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CHAPTER I
INTRODUCTION
Definition of the Problem

The object in writing this thesis was to get dowm to
the real meaning of the words and action of Jesus in the
foot washing of His disciples. The problem was primarily
whether Christ had given to His Church a sacred ordinance
that He expocted His followers to observe after His ascension,
or whether we were really free from any obligation to a spe=-
eific rite in connection with Christ's command in John 13:
1} f. The problem is significant since there have been and
stlll are large nunbers of Christians that observe the custom
of foot washing as a very sacred ordinance, In attempting to
answer this question several additional problems appeared in
connection with the interpretation of Jesus! words in His
conversation with Poter. Particular emphasis was placed upon

vorse ten.
lothod of Procedure

In an effort to arrive at the real significance of the
foot washing of Josus, we shall first discuss the place of
this custom in the culture of the Jews. The different
Practices of foot washing that were familiar to those people
wlll be presented with the purpt.:so to shed light upon Jesus'
action, The interpretation of the foob washing and its

PPy
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significance to the disciples and to the later Christians
who attempted to understand Christ's sction will then be dis-
ougssed, followed by a sunmary statement of what seems to be
the real meaning of Christ's explanation, Various reasons
will be presented to show why foot washing has not become a
familiar practice in the Iutheran Church, and also why
Christians are not obligated to understand the command of
Christ in a literal fashion. The final chapter will preasent
a brief historical sketch of the custom of foot washing as

it was observed or not observed in the Christian Church from .

early times to the present day.

This paper in no way ¢laims to have solved all the
problems; however, it does present the problems and attempts
to achieve a reasonable explanation both to the interpre-
tation of Christ'!s act and words and the obligation that
Christ's cormand places upon us. Not all of the scholarly
works that deel with the subject could be used, But a repre-
sentative group of the works that were available are included

as sources in this study.
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CHAPTER II
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THE FOOT WASHING IN ITS SETTING
Foot Washing in General

In the first place, foot washing was a necessity because
OSL the very nature of the reglon which these people inhabited.
The hot, dry, dusty climate required frequent bathing for
yglenic roacsons as well as for personal comforts ‘Further-
more, with specific reference to the feet, the common foot
covering was only a sole with a strap across the top of the
Ffoot, Dust and grime could and did quickly acocumilate upon
The feot of = person as he went aboat his dally activities.
Naturally, when he returned to his home, or when he came to
the home of a friend, he would want his feet washed, especial-
1y since no shoes of any kind were usually worn within the
houge, !
Thus it becomes obvious, in the second place, why foot
washing became e mark of true hospitality.? It was the
host!s way of making a guest feel at home, The Bible gives
i us ;We!'al examples of the courtesy of foot washing extended

0 guests even though they were strangers. In Gen. 18:3 £.

——

16, B, Hirsch, "Washing of Feet," The Jeuish fnoy-
%ﬁ edited by Isidore Singer (New Yorks and
I8 Company, 1907), Vs 35Te

2Ibia,
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Abrahem, inviting his visitors, said, "Pass not away, I pray
thee, from thy servant: let a little water, I pray you, be
fetched, and wash your feet." Similarly, Lot entreated the
two angels to remain and to "wash your feet" (Gen, 19:2).°

On the other hand, it was a distinct mark of discourtesy
and unfriendliness on the part of the host who failed to pro-
vide water for the washing of his guest's feet., Jesus Hime
gelf commented on the neglect of Simon the Pharisee in fail-
ing to provide this common courtesy, water for the washing of
feet (imke 7:45 f.). While apparently the guest generally
washed his oun feot with the water that was provided, in a
wealthier home servents were often employed to perform this
menial task., DBut the greatest mark of hospitality was when
the host himself washed the feet of his guests. 1 Sam, 25:
41 describes Abigall's response to the messengers of David
with, "And she arose, end bowed herself on her face to the
earth, and said, 'Behold, let thine handmaid be a servant to
wash the feet of the servants of my lord.!" In this way she
demonstrated he:-.willingneas to do anything for her guests,

digplaying her true humility.
This condescension, humility, and self-abnegation on the

part of the one uho washed the feet appears to be the main

3ce. Gen. 2):32; L43:42; Judges 19:21.
b, A, Frank knight, "Feet Vashing," Encyelopedis of

Rel dited Jomes Hastings
Uﬁf‘—mnar :’ a , 1928), V, 815,
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plcture in the background of Jesus' washing the feet of the
disciples. It is recognized as being a most menial task,
fit only for slaves. Peter's own shocked response to
Christ's action is a further indication that this was one
of the lowliest tasks that man could perform (vv. 6 and 8),

Though foot washing was a common custom among the
Jews, 1t was not demanded of the people as one of the neces-
sary rites of purification listed in the Bible., However, a
very rigid and a very definite requirement was laid down for
the priests in Ex, 303 19 ff.,, namely, that the priests dere
approach the eltar and perform the gervices of the taber-
nacle only with washed hands and feet "that they die not."
Rabbinic tradition indicates that the priests were ac-
customed to rub and to wash their hends and feet twice to
ingure the proper degree of eloanlinau.s

Since the washing of feet was such a common and even
neceasary custom, when one abstained from washing his feet
he indicated to his fellow men that he was in mourning
(2 Sam, 19:2)).

One further aspect of foot washing must also be men-
tloned: foot washing in connection with the marriage cere-
mony. Knight® gives many diffcrent ethuic customs in con-
neotion with the foot washing as part of the marriage

SHimgoh, loc. oits
bin1ght, op. cibss ppe 822 L
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ceremony ltself, or as part of the pre-nuptial activities.
While there are some comic adaptations -of the custom of foot
washing in rural England and Scotland, it is & far more
serious procedure in many of the Oriental countries., It is
particularly common in India, There the act is sometimes
- repeated several tiwmes on the wedding day as a part of the
festive preparalbions, as an act of the bride upon the feet -
of her husband to demonstrate her acceptance of his lord-
ship, or by the bride's parents wﬁo wash the feet of the
groomu, -

That any of these wedding customs exlsted among the
Jows is doubtful: The Jewlsh Encyclopedial lists the clear-

est reference in connection with the duties of a wife:

This {the washing of feei:} was the service the wife
was ocxpected to render to her hugbandj; according to
Rabbi Huna, it was one of the personal attentions to
which her husbend was entitled; no matter how many
malds she may have had, '

This duty, however, hed no connection with the marrisge
ceremony, and therefore there is no evidence that foot wash-
‘ing was connecied with the wedding ceremony among the Jews

a8 1t was in other countries .8

It can herdly be denied that foot washing was a neces-
sary custom both for comfort and for cleanliness, end 1t
mst also.be admitted that one who washed another's feet was
Performing a very humble service; yet these statements do

THirsch, loc. cit.
S1atra, p. 31,
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not eliminate the possibility of a symbolic or even sacra-

mental cheracteristic of the foot washing among the Jews.
The close connection between bodily cleanliness and spiri-
tual purity should not be overlooked (Ex, 30:19 ff.). This

. Interactlion is brought out in the article on foot washing in

H'Clintock and Strong:?

In general, in warm Oriental ¢limes; cleanliness 1s
of the highest consequence, particularly as a safe=
guard agalnst leprosy. The East lmows nothing of
the facetious distinctions which prevaill among us
between sanitory regulations end religious duties;
but tho one sa muich as the other 1s considered a
part of thet great system of obligations toward God
under which man lles, ., s Cleanliness is, in con-
sequence, not next to godliness, but a part of god=-
liness itself,

The evidence that has been presented so far, while 1t
does not establish any sort of spiritual interpretation: to
the washing of the disciples! feet by Jesus, in no way ex-
cludes that possibility.

The Foot Washing in the Upper Room

The foot washing that is of significance to us has its

own setting in that upper room where Jesus and His disciples

celebrated the Passover supper..’ A study of some of the

Yupoot-washing," Cyclopaedia of Biblical, Theological
and B b verature, sdited by Jobn HTCTTntook aa
m“cg%g:g;“mi::lforﬁa Harper and Brothers, Publishers,

1894 ), III, 615,

mFox- a discussion of the date of the Last Supper, see

ALrr Iife and Times of Jesus the Messish
m""’e‘g g;:;l;:mfim%fﬁe%dm-ﬁamiﬁmg Company, IEE?T,

II, 481 rer.
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detalls of John's account 1s necessary to shed light upon
the meming of dJdesus! action,

The first verse of chapter thirteen sounds the key note
for the entire account, In close connection are mentioned
Jesus! knowledge and His love. He knew what lay shead for
Him, but He also loved, He loved those whom the Father had
- glven to Him (Cf. John 17). John also indicates the extent
of that love, not that He loved His disciples to the end in
point of time, but that He loved them to the fulfillment of
the goal of His life, to the accomplishment of His purpose.
He loved them to the very uttermost, to death for them on
the ocross.l! Bruce emphasizes, in addition, the constancy
of Chrigt's love for His disciples all through His life.’
The greatness of that love is indicated by the fact that His
love included the bebrayer, Judas; loving him He washed also
his feet., Though Jesus knew, according to verse four, _that
"the Father had given all things into his hands,” actually
making Him Lord of all, yet His love compelled Him to carry
out Hig Father's plan for the redemption of men .12

Whether the supper was completed when Jesus rose to wash

the disciples! feet, as the King James translation implies,

A Bernard, "A Critical and Exegetical Commentary

Comment
on the Gospel of John," International Critical
edited by A, H. Moloile (New York: Charles Soritner S Eons,

1929), II, L455.

12)1exander Balmain Bruce, The T!'%ﬁ of the Twelve
(New Yorks Doubleday, Dovan & Compenys Cap 1929), PP. 342 f.

—————------IIIIIIIIIIIIIJ
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or whether &&iwvov prvouvérou or ra'qw?u can refer
to an earlicr time has caused some discussion., The guestion
1s, 1f the supper was over when the foot washing ocourrafi.
how can that be harmonized with the usual custom of foot

washing? Iuke (7:36 £f.) shows that the washing of feet was

one of the first activities performed upon the arrival of
the guests, Bruce, recognizing this incongrulty, presents
a strong case that 8&/7Vow y&vovélov - (following the

textus recoptus) can also mean "supper time having arrived,”

He points to the sequence of events, which seem to show that
the foot washing was one of the very first things that
happened in the upper room, He also calls attention to the
uso of this participle in just this way. HMatt. 26:6 uses
this participle to say "Jesus was in Bethany"; Mark 6:2
says, "end 1t being the Sabbath"; and John 21:l gives the
best parallel, "but when the morning was come," 3 Knight
glves a similar interpretation, proposing three alternatives:
"at supper time," or "supper being served," or "when supper
was about to beg:l.n.":u" This last translation would well
render the reading Sermvov Y :vou{m of Nestle's text.
Thege possibilities show that the foot washing more
than likely took place abt the traditionsl time, before the

meal itself got under Waye >

131p14.
Uknight, loo, olt,
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Another question that arises is what caused Jesus to
perfornm this menial task? Bruce feels that some misbehavior
on the part of the disclples, whom Jesus was trylng to train,
occasloned Jesus'! action, He notes that in Iuke (2232l ££.)
is recorded what might be termed the occasion of Jesus!
lesson. The digciples were arguing among themselves "which
of them should be mccounted the greatest." This dispute may
have becn aroused by the mention of the Kingdom (Imke 22:16),
or by the arrangement of seats, or by the necessity for one
of them to holp serve the meal. Not one of them would con-
descend ond willingly take a lower position, Hence, Jesus,
by washing their feet, assumes the very lowest position and
demonstrotes to the disciples what true condescension im-
plias.16

Edersheim accepts this interpretation as a matter of
fact.:? The real scquence of events, however, is difficult
to determine.

There are those who have also attempted to ascertain
the order in which Jesus washed the feet of the disciples.
Edersheim has menaged to diagram the layout of the uhole

1SEd.e:'she!.m essentially agrees with this interpre=-
tatian, indicating that,ltha foot wm ﬁﬂ:;:ttgge"g ‘:‘;::t
oup, " which was very pr »
washing 1is o transformation by Jesus of the tredttionsl
hand washing of the head of the feast following this Iirs

°“P- 0_2_. E!-_on l|.98.
16gmice, loc. oit.
17Edershetm, op. Sit., Pe 496e
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room, assigning a place to Peter; John, and Judas- in rela-
tion %o Jesus. He places Peter at the end, on-the far side
of the table where he is directly across from John to whom
Poter lator whispers (C'l'ohn 13:21), Since he is at t-he end
of tho teblo, and since Edersheim cemnot lmagine Peter waite
ing t1ll the very last before objecting to the foot washing
(vwv. 6 and 8), he concludes that Jesus must have washed
Poterts feot fivst.l® Homkyns quotes three opinions on this
mtter from the Fathers: Chrysostom sald that Judas was
firat; Tertullian sald that Peter was lasi; because he
neoded it the loasi; § and Augustine said that Jesua. begen
with Peter because he was the chief of the apdhtle'q.“
Goebel, however, points out that the words indicate that
 Peter was probably not the first one to be washed. His
turn came as he sat in line; thus the simple words: "He
begén to wash, end (as He was washing) He came to Peter."20
Frobably the most sane aﬁpronuh to this question is that of
Bruce, who acknowledges that "we don't know who was rirsi_;,"
and he adds, "but not surprising is the fact thabt Peter
specks r:l.rst."?"'"

JBIbidu Pe 499«

198dwyn GClement Hoskyns, Fou:'th edited by
Frenois Noel Davey (Londons F% nited, 19!!-7).
p! ll-BB.

2031 ggrried Gosbel, Die Unseres Herrn Nach Johane

n.u élﬂﬂteraloh- Druock und Verlag von U. Bertlesman, 1910),

aBmoa. (2110 9&.' Pe 31]1'-0.
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This then is the setting in which the story of the foot
washing occurs: in a dry, dusty, dirty country where foot
washing becomes a necessary hablt, yet a custom which has
.1'91181011 overtones and demonstrates a close connestion be-
tween hygionic cleansing and spirituel purity. This custon
1s now performed by the Lord of love at His last supper upon
the feet of twelve selfish, proud disciples, What did the
Lordts action meen? The following chapter will attempt to
present the most important interpretations of the foot wash-
ing ond the words which Jesus spoke,




CHAPTER IIX
AN EXAMINATION OF THE WORDS OF JESUS

The story of the foot washing in John 13 shows Jesus in
true humility preparing His disciples for the final act in
the establishment of Christ's Kingdom., This passage cone
fronts us with various lmplioations of what Jesus intended
to reveal %o His disciples through the foot washing., The
lesson in hunility that Christ gives to His disciples is
tho obvious bit of instruction that appears ab tha first
reading, But is it only a lesson in humility? Scholars
through the agos have seen in this passege on foot washing
evidence of other doctrines that Jesus also taught.

It appeers that the orux of the problem lies in the
tenth versze of the thirteenth chapter where Jesus makes a
statement to Foter ithat has resulted in endless digcussion
and speculstiocn, The problem is especially diffiocult aince
the text 1s uncertain, dJesus says in reply to Feter,

L¥ )\£>\0 u}‘{w‘s oDk i’r:/ X,;/Z\-V {7/:] 77;15 -&-.;'Jas '.’/,:Jdd:‘()al,
He who has been bathed needs no washing except for his foet."

The discussion centers arcund washing and bathing, the two
woted Da,” and the study

% . . 7
key words being As\osué¥os and Vi
of these two words will be the first part of this chaptor,

: & \ : () ¥
followed by a discussion of the words £/ 7 79¥s rodas.
gt words will then be

The various interpretations of Jesu

presented,




1,
Ashovpsvos ama HrypaeDus

The Greek verb AOJGI-Ihas a very specific meaning, It
does not simply mean any kind of washing, but it refers to
a bath, a washing of the vhole body. There is a distinct
contrast between the total washing of )odw and the par=-
tial weshing of w’:'r-rw s Which refers only to the washing
of the hands, feet, or face. The word )Gll’u!, for instance,
1s the verb used to desoribe the washing of a body after
death (Acts 9:37). However, both )ou' W and V/TTTwW stand
in contrast to n‘Ade , which refers simply o the oleans-
ing of an inanimate object, whereas Aodw and VimTTw
usually refer to the cleansing of the body. In the words
of this tenth verse, however, Jesus is contrasting the full,
complete bath with the partial washing, which 1s here a

washing of the feet .t
The exegetes often find a ritualistic or sacramental

meaning in the words of Jesus in this verse. The question

then arises, do these verbs permit such an interpretation,
referring then to a spiritusl cleamsing? If it could be
shown that the verbs used for washing in this verse are
usuelly used in & sacrificial or ritualistic sense, there

L Ny p7d, ® Theologische Wirterbuch
Friedrich Hauck, = VINTVE | o0eyleel (Stuttgarts
zum Neuen Testament Gdu;ed by 31 garts
erlag von amer, 1933), IV U5. 3“ 80
Albrecht oepke. " Aoyw’ 1b1do' PDe
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would then be a stronger case for such a spiritual inter-
pretation. It could then be conclusively established that
Jesus had in mind more than a mere lesson in humility.
Ample information 1s presented in the Strack-Billerbeck
commentary regarding the Rabbinic use of pITTw in con=-
nection with the ritualistic hand washing at the Jewish
feasts., On important occasions there was a symbolic hand
washing before the guests assembled at the table. This
took place in another room, and only one hand, usually the
right one, was washed.2 During the meal there were at -
least two cormanded hand washings and often a third was
added. Grestest care was taken to provide water of the
corroct temperature at the proper time. Directions were
provided for tho memner in which the hands were to be washed,
and even the order in which the guests were to be washed was
carefully specified.] For the Jews such washing was of the
utmost importance because man ooy.:ld approach the Holy One
only after being bathed, or at least with washed hands, for
prayer and sscrifice. Eventually, however, this ritual
cleansing beceme more importent than the purity and godli-

ness which it was supposed to symbolm."‘ .

anemann Strack and Paul Billerbeck, "Exkurse su
Einzelnen Stollen des Neuen Testaments," Kommentar sum

euen Testament (Minchenst C. He. Beck'sche Verlags Duch=
e (e 2028), TV, 616,
3&!‘2'. pp. 620 “o‘

Ygauck, loc. cit.
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Straeck-Billerbeck offers evidence that 'Vl;n'u.l vas
used for the Hebrew % 2 ¢f and implied a ritualistic wash-
ing or ablution, and as it has been indicated, it became
Rabbinic lew, a ritualistic necessity, and a religious duty
in connection with their meall.s.5 Such 0ld Testament passages
as Ex, 30:18 £., Deut, 2116, Psalu 2516, 2 Chron, l:6 offer
very strong evidence that this verb was used in the Septua=-
gint to describe a cultic washing.

The usage of viITTw in the Hew Testament is inconclusive
since it is used of a simple washing in two instances
(Matt, 6:17, Jonn 9: 7 ££.), and the same number of times it
vrefers to a ritualistic washiang (Matt. 15312, Mark 7:3). All
the other references refer to the washing of feeb
(John 13:5 £¢£., 1 Tim. 5:10), the meaning of which, on the
basis of such meager ovidence, can hardly b:e definitely
established., Though there is a possiblility of a spiritual
Interpretation of w'm'w as used in this foot washing account,
there is insufficient evidence to base a spiritual inter-
. pretation on this one word alone.

There is evidence that also NAovw at times has a
ritualisiic meaning and is a word that often had the meaning
later given to /3..,m’s’w . It is evident, at any rate,

that bodily cleansing played an important part in Jewish

cultic observances. Often other terms are used, but cleans=-

ing is emphagized in one way or another,

What today is

%t!'ack, 22. ﬂ.’ I’ 695 fr.
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generally termed necessary or self-evident bathing, such as
the washing of a corpse, the monthly bathing of a woman,
the bathing of a new born babe, and even the preparation of
the priest for duby, more than likely. included ritualistic
significance. The laws of purification had to be fulfilled,
In this connection Oepke concludes, "In den meisten Fillen
bezeichnen unsere Vokasbeln das Baden zum Zweck ritueller
Reinheit."®

In the HNew Testament there 1s only slight evidence
that h@é..u igs used in such a ritualistic way. The word
1tself appears five times- in the New Testament, but two of
those instances »ule out a ritualistic connotation (Acts 16333,
2 Peter 2:22)., There is a possible sizth reference in
Rev. 1:5 where some of the texts insert »mj&d&fl - instead of
hfl‘éﬁtﬂ'l « Apparently )u’gal’ﬂ is better substantiated,
but nevertheless, it is an indication that a part of the
church did spesk of such a "washing away of sins.” In
Hebr, 10:20 is the most deflinite reference to a spirituel
washing, It is worth-while noting the close connection to
the blood of Christ and the clesnsing that is accomplished

in Him, as the preceding Verses describe it, following which

comes the statement: "Let us draw near with a true hears in

full assurance of falth, having our hearts sprinkled from an

n
evil conscience, and our bodies washed with pure water.

60epke, op. oit., Pa 302
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The conclusion of this word .study ia, therefore, that
a ritualistic interpretation of both of these words is
possible, though it is not the only possibilitys It has
been shown that these words are used quite often to signify
a far groator meaning than the simple routine washing of the
dally life. Therefore, the sacramental interpretations that
many exegetes give to-verse ten of this chapter are not
ruled out by the choice of words that Jesus made, rather it
seems highly probable that these words include more than the
simple washing which took place that night of His betrayal,
and there can very easily be included the thought of Christ's
constant cloansing of these men in all ﬁis contacts with
them. ,
Tn this comnection it should be noted that the Roman
Church has regularly referred lotus, the Latin word for
Aedovjcas, to Baptism, giving it a very definite sacra-
mental implication. Augustine and Alcuin are only two of
nmeny who thought of it in this wey.! However, the testimony
of latin scholars is not alweys given too much considera-
t:l.o::x.8

& phn robs moSas

The variant reading in verse ten is also important, for

L nyistorical Notes on the Interpretation
of John 13313?"1%51;110110 Biblical Quavterly (Oct, 1951),

Pe 365, e

Blbid.

TGRS AED
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upon it hinges, for wost commentators, the interpretation of
the whole dlscourse of Jesus with Peter. The problem is
basic, for if one reads the verse with the phrase g/ M‘)) WI‘“
fio8es included, it means that an additional oleansing is
needed besldes an earlier complete cleansing, and tho
earliecr cleansing then.can hardly be termed complete, If
the phrase is omitted, it strengthens the firat washing,
namely, that "he who has been bathed" is really thoroughly
oleansed and "has no need for a partial washing,"

loat of the manuscripts, and probably the more impor-.
tant manuscripts, favor the longer reading. From the testi-
mony of the Greck texts it appears that 'bi:.e' longer reading
was included in the original text. The Hesychian texts,
except for Sinaiticus, the Koine texts, Koridethl, and mosbt
of the old Latin msnuscripts have the longer reading. The
shorter reading has comparatively little support, Weiss
accopts the longer reading as the correct cne. Tischendorf,
however, takes the shorter reading-following Sinaiticus and
some of the Vulgate resdings, Origen also uses this shorter

reading,?
Corigiderable confusion has resulted from this uncertain

trensmission of the bext, Hoskyns, for instance, quotes the

views and interpretations of Lagrange, Bernard, and Holtzmann,

9Bverhard Nestle, Novum Testamentum Grasce, revised by
Erwin Nestle (Stuttgart: m?ﬁosim'g_mmmbmmho
Bibelanstalt, 19th edition, 1949)s Pe 2The
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all of whom prefor the longer reading, while Boskyn. hinseclf
feols inclined toward the shorter reading.lo Bultmann in-
glsts that the shorter reading is the correct one aimply be-
cause those who prefler the longer reading do not agree in
thelr interprotetions.’' Campenhausen evgues that the very
fact that it 1s difficult to ﬁ.nd an adequate interpretation
makes 1t all the more reasonable that the longer reading was
the original since an insertion would have been added only
to make the passage more olear.L2

N. ¥, Hering has made this text the subJect of con-
slderable study, and comes to the conclusion on the basis of
evidence from many Latin writar.s that the _ahortor_reading is
the original, Haring shows how the insertlon became es-
teablished through certain preconceived nlotiona regarding the
meaning of the text, Since the Latin scholars worked pri-
merily with the Vulgate, they did not see the distinction
that the Greek makes .betwaen the two kinds of washings that
are referred to in this passage (the Vulgate uses lavo:in

20payyn Clement Hoskyns, The Fourth Gospel, edited by
F!'aﬁgis loel Da:r.e;'n (J:'ond.ék%‘3 *Faber and Faber ted, 19L.7).
9.

11p,d0Le Bultmenn ; ‘Das Eungelium des Johannes, "

Neuen Testament
Kz&:iech—azegetischer entar Tﬁrﬁf‘:_;' mm&

Ruprecht, 1952), XIT, Part 2, 351.
123 von Campenheugen "Aur Aualogung von Joh, 1336-12,"

Zoitashrift fir die Neutestamentliche Wissenaschaft und die
Runde der AlGeren ﬁ'i ’ A »
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both instances). To meke thig distinction clear the limiting
phrase, nisi pedes, was added, and thus they felt that a long

explanation of the meaning was wmecessary. Concluding his

argument, he gtatea:

The fact that the insertlon enjoys the support of some

manusceripts may be explained by inadvertence, a common

source of humaen error, An examination of the exegetical
background of these "interpolationsa" will prove that the

Latin authors mat have resorted to those additions to

elucidate andlgnderline the sense of the passege as they

concelved it,

Ag proof of this contention he shows how the Latin
Fathers inserted or left out the disputed phrase depending
on what they were emphesizing, St. Jerome and St, Ambrose
particularly auote the passage with or without this phrase,
nisi p_q_t_l_g__s_.l"" However, this very fact also demonstrates why
the Latin Fathers are often considered to be slightly wn-
roliable, .

Of interest to the Iutheran Church is the attitude that
Martin Iuther took over against this verse. While all the
eritieal information that we have today was not available in
Inther!s day, he does not seem to be unduly °°n°°_m°d- and
in his interpretation he simply includes the disputed
phrage,l5 A large number of commentators have followed his

example, but the welghtiest proof still remalns with the

 13ganing, ops cite, Ps 35T

U1pia., p. 399
edited by Eduard

15 ther, Evangelien-iusle
Ellvein i??gﬁé.’fm?’m%mm S Raprechs, 1954), Part b,
.. ] ) L]
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evidence from the Greek text which, in the final analysls;

leaves little doubt that &/ m¥ 7uismddus was part of the
original text written by John,

The Interpretations Presented

The meeaning of Jesus! words in connection with the ]
washing of iiis disciples'! feot cannot easily be passed overs
The interpretations that scholars have arrived st generally
fall into three main categories, There are those who believe
that Jesus is here making a direct reference to Baptlsmj
there are those who see only a lesson in humility; and there
are those who see Josus symbolically demonstrating Hias whole
work of redemption, Some of the commentators offer varlous
combinations of these three main ideas, and at least one
offers a rather novel explanai:ion of the foot washing scenes

Those who understend Baptism as the chief point of con-
tact will be dealt with first, mainly because the largest
number of scholers have held this view, including Iuther.

In the oarly Hestern Church the first washing, Naleupives,
Was referred to as Baptism, particularly by Augustine and
Tertullian, who used this passage to prove that the apostles
vere baptized, They used the some passage to prove that re-
st the Donatlsts who hel'd that
gsary,1® Even the Donatist

baptism was unnecessary again

in certain instances it was nece

Haring, op. oibe, pps 359 372
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Petilanus of Cirta, whﬂ{e laying stress oh another part of
the verse, accepts the ldea of Baptism in these words,
though he denies that it is a valid argument against re-
beptism of those who have lapsed, He claims that all sre
not clean when they are traitors, and therefore they need
to be baptized again.” Campenhausen also onjects to Ter-
tullian?s argument on the basis that it is untonable that

Jesus is polemiczlly opposing a second Baptism of secta,le

. but he too refers the passage to Baptiﬂmolq

Catholic tradition has followed almost a straight line
with only slight variations, always offering Baptism as the
nain subject of Jesus! words, Objecting teo Lagrange's
interpretation that the passage is only a lesson in humility,
Haring comments on this tradition: _

ﬁt%saﬁbzﬁgioﬁgﬁet%ﬁ:ﬁﬁf :;:g;:?:ni.s ﬁa"%ﬁﬂgﬁ

have shifted stress on one or the other possible
x‘gnings of lotus, but carefully avolded open opposition

to the poasible aasocé&tion of John 13:10 with the

sacrament of Baptiam. '

WVhile Haring states that the general consensus of
opinion is that Baptism is referred to by Jesus when he says,

"you are washed," he offers two interp?etations of mundus

totus:

17}_9_;&., p. 362. ,
18Campenheusen, ops Sites Po 263:
91bid., p. 270,

2OHaring, op. citss Pe 377

T =
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s o« «» One, cloan all over through Baptism or some other
means {Auvgustine, Bede, Bernard, Rupert) with re-
atrictions that there are always venlel sins for further
need of forgiveness; two, clean all over through
Baptism or otherwise with an injunction to do post=
baptigmal penance for venlel sins as welhas mortal
sing (Cyprian, i.e, Ernald of Bonneval).

Bultmann further divides the various men who hold a view
thet Baptism is the chief reference of Jesus in this passage.
First of all ere those who accept )t)aa/«u’ws as referring
to a complete cleansging from sln, particularly by Baptism,
and who then think of w/pasPal in connecticn with the
Lordls Supper as the means of forgiveneéa for the inevitable
new sins that crop up within men. However Bultmann feels
that such a reference would hardly be possible since this 1s
the same mesl at which the Lord's Supper was instituted. In
the second group are those who feel that the first washing
was the cleansing of the disciples through the word of Jesus
(John 15:3) and by their general contact with Him, and this
second washing, the foot washing, is the actual Baptism,
Proponents of this idea are Campenhausen, A. Schweltzer, and
P, Fieb:l.g.Z?' Campenhausen states very clearly that this is
"not @ picture of Baptism, but Baptism itselfl " The con-
clusion that he draws is that this foot washing is one of the

2
forms of Christien Baptism, the humblest form. 3 Thus he

21Ibid|, p. 372!
22Bn1tmann, op. Sites Ps 357.
EBGampenhauuen, ops ity Pe 27%.
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translates the passage: "the one that 1s being bathed by me
(der jJetzt von mir Gebadete « . ) needs only to have his feet
wéshed "2l Ho further holds that this proves conclusively
that lmmersion is not necessary, for the washing of feet is
equal to the whole bath.25

A lasrge portion of the non=Catholic writers accept the
traditional Western interpretation,2® Even Luther takes this
views !

Die Waschung ist die Taufe; sie macht ums rein. Doch

behllt das Fleisch immer noch in gewlsser Weise Uber

uns seine Herrschaft. Darum ist's not, daszs die Predigt

beharrlich derauf dringt,.dasz men die Fllszse wlBscht, das

helszt, dasz die Sfinden weniger werden und der Glaube

gunohme. Darum ist auf die Flisze hingewlesen, das

heiszt: das (geistliche) Leben nimmt swar zu, und doch

treten die Flisze zuweilen in dem Dreck und mﬁas” inmer
wleder gewaschen tierden, sooft sie unrein sind.

Luther understands this passage to be & further emphasis
of his answer to the queation in the Small Catechisms "What
does such baptlizing with water signify?" He gilves the
answers

It signifies that the Old Adam in us should, by dally
contrﬁim end repentence, be drowned end die with all

: il lusts and ain, a new man daily come
e e shi;‘,? 1ive before God in righteous-

ness and purlty forever.

2!"1_1;13.. P. 270,
25 rn1a,

" 26hgrng, ©p.-cltes PPs 37 Lo
2TLuther, op. clt., Pe 368

28)ertin Luther, Small Cabechism (St. Louiss Concordia
Publishing House, 1943), Pe 17.
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- Oepke, 29 Hemolr, 3 Zahn, 3 gnd imox32 explain Christis
weshing of the disciples! feet.much like Imther. Zahn,
particularly, presents a good comparison to the act of Jesus
as he describos the bath of the morning followed by the dust
and dirt accurmlated as the day progresses. lhen evening
comes the feet are quite dirty, and in need of cleansing,
though a full bath is hardly necessary. %ahn compares
hthoq%s—"xfw to Baptism and desoribes the foot washing of
Jesus as a further reminder to the regenerated Christian of
the necessity for a constant renewal of his baptismal
covenent. .

In another sermon Imther speaks of a cleansing and a
washing in connection with these words of Jesus; but he
does not refer specifically to the washing of Baptism, bub
rather to a general olesnsing by faith in Jesus Christ. To-
substantiate this point he quotes Acts 15319, "God cleansed
their hearts by faith," To Peter, therefore, Jesus as much
as says, "You are washed," for as Inther explains it, "Wemn
einer anhebt zu glauben, s0 1st er sewuchen-"33 As further

290epke, op. eltss PP. 307 L.
3°Hauck’, QP Sibs; P L6,

n
31lppeodor Zahn, "Das Evangelium des -Tohannas'. Kommentar

zum Neuen Testament (Leipzig:s A. Deiochert
Tom o EhandTang, 1908), Pe 530.

324431 ppod L, Knox, "John 133 1-30," Harvard ‘L'heolog
Review (April 1 °Té50), p. 162,

331u1:her, Evangelien-Auslegung, 9Ps cit,, p« 371.
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proof of the fact that it is faith that cleanses he points

to Jesus! words, "You are olean, but not all." The one who
was unclean, was unclean because he refused to believe in
Christ,

The second interpretation is that Jesus is here giving
His dlsciples a demonstration in true humility. Since Jesus
Himgelf explained His action as a demonstration of hi:ﬁility,
the commentators generclly agree that this meaning is in the
text. However, not many are satisfied with that simple ox-
planation. They refer the words of Jesus to Baptism, as we
have seen, or they speak of the symbollc significance of
this act, DBut, at least one ancient authority, St. Cyril of
Alexandris, is willing to learn true humility from what Jesus
did for His disoiples. According to him, Jesus says to
Peter, "You must learn my humi:l.:_lty.“m Hauck also ascribes
an ethlcal interpretation to the foot washing when he ex=
plains that Jesus, by this lowly service, shows His willing-
neas to be humble and thus gives an example for His disciples
to follow.35 Hoskyns points cut that Chrysostom, Tillmann, -
and Lagrange hold only the view that the lesscn Jesus is
Placing before His disciples 1s a lesson of true humllity,
a directive which would, in the days to come, guide them lnto
loving gervice toward each other.3® inox speaks of a lesson

Bhﬂu‘ins. op. 0it., Ps 377.
PHauck, ope oitas e Wb
3€Hoslyns; ope olbey Pe 4364

-
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in humility, but his emphasis is on the willingness of Jesus
to share His position of rank, Refe:-r;lng to the-dispute re-
corded in Iuke (22:2l £f.), where Jesus promises the dis-
ciples twelve thrones from which they would judge the tribes
of Isreel, ﬁe explaing, "The meaning of both sayings 1s that
the disciples ere in some sense equal to Jesus Himself, "37
Accordingly this action would serve more to elevate the
disciplés than to humble them, and they have actually learned
no true humility.

Humility is indeed the immedlate lesson thet Jesus has
in nmind, yet this passage includes more than a demonatration
in Christion 1iving; it includes a ploture of the whole life
and death of Christ, This then is the third major inter-
pretation that appears in connection w:l.th the account of the
' foot washing., Even Bruce, who concentrates upon Jesus!
training program for the twelve disclples, sees more then a
lesson for them in Christisn etiquette: the foot washing
mst be "regarded as representing all of Christ's teaching
end work,"30 Hoskyns expresses himself s:!.milariy and points
out that the nature of this action 1s gymbolical of the whole

humilietion of Christ unto death, He states that "the

washing of the disciples! fest rests upon and interprets the

death of the Lord, and 1t 1s not a detached .aot:l.on containing

in 1tself morely an ethical lesson."3?

37&0:, °P. ‘0‘1-?_0’ p. 161'!
3831'“.00, OPe« 2!-15_.; Pe 3“-55
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The interpretation that Hoskyns presents is demon=-
strated from the toxt end backgrownd of the scene itselfe
More than other commentatoras he besses the proof for his .
argument on the whole -aot:!.on of Jesus., The very first
thing that Jesus did was to lay as:l:dz His garment as He
prepered to wash the disciples! feet, end afterward He
took it up agein. This is significant to Hoskyns. Not -
Just that He clothes Himself as a servant, He does that
too, but the verb that John uses to describe thia laying
aslde of His garment was used aevaraliti;naa in preceding
chapters whero Jesus spesks of "laying down His 1ife for
the sheep” (John 1031l). A few verses later Jesus adds,
"Therefore doth My Father love Me, because I lay down My
life that I wmay take it again (10:17 f.)." Then Jesus
girded Himself with a towel, the mark of a slave, and began
to wash their feet. Hoskyns says,

m st siels b nielE D

plete purification thﬁsugh the humiliation of the
death of the Messiah.

Thus he closely links this washing of Jesus to His

death for His disciples. The humiliation of Jesus is not

merely -to show His disoclples how to be humble, but it is to
show them that God must humble Himself for their salvation.

In this comection Peter!s cbstinacy only emphasizes

39508]@!!!. 0P« olt., P. 437,
hoI'b:l.d.. Pe ll-39¢
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the importence of Christ's task, Hoskyns comments on
Peter's question, "Dost thou wash my foet?" when he says,

The contrast is not between the humiliation of Jesus

and the prlde of Peter, for there is no pride in

Peter's words. The contrast is between the knowledge

of Jesus, which 1s the grounds for His action, and

the ignorance of Peter, who does not as yet perceive

that the humiliastion of the i’iﬁisiah i1s the effective

cause of Christlan salvation,

Bruce adds that if the principle on which Peter!s
opposition to the washing of the disciples! feet were con=-
sistently carried out, the whole work and teaching of Christ
would have ccme to naught. Peter's refusal to be washed in
the nanner that Christ proposes 15 an objection to Christ's
hunility. Actually he does not want Christ, the Son of CGod,
to have any part with men becsuse that, too, is beneath His
dignity. As a result we can have no part with Christ be-
cause the gulf is impassable for us. We camnot receive any

benefite from Him, our feet cannot be washed, but even

worse, our sculs cannot be cleansed, Ohrist, the Son of

God, had to beoome man, He had to bumble Himself. The foob
washing is one more demonstration of the neceasity of divine
humilietion for men, But even worse, Peter not only refused
to let Christ humble Himself, he even refused Him the right

o be the Lord. Peter challenged Christ!s judgment, Feter

wanted to give the orders, Thus Peter was inconsistent in

" his very objection to the Lord!s mmillation in nob allowing

ul‘;j;_d_q' Pe 139,
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Hinm to humble Himself, and at the same time refusing to let
Him exerclse His Lordship,'2 The lesson that Jesus gave to
Peter and the other disciples is truly a lesson in the
hunility that is Christ-like, but at the same time He gave
to them an indlcation of what His humility really implies,
a lesson which they could learn fully only through the gift
of God!'s Holy Spirit. :

One sdditional interpretation was presented by R.
Eisler, namely, that the foot washing portrays the mysticel
union with Jesus, because-it is a nuptial rite. Though
Bultmann labels this interpretation a curlosity, it must be
admitted that Gentile literature attests to.such a custom't3
and it also appears emong the Jews, although at a later
date, The foot washing would then bring Jesus, the heavonly'
bridegroom, unto His mystical bride, the Church. But no
trace of a uystical bride is found in John

The significance, then, of the-foot washing account
might be summed up in a paraphrase of the recorded events
and conversation., The all-knowing, all-powerful Son of God,
who loved His disciples and all the world as well, faces the
bitter, cruel death of the cross, burdened with the sin and
guilt of all men, Gathered together with the disciples in

42price, op. oits, PPe 345 £f.

.'I‘BS‘EEI'&; P % 6. .
Yipudols Bultmenn, op. 8it., P. 358.
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an upper room to celebrate a last feast together with them,
He' demonstrates His true humility as an exaemple of the love
and humility they should have and show toward one another.
He slso demonstrates that He, while the Lord and Master,
takes upon Himself the form of a servant, a servant Who
willingly serves those whom He loves. Shedding His garment,
even as He prodicted that He would lay down His life, He
dons the garment of a slave, takes up a slave's task, and,
pouring water into a basin, He begins to wash the disciples!
feet,

All of the disciples were probably greatly astounded,
Their Lord and Master, Whom God had called His Son at the
Jordan River snd on the mount of transfiguration, Who' had
performed great miracles of hesling, Who had raised Lazarus
from the dead, this man, God Himself, was washing the dis-
ciples' feet. Peter, the most ocutspoken of the twelve,
completely overwhelmed by Christ'!s action, voeiferously
ob jects, "You, Lord, Master, wash my feet?" Patiently the
Lord replies, "What I do, you don't understand, that's why
you object, but you shall understand. Later I'll explain
this lesson in humility, and efter my death end resurrection
the Holy Spirit will help you to see the whole plan of sal-
vation demonstrated by this act of gservitude." But Peter

shows & stubborn gtresk and refuses to be satisfied with

Christ's explanation, (At an earlier occasion, when he had

acted similarly, Jesus used even stronger language to the
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same Poter, "Get thee behind me Satan® Matt. 16323.)

"Lord," Peter says, "You will never wash my feectl" Jesus'
answer is necesserily a firm one: "If I can't wash you, if
I can?t cleanse you from ain, if I can't humble lyself %o
suffer end die for you, you will have no.place with Me,

you can'i share with Me the Kingdom, :you and I will be
eternally parted."

Peter is lmmediately subdued. He realizes that.His .
refusal is an aot of rebellion sgainst his Lord. Lest he
should be separated from Him, and in order to be es-’
pecially assured, he says, "Lord, not my feet only, but -
my heed and my hands too." Jesus returns, "You foollsh
Peter, to think that I am referring to such an outward
cleansing, for you who have been thoroughly cleansed by the
washing of the water end the word, by my dally contact with
you, you are- indeed clean and need no further washing, -but
only thils washing of your feet whioh 1s a.lesson to you of
humility end another demonmstration of the true work of the
Messlsh. While you have.baen washed by the means just men-
ticned, the cleansing process is accomplished only by the
accepteance of Christ, the humillated Savior, You are in-
deed completely olean because you bellieve in Mo, you prun
in Me, Bub not asll of you are clean because-not all of you

have aceepted Me, One of you has not turned his life over

to Me, therefore he is not cleansed:"”
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Jesus Did Wot Ordain Foot Waaﬁing as a Perpetual Ordinance

The Lutheran Church, among others, does not believe
that Jesus in the Upper Room ordained a perpetual ordinance.
This position is maintained by a number of church groups that
hold a literal interpretation of this action of Jesus, The
answer to their charge of disobedience on our part to a plain
command of Christ has already been given to somy axtent in the
preceding pepes, but it is now the intention to point out
several specific arguments.

Verses fourteen and fifteen contain the wordss “If I
then, your Lord aend Master, have washed your feet, ye also
g_gg!;t t0 wash one enother's feet. (15) For I have given you
en exemple, that ye should do gs I have done fo you." The
key word is UBeSuiymea, an example. Jesus very clearly

states that what He has done was done for an example. The
very nature of an example is that the act 1tself does nat
.neoeaar:l.ly have to be repeated, but rather the ethical
idea that it represents must be continued.  Thayer lists
also this definition for ywedeiymet " . + » & slm

suggestive of anything « « « & representation « « . .“1‘5
Here also can be added the comment of the Funk & Wagnalls

U530seph H. Thayer, A Groak g I.exioon of :!:o New

Zestament (!ew Yorks Americen Boo
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unebridged dictlionary: "Example comes Gloser to the
posaible freedon of the model rather than the exactness of
the pattern; often we can not, in a given case, exactly
imitate the best example,"® Plainly the word itself does
not require an exact duplication of all that Christ did,
under axagt:!.y'tha same cirocumstances, If that were the
requirement, q.t would elmost mean that men today would have
to go. about wearing sanc?.als, that meals would have to be -
taken in e reclining position, in fact one would have to
be_christ Himself before an e\-xa.et duplication could be
possible, :

Also one might ask what 1s tha act of wh.loh Jesus
Eive.)s an example? Is :!.'b am emample of foaot washing? Cer-
tainly not, for all the disciples lmew how to wash feet.
Obviously the eiami:le ﬁha_t. ;Tesus gives is an example of
true humility; humility is whaet the d!.éciplea needed to
learn, We mdeed,.also, need a command to follow His ex=
ample, but it becomes a gro;s peﬂers:lon of Christ's
divestive wheén men perform the outward 'aet and feel that
thereby they have fulfilled His cormand, As Christ has
given us an example of His love and willingness to serve in

Just such a lowly, common, daily task, we oo st take the

Y6m Example;" New.Standard Dicti of the igh
Danguege, “sities g-z.——ﬁav%m F Pk £ e
ompeny, 1921), Ps 868.
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opportunities of daily 1}l.v1ng to love, help, and serve and
thus fulfill Iis command among our fellow men. This point
ia expanded by Heyer to include a specific Christian
function In our service toward our neighborss

It 1s not the act ltself, but itas moral essence which,
after His example, He enjoins upon them the dis-
ciples to exercise, This moral essence, however
consliats not in lowly end ministering love genei:g%i
(sig], in which Jesus, by washing the feet o ] -
clples, desired to give them an example, but, as verse
ten proves, in the ministering love which, in all
self-deniel snd humility, is sctive for moral £i-
cation end cleansing of others. As Jesus had just set
Torth this ministering love by His own example, when
He, although their Lord and Master, performed on the

. peraonsg of His disclples the servile duty of washing
thelr feet,--as an emblem, hovwever, of the efflcacy
of His love to purify them spiritually,-=so ought they
*to wash one another's feet; 1.e. with Ehe same gelf=
d;og%#g lcve to be recipros sorviceable to one
another with a view to moral cation,

Furthernore, there is & difference between the command

of Jesus in this thirteenth chapter of John and the commend

of JBB'I.'I.S as recorded by Paul (1 Cor, 12:25) in comnnection

~ with the Lord's Supper. In John Jesus says, “weDis dyw troinou

m:-‘. fpas mine. As I have dc;ne" are the important words.

- Christians do "as" He has commanded when they follow His
example of humility. But in the institution of the Lord's
Suppér the emphatic definite pronoun is useds " 7Tad7o
Tloig]rs »" Josus says, this which I have done you ghould do,

W THeinricn Wilhelm August Meyer, Critical g%%eﬂxﬁetioal

), transla om
%%}g_go;g%;r J‘ohnm Urg!ok, the translation re-
vised and edited by Frederiock Cramble (New York: Funk &

- Wegnalls, Publisnhers, 188L), p« 393.
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There is no "as" involved here, but a clear simple statee
ment 1s given that allows no ott'.hm- interpretation, Thus 1%
does not follow that if we do not a.ocepf a literal inter-
pretation of foot washing, we should not carry out literally
the Lord's Supper. The two are not on the seme level, The
blesaings pronised in verse seventeen of this chapter. are .
not promised to those who wash feet, but rather to those.
who are humble as Jesus was humble, whereas the Lord's
Supper is actually the means whereby the blesasings of for-
glveness ond salvation become ours. .

Baalc to the whole problem 1;--£he approach of the
Intheran Church to Scripture over. against the approach of
fundementalist church groups. Bfeoéuse' of our interest in a
Christocenitric approach to Sqriéture we are not mtegestad
"in en-atomistic, proof text, concordsnce epproach to the
Soripture."d® me purpose of the entire Seripture is to
lead men to belleve that in Christ .-Iesua through faith we..
have a gracious God., ‘We are not redeemed by obedience to
the letter of the law, but we are gaved because of the work
of Christ for us.t9 The churches that hold. rigidly to foot
washing end legallsticelly observe other practices as well
(tithing, strict Sabbath observance; and abstinence from

Y8F. 1. Mewer, "The Pormal and Materisl Principles of
Intheran cfnf}gl:z::ﬁu Theology, " Concordia Theologiocal .
Yonthly, XXIV (August; 1953)s P SWTs T :
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drink, cigarettes, ot ad infinitum), place the observance
of these customs ahead of Christ Himgelf, While foot washing
can be & fine impressive ceremony, when its cbservance is
made a matter of conscience "Christ is become of no effect”
(Gal. 5:L.). The letter of Paul to the Galations is a clear
and certain testimony against all legalism., That this 1s
the correct way to view tﬁe foot washing of Jesus is
demonstrated by the attitude of the Church towards it as
history shows us. This will be the subject of the following

chapter,
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CHAPZER IV
FOOT WASHING IN HISTORY
Foot Washing in the Apostolic Church

If Jesus had Intended His disciples and all Christians
to econtinue His act of washing thelr feet, there certainly
would have been some reference made in the apostolic
writings in this connection, Therefore it 1s most signifi-
cant that no mention is made that they tried to carry out
this custom as a church ceremony, The Lord!s Supper was a
cm prectice (1 Cor, 10 and 11), but foot washing ob-
viously was not, In fact there is only ome other reference
to foot washing (1 Tim; 5310) and that is not linked up
with eny ceremony, but rather it is a further indication
that Jesus! example was one of loving service: In this
passage foot washing is merely rafem@ to as one iten on
a list that inoludes bringing up childven, lodging
strangers, alding the afflicted. Foob washing is included
in the middle of this 1ist as belonging to the general
category of good works. ‘

The noticeable absence of the foob wauhins au

the apostolic writings is a clear commentiary qn_how the
This is

stom in

action of Jesus was understood by His disciples.
y . i ; . 7 W de! d
br_ far the strongest proof that the foot washing was indee

&n exemple, and the ethicel lessan of that example was
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carried out in many weys by the Early Church, They felt
the obligation to love and to serve, but they did not bind
themselves to a rigld observance of only one form of ser
vice, such as foot washing,

The Development of Foot Washing in the Catholic Church

There 1s evidence that in the post-apostolic age, the
Church provided for the washing of feet. Abcording to
night :

Churches of the early Christian Centuries were provided

with an atrium or avea or "court,"™ surrounded with

porticoes or cloisters, in.the middle of which stood a

fountain called a cantharus or: « In this 1t was

deemed neceasary that worshipers d wash their feet
and hands before entering the church.

However, this in no way oompares to the actlion of Jesus
in the upper room, but rather it is a matural provision be-
caugse of the local situation which no doubb was similar %o
the conditions desoribed in Chapter II.

The first rocord that foot washing was a custom of any
kind comes from the early fourth century where there is
evidence that there was & foot washing in comnectlon with
Baptism. For instance, bthe Council of Elvira (300 A.D.),
Canon XLVIII, directs that the feet of those to be baptized

are not o be washed by priests, bub pregumsbly by o:l,.u-tﬁs

nt, "Foot Vashig," Encyelopedia of
Rel :gﬁ e mﬁ:&o?”tlsma gn.;t:lnsn ew Yorks
’ » .

ﬁfﬁ%ﬁ%ﬁ 193‘5 ’
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or lay people.” Hoskyns, however,; feels that this is the
ebolition of ell foot washing in connection with the bap-
tismal ceramony.:" In any case the evidence is widely
scattered and inconclusive, Various missals included a
ceremony for the washing of the feet at a very early date,
Traces are found that the Churches in Gaul and Ireland were
exwong tho first to follow this oustom."" Knight presats a
d.etailec't account -of the history of foot washing with
Bagptism and concludes!

Yo traces of the practice can be discerned in the

Bast; and as it was never followed at Rome, it is

plain thet the foot washing of baptized persons was

purely a locel peculiarity, introduced at an early
dato into some parts of the Catholic Church, bub
never universals At the present day no trace of the
rito can be found enyghera in connection with the
sacrament of Baptism,

The Councll of Toledo in 69l was the first to give
official recognition to a liturglcal foot washing. The
Council obliged the priests of Spain and Gaul %o practice
this custom. Gradually in Gaul and in other parts of

Burope the custom becsme more and move common. It was

. 2erbert Tmrston, "Washing of Feet and Hands,® Ihe
Catholi dia. edited by Charles G, Herb -1
Sathollo moyclopedla, editel oY Companys 1912), XV, SETs

[Tew Yorks

3Ea Clement Hoskyns, The Fourth Go ol, edited i

Francis ml Davey (London.-.' Faber ond Faber Timited, 1947),

Pe m.
Y1p1a,

SKalght, los. oite
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practiced most frequently in monastéries, by the inmates

upon their fellows. Also any guests that sought refuge in
the monasteries often received this service, 4s a litur-
glcel service i1t was sometimes performed on Sundays in
some arees, but more generally it was observed on Haundy
Thursday. The peculiar customs end procedures that wers
followed in various areas in connection with this rite,
both in the Church and in the royal palaces, are dealt with
more fully by Knight.6

In Rome the ceremony of the Pedllavium is begun with
the singing of "lMendetum novum do vobis," from which the
neme lMandatum stems. During the ceremony- the PQPO
sprinkles a few drops of water on the right foot of twelve
.0ld men, which he then wipes and Kissesa! :

In the Eastern Gimroh- the ocustom of foot washing goes
‘back to the fifth century and is very rigidly observed,
Hoskyns presents sn interesting description of the tra-

ditiocnal Greek ceremony: .

The Archbishop, Bishop, or Chief Priest, gorgecusly
vested, ente:z'tha ohu;-oh through the great gates of

and the
the sanctuary, accompenied by twelve priests
.read:r of tha’GeSPel (the Bvangelist). 1;ane ca!'”i.;lrﬁt
priests takes the pert of a doorkeeper to rop®

Judas, another of a steward to ropreuht_ Saint Peter. .

6,1_1)!-.9-_-. PP. 816 ff.

l ‘ logical
T"Foot-washing," Cyslopsedls of Biblicsl, Theologlgal,
’ .

zd fE:;t:aiastieal 1;.-.;1;.0:: e o Thara, . Pabe
lishers, 189%), I, 615.




43

When the choir has euzg the introit end appropriate
collects have been read, the celebrant, who represents
the Christ, removes his vestments and, girding himself
with a towel, pours water into a basin eand advances to
Judas, who rudely pushes forward his feet to be washed
and kissed, thereby indicating his hardness of heart,
When the feet of the other disciples have been washed,
the celebrant comes last to Simon Peter, who with
tears withdraws his feet and shows with his hand, his
expression, and his whole body, his reluctance to be
thus washed, The dislogue in John thirteen is. ’
recited, ending with the washing of Peter's feet. AL
the words How yeo ave clean, but not all, the celebrant
turns to Judas and polnts his Finger at him, The
celebrant then ratumg to his throne, removes the
towel, and is vested.

The conclusion, therefore, that can be drawn is thab
the foot washiné wes a custom sporadically carried out from
the early fourth century, first, in comnnection with Baptism,
end lster. separgted into a liturgical service of its own
and ag o sign of hospitality to the guests in the monas-
terlies. In the Greek Ghuroﬁ foot washing came to be con-
sidered even a sacrament. And in the Roman Church foot
washing geined its greatest popularity through Bernard of
Clairvaux (1090-1153), who strongly recommended it as &
"sacramentum renissionis pecatorum quotidisnorum."?  Yet,
significantly, foot washing dic_i not become a general public

practice in either Church.

BHOSMB. ope Sit.y PPe Lhs £. . :
94101intook and Strong, los. oib.
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Foot _Hashing among the Protestants

The Lutheran Church from the beginning has taken a
rather negative position toward the practice of foot )
washing, No doubt Iuther's opposition to this custom. stems
from the abuses which he had seen in the Roman Church, In
no uncertain terms Iuther describes the papal foot washing
ceremcny :

Es ist oine Nachiffung, Um deswillen bllhen sie sich
noch nmehr auf, well sie meinen sie hitten das Wort
Gottes. . . ., Die lilinche gsen diesen Brauch nur zum
Schein gegen ihre der,

Enight characterizes the attitude of the Lutheran
Church towerd foot washing in the following three state-
mentg:

To him (Luther ] the ceremony was one in which the
Superior washes the inferior, who, the cerem over,
will have to act all the more humbly towards .
while Christ made it an emblem of true humility and
abnegation, and raised thereby the position ornthoa;
whoge feet he washed, "We have nothing to do," sal
he, "with foot washing wi% ntorg otherwise it is !
not only the feet of the ve, but those of every=
body, we should wash., ' People would be much.more -,
benefited if a general bath were at once qrde:;d, i
and the whole body washed, If you wish to wash yo 2
neighbor's feet, ses that your heart is really humble,
and help every one in becoming better.

Knight quotes the Iutheran theologian, Bengel, in the

following statements -

t washing
In d s and princes imitate the foo
to :ﬁ: 1:{%&1::”&1: a greater subject for admiration

Eduard Mmﬁﬁggh%%mmt,q9ﬂh

Pm ll'. p' 361.
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would be, for instance, a pope, in unaffected

humility, washing the feet of one king, than the
feet of twelve paupers,

Thet this was taken seriously by the Lutherans is
proved by the following statements

In 1718 the Lutheran Upper Consistory of Dresden

condermed twelve Lutheran citizens of Welda to public

g:nsﬁnxegrf:}::ﬂi permitted Duke Moritz Wilhelm to.

Needless to say, such severe treatment would hardly
be meted out by the Lutheran Church today, but foot
washing hes galned little more favor as a necessary custom
8ince the days of Luther.

S8ince the days of the Reform.ation, however, there have
been other churches that have followed the custom of foot
washing just as energetically as Luther opposed-it. Most
important for our consideration are the Mennonites and the
groups related to them. The Mennonites date back to Memnno
Simon who orgenized the dispersed {mabaptiat groups into
simple brotherly associations about 1536. One of their
practices was the washing of feet as found in John 13..“'2

A number of confessions 1list the foot washing practice
at a very early date, but of greatest significance is the
Dortrecht Confession of Faith adopted in 1632 by fifty-two
Plemish and Friesian ministers. In 1660 the congregations

llgnight, op. cites p. 821.

12 of the Christian Church
Lars P, Qualben 'A"T%M“ =338 T.
(New Yorks Thomas Hol;on and Sons, 9L2)s PPe £
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of Alsace, France, which included the Swiss Brethren of
t!j:ai: area, adopted this Confession, Thls was the major
abtompt Cor unity-among the various groups in Eurcpe, and
it is the Confession that 1s generally used by conservative
Hennonites in America.’> The eleventh article of this

Confessicn reads as follows: ;

*  Von Filszewaschen der Heiligen
Wir beltennen auch ein Fliszewaschen der Heiligen, wie
solches der Herr Chrigtus selbst nicht allein hat
eingesetzt und befohlen, sonder hat auch selbst soinen
Apogteln (obwohl er ihr Herr und Heister war) die
Pllsze gewaschen, und damit ein Beispiel gegeben, dasz
8ie gleichfalls einander auch sollten dle Filsze. waachen,
und also thun, wie er ihmen gothan hat, welches sie
auch folglich fernor die Gliubigen su unterhalten
gelehret habeny und das Alles zum Zelchen der wahren
Zrniedrigung, wie auch hauptslchlich, um bei diesam
Flszownschen an das rechte Waschen zu denken, damift
wir durch sein thoureihalut gewaschen und der Seele
nech gereiniget sind,

The custom of foot washing, evonsequently, became a
self-ovident practice among these groups, even though there
were divisions for other less important reascns. The first
divigion of the Swiss Brethron (lennonites of Switzerland
and South Gemahy) resulted from a controversy in which
Jacob Ammann (Amon) was a key figure., There were several

points at issue, Awmann holding for stricter dilscipline and

adherence to variocus ordinances. The group that followed

him came to be known as the Amish, Of importance for us,

13john Horsch, Menncnites in Eurcpe (Scottdale, Penn.:
Mennonite Publishing House, 19U42), Pe 247e :

Upeniel K. Cassel, Geshichte der Memnoniten
delphias J. Kohler, 1890), Ps 22+

(Phila--
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however, is that foot washing was not an issue and was

. -oontimied to be practiced by both groups.lS

The Mennonites base. thelr doctrine of the foot washing
ron Paulls reference to.it in 1 Timothy (5:110) in addition
to this passage in John, They also mention Tertullien
(A.D, 160-220) as one who hed sald that it was an observance
of the Church, They oall attention tb the practices and
oustoms that exlsbed.in the Romen Church from the fourth
century on, They even state that Iuther spoke ér it
favorably in his Large Catechism,16 °

While they hold that foot washing 1s a very important
custom, 1t.rust be admitted that thelr approach to the
problem ig quite sober, judging from the interpretation of
the words of Jesus in verses fourteen and fifteen advanced

by the officilal Memnonite Sunday school teachers! menual,

the Herald Teacher:

Verse 1, Jesus now states His impelling conclusions
If I then, your Lord and Master, have washed your

feet: ye also ought to wash one another!s feot,

Some spiritualize this to interpret that Jesus cormands
His disciples to do humble, loving service rather than
to try to outdo one another by seeking for the better

places, However, there have been some throughout the
ages who have practiced this gonmand literally, 11':?
st's

church needs a practice such as this to keep

comuand of humble service and brotherhood before her
in a forceful way, See 1 Tim, 5110, Verse 15, Jesus
added; For I have given you an example, that ye should

15Horgch, op. oit., pp. 262 £f.
1691.!‘.‘.1;00 PP, 357 £.




48

do as I have done to yous Jesus was interested pri-

marily in the inner attitudes of the disclples one

towerd enother, His purpose was to give them a spirit
of hunility and love which would be expressed in
rmbtuel service rather than in rivalry, But to per-
poetuate a truth means that it must be taught. The
washing of feﬂ is g fitting symbol to perpetuate

such a truth.

The custom of foot washing is also practiced among
various other groups with slightly varying customs in some
Instances. Some of the more prominent ones are the
Tunkers, or Dunkards, the S'eventh-day Adventists, the Church
of God, the Amana Society end a large number of Baptist
gects and other splinter groups. The loravian Brethren
revived the custom for a time but they abolished the
practice in 11'318.]'8

In concluding this historical survey, let us say that
Christiens everywhere, whether they follow the practice of
foot washing or not, are bound by the love of Christ to love

one another and willingly serve thelr brethren even as

Christ loved the Church and gave Himself for it in complete

obedience to His Father's will and because of His loving

humility toward all men, The Lorﬁ gave Hig disciples a

* gtriking lesson of this in the washing of their feet; and
certainly it is not for us to censure those who use the

- seme example to teach the same lesson, provided tha.at they

17%Lesgon XII," Herald Teacher, edited by Paul H, Led~

erback, IV (March, 1951), 50s
Bgnight, loo. oits

S P ——— e

P REp—Cr,



49
do not make 1% binding upon the .uonsc:lmce of Christians

as on obligatory rule, By the saue t:oi:en it is not in
place for others to censure the Iumtheran Church for failing
to cerry out in a llteral fashion one of His comuands
while demonstrating to the whole world that the ethical
leason that ioua taught has been learned by them.
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