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CHAPTER III
SEGREGATIONISTS AND THE BIBLE

Slavery, in the courts of this country, has been abol-
ished, but the effects upon the Negro have been damaging
down through the years. Because of the white man's domina-
Tion the Negro is inferior and unequal on the economic and
political levels. In many cases he can claim no judicial
rights. His 1ife in soclety 1s often one of extreme sub-
Jection to the wishes and wills of white people around him.
The church has been gullty of standing 1idly by and much of
the influence which 1t does wield has been affected by the
frequency with which many church doors are closed in the
face of the Negro.

Does the segregationist have a basls for his feellings
toward the Negro? Upon what does he base hlis reasons for
treating the Negro as a second or third class creature?
Many segregationists base thelr feelings and actions on the
Bible, seeing within the pages of Scripture justification
for their actions. However, there are those who would dis-
agree with the segregationist's interpretation of Scripture.
One person takes this view:

in the same unconscious way I learned to be courteous
to ladies, I was taught that the Negro had his place.

It was the Word of God which convicted me. It was the
Word of God which persuaded me that our mores are wrong
here, that our customs are contrary to God's will.
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A minister of the same denomination as the previous man came
to exactly the opposite position as a result of his study of
the Seriptures:

Yhile the Bible contalns no c¢lear mandate for or against
segregation as between the white and negro races, it
does furnish considerable data from which valid infer-
ences may be drawn in support of the general principle
of segregation as an important feature of ._. . Divine
purpose and Provlidence throughout the Ages.

These conflieting views 1llustrate that it 1s possible
to interpret Scripture to suilt one's own purpose. "Race pre-
Judlce is presented as a ‘'dsep-rooted, Gpd implanted in-
8tinct.'" It 18 often eald in the South that God did not
create two distinct races without having some intention in
80 doing. This theological sanction may be 1llustrated by
& remark by a state official in Arkansas: "The Negro in his
place 18 really an assistant in the South. He's what the
Lord Almighty intended him to be, a servant of the people.
We couldn't get along without them." The claim that Negro
subordination 1s part of Ged's plan for the world has always
been attacked by the advocates of integration. The Bible,
especially the New Testament, includes many passages which
support the equality of all men regardless of color, and the
heart of Christian teaching is that each individual should

love his fellowman as hlmsolf.z VYhat asslstance has been

lgverett Tilson, _E)B_ggm&é;qn and the Bible (New York:
Abington Press, ¢.1958), p. 16.

2
Gunnar Myrdnl An Aggriegg'_;l_ggg (New York: Harper
p.

and Brothers, c. 19
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glven te the Negro and whst laws have been passed in his
favor have cnly seemed to add coal to the fire of the segrs-
getlonist!s hatred for the Negro. After the Supreme Court
Decigion outlswed segregation in the public schools, a lawyer
took exception to a certain interpretation of that decision
in this way: "Segregation predates the known history of the
world. Geod was the original segregationist. . . ."3

The segregationist will usually cilte three examplss in
Sceripture to prove that God had the segregation of the HNegro
in mind from the creation of the world. These examples are:
(a) The Curse of Ham; (b) The Confusion of Tongues at Babel;

(¢) The Quality of Christian Love.
The Curse of Ham

For the segregationlst this account 1n Scripture is suf-
flclent proof that it was the Lord's will that the Negro be
cursed to the enda of the earth for all time. AL least five
assumptions underlie the use of this text (Genesis 9:22-25)

in support of segregation. They are:

(a) that God pronounced the curse, (b) that the curse
be biologically transferable, (c¢) that Ham be the
original victim of the curse, (d) that the children of
the original victim of the curse be slaves, (e) that
the originsl victim of the curse be a member of the
Negroid race. But are these valid assumptions? Can
they be Justified by appeal to the soripiures?

The answer to both of these questions 18 negative when we

3Tilaon, op. ¢it., p. 15.
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look a2t the evidence which shows that these assumptions are
false for the following reasons: (&) Do we want to hold God
responaible for the curse of a2 drunken man? (b) The text of
Noah'as curse mskes no mention whatever of Ham's children,
neilther of hie children's children, nor of their children.
(¢) Ham'e name does not appeer in the verse in which Noah
pronouncee the curse. Thus the curee falls not eon Ham, but
on Canaan, one of Ham's four children. (d) Cenaan did not
become Shem and Japheth's "servant of servents." (e) Were
the pre-Isrselite inhebiltants of Pelestine Negroes? The
answer i1s negative, at least according te W. F. Albright,
gener:lly recognized ss the leeding bibllcal archaeologist
of our day, who states that

all known anclent races in the region of the 0ld Testa-

ment world "belonged to the so-called 'white' or

'Caucasien' race, with the excepticn of the Cushites

(Ethiopians) who were strongly Negroid in type."
Thus thoese who use this passage ss Biblical support for segre-
gation must: make Cod responsible for a curse the Scriptures
put in Noah's mouth; inflict the effects of this curse on
people many generations removed from its original victim;
substitute Ham for Canaan as the original victim of the
curse; rewrite the history of antiquity in such a way as to

turn masters intc slaves and vice versa, and by the same

token, Negroes into Caucaslans and Caucaslans into Negroes!u

¥1v1a., pp. 23-26.
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Men are persiastent in their attempts to use this story
28 8 proof that God did curse Ham and because of this curse
Ham and his descendants were turned black. Affirming thie
in 2 communication, the Rev. Jeames F. Dew, of Memphis, states
that God, through Noah, pronounced a curse on Ham, Canaan,
end their Negro descendants (Geneels 9:26,27). This curse
cauzed them to turn bleck and no one can remove God's curse
of black skin. He urges us to think seriously, and support
%he Bible doctrine of segregation because God's curse rests
upon the Negro. We take the opposite view and reply that
Noah did not curge Ham, but Canaan, Ham's fourth son (Genesis
10:6). The Bible does not say that Canaan'e descendants
turned black. The people who lived in the Land of Canaan
were whilte. The Bible nowhere states that a curse rests
upon the ilegre. Genesis 9:20-27 cannot be uszed to endorse
segregation.5

This same view is held by others who, in speaking on
the unscriptursel position that God intended that some people
should be forever inferior to other people, state that not
God, but Noah pronounced the curse. Noah was under fthe in-
fluence of liguor when he made the curse, and there 1is no

mention of the color of anyoné'a skin.® Noan's condition

5Richard J. Jahn, "Some Obeervations on Raoinl Segra-
gation," Amerigan g;ggg XLI (February, 1958),

6A M, Kraabel, Grace and Rage in the Lutheran Church
(Chieago: National Luthoran Council--Division of American

Missions, ¢.1957), p. 19.
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at the time of the curse is referred to in these words:
defenders of segregation derive comfort from the "curse"

(Genesis 9:25) placed on the son of Ham, Canaan, by his

grandfather Noah {(who had just risen from a drunken

atuper)--"A slave of slaves shall he be to hiis brothers."

« « « Careful reading of the pasesage reveals that the

curse was pronounced by Noah, not God, and that the old

man was hardly in a fit condition to be God's spokes-
man at that moment, Besides, the Canaanites cannot be
proved to be the ancestors of Africans,?

Although the segregationist will hold that Ham was
ourszed, in order %o prove his point that the Negro has been
cursed by God, the interpretation of Seripture on this point
Just does not warrant such a belief. The record does not
reveal a curse of Ham which would then seem for some %o
Justify the legal segregation of the races. Furthermore,
there 1s no proof that "the curse extended, or ever was in-
tended to axtend, to the other children of Ham." To con-
clude:

The curse of Cenaan has no direct relevance to the con-

temporary racial eituation. The Negro was not inocluded
in the original curse, aince he was not and 1s not a

descendant of Canaan.e

A ppeculation ae to why Canaan wae ocursed and not Ham
ie given by Andrew Schulze, a prominent Lutheran in the
fleld of race relations, who states:

The curse of Canaan 1s usually spoken of and under-
etood as the curse of Ham, It 1is evident that Canaan,

7Liston Pope, The Kingdom Beyond Ceste (New York:
Friendship Press, 1957), p. 146.

81, B. Maston, The Bible and Race (Nashville: Broadman
Press, ¢.1959), pp. 111, 116-17..
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one of the four sons of Hem, was ocursed and not Ham.
Why Canaan was ocursed and not Ham we are not told.
Many are the speculations on this point. One 18 ven-
tured herewlth. Canaan, the son of Ham, hearing the
shameful words and seeing the sinful attitude of his
father, took on the same spirit and persisted in fur-
thering the disgrace of hils grandfather, while hile
father Ham, soon recognizing his sin, repented of the
same and turned from it. Hence the curse came down
upon Cansan, one of the sons of Ham, and not on Ham
and all of the sons of Ham. But no matter what theory
s accepted as to the reason why Canaan was cursed
rather than Ham, such theory dare not overthrow the
fact lteself, that Canaan, one of the four sons_of
Ham, was cursed and not Ham and g1l four sons,

The origin of the Negro has puzzled Bible scholars for
centuries. It 1s generally agreed upon by Bible students
that

the Negro 1s not a descendant of Cansan, but rather

of Kush. And if this 1s the case, the curse of Canaan

does not apply to the Negro any more than 1t does to

the Caucasian.

It 1s safe to conclude that this story of the curse of
Canaan was not intended to say anything at all about future
raclael barrilers and that only e completely arbitrary appli-
cation has related the curse to the American Negro.ll An

emphatic summary affirming the previous statement is given

in these words:

9Andrew Schulze, My Neighbor of Another Co%or (Minneapo-
lis: Augsburg Publisﬂlng House, 195%), Pp. 45-B6.

101p14.

1lpaul a. Hansen, "Christ for the Crises," Proceedings

of the 1955 Valparalso University Institute on Human Rela-
tions, July 8-10 (Valparaiso: The Lutheran Human Relatlons

Assoclation of America, 1955), p. 35.

L 181
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segregation has no warrant in the BSacred Scriptures.
Any interpreter of God's Word who would any longer
dare to infer the iAinferiority of the Negro race from
Genesle 9:18-27 would thereby simply identify himself
as pathetically unfamiliar with the B%bllcal scholar-
ship of the psst seventy-five ysara.l

The Confusion of Tongues at Babel

The Biblicael account of the confusion of tongues at
Babel (Genesis 11:1-9) marks another frequently quoted text
in the segregationist's brief against integration on Serip-
tural grounds. According to one writer:

This was an act of speeial Divine Providence to frus-

trafte the mistaken efforts of godless men to assure

the permanent integration of the peoples of the earth.

And why d4id God perform 1t? Because it was The most

effective means of preserving the separate existence

of the several racial groups.

Baslc to thls argument ars these four assumptions:

(a) that God inflicted the confusion of tongues on men

as a penalty for thelr attempt at racial integration,

(b) that the existence of lingulstic differences denotes

progress among men, (¢) that lingulstic differences and

racial differences sre co-extensive, (4) that the

division of men after the fall be along racial lines.
In answer to these assumptions: (a) God punished mankind at
Babel because they attempted to get on the same level with
God. (b) God confuses men's tongues as a penalty for their
8in. Apparently there would still be only one language in

the world if the people haed not decided to make a great name

12)pthur Carl Piepkorn, "Here I Stand," Proceedings of

the 1952 Valparaiso University Institute on Humar Relatlons,
Irstitute on Human Relations, Valparaiso University, Val-

pereiso, Indilena, July 28-30, 1952, p. 8.
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for themselves. (¢) How could the "confusion of tongues®
be "an act of special Divine Providence" to preserve racial
segregatlon when it 1s quite evident in New York, for example,
that the plan of segregatlion does not segregate? (d) The
text does not offer strong support for this sssumption either.
The people involved Ain the division of men which follows the
destruction of the tower of Babel, "from first to last, are
all alike the descendants of Shem."l3
Thet there is not the least hint that the experience at
the Tower of Babel is supposed to account for the different
racee is amphaslzed 1n these words:
The record of the Babel incident . . . reveals that the
children of men fziled to recognize their need for CGed.
They were asserting their independence of him. All that
the experience =t the tower of Babel (meaning "con-
fusion') purports to explain lfhthe presence of dif-
ferent languages in the world.
It i3 the convietion of many that God proved Himself
to be the original segregationist and that integration of
the races was never one of His commands. This 1ies the argu-
mentation of the Missionary Baptist Church in the South:
Soclal segregation of God's creatures exlsted during
Eible times and on down the ages. God proved Himself
a segregationist st the Tower of Babel and agaln when
He commanded the Jewes to senarste themselves. He
never commanded any race to integrate. "The fox squir-
rel and the gray squirrel, the red bird and the blue

bird, etec., sceept segregation without question. But
some humsns, ere not satisfied with this arrangement.

l3‘1‘118011, en. eit., pp. 27-28.
1“Maeton, oD. cit.; p. 133,

FITER -1k 9
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What they are saying is: "God made a_mess of His cre-
ation and we are going to change 1t%."l

Te conclude, concerning the Tower of Babel there 1s no
proof in this account that 1t 1s the will and purpose of God
that some people remain in a permanently inferior statua.16
To arrive at such a conclucsion is to add to Seripture and to
derive from the Word a meaning that just 1s not there. To
be sure, the incldent which occurred at the Tower of Babel
was a Judgment of God upon the pride of the whole human
race,17 but it was not a Jjudgment upon a certain race to
weke them inferior and the servants of others. God was the
originator, not of segregation, but of the many languages
spoken on the earth and thles caused the people to be scat-
tered abrecad. There 1s no reference to the formation of

racee, nor to segregation.la
The Quality of Christian Love

Still another argument used by the segregationlist %o
prove his point on the basis of God's Word 1s that which
concerns itself with the quality of Christian love. The

segregationist twlsts the love which 1s clear and pronounced

155ahn, op. cit., p. 9.

16Kraabel, op. 8it., p. 1¥.

—— | —

17Richard R. Caemmerer, "Race Relations--The Christlan

Directive," Concordia Theologicel Monthly, XIII (March, 1952),

185-86.
187ann, op. cit., ». 10.
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in Sceripture to suit his own needs and to prove his own
points. However, even among the segregationists there seems
to be no agreement on their part as to the proper boundaries
for the exercise of such love. Thus we should not be shocked
to hear the segregationist's proposal of 2 new interpretation
of the meaning of Christian love. The most dilsconcerting
Bibliesl argument for segregation is advanced by S. E. Rogers
who grounds his support of segregation in Christian love. He
states:

I can agapao the Negro, I can respect him, he can merit

my esteem. Ve can be one in Jesus Christ in our mutual

respect and esteem for Christ and for each other. How-

ever, I cannot fileo him, nor do I want him to fileo

me; nor do I want the relationship existing between him

and me that fi1lisl love implies; and neither Christ nor

Chrietianity requires such love.l?

To take the opposite view would be to see that agape 1is
2 love that partakes of the divine quality. Agape gives it-
self to the obJjeet which is loved. Its language 1s self-
denlal and self-sacrifice (John 15:13). Agape 1s spontaneous
and unmotivated by anything outside of itself. "In a sense
it 18 'a lost love,' a love extended to those who do not re-
turn 1t, or at least they may not return it. It 1s never
selfish but always unselfish." The idea of agape 1s not an
idle or empty sentimentality. This would be a very limlted

and distorted conception of Christian love.

19Tllaon, op. cit., pp. 41-42,
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Love with the agape quality transcends justice. It
can only do more and never less than Justice demands.

"0Only when love is in the heart can Justice be es-
tablished in the world."

Ageave, this divine love, strives toward the unity of the
separated, and the reuniting of the estranged.
Real Christian love, love that partakes of the agape
quality, 1s an urge, a tug, a drive toward the uniting
of those who are separated, who are estranged from
each other.?20
In summarizing S. E. Rogers' argument and its basle

error, Zverett TAilson, 1in his book ESegregation and the Bible,

maintains:

when the New Testament asdopts agapao rather than phileo
as 1ts standard word for love, it reminds us of this
bagic fact a2bout the nature of true Christian love:
that it tells us nothing at all about our neighbor.
Nothing about the size of his fortune, ncthing of the
state of hls soul--nothing of the color of his skin.

It telle uas only thies one fact: that he 1s beloved

of God. And this, nof because the neighbor 1s lov-
able, but becasuvse God's love 1s indeed blind love--
value blind, oreed blind, and, yes, color blind too.Z2l

Theose who Tavor the integratlon of the Negro are not
the only §nes who use Scripture as a basis for their feel-
ings. The segregationist also claims to find within the
pages of God's Word a baslaz for his assertion that God never
meant for the Negro to be equal with the Caucaslian. He will
say that God cursed the Negro and that this curse has been
on all Negroes from that time until new. He will eay that

2°Maston, op. cit., pp. 79-81.
21T1190n, op. oit., pp. 44-45.
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this curse has changed the Negro's color from white to black.
Other segregationists believe that God Himself proved to be

a segregationist at the Tower of Babel. 8till others would
meke a distinction between the quality of their love. Ac-
cording to them the Negro cannot be loved as the white man

is loved. They refuse to see that "Christian love loves men
not because they are nice to be around, but because God loves

them and gave His Son for them, 22

2270geph V. Ellwanger, "Integration and the Lutheran
Church in the South" (unpublished Bachelor's Thesis, Con-
cordia Seminary, St. Louis, 1957), p. 109.




CHAPTER IV

THE CHARACTER AND PURPOSE OF GOD

The segregationiste who base thelr feelings and beliefs

on the Bible usually point to the accounts of the curse of

Ham and the confusion of tongues at the Tower of Babel as i
proof enough that God cursed the Negro and willed that he be
the servant of the white man. The segregationist believes
that God did curse Ham and because of this curse Ham and his
deascendants were turned black. Concerning the confusion of
tongues at Babel, it 1s claimed that God inflicted the con-
fusion on men as a penalty for their attempt at raclal inte-
gration. There 1s also a distinction made in the quality of
love which segregationists feel they must show over against
the Negro. To love the Negro ie all right, some of them will
say, a8 long as this does not imply showing him affection and
honor. It would seem that those who hold theae views are

not taking a close enough look at the Word of God.

A careful study of Seripture will result in concluslons
which are the opposite of those arrived at by the segregation-
ist. After a correct study of Scripture the sincere, true
Christian will be convinoced that: (a) all men are created in
the image of God and are equal; (b) Jesus, in His earthly
life and by His teachings and saorificial death, showed His
love for all men; (c¢) the inepired writings of the Apostles

give no sanction to segregatlon.

e S
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All Men are Created in the Image of God

and are Equal

It would seem that unless we establish our ground for

treating the Negro as an equal in the recognition of man as

e It T YT

the creature of God, we shall have a difficult task in Justi-

fying 1t.1 Ae followers of Jesus Christ, the race question
can be viewed in only one way, we must try to see the Negrec
with Christ's eyes. Seeing Jesus as the Son of Man we will
gee the Negro as a man made in CGod's 1mage.2 Concerning the
creation of man in God's image, Lorman Petersen, speaking at
Valparaiso Univerasity, states that only two aspects of man's
creatlon are given: (God made them male and female, and He
made them in Hle own image. Because of the oneness of all
men there is no man living who cannot say that his first
father was created in God's 1mage.3 This image of God con-
eieted in the right disposition of man's intellect and will,
in his knowledge of God and the will to do only God's will.
However, after the fall intc sin man lost the image of Geod.

lpverett Tilson, Segregation and the Bible (New York:
Abington Press, ¢.1958), p. 119.

2y, Jones, "Race Consciousness in the Relation of Whites
and Negroes," Review and Expositor, XXI (July, 1924), 278.

3Lorman Petersen, "Interracial Marriage--From the View-
point of Theology," Proceedings of the Valparaiso In-
stitute on Human Relationg, July 25-27 (Valparalso: The Lu-
theran Human Relations Association of America, 1958), p. 12.
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Another viewpoint concerning the image of CGod is that this
imsge invelvee a esnse of morsl responsibility, and the
"capacity for fellowehip with Zod." Furthermore,
It 18 man's capascity for communion with God thet makes
him most dlstinctly a being created in the image of
@od. He haeg the power to respond, to Goed's self-
disclosure or self-communication.¥
The Negro may differ from other men in every respect,
8t1ll, on the basis of Holy Scripture he and others should
realize that he was created by God, not as an animal, but
with a spiritual, immortal soul. This truth 1s emphasized
in thie way:
Though the external features of a man might differ, he
mey te dark-skinned or light-skinned, hie lips may Dbe
thick or thin; he may be tall or short, his hair may
be kinky or etrsight, he has within him & human soul
which is the direct creation of Almighty God and which
hae been redeemed by the Most Preclous Blood of Jasus
Christ. Here no question can be made of color or of
gtreight or kinky '‘hair; for the soul is spiritual. It
is that which distinguishes us as human beinge made in
the image and likenees of Ggd, and the concern of the
church 1e the souls of men.
"Every human being 1s of supreme worth because, and
only because, he is of supreme worth for God. He deserves,
therefore, love and ronpoct.“6 God lookes at each man and

sees him as a redeemed child, released from the slavery of

“p, B. Maston, The Bible and Race (Nashville: Broadman
Press, ¢.1959), pp. 3-5.

5Richard Klopf, "It Can Be Done," American Lutheran,
XXXV (December, 1952), 6.

6will1am Nelson, The Christian Way in Race Relations
(New York: Harper and Brothers, 1948), p. 35.
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sin by the blood of Jesus.

No matter at whom of us Cod looks, He sees one snd the

same Baptlism, one and the same ¢loak of Jesug' blood

end righteocusnsszs, which He has put wpon ue.

Concerning the natural esquality of man and the unity of
the whole humsn race, the board of directors of the Lutheran
Human Relations Assoclation of America stated in 1958 that
the Christian faith does not recognize a special right or
limitation based upon race. They point out that Scripture
does not tuke cognizance of tha existsnce of races 28 such.
However, Scripturs ¢leerly teaches the unity of the whole
human family.s Christian dootrine, where it 1s true to
Bibliecel faith, is one spproach to the eriticizing of racial
prejudice, discrimination and segregation. The creation
brought about ths unity of mankind. Christianity states that
God made 211 men of one blood. Through creation, sin, and
Chriet's redemption all rsces are one.?

God did not create a rece of segregated individuals,
but 1t was His will that men live in unity with each other.
Thisg wee smphasized by the late Pope Pius XII whose words
are ocited by the Roman Catholic Bishope of the United States:

7Carl Zorn, "Evengelical Integration of Color," Concordia
Theological Monthly, XVIII (June, 1947), 435.

8"LHRAA Board of Directors Issues Statement on Race,"
Lutheran Laymen, XXIX (November 1, 1958), &. &, col. 1.

9Vernon Holloway, "Christian Faith and Race Relations,"
Religion In Life, XIV (Summer, 1945), 343.



