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CHAFTER I
INTRODUCTION

Many Christicesns fall to relate the redemnptive acts of
God in the 0Old Testament to their own lives. Come may be
aware that Jahweh spezks also to them through the words of
the prorhets, but they consider His repeated deliverance of
Isrcel from her enemies ss merely a part of history. Others
may sing and pray the I'salter without realizing that these

avers of the children of Isrsel were based on the wonder-

which gave them courage to fear no evil.

ny Christian may derive comfort =nd courage from the
historical acts of God if he sces that they are a part of
God's redemptive plan. This redemptive plan is completed in
the person and work of Jesus Christ (Luke 24:27,L44; John 5:46;
hete 28:23; 1 Fet. 1:9-11). The manners and customs of the
Church oi +oday may be entirely different from those of the
Israel oif old, but their spiritual truths, revealed by God
in the 216 eond New Testament s end centering-jin the Christ,
"the author and perfecter of our faith" (Hebr. 12:2), remain
the same. E. F. Kevan writes:

The object of the Messisnic hope was the comple-

tion of the Furpose vhich God took in hand when

He called Isrsel to be His ifrople. The relation

between the Uld and New Covensnts then may be
stated o2 identi ty in diversity. The identity
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attaches to the underlying spiritual reslities
with which both are concerned, while diversity
belongs to form and expression.

The people of God, not only the Israel of old and the Church
of todsy but also the elect of tomorrow, are brought into
communion with one another through the blood of Jesus.

'his thesis is bssed on two principal assumptions.
First, the Scriptures of the Old snd New Testaments are on

an equal level as God's inspired revelation to His Church.

11

econd, the historic acts of God

fede
]

the Gld Testamen t attain

their full sign

(&

ficonce in the person and work of Christ.

bt

he writer intends to execute the principle of the analogy
of Scripture in the context stated by £. B. Flack:

I'nus under the principle of the analogy of Scrip-
ture and of fzith all the concepts of (ld Testa-
ment truth, such as the ideas of Cod, man, sin,
sacrifice, salvatlion, eternal life, converge in
Christ. U0 no one can fully appreciate the pat-
terns and promises of Exodus who does not envi-
sion their complgment 2nd fulfillment in New
Testament truth.

™
|

he writer hae limited his consideration to the exodus of
the children of Israel from Egypt, the great redemptive act

of God in the Cld Testament.

1&. F. Kevan, "The Covenants snd the Interpretations of
the Cld Testament," Evangeliesal Cuarterly, #iVI (January, 1954},
2l. There is only one people of Godj; ef. Otto Procksch, The-
olosiec des Alten Testaments (Cuetersloh: C. Bertelsmann,
1280}, re L1: "be sind nicht zwei verschiedene Voelker Gottes,
die im #lick auf Christus stehen, sondern ein einziges Volk
cer trwaehlung, nur dasz es im Alten Testament in nationale
Schranken gebannt, li Neuen daraus becTreit ist."

2z, B. #lack, "ihe Book of Lsc ':3,"™ Interpretation, III,
1 (Jdonuary, 1949), 82.
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This study is not a commentary on the various events
recorded in the book of Exodus, but rather a word study on
the exodus event in its entirety. "hen the writer refers
to the exodus, he includes all the events from the call of
ioses to Lhe entrance of the children of Israel into the

Yromised Land.

The writer bas undertaken this woard study for two

a. 1o make Jahweh's exodus redemption more mean-
ingful in the daily life of the Christian.

. To discover the homiletical value in the vari-
ous exodus references. w

o

both purposes are best achieved by & contextual word study;
therefore, textual criticism is employed, but literary criti-
cism is not comnsidered. Yor example, the chronological
implications of the excdus are not presented in det2il.>

ihis accounts for the fauct that the secondary sources are

not cxhsusted; they are of secondary impartance to the Bibli-
cal text and gerve prim:rily as illustration and authorita-
tive witness of Church scholarshipe.

lhis word study of the excdus is divided into three
chapters, vhich are subdivided into three sections. The

first s=zction of each charter is a contextual study of a New

’z - ~ . . .o oy " b
“Cf. John Mareh, "Cut of Egypt,” 1ibe uglneﬁs of Time
(Londorn: Nisbet & Co., Lid., 1952), pp. 35-52.




L
lestament passage parallel to the exodus (Matt. 2:15; 20:28;
Acts 7:36); the second section covers the Uld Testament back-
ground of the exodus term or phrace included in the New Testa-
ment passage; the third sectlion applies the results of the
Old Testament word stuly to the New Testament text and inter-
prets its meaning for the Church of today.

[he 0ld Testament background of Matt. '2:15 is Hosea 11:1
(Chapter 1I1); this includes a word study of N‘?R’ y In this
context the crestive call of the exodus. "The Redemption
Terns of the Exodus” (Chapter III) includes s word study of

;,\'- nd ;r_rr? , which the LIX trenslates with Aveesy ’

+
N

:28. "The Uivine 2‘5‘.{yrcy of the Fxodus®™ (Chapter
IV) is based on 2 vord study of the hiphil of ¥y and 249,
hich the LXX translates with '1'{-(?(::/, Acts 7:36.

This study extend s the exodus call to the VNew Testament
Church, the redeemed Israel of Cod. Becausze of this redemp-~

tion they are to serve Jahweh as His slaves, vhich i the

Q

highe st type of freedom. The exodus proves that Jahweh is

B

faithful to His covenznt name, "I AM THAT I AM,"™ 2 loving

o

Ged who keeps His promises.




CHAFTER 1II

lhe Context of Matthew 2:15

Kt 5y tkeT &os TS ch’fw' e T Aaeuﬁﬁ o Cndev 573
Kvelov Sca TV TFcO(n’tN’ A&}WTK 1B A‘y/ﬁ'f"’ Yuddesa z. V“°/V#°V'

ct

re are no variations of this text in any of the manu-

~\
scripts. Joseph 1s the antecedemt of Y. He was "there,"

i.e., in Lgypt, with Mary &nd their child Jesus until the

lgath of Herod (Matt. 2:22) in 4 B.C. "in order thzt it be

(4
fulfilled," LVA purpose clause with the aorist rassive sub-

. - . / ¢ s 3% ) 2
junctive of ‘Tf»hCOA/. -L. Mattiew uses this form eight out
P P ", e / 5 3 -
of the el hteen times TA»CO/ occurs in his Gospel. The sub-
. o) . S < = ' k) .
ject of W};eu:? ic To C)]ﬁE}/, "that which was spoken,"
~oN
2
aorlst passive participle related to E“l‘r‘V, but the present
; : S )\ . i ;
sten i not uced; TO CndeV is commonly used with guotations
from the 0Old Testamenmt. "By the Lord through the prophet,
; . % gt . "
saying," /\c)/wra;, precent participle used to indicate direct
discourse {(similar to iiebr'-:e'\‘;j'i'b._\:, and the iramaic X272,
“t. siztthew's account of the Flight to Egypt is the only
reference to Egypt in the Cospels; Bgypt is mentioned in the
list of those present at Fentecost (Acts 2:10), thirteen
times in the sermon of Stephen (fiets 7), in Faul's sermon at
Antioch in Fisidia (Acts 13:17), in several passages in the

epistle to the Hebrews, in Jude ("he who saved a people out
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@
of the land of Egypt,™ Jude 5), snd in the ‘pocalypse ("the
great city, which is allegoriecally called Sodom and Egypt,
where thel r Lord was crucified,” Rev. 11:8). "I have called,”
/
>
f/(d)t‘fo{, aorist active indicative of K-U\E(U, in the sense
* " 1] . ¥ - - ,
of "to summon," as in Hosea 11l:l; the context limits KeM&
R s : o O, VPR 0 8
to this meaning. "NMY Son," TOY WWu, the 'ord's interest,

will, and love are implied. The theology will be considered

t. Matthew is not quoting the LXX, which has Kat zfﬁ:’v/"
mTTOoV AJEZ'E/(o{/ifo’aL Tk TEK 4 ¢ "Out of Egypt I have summoned his
children," Hosea 1l:1. ugZoK#L 1g used in the New Testa-
ment only in the middle voice z2nd occurs only three times in
the LXX, Hosea 11:1,2; Esdras 1:50. /& tf/KVo‘ LUToV is o trans-
lation of 7727 y not %725, s found in the Masoretic text.
The LXX d¥ eV would refer to Israel instead of God, which does
not fit into the context; perhaps for this resson St. Matthew
did not guote the LXX of Hosea 11:1. A. T. Robertson thinks
that Ut. Matthew may be quoting a collection of testimonii.l

which is possible; or he may have made his own translation
of the lasoretic text.

St. Matthew blendis the flight to Egypt into the narra-
tive of the magi and the slaughter of the innocents. This
entire chapter (Matt. 2}, peculiar to St. Matthew, agrees

with the purpose of his Gospel: to persuade his fellow Jews

i
A. T. Robertson, %ord Fictures in the New Testament
(New York: Harper and Brothers, c.l?BUT, I, 20
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irom Lcripture that Jesus of WNazareth, born in Bethlehem of
Judah, was the Mecslah. In his genealogy t. Matthew did not
intend to prove that Jesus was the son of Joseph of the house
of" David. The genealogy is incomplete in the first place;
secondly, the women would not have been listed. Zahn cor-
rectly peints out that the whole history of Isrzel from
coraham to the Messiah, summed up in this genealogy, shows
that Jesus "was the goal of the entire history of His people."2
The Jews recognized Jesus as belonging to the house of David,
but  they considered him an illegitimate son.3 If this ille-
gltimaecy were true, the Jews still would have to accept him
as 8 true son of lavid because even the first son of David
was born in adultery; Tamar a2nd Hahab were harlots. However,

L. Matthew goes on to prove that Jesus is the legitimate son
>f Uavid; "for that which is conceived in her is of the Holy
Ghost" (Matt. 1:20).

Jt liatthew aceounts for the fact that Jesus hailed from
tazareth, although Micah had foretold that the Messiah would
come from Bethlchem Ephrathah. Joseph and lizry had to take
the child Jesus to LZgypt to escape the wrath of King Herodj;
then after Herod's desath they masde their home in Nazareth.

However, St. Matthew probably did not include the flight

to Bgypt in his account primerily to explain why Jesus was

2Theodor Zahn, Introduction to the lew Testament (Edin-
burgh: T & T Clark, 1009), 11, 534&e

%Loc. cit.




&

called a Nazarene. 7The flight to Egypt was part of Cod's
plan of redemption. The sngel of the Lord commanded Joseph
to take the young child and his mother to Egypt in order to
spare the child's life from the sword of Herod. A closer
count ¥y may have shielded the child Jesus just as well as
sgypt, but Coud wented Jesus to come out of Egypt so that He
could repeat the entire history of Israel in His own life.b
Joseph probably did not realize this latter purpose even if
he bad known Secripture perfectly because St. Matthew quotes
an historical fact und not a prophecy (similarly Matt. 2:17f.).
According to Flummer this indieates that "the history of the
nation is often regarded as s typical anticipation of the
life of the a-}es:siah.“s

st. Matthew sees a recapitulation of the history of
Israel in the life of the Messiah. The very first words of
his Gospel, ﬂcfa)Oj J’kvf"ﬂ-’j , re-echo Ge. l:1 and intro-
duce the story of a new crestion. The name of Jesus (Matt.
1:21) reminds one of the song of Moses after Israel's deliver-
ance a2t the Hed Jea, "the Lord is become my salvation,"-ﬂzg“ﬂ?
"5“5@?1(31. 15:2). John the Baptist preaches in the wilder-

ness; and Jesus withstands temptation in the wilderness (Matt. 4},

LIbid., pe 538, "The fact that the child Jesus fled to
Bgypt and not to Damascus, for example, the author regards as
a significant ordering of events on the part of CGod from which
we should recognize the repetition of the history of Israel in
the history of Jesus.”

5’ . 0 . h Go 1
Afreé rlummer, An Exegetica Commen;aﬁx on the sgg
to Jt. Mat%new rand Rapids: vm. B. derdmans Pub-

Lcecordin
ITeh ing 60. 2 195605 re 17
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something Israel could not do (1 Cor. 10:5ff.). Jesus is
the "great light™ (Matt. 4:16), which recalls the pillar of
fire. Otto A. P'iper illustrates hov the exodus theme is used
as an outlire not only for St. Matthew's Gospel but also for
the othe rs as mell.- S5t. Matthew in cquoting Hosea 11l:1 looks
upon Jesus' return from Egypt as a new exodus, which is not
marred by rebellion, and anticipates a future of even greater
glory for God's people. A. S. Geden aptly puts it:

The Evangel ist sees history repezting itself in a

new exodus, which, like the earlier departure from

Egpypt, signalizes the beginning of a new national

life, snd is the promise and pledge of Divine

favor.

Keil seems to make the length of Jesus' dwelling in
Egypt an anti-type of Israel's growth into a nation while in
bondage; he states in his commentary, "Just as Israel grew
into 2 nation in Egypt, where it was out of reach from the
hostility of Herod."8 Lange is probably correct in disagree-
ing with Keil's statement.9 St. Matthew does not tell us

that Jesus remined in Egypt for a time representative of

Israel's four hundred and thirty years in bondage. According

60tto A. Piper, "Exodus in the New Testament,” Interpre-
tation, XI, 1 (January, 1957 ), 3-22,

7 €2 o o
A. 3. Geden, "Egypt," Dicticnary of Christ and the Gos-

els, Janes Hastiﬁgs, edi tor (New Yorﬁ: Charies Scribner's
Sons, 1917), I, 509,

8C. F. Keil and F. Delitzsch, Twelve Minor Frophets

(Edinburgh: T & T Clark, 1878), I, 137

9 ,
John Feter Lange, Minor FProphets, translated from the
German by FPhilip Schgff rand Rapide: Zondervan Fublishing
House, n.d.), p. 86.
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to Matt. 2:20ff. Jesus could not have been very old when His
parents broucht Him to Nazareth. The apoeryphal Gospel of

the Infancy =nd the Childhood Cospel of Thomas add many

miraculous details to Ste. Matthew's account. A. T. Robertson
mentions that "there is a Jewish tradition in the Talmud that
Jesus 'brought with him magic arts out of Egypt in an ineci-
sion on his body' (Zhabb. lOLb)."lO
Jte. Matthew has given a new meaning to the historiecal
event recorded in Hosea 1ll:1. However, before one can study
all the implications of Matt. 2:15 for the Church of today,

Hosea 11l:1 must be interpreted in its historical setting. -
The Uld Testament Background of the Exodus Call

Hosea prophesied in the Northern Kingdom duri ng the
reigns of Jereboam II and his successors in the middle of
the eighth century B.C. Amos, Micah, and Isaiah were Hosea's
creat contemporaries in the prophetic office. The peace and
prosperity during Jereboam's reign gave Israel fzlse security
and a2 pride which rejected even the love of their Maker and
Freserver (Hos. 8:14; 13:6). Hosea's marital relationship
with the harlot Gomer, his unfaithful wife, dramatizes Israel's
relationship to Jahweh. Although Israel committed spiritual
adulterv with the Baalim, other gods, a2nd foreign nations, yet

Jahweh is eager to draw her back with cords of love. In

loRoberﬁson, ope. cdt., p. 20.
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addition to this marital theme, the book of Hosea has several
love themes which have their setting in Israel's historic
journey through the wilderness (Hos. 9:10; 11:3-5; 12:9).
Hosea 11:1, which is directly quoted in Matt. 2:15, is
the historical introduction to the love theme which 8. L.
brown entitles "The Fatherhood of God (Hos. 11:1-11)": "When

Israe

o

was a child, I loved him, and out of Egypt I called my
son.ttl 11§ *NN9p BEAY¥ ROy 1a27N7 INwr 991t D
The context indicates that *3 introdices a temporal,
not causal clavwse. D9J is indefinite, including any child-
nood age, and probably best translated "lad." '747323:;\'l is
the gal imperfect first common singular of 1)_’_]!_)‘ with the
wau consecutive prefix and the third masculine singular pro-
nominal sufiix. The imperfect consecutive in this instance
may bLe consid ered inchoative; "1 came to love him."]'2 The
7 ? with "Egypt," ﬂi’}‘-}_”?ﬂz may be taken in its temporal
(“ever since Egypt ") or in its geographical sense ("from
Lgypt™)s. sne context and the parsllel passages in Hosea
(2:15; 8:133 9:3; 11:5; 12:9; 13:4) indicate that 9 would

better be taken in the geographical sense. ‘.{),\'2& is the

11:510‘,1193.- Lawrence Brown, The Book of Hosea in the [est-
winster Commentary Series (London: Methuen ond Co. Ltd., 1932},
e G7: "with the possible exception of ii, 2=23, this is the
first and most moving passage in the whole book. Under the
figure of 2 father tending and nursing his little son, Hosea
Jericts Jahveh's love for Israel with supreme tendernesse and
beauty.” ‘The English version of the Bible quoted throughout
this thesis is the idsvised ftandard Version, except ,;7_;_7‘: is
translated "Jashweh” when occasion demands. :

lzlbid-’ Eoe 98-
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regular gal perfect iirst common singular of R;)B; with
the inseparable meposition 5 this verb means "to summon”
(e.gesy Gen: 26:9, Prov, 9:15; 1 Sam. 3:6). The preposition
is prefixed to the construct singular of ']1 with the first
common sirgular pronominal suffix. This entire clause is
tranglated "and from Egypt I summoned my son.”

It is again to be noted that the LXX translates "-_7-7,-6
with T T AVT6Y, "his ciildren™; the AP ZF would then

patriarch. This is not in keeping with

the text or context snd may be the reason why It. Matthew
- - % 13 s 3 »
did not quote the LXX. "His enildren"” is inconsistent

with DYJ as used of "Israel." Others read ‘79~9 for “3_2(7
nd toke *TD with the following ve?se.lh However, this is
a difficult emendation of the BMasoretic text.

Georgze Adam Smith translates this verse "from Egvpt 1

-

alled him to be my son," with the emphasis on the sonship

as a "beeoming,"™ a stress on the moral implicsd on.ls How-
ever "to be my son" is = interpretation znd not a transla-
tion. The action should remain in the verb; the text simply

states, "and from Egrpt 1 summoned my son.™

Flummer, loc. cit.
14
“illiam Rainey rper, gritical .= [xo setieal Commen-
tary on Amos and Yosea 'n the Tnternation | .ritical Commen-
tary (lew York: Churle. Jeribner's Sons, 15,{;)), 362. Hare-
cer points out the falsification of this text, but he does
not quote his source.

1!"
Gearge Adam Smith, The Book of t.he Twelve Fro hets
jf%}" sed edition; New York: Harper und orothers, n.d. s
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N:.VR is a very comman verb in the 0ld Testamert . The
most general usage of x‘_")_'Pr is "to sumon," which occurs over
one hundred =znd seventy-five times, a large number in the
16

books of Camuel and Kings. NYYP in the sense of "to name”™
Srle~

occurs over one hurdred and fifty times, almost one hundred

Yt
t-
O
5
s
i

alone. N"‘)‘P, meaning "to call upon Jshweh,'
T/r

praver or invocation, is used over sixty-five times, chiefly

in the Fsuims) the meaning "tc read out loud" is found over

thirty times. A "Karaite™ belongs to a sect of Jews which

confines its teaching to that which may be gained from read-

ing the Cld Testament . I'ne marginel note in the Masoretiec

te xt "kerl" indicates what should be read over against the

"chetib,” what 1s written. .\g")‘P is als0 used in the semse of

I

"to preach, proclaim" (Neh. 6:7; Jonah 3:2; Is. LO:6});

i e Sanae y ‘ : o il 18

Girdlestone has made an excellent study of this meaning.
NP has also a few special meanings which will be an

T
zid in the interpretation of Hosea 11:1. This verb is used
of God's creative call in Cenesis and Deutero-Isaiah (also

; \ A9
Fs. 50:1). The rhrase "to c¢all by name" indicates special

lehi.’ word study is based on Robert Young, Anslytical
Concordance to the Bible (22nd /merican edition; Tew %o?ﬁ:

Funk & tagnalls Company, n.d.}, pp. 136f., "Call."

l7iiobert Baker UGirdlestone, Synonvms of the 01g Tgsta*ent

> e a——
(Grand Rapids: VWm. B. Eerdmens Fublishing Company, 19L& 223.

81.-0(:. cit .
The regular ‘li Testment term for the elect, or chosen,

Y Ty s « h 5 h
Sfoten Snes” | ;1.,’.',%1 “ip,he led forth his people with joy, his




1L
divine election (Ex. 31:2 znd 35:30, Bezaleel is called by
the Lord to assist Uhollab in the building of the tabernacle;
Isalah L45:3,4, of Cyrus; and Isaizh 43:1, of Israel) and
implies the omniscience of Cod (Fs. 147:4; Is. 4L0:26, the
stars called by name). The importance of the Deutero-Isaiah
passages camot be overestimated because they connect Jahweh'
creative call to Jahweh's redenption of Israel from Egypte.
Although Isaiah has many references to the exocdus of Israel,
only Deutero-Isaiah uses y;\_‘B_ in this creative, redemptive
sense. It is almost impossible to point out the exact time
in which this concept of N?’E devel oped in the theology of
the prophets. Deutero-Isaiash, whicdh may have been written
nezr the time of the Babylonian captivity, has a fully
developsd theology of this concept, 2s will be pointed out.
If one considers Deutero-Isaiah the work of Hosea's contempo-
rary, there is no problem in connecting this concept to the
theo logy of Hosea.

The following passages from Deutero-Isaiash will illus-
trate the prophetl!s usage of 3;”3_in this creztive, redgmp-
tive sense :nd its relation to the great servant sections.

In Is. L8t13 ,\-‘lE_ is vsed in the sense of creation: "My hand
laid the foundation of the earts, and my right hand spread
out the heavens; vhen I call to thanf‘Di?"f_!}': "IN, -\"_)_'P], they
stand forth together.” "Calling the gemerations from the

begiming" (Is. hl:L) refers to Jahweh's creative power.

20ce, Appendix B, p. 75-

3

20
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Faithful Israel also receives the creative cz2ll of Jahweh:

But now thus says the Lord, he vho created you, 0O
Jacob, he who formed you, O Israel: "Fear not,

for I have x\,deemx.d you; I have called you by name

_?. -31.\"119 you are mine. hen ygu pass throuﬂ'h
waters will be with you. « + Is. L3:1=2

Here the prorhet connects Israel's creation and redemption

to their calling. Jahweh future guidance of His people is

()

assured them in this allusion to their crossing the Red Sea.

I'ne prophet also pictures this creative call of Isrsel in

Hosea's la nguage:

or your poker is your husband, the Lord of hosts

s hig nmmme; and the Holy One of lsrael is your

'!.i@ci::e;-nza Ty the God of the whole earth he is called.

For the Lord has called you like a wife[37% 9xap,..
0 8 - cak P T T

:'Itu.\’.) D] forssken and grieved in spirit. « . .

I8, 4,5:5,6)

pte

¥

This recreative call reflects the marital love theme of Hosea
2lso Hosez 8:14, "For Israel has forgotten his HMaker. . « ."

'hese passages in the context of Hosea 11:1-2 indicate that
josea at least contributed to the "creative call" concept of
Old Testzuert thec logy.

{owever, Ueutero-lsaiszh goes much farther than Hosea.
He econects this "ereztive call™ concept to the suffering
servint 2nd also emphasizes the universality of the creative
call. Three suffering servant passages should be noted:21

Sut vau Israel, my servant, Jacob, vhom I have
chos the of fspring of Abraham, my friend; you

21'Ihe references arc “aken from the larger circle of
servant passages which inciude Israsel as a nation. Is. 42:5,6
is the first cl o r reference to an indl vidual as the suffering

servante.
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whom I took from the enls of the earth, and called
from its farthest corners, saying to you, "You are
my servant, 1 have chosen you and not cast you off"
@;—“. :8,9]

This passage clearly reflects Hosea 1ll:1l. "Called lrom its
farthe st corners"” (-ﬂ"J],\"‘?f? i'l_r";"}’.\"b-'l ) refers to the exo-
. -’ eI el =cize

. } A L8 oy 22
dus of lIsrael {rom Egypt, as Davidson also affirms, and
receives its full significance when the suffering servant is
called from kgypt (Matt. 2:15). Agzin Deutero-Isaiah writes:
Thus says God, the Lord, who created the heavens
and stretched them out, who spread forth the esrth
and what comes from it, who gives breath to the
people upon it and spirit to those who walk in it:
'“l am the Lord, 1 have called vou in right eousness
'_r_'_g‘.z 7140\ ‘-)rp] I huve taken you by the hand and
kept you; I have mv\m you as 2 covenant [N 2 &
_;n])_\") to the people, a light to the nations” [Is. L42:5 6]
!
Jahweh's creative amd redemptive power is again connected to
the calling of His servsnt. Although Israel may not have
idevtified the sulfering servant with the Messiah, neverthe-
less Ut. Matthew makes this identification in Matt. 12:18-21.
In this passage it should be noted that the suffering servant
y 2 L}
also becomes Jghweh's "covenznt to the people” (Dg N ‘71‘ )
which elearly distinguishes him from Israel. In the third
passaze veutero-Isaieh identifies the creative cull with the
birth of the suffering servant, "The Lord called me from the
womb (™3 NOP 202 57 737 _"j y» from the body of my mother
B - %2 STeRLS .
he numed my name” (Is. 4%:1).
Ueutero-Isaiah also emphasizes the universality of the

creative call.

22 - bt
Andrew burce . vidson, The Theolo of the 0ld Testa=
ment, edited by S. D. . Salmond (New YorE: ThaTles tcritnerte

b‘cn.‘.'% ’ 1‘}'1&) 3 Lo 172 °
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Fear not, for I am with you; I will bring your off-
spring from the east, and from the west I will
gather you; I will say to the north, Give up, amd
to the south, Do not withhold; bring my sons from
afar and my daughters from the end of the earth,
every one who is called by my name, wggm I created
for my glory, whom I formed and made.

This new exodus, the return from Babylonian captivity
(der. 23:7,8), will ultimately include the Cent iles, "Behold,
you shall call nations that you know not, and nations that

knew you not shall run to you" (Is. 55:5),

3]

hen Hosea preached teo the children of Israel, the

people wanted to limit the divine call to their own nation.
Hosea's contemporary said this word of the Lord to Israel:
"You only have I known of all the families of the earth"

(¢mos 3:2). Isreel also did not relate Hosea 11:1 to the suf-
fering servent of leutero-Isalah; St. Matthew was probably

the first to give the "call from Egypt" a Messianic import.
However, the children of Isrsel st Hosea's time understood

the "“creative call®™ concept. "From Egypt 1 summoned my son"
(Hos. 11:1) reminded the Israelites not only of their deliver-
ance from the slavery end flesh pots of Egypt but also of Jah-

weh's creaticn of Israel into a new nation, & family (Amos

3:1,2), with Jahweh as their Father. Israel was called Jahweh's

firstborn son cven before the exodus took place (fx. L:22);
viirstborn™ emphasizes Israel's elective rela tionship to Jah-
weh compared with that of other nations (Jer. 31:9) rather

than the natural relationship. Therefore, Ex. 4:22 does not

231gaiah L3:5-7; alo "a light to the nations" (Is. 42:6).
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contradict the passages which ctate that Cod gave birth to
Israel by delivering them from Egypt (Ise 43:1; LL:2; 6L:8&;
Mal. 2:10), as Fiepenbring also points out.24

Hosea 1ll:l-4 indl cates tha t Jahweh had to train His son
in the wilderness. "hen Israel was a lad"” (9y]) probably
refers to Isreael's history prior to the conquest of Canaan.
The "Valley of Achor" came into Israel's possession when they
defeated the city of Ali; this comuest was also a part of
"the days of her yough" (.')"_'_)«7‘1:! *»%D , Hosea 2:15; Hebr.
2:17)+ The inchoative, "1 came to love him," reflects the
growth of paternal love and serves as an appropriate heading

25

to this section.

e prophet Hosea's reference to Egypt reniinded Israel
oi thelr former state of bondage, a condition worse than the
desclation of Gomer (2:11-13). The Feast of Unleavened Bread
and the Feact of Harvest were to be memorial feasts of this
bl tter bondage in Egypt (Ex. 23:14-19; Deut. 26:1-11); Jahweh
commznded flis people to bring the first fruits of their land
to the tabernscle znd reiterate the entire exodus event
before the priest:

‘nd the Egyptians treated us harshly, =nd afflicted

us, and iaid upgon us hard bondage. Then we cried to
the Lord the God of our fathers, and the Lord heard

2hgy, Piepenbring, Theology he 01d T t t (N
>h. pe g, eology of the estamen ew
York: Thomas Y. Cromwell and Company, €.1853), 32,

251\'or'rnan H. Enaith, The Distinctive Ideas of
Testament (ihiladelphia: The . estminster Press, C. 6)

Pp. 131-Lk, a study of gy% .
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our wice, i:nd saw ow afflietion, our tolil, and
our oppression; anl the Lord brought us out of
Egypt with a mighty hand _and an out stretched arm,
with great terror . . . [Deut. 26:6-5.

ile Passover tlaggadah by the pa terfamilia also explained the

exodus event so that every family in Israel was able to under-
stand lics ea's words "out of Egypt" (DY) Y2A) as a reference
"Out of Egypt 1 summoned my son,"” then, is Jahweh's exo-
dgus ca2ll to His people. Lartero-Issiah interpreted this exo-
dus call as the creative czall which made Israel a holy nation,
26 }
Jahweh's elect. The exodus election browht Israel as a
nation into =z paternal relationship with Jahweh which has
enbraced all generations since that time (Is. 63:16; 64:8;

Mal. 2:10). VWeidner says, ". . . all subsequent redemption

nd providentisl guidance of Israel is a manifestation of the
L ol :
divine fatherhood.” fle Vo Robinson pictues this exodus elec-

tion as Jahwdh's adoption of Israel, an act rooted in His love!

hen the relation is seen to be that of 'adoption,'
as St. Paul describes it, the natural rela tdon is

265upra, S. Le Broan, op« cite, po 97t "Israel owed his
existence as a nation to Jahvehfs free choice.”

Revere Franklin .“eidner, Biblica’ Theolozy of the Ol
Testament (Chicago: F. H. Revell, 1886), p. 7L. Cf. also
Johann renrich Kurtz, Ceschichte des flten Bundes (Berlin:
\lbert Wohlgemuth, 18537, II, 1L4: "LUie Verschonung der
israelitischen Erstgeburt ist zwar wie die Erl8sung aus
Aegypten, geschichtlich nur eine einmalige; sber beide sind
eine sllen kiénftigen Geschlechtem zu CGut e komuend ¢ Thatsache,
so dass in der Generation, die damals verschmt und erlbst
wurde, alle folgend en Gemerationen mit verschont und erldst
simd "
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spiritualized, and there is scope for a di vine
initiative, geen surreme ly in the dell verance

from Egypt .~

wduard loenig emphasizes the call of Abrahas rather than

29

the call of the exodus. This emphasis on the call of Abra-

d

hawm is juscified (Lls. 45:8; 51:2), but this call was extended
t2o an individual and not to the mation. Although Abraham was
the fatiier of the m tion, he was not its representative. An

Israelite, ag a son of Abraham, ecould not get the same assur-

o

ance of his election as he could from the exodus call of his

nation. H. V. Robinson mkes the same distinction: "The

[

patriarchal election lends itsel f to the static attitude;

the 'Exodus' election was essentl ally dynasmic, and capable

ok tuad 30
of inspiring a more active faith in the living God."

Zmphasis has been placed on Jahweh's creative call in
this study o the background of Hosea 1l:1l. Jahweh called
Israel from thelr bondage in Egypt and thus created His holy

nation. The inid ative of this exodus call was entirely with

Jahweh, whicii gave the lsraelites much comfort and asswance

28y, w, ltobinson, Inspirstion and Revelation in the Ol
Test ament (Uxford: Clarendgjri 1ress,_m0)r,pp. P77 T'?'S-'.stl_soﬁc1
zoes on to show that this divine initiative in the exodus
call was a dominant factor in Israel's faith, p. 152: "But
it was tke 'Exodus' election which provided the most solid
content for the faith of Israel in its pre-exilic and exilie
peri ods."

29

> 4 A
Lduard Koenig, 'Iheolgg;ig dgg Alten Testaments (Stutt-
gart: Chr. Belsersche, =7 » Ppe 200I.

3C"Ro‘voinson, op. Cite, po 153. However, one should not
forget that both elections were essential parts of Jahweh's
rede mptive plan.
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but also obligation. Although Israel understood Bosea 11:1
as an historical event, thies passage does not receilve its
full significance until the Messiah is czlled out of Egypt
and the exodus call is extended to the New Testament Church,

the new lsrael.
Jahweh's [Lxodus Call to the HNew Testament Church

Joseph and Mary took the child Jesus to Egypt in order

that Hosea 11l:1 might be fulfilled,'ﬂ‘/’aews? to gnSElf, Matt.
:15. God's redemptive plan included calling Jesus out of

Egypt. Jesus relived this history of Isrzel so that He could
fulfill the covenant which lIsrael had broken ; Jesus identi-
fied Himself with the suffering servant (Matt. 12:18-21),
whom the Lord has called in ripghteousness to be 2 covenant
to the people and a light to the nations (Is. 42:6). There-
fore, God's call to Jesus transcends the creative call of
Hogea 11:1; Jesus was called to establish the new covenant
(Jer. 31:31) by giving His life on the cross. The new cove-
nant is not limited to Israel but includes every one who
accepts Christ's redemption for him (Eph. 2:12; Titus 2:14);
all believers in Christ comprise the new Israel, the people
of God (Rom. 9:25; 2 Cor. 6:16; Hebr. 8:10; Gal. 6:16; 1 Pet.
2:9,10); "and if you are Christ's, then you are Abrsham's
offspring, heirs according to promise" (Gal. 3:29).

The New Testament Church, the new Israel, has also

received Jahweh's exodus call, the creative call of Hosea 11:1.




22
God called His Church "out of Lgypt," out of the bondage of
sin; Faul Heinisch make s the comparison that the old covenant
is liberation from earthly slavery in Egypt, while the new
covenant is liberation from the slavery of sin.Bl Harold
Phillips spiritualizes "Egypt":
Egypt is not mere ly geograrhical; it is spiritual.

It is not 2 location but 2 condition. Egypt may
well symbolize our enslavement, not perchance to

Fharaoh's will, but to our own sinful will and way:
to desires born of selfishness, to evil habits that
once could have been broken but now have bound us
in chains too heavy to be snapped; to customs or
tehavior patterns that are trivial and senseless
if not positively wrong and harmgul. Such is Egypt--
a symbol of our bondage to sin.~?
svery member of the new Israel has been recreated; "if any
one is in Christ, he is a new creation" (2 Cor. 5:17; Eph.
b:243 James 1:18). He is also an adopted son of God (Gal.
L:5; Eph. 1:5) and a member of the Father's family (Eph.
3:14,15), who willingly fulfills the obligations of his son-
ship out of love foar his Savior. George Adam Smith denies
the "being" of sonship, although he is correct in declaring

the “becoming.“33 Sonship is "being” (1 John 3:1); "we are

31, 1 ;
Paul Heinisch, Theology of the Old Testament, trans-
lated from the German by William Heidt [Collegeville, Minn.;
The Liturgiczl Press, ¢.1950), p. 284.

32Har‘old Cooke Phillips, LExposition of Hosea in The
Interpreter's Sible (New York: h%ingdon Press, c.1956), VI,
682.

33George fdem Smith, op. cit., ps 318: "To us sonship
is a becoming, not a being--the awakening of owr minds to
the surprise of a Father's undeserved mercy, the constraint
of His authority and the assurence of the destiny He has for
us. It is conferred by love, and confirmed by duty.”
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sons of God" because of Jesus'® death; sanctification empha-
sizes the "becoming® (Fhil. 3:12).
Thus the exodus call of the New Testoment Church 1s
based on the redemptive work of Christ, and the exodus call
of Hoses receives its full significance in Christ; both

calls eonverge in Matt. 2:15.
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CHAFTER I1X
THE REDEMETION TERMS OF THE EXODUS
The AVATEOV Analogy in Matthew 20:28

AVTesy' is found only in Matvt. 20:2¢ and in its identical
parzllel passage in lMark 10:45; the only composite noun in
ew Testament usage is &Vr(’)VrCOI/, 1 Tim. 2:6. Hovever,
a study of this infrecquent FHew Testament term is imrortant
Lecause it dips into the meaning of Christ's redemption ond
reflectes the redemption terms of the exodus. The context of
Matt. 20:28 and the usage ~f AVreoVin Rabbiniec literature
end in the early Church will be trezted in that order before
the study of its Uld Testament backgro und.

The mother of the sone of “ebedee, James and John, had

desired a place of honor for them in the lord's kingdom.

chie other disciples heard the recuest, they became angry,

-~

indignant," fygvgfkf?m?(l/ . dJesus then points out to

s tisciples that greatness in this world is calculated by

}...'-

i

. , i
the number of slaves under one's lordship and authority.

i

Theodore . Robimson, .z Gospel oi :hthew (Ne: arks
Harper and Brothers Fublishor , n.d.), [- 107t "In the Esst
the 'great' person--burra So 10——15 :nar'k d by the fact thrt
he gives orders to all and ot obeys none. « « « He who has to
'serve' another is necessarily an inferior . . . so complete

is the inversion of the social pyramid that it is now the very

slave who stands at the apex. It is he whose whole life is-

lived in service for which he c¢an clzim neijther credit no
ré‘!‘&ru ?lxoedtt‘l%’l to summit, aml is held ?}r st 1in ﬁeaim =
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flowever, in His kingdom the sod 2l order is inverted. 1If
anyone wishes to be in the first ranks, he must be a slave
to all, "even as the Son of man d4id not come to be served,
but o serve o:nd gdve His life a r nsom for many.® ¥ith the
</
WOTeQ Josus offers the disciples His entire life as the
supreme example of servi.ce2 and once again reminds them of
liis death, Matt. 20:17-19.

oy

fhe suthenticity of this passage has never been seriously

questioned since it appears in all the early manuscripts. It
is interesting to note tha t the Codex Pezae 2nd Codex Beratinus
with sume 0ld Latin and Syrisc authorities have 2 long inter-
polation after 20:28 on svcial rank at the dinner table, which

is similar to Luke 14:8-10.

she giving of life as a ransom is emphasized in Rabbinie
writings. Jchlatter points out that in the Talmud--Tosephta

canhedrin a man could give his life as a ransom for a hostage;
whene ver there was 2 death in the high priest's family, the

people would appear before his representative, who stood |
between them or at the right hand of the high priest, 2nd

offecr themselves as a ransom to help campensate for the high

2

A, T. Hobertson, word Fictures in the New Testamen
(Kew York: Harper snd Brothers, ¢.1930), I, 3: The Son o%
man is "the outstanding illustration of this principle of
self-negation in direct contrast to the self—seekin% of
James and Jehne" Cf. alss Rlfred I*lumerﬁ' ﬁ_r_l_hExe ,g ical
Commentary on the Gogpel sccordini: to S. Matthew i rang
Rapids: fm. B. Berdasns ! ublishinz Company, 1956), pp. 280f.




26
priest's loss.3 "henever a Jew entered a public bath, he
vovied that his death would be a ransom for his sins so that
he would not fall into any grievous danger.h
Mreor is found in the worke of Fhilo and Josephus as
a term for the ransoming of slzwes.5 In the first century
the emphasis was placed on the price of redemptim, pretium

- . = 5)
redemtionise. ©

St. Faul reflects his knowledge of Jesus' term Aﬁ&ﬁﬂ(in
1 Tim. 2:6. In the sacred cults of Asia Minor the ransom was
considered the purchase money for sacral manumission of slaves.
t. Faul may have been alluding to this practice in 1 Cor. 7:23,

"You were bought with a2 rice; do not become slaves of men ."

2hs sehlatter, UYer Lvamnreli st Matthafls (Stuttgart: Cal-
or ,uh}i"*jng Co., ¢c.19.8), p. 602: "Beim Todesfall im Haus

des lohenp “im"ix rs sagt das Volk wir sind Ctihne (-'F’-W") DI =

<o ,\vt‘CoV ooV | R

"Herman ltrack and Paul Billerbeck, Kommentar zum Neuen
Testament, aue Tulmud und Midrasch (Munich: C. 1. “eck'sche,
1G22), 1, 1L2: "Tosephta uera&noth 7317-<%er in ein Bad geht,
spricht: ks sei wohlgeflllig vorr dir, Jahve, min Gott, dasz
du mich behifltest darin ue. in seinesgleichen, e. dasz mir kein
Verderben u. keine ‘lnde begegne; ue. wenn air ein Verderben u.
eine Stnde begegnen sollte, so mbge mein Tod eine Slthne ftr
alle meine Elnden seinl"

fhilo, upec. Leg. 2, 122; Josephus, Anti 1L, 371; et
vy cf. ®¥illTam Arndt and F. %. Gingrich, A Greek 4“?l1§
Lexicon of the New Testament andi Other Chrletlan Literature

(Chicago: The University ol Chicago Press, 1957), PPe 4383

bﬁeinrich Yeyer, Critic=l =2nd Exegetical Hand-Book to
the Gospel of Hatthew, tranelated from the German by Peter
Christie (Wew York: Funk and negalle, 1884), p. 356: "Fre-
tium redemtionis is found to be the specific meaning given to
the word, although the connection may sometimes admit ex
adjuncto the additional ;uea of something given for the pur-
pose ol averting death.
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Ueissmann writes:

But when anybedy heard the Greek word MTeoV "r=n-
som," in the first century, it was natural for him
to think of the purchase-money fa manumitting
slaves. Three documents from Oxyrhynchus relating
to manunissions in the years 86, 100, and 91 or 107
A.le make use of the word. "Under Zeus, Ge, Helios
for a ransom,” is the phrase used in the first two
documents, and it is not impossible thafk sll three
adumbrate traces of sacral manumission.

7 . s & . .
Ayr@y has appeared in many inscriptions and papyrl since

the time of Herodotus. The term ocews thirteen times in the

e

(&

: /[v"r&of is used for the root 53.\'13,

1

iy, usually in the plural.

"to redeem, buy back, as a field or farm sold; one who has |

Far

0o L

1 the right of redesption and the office of avenging blood-
shed, the nearest kinsman," a legal term (Lev. 25:24L-26

°
¥

25:51,52; 27431); for the root "723_’_, "to cover, free him from

charze;” as a noun, "price of expiation, or redemption” (Ex, s
21:30; Num, 35:31,32; Prov. 6:35; 13:8); forﬁ"'ﬁ'z.?, "orice

for vhich anything is so0ld"® (2 Sam. 24:24; Prov. 17:16;

27:263 Is. 55:1)3 for the root _;7;1_‘7’;)_, "to loose, redeem by

paying the price," used of redeeming the firstborn of the

flock =nd family and of the manumission of slaves ("the

firstborn of man shalt thou surely redeem," /\‘V(t‘ca(f )vt("lﬁ’l/é“a(
D"I;r.?] T WewtoTo kL, tum. 18:15; Ex. 21:30; Deut. 13:6;

Jer. 15:21; 31:11; Num. 3:46,48,51,%77D; 3:49f., 277"-2'3_9)_

7, Rk} 2 & :
Adolf Jeissmann, Licht from the Ancient East, trans-
lated from the Ger.-":z'::";.by Ticnel _trachan (hew York: George H.
Doran Coripany, 1927), pp. 327f.

8'1’his word study of /\v‘molf is based on Edwin Hatch and
Henry dedpath, A Concordsnce to the Septusgint (Oxford:
Clarendon Press, MJCCCXCVIi), II, £90.
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,73'3__3 is the link between Av"mY and the redenption
term of the iLxodw ; Jahweh has "redeemed you from the house
of bondage « « " (I]"TTJ_!J‘)"_?__’)_D ;]'TID"‘_Z s Deut. 7:8).
5,_\:2 is the other important redeaption term of the Exo-

dus (Ex. 6:6; 15:13; Fs. 77:15; 78:35). On the basis of

£
=)
@
{
o
4

)
&0
%)
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0
L

~ahn points out that Moses was a type of the

o
o : 7 v .
redcewer of his people. Lahn may have cited

also Is. 51:10, "a way for the redeeme u[’D"47-13]t) pase over."

liesgl ah as tl

A.J
6]

'"Then shall they give every man 2 ransom ["'7 93] for his

soul unto the Lord"™ (Ex. 30:12). Every person had to pay half |

[t
@
p
@
=
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Yatt. 17:24-27, bBruce shows that the didrachmon was a/\vreoV,

even though the didrachmon i1s not mentioned in Exodus. He

believes that HMatt. 17:24-27 offers a clue to Jesus' meaning

of A‘V/‘L‘COY.]'O

he wes nusbered; by relating thi s passage to
i
l

o

“Theodore <ahn, Das Evangelium des Matthaus (Leipzig:
veicherstde Publishing Company, 1922), p. 615: "Dazu die
Hdulfige Vergleichung mit der Erldsung aus Agypten, welche im
VI ebenso angeschen wird s. vorhin a. Jegsus ist in viel immer-
liche rem 5inn als Hoses (AG 7,37) der X \?ttk/ ¢S seines Volkes,
wobel auch 2 bcumuken ist, dauz das zu pgrunde liegende f,\.‘ﬂ
ein Titel des Messias war, Ps. 19:14; 78:35."

lou.lexuncler 5. Bruce, The .Jynoptlc GosLels in The Exposi-
terts n*a:ek Testament, edited by . Robertson HNicoll (Grand

A
e

Rapids: “m. B. Berdmans rubli Jung Co., n.d.), I, 259: "a bet-
ter cl,ze may be found in Matt. xvii.27, the word %poken by
Jesus in refercnce to the temgle tax. That word began the
striking course of instruction on humility, as this word
{xx.286) ends it, and the end and the beg:mnlnn' touch in thought
and language. fThe gdidrachmon was a MATeoV (Lxodus xxx.1l2), as
the Eile gf the Gon of dan is represented to be. Jhe tax was
paid Hvee é,'amrm o *. The liie is to be given avze ToANDRIr."
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In connection with his word study of ;\v'mlf Alan Richard-

m

son summzrizes the Old Testament term for redemption in this
way:

(1) The theme of redemption is embodied in every
part of the literature and informs the whole course
of Israel's history; (2) Emphasis is laid upon the
divine initiative in redeeming and rsnsoming man;

(3) Redemption is primerily from material perils and
hardships, but these usually have a spiritual refer-
ence; (4) The redemptive activity is usually directed
towards the whole people, though in Jer. 31:29-3L4 and
Lzek. 18:4-28 there is apparent EOIili caecern with the
relation of the individual to God.

This word study indicates that the redemptive terms of
the exodus, -’sTTi_?, and ;.\-a, are sanalogous to the /\‘v{td'OVOf Matt.
ME 2]
20:2€. The importance of this zmalogy for the New Testament

church will be discussed after a closer study of the redemp-

tive terms of the exodus.
“tudy of the Redemption Terms of the Exodus

Jahweh's promise of redemption is clearly stated in
.xodus 6:6:

Say therefore to the people of Israel, "I am Jahweh,
and I will bring you out from under the burdens of

the Lgyptians, and I will deliver you from their bond-
age, and 1 will redeemy you with an outstretched arm
[_;1;.7133 g B GO "ﬂgx}]ﬂ and with great acts of

s - . T

ll'alan dlichardson, A Theological Yord Book of the Bible

(New York: The Macmillan Company, 1951), P. 186, The costli-
ness of Christ's redemption is noted in other passages: Gal.
liy; 2:20; 1 Pet. 1:18,19; Col. 1l:lh; Ephe 5:2,25; Titus 2:1k.
Cf. also Hermann Schultz, Cld Testament Theo logy, translated
from the I‘ourth‘ G?man ed(i).tion DY J. As Fatersog { Edinburgh:

T & 4 Clark, 1892), p. 13 footnote on 3]JP an 3}

which z2re related to NT Av}-rea/é"f- ? ;ra
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judgment, and I will take you for my people, and I
will be your God; and you shall know that I am Jah-
weh your God, who has brought you out from under the
burdens of the ILgyptians.

Jahweh made this redemption promise because He remenbersd His
covenant with Abraham (Ex. 6:5; 2:24). He was motivated by
love to make this promise; Moses tells the children of Israel
after they had crossed the Red Sea:

it because Jahweh loves you, snd is keeping
the oath which he swore to your fathers, that Jah-
weh hae brought you out with a mishty hand, and
redeemed you from the house of bondmen [N~ )T

N*T24] ; from the hand of Pharaoh king of Egypti*
[Dedt 7:8].

o~
r
C
(w
¢

fThese and other passages indicate that Jahweh's promise of
recemption (both 5&'3 and ?l—_;;_) are used) is a2 part of His
covenant with Abraham. Therefore, Jahweh's cov enants with
\oraham and with lMoses and the children of Israel are essen-
tially the same.l2 Jacob rezlized this continuity in the
sbrahasic covenant when he blessed Joseph's children:

And he blessed Joseprh, and said, "The Cod before whom
my fathers itbrzham and Isaac walked, the God who has
led me all my life long to this day, the angel who has
redeemed me [*7)°\ 4X'2317) from all evil, bless the
lads; and in them let my name be perpetunted, and the
name of my fathers Abraham and Isaae; znd let them
grow into a multitude in the midst of the earth”

[Gen. 48:15,16; redemption by the ingel, cf. Is. 63:9].

This passage is also significant because it contains the first

&

reference to ﬁ;“ﬂ in the 0ld Testament. Outside of this
S

leduard Koenig emphasizes the call of Abraham rather
than the czll of the exodus, supra, p. 20.
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solitary passage%ﬂ'ﬂ andfl"_rf_? are not used until the exodus,
T
: v ' 13
according to Young's listing.
In Deutero-lsaiah the fulfillment of the exodus promise
of redemption is a2 guarantee that the "redeemed of the Lord"
will retwn from exile:
“as it not thou that did st dry up the sea, the waters
of the grcat deep; that didst make the depths of the
sea # way for the redeemed [‘ﬂ"_-‘/.\'ﬂ] to pass over?
find the ransomed of the Lord [_'_—,\2_,7'1 h!!*/’{'!??]shall return,

and come with singing to Zion; evérlasting joy shall
be upon their heads; they shall obtain joy and glad-

ness, @nd sorrow and sighing shall flee away CIs. 51:10,11),
Unce again ;:}‘2 and ﬂ'jr’?_ are used as synonyms. The exodus
redemption proved Jahweh faithful to His covemant with His
people. The prophets pointed to the exodus redemption to con-
vince the people of Jahweh's future del iverance from exile
(Is. 35:7-103 Zech. 10183 Q'Z) and _;777,2 are used 2s the redemp=-
tion terms). The New Testament uses these passages to com-
fort the new Israel of God (Hebr. 12:12ff.).

The exodus redemption not only assured Israel of Jahweh's

feithfulness in keeping His promises but 2lso created Israel

Liobers Young, Analytical Concordance t e Bible (New

York: Funk & Wagnalls CO., Nede), Ps 799.

lhii. theeler Robinson, Inspiration and Revelation in the
0ld Testsment (Oxford: the Clarendon Press, 194L6), pe 151:
"The appeal to the Exodus, which is the characteristic note
of the prophets, is to an historic event in which the resdemp-
tive work of Jahweh established a new relation between Him
and Israsel, thereby constituting an ele ction in which deed is

‘ more important than word." Cf. also Is. 43:16; Jer. 2:2,6;

L Ezek. 20:5; Hos. 11l:l; 131k,
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into the chosen jeovle of Jshweh. 1In Isaiah the terms N1,
T
i 'A and N u in parallel st "
7?1 5 9_4_?_ ar ‘\3P occur in parallel rhrases But now thus

says Jehweh, he who greated you O Jacob, he who formed you, O

Israel; 'Fear not, far 1 have redeemsd 3foufﬂ“.7f')f§3_l], I have

called you by name « « " {(Is. 43:1, italics 2dded). This

csage seems to consider Jthweh 's ereative exodus call amd

15

the exodus redemption one divine act. On the other hand,

C, Fo Kell believers that Cod "formed" lIsrael by giving ibra-
ham the son of promise and "redeem d" Israel by delivering
them from Egypte However, the context indicates that all
four verbs refer to the =ame soteriological act of the exo-
dus {(cf. also Is. 41:8,9; 4215,6; 54:5,6), although Isaiah

at the scme time refers to Israel as "the of fspring of Aibra-
(Is. £1:8,¢). "Called you by your name" indicates that
lsrael was elected to be the chosen people of Jalweh. Hermann
Schultz comment si

I'o advance liis work among men, and to communicate

ilis salvation, God sets apart as on a specizl stage
the people among whom He is known. By the mighty
act.of rcdanption, He obtains this peoprle as His

own inheritance. The deliverance out of Egypt is
thus the fundsmental fact to which the specdial

15supra, pp. 19-21; \brshani d the i
g Y H.). - the Abrshamic covenmant an e exo
dus call are ified in ‘Johweh's redemptive plan.

C. . Kell and F. Delitzsch, The ‘l‘melve Minor EFrophets
(Edinburgh: T & T L-lark 1878),:13 1
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the i raelite to salvation ca& be as

a stream to 1ts source.

r crossing the Red 5ea, Moses
].5 :13 ) 3 '71—02

srael because he

3

deeming His people (Ex.
11y intercedes for I

stroy His redeemed peorle (Deut.

vid also praises Jahweh for redeeming His

on earth is like t hy. r..erJ';.’.le
ron. L7:12% ) ‘earh, lamenting the desolation
nsks Jatweh to remewber His congregation,

cotten E?TT‘JP] of old, which thou hast redeemed
= :

EJ’-\G;\')) to be the tribe of thy heritage" (Fs. 74:2; ef. Ps.
T

77:15) . HNote the

Schultz

rarallelism between aj‘P and

states that both terms are related to the New

‘ ¥ : ’ :
festame nt /\‘V"CC“/{‘S. I'he group of i ssages which has been

gl cates

fads

5t el

ciuecd
- ’. Y ¥ - % 1y

expect Jehweh's

people, rede

't the sane
aren of lsrael under

dren of Isr=zel had been

they were the

slsves aof Jahweh but in 2 nobler sense.

o=
-1
that the

children of Israsel knew ond eould

special providence because they were His

i through the exodus.

time the exodus redemption placed the chil-
special obl igation to Jalweh. The chil-
slaves of tharaoh in Egypt, but now

ftlaves

of Jahweh” is a well-known New Testanent concept, but it is

lTScbultz ’

9£. .c__i_.E.’ p. 136-

181h4d., footnotes.
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also known in the servant passages of Isaish (41:8,9)

two .references in Leviticus which are related to Israel's
deliverance from Lgypt. The following study of the origi-
nal text and context of Lev. 25:42,55 will indicste the
nature of' the special obligation of the "slaves of Jahweh"
ard 1ts greater freedom.

The first reference to "slaves of Jalweh™ is Lev. 25:L42:
"For My slaves they are, wrom I brought out from the land of
Egypt; they will not sell themselves for a mice of 2 slave.’
77:)7:)" N 07 :rz ‘r‘m\?.? 17.7).\' "J7.\':r7:7 YN, 75 "‘Q,tf""
-Tl?_ 173 290 ccording to the second reference (Lev.
25:55) all the children of Israel ar- the "slaves of Jahweh";

"For to me the children of Isrsel are slaves, my slaves they
are, whom I brought out from the land of Egypt; I am Jahweh,
thetr God.n TV 271 *T2Y D72 I w32 2=
D3 IN 9137 1N, 'vnm Y932 0NN WX XA
The LXX transl “\:F‘r;y with °‘K‘-T“ and T2 with Tree TIES.

(-

n this context only the forelgn-born slave is referred to

as ‘?)DY {L'&‘-Vo 25:}41{,).

1(7 ’y . £ Rav ir % Bibli 1
Supra, p. 15; ef« Revere Franklin 'e;dner, i1 ca
fheolog v of the Uld Testament (Chicago: F. H. Revell, 1666),

pe 75: Ihe lsraclites were servants of Jahweh because God
purcha sed them by redeeming them from Egyptian bondage.

f:’o

7 n both Lev. 25:42 and 25:55 .‘1 insteud of 50\% or

-

i
47:’,'?_ is used for th deliverance from Lgypt. ?owe;]rer,th 2
he contex b psidered a8 synENvVmRe n this esis
nf,\.%o‘? asLMn gxog t:grvg”ilt; consgd ere& gny&e next charter,
infrE) ppe.
2l‘ihe RSV traunslates: "ror t.iwy are my servants, whom I
brought forth out of the land Egypt; they shall not be

sold as slaves."

2 &
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The context of Leviticus 25 pertains to the sabbath
years and the year of jubiliee. 'The first half of the chap-
ter refers to the land; every seveith year the soll should
lie fallow, and in the year of juwilee the property should
return to its original ovner. The second half refers to the:
redemption of servants. If one of the sons of Israel became
poor, his brother was commanded to support him as 2 hired ser-
vant and sojourner, not as a slave (Lev. 25:39). He would
serve him as a 'uilr‘ed servant (.T'Di_IrJ) until the year of jubi-
lee (ve 40); at that time he and his family would go out from
him f"gﬂ‘n ,\";r’:Z} to possess his paternal property (v. 41),
"because Ebh.e "> CausaJJ they are my slaves, whom I brought
out C".n;:(‘i;?] from the land of bgypt® (v. 42). The parallel
(in vv. 41 :nd 42) is to be found in the verb ,\'1;'. . Just as
Jahweh brought Israel out of FEgypt, so also every jubilee year
the ldred servants were to go out from their masters and
return to their own possessions. Thus the year of jubilee
reminded the children of lsrzel not only of their redémption
from Lgyvpt but also of their cbligstion to liberate their
brothers, who were not merely their hired servants but sbove
all, the slaves of Jahweh. Every jubilee thousands in Israel
were obligated te relive the exodus from Hgypt by releasing
their i‘éllow slsvee, a witness to Jzhweh's steadfast love.

iny Hebrew who sold hiﬁself‘bo a foreigner was to be

redeemed by his kinsman snd if necessary supported as a hired

servant until the year of jutdlee (Lev. 25:47-5L). At that
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time he and his family are to be released, "fa to me the
reo ple of Israel are slaves; my slaves they are, vhom I
brought out from the land of Egypt; I am Jahweh, their God"
(W 58 .

In both passages the children of Israel are liberated
vecause they are the "slaves of Jahweh.”" Servitude to Jah-
weh brings freedom, but a freedom to be used in serving the
poor and needy, as is also indicated by the parallels to
Leviticus 25 {the sabbath yesrs, Bx. 21:1-6; Deut. 15:12-18):

« + « a8 the Lord your God bas blessed you, you

shall give to him. _ You shall resember thot you

were a '—-uv“["r:l._.] in the l&nd of Egypt, and the

Lord your God redeemed },rou.[; <19: _7]; ‘herefore I com-

mend you thi s taday [Deut. 15:14b-15
The redeuption term _;)I_? in the verse just quoted is a syno-
nym lor ,\'3“ in Lev. 25:42,55.

T

From the very beginning Jalweh wanted the children of
Israel to have freedom to serve Him, a wluntary service as
a son gives to his father:

ind you shall say to Fharaoh, "Thus says Jahweh,

lsrael is my first-borm son, 2nd I say to ':r u,

'Let my son go that he may serve me'[~]T2Y27

if you refuse to let him go, behold, I will’ %]ay

your firstborn son® [ux. L322,23] «

«hen the prophet Jeremiah assures the people of their deliver-
arc e from exile (the new exodus), he refers to this passage,
b . for 1 zm a father to Israel, and Ephraim is my first-

born® (Jer. 31:9). Israel will be gathered as a shepherd
gathers his flock because "the Lord has mnsomed f;‘]‘_'rr ?]
Jacob, and has redeemed him [‘14_;5’27] from hands too strong




for him" (Jer. 31:11; Egypt, "the furnace of iron,” Deut.
5:320). Lvery exodus redemption, vhether from Egypt, from
exile, or from sin znd death, compels the ransomed to slng

, ! o i 22
praise ard thinksgiving to Jahweh (Jer. 31:12-14),
fhis brief stuly of the redemptive terms of the exodus
{ jnl’ﬂ and 37 TH in particular) is enough to indl ecate that
woses und the prophets wed these terms to emphasize one or
more of the folloving: Jashweh is faithful; Israel is Jahweh's
people apart from the other nations; Israel finds freedom in

~
{ ]

beiny the slaves of Jalmeh. All three aspects may al so be

aspplicable to AvTeoY and its cognates in the New Testament
), 1 2

) 23
wWORlcli are (t!'lﬂj_o,{_’uu-‘.i | Al jl\lg and j? I 9 °
1} L - Cadls 4 o 1 A/ o n r ' M
he Significance of the AVTAY inalogy for the Church

ihe entir e significance of Jzhweh's redemptive zctivity
is sumused up in Jesus' words: "even as the Son of man came
not to be served but to serve, and to give his life a ransom
[AvTeor] for many" (Matt. 20:2¢; Mark 10:45). The ransom is
the life ((/I]/X')y/) of the Son of man, given into death on the

cross. 1Inis ransom proves the Lord's faithfulne ss in keeping

€2} udwig Koehler, Theolozie des Alten Testaments {Tue-
bingen: J. C. B. ::;ohr: 1053), De 226: the threeiold signifi-
canc e of 77 in Nehewmiash 1:10, "They are thy servants =and
thy people J whom thou hast redeemed by thy great power and
by thy strong hand®--1) "Auszug aus Agypten”; 2) always
receated in God's dealinge with the pious; 3) final fature
salvation ("Heilzeit").

-~

' o

Supra, ppe 27-2v.
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iHis promises (Is. 35:10; Hebr. 12), makes it possible for

@

all men (d\ltt ANV i s none estrictive) to belong to the
"Israel of God"®™ (Gale. 6:16), 2nd em: bles the redeemed to
serve the Lord (2 Cor. 5:15).

«acharias, filled with the Holy Spirit, reslized that
in Christ the Lord fulfilled His redemption promise: "Blessed
be the Lord God of Israel, for he has visit ed and redeemed
3 z s LT o g e &
[mrou;rgr)v-raue‘w] Mis people™ (Luke 1:68). The mrophetess
Anna spoke about the Christ-child to "all who were looking
e ) 5 s Aol ’ s e N
for the redeaption [Mrewescr] of Jerusaleam” (Luke 2:38).

\
However, many were looking for a redeemer, A'\ft&wr’?ﬂ,’ like

\
\..‘.

351y &8 were the disciples on the road to

.
~
Q
-
tn
o
()
ot
A
~J

pmuaus, who szid: "But we had hoped that he was the one to
s deal [/\VTCO‘V&«%"] Israel™ {(Luke 24:21).
The ranson Jesus paid on the cross accomplished infi-
nitely more than what the blood of the Fassover lamb was able

toc accomplish for the peovle in Egypt, as both FPeter and John

7
ou Ir» ow thst you were ransomed fé‘)wt'eu.bﬂftj from

the fut ilc ways inherited from your fathers, not
with perishable things such a2s silver or gold, but
with the precious hlcx)u of bhri st, like that_of a

lamb without blemish or spot [I Fete. 1:18,19]).
In the Epistle to the Hebrews Jesus'’ ransom is not only
superior to that of the 0ld Testament sacriffices but also
final and valid forever; an eternal ransom for all men:
he entered once for =211l [gf 1"‘?] into the Holy
tlace, taking not the blood of ats and calves

but his own blood, t.hus,qecurlng an eternal
redemption[dcwnd-r AvTe woey ; Hebr. 9‘:12].
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Finzlly, Jesus' ransom enab les the redeemed to serve the
Lord, as Jt. Faul says:

For lhe grace of God has appeared for the salva-

tion of o ll men, truining us to renounce irreligion

and warldly passions, and to live sober, upright,

and godly lives in this world, awaiting our blessed

hope, the ajpesring of the glory of our great God

nd Savior Jesus Cl"l/l“it’.l., who gave himself for us to

redeem us[ﬁv—\ Avredéacdd from all inicuity and to

purify for himself 5 people of his own vho are zeal-

ous for good deeds (Titus 2:11-=14).

il ctians serve the Lord by helping their bro thers, as Jesus
o &1 o 1 ¢ fat Y5 2 Y =
BaVe vilei \,,‘_;.:'.; &~ (5"dhtb A.(J-kc.,.

Ihe redenption terms of the exwdus not only enrich the
"ransom” concept in the Nlew Testament but also strengthen the
faith of Carls tlans in every age. If Jahweh was faith ful and
provicential to the people He redeemed from Egypt, how much
more ¢o should not He be to the people ronsamed by the death
of His uonly begottien Son, Jesus Christ! This argument, pro-
ceeding from the light to the heavy, was 2lre:dy 2 hermeneut-

25

ical principle of the rabbis et the time of Jesus and was
employed by Jesus Himself (dMatt. 6:26,30; Luke 11:13). This
rrincizle has definite homiletiezl value, 2 fact realized by

the Uld Testament prophets. ¥ith reference to the word 7.}
==

'34'.'.. F. Moulton #=nd 4. S. Geden, editors, A Concordane
Lo the Creek Testument, reprint of 3rd edition TEdinEurgh,:

T % 1 Clark, 1050), ps 607a: " Avccel "; every usage of Avzesr
and its compounds fall the NT references haove been included
in the texts is linked with service.

25, = o
Je We Loeve, Jewish Hermeneutics in the uFogtig Gos-
pels and Acts (f\ssén, Netherlazands: van Goreum ar MPe NeVaey
195L ), e Gb: the first middoth of Hillel, "7&‘!1’_: ;I('lig,ht
to the heavy!')." .

—
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Jirdlestone writes:
In the rrovhets the word is applied not only to the
deliverance of God's people from captivity, but to
that more important snd complete deliveramce, of
which all other higtorical interrositions of Divine
grace are shadowse.

21in, the Homan Catholic scholar, states, "just as

God had delivered Israel out of Egypt (Ex. vi.6), so He will

Fs. evii.2),! wechultz applies this principle to the growth
of the Kingdom of God in the modern world, a2 fitting note to
concl ude this section:

The wonders of the ixodus znd the deliverance from
Eryption o pression snd bondage fortell the wonder-
ful deliverance of the groving kingdom of Cod out
of every t;gguble and humiliztion which the world
cun cause.”

20 0bert Baker Girdlestone, S]fnony_gs of ¢ 0ld Testa-

ment (Grand Rapids: Eerdmans, 1948), p. 8.

27 ibert Gelin, The Key Concepts of the Dld Testament
(London: Sheed snd hLhard, 1955)s Pe LOs '

Szichult.z, Ops Clt«s pPe 351,




CHAPTER IV
' 7/
THE DIVINE ‘Z‘ga{gl’ OF THE EXODUS

The Bivine ’ggd./y:clfc,’.t‘ the Exodus
in the Zermon of St. ftephen

\fter presenting the sermon of Stephen in Aets Seven,
the writer will elabarate on the 0ld Testament background of
’5‘;0{2';(,\( as it is used in the context of Acts 7:36 and 13:17
to justify the title “"The Divine f‘_‘S'o(ld/etr of the Exodus."

lany Jews [rom Cyrenia, &lexandria, Cilicia, and Asia,
including both the Libertines and the serives and elders
(lets 6:2¢=12), brought false vitness against Stephen because
"they could not with stand the wisdom and the Spirit with
which he spoke” (Acts 6:10); their false accusation was: "he
have heard him spesk blasphemous words agalnst Moses snd God"™
(Acts 6:11) and that Jesus of Nazareth came to "change the
customs vhich Moses delivered to us" {(Acts 6:14). Vhen they
had brought Stephen before the couneil, "the counecil saw that
his face was like the face of an angel™ (Acts €6:15). This
3::;'-;3; be the reason why the council permitted “tephen a lengthy
defense (Aets 7:2-53).

Before discussing Stephen's defense, which in reality
became a powerful sermon and an indictment against the Jews,
two fac,L@r® should be noted. First, Stephen spoke before an
audience of Jews who came from all parts of the inhcbited

world; their citrict sdherence to loses and the Torah is




L2

reflected in Stephen's sermon (twenty-eight of the fifty-

three verses ;;f.—:rtain to lioses and the exo(jusj. The other

factor is Stephen's authority ("face of an angel," 6:15;

“full of the Holy Spirit," 7:55).

d of glory® (Dess T?)‘ Jo’;»j; Tij.?_}_)":}',is. 29:3)

appeared to .brahem and prowised him that although his descend-

be enslaved and ill-treated four hundred years, they

nts would b
would surely come out znd worship Jahweh in this plsce (Acts
7:6,7; Gene 15:13,14); Stephen empha sizes that Jahweh sealed

this promise with the covenant of circumecision (7:8). He

linke the time of the exodus to the period of the patriarchs

in this wanner: "But as the time of the promise drew near,
W : ; N oS ¥ e /
which God had granted unto Abreham” (Keds S& *J/‘?EVOXCOVOJ

't');)' WWJ/‘M)’ :17)« Thus also for Stephen the covenant of
1

rably connected to the exodus redemption.
"then the

branam is inseg

lote the porallel between Acts 7:17 and Gal. L:l,
had = uily ecome [o‘!‘t‘ ie }llﬁtf to'ﬂbfq«rr)’eonv] God sert

full

time
" The exodus redenption rezches its

of Jesus Christ (Hoses and

.

forth his Jon.e » o
significance in the greater exodus
spoke of his departure

F: 2l
Lisa

Elijah, ™who appeared in glory
was to accomplish f‘lr)aco?l']

N
LTar E/go&uf XvTo¥) whieh he

at Jerusalem,”. (Luke 9:31).

lSugra, De 32.
o

i. Jdindrich Lsnek, "The New uxodus in the Books of
T p. 12' "The

Luke," liovum Te._.ymentum, 1I, 1 (January, 1957),
menti on of the fact that Daoses and Elias, in : pe"king with
Jesus, told of his 'exodus' in Jerusalem is a preparation for
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Stephen retells the early life and call of Moses to show
very clearly how Jahweh had chosen him to be the leader of the
exodus redemption (7:18-35). If the Jews accepted Moses as
the leader of the exodus, then they most certainly should
accept Jesus of Nazareth, who is in truth that prophet who
#oses said was to come (Acts 7:37; Deut. 18:15) and the

~ &l

Righteous Une (Telr ScUA OV, icts ’7:)2;-7.721]_" ﬂlﬂ‘_‘ y Jer,
2316, which is 2lso related to the new exodus, Jer. 23:7,8).
However, becauce the Jews refused to accept Jesus they received
this terri le indlctament: "You stiff-necked people, uncircum-
cised in heart and ears, you always resist the Holy Spirit’
ets 7:51)." Those who boasted in their circumcision were in
reality outside of the covenant of Abrsham and Moses; by
betraying and murdering the Highteous One, Jesus Christ
(7:52,53), they failed to observe ( ovk ’e’/v,la(g,(-r& ) the law.

In this sermon Sterhen sums up the entire exodus evert
with this phrase: "He (iloses as the agent of Jahweh) led thaw

oMt . » " (032‘0_5 ?Ea?dfslf d'\’/‘tO\\lj y Acts 7:36). This

a further ment ion of these two men who appear precisely at
the moment of Jesus' 'exodus' in Jerusalem d’:z-nek peints out
through Lucan usage that the "two men™ st the empty sepulcher
were not angels but prdoably the same "two men"” at the Trans-
figurastion, i.e., lMNoses and Clias; as far as the writer knows,
this is a unique interpretation of this Lucan passage]. Thus
the Cospel of 5t, Luke itself gives the key to the understand-
ing of the word 'exodus' about which translaters, as we have
seen, are not clear as to the meaning. The exodus in Luke's
account is the leaving of the sepulchre, the realm of death,
and not in any way Jesus' end, His death, His crueifixion.
This finding is not only in full accord with the original
meaning of the word 'exodus,' but also with Luke's Christol-
0gy, in which central emvhasis is plzaced on Christ's resur-
rection.”
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simple sentence wou ld have been enouh to remind most of the
Jevis in the aulience of all the great acts that Jahweh per-
formed throuygh Moses in the exodus. However, &t. Stephen
emphasizes the ’cg.’daa/;r with 2 participial phrase:3 "having
performed wonders and signs in Bgypt and at the Red Sea, and
in the wilderness far forty years.” This "exodus in a nut-
shell™ may best be illustrated by 2 diagram of the Greek,

winich will also reveal its symmetry:

6STos ERHYAYEV oYTeVS

o< n o XS
7 = ~
TEPL & T A KA Enu £ X
2V Y v

b}
. 7 ~ Ee‘vﬂca ~ T‘}\ ge‘hﬂ
ﬁ Ayvrzy |KaC | g Ja'se n NS a3 e v ceatoven

7 e ST - - y
Ihe TECATA (T19)\) ond SpuL (D" NDI W] are frecuently used
in the Uld Testament t describe the exmdus event (Deut.

7:18,19; 26:18; Jer. 32:21),

3

F. Fo Bruce, ibe Acts oi the :goqtlcs, reprint of 2nd
edition (Grand Rapids: %“m. . Berdmans rubli shinf- Co., 1953},
pe 171: "The relation of the aor. ptc.‘rro:né"‘j to egn[q/zr
is debatable. we could toke it as simultanenus, making
’£ga’my refer to the 4O veirs' leadership of loses from Fxodus
onwards; but it is betler to take it with the ordinary force
of an aorpist participle, snd suppose that the words after’2r
{ Ac v1r7.'tg were added without strict regard to the gram-
ar oif the mreceding words.”
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St. FPaul also uses ¥EF ofx.‘.'t.Y to describe the exodus
redemption. lie says to the Jews in the synagogue at 2Antioch
of Fisidia:

Men of Israel, aznd you that fear God, listen. The

God of this people Israel chose our fathers and

made the people great during their stay in the land

of Egypt, and with uplifted arm he led them out of

it. And for_forty years he bore with them in the

wilderness fc:.u 13:16-18].
The ingratitude of thes children of Israel is placed opposite
thiz exodus redenption. However, the exodus is a minor part
in Faul's sermon, s0 it will not be necessary to go into
detall. l'eul emphasizes the fact that Jesus is not only
javid's son bhut also his risen Lord. The key phrase in the
passage just cuoted is ", . . 3nd with uplifted arm he led
then out of 16" ( Kl awetat Beaxdovos v yz)ov Emj/,glgrdﬁa‘vﬁgd{,
13:17) ’E,; d\’rt?)s refers to the land of Egypt. The preposi-
tional garase "with upliifted arm® (a;qn:lg §7-74‘_"'_’-1' Deut.
7:18,19; 26:8; Jer. 32:21) is symbolie¢ of Jahwe;h's kinetie
cower wnd judgment.

The power znd love of Jehuweh reflected in the divine
??K}ZLY'OE the exodus assures the New Testamen t Church of
the Lord's continual promidence.h The following study of
the 0ld Testament background of tfuéﬂxr’will strengthen

this assurance.

l*.:’a,ccording to J. B. Smith, Creek-English Concordance to
the lew Testament (Scottdale, Fernn.: Herald Fress, 1955),
3cpalyecy 1t used only twelve times in the NT if one excludes
the variznt in Mark 8:23. Nine of these twelve are used by
$t. Luke, which incl ude three references to the exodus
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I 2 /
the Old Testament Background of C;.LXECY
in the Exodus Context

1

The majority of Uld Testazment references to the exodus
event in its entirety use either the hiphil of -—‘7_,5)"’, or the
hiphil of '\1'7 s which the LIX ususlly translates with €ZLYECY.
¢ ™~ . v o~ 2, / . 1
inereiare, the backgrouni of G;&J’ECV is based on 2 context-
wl study of fifty-seven exodus passages using the hiphil of
- T b N L2 - T

NX"' and thirty-two, the hiphil of .7)}3. This study is

= 7T
limited to the hiphil of these verbs, which emphasizes the

fact that the exodus is entirely Jahweh's alml ghty , gracious
[ 4
2  m

SCLe ine resu

lts indicated in the three tables on pages €2 -
Ob, which will be referred to thmughout the following pages,
present net only 2 clear picture but also all eighty-nine
Eiblical refererc es.

- " : v A . L

Column I indicztes the LXX translation of XX or .ﬂ‘IU

T T

o 37 AL T . o, 4 Y in £3
Note -th at .\31 is translated with Qo J6¢Y in fifty out of the
fifty-six references, the same verb used in Acts 7:36 and

2
13:17, and 31_2_,? is translated with Cfagt’d’in only four

(Aets 7:36,40; 13:17), four to the apostles' release from pri-

son (Acts 5:19; 12:17; 16:37,3%9), snd one reference to Jesus'
leading out (EdapAyeY ) His disciples to Bethany just before

His ascension (lfuke 24:50), an excellent parallel to the exodus
event. The fimal lucan reference iz to the Egyptisn who led

four thousand out into the dlderness. Only one of the three
remaining references to €% A’J’Edr in the BT pertains directly .
to the exodus (Hebr. 8:9), but John 10:3 offers a parallel :
thought (the shepherd leads the cheep out to pasture). In

Vlark 15:20 the soldiers lead Jesus out to be crud fied.

5The gal of XY 3 is used in a number of exodus passages
(Gen. 15:14; Hum. 1%

T, 9:1; 1 Kgs. 6:1; 8:9; 2 Chron. 5:10;
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references, three in the b ok of lixodus. The common transla-
tion o.'."ﬂfﬂ is ,d.\"d#(r(il'l twenty out of thirty cases); there-
TTr

fore it is all the more surprising that the translator of Exo-
dus never uses oyeg’[cf for the hiphil of .»'Zry « Yhen "idols"
iz the subj ect of Dj}rj » the translator of lxodus seems to
prefer ’a(vuﬂcﬂo(,?fc\"' ; but when Moses is the subject of ;)_é_? »
he translates the verb with ifa(g’é'CY( the regular translation
of .\ _'_rr'_;; ihree of the six references which do not translate
x_:rg; with aé‘fdych:--re found in dJeremizh. The references to
the se striking diflerences in “xodis ond Jeremiah are too few
to prove anything, but they may offer suggestions for further
study. However, the LAL does prove that 2‘3&3‘&)’15 the regu-
lar travs lation in the exodus references and justifies includ-
ing it in the title "the Divine aES’a(}Q'tV of the Exodus.”

Column II is based on the context of the particular
Bib lical reference. The letters before the hyphen note
eitner divine love or power, depending on which receives more

stress in the context. Only the special phrases which modify

Pse. 1lL:l; idcah 7:15; Hag. 2:5), but in every case the refer-
ence isc merely temporal. There are a few metaphoric descrip-
tions of Israel's del iveresnce from Lgypt; ". « « how I bare
you on eagles' wings” (D9 Wa"DI DI DIN NWNY, Ex. 19:4);

cf. John adams, Israel's Iddal (@inburgh: T & T Clark, 1909),
p. 111: according to ‘dams, Bwald calls Ex. 19:4, 'born on
eagles' wings' "the gospel of the Cld Testament." "Thou hast
braught a vine out of f:‘gy}vb"(y"‘?ﬂ 0IYPD 12),Ps. 20:9).

In one instance Jszhweh presents lis credentials, as it were,
without using a verb: "Yet I (am) Jahweh your God from the
land of Lgypt™ (-F)":‘qf,}' ﬂ}ﬂf’ ~DJ'$7P‘;7]'DT'&\E Hosea 13:4).
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(or qualify) the hiphil of ,y% with this connotation of
TT

divine love or power will be considered here.

Only four out of the edghty -nine exodus references have

a special phrase pertaining to divine love. Two references

in Ueuteronomy state Jahweh's motivation: "Because Jamweh
loved you" QIN?N237N P2, Deut.
ide the comforting thought tha t Jahweh brought Israel out

"In his sight" &7“J;)_‘]_ .;7\]:7'17 Psalm 105 h

forth also with silver and

7:3; I+:37)0 Deut’o .‘.}:37

as the other

s
>

two references: "He brought them
gold® (.12):)7 7???_-0,_3-;.(-;'-“_2 » Ps. 105:37); "And he brought
people with joy" (‘)7'[/]//,2_ 7'}_9! .\‘_'__\’7'-"7 , Pese 105:143).

xodr s, and Leviticus there are only four

forth his
In Genesis,

out of twenty-one exodus references to divine power because
the stress is on divine love. However, in Numbers through
Judges in twenty-two out of twenty-six (both .!j" and ;7”3

cases the context stresses divine power. In the rrorhets

related to divine power {(eight out of eight),
Fifteen

:\3" is always
477:1 only half the time (four out of eight).
divine power qualify the hiphil of Ny”

"

|

,“hrt.bc,q pertaining to
[hey may be grouped under eight headings:

l. dighty hand (strong hand; uplift
(Bx. 13:143 32:11; Deut. 7:8,19; 9.26
Pa. 136:11,7123 Jer. 321213 Ezek. 20:5,6;

Daniel G: lq)

N

(el

o
|

6

b has only two gurlifying rlr':raq?w_". . ._’d;ou
broughtest up this people in thy pig )T sl Num,
l‘h:;]u.%); ", p. vith great power- (497 """-3.?-) gnd 'a stretched
out arm" 7"'4’07 :17“7617, Kings 17:36).




2. Hichty power - yTRAT TR
jeut. £ :3

{ Ex. 221113 1§ 137)
3, Stretched out amm —7-7“’:’ 5‘742‘
(Deut . 7:19; 26:8; ¥ S l}f 12 Jer. 32:21)

Le GSigns and wonders - NP2 NIANR
(Je”t' 7 -LLI. 26.!’), JPI"- 52 t:.’l}

5. Gwiftness of a buffalo -7; 'ﬂ\-’ .nzm 7:”9
(Num, 23:22; 24:8)

6. it?: rreat terror - 67'9 \“'779-1
‘ ut- 2\_: ‘; f}\.r‘o dl)

o L]
7. In the sight of the heathen - ﬂ"7931 .';! J5

(Lev. 26:45)

£. By night -3798f
(-CL'¢ ° ].U .].)

Jahweh's power is usually referred to in doxologies or in warn-
ings to the people, while Jshweh's love is related more fre-
guently to the covenant references, indicated in the second
half of colum II.

The letters after the hyphen in column II pertain to
other accents in the context related to those already pre-
sented. Unly ten of the eighty-nine exodus references are
temporal clouses; [fifteen stress doxologies. In sixteen out
of the thirt.y-two,“lj? passages the context emphasizes the
faithi'ulness of Jahweh, but this is stressed only in one~fourth
(fifteen) of the .‘l_"__\_’f"‘ references. It should be stated that
Jahweh's faith fulness is implied in the covenant refereric es
and is frequemtly contrasted to the apostasy of the people

(warnming or breach by the reorle). Jahweh's faithfulness to
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His covenant people was the core of the preaching of Moses
(especially in Deuteronomy) and the prophets.7

Jahweh's faithfulness is demons trated in the use of the
infinitive absclute; Cod sa2id to Jacob, "I will also surely
bring thee up again® (.ﬂl_?_‘nz;lfg,}'_ ; Gen. L46:L; 50:24).
The rhrace "Jahweh lives™ (:7_2'17’_ *T , Jer. 23:7,8; 16:14)
is an oath to His faithfulness. F«ven though the enemy out-
numbers them, Israel should not be afraid "because Jahweh
your Cod is with you, who brought you up out of the land of
gypt"” (Deut. ;?.O:l'; « Jahweh's faith fulness in the exodus
redemption assures Israel that Jahweh will provide for their
sw tenonce: I am Jahweh your God, who brought you out of the
land of LZgypt; open your mouth wide, and I will fill it"
(Fse £€1:10). VWhen lsrael broke the covenant by not driving
out the Canzanites, the angel of Jahweh contrasted this with
Jahweh's faithfulne ss:

« « « I brought you up from Egypt, and brought you

it o the land which I sware to give to your fathers.

I szaid, "I will never break my coversnt with you.

. « «" But you have not obeyed my command [Judges 2:1] N
“he contert of this passage stresses Jahweh's faithfulness,

the covenant, and the disobedience of the people.

74. B. Duvidson, The Theol £ 0ld Tes
he B ih eology of the estament ,
edited by C. Do Fo L‘ia’zlmond Tiew York: Charlee -cribner's
Sons, 1914}, pe. 241: "when recalling the Lxodw, the prophets
point the people to the mercy of God."
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All the exodus referemnces in Leviticus accent un te the

- * ‘-’I
covenant of Jahweh Elohim. The following passages are

enough to indicate the pattern:

vor 1 am the Lord who brought you up out of the
land of Egypt, to be your Cod; you shall there-

fore be

for I =am holy [Lev. 11:45).

You shall hove just balances, just weights, a
Just eplmh, and a just hin: I a2m the Lord your
God, who Lrpught you out of the land of Egypt

[Lev. 19:36].

for tov me the people of Israel are servants, they
are my servants whom I brought forth out of the
iznd of Egypt: I am the Lord your God Eibev 25:55’].
‘nd I will walk ammg you, and will be your God,
and yow shall be my people. 1 am the Lord your
l brought you forth out of the land of
you should not be their slaves
l.

However, the most important exodus reference to the covenant
'is the introduction to the commsndments. The exodus redenp-
tion is the mowd vation for keeping the commandments: "1 am
Janweh your God, who brought you out of the land of Egypt,
out of the house of bondage™ (Ex. 20:2). Thus the Sinaitic
chvensnt has its foundation in Isrcel's redemption from Egypt.
He We Robinson states that the covenant is the confirmation

10
of the redemptive act of the exndus. fccording to L. B

&

‘mong th e impartant exodus references pertaining to the
covenant which do not heve the hiphil of .\’11" or 77, tl’;%fol-
lowing may be ment ioned; Ex. 2:24; 613,43 }-;'i, I 371}63 ev.
26: 42, oeut. 7165 10:19; 16:12; 24:22; Jer. 31:2,3,31,32.

“For a detailed study of the basis fa the covensnt cf.
gdwin C. Sohn, "The Covenant Concept in Uld Tesvament Theology"
(Unpubli shed bache lor's thesis, Concordia Seainary, St. Louis,
LOKO), T4 ppe

J

V4. ¥. Robinson, Inspiration and Revelation in the 01
Testament (Oxford: the Cls rerdon Fress, 19LG), p. 153




52
Davidson two essential chzrzctiristics of the covenant are
God's disposition to do some act of grace to men a2nd His

'Y 3l
revealing this purpose to men. The net of grace in the
exodus redemption becomes significant in the covenant of Jah-
weh with His people.

From the very beginning Israel proved unfaithful to the
covena2nt and undeserving of Jahweh's love and faithfulness,
which were clearly revealed in the exodus. bDavdson asserts
that when lIsrael had broken the covenant, they had to rely on
Jahweh's nature, which led Him to make Israel His people in
the first A1"rce.l2 However, it should be pointed out that
lsruel 2lways had to rely on Jahweh's nature; they never had

right to expect salvation from Jahweh. Israel's deliver-

q

arnice ifrom L

IS

yet and the covenant was Jahweh's gift of love.

L4

Yet Israel rebelled in spite of Moses' repeated warnings not

to forget Jshweh's exodus love and faithfulness (Deut. 6:12;

8:1h; 29:25). They turned away from Jahweh during the period
of the Judges (Judges 2:1,2,12; 6:8,9); Samuel contrasts Jahe
weh?
wanted 2 theocracy (1 Sam. 1G:18; 12:8); the prophets admonish
the people that their backsliding is a breach of the covenant

with Jahweh, who "brouyht them out [-\':f'?:-l.] of the land of

llDaVidson’ Qp. Citvo’ e 1770 (5% Be 2[&0: "JEhovah

imposed His covenant on Israel. ile did this in virtue of
His having redeemed Israel out of Egypt."

1210145, pe 784

s exodus love with the ingratitude of Israel; who no longer
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. 1 ~ ~ e . 13
tgypt” (Jer. 7:22,23; 1ll:k; 34:13; Ezek. 20:5,63 Dan. Q:15).,
fhe best contrsst between Jalmweh'!s exodus love "nd Israel's
rebellion is found in the preaching of ‘fmos:
Heer this word thnt the Lord has spoken sgainst you,

0 peonle of Israel, -'_.:"’:.'_‘in{it ‘r.he\ whole f‘naj_[h 1ch
brought up out of the lamd of Egypt

'ﬂ" 'XUT?N"Q "Z)“’?D _)w R E "‘ou on]y [£ e T xn’ 1.-n
11 the 1 amilies of the earth; therefore I will

_,L.m.\,, you for all your inic uiti,es' ﬂ:ao: b & b

efs 9873 Jor. 1137)%

Column III in Tsbles 1 to 3 (pp. 62 - 64) tabulates the
sub ject of the eighty-nine exwdus references which use the
hiphil of “:,; or 177’3 in every cose this subjecet has been
listed as = proper noun. 7The divine name (eight dif ferent
nemes) is the subject in eighty of these eighty-nine exodus
references. ‘ihis justifies including the adjective "di vine"
in the title "The Uivine ’ESQQCV of the Ixodus." It is 2lso
very eignificant that the name "Jahweh"” or its compounds
occurs in seventy-five of the eighty references; "Glohim,"
only three times; "KEl," twice; and "Adonai,"” twice. In Fs.
136 "Jahweh,™ "tlohim," and "Adonei"™ (Fs. 136:1-3) may be
considered the compound subject of the entire psalm. "Elhoim,"
starding by itself, is found elsewhere only in the two Genesis
referenc es; ond both "E1"™ pacsages occur in the Balaam oracles.
The other "Adonazi" reference is in Daniel's confession of his

people's sins (Dan. 9:15). Before discussing the significance

131, the prophets there are a number of exodus references
reloted to [srael's rebellion which do not have the hiphil of
\ L OF ")ig : I1g..22823.63:10; Jer. 2:117,2035: 73 ?5,26 Lzeke

3_26; 2578,19,21,27; Hos. 7:13; 8:13, 14;°9:3,6,10: Amos 4:10.
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5l
of the mme "Jsahweh"™ and its compounds, the nine exodus refer-
ences which do not have a divine name as the subject of the
hiphil of ¥ " or fh(y will be mentioned first.
7 T i
The hiphil of _.753 is used in 211 four passages which
TT i
have the molten calf as the oubje ¢te The children of Israel
worsnip the molten calf, who (as they claimed) brought them
up out of Egypt (Ex. 32:4,8: Neh. 9:18); after the kingdom of
Israel hag been divided, Jeroboam places one golden calf in
ban and another in Dethel amd tells the people: "You have
gone up out of the land of BEgypt" (1 Kings 12:28).
lloses is the subject (once compounded with Aaron) in the
five remmining references. However, in two cases it explicitly
states that Moses acted as the agent of Jahweh:
He said, tBuf I will be vith you(:)MY ATAN I an
th you'_];---" and this shall be the &ign for you,
that I have sent you: when you have brought feorth the

people out of Lgypt[D* Y DD L7\ ANYa12),_ you
sha ll serve CGod ["dlohinF ‘on tH¥s fount Tin" Ex. 3:12].

In hiz admonition to the people Jamuel says: "Jahweh sent

- o 4 .
Moses and Aaron, who brought forth [’7;\'7 90/”1,0\' 3,,7,17_. 77'2“’._7
IN"FG 7 7'—';1_,§'7your fathers out of Sgypt" (1 Sam. 12:8). The

other references to lioses as the sub Ject are in the episode

lhjioses as Jahweh's agent is slso gemphasized in Hosea
12:1L, "by a prophet (X*'233) Jahweh browh t Israel out of
Egypt,”™ ef. Pas. 77:20; cf. infra, p. 67 for a comparison of
Moses with Christ.

1

5GI‘. Robert B. Girdlestone, Synonyms of the 0Old Testa-
ment (Grand Rapids: Wm. B. Berdmans, 104L8), p. 37: He trans-

Tates this verse, "Certainly I AM with thee.” On later
reflection ioses may have tzken this verb as the proper noun
for Jzhweh, as it is used in the following verse (Lx. 3:14).
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of the molten calf. <‘he people lose heart because of Moses!
continued absence and say to Aaron: "Up, make us gods, who
shall go before us; as for this loses, the man who brought
us up out of Lgypt, we do not know what has become of him"
(Ex. 32:1)« In tLhe same chapter Jshweh seems not to want
the "credit®” for bringing up 2 corrupt people: "And Jahweh
said to Moses, 'Go down; for your people, whom you brought
up [?)"f.‘lﬂ 7”1\'-}72]_5_-) out of the land of Lgypt, have corrupted

+1

th emselves” (Ex. 32:7). ”though,nbv is used in the two lat-
Tox
ter references and in connection with the molten calves,

there is no bad connotaticn in the verb itself. This is indi-
cated by the fact that Jahweh is the subject in seventeen of
the thirty-two exodus references which use the hiphil ofié?.

The verb is also in the final Moses reference which has a

covenant context, although it is true that this reference
conc ludes the molten calf episode (BEx. 33:1,2).

The name "Jahweh™ is closely associated with the exodus
of the children of Israel; "Jzhweh" occurs as the sub ject of
the hiphil of ag!; ori}}? in no less than seventy-five exo-
dus references, {ifty-one times by itself and twenty-four
times in the following compounds: "Jahweh Elohim" twenty
times (in six of the nine Leviticus references, which are all
relsted to the covenant); "Jahweh of Hosts" twice (emphasis
on Jahweh's power, Jer. 32:18; 7:23); "Adonai Jahweh" once
(in Solomon's prayer at the dedic tion of the temple, 1 Kgs.

£:53); "the Angel of Jahweh" once (Judges 2:1).
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The Lord first revealed his name "Jahweh (g)¥s1N, later
writtenf)?51" )" to lMoses at the burning bush (Ex. 3:1L, "I
\M H AT 1 .":L-J,"n:;;)‘.\: ‘j!j.i s155083 €:3,4). TLdersheim trans-
lates Jahweh's name "H.e who f;s'that He is,” the unchengeable

16
covenant God. Unly the Christian can truthfully ¢all Cod

)

his Father" and pray the Lord's Prayer, sc also only one of
God's covemant people could rightfully call him ".Jz*«lm'eh.“l7
Jahweh tells Hosea to name his son "Lo-ammi" because "you are
not my people, and 1 am not Jahx—;ehfﬂfﬂ._\"] to you” (Hos. 1:9).
Faul Heinisch correctly states that Jahweh is "a name peculiar
to the covenant vhich CGod ratified with Isr&el."’l Thus only
the covenant people could appreciate the redempt ive signifi-
cance in Jahweh's name (Num. 20:16; Deut. L:37; 7:7,8; Fs.
105:42,43; Bx. 20:2), as especially the context of Exodus

Six indicates:

16, ;
““E. “. BEdersheim, The Exodus and the ‘anderings in the

vilderness (London: The Religious Tract Society, n.d.),
p. 82. e Be Davidson sz2vs that because of the imperfect

Exe. 3:1h4 should be translated "I will be that I will be,"”
op. cit., pe 46. However, the line between lebrew tenses is
incefinite; the tense is dependent on the context; cf.
Uesenius' Hebrew Gramjar, edited by E. Keoutzsch (5th reprint
of 2nd Eng. editipn; AUxford: the Clarendon Fress, 1957),

po. 313ff, There ~rems to be no time designation in ’
so the best translation might be "BEING," which would place
the c.i$h"°1s on the nature of Jahweh.

Theodor Knolle, Luthers Glossen zum Alten Testament in
Auswohl nach der Urdnuns seiner Lehre (Muenchen: Chr. Ksiser,
Naeme Gottes 'lech werds sein' zeigt an, wie man mit Glsuben zu
Gott koumen musz; denn der Glaube sagt, was Cott sein und tun
wird =it uns, nasemlich Cnade #nd Huelfe, Venn ihr dahin kom-
met ESBQ; lShQ, 0 will ich bei euch sein und mich =0
erzeigen, dasz lhr erkennen sollt, dasz ichs sei.”

L8p oy Heinisch, I 3 %
thedogy of the Uld Testament, trans-
lated from the Germon By 'illiam Heidt (Collegeville, Minn.:
the Liturgl cal Fress, ¢.1950), p. 52.
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Testament (Chicago: F. Hi. Revell, 1880
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Yay therelore to the people of Isrsel, 'I am Jahweh,
and I will bring you out [OIPN “DXY7517 707 4781
from under the burdens of the Epyptians; and I will
deliver you from their bondage, and I will redeem
you with an outstretched arm snd with great acts of
Judgment, and I will take you for my people, and I
will be your God; and you shall know that I am Jah-
weh, your God, who has brought you out from under
the burdens of the Egyptians [Ex. $16,7) .

"Jahweh" 1is not only a redemptive but also an ontolog-
ical nuume. Davidson is wrong in limiting the meaning to Jah-
weh's redemptive activity, which he justifies by emphasizing

. - - ; 19
the lHebrew imperfect. veldner points out that the restora-

tion of Israel is based solely =nd alone upon the nature of

Jahweh as the holy &nd faithiul 0ne.2o Above all, Jahweh's

nome emphasisces His immutability and faithfulness; according

to Koenl;z, Jahweh is the "eternsl, steadfast, and trustworthy”
21

God. 1t is worth noting Otto Frocksch's insight that the

name "Jahwenh” is at Uhe same time a revelation and a covering

. SRS
of Code. Ihe children of Israel were not destroyed because
19, ¢

Ao B. Davidson, op. cdt., p. L7: "It is not an onto-
logical name, but 2z redemptive one, It does not describe Cod
on the side of His nature, but on that of lis saving opera-
tions, His living activity among His people, and His influ-
ence upon them." Supra, p. 56, footnote 16.

20

Revere lranklin VYeidner, Biblicol Theology of the 0l1d
p. -

1z. Koenig, JTheolosle deg Alten Testamnts (Stuttgart:

Chr. Belsersche, 1922), p. $5: Jahweh is "der Ewige,
Bestaendige und Getreue."

2

“20tto Frocksch, Thepologie d ‘loen Tegtament s (Gueters-
loh: C. Hertelsmann, 1550), p. 66: "Jahve 1st immer derselbe
zu aller Leit; aber er ist schlechthin unvergleichbar und dem-
nach unerklserbar; er traegt sein ewiges Geheimnis in sich.”
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Jahweh lived up to His name, "Jahweh lives,™ ;7357?"62?—(Jer.
16:14,15; 23:7,8); "For I Jahweh do not change; therafore you,
O sons of Jacob, are not consumed” (Mal., 3:6). Besides this
immutability, ‘eidner touches on the divine freedom and inde-
pendence indicated in the name "Jahweh':

God is Jahweh in as far as he has entered into an
historical relztion to mankind, and in particular
to the chosen people Israel. 1) The nzme carries
us into the sphere of divine freedom. It expresses
aquite generally the absolute independence of God in
his dominion. 2) The name further conveys the idea
of the absolule immutability of God?Bnnd implies
the invariable faithfulness of Cod.”

\s Jehweh made known His name to HMoses through 2 burning
bush, so also He reveasled the meming of His name to the chil-
dren of Israel through the cloud by day and the pillar of fire
by night, which may represent His grace and holiness, as Kurtz
believes!

is the fire is a symbol of divine holiness, so also

the enveloping cloud is 2 symbol of divine grace.

But the symbol is not without the matter which it

represents. In and with the symbgl is Jdehovah Him-

self with His holiness and grace.

Jahweh's nzme is always closely connected to the pillar of

cloud a2nd pillar of fire:

23

-~

Veidner, op. cit., p. 42.

Johann H. Kurtz, Ceschichte des Alten lundes, 2 volumes
(Beriin: Albert uohlgemuth, 1853), 1L, 152: "'ie das Feuer ein
Syabol der goettlichen Heiligkeit, so ist die umhuellende
olke also ein Symbol der goettlichen Gnade. /ber das Symbol
ist nicht ohne die Sache, die es abbildet. In und bei dem
Syambol ist dehovah selbst mit seiner Heiligkeit und Cnade.™
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But loses said to Jahweh, "Then t.hc Leyptians will
hear of it, for thou didst bring u c-.n'\‘mn'.l this
people in thy wmight from among thau, Ind {',néy will
tell the inh bitants of this land. They have
heard that tnuu, O Jahweh, art seen face to fﬁce,
and thy cloud stands over them and thou ;fop
before them, in a pillar of ¢loud by uwfz aa \')1.‘;_
17?97"7.0?2)9] and in a pillar of fire by nish eIy
_‘2"? W:\. Nume 1h: 13 1-’4]

Jahweh "looked through the pillar of fire” to trouble the
Lgyptians (Lx. lh:x4) and at the same time comfarted and

gui ded His people (Ex. 13:21,22; Num. 9:16; Deut. 1:33;

Pse. 78:14; 105:3%). 1This cloudy pillar of fire, the Sheki-
nah, hovercd over the tabernacle; "For the cloud of Jahweh
L‘);T’: ')_;l_?] was uypon the tabernacle by day, end fire was in
it by night, in the eyes of 2ll the house of lsrael through-
out. all their journeys"™ (Ex. L4O:3€, a beawtiful conclusion

-

to the book of Kxodus). Wright calls this o vering of the

zlory oi Jahweh "a ¢hining, refulgent envelope which surrounds

nis being, which is in the backgroumd of Is. 58:&:

Then shall your lifht break forth like the dewn, and
ur nealinh shall spring up apendlly, vour rightecus-

you
ness shall go before you, e .Lory of Jahwehn [‘r')j.'D
‘17)"] sh ll be your rear puarq.
Sl

This is Jahseh 's guarantee that He will always protect and

enlighten His people, as also Heinisch comments (Is. L:5-6).

25(.»301"*(, Lrmest tright , The Challenge of Iarael'q Faith
(Chicago: University of Chi ca; %o Press, C.l94L), p. &

26{'&“1 Heinisd'l’ __Ec ult e 3 Po a{.Cg for a detdlled Study
of the name "J¢ hweh," cf. villis EB. Laefsch YCod's Vanifesta-
tions as Jehovah in Exodus 3-15" (Unpublish ed Bache lor's
thesis, Concondia Ceminary, St. Louls, 1938).
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In one reference Jahweh refers to Himself as the ingel
of dalweh:
How the “Angel of Jahweh [-31 131?'-7-3'?1)]%:11; up Trom

Gilgal to Bachim. And he said, ,"I brouht you up
from Ggypt L DT X DD DIDY 31_5‘_5, N1, zna brought

you into the lard which I ‘swore to give to your
fathers. [Judges 2:1].

The ingel of Jahweh appeared to loses in the burning bush
(Ex. 3:2) and .g_tu ided the children of Israel on their journey
(Ex., 23:20,21,23; 32:34)« Like Jahweh, the Angel of Jahweh
is closely associated with the cloud and the pillar of fire
(Bxe 14,:19,20); He also ascended in the flame of ‘iznosh's
altar (Judges 13:18-22). Frocksch escuates "Angel of Jahweh"
and "glory of Jehweh" as nmaniflestations of Ja’m-.-eh.27 Robin-
son supports this view:

The term "angel of Yahweh™ denotes a2 temporary mani-

{festation of Yahweh, to be regarded as His presence

in human i‘orr_u,»and not an a2ngel in E:he ggdinary

sense of an independent he=venly being.
tiepenbring points out the znaleogy between the ‘ngel of Jah-
weh znd His face (Bx. 33:14f; Deut. l;.:37}.29 It should also
be noted that "Angel of Jahweh"™ is never used in the plural

number , accarding to McCaul's study mentioned by Girdlestone.Bo

d Frocksch, op. cit., pe. &424.

34

2“&. Whe eler Robinson, op. git., p. 39.
29

“Che Fiepenbring, Theo logy of the 0ld Testament (New
York: Yhomas Y. Crowell and Co., €.1893), p. 953 cf. A. B.
savidson, op. cit., p. 297: Angel of Jahwen: "In him all that
Jehovah is is present.”

304

irdlestone, op. eit., p. Ll.
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This brief study 1is enough to indicate that at lea=t in the
passages cited the "Angel of Jalweh" is Jahweh Iiimself.31
une can certainly arrive zt the conclusion that the name
"Jahweh'" and 1ts compounds refer to His covenant love znd
faith fulness, clearly manifest in the exodus redemption,
which comfort and assure His people in every age.

Column 1V in Tables 1 to 3 (pp. 62 = 64) indicates that
Lsgypt or the "land of Lgypt" is mentioned in all but five of
the exodus references, which use the hiphil of x]"' or _,753,

rr TT
In fifteen references Egypt is qualified with one of the
folloving phrases:
S w:
1. The house of bom age - '17"-7'-3-'_5 N2
(Ex. 13:14; 20:2; Deut. 5:6; 6113; 7:8; B:lk;
13:10; Joshua 24:17; Judges 6:8-9; Jer. 34:13)

2. Iron furnace - ?f"??:?_ 72D
(Deuts 4:20; 1 Kings 8:51; Jer. 1l:4)

3. ¥rom under the hand of Fharaoh =319 D T* NTAD
(2 Kings 17:7; Deut. 7:8) 2

e e

Lo '-z-'rom Endc\ar the burdens of the Egyptians -J)é_l'D
Lu}{. -‘:‘?l s

Jahweh's presence in the pillar of cloud and of fire geave them
confort and assurance, for they had exgerienced the divine
)ES‘(J&Y of the exodus. An even greater comfort and assurance
Jahweh offers all people in the exodus of His fon, Jesus

Carist, the pillar of the Church.

Jd
Fe Lo Miller, "3aving Faith in the Uld Testament"
Unpublished Bachelor's Thesis, Concordio Seminary, St. Louis,
1V, scci7, old seriesg), p. &: Miller believes that the Angel
of Jahweh is definitely the Messiah.
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TABLE 1

CONTEXTUAL STUDY OF THE A.I;E!II UF W AND ﬂis
IN 59 OT PASSAGES RELATING THE s;;r;.:'j"us EVENT & T
lo. Of Reicrences volum [ -= LAA Iranslation
g W |
plY l - 'és £fir’
3 /u 2 Yesl NV ¢
0 é 3 Vs %rx@ﬁ?ﬂd/
1 Q L B ”5',, w6V
1 0 5 *ate jp(
1 Q & -- .e{ec
LColumn I -~ Context
21 & I -- divine love
L U Li == divine love cualified
16 13 P ~=- divine power
15 4 PQ == divine power cquelified
30 ‘6 C -~ covenant
41l L D ==~ doxology
15 16 F == divine faithfulness
7 3 T == temporal reference
16 9 W == warning or breach by people
Column III -=- Subiect
O 1 Aj =- The Angel of Jshweh
1 2 E == God, T35\
2 O El == God,4N ¥
0 1L I -- 1Idols
3k 17 Jd -- Jahweh, ,7;,7‘,'
15 5 JE == Jahweh Elohim
2 L0 Jh -- Jahweh of ?oqts
- A 0 .. == Lérd,*"J TN
1 0 1J -« “Lérd JJﬁté'E mfl" Br L
1 3 M -- DMoses
1 0] Mg == lioses and Aaron
Column IV == References to Egypt
38 26 0 -- "Out of Egypt"
15 3 0L == "Out of Egypt" qualified
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The Church's Trust Strengthened
by the Divine °€§ RYEeLY of the lLxodus

The Jews in St. Stephen's audience were ‘probably aware
of this exodus background of 234']£¢Y in the Law and the Pro-
phets, wnich the contextual study of the hirhil of ,\';Y:_ and
'-’71}15! nas revealed. Therefore, 5t. Stephen sums up the entire
exodus event with one phrase, "He led them out . . ." (O@taj
i?&}dd’f" d‘-\a"‘n\’f, Acts 7:36).° The 0ld Testament baeckgzro und
of this phrase emphasizes Jahweh's love and pawer in the cove-
nant relationship with His people. Jahweh, faithfd to His
wme, kept His corenant promise with Abraham by redeeming the
children of Israel from the bondage of Pharach. Although
Israel frequently broke the covenant, Jalweh remained faithful
and in the fullness of the time completed the covenant in
Christ. 'Thus the prophets rereatedly referred to Jahweh's exo-
dus redemption to assure the people that Jashweh would remain

-~

Faithful to then in the future.  The New Testament prophets

also utilized tle exodus event in this way, but they interpreted
the exodus redesption in the greater light ofChrist's redemp-
tion on Calvary.

The exodus covenant attains full and permanent signifi-
cance in the New Testament Church. Zechariah prophesies in
the Benedictus that the Lord God (K\led) 336:5, 7".{7',,..\.': ﬂlﬂ‘:)

"has visitea and redeemed his people . . . to perform the

3:‘;')ugrm, ppe L43Ff.
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‘. mercy promised to our fathers, and to remmber his holy cove-

| nant" (Luke 1:72}); Vaul and Peter refer to the exodus covenant
| in the ok of Hosea: "I will live in them and move smong
them, and I will be their God, end they shall be my people”
(2 Core 61165 cf. 1L Petu 219,10 ‘Hos" 3_:1()).33

Israel's rebellion and breach of the covenant are also
warnings to the lNew Testament Church. St. Paul says, "Now
these things happened to them as a warning, but they were
written down for our in structig?, upon whom the end of the

A

ages has come™ (1 Car., 10:11).

The study of the hiphil of X" and ﬂl)tj in the exodus
Cy el T T

context also pointed out that Moses acted as the agent of

35

Jahweh. Jt. Stephen says that God sent Moses "as both 2

2 F . ) 3 1 3
ruler (g{C-)(tV‘C-L) and a deliverer (AtewThY ) by the hand of
the angel that appesred to him in the bush" (Acts 7:35)

D
“oses is the antecedent of o¢ds in the following verse, the
/ . . u s :

sub ject c)i‘i‘ﬁry’y@riwcts 7:3¢). ‘The office of Moses reaches

its full significance in the office of Christ; Moses was a pro-

rhet, priest, and ruler of the twelve tribes of Israel; Jesus
is the prophet, priest, znd king of the entire Israel of Cod.
is prophets, both performed signs znd wonders (Ex. L:6,7; Deut.

34:10,11; Ps. 105:26; Acts 7:36; John 20:3C). Jesus was the

j3.éote the ¢1rnificence of the covenant in Mark 12:26;
s 7:30-32; Rom. 9:15-18; 24-26; Hebr. 8:06; 9:15.

3l"Cf. also Acts 13:17,18; 1 Cor. 10:5-10; Hebr. 3:7-11;
3:16-19; 4:1-3; 8-11; Jude 5.

5.‘3ugra, ppe. 54f.
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prophet like unto loses (Deut . 18:15); however, Moses received
his power f{roa Jahweh, btut Jesus is Jehweh Himself. Jloses is
called the redeemer (AveeWTHF)'of the Exodus (Acts 7:35), but
Jesus is the redeemer of the world (Tit. 2:11-14). As priests,
both Moses znd Jesus intercede for the people (Ex. 32:32;
Hebr. 6:19,20) and suffer vicariously for them (Deut. 1:37;
Li121,22; Is. 53:4-6); but Jesus' intercession is continual,
and His vicarious atonement, once snd for all (Hebr. 9:12).
As rulers, both are called shepherds of Cod's flock (Ps.
77:20; 1Is. 63:11-13; 1 Pet. 2:25), but Jesus is the chief
shepherd (1 Fet. 5:.’;).36 George Hicks mkes the follawing
comparison of lioses with Christ‘37

l. Moses offered to sacrifice his life, Ex. 32:30-32

2. loses became poor, Hebr. 11:24-26; 2 Cor. 8:9

3. Moses reflected glary, Ex. 34:29; Mark 9:3,4

Le The Zldad and Medad account, & re from heaven,
Num. 11:24-29; Hebr. 12:17

5. The death of Moses, Deut. 34:6, and resurrec-
tion, Luke 9:30,31.

However, Jesus execubes his threefold off'ice by His own
authority because He is Lord (kGeLos ), the New Testament
name for Jahweh.

The word stwly of the hiphil of Y2 =ond ;1?53 in the

exodus context has also revealed that Jshweh is the subject

For other comparisons of lMoses with Jesus cf. Aets
3:22; 7:37,38; Hebr. 3:2-6.

37George E. Hicks, ¥y Jervant, Moses (London: Marshall,
dorgan, and Scott, 1951), pp. 117-19%
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of the verb in most cases. Jesus also calls Himself " '}')'lv/
E?,«L " the Creek translation for "Jahweh" (John 2:24; 28,58;
13:19); the brnd of soldiers who came to Cethsemane to cap-

ture Jesus fell backward to the ground when He szid, "{,U
&"/"‘ * (John 18:5,8). In Rev. 1l:4 John paraghrases the "I
THAT I A¥M"™ of Ex. 3:14, as Zahn points out:

Then a writer who uses3oro” with the gen. between
:-‘.ir;%y and :L‘ogt,y tiri;s vrites once {i.4)2me 8 03
Kt 8 AV Ketl et‘,)(oﬂsVo; it must be because he
wants ‘%n indicate thst 'u,,‘\rlcrz\ s used as an nae-BF

»le proper name, as a paraphrase for Yahweh.

“hile Zt. Faul was at Corinth, the Lord encouraged him wi th

the came words thet Jahweh spoke to Moges from the burning

ind the Lord "aid to Faul one night in a vision, "Do
not be afraid, 1 but speak and do not be silent; for 1
am with you[ft w:;m,acu oovl, and no man shall attack
you to '..‘ru: you; for I have .adn' people in this city."
Lets 18:9,10).

Come identify the ang el who spoke to Faul on his way to Rome
{Acts 27:23) with the Angel of <ahweh of the 01d Testament:
For this very night there stood by me an angel of

the God to_whom 5 belgng_a .«Jh;m I worshin[wALEID) Ac
AdoC tdvz-» A vuizi Tov Hcov é:;‘ fbu rcev}u -ﬁ'rg,\ 0s]. s

C
The Revised Standard Version correctly translates this verse
so that God is the object of 5t. Faul's worship, as the text

clearly indicates. Kurtz believes that the Angel of Jahweh

38
Theodor Zahn, Introduction to the New Testament, 3
volss., translated from the third Cermsn edition by fellows
and sciolars ,S Hartford i‘heolo :ical Seminery (Edinburgh:
T & T Clark, 1909), III, 435
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ie a type of the incarmate Jahweh.39 The Chekinah that dwelt
over the mercy seat of the ark of the covenant became incar-
nate in Jesus of Nazareth, the Son of God, as John testifies
(John 1:14):

And the Word become fle sh and dwelt among us, full

of grace and truth; we have beheld his glory, glory

as of the only Son from the I?:.lther.. ¢« ¢« « MAnd Tfryom LO

his fullness have we all received, grace upon grace.
Thus Jesus complement s the di vine )e’.'?-{,raVof the exodus.

By His work of redemption and His continual intercession
before the Father, Jesus Christ assures His Church of Cod's
faithfulne ss. Ais Jahweh says through Malachi, "1 Jshweh do
not change" (Mal. 3:6), so the zuthor of Hebrews writes,

"Jesus Lhrist is the same yesterday and today and for ever™

(Hebr. 13:8).,

)g’-l. He Kurtz, Geschidite des fAlten Bundes, 2 volumes
(Berlin: Albert Wohlgemuth, 1853), II, 152, ". . . der Engel,
der ihn fi‘f,'lﬂ',‘] im alten Burd e repraesentirt und seine
zukuenftige Henschwerdung vorbildet. « o oF

G ! -

Zahn, op. cit.y, p. 208: "When John compares the exist-
ence of the Logos, who bLecame flesh upon earth, with the
visible appearance of the glory of Yahweh during the flight
out of fLgvet and its descent upon and into the tabernacle,
he immedistely represents himself a2s one of the group of men
among whom the Logos dwelt in the flesh as in a tent.”
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CHAFTER V
CUNCLUGION

This study of the 0ld Testament background of the exodus
motif in Matt. 2:15; 20:28; ‘ets 7:36 has revesled that Jsoh-
weh's exodus redemption has permamert signific ance for the New
Testament Church.

Chapter II1 has elaborated Jahweh's exodus call. In Hosea
and Isaiah's day the people understood this call from Egzypt
as the creative eall of Jahweh which made Isrszel His people.
utbe Matthew appliies the historicel call in Hos. 11l:1 to Jesus'
return from Egypt (Matt. 2:15) md combines this with the ecall
of the suffering servant (Matt. 12:18-21), whon the Lord has

called in rightecusness to be & covenant to the people and a

N

light to the nations (Is. 42:6). Therefore, God's call to
Jesus transcends the creative exodus call of Hosea 1l1l:1.
Through Christ God extends liis call to the New Testament
Church, the "lsrael of God" (Gal. 6:16). The homiletical
value is derived from the exodus parallel; God called His
Church "out of Lgypt," out of the bondage of sin.

The redemption terus of the exodus, ;._13 and 37,;.’_?. pro-
vide the 0ld Testament bsckground for the AVTeof analogy in
iMatt. 20:28 (Chapter 111). Jahweh's love is manifest in the
exodus redemption; He redeemeAd Israel to be His own special

people. At the same time Johweh redeemed Israel to be His

slaves instead of the slaves of Pharaoh. However, Israel did




Jesus' ransom proves the Lord's faithfulness in keeping His

7%
not fully reclise that being the "slaves of Jahweh™ is the
high est freedom. This voluntary service which the Lord
desires {rom His people is exemplified by Jesus: "even as

the Son of man cme not to be served but to serve, and to

i-’)

1 L] - , ,e Ty

glve his life = rnnsmn(hvzzaa for many” (Matt. 20:28).
promises, wmakes it possille for all men to belong to the
“"lesrael of Cod,"™ and enables the redeemed to serve the Lord.
thus throupgh Christ the exodus redemption speaks 2lso te the
Church of today.

_ - 2% 7 ‘

he divine £§°¢‘ftr of the exodus (Chapter IV) forms a

vital part of the sermons of Gtephen and Paul (Aets 7:363

13:17). lhere are eighty-nine exodus references in the 0ld

el ) 1 -- e /

festament which use the hiphil of #X* and ,7}5 i \,’Q?JJ{(V).
T7T T7T

The context of these passages emphasizes Jahweh's covenant

love =2nd power. Although lIsrazel repestedly rcbelled, never-

theless Johweh remained faithful to His backsliding people

and completed His covenant in Christ. In the New Testzment

e o8 p 2n> it d i
Christ is the author of the divinel?%F!Y and assures f(lis

Church that He will preserve them {orever.

Thus Jahweh's exodus c¢all, redemption, and preservation
attain their full significance in the greater exodus of Jesus
Chri st (Luke 9:31).

This thesis has presented only the exodus event (from
the call of Moses to Israel's settlement in Canaan) as one

of God's great redemptive acts in history. Appendix A lists
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the Biblical references to the important

dus event, while Appendix B gives all the exodus references

according to books.

hnses of the exo-




AFFENDIX A

BIBLICAL FARALLELS TO VARIOUS FHASES OF THE EXODUS

The Faschal Lamb

Ex. 12:13,27 Matt. 26:17,18 John 19:36 Rews 7317

2 Chrone. 30:15 Matt. 26:28 3. Cors 517,8B Rev. 12:11

2 Chrone. 35:1 Mark 1l4:12 1 Cor. 11:24,25 Revs 13:8

2 Chron. 35:18 Mark 1lL4:24 Hebr. 11:28 Rev. lL:l

Ps., 78:51 Luke 22:20 Hebr. 13:20 Rev. 15:3

Fe: 135:8,9 John 1:29 Heve 5:12,13 Reve. 19:7

Pss 136:10 John 1:36 Rev. 6: 16 17 Rev. 21:9

sech. 9:11 John 2:13 Rev. 7:1L Rev. 21:27
Crossing the Red Clea

Exe 14313,1 Josh. 24:7 Pee 77:15,16 Is. 11:15,326

Exs lhi121;22 2 Sam., 22:16 Pse. 78:13 Ise 43:1-3

Exe. 14:30,31 Neh. 9:9,10 Ps. 98:1 Ise Lik:27

Ex. 1532 Neh. 9:11,12 Ps. 106: 7 8 Is. 60:2
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