1imited sense described above. The Apostle was

no "accougdoting” Jesult.
For the Jews, Like a Jhwla

Poul seoys thet he enslaved himself to the Jews; he be-
came like them in order to gain them. Why Aié he need to a-
dapt hinself? As Schlatter points out, Af he had stood in
conflict with the Law, no Jew would hsve trusted him; rather,
the Jewe would have thrown him out as an apostate and & scorn-
er of the lLow. ®But Paul came to them as a Jew, confessed the
Givine oripin of the Law ond its inviolable sanctity, pralsed
Iorael's clection as believingly as they, relied on the csll
thet was given them, and went wholly along with the Jewish
cuctoms, even the ones thot were insignificent and transitory.
Thus he could help those who subtwitted totally to the Law of
thelr iord, and yet were unfit becsuse they accompanied@ their
eervice to the Lew with revolt apsinst it. To those who thus
8tood 1in eecret fear before God end searched@ constantly for

an imaginary righteousness, Faul couléd offer assistsnce. He

1fge1nrieb schller, "2\ sofspon, EX;dé@pﬁ&, £levdscpoin,

& e ef epog," Theolopleoches Woerterbuch zum Neuen Testament
(Stuttpart: verleg von W. KohEEEmner. 1935), 11, 456,

121nfra, p. 74, for text-oritlcal note.
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helped them place themselves wholly under the Law, renounce
8ll excuses, telleve In Christ, and receive Justification.13

FHow dld Feul become like a Jew for the snke of the Jews?
For one thing, he attended their synagogue worship. It was
Lustomary for him to onter the synagogues and argue with the
P2ople on the busis of the very Soriptures they held sacred
(Acte 17:2; ep. 13:14; 14:1; 17:10; et al.). In his speech,
too, he woula edept himaself, epeaking of gur fathers when re-
ferring to the Petrisrche, ond celling the Jewa his brothers
(Aets 13:17,26,38). In Jerusalem, on trisl for his very life,
Paul begon hils defense by rointing to his Jewish background; e-
vern in thie Gifficult and criticel aituation Faul was a mig-
slonary, beconing a Jevw for the Jews in hopres of winning them
over through the Cospel, Here, as aluways, he highlighted the
focte thst furthered his immedicte cause. .

Paul was free from the ceremcnial bondege of the Jews.,

o
1]

Yet, ves fully willing to go through the rituels necessary
te help rcleese zome Jewish Christians from a vow (Acts 21:
20ff.). le even went the whole way, when no sacrifice of
principle was involved, snd haed Timothy circumcized in order
not to offend the Jews (Acts 16:1-3). For the Jews, Paul be-

ceme llke 2 Jew; but he did it without compromising the lMoral

law or the Cospel of Christ.

13Adolf Schlatter, Erlaeuterun m Neue gggtanent
(Stuttgert: Celver vuréinabue ndling, 2l), 1I, -2
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For the CGentiles, Llke & Gentlle

If 1t was necessary for raul to adapt to the Jews in or-
der to goin a hearing for the Gospel, 1t was also nacessary
in dealing with the Gentliles. For, as Schlatter says, if Paul
hod steod under the Law, no hesthen would heve trusted him,
but would hove seen in him e hard preacher of repentonce who
vanted te telke sway what they bad without giving them sny-
thing in return.l#

Poul, however, did adopt; he made himself a slave of the
Gentiles 1n order to gain them. He caze to the heatben as one
like them; he &idn't merely condemn their godlessnees and
eine, but covered them with forplveness. Me lived with them
gccording to their customs without laying burdens om them or
cublectling them to & lawe Thus he bhelped those who lived
without loaw, seperated from Goé ané in derknees, to become
Cod's people, to subject themselves to Hies will, and to con-
duct their livee for Hlm.ls

In Acte 1T7:16ff. Luke recoerds Paul's dealings with the
Atheniens. These verses describe a masterplece of adsptation.
Paul joined the intellectual groups in the Agore of Athens,
erguing with them daily; he came to them es if he were one of

then, and he discussed hils Message with them, When they took

141p1ga., p. 82.
151114,
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him to the aArecopepur, be agein adapted his approach to their
situntlon. He used their icdolstry as a point of both contact
end attrck. He storted with the situstion in which he found
them end tried to leed them to Christ. He alluded to their
tenples ond idele, which stood in mejesty below them in the
market place and ebove on the Acropolis. He adapted to their
sltveticon and habites in order that they might better attend
to bils vords, belileve, and be saved.

Chaduieck nmkes some interesting observations with regard
to 1 Corinthiens 9:22. He feels that various sectionno of
First Corinthiene 1llustrate the principle set down im these
veroes, This is not strictly correct, for in thls pericope
Paul spcake of his communication with the unconverted, whereas
the letter 1s written to those who are already Christisns.
Yet, Chocdwick's notatlions are hiphly suggestive, and they 1l-
lustrate how Faul might have worked also with unbelievers.
Speakling eof chapter seven, Chadwick saya,

Uriltten apgalinst a rigldly ascetic movement, the chap-

ter is wholly intelligible s8 a rearguard action, in

vhich the spostle manages to combine an sbility to

retrect se far as to seem to surrender almost every-
thing in principle to the opposition with an ability

01160 with the SBaory.helwirsuaidy oaeptselS itk
Chadwlek also comments on chapters twelve through fourteen of
the letter, in which Faul deals with the question of speaking

in tonrues. The Corintbian enthusiaets were exaggerating the

16chadwick, "All Thinge to All Men," op. cit., I (1954~
55), 261.

-
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vélue of this charisma. Paul could not deny the charismotic

nature of the phenomenon without driving a wedse between them
&nd hlwmself, But he sligned himself with them, sald he thank-
ed Cod that he had the glft more than others--ond then polnt-
ed out thaet 1t wes the leagt of the chariscata .17

Since Poul had been acquainted with Gentllea since chlla-
heod, he knew thelr mind and vay of life. For the sake of
the Cocpel he sdapted himself to them and thus became their
slave, It was a tacticel measure deoigned to gain & hearing

for thet essare which 1s God's own povwer to save,
For the Vieak, Like Cne Who VWas Veak

Foul enslaved hinmself to the week as well as to the Jews
ené the Lowlopg.to Godet, claimlng agreement with most conm-
oentotors, ototes thet the weak referred te are Christiasns who
are herely confirmed in their faolth and who, therefore, might
be destroyed if forced to return to their old ways of life,
be they Gentile or Jewish nodes.19" (The Centiles, e.g., could
not eat meat offered to idole without offense to theilr con-
sclences; op. Rom. 14:1ff. and, eapeclally, 1 Cor. 8:7-13;
10:237f.) One must note, however, that Paul is speaking in

or 8 G;TGhﬁGﬁiek. A1l Things to All Men," ibid., I (1954-55),
o= .

181nfra, Ps 75, for text-critical note.
1¢Godot, op. git., II, 39.
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1 Corinthisne 9:15-23 of his dealings with the unconverted,
not with Christliens. It 1s true that he would apply his
¥oréso recerding weak Christians also to the question at hand:
"We who sre strong ought to tear with the fallings of the
wealk, and not to please ourselves" (1l Cor. 15:1; ep. Rom. 14:
1ff.). =ot Peul 1s spoaking here of geinpingz, of savine, the
the weal, He refors to those unconverted persons whose con-
sciences were bound by varloue ecruples end superstitions end
who might, therefcre, be hermed by the misslonary's @isplay
of his freedom. Wedell says correctly,

Hie 1dea wes not that the strong shoulé generally

forepo their conviction, but only that they should

1imit their ection es they came in touchzgith the
weoks o o + Freedon ia linited by love.

Two Speclal Hotes

There ere two matters thet deserve brief mention, though
they do not remdily fit under the other headinge of this
chapter. Flrst, according to Soper, Peul's self-enslaveuent
eheved 1teell also in the fact thet he changed his Hebrew
name, Saul, to Ats Greel equivalent, Paul, from the time of
his encounter with Sergius Paulus onwerd (Acts 13:G). This
name change wae important, for, "It related him more closely

to that wider world represented by the Greek language and

20Hans Wedell, "Ides of Frcedom in the Teachinr of the

232“% Taul," Anglicen Theolopical Review, »XXII (1$50),




52
culture, which were known to the bounds of the empire."al IT
Bopar 1o correct (it may be that Paul hed long used the Greek
name), the sct sugrests that it might be well for the modern
mieslonary to chooce e new nome from the vocebulary of the
peorle nmong whom he is to work.

The second point 1s that Paul used his Roman citizenship
8t verlous times in order to protect his rights in the minis-
try of the Gospel (op. Acts 16:35-39; 22:25ff.; 25:11-12),
Thie eitizenship, too, helped him identify with some of the

People vhom he coentacted.
Summary

fFaul confronted many differences in culture end mores in
bl work, the deepest end most difficult to overcome being
thot betueen Jew and Centlle, There love nceded esgle's
wlnpe oo Paul esought to win the confidence of Jew and Gentile
slmpltavecusly. The weak are the third group he lists. To
win them 8ll, Paul hed to be in a relationship to God in which
he belonped to none of the groups he sought to win. He had
such freedom in Christ. And just because he was free from
everyona, he could accouwodate hlmeelf to a8ll of them and go
along with theu., He bullt & fellowship betvween hiuself and
them, showed thot he understood them, end offered Jesus' Word

to them in an understandable vay. Thus he made love the

2l5dnond D. Soper The FPhllosophy of the cgriatiag World
Mieslon (New York: Abiﬁgﬂon-GO' sbtury Fress, c¢.1943), p. €5.
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meens by which he drew them to Jesus' Word, and there 1s noth-
ing thet is nore effective in winning men than tbat.aa For
Euch love secels the welfare of others, not of self (1 Cor.
13:5j. '

Youl, of course, expected the converts to grow up in
Chrict. But et first he trosted them with greatest care as
they were born anew inte the world of Christ. FHe began where
they vere end helped them progress from there. Tq te of
greatost service, he enslaved himself to them in every way
that €id not involve compromise of moral principle of mighty

CO!:‘_":"l .

e

““gehlatter, op. git., pp. 80-8l.




CHAFTER VI

THE MCDERN "T”“Iﬁﬁtﬁi IN THE LICGHT GF PAUL'S FRINCIPLZES

-lek b

The Modern Micelonary

It 15 2 grave orror to think of the migsionary today on-
ly in terus of one who gocs into for lends to bring the Coo-
rel of Jesus Christ te foreligners who have never heard it.
The misplonmary is not only a world traveller for Christ, but
elco the one who seeks to galm people right in hie own coun-
érg. dlsclonery work 1s world-wide, and it alweys tegins
ripght where the Christian Church exists presently (Acts 1:8-
9)e Thile chapter desls, then, with the missionary and his
work both ot home and in forelgn lands.

The modern mlssioneory, at home or abroed, has the eame
goel Foul had: to geln as many ae possible for Christ, to
Bove peme, te be & partner with the Gospel. And bhis method
le %o be the one that Poul used: sgelf-enslavement to 8ll
gsorts.of BEn‘in order to gain a hearing for the Gospel.

In 1 Corinthians $:19-23, Faul said, "I enslaved nmyself
to @1, . . . I beceme . « « 811l things for cll people." It
1s luaportant tc observe that Faul spoaks of a personal activ-
ity, & loving svbjection of hie own person and interests for
the pood of others. In this light it becomes incorrect to

speek of whot “"my church" does in home or foreign miasions;

it is proper for the missionary to speak only of what "I" do
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for wlocione in my own situntion in life. Cne can speak of
Ble church's ectivity in the fleld of missions only beczuse
thet chureh is nade of paroonslly-committed minsionaries
standing in the Lew of Christ and enslaving themselves to all
in their sreas of i1nalviduel miscion endeavor. To follow
Pavl 15 to recopnize the claim thst Jeeus mekes upon "me" and
to 2ct the part of the missionary in "my peculler situstion.”

The mlesionory at home or in the foreipn ficlds 1s & man
commluosioned %o communicate the Goepel to people. That im-~
Plien that he rinows the Cospel messape--intellectuelly, to be
fure, but eppeclsolly by way of personsl faith and commitment
to thet Word of Fower. As kendrik Kraemer notes, Billy
Gruham hes a de=finlte apreal to people; he may well be out-
¢leased in sermonic style by meny a parish parson, but he
@akes up for it by a committed directness which is so easily
lost in the stateliness, dress, and decor of formal worahip.1
The niscionary at home 1s perbape ploguzd by this problem
more thon 1o the man in a new and distant fleld. Rut there
ie on ansver to the dirficulty. It lies in personal calls on
the unconverted, in home visite during which the Gospel of
Chrict can be taught direcctly and energetically and naturally

to the people who need 1t.2

lienerik irpemer, The Conmunication of the cgriasinn"
Faith (Philacelphia: The Westminster rresa, ¢.1956), p. 122.

2Arthur H. Hacke, "Peaching 'From House to House,'"
Home Hiseion Helps (St. Louls: Board for Home lilssicns,
Lutheran Church--iiissouri Synod, n.d.), pp. 43-45.
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The previous chapters of this thesis have shown that
Faul thouprht 1t necessary to become like one of those to whom
be unsg deellngy %o communlcate the Gospel. He apoke to many
different fudlences, but each time he came to them as one whe
wag like than., Hendrik Xraemer points out a chonge in term-
inolory which hae token place in recent years, a chenge that
Indicates o recopniticen of the principle that guldéed FPaul.
Christlons used to speak of their approach to the unbelievers;
Mow, saye ¥reemer, it is more common to speak of cozmunica-
tlon with them. The former term "expresses the attitude of
the outvider," but the latter indicates that the missionary
iz toklas his stend "in the world and ms part of the world of
the other, not over against that world."> Referring to the
beok Levnruepe end Reality, by Frof. Urban, he nctes, "Commu--
bication . . . docs not crecate 'community'; it presupposes

00nmunity."a If one wishoe to communicate the CGoepel, and

that 4s the task of any missionary in the Church of Christ, he
muet stond on common ground with his hearers. Thie implies
the operetion of love, the stending in the Law of Christ spo-
ken of in chapter three of this thesis. The missionery who
wiches t{o win people dsre not ride roughshod over their feel-
inge end their ways of 1ife and thought, but must understand

them and pacrifice himself for them in the manner of the

3kraewer, op. cit., pps €0~61.
4101d., p. 83.
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Lord. That applics to the person who moves with the Goepel

into an unfewmilisr sree of hLis own country as well es to the

forelgn missionary.
The Modern lilssicnary at Home

In addition to the thinges polnteé out inm the first sec-
tion of this chepter, there are a few other points that are
especielly pozrtinent to the missionary whose field is
Averica,

Wirst of all, one notices that Faul says, "For the Jews
I beenve like e Jew in order that I might gain the: Jewn" (1
Cor. ©:2C). 1lle was concerned in a specicl way for the salva-
tion of his blood brothers (Rom. $-11). Thet erxhasis on the
Jewa (they ere the firet group Poul lists) is a helpful cor-
rective in a day when all too often the Jews become & spurned
race nlso to peonle within the Churehe The Jewlsh people,
too, are to be Lhe objects of wisnionary activity; nowhere
docs the lew Testament abrognte. the principle that the
Apooiles followed: 1t is necescary to preach the Gospel to
the Jews first (Acts 13:46). In & land vhere so many Jews
dwell, the Amorican missilonary con not bte true to his com-
mieelon while neplecting thie race, i

like Peul, hoviever, the American missionery is to com-
municate the Goepel also to those who stand outside the Ho-

selc law, If he is ecalled to en unfamiliar cultural environ-

-mant, to & community of colored peopled, to the tackward, or
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to any other group of pecple who éiffer from him, he ought to
Femazber the way rsul vorked in his miselonary endeavors.
The misslonory is free from these people; yet, as a wan in
the Jaw of Christ, he i1s to love them with the conscious
sell-ennlaverent and self-secrifice that characterized the
lotors of the Apostle Peul.

Ferhape the miscionary in the Unlted States will come
into contsct with the weak, They may be moralistic temper-
énce-movement pushers; perhape cwoking will te a mortal sin
in their eyce. Other exemples might be edduced. In any
cage, the mlsulonary who seeks to follow the wise and loving
methode of Faul will adept himeelf also to those weaknesses,
eilving up any dear pleasure rather than prevent one stumbling
slnner Iroo coming to Christ. He will endurs anything rather
then put 2n obstacle in the way of the Gospsl (1 Cor. 9:12).
The enly thing he will not do, as noted in chepter five, 1s

compromise the CGoepel of Christ or the moral demands of God.
The Modern lMissionary in Forelign Lands

The challenpe for a missionary in some forelgn country
to enslave himeself to his people and to tecome like them is
more clear-cut end spectacular than 1n Awmerica. The foreign
miscionary often, too, enters a situation resulting from the

hlstorical failure of former miseionaries to recognize Faul's

principles as lald down in 1 Corinthians ©:25. He often fac-
es the task of bringing the Gospal of Christ to people who
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have teen under nicsionaries who identified the Gospel with
V¥estern culture. This poses Gelinite protlems. Harold
Lindsell deseribes the situstion well:

Misslonaries of the paat (known or unknownj openly

er by luplicetion) united a passion to take the gos-~

pel to the "heathen" with a passion for western weys

and western syperlority. They built satraples and
dependencics,.

Theee miesicnaries put up coapounds, echools, hoapitals, and
other Lulldlngs, but, "The architecture was western, the mon-
ey wae vwesiern, the direction was weatern."s The responsible
people, of course, thourht it was all for the benefit of
those to whom they ceme; they beoeme paternalistic and epoke
of, "Qur Chrietlans, our Chinese, our Japanese." Pride was
Covmon. In all these ways they taught something far 4iffer-
ent from the Gospel:

Thay peneranted in the minds of the people the -idea

thot they were lorcés of the domaln inastead of under-

200k 5o be reniaced By mationail InkGarRRID T

P I

An attltude of superiority.at-times showed through in smell
vays that eliénuted;the-nationala: utnring.the second-=best
sult for a dinner invitation, failing to show proper reapecp

for older netiomsis or nutionsals of status and rank, speaking

SHorold Linécell, Miesionary Principles and Practice
(l’l.p., c-1955)' De 296- :

S1r14.
Tivia.




60

to esch other in foreign tongues in the presence of the na-
tionels, ete.®

The errors Anvolved in the approach dilscussed akove are
telnr recornized wore and more. Some miscionaries have made
notetle progress in the other direction, following Faul's
Princirles more closely. The Roman Catholic Church hss taken
note of the situetion, tooj during the past holf century the
pepes, ln ot least four encyclical letters, have sought to
reredy it. GCome of these papal statements will be considered
in the course of this chapter., Also worthy of note 1s the
exatple vet by Misslonsery Hans Schaerer, vwho worked from 1932
‘until 1039 1n en i1soloted station of Southern Porneo among
the Dyak people. Eefore he came, others worked for sixteen
vears without successj during bhls seven years, five hundred
peorle vere brought into the chureh. Thoupgh the preli=inary
vork ef his gredecessors ought not to be underemphacized, the
stetistice cell for close sttention to Schaerer's work.®
Such exeminotion will indicate that Schaerer did follow
Poul's mlssionary prinaipl&s to a lerge extent.

Like Eaui, Iflcclonery Schaerer firet analyzed the people
to whom he wos coming with the Gospel. He respected the fact
that the Dyak's system of thought was sacred and right to

81pis., p. 297.

A9Etephen C. Kelll, "The Froblem of Communicetion,"
Scottish Journal of Theology, I (June, 1948), 85-96, The

article is a review of the took by lians Schaerer, e Mis-
aéonarische Verkuendigung auf dem Missionsfeld (Easel: n.p.,

-
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him, ang thet he, the western missloneéry, could eaplly be re-

earded ae & destroyer. What necessity for loving care exist-

ed emong & people who suspected the misslonery of being, like

the povernnent, “en emissary of dislocetion ond disorder."1©
in th= face of that situation, Scheerer made pertinent
Obuervations which leill sumwerizes in these vwords:

The migsionary must repudiete completely any idea of
coming 8s the representative of a higher civilization
to those who ere waiting in éarkness for him to put
them rirht and leaé them to a better woy. He must
tet the hirhest velue on the human moterial entrusted
to his sriritusl csre, and treat with reepect and
aynpathetle understending the whole of their philo-
sophy of lif'e ané complex cuctoms, even wvhen these
most need to be changed by the Gospel. . « « The mis-
slonary coan enter into the confidence of the people
only as he shows himself willing to treat tEem and
thelr whole syetem of thought with respect.il

This bind of thinking about the misslonary approach in a for-~

eirn land closely parallels thet of Faul. The Apostle, how-

ever, mskes the point even more strongly when he says, "I en-
sloved myself® (1 Cor. $:19).

Matteo Ricci, the FRoman Cethollc nmisslonory who opened
thet comzunion's migsion work in China, aleo stends @s & pow-

erful example of the practicel applicetion of Faul's princi-
Ples to Christian miselon work in foreign lands., He and his
conpanions (ell Jeoults) became 1like the Chinese in order to
galn the Chinese. They sdopted the dress of the Chinece

10ctephen C. Neill, "The Froblem of Communication,"™
ibid., I (June, 1948), 8

1lstophen C. Keill, "The Froblem of Coummunication,"
ibid., I (June, 1948), B6-87.
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literates, as well as the entire body of Chinese manners and
Customs. Ricel himself took the Chinese name Li Ma _‘l.'gg.la

In 1219 rope Bemedlet XV, in his encyclical letter
Yazimun Illud, summarized well the prineiple that guided Rici
anc the other Jeeuit:missionaries to China. 1In an extension
of Faul's principles that now binds Roman Catholic mission-
8rles, he sald that the missionary must carefully avold seek-
ing tke benefit of hic earthly natlon rether than the expan-
olen of the heavenly Fingdom. Referring to Pasalm 44:11 (45:
10), he enjolined, "Forget your people and your father's
house."13 ppe exegesis is guestionable, tut the point 1is
well taken.

If Miceionary Hans Schaerer wes like Foul in adapting to
his hesrere, he aleo followed the Apostle in refusing to com-
tromice hin Cospel message in the interests of a cozy fellow-
sbln. The Dyak system of thought was a complex, integrated
whole. The tagk of the missionary, in Schaerer's view, was
"the confrontation of the total Dyak world-picture with the

totel Christisn worlﬁ-pioture.“lﬁ This he dié in long hours

of evening conversation with the Dyaks. When in the discus-

elon of their respective viewpoints the Dysks would say, "we

1251r jlenry Yule, et al., "Ricci, Matteo," Encyclopedia
Britennieca (Chicego: willlam Benton, €.1558), XIX, 252'§§-

130he Popes and the Missions (London: Sword of the
spirlt, n-do ’ DDTH'SQ

14Re111, "The Problem of Communication," op. cit., I
(June, 1948), 87.
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have the same in our religion," Schaerer would have to point
out the racdileel aifference between the Dyak ond Christian
vieus .15 fle could not compromise with them, though he did
Shink 1% juperative to inow and respect their thought. To
Schaerer, "Man's religion ic mlweys 2 projection on to the
8ky of hils oun thoughts, hopes, conflicte, and desires." Op-
Poged to it is the revelation of God in Christ, which “is
Cod'n decisive No to every lmagination of man, and the intro-
fuctlon from without of eonething wholly dilfferent from human
thourht sng ynrpose."lﬁ Schoerer seems here to meke & Barth-
ilan deniol of ceneral revelation, which in the light of pas-
tages llke Tlomans 1:180f. ought not to te done. DBut man's
reliclion does corrupt also the general revelation of God;
Schoerer's lugt statement, therefore, has defipite validity.

Cnce the wmicsionery has become like those he hopes to
Bove ond has communicated the Cospel, the Lord's elect begin
to gather around the Word and Sacraments as the Holy Spirit
woves tham to belleve. The Church 1o formed in the place.
Then comes the @ifficult oné execting task of organizing the
new church and providing for its continuing grovwth and edifi-
catlon. Thet phase of miesionary activity will, however, not

be furthor discussed in this thesils because Paul speaks in

-

1948), as,

1sﬁe111, “"The Froblem of Communication," ibid., I (June,
1948), 8¢, WEs

15%e111, "rho Problem of Communicotion," Abid., I (June,
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1 Corinthisns ©:19-2% of his way of seeking to bring people

into the Chureh, not of organizing and training them after

they huve baen converted. Suffice it to say that as the new

church produces pestors of its own, they, too, should .be

troined to reack out into the world as miesionarises who en-

i

ploy the rauline methods which have been discusced in these

chapters,

.
-




CHAPTER VII
SUIMARY

In 1 Corinthlons 9:10-23 Saint Paul concisely stated the
princlples thet roverned his misslonery epprozch to the un-
converted. This theeis hag presented an exegeticol study of
thot roosgere and a concluding chepter that voints out mome of

£ implications for modern miscions at home and in forelign

o
[

fleld. A boeslc assumption of the presentatlon has been that
the mlsclonary principles that applied to Imul are equally
valld for the missionary of this age.

The epeecond chepter polnted out that the =miscionary ie &
free =mon 1n Christ. He ovwes alleglance to no more men or any
huumen syotem, for ae a sleove of Christ he is frece from their
dominlon. He 4z free from the Jews and their legel codes,
from the Centlles snd their Lavwless service to the fleash,
from the weelk and their scruples, and, indeed, from all men
and the tends thot hold them fast. This freedom 1n Christ
comes through the Gospel call and bapilsm; 1t 1z kent by con-
tinuing in Christ's Word., It i1s & freedom that will last
throuch the destruction of the last times, when all hunman
categorlee end clelims will pass avay.

Chapter three indicated that the missionary can te free
from all zen only by teing subject to Jesus Christ. The mis-
slonary does stend An the Law of Christ, which means that he j
iz enjoined to love others just as Christ loved him and gave :
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Hlmpelfs for him, This Christ-1like love keeps the Christian
“lssionary from using his freedom reshly ané selfishly. It
beken the other person rather then the aelf the center of ex-
lstence enc sctivity.

Chapter four spoke of the missionary cs a men with a
goal, Iilis chief desire is to galn as many people as possible
for Christ. Je wonte above all elge to save ot least some.
Hls li7e's enbition 1s to live in such a vey aes to gain a
hearing for the Goepel and thus to become its partner in the
work of eaving peeple,.

Chapter flve dealt with the way in which the missionary
1s to uese hile freedom. He is a free man in Christ, but he 18
bound to love. And eince ha 1s free, bouné to no one, he can
in love willinply submit to all in order to galn them, For
if he a@1d not odspt to their recpective vays, he would make
himeell an outsider end would blcck communication of the
Cospel,

Chapter six pointed out that Faul's principles as leid
down in 1 Corinthians §:19-23 apply both to the home miession-
ery and to the foreign. Fach is commiasioned to communicate
the CGospel to people, a task he can accomplish only by stend-
ing with hie hearers. The missionary in America ought to te
stinulated by Paul's own zeal to work more fervently for the
selvation of the Jews. Milssioneries in foreign fields nust
be especlally on guard not to become apostles of western cul-

ture rather thon ambassadors of Christ. They need to respect
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and understeond the thought-1ife of their hearers in order to

But they dare never compro-

deol with thenm moot helpfully.

mise the Gospel.
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AFPFENDIX A

In 1 Corinthlans 9120 the phrase un v abzas omo vjmw
1e omitted by the Byzantine family of texts end a majority of
other :snuucri;ts.l The “gyptlen menuscrigsts, however, in-
elude the words, and their witness should be adopted. The
Byzantine rending is normalily inferilor when 1t conflicts with
earllsr families of munuseripts.a ot only textual, but also
internsl zvidence cupports the inclusion of the phrase; for
it woe & wstter of grest importance to Paul that thouph he
Could beceme gs AL he were under the Law, he was not in fact
80. It was fundementsl to his message "that believers are

freed from the law" (Rowm. G:l4). "It was necessary, there-

fore, that hig compliance with the Jewish Law shoulé be re-
Cornized ao a matter of voluntary concession.” The Byzan-
tine =anuserints rrobebly omitted the phrase btecause of an
eérror of the eye; apparently the responsible scribe slipped
from the cecond to the third omd Véhaf a8 he vas copyine.k

Or perhops the phrase was considered antinomien and was,

therefore, deleted,

1&berharé liestle, editor ovunm Testamentum Graece
(stuttgert: Privilag.’wuertt.’Bibe anstalt, 1957), p. 44l.

S ! . ,

Sir Frederic FKenyon, Qur Dible apnd the Ancient Manu-
scripte (London: Eyre and'Spottzswoode, 1958), D. 246.

JCharles Hodge Expositio 8 of the First Kg§at1e to the
Corinthlane (New Ibﬁﬁegh. C. Armstrong & Son, 18S1), P« 1C5.

4wrederick Godet, Commentary St. Paul's First Eni;gla
o tho Corinthians (E&in urgh: T. %nf. Clark, 1890), II, 37-8.
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AVTENDIN B

In 1 Corinthians 9:21 the Byzantine fanlly of manu-
serivts reploce Xywrol and fsof with £ end Z/w-t'?.l Thls
vould make easier redinc,a but the manuscript evidence does
not suprort it sufficlently. Gocdet says one oen explain it
by conlocturing a third reading with &7 in the first in-
Etence &nd 3pcong in the pacond.> There is absclutely no ev-
idence to asupprort thie suggestion, however; 1t must be re ject-
ed,

fotertson 1n his granmmar srgues more plausibly. He
rointe to Cllec' observetion that 1t is netural for acjec-
tives to povern penitiven because meny of the edjectives are

>/
developsd from substentives in apposition.* In EVVONOS

0

Xoeowoy the penltive is used boldly, tut its use stens from
the substantive nature (Védos' ) of the adjecuve.S Zt’va/mg

P00 in en example of the ablestival use of the genitive with

liverhard Nestle, editor, Lovum Testomentum Graece
(Stuttgort: Privileg. Wuertt. Ditelanstelt, 1957), P. 24l.

2*| |
*raderlck Codet, Commontary om £t., Pgul's First Eplstle
_%_g_ the Corinthians (Eéinbur;ghs Te & Ta Clark, %-3 9=-60), II, -

e

S1bie.

4p. Gllee, 5 Short lanusl of Comparative rhilology,
clted in A. T. Hobertson, A Gramnmar of the Creek liew Testement
in the Lirht of Hieiorical Reesesrch (Mew York: George H. Doran

GD.. 301_923 [} IJ. 5030

5r. Eless, Grammar of New Testament Greek, p. 106, cited
in tokorteon, loc. cit.
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en adjective boginning with en «-privative, & phenomenon
vhich Houlton soys Sopune plentifully in the pepyri.® Godet
says that 1f the genitives are correct, they "cannot well ap-
ply to énjthing except to the Law iteelf." He paraphreses
the sectlon thus: "Not without feeling myself tound by a law
of God, neeing that, on the contrary, as Chrict's possession,
I carry thot Law in me."?T This does not seen guite right, in
the light of the above comments., Rather, one might paraphrace
1t, "I am not without iaw as far as God is concerned, but am
obedient to the Law of Christ," taking the &{fa,ws in an abla-

tive (separative) semse, as Blass sugpests.

Gﬂollﬁrtﬁon, 2B, _c_i_s_up Pe 516.
Teodet, op. cit., II, 38.
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AFPPENDIX C

In 1 Corinthians ©:21 the Byzantine family of texts and
& moJority of others, Papyrus 46, ané Codex Claromantanus re-
Plece Kkzodavw with kspdivwe. The Egyptian femily, es well as
Codex Boernerisnus, Minuscule 69, and some others, read xg -
St fiort favors the latter rendine.l The manuscript wit-
neen would lead to the adoption of K?ﬂﬁéﬁda The form in ei-
ther cose is sorist subjunctive, kesJSiw being the Attic form
ond xgﬂd%}w, the non-Attic.2

1"”wrhn“d heatle, editor, liovum Testamentum Graece
L A B &1 L7 : — -~
(stuttpert: Prlvileg.'Huartt.'Bibelunatalt, 1957), p. 441.

2a. G. "indlay, "St. Paul's First Epistle to the
Corinthinns," The Zxpositor's Greek Teptament (Grend Rapids:

Wn. D. Zerdmans Fublishing Co., 1956), 1I, S54.




APFEEDIX D
In 1 Corinthiens 9:22 certain manuscripts read FrelyTas
(Cleromentenus, Doernerisnue, the latin witneseses, and
Hinvocule 33).} Again, the majority of the Fryptlan zanu-
geripts resd mAvrwg zc/al’;'i 3t is also the more difficult

reading. Therefore, it should be adopted.

lrLerterd Nestle, editor, Novum Testementum Craece
(Stuttpert: Frivileg. Wuertt. Bibelanstalt, C57)s Pe 441,




APFENDIX E

he Dyzentine fanlly of texts and some others, plus the

)

Syrisc witnesses, resd woore Iinstead of ot in 1 Corinthians
0:23.,1 Thin mokes eapler reading, but the manuscript evi-
dence is inferior. ﬂévzu 1o the reaoding that should be adopt-
ed. Agn llodpe says, everytbinpg, and not merely what Faul waas
epeakling of et the tirme, wae regulated by his desire to pro-

note the ;au:cl.g

lrverbered Hestle, editor, Novum Testementum Craace
(Stuttpart: Frivileg. Wuertt. a¥beiansta t, 1557), p. 44l.

“Gharles Hodpe, An Exposition of the First Epistle to
the Corinthisns (liew York: A. O Armstrong & Son, 1891},
D- l{ Z e




APFENDIX P
In 1 Corinthians 9:20 dg is omitteéd tefore Zewduios by
the Codex Doernerienus (prima menu), Marecion, Origen, and
Tortullian.l This evidence is weak. One 1a driven to accept
the rending of the Mestle text, which follows the Egyptian
fenily of menuscripts and other important witncsses (e.g.,

fapyrus 46) at thie point.

liberhard Nestle, editor, liovum Testementum Graece
Stuttgart: Frivilep. duertt. Dibelenstalt, 1957), P. 441,
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AFPFENDIX G

In 1 Corinthians 9:22 45 is inserted tefore odsviigz by
the ifth-century Codex Tphraemi, the Byzantine family, the
gixth~century Claromantenus, the ninth-century Codex
Boernerlensus, uost other witnesses, ond all (or at least the
wmort importent ) Syriec witnesces; von Soden placed the g
inte bis Cirnt apperotus. The text as Heetle prints 1i,
without the &%, 1s supported by Fapyrus 46, Codices Vatlicenus,
Sinaitlcus (prima mapu), Alexsndrinue, a few others, & Latin
manuscript, and the vnleate.l The better witnecres, as well
ap the fact that i1t is the wore é@ifficult roading, ehpporf
the omicolion of &g. Godet suggests, "The apostle may well
eay that he beoam& weak vien he edopted a line of conduct
resting on scruples which he dld not share."? It is also
poeolible, hovever, thet in the press of enotion Pagul cormit-
ted this elipion; it docs point out well the degree to which
he enslaved@ himself to a group in order to gain them for

Chril:t-

-

lhberhard Nestle, edltor, lovum Testamentum Groece
(stuttpert: Privileg.'Wuertt.'Bibelansta t, 1957), Dp. 44l.

”
“Frederick Codet, Commentary on St. Faul's First Epistle
to the Corinthians (E@inburght T, & T. Clark, 1650-00), II,

-
.
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