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equal oppo~tunity with white citizens to hold public otfioe. 

His rights to pol1oe protection and the Juatioe or the �c�o�u�r�t % � 

are very often disregarded simply because he 1s a Negro. Be­

cause of hie color he is not permitted to claim the same ao­

oial privileges whloh his white neighbors take tor granted, 

and when he does claim them it often results in sorrow and 

p ain. Finally, the Negro 1e not free to worship God when 

and where he pleases, but often finds a church door closed 

in his faoe, and when admitted, he is ushered either to the 

balcony or the roar of the building. This is the status, 

generally speaking, or the Negro in America today. 



CHAPTER III 

SEGREGATIONISTS AND THE BIBLE 

Slavery, 1n the courts of this country, has been abol­

ished , but the effects upon the Negro have been damaging 

down through the years. Because or the white man's domina­

tion the Negro ie inferior and unequal on the economic and 

political levels. In many cases he can claim no Judicial 

rights. His life in society ie often one of extreme sub­

jection to the wishes and wills or white people around him. 

The church h a s been guilty of standing idly by and much or 

the influence which it does wield has been affected by the 

frequency with which many church doors are closed in the 

f ace of the Negro. 

Does the segregationist have a basis for his feelings 

toward the Negro? Upon what does he base his reasons for 

treating the Negro ae a second or third class creature? 

Many segregationists base their feelings and actions on the 

Bible, seeing within the pages of Scripture Justification 

for their actions. However, there are those who would dis­

agree with the segregationist's interpretation of Scripture. 

One person takes this view: 

in the same unconscious way I learned to be courteous 
to ladies, I was taught that the Negro had his plaoe. 

It was the Word or God which convicted me. It was the 
Word of God which persuaded me that our mores are wrong 
here, that our oustoma are contrary to God's will. 
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A minister of the same denomination a■ the prev1oua man oame 

to exactly the opposite position as a result ot his study ot 

the Scriptures: 

While the Bible contains no clear mandate tor or against 
segregation ae between the white and negro races, it 
does furnish consi~erable data from which valid 1nter­
encea may be drawn in support ot the general principle 
of segregation as an important feature ot • •• Divine 
purpose and Providence throughout the Ages.l 

These con~lioting views illustrate that it is possible 

to interpret Scripture to suit one's own purpose. "Race pre­

Jud ice 1a presented as a 'deep-rooted, G9d implanted in­

stinct. 111 It is often said 1n the South that God did not 

creat e t wo distinct races without having some intention in 

so doing. This theological es.notion may be illustrated by 

a r emark by a state official in Arkansas: "The Negro in his 

pl ace is really an assistant 1n the South. He's what the 

Lord Almighty intended him to be, a aervant ot the people. 

We oould.n 1 t get along without them." The claim that Negro 

subordina tion is part ot God's plan for the world has alvaya 

been attacked by the advocates of integration. The Bible, 

especially the New Testament, includes many paaaages which 

support the equality of all men regardleaa of color, and the 

heart or Christian teaching is that each individual should 

love his fellowman aa h1maelt. 2 What asa1atanoe has been 

1 Everett Tilson, segrega~1on and the Bible (New York: 
Abington Presa, o.1958), p. 1. 

2Gunnar M7rda~, An American Dilemma (Nev York: Harper 
and Brothers, o.19q..q.), p. 584. 
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given to the Negro and what laws havs been pa1sed 1n his 

f e.vo!" hf}.ve only af9emed. to add coal to the tire of the segre­

gs t1on1st Is hatred tor the Negro. Atter the Supreme Court 

Decision 01;.tlawed segregation in the publ:to schools, a lawyer 

took exception to a certain 1nterpretat1on ot that decision 

1n this way: 11 Seg~egat1on predates the known history of the 

world. God was the original segregationist •... NJ 

The aegregat1on1st will usually oite three examples in 

Scripture to prove that God had the segregation of the Negro 

in mind from the creation ot the world. These examples are: 

(a) The Curse of Ham; (b) The Confusion of Tongues at Babel; 

(c) Th e Quality or Christian Love. 

Th9 Curse of Ham 

For the segregationist this account in Scripture 1s eur­

:t'1c1ent proof' that it wae the Lord's will the.t the Negro be 

cursod to the ends of the earth for all time. At least five 

aaeumpt1ons underlie the use of this text (Genesis 9:22-25) 

1n eupport of segregation. They are: 

(a) that God pronounced the ourse, (b) that the curae 
be b1olog1cally transferable, (c) that Ham be the 
original victim of the curse, (d) that the children o~ 
the original v1ot1m of the our■e be alavea, (e) that 
the original victim of the ouree be a member ot the 
Negroid raoe. But are these val1d aasumptiona? Can 
they be Just1t1ed by appeal to the aoriptures? 

The answer to both ot these questions 1• negative when we 
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look at the evidence which ehowe th~t th9~9 aesu~ptions are 

fa.l sa for the following reason~: ( a) Do we -..rant to hold God 

reepona1bJ.e for the ouree of a drunken man? (b) The text ot 

Noa.h's curse mB.kes no mention whatever or Ham's children, 

neither of his children's children, nor of the1r chilaren. 

( c) Sam I s nt3.me does not a.ppeer in thP- verse 1n which Noah 

p ronounces the. curse. Thus the curse fells not on Ram, but 

on Can.ia,n, one of Hs.m 1 s 1"our children. ( d) Canaan did not 

become Shem and. Japheth 1 s "servant of servants. 11 (e) Were 

the pre-Ieraellte 1nhab1tanta or Palestine Negroes? The 

a nswer is negative, at least according to W. F. Albright, 

gener~lly recognized as the leading biblical archaeologist 

of our day, who states that 

all known ancient races 1n the region ot the Old Testa­
ment world "belonged to the so-called 'white' or 
'Caucaeian' race, with the exQept1on of the Cushitea 
(Ethiopians) who were strongly Negroid in type.N 

Thus those who use this passage as Biblical support ror segre­

gation must: make God responsible for a ourse the Scriptures 

put in Noah's mouth; inflict the effects of this curse on 

people many generations removed from its original victim; 

substitute Ham for Canaan as the original victim or the 

curse; rewrite the history of antiquity in such a way aa to 

turn masters into slaves end vice versa, and by the aame 

token, Negroes into Caucaa1ans and Cauoaaiana into Negroea! 4 
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M~n Bre pers1at~nt in the1r attempts to use th1s story 

~a a proor · thnt God dld our&e Ham and beoauee or th1s ourae 

Ha.m and h.ts deeoenda.nts were turned black. A"tt1rm1ng thia 

1n a comraun1cat1cn, the Rev. Jamee F. Dew, or Memphia, Atatea 

that nod, through Noah, -pron,?unoed a curse on Ham, Canaan, 

~~nd their Negro a.escendants (Genee1s 9 :26,27). Thia ourse 

o nu a~d them to turn blaok and no one can remove God's curse 

or bla ck skin. He urges us to think seriously, and support 

~he BiblP- doctrine of segregation because God's curse reeta 

upon the Negro. We t a ke thP. oppos1t~ vie~ and reply that 

Noah did not cU?"sa Ham, but Canaan, Ham's fourth eon (Genes1a 

10:6). The Bible doa8 not ~&y that Oana.a.n 1 s descendant• 

turned black. The people who 11ved in the ~and or Canaan 

were white. The Bible nowhere states that a ourae rests 

upon the iJ egro. CJ-ene FJia 9 :20-27 cannot be ueAd to endorse 

s egrege.t1on.5 

This same view 1e held by others who, in •pea.king on 

the unaoriptural poa1t1on that God intended that ao!!lfl people 

should be forever interior to other people, etate that not 

God, but Noah pronounced the ouree. Noah was under the in­

fluence or liquor when he made the ourae, and there 1a no 

mention o~ the color or anyone's akin.6 Noah's condition 

SR1ohard J. Jahn, uaome ObaerTat1on■ on Rao1al Segre­
gation," American Lutheran, XLI (February, 1958), 9. 

6A. Mf Kraabel, oraoe ~ Rao• ln the Lutheran Churoh 
(Ch1oago: National Lutheran Counoil--D1T1a1on ot Amerioan 
Missions, c.1957), p. 19. 



at the time ot the curse 1s referred to 1n these words: 

defenders or segregation derive com1'ort from the ncurse• 
(Genesis 9:25) placed on the son or Ham, Canaan, by h1a 
grandfather Noah (who had Just r1sen from a drunken 
stttpor)--"A slave of slaves shall he be to h1a brotbere. 11 

..• Careful reading of the passage reveals that the 
curse was pronounced by Noah, not God, and that the old 
ma n was hardly 1n a fit oond1t1on to be God 1 e spokes-
man at that moment. Besides, the Canaanites cannot be 
proved to be the ancestors of Atr1oans.7 · 

Although the segregat1on1at will hold that Ham wa.a 

cursed, in order to prove his point that the Negro has been 

cursod by God, the interpretation or Scripture on this point 

just doe a not warrant euoh a. belief. The record does not 

r~veal a curse ot Ham wh1oh would then seem ror some to 

Justif y ·the li,gal segregation of the raoes. Fur.thermore, 

t he re 1s no proof th.at 11 the curee sxtended, or ever vaa in­

tended to extend, to the other ob1ld.ren of Ra~. 8 To con­

clude: 

The cu.rse or Ca.'ls.an has no d1reot relevance to 
temporary racial situation. The Negro was not 
1n ~he or1g1nal curseA since he was not and 1a 
descendant ot Canaan.o 

the con-
1noluded 
not a 

A speculation as to why Canaan wa.e curaed and not Hua 

1s given by Andrew Sohulze, a prominent Lutheran in the 

field or race relations, who states: 

The curse of Cans.an 1a uaually spoken ot and under­
stood as the curse or Ham. It 1& evident that Canaan, 

7L1aton Pope, !h@.!,!..n.gd--2.!l Beyond Caste (New York: 
Friendship Preas, 1957), p. 146. 

&r. B. Maaton, 'lhe ~ ,lm1 Race ( Nashville : Broad.man 
Press, c.1959), pp. 111~~1? •. 



one of the tour eons ot Ham, waa ouraed and not Ham. 
Why Canaan was oureed and not Ham we are not told. 
Many are the epeoulationa on this point. One 1s T~n­
tured herewith. Canaan, the son or Ham, hearing the 
shameful words and seeing the sinful attitude of hi■ 
father, took on the same spirit and persisted in fur­
thering the disgrace or his granc:U'ather, while hie 
rather Ham, soon recognizing his sin, repented of the 
eame a nd turned from it. Hence the ourae came do~n 
upon Canaan, one of the sons of Ham, and not on Ham 
and all of the eons of Ham. But no matter what theory 
1e accepted as to the reason why Canaan was cursed 
rather than Ham, euch theory dare not overthrow the 
fact itself, that Canaan, one of the four eons of 
Ham, was oursed and not Ham and all four sons.9 

The origin of the Negro has puzzled Bible scholars tor 

centuries. It 1s generally agreed upon by Bible student■ 

tha t 

the Negro is not a descendant ot Canaan, but rather 
of Kush. And if this is the case, the curse of Canaan 
does not apply to the Negro any more than it does to 
the Caucasian.10 

It 1e sate to conclude that this story ot the ouree ot 

Canaan was not intended to say anything at all about tuture 

racial barriers and that only a completely arbitrary appl1-

oat1on has related the ourse to the American Negro. 11 An 

emphatic summary att1rm1ng the preT1oue statement ia given 

in these words: 

11s: 
9Andrew Schulze, MI. Neighbor Qf. Another Co~or (M1nneapo­
Augsburg Publ1sh1ng House, 1941), pp. 45-4. 

lOib1d. 

llpaul G. Hansen, "Christ tor the Cr1ae■, 11 Proceeding• 
of the 12.ll Valpara1■o Un1Ter■117 Inet1tUJI .2.!l Human Rela­
tions, July 8-10 (Valpara1ao: The Lutheran Human Relation■ 
Aaaociation of Amer1oa, 1955), p. 35. 
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segregation has no warrant 1n the Saored Scr1pturea. 
Any interpreter or God's Word who would any longer 
dare to inter the 1nt8r1or1ty of the Negro r~oe from 
Gcn~s1a 9:18-27 would thereby simply identity himaelt 
as pathetically untam111ar with the Biblical scholar­
ship of . t he pe.st aAventy-t1 ve ;yeara.12 

The Contusion or. Tongues at Babel 

Th e Biblica l account or the confusion ot tongues at 

Babel (Genesis ll!l-9) marks another frequently quoted text 

1n the aegregat1on1st 1 a brief against integration on Scrip­

tural grounds. According to one writer: 

This waa an act or specia l Divine Providence to frus­
trate the mistaken etfo~ts of godless men to assure 
the permt1nent integration of the peoples of the earth. 
And why did God 9ertorm 1t1 Because 1t was the moat 
efteotive means ot preserving the separate existence 
or the several racial groups. 

Basic to this argument are these four aesumpt1ona: 

(a) that God inflicted the confusion or tongues on men 
as a penalty tor their attempt at rao1al integration, 
(b) that the ex1stonce or 11ngu1et1o differences denotes 
progress among men, (o) that 11ngu1at1o ditterenoea and 
racial differences s.re oo-extensive, ( d) that the 
d1vision ot men after the tall be along racial lines. 

In answer to these aaaumptions: (a) God punished mankind at 

Babel because they attempted to get on the same level with 

God. (b) God oontuaea men•a tongue■ aa a penalty tor their 

sin. Apparently there would still be only one language in 

t he world if the people had not decided to make a great name 

12Arthur Carl Piepkorn, "Here I Stand," Proceeding• 2l, 
!rut 12.,S_g_ Valparaiso Un1vera1tr Institute .2!'! Human Relation•~ 
Institute on Human Relations, Valparaiso Un1vera1ty, Val­
paraiso, Indiana, July 28-30, 1952, p. 8. 



tor themselves. (o) How could the "oontua1on ot tongues• 

be "an act ot special D1v1ne Providence" to preserve r~oial 

segregation when it 1s quite evident in New York, tor example, 

t h at the plan or segregation does not segregate? (d) l'he 

text does not o~ter strong support tor this eaeumpt1on either. 

The people involved 1n the d1v1e1on ot men which follows the 

destruot1on of the tower of Babel, "from t1rat to last, are 

all alike the deeoendants of Shem.ulJ 

Tha t there is not the least hint that the experience at 

the Tower of Babel is supposed to acoount for the different 

r aces 1s emphasized 1n these words: 

The r e cord of the Babel incident •.. reveals that the 
ch ildren or men f a il~d to reoogn1ze their need tor God. 
They were asserting their independence of h1m. All that 
tho experience st the tower of Babel (meaning "oon­
fus1on " ) purports to explain 1f

4
the presence of dif­

ferent languages in the world. 

It la the oonv1ct1on of many that God proved Himself 

to be the original segregationist and that integration ot 

the r aoaa was never one or H1a commands. Thia 1a the argu­

mentation or the Missionary Baptist Church 1n the South: 

Socia l segregation of God'• creatures exiated during 
Bible times and on down the age s . God proved Himself 
a aegregat1on1st ~t the Tower of Babel and again when 
He commanded the Jews to se~arate themselves. He 
never commanded any raoe to- integrate. MThe fox squir­
rel a nd the gray aquirrel, the red b1rd and the blue 
bird, etc., sco~pt eegregat1on without question. But 
some hum&ne, ere not eat1et1ed with this arrangement. 

1 '.½11son, 9..12.• ill_., pp. 27-28. 
14Macton, .2.P.• ~~~-, p . llJ. 
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What they are saying is: "God made a mess of His cre­
ation and we a.re going to change 1t."15 

To conclude, oonoern1ng the Tower of Babel there 1a no 

proof 1n this account that it is the will and purpose ot God 

t hat some p eople remain 1n a permanently interior statua.16 

To arrive at such a conclu&ion 1s to add to Scripture and to 

derive from the Word a meaning that just is not there. To 

b e sure, the incident which occurred at the Tower or Babel 

was a Judgment of God upon the pride or the whole human 

r a oe, 1 7 but it was not a Judgment upon a certain race to 

make them inferior and the servants of others. God was the 

or1g1na.tor, not or segregation, but of the many languages 

spoken on the earth and this caused the people to be scat­

tered abrcad. There ie no reference to the formation ot 

r ace s , nor to eegregat1on.18 

The Quality of Christian Love 

Still another argument used by the segregationist to 

prove his point on the basis of God's Word is that which 

noncerns itself with the quality of Christian love. The 

segregationist twists the love which 1s clear and pronounced 

lSJshn, .212,. cit., p. 9. 

16Kraabel, o~. o1t., p. 19. 

17R1ohard R. Caemmerer, "Race Relat1ons--The Chr1at1an 
Directive," Concordia Theoiogical Monthly, XIII (Maroh, 1952), 
18,5-86. · 

18 Jahn, M• ,ill., p. 10. 
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1n Scripture to suit hie own needs and to proYe hi■ own 

points. However, even among the segregat1on1et■ there seems 

to be no e.greement on their part a■ to t _he proper boundaries 

tor the e Y-erc1se ot suoh love. Thus we should not be shocked 

to hear the segregat1on1st 1 s proposal ot a new 1nterpretat1on 

of the mes.ning or Christian love. The moat disconcerting 

B1bl1cal argument tor segregation 1a advanced bys. E. Rogers 

who grounds h1a support of segregation 1n Christian love. He 

eta.tee : 

I can agapao the Negro, I oan respect him, he can merit 
my esteem. We can be one in Jesus Christ 1n our mutua1 
reepeot a nd esteem for Chr1et and tor each other. How­
ever, I cannot fileo him, nor do I want him to tileo 
me; nor do I want the relationship existing between him 
and me that filial love implies; and neither Christ nor 
Christianity requires such love.19 

To t a ke the opposite view would be to see that agape ie 

a love that partakes of the divine quality. Agape g1Yee it­

self to the obJeot which is loved. It■ language 1s aelf­

den1al and selt-sacr1t1oe (John 15:13). Agape 1s spontaneous 

and unmotivated by anything outside ot itself. Hin a senae 

it 1e 1 a lost love,• a love extended tc those who do not re­

turn 1t, or at least they may not return 1t. It is never 

selfish but always unselfish." The idea of agape is not an 

idle or empty sentimentality. This would be a very limited 

and distorted conception of Chr1at1an love. 

19T1lson, .2,2. ,ill., pp. 41-42. 
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Love with the agape quality tranaoends Justice. It 
can only do more and never less than Justice demands. 
MQnly when love is in the heart oan Justice be es­
tablished in the world." 

!gane, this dlv1ne love, str1vea toward the unity ot the 

separated, and the reuniting of the estranged. 

Real Christian love, love that partakes of the agape 
quality, is an urge, a tug, a d.r1v~ toHn.rd the uniting 
of those who are separated, who are estranged from 
each other.20 

In suremar~.z 1ng s. E. Rogers 1 ~rgument !tnd 1 ts bns1o 

error, Everett Tilson, 1n his book Segregation ~nd the Bible, 

maintains: 

wben tha New Testament adoyts agspao rather than phileo 
as 1te standard word for love, it reminds us of this 
basic f ~ct about the nature of true Christian love: 
that it tells us nothing at all about our neighbor. 
Nothing about the size of his fortune, nothing of the 
state of hie soul--nothing of the oolor of his skin. 
It tells ue only this one fact: that he is beloved 
of God. And this, not because the neighbor is lov­
able, but because God's love is indeed blind loYe-­
value blind, oreed blind, and, yes, color blind too.21 

Those who :ravor the integration of the Negro are not 

the only ones who uee Scripture as a basis for their feel­

ings. The segregat1on1st also claims to find within the 

pages of God's Word a baa1a for his assertion that God never 

meant :ror the Negro to be equal with the Caucasian. He will 

say that God cursed the Negro and that this curse has been 

on all Negroes from that time until now. He will say that 

20Maston, .QR.~., pp. 79-81. 
2Lr11eon, .2P.• ill•, pp. 44-4$. 
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th1s curse has changed the Negro's color trom white to black. 

Other eegregat1on1ata bel1eTe that God H1maelt proTed to be 

a eegregat1on1at at the Tower ot Babel. Still othera would 

make a d1et1not1on between the quality ot their love. Ac­

cording to them the Negro cannot be loTed as the white man 

1e loved. They refuse to see that "Chr1at1an love loves men 

not because they are nioe to be around, but beoauee God love ■ 

them and gave Hie Son tor them.•22 

22Joeeph W. Ellwanger, "Integration and the Lutheran 
Church in the South" {unpublished Bachelor's Thesis, Con­
cordia Seminary, St. Louis, 1957), p. 109. 



CHAPTER IV 

THE CHARACTER AND PURPOSE OF GOD 

The segregat1oniata who baae their teelinga and bel1eta 

on the Bible usually point to the aocounta ot the curse ot 

Ham and the conrue1on of tongues at the Tower or Babel a■ 

proof enough that God cursed the Negro and willed that he be 

the servant of the white man. The aegregationiat believes 

that God did curse Ham and because ot this curse Ham and hie 

descendants were turned blaok. Concerning the contusion ot 

tongues at Babel, it is claimed that God inflicted the con­

tusion on men aa a penalty tor their attempt at racial inte­

gration. There is also a d1at1notion made 1n the quality ot 

love which segregationists teel they must show over against 

the Negro. To love the Negro ia all right, some or them will 

say, as long as this does not imply showing him attection and 

honor. It would ■eem that those who hold these vieva are 

not taking a close enough look at the Word ot God. 

A careful study of Scripture w111 result in conclusions 

which are the oppoaite ot those arrived at by the aegregat1on­

iat. After a correct study ot Scripture the sincere, true 

Chri■tian will be convinced that: (a) all men are created in 

the image ot God and are equalJ (b) Je■ua, 1n Bia earthlJ 

lite and by Hie teaching• and aaor1t1c1al death, ahoved Bia 

love tor all men. (o) the 1nepired vritinga ot the Apo■tle■ 

give no sanction to segregation. 
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All Men are Created in the Image of God 

and are Equal 

It would seem that unless we establish our ground for 

treating the Negro as an equal in the recognition of' man aa 

the creature of God, we shall have a difficult task 1n Justi­

fying 1t. 1 As followers of Jesus Christ, the race question 

can be viewed in only one way, we must try to see the Negro 

with Chr1st 1 s eyes. Seeing Jesus aa the Son of' Man we will 

see the Negro as a. man made 1n God's 1mage. 2 Concerning the 

creation of man 1n God's image, Lorman Petersen, speaking at 

Valparaiso University, states that only two aspects or man'• 

creation are given: God made them male and female, and He 

made them in His own image. Because of the oneness of all 

men there is no man living who oa.nnot aa:y that his f'irat 

father waD created 1n God's ims.ge.3 This image of God oon­

eieted in the right d1spos1t1on of man's intellect and will, 

in h1a knowledge or God and the will to do only God's will. 

However, after the fall into sin man loat the image of God. 

1Everett Tilson, Segregation and the B1ble (New York: 
Abington Press, c.1958), p. 119. 

2M. Jonea, "Race Conao1ou■n••• 1n the Relation of Wh1tea 
and Negroes, 11 Review .!ru! E.xpoa1 tor, XXI (July, 1924), 278. 

3Lorman Peteraen, "Interracial Marffif1 •--From the V1ev-
po1nt of Theology," Progeed1nga 9!., !h!, Valpara1ao 1n-
st1tute on Human Ralat1ona, July 25-27 Valparaiso: The Lu­
theran Human Relation■ Aeaoo1at1on of Amer1oa, 1958), p. 12. 



Another v1ewpo1nt conoern1ng the 1mage or God 1s that th1a 

1ms.ge involves a sense or more,l reapone1b111t7, and the 

11 capao1ty for fellowship with Goci. 11 Furthermore, 

It 1a man's oapao1ty for oommun1on with God th~t makea 
him most d1st1nctly a being created 1n the image or 
God. He has the po~rer to respond

4
to God I s Delr­

d1aolosure or self-communication. 

The Negro may differ from other men in every respect, 

s till, on the basis of Holy Scripture he and others should 

rea lize that he wa s created by God, not as an animal, but 

with a spiritual, immortal soul. Thie truth is emphasized 

in this way: 

Though the external features ot a man might differ, he 
may be d.E~r k-ek1nned or light-skinned, his lips ~y be 
th1ok or thin; he may be tall or short, hie hair may 
be k i nky or ~tr&ight, he has within h1m a human soul 
which is the direct creation or Almighty God and which 
h ~e b~en redeemed by the Most Preo1oue Blood ot Jsaua 
Christ. Here no question can be made ot color or ot 
s tra ight or k1nky 1ha1r; for the soul 1a ap1r1tual. It 
1s that wh1oh d1at1ngu1s~es ua aa human be1nga made 1n 
the image and likeness of God, arld the ccncern of the 
church 1s the souls or men.' 

"Every human being is of supreme worth beoause, and 

only beoause, he 1s or eupreme worth tor God. He deserve•, 

therefore, love and reepect.u6 God looks at eaoh man and 

sees h1m as a redeemed ch1ld, released trom the slaTery or 

""r. B. Maaton, Ila Bible and Rao• (NaahT1lle: Broadman 
Pre ss, c .1959), pp. 3-S. 

5R1ohard Klopt, 11 It Can Be Done,• American Lutheran, 
XXXV (Deoember, 1952), 6. 

6w1111am Nelson, The Chr1at1an ~ .1D. Raoe Relat1one 
(New York: Harper and Brothers, 1948), p. 35. 
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sin by the blood or Jeeus. 

No matter at whom or us God looks, He see■ one s.nd the 
eame Baptism, one and the same cloak of Jesu1 1 blood 
nnd rlghtr.ousnas e , which He has put upon ue.7 

Concerning the natural aquality or man and the un1t7 or 
the whole human raoe, the boa.rd o-r directors or the Lutheran 

Human Relations Asaoc1at1on of Amerioa stated 1n 1958 that 

t he Christian fa.1th does not recognize a. s9aoia.l right or 

limitation based upon race. They point out that Sor1pture 

does not t ake cognizance of the exiatenoe of races as auoh. 

However, Sc r ipture ¢learly teaches the unity of the whole 

human f aroil;r. 8 Christian dootrina, wher~ it is true to 

Biblica l f a ith, :\.s one approa ch to the criticizing of. racial 

prejudice, d iscrimina tion and segregation. The creation 

brought about the unity or mankind. Christianity states that 

God made a ll men of one blood. Through creation, e1n, and 

Chr1et 1 s reel.emption e..11 rs.ces a.re one.9 

God di-:1 not create a race of t1ee,-regated 1nd1 v1dual~, 

but it was H1£ vill tha t men live in unity with each other. 

Thia wae e~phaa1~ed by the late Pope P1ua XII vhoee words 

are o1 ted by the .Roman Catholic Bishops of' the Un1 ted State a: 

?earl Zorn, "Eva.ngel1cal Integr".t1on or Color," Conoorgia 
Theolog1ca:t Mon-thlY, XVIII (June, 1947), 4:35. 

8 "LHRAA Boa.rd ot D1reotore Iaauea Sta,ement on Race,• 
Lutheran Layman, XXIX (November 1, 1958), p. 8, col. 1. 

9vernon Holloway, "Ohr1at1an Fa1th and Race Relat1ona,, 
Rel1g1on In L1te, XIV (Summer, 1945), 34,. 


