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CHAPTER I
INTRODUCTION

The purpose of this thesis is to investigate the
areas of agrecment which have been achieved by the three
World Conferences on Faith and Order. Interest in this
problem stems from two existential situations. The first
lies in the fact that the church body with which the writer
is affiliated, the Lutheran Church--llissouri Synod, is not
an active participant in the so-called ecumenical movement,
as that movement finds its expression in the World Council
of Churches. The reasons for this position which are most
frequently cited fall under the broad category of "doc—
trine,” This Imtheran body, along with The other three
member bodies in the Evangelical Lutheran Synodical Con-
ference of North /merica, considers it "unionism" to engage
in "church-fellowship with the adherents of false doctrine. "t
The second situation which has promoted interest in this
subject is the writer's attendance at the recent North-
American Conference on Faith and Order, held at Oberlin,
0hio.2 At this Conference many basic Christian doctrines

ln) Brief Statement," Doctrinal Declarations (St. Louiss

rdi mblishins House, N.d. De ™ « John
gg:ggozeaﬁueller. "The Ecuﬁanical'ﬂgvament and the Lutheran

Church~--Missouri Synod," The Lutheran Witness, LXXII (Aug-
ust 4-September 1, 1953), 206if.

2 n Diary: Faith and Order
John George Huber, "Ecumenical ry
at Oberlin," Seminarian: IL (January, 1958), 46-50.
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were discussed, such as, Baptism and the Lord's Supper,
and significant agreements (and disagreements) were registered
in the final Repo:c'l:.5 In the light of these facts, plus the
additional fact that the Faith and Order Commission is dedi-
cated to a non-compronmising study of divisive theological
issues,4 thorough historical research in this field seems
well-warranted. It is the goal of this thesis, then, to
trace the development of the Faith and Order Movement, to
examine its methods end approach, and to compare its agree=
monte at the World Conference level,

Specifically, the major focus of this study will be
on the First World Conference on Faith and Order, at
Lausanne, Switzerland, 1927; the Second World Conference,
at Edinburgh, Scotland, 1937; and the Third (and most recent)
World Conference, at Lund, Sweden, 1952. The historical
context, howevery will include a span of forty=-seven years,
beginning with the World Ifissionary Conference at Edinburgh
in 1910, and ending with the regional Oberlin Conference in
1957, Some consideration will also be given to the relation-
ship of Faith and Order to the World Council of Churches.

3paul S. Minear, cditor, The Nature of the Unity We
[ ) ? ot we
Seek, Official Report of the North imerican Conforence on
Faith and Order, September 3-10, 1957, Oberlin, Ohio (St.
Louis: The Bethany Press, 19585. Note that this event
marked the first time that The Iutheran Church--HMissouri
od sent an official observer to an ecumenical conference
of the World Council: +he Reverend Professor Paul M. Bretscher.

491iver S. Tomkins, editor, The Third World Conference

ey

n Faith and Order Held at Lund, August loth to 28th,
%ﬂbﬁﬁon: SCM Press, Lte, 1955)y DDe 55??.
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The thesis will follow a simple outline., Chapter II
will treat the "History of Faith and Order"; Chapter III
will explore "Methodology"; and Chapter IV will list and
analyze "Agreements,” under the headings of faith, order,
and worship. The summary chapter, V, will pull together
the major agreements, outline the significance of them and
the Novement as a whole, point to arecas of continued dis-
agrecment, and attempt some sort of prognosis for the
future.

The major sources from which the data will be taken
are actual Faith and Order documesnts, available at
Pritzlaff liemorial Library on microfilm, and the three vol-
unes of official Proceedings of the World Conferences. Other
materials will play a minor role in filling gaps and supply-
ing some aid in the way of evaluation. For the most part,
however, the official records of Faith and Order will be
presented to speak for themselves. It is for this reason
that the thesis will carry a2 considerable number of quota=-
tions and footnotes.

As a preliminary summary, suffice it to say that the
development of Faith and Order can be traced to a number
of simultaneous factors, with the Missionary lMovement play-
ing no small part. From the start the Anglicans have

assumed a leading role in ecumenical end@avors such as
Faith and Order, but gradually other churches have found

their place and are making extensive contributions. At each
step of the way, the Zastern Orthodox Churches stand as a
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formidable bulwark of opposition to any sort of compromise

of their heritage. This extreme position on the liturgical-
sacramental side of the secumenical ledger is counter-
balanced by the Salvation Army and the Society of Friends,
Christian organizations without formal worship or sacraments.
Among these znd many other churches there are also conflicting
polities-—eplscopal, presbyteral, and congregational-—
different views on the Holy Scriptures and the function of
tradition, a host of opinions on the nature of the unity
which the church should seek, and most baffling of all, the
variety of interpretations as to the nature of the church
itself,

Despite all of these seemingly impossible conflicts,
and others, some measure of agreement has been reached at
the Vorld Conferences on Faith and Order. The most hope-
ful advance 1n agreement lies in the area of Christology,
and yet, the paradox still remaing which was so well ex—
pressed in the Faith and Order theme for the Second iLAssembly
of the World Council of Churches. We confess "Our Unity in
Christ and Our Disunity as Ghurch.es."5 It is this paradox
which Faith and Order is determined to resolve. The data
presented in this thesis indicate the beginnings of achieve-

ment. .

4. A. Visser 't Hogf‘b& editor, The Zyauston Eepor:
Second Assenb;z of t e Wor ouncIl of Churches,
thgw York: rper and Brothers hers rublishers, 1955)s DPDe {28




CHAPTER II
THE HISTORY OF FAITH AND ORDER
Edinburgh, 1910, to Lausanne, 1927

Higborians of the ecumenical movement concur with
Tatlow that "the origin of the proposal %o hold a YWorld
Conference on Faith ard Order ies always and rightly assoclated
with the World Missionary Conference, iEdinburgh, 1910.“l
Recalling that this historic Conference brought together
twelve hundred delegates from one hundred sixty missionary
soclileties, Pache points out that:

It was there that Bighop Brent of the Episcopalian

Church in America and the Lutheran Archbishop

Soderblom f£rom Uppsala, Sweden, were struck by the

vision of the church universal, and from that time

they became zealous apostles in the cause of church

unity.2

Immediately after the liissionary Conference at Edin-
burgh, various churches took almost simultaneous action
toward the attainment of greater unity. Slosser cites five
specific instances:

On October 18th [1910], the Convention of the Natiomal

Congregational Council in session ian Boston, Massachu=-
setts, passed an important resolution appointing a

~ lpjgsington Tatlow, "The World Conference on Faith and

Order," A History of the Ecumenical lMovement lﬁlﬁ'lfﬂg'
edited by ouse and Stephen Charles Ne adelphia:
The Westmingter Press, 1954), Chap. IX, p. 405.

2Rene Pache, "The Ecumenical Movement," Bibliotheca
Sacra, CVII (July, 1950), 357. SRR T
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special committee which should be ready to consider.
any overtures for union "in view of the possibility

of fraternal discussion of Church unitg suggested by.
the Lambeth Conference of Bishops in 1908." On the
same day the Disciples of Christ in National Conven-
tion at Topeka, Kansas, passed a resolution calling
for the creation of a similar comnittes. Almost simle-
taneously the Church of lingland in Australia appointed
a Conmission to seek Conferences onr unity with the other
Churches of that Continent. In the same year the
Presbyterian Church in the U, S. A. appointed a per—
manent Committee on Chureh Co-operation and Union,

In the very month, that is, Octcber, certain doctors
and clergy of the Orthodox Churches of the BEast, in
session a Abthens, took important actlion relative to
the furtherance of general Christian re-union.?.

But of all the churches which expressed interest in
the cause of unity, it was the Protestant Episcopal Church
in the United £tates of America which took the lead in pro-
moting what is goenerally called the Faith and Order Move=
ment. At its General Convention held in Cinecinnati in
1910, the following report was presented to the House of
Clerical and Lay Deputies on October 19th:

Your Committee is of one mind. We believe that the

time has now arrived when representatives of the whole

family of Christ, led by the Holy Spirit, may be will-

ing %o come toge'l:heﬁ for the consideration of questions
of Faith and Order.

3Gaius Jackson Slosser, Christien Unity: Its Histo
S .

and Challenge in All Communions in ALL I?a_n&:g (Wew York:

Dutson, s De 5Dls

SosgiakOgmiaet on dopetuted 36 Drmnes b
Conference on Fait er, aith a r
Ho. 1, (1910), in Microfilm Series I (1910-1948), cial
Tamphiets and Publications of the Commission on vraith and
order, prepared Dy A. T, De Groot ort YWo s oxas
stian University, July, 1954), P« 3.
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The report propounded "the belief that the beginnings
of unity are to be found in the c¢lear statement and full
consideration of those things in whichk we differ, as well
ag of those things in which we are one,“5 and included the
following resolution:

Vhereas, there is today among all Christian people a

growing deslire for the fulfillment of our Lord's

oprayer that all His disciples may be one, that the
world may believe that God has sent Hims:

Resolved, The House of Bishops concurring, That a

Joint Commission be appointed to bring about a

Conference for the consideration of questions touching

Faith and Order, and thait all Christian Communions

throughout the world which confess our Lord Jesus

Christ as God and Saviour be asked to unite with ug

in arranging for and conducting such a Conference.

On that same day the resolution was adopted unanimously
by both the Eouse of Bishops and the House of Clerical and
Lay Deputies. A Joint Commission of twenty-one men was
appointed, including five who were to play significant roles
in the future development of the Hovement: +the Rt. Rev.
Charies H. Brent, Bishop of the FPhilippine Islands; the Rev.
Alexander Mann, of Bostonjy J. Pierpont Morgan, of Wall
Street, New York; Robert H. Gardiner, of lMaine; and George

Zabriskie, also of New Iork.7
The immediate goal of the proposed Conference was to

5Tbi8., Do e
S1hia.
7Ibid-o. PPe 5=6.
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afford an opporbtunity for mmtual sharing and conversation
anong the churches, but the report revealed an ultimate

aim which included "the definite hope that it mey help %o

)
H
(]

pare the way for the outward and visible reunion of all
who confess our Lord Jesus Christ as God and Saviouz."S
Speclific reference was also made to define "all" ag "reop-
ressntatives of the whole Christian world, both Catholie
and Jrotestant.“g

By July 25, 1911, this report wes amended to list

in the years which followed the Protestant Episcopal
Church isgued and distributed a series of pamphlets which_
further defined the objectives ond methods of the proposed
World Conference. Some of these, now listed as official
Faith and Order documents, are "The World Conference and
the Problem of Unity," by the Rov. Francis J. Hall, D, D.;ll
"in Official Statement by the Joint Commission of the Proit-

ostant Fpiscopal Church in the U. S. A."31° "Prayer and

8"Report of the Committee on Plan and Scope," adopted
Lpril 20, 1911, Faith and Order Pamphlet No. 3, P« 3.

9;§;Q., Pe 4o
107p34,, pp. 12-18.
1paith and Order Pamphlet No. 12.
12pa1tn and Order Pamphlet No. l4.
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Unity, By a Layman";l5 "Questions of Faith and Order For
Consideration by the Proposed Conference,"” by the Rt. Rev.
A. Co A, Hall, D. D.;3* "Unity or Union: Which?" by the
Rt. Rev. P. M. Rhinelander, D. D.3>” and "The Conference
Spirit, By a Layman. nl6

The Joint Commission Appointed to Arrange for a VWorld
Conference on Faith and Order had corresponded with
Christian Churches around the world so that by April 5, 1913,
it was able to publish a "List of Commissions already Ap-
pointed,” with a total of twenty-one church bodies repre-
seni:ed..]‘? Then, in 1914, a deputation was sent to confer
with thirty-one non-Anglican communions in the British
Isles. Canon Bate reports that the ecumenical delegation
wac able "to secure promises from every Communion visited
of a favorable consideration for the proposed (Jox:nj.'er:ence.“:"8

With the arrival of World War I, communications were
blocked for some four years, but work was resumed as soon

as possible after the irmistice of November, 1918:

15paith and Order Pamphlet Ho. 15.
g

aith and Order Pamphlet HNo. 16.

15paith end Order Pamphlet No. 18.
16pa14h and Order Pamphlet No. 19.
17paith and Order pamphlet No. 2l.
~ 18y, §. Bate, editor, Faith and Order: Proceedings
%a%jﬁ%n%% %%}k%%u-ao:,%s),
Pe °
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The first adventure on a large scale was a deputation

to Europe and the East, in spring and summer of 1919,

e o o The results of the deputation have been manifest

alike at Gemeva and Lausanne, in the full and frie

co-operation which has beon secured with the Orthodox _

Zastern Churches and with the Churches of Scandinavia.l9
During this periocd the list of commissions appointed by the
churches had grown from thirty-five ia lMarch, 1914, to seventy-
two in October, 1919, which included representation in Europe,
Africa, Asia, Australia, North and South America.

A preliminary meeting was held August 12-20, 1920, in
Genova, "to arrange for the further conduct of the move-
menﬁ."21 The delegates in attendance represented about forty
nations and seventy autonomous churches, "including all the
great families or groupe of Trinitarian Churches, except the
Church cf Rome, whick had declined to participate."22 A
Continuation Committce of fifty-one people was appointed,
representing the following communions: Anglican, Armenian,
Baptist, Congregational, Brotbren, Disciples, BEastern Orth-
odox, Society of I'riends, CGerman Evangelical, Lutkeran,
Methodist, Old Catholic, Presbyterian and Reformed.®? Bishop

Charles Brent (of Western New York) was elected Chairmang

191p1d., pp. ix-x.
20pgith and Order Pamphlet No. 2L.

2lupeport of the Preliminary Meeting at Geneva, Switzer-
leng, Augist 12-20, 1920," Faith and Order Zemphlet'No. 32,
Pe .

221414,
231p3da., p. 83
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Dr. CGeorge Zabriskie, Treoasurer; and Mr. Robert Gardiner,
Secretary.24

The Continunation Committee met on August 19 at Geneva
Just prior to the close of the preliminary meeting. Two
najor transactions were voted upon ir preparation for the
First World Conference on Faith and Order: The election of
a Subjects Committee, and the drafting of four "Questions
Concerning the Faith of the Reunited Church,” to be circu=-
lated to all the commissions:

1. WYhat degree of unity in Faith will be necessary

in a reunited Church?
« I8 a statement of this one Faith in the form of a
Creed nccessary or desirable?
53¢ If oy what Creed should be used? or what other
formulary would be desiravle?
&t What ars the proper uses of a Creed and a Confes-
sion of Taith?25

Between the first Continuation Committee meeting in
1920 and the second in 1925, preparations for the World
Conference took the form of sub-committee meetings, the
circulation of publications and extensive correspondence.
This activity is summarized by the Secreteriat for the
Continuation Committee in a list of "the most important
meetings since Geneva 1920 in connection with the prepara-
tions:

(a) Members of Commissions in North America, Kew
Gardens, N. Y., April 3 arnd 4, 1923.

+ 2%1p14., p. Bl.
251pid., p. 88.
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(b) ?gbdiggg Conmittee, Oxford, England, September 10-
3 .
(c) Hembers of the Commissions in North America, Buffalo,
He Yoy Hovember 7 and 8, 1923,
(d) lembers of the Commissions of the American Episco-
pal Church and the Presbyterian Church in the U. S. A.,
New York, Hovember 6 amnd 7, 1924, %
(e) Archbishops of Canterbury and York's Committee,
Lambeth, December 1ll, 1924, and at other times, .
(£) Subjects Committee, Oxford, June 30 £f., 1925,25
A new series of preparatory publications was also listed--
some in English, French, German, and Greek--one of which
added four new topics to the original slate of questions
on "Faith of the reunited Church": "The Ministry in the
reunited Church," "The Church," "The Christian ioral Ideal,"

and "The Sacraments."27

During this period of heightened anticipation of the
First World Conference, members of the Faith and Order
liovement were saddened by the death of Mr. Robert H.
Gardiner, June 15, 1924, who had served as Secretary to the
Continuation Committee.Zo

The Continuation Committee held its second meeting
from August 15 to 18, 1925, at Stockholm. Because the
Hague proved unavailable, Lausanne, Switzerland, was voted

as the place of meeting for the World Conference. The date

26“Hbmnranda from the Secretariat for the Continuation
Committee, Stockholm, August, 1925" (no number; follows.
Faith and Order Pamphlet No. 40 in Microfilm Serdes), p. l4.

27"Fiva Series of Questions for Preliminary Discussion
in Preparation for the World Conference on Faith and Order,"

Faith and Order Pamphlet No. 39, (1925), pp. 3-=7.
28Tat1°“. OPe Git.’ P- 420,
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set was Apgust, 1927.29 The Committee also outlined a
"Mothod of Discussion"”° and an agenda:
I. The Call 4o Unity
If. The Nature of the Church
III. The Church's Common Confession of Faith in God
IV, The Church's Minigtry ‘ '
V. The Sacranents
VI. The Unity of Christendom and the Place of
Different Churches Within it
Vi, ﬂrrangementg1for Contimuing the Work of the
Conference. -

By May 1, 1926, the list of Faith and Order commissions
of the various churches had expanded to eighty-eight, ale
though several communions were listed as "Report Awaited.“32

The third meeting of the Gontinuafion Connittee, held
in Berne, Switzerland, August 23 to 25, 1926, elaborated its
plans for the World Conference, ond accepted an additional
topic for the agenda: "The Church's Message to the VWorld—-—
the Gro.f.slzue’_l.."53

By July 27, 1927, one hundred and nine churches appeared

29"Minutes of the Continuation Committee of the World
Conference on Faith and Order, Stockholm, August 15 to 18,
19§5,“ (no number; precedes Faith and Order Pamphlet No.
41)y De 14,

30nprapt Agenda for the World Conference on Faith and
Order," Faith and Order Pamphlet No. 41, pp. 19=-20.

511bid., pp. 8-18.

32n150t of Commissions Already Appoi£tea," Faith and
Order Document No. 21 (Revised, May 1, 1926), DP. 5~45.

33nminntes of the Contimuation Committee of the World
Conference on Faith and Order, Berme, Switzerland, August
23-25, 1926," Faith and Order Pamphlet No. 435, PP. off.
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on the official membership list of the Lausanne Confer-

eme.aq-

The TFirst World Conference on Faith and Order was held
at Lausamnne, Switszerland, fugust 3 to 21, 1927.35 Officers
elected for vhe Conference were the following: Bishop
Charles H. Brent, President; Dr, A, E, Garvie, Deputy-
Chairman; lir. Halph W. Brown, General Secretary; and lir,
George Zabriskie, Treasurer.56 A "Preamble” and "The Call
o Unity" were unanimously adopted by the full Conference.
The section reports were "received by the full Conference,
nenine contradicente”: II., "The Church's lMessage to the
Vorid—--the Gospel®; III., "The Nature of the Church"; IV.
"The Church's Common Confession of Faith"; V. "The HMHinistry
of the Church"; and VI. "The Sacraments.“37 The Conference
wvas attended by three hundred and ninety-four official
delegates and observers from one hundred and eight churches
of more than fifteen denominational families.?> A Contimu—
ation Committee was appointed, retaining the same officers

of the Lausanne Gonferenoe.59

3"’“I'iembeu'.'sah:l.x:ﬁ List of the Lausanne Conference, August
3=21, 1927" (8th edition; July 27, 1927), pp. 5-29.

35Bate, op. clb.y DPe 1-541,
5§l§i§°|1990 55=35.

571oid., pp. 459-473.
3859&2-’ DPPe 508-530.
391bid., pp. 531-533.
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It was a disappointment for meny of the delegates atb
Lousanne that the Roman Cztholic Church was not represented
at the Conference. =fLforts to obtain participation from
Rome were begua by IFaith and Order as early as Wovember 2,
1914, in the form of corrsspondence. In the summer of 1919
representatives of the lovzment went to Rome for an inter-
view with Benedict XV, well summarized by Tavard:

The delegates were given the impression that the Holy
Father took a great personal interest in the venbure
although he was firmly decided not to Jjoin it. In Hay,
1921, the Archbishop of Canterbury forwarded to the
Zope, through the Secretary of State, the text of the
"Lambeth Quadrilateral," a resolution passed at the
1920 Lambeth Confercnce on the regquirements of Christ-
ian unity according to the Anglican tradition., Finally,
in the summer of 1926, Bishop Brent of the FPhilippines
called on Pius II., During all that time the decision
not to take part in "ecumenical" organizations was re-
peatedly made clear, 1t was finally explained in the
encyelical letter Mortalium Animos (January 6, 1928):
in the light of the experiences of Stockholm and
Lausasne, the Protestant movement toward unity was
pronounced to be "subyersive of the foundations of

the Catholic faith."#0

But despite this and other failings, no one could deny
that the Faith and Order Conference had been transferred

from the realm of dream to the experience of reality at

Lausanne,.

40 : Protons
George H. Tavard, The Catholic Approach to rfrotes
tantism (Neg York: Harper and Brothers, 1955)y DPes 7o—
0f. @ K. A. Bell, editor, "Encyclical Detter (Mortalium
Animos) on fostering True Reiigious Union of Our Most Holg ¥
Lord, Pius XI, by Divine Frovidence Pope (January 6, 1928),
in Documents on Christian Unity 1920-30 (London: Oxford
University Press, 1955), DDe IEB- s




16
Post-Lausanne to Edinburgh, 1937

The first major step after the Lausanne Conference was
a ﬁeeting of the Continuation Committee at Prague, Czecho-
slovakia, GSeptember 6 to 8, 1928. Dr. Garvie presided in
Bishop Brent's absence, which was due to illness. The Rev.
He N. Bate was elected Convener of a Reference Committee to
whon "all the subject-matter of the Lausanne Conference
should be referred together with replies from the churches
to the reports of the Lausanne Gonrerence.“4l

Tatlow has commented on the death of Bishop Brent the
following year:

On March 1929 Bishop Brent, who had been seriously ill

for some time, died at Lausanne, and with his passing

the movement lost the man who had been its leader for

nineteen years.

The Continuation Committee met again from August 27 to
30, 1929, at MaloJja, Engadine, Switzerland, and elected the
Most Rev. the Archbishop of York (William Temple) as its

new chairman.43 As a means for studylng the churches'

4lupgcords of the Continuation Committee of the World
Conference on Faith and Order, Prague, Czecho-Slovakia,
September 6-8, 1928," Faith and Order Pamphlet No. 58,
De 12.

42patiow, op. cit., D. 426. o

43npecords of the Continuation Committee of the World
Council of Faith and Order, Jaloja, Engadine, Switzerland,
August 27-30, 1929," Faith and Order Pamphlet No. €0,
Pe 5.
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responses to the Lausanne reports, a Theological Committee

was elected, with the Bishop of Gloucester (A, C. Headlam)

as Ghairmnn.44

In the following year lir. Ralph V. Brown; General
Secretary, moved to Hurope. *Until 1930 the central office
of the movement was at Boston, U, S. A., but in 1930 premises
were secured in Geneva, Switzerland, and lr. Brown took up
his residence there."45 From August 26 to 29 of that same
year the Continuation Committee met at Mﬁrren, Switzerland,
and scheduled the next World Conference for 1937, with the
theme, "The Church in the Purpose of God.“46 Another invi-
tation to Lausanne for the Second World Conference was
accepted at the next Continuation Commititee meeting held at
High Leigh, Hoddeson, England, August 18 to 21, 1931.%7
It was also at this meeting that the Theological Committee

presented its report on the Doctrine of Grace.48

*1pid., pp. 12-1%4.

45Leonard Hodgson, editor, The Second World Conference

on Faith and Order Held at Edinburgh, August 3-18,
(Wew York: The Macmillan Company, Iéiﬂi. De D

46“Recorda of the Continuation Committee of the World
Council om Faith and Order, Mirren, Switzerland, August
26-29, 1930," Faith and Order Pamphlet No. 63, pp. 17-20.

47“Records of the Contimuation Committee of the World
Conference on Faith and Order, High Leigh, Hoddeson,
England, August 18-21, 1951," Faith and Order Pamphlet
H_O_- 65. Pe 23,

481pid., ppe 14-15.
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The serious economic¢ crisis of this period prevented
the Continuation Committee from meeting in 1932 and 1933,
Because it also became impossible to maintain the Geneva
office and a full-time Secretary, Mr. R. W. Brown resigned
in 1933, Thes Execubtive Committee "asked the newly appointed
Theological Secretary, Canon Hodgson, tc act also as General
Secretary until other arrangements could be made. He con-
sented to do so, and the European office was moved from
Geneva to Winchester.“ug "

When the Continuation Committee was again gble to meet
at Hertemstein, Switzerland, September 3 to 6, 1934, it re-
solved to retain the following topics as a basis for the
1957 Conference:

The Church in the Furpose of God

I. The Church and the Word
II. The Church and the World
IiI. Qhe Heaning o{ Grace ‘50
iV. The Church's Fellowship in Life and Worship.

The Comnmittee also appointed three study Commissions
to replace the existing Committee of Theologians.

Another device for the preparation of the World Con=-
ference was the holding of "Little Lausannes,” that is,
local discussion groups, in' Germany, France, the Channel

Islands, South Africa, England, the United States; Norway,

49306880n. ODe ng_. 9 PDe 7=8.

~ 50umne 1934 Meeting of the Contimuation Committee Held
at Hertenstein, Switzcrlandi September 3-6," Faith and
Order Pamghle‘b !9_- ﬂ-_. PDe O-11.
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Scotland, Wales, Sweden, and New Zealand., The topics in-
cluded "Grace," "The Sacraments," and "The Ghurch.“51

The 1955 meeting of the Continuation Committee was
held at Hindsgaul, !1iddelfart, Denmark, from August 4 to 7.
The program for the World Conference was adopted, and
Edinburgh was selected as the place of neeting, rather than
the priginally proposed Lausanne.52 The 1936 meeting of
the Continuation Committee met from August 31 to September 3,
at St. George's School, Clarens, Switzeriand. A recommen-
dation was passed to appoint a committee which would "re-
view The work of ecumenical co-operation since the Stockholm
and Lausanne Conferences, and to report to the Oxford and
Edinburgh Confereances regarding the future of the ecumenical
movement."53 This committee became known as the Committee
of Thirty-Five.

From July 8 Go 10, 1557, the Committse of Thirty-Five
mnet at Westflield College, Hampstead, London, with Archbishop
William Temple in the chair. The Committee unanimously
recommended that "each of the two World Conferences at Oxford

Slugeports of Local Study Groups, 1953-1934," Faith
and Order Pamphlet No. 72, pp. 2-40,

52"El!ha 1935 Meeting of the Continuation Committee
Held at Hindsgaul, liddelfart Denmarkz_nugust 47,"
Faith and Order Pamphlet No. y DP. L .

S53nrpe 1936 Meeting of the Contimuation Committee
Held at St. George's School, Gla:r.-ans6 Switzerland% August
31 to September 3, 1936," Faith and Order Pamphle No. 79,
Pe 16.
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(Life and Work) and Edinburgh (Faith and Order) should
adopt certain proposals for the foundation of a World
Council of Ghurches.“s4

In the months prior to the VWorld Conference of 1937,
official Study Commission Reports were published and circu-
lated, such as "The Theology of Grace,"55 "The Ministry and
the Sacraments,"56 "The Non-Theological Factors in the
Making and Unmaking of Church Union,"57 and "The Church of
Christ and the Word of God,"2°

The Second VWorld Conference on Faith and Order was
held at EZdinburgh, Scotland, August 3 to 18, 1937. The
following officers were elected: +the Archbishop of York
(Dr. William Temple), President; the Right Rev. Gustav
Aulen, Pastor Mare Boegner, the Rev. A. E. Garvie, the lost
Rev. Archbishop Germanos, and the Rev. J. Ross Stewvenson,
Vice-Presidents; the Rev. Canon T Hodgson, General Secre-
tarys; the Rev. F. W. Tomkins and Professor H. Clavier,
hAssociate Secretaries; Iliss J. Dundas, Office Secretarys;

~*1,00nard Hodgson, The Ecumenical Movement (Sewanee,
Pennessee: University Press, the University of the South,

1951), p. 28.
9paith snd Order Pamphlet No. 66.
56paith and Order Pamphlet No. 8l.
57Faith ond Order Pamphlet No. Sf.
>8paith and Order Pamphlet No. 82.
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and the Rev., Canon T. Tatlow, Financial Secretary.’’ A
report on the following toplics was adopted by the Conference,
nenine contradicente: "The Grace of Our Lord Jesus Christ,"
"The Church of Christ and the Word of God," "The Communion
of Saints,” "The Church of Christ: IMinistry and Sacraments,”
and "The Church's Unity in Life and WOrship;“so An "Affirma-

tion of Union in Allegiance to our Lord Jesus Christ" was
61

also adopted by a standing vote, nemine contradicente,.

As a result of the recommendation of the Committee of
Thirty-Five which had met at Westfield College, the Confer=
eace approved a plan to form a World Council of Churches,
and appointed a committee of seven to "cooperaﬁe with a
sinmilar committee appointed by +the Universal Christian
Council on Life and Work to form a '"Consituent Committee'
of fourteen. "62

A Continuation Committee was again approved, whose
President and Vice-Presidents remained identical with the
officers of the Horld._confere'nce.s5

Although the Secénd Yorld Conference brought together

"four hundred and fourteen delegates from one hundred and

59Hodgson, Report, pPp. 28-30.
®01nia., pp. 224-269.
®1l1bia,, pp. 275-276.
62.1_'93'.:9.' » DPe 270=274.
65!2&9-. pPPe 216-217; 369-373.
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twventy-two Christian communions in forty-three different
countries,“64 no Roman Catholic delegates were present.
Tavard has again pieced together the background; on September
11, 1956, Archbishop William Temple
wrote to the Catholic Archbishop of St. Andrews and
Idinburgh to the effect that the previous invitations
were still standing. « « « The Archbishop's answer
arrived in February, 1957, after a second letter had
urged the matter ggaing he had decided to leave the
question aside. During the assembly, however, he
sent to the delegates a courteous letter that was read
in plenary session.
Thus, Faith and Order reached a second milestone., Its
next major task was to participate in the formation of the

World Council of Churches.
Post=-Edinburgh to Amsterdam, 1948

Ten years before the VWorld Council of Churches became
an actuality, the groundwork was laid at Utrecht, lMay, 1938,
Thore the Committee of Fourteen (appointed by the Edinburgh
and Oxford Conferences of 1937) met to plan a consitution.%®
Then, from August 29 to September 1 of that same year, the
Continmuation Committee of Faith and Order met at Clarens,
and accepted the Committee of Fourteen's proposed constitu-
tion, after amendments were passed to guarantee conformity

641pid., pp. 275; 281-305.
65mavard, op. citey Ds 73.
GsTath s OD. g_i_t_- 9 P 455.
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with the policies of the Edinbargh Gonrerence.67 A Provige
ional Comnittee was appointed
consisting of the members of the Committee of Fourteen
e o o and three additional members to be appointed by
each movement, to act for Faith and Order and for Life
and Work in matters of ggmmon interest until the Vorld
Council is constibuted.
Dr., R. Hewton Flew and Ir, J. H., licCracken were appointed
members of the Provisional Committee for Faith and Order. It
was also Dr. Flew who was appointed chairman of a Commission
"to study the subject of the Ghurch."69 The American Section
of the Continuation Committee was asked to appoint a Theolo-
gical Committee to cooperate with this Gommission.7°
The Provisional Committee held one meeting at St.
Germain-en-Laye, near Paris, in January, 1929. It was there
that Dr, W. A, Visser 't Hooft
wvas appointed to be General Secretary of the "World
Council of Churches in process of formation. . « "
Plane were confidently laid for the conveni of the
first Assembly of the World Counmcil in 1941.71
At the meeting of the Continuation Committee held at

Clarens, August 21 to 23, 1959, it was agreed %o appoint

67une 1938 Meeting of the Continuation Committee Held
at St. George's School, Clarens, Switzerland, i‘ugust 29=-
September 1, 1938," Faith and Order Pamphlet No. 91, p. 48.

681pid., pp. 48-49.

691pid., p. 50.

7O1piq.

71Hbdgson, The Ecumenicgl lMovement, p. 54.
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a Commission %0 study "Ways of Worship" and another Com-
mission %o study "Intercommunion.“72 The Committee had
planned tc discuss in greater detail the function of these
Commigsions.

But towards the close of the discussion on the Ved=-

nesday night news was brought that the Buropean situa-

tion seemed so serious as to make it wise to conclude
the Committee’s business and engble members living in
distant countries beyond possible war zones to start

for home.

Llthough the war curteiled further meectings of the
Continuaticn Commibttee for eight years, limited work was
still meinbeined. In 1939 and 1940 official reactions to
the BEdinburgh Conference, voiced by fifteen churches, were
published.74 Canon Leonard Hodgson of England assembled
data for the Commigsion oa Ways of Worship, which were
published in October, 1940. However, communication with
the chairman of the Commission, Professor Van der Leeuw, of
Holland, was cut off.75

leanwhile, the American Theological Commission went

forward with ite studles, as proposed by Dr. R. Newton Flew

'“~72"The 1939 Meeting of the Continuation Committee Held
at 3t. George's School, Olarens, Switzerland, August 21=-
23, 1939," Faith and Order Pamphlet No. 92, PP 75~76.

?5Ibid., pe 74.

74“Statementa Received from Churches on the Report of
the Edinburgh Conference," Faith and Order Pamphlets No.

95 and 2%.

75ngommission on Ways of Worship Provisional Programme
of Work," Faith and Order Pamphlet No. 25, PP. F=li,
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in August, 1938, After a series of meetings in 1940 and
1941, the American Committee on the Church published ivs
report in 1945.76 Similarly, a report on "Intercommunion®
was published in 1942, after a series of meetings beginning
in Philadelphia, in 1940.77 Ais 0. S. Tomkins has pointed
out, "this extensive activity in the United States was to
prove an invaiunable contribution to the whole movement when
it became possible once more to resums intermational woﬁk."78

Buropean research in Faith and Order during the late
years of the war was limited to correspondence. In January
of 1944 Dr, Hodgson published the results of a question-
nairo on "Intercommunion and Open Communion," deseribing
vhe distincetive rules and customs of the following church
families: Anglican, Baptist, Congregasional, Disciples and
Chuzches of Christ, Methodist, 0ld Catholic, Orthodox,
Presbyterian, Armenian, South India, Frieads, and the Salva=
tion Army. 79

World War II also saw the loss of two outstanding leaders
of the Faith and Order lMovement: William Temple, "who be-
came Archbishop of Canterbury in 1942 and died in 1944,%
end also Dr. L. B. Garvie who "hsd long been relied on not

76p2ith and Order Pamphlet No. 100.
77paith and Drder Pamphlet No. 98.

-~ 78 -
Oliver S. Tomkins, The Church in the ose of God
(New York: World Council of Churches, 1952)s Pe 71l.

79Faith and Order Pamphlet No. 99.
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only as Vice-Chairman of Faith and Order but as a wise ad=-
viser."so

In Fgbruary, 1946, the Executive Committee of Faith
and Order held its first poste-war meeting in Geneva. The
chair was taken by Pastor lMarc Boegner, a Vice<fhairman,
Dr., Hodgson rzported that the Rev. Oliver S. Tomkins had
been appoinﬁed as hisz Assistant Secrstary (not to be con-
fused with Dr. Floyd Tomkins, Associate Secrstary in
America)., Professor Donald !I. Baillie was asked o be
chairman of the Commigsion on Iatercomminion, The Pro-
visional Committee of the World Council of Churches voted

to expand its ranks by up to six new members.al

The 1947 mecting of the Contliauvation Commitiee was
again held at the =t. George's School, in Clarens, August
23 to Sepltember 1. The Rt. Rev. Ingve T. Brilioth, D. D.,
Bishop of Vaxjo, Sweden, was invited to accept the office
of Chairman in succession to Gthe late Archbishop Temple,
and the Rev, Dr. R, Newton Flew was appointéd Vice-=Chairman
in rlace of the late Rev. Dr. A. E. Garvie.82 0. 5. Tomkins

gives a good summary of the business which was discussed:

aoﬂatlow, ope Citep Pe 436,

Slvane Executive Committee at Genova on February 20th,
1946," Faith and Order Pamphlet No. 101, pp. 5-10.

82umpe 1947 Meeting of the Continuation Committee Held
at St. George's School, Clarens, Switzerland, August 28-
Septembex 1, 1947,% Falth and Order Pamphlet No. 102,
Pe 7 s 3
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AL this meeting furthsr progress reports were made on

the work of the three Commissions, and (as was the

general practice abt meetings of the Oontinuation Com-

nittee) theological papers were read as examples of

the work that was being done in these f£ields. o o »

The Committee ratified the proposals for fuller integra-

tion of Taith and Order within the YWorld Council of

Churches by coming into it as its Commission on Faith

and Order from the time of the first Assembly,.83

On August 21, 1948, %hs Continumation Comnittee of the
World Conference on Fa2ith and Order held its last meeting
at Amsterdam, Under Ghe chalrmanship of Dz, Brilioth, the
Committes

took inbto comsideration the draft, proviously circu-

lated, of a proposed constitution for the Faith and

Order Comuission of the VWorld Council of Churches.

e o o Various smendments were made, and finally it was

unaninously agreed that the constitution, as amended,
be approved.

On August 224 X948, the first Assembly of the World
Council of Churches convened at Amsterdam, Holland. A%
the opening meeting Bishop Brilioth presented ar address,
tracing the history of the Faith and Oxrder lMovement, its
significance for and contributions toward, the World Coun-
c¢il of Ghurches.85 Then came the culmination of some

thirty-eight years of ecumenical endeavor:

aBTomkinﬂ’--_QB_. .eit. 9 DPe 74.
~~ 84uyomd Council of Churches Commission on Faith and
Order, Mogtings.Held at Amsterdanr and Baarn, Holland, Aggust—
September, 1948," Faith and Order Pamphlet No. 103, p. o

851pid., pp. 12-16.
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On ths following morning the World Council was for-

mally constituted, and the Continuation Committee of

i e S

With & representation of one hundred forty-seven
churches in forty-three countries,37 the Assembly amended:
the counstitution which was first drafted at Utrecht, and
cdopted it on August 30, 1948, Its Basie describes the
Council as "a fellowship of churches which accept our Lord
Jesus Christ as God and S:viour.“as

Under the Assembly theme, "lMan's Disorder and God's
Design,"S? Section I "The Universal Church in God's Desizn"

canme closest to the interests of Faith and Order. As Tomkins

Llthough, as has been indicated, this was not offici-
2lly an activity of the Faith and Order Comnmission,
its subject was wholly in the tradition of Faith and
Order thought, and many of those who contributed to
the formulation of the recport had long been thinking
together under the ausplices of the Faith and Order
movement. 20

As an integral part of the World Council of Churches,
the Faith and Order Commission now looked forward to a Third

World GConference.

®1bid., r. 12. ¢

874. A. Visser 't Hooft, The First issembly of the World
Council oi Churches Held at .Amsterdam Iu—ﬁd"io September
5th, 1948 (Tondon: B5CH Press, LID, I9E9§. Dpe 230-23%. '

881pid., p. 197.

891pia., p. 32.

90'.“0]!1:1”.5’ ODe _c_j_-_to’ De 75



29
Post-lnasterdam to Lund, 1952

Immediately following the World Council issembly, the
Council’'s Commission on Faith and Order held its first
meeting at Baarn, Holland, from September 7 to 8, 1948,
The three primary issues for discussion were the constitu-
tion of the Faith and Order Commission, the election of
cofficers, and the reports of the Theological Commissions,
"Certain amendments were agreed to and the Constitution,
as amended, was approved for submission to the Council for
its final adoption."’* This amended draft was adopted by
a subsequent meeting of the Central Gommittee.92

The Chairman reported that the World Council's Central
Committee had appointed the Rev. Oliver S. Tomkins as
Secretary of the Commission. Bishop Yngve T. Brilioth was
re~elected as Chairman; Vice-Chairmen elected were Bishop
Aulén, Pastor Marc Boegner, Dr. R. Newton Flew, Archbishop
Germanos, and Dr. Douglas Horton; Canon L. Hodgson was
elected as Theological Secretary, and Dr. Floyd W. Tomkins
as Associate Secretary in America. One hundred fifty-six
people were listed as members of the Gommission.93 .

The three Theological Commissions—-the Church, Worship,

Npaith and Order Pamphlet No. 103, P« 2l.
92Tomkins. oDe cit.y P 75.
Spaith and Order Pamphlet No. 103, p. 21.
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and Intercommunion--were to be conﬁinued.94 Their respec-
tive chairmen then presented reports, in anticipation of
the Third World Conference.

The Taith and Order Commission met again the following
year, 1949, at Chichester, from July 16 to 20. Beslides the
usual reports on progress from the Secretariat and the
three preparatory Comissions, there were two important de-
velopments: (a) An invitation was received from Dr. Nygren,
Bishop of Imnd, to hold the World Conference on Faith and
Order at Imnd in 19523 (b) A letter was read from C. H.

Dodd, who urged the Commission 0 give more adequate attention
Ho what he called "unavowed motives in ecumenical discussion,"
or "non~theological factors"™ in church union.96 This letter
was subsequently widely published.97

The Central Committee of the World Council of Churches
net at Toronto, Ontario, in July, 1950, and issued a pre=-
cise statement on "The Ecclesiological Significance of the

Yorld Council of Ghnrches,“98 and gave consent to hold the

Prpid.

95Ibid., pp. 27-65.

nonkine, op. git., pp. 79-82.
971pid., pp. 76~77.

98mhe Church, The Churches, and The World Council of
Churches (New York: World Touncil of Ohurches, July, 195L),

PP. 1=5e
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Iund Confercnce on Faith and Order in the summer of 1952.99
The Executive Committee of the Taith and Order Commission
also met in 1950, in September, at Bievres, near Paris,
and drafted "the official letter of invitation to the
Churches to send their representatives to a Third World
Conference, 10

The last full meeting of the Commission before Iund
was held at Clarens, from August 13 to 17, 1951l. Two
principal matters engaged its attention:

(a) the final drafting of the detailed programme for

the Lund Conference itself, and (b) the drawing up

of proposals for the structure of the Faith and Order

Commission after the Iund: Conference as a fully

integrated part of the World Council of Churches,lOl

In Xovember, 1951, a conference was held at the
Ecunenical Institute of the Worid Council at the Chateau
de Bossey in Switzerland, to discuss the non-theological
fachors of unity, as proposed by C. H. Dodd. Tomkins again
fills in the details:

Three representatives of the American Committee were

present at it, and a number of historians, economists,

psychologists, etc., as well as a professional theo=-

logians, from many parts of Europe and from Britain.
As a result of their conference one of the preparatory

Pronking, ops clb., p. 24
~10053jver 5. Tomkins, The Third World Conference on

Fgith and Order, Held at Iund August ISEh %o
tﬁaiabg?‘ Eaﬂgﬁéesg TTD, 1953), P« 77- ¢
1011bid. 9 Poe 79«
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BaRotaon t0 nil! purbial ponta. Lt Dhe lond Ouifssedss

as well as for public sale.l(2

The three preparatory Commissions on the Nature of
the Church, Ways of VWiorship, and Intercommunion also held
preliminary meetings, "and by the end of 1951 all three
reports were completed and published as the maln preparatory
material sent to all participants in the Lund Gcm.'f.'e:r.'en.c'.e.“:"o3
In addition to these reports, three volumes of essays were
publiched during the winter and spring of 1951-1952: The
Church, edited by R. N, Flew; Intercommunion, edited by D.
Baillie and John Marsh; Ways of Worship, edited by E.
Hayman, P, Bdwall and W. D. Maxwell.l®* Finalily, in 1952,
Stephen Neill produced a report, "Towards Church Unlion
1937__1952’..105 which "brought to date the factual survey on
church union negotiations which was begun by H. P. Douglas
in 1937."08

In 1952, the Faith and Order Executive Committee met
at Lambeth Palace, London, and later at ILund on the day

10211,34., pp. 77-78.
1051p14., p. 79.

1047434,

105paith and Order Commission Paper (New Series) No. 11.

106614 Council of Churches The First Six Years Loas-
ounc

1954, A Report of the Central. Committee of the World
%urches on the Activities of the Departments and Sec-—

retariats of the Council (Gemeva: World Council of Churches,
n.d-). Pe 25.
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preceding the opening of the Third World Conference, for
final planning.l%? mhe World Conference at Iund was held
from August 15 to August 28. Two hundred and twenty-five
delegates from one hundred fourteen churches in at least
forty~-five countries were in attendanoe.lo8 In a radical
reversal of policy, the Roman Catholic Church found repre-
sentation at Lund.
Before the Iund Conference on Faith and Orxrder in 1952,
¥ngve Brilioth, Imtheran Archbishop of Uppsala, held
an interview with the Vicar Apostolic in Sweden. As a
result of this, four Catholic priests were officially
decignated by the Vicar Apostolic and were puhliclx
received at the Assembly as "accredited visitors."109
A six-part report was received by the Conference,
nemine conbtradicente: I. "A Word to the Churches"; II.
"Christ and His Church®; III. "Continuity and Unity"; IV.
"Ways of Worship"; V. "Intercommunion”; and VI. "Where Do
We Stand?“llo Two important amendments were made in the
Faith end Order constitution:
(1) lMembership was reduced to 100 persons, meeting
normally every three years; (2) a Working Committee
was authorized to meet annually with responsibility

for administration, directing study and effectin;l
cooperation with other World Council departments. 11

107pomkins, Report, p. 80.
1081p14., pp. 326-333.
1°9Tavard, Ope Clbtey Do 74
110mnonking, Report, ppe 15-65.
Y1lme pirst Six Years, p. 21.
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In addition, eighty-five nominations for Commission
membershlp were approved, and a Working Committee was appointed.
Archbishop Brilioth remained Chairman of the Commission,

Dean C. T. Craig was elected Vice-Chairman, and Dr. 0. S,
Tomking chairman of the Working Committee., As part of the
permanent staff, Dr. J. Robert Nelson was appointed Secretary,
with office in Geneva, and Dr, ¥, ¥. Tomkins remained
Assoclate Secretary in Amarica.lla

In anticipation of the Second Assembly of the World
Council of Churches, in 1954, Bishop /ingus Dun proposed the
Faith and Order thems, "Our Oneness in Christ and our Dis-
unity as Churches."” The theme was approved by the Confer-

ence,113

and thus served as a concrete illustration of the
new role of Faith a;d Order within the structure of the

World Council of Churches.
Post-Lund to Evanston, 1954

The Working Committee of the Faith and Order Commission
met at the Chateau de Bossey in August, 1955,144 and enacted
the following business:

A theological commission on Christ and the Church was

nomingted, with Bishop Nygren and Prof. Calhoun as co-
chairmen., Three enquiry groups on Worship were planned,

112134,
115Tomkins, Report, pPP. 304=305.
11%pa14h and Order Commission Paper No. 17.
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one each in Asia, Iumrope, and North America. Two

smaller groups were commissioned to study respectively

the two questions of Proselytism and Tradition in

ecunenical perspective. And extensive preliminary

research on social and cultural factors was projected,

to be done by separate scholars, in anticipation of a

thorough study by a commission.

Much time was given as well to preparing the back-

ground survey and the working paper for {ge Faith and

Order section at the Evanston Assembly.t

By January, 1954, the Faith and Order Commission was
in a position to report on initial responses by the churches
to the Iund Report.-+°

The Second Agsembly of the World Council of Churches
was held at Evanston, Illinois, August 15 to 31, 1954, with
one hundred thirty-two churches represented.ll? Under the
theme, "Christ the Hope of the VWorld," the Faith and Order
Commigsion presented its sectional report on "Our Oneness
in Christ and our Disunity as Churches," which was "received
by the Assembly and commended to the churches for study
and appropriate action."ll8 The amended constitution of
the Imnd Conference was incorporated into the constitution

of the World Goun.cilll9 and reports were made on the five

115The First Six Years, P« 25.

116"0££icia1 Responses to the Iund Report,”" The
Bcumenical Review, VI (January, 1954), 169-174.

117 = .
Y. A, Visser 't Hooft, editor, The Second Assembly
of the World Council of Churches (New York: Narper
Brothers Publishers, 1955), DD. 264=278.

1181p34,, pp. 82-91,
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areas of Faith and Order study, as formulated at Bossey,
in 1953,120

Post-ivanston to Oberlin, 1957

In the month following the Evanston Assembly the

Commission on Faith and Order met in Ohicago to examine its

program of study and make further plans.lal

Reports of the Theological Commission on Christ, the
Spirit and the Church were presented by co-chairmen
Bighop /Anders Nygren and Professor R. L., Calhoun.,

After a year's preliminary work by eaquiry groups,

the following additional theological commissions were
instituted: ©Uthree comnissions on worship, located in
Dast Asia, DBurope and North imerica, and lsd respectively
by Prineipal J. R. Chandran, the Bishop of Durham (Dr.
Ae. 1. Ramsey) and Professor J. \. Sittler; a commission
on Tradition and Traditions, with sections in Europe
North America, chaired by Professor K. E, Skydsgaard
and Professor A. C. Outler. The enguiry group on
"Proselytisn" was encouraged to continue its study,
with Dr. Heinrich MHeyer as its convener. The Faith
and Order secrebary, Dr. J. Robert Nelson, serving as
ex officio secretary of each study commission, is
responsible for cocordinating their work and relating
it to the total programme of the Division of Studies

of the World Council,l2

In the years that follow the literature fails to list
any significant Faith and Order activity, with the exception
of Working Committee meetings in Davos, Switzerland, 1955,123

1201p1d., p. 309.
121lpaith and Order Commission Paper No. 21.

1220 Tmportant Meetings," The Ecumenical Reviéw,
VII (January, 1955), 179-180. X

123paith and Order Commission Paper No. 22.
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and Herrenalb, Germany, 1956.124 Then, in 1957, it was
announced that Archbishop Brilioth had decided to resign as
Chairman of the Commission, and that Dr. J. Robert Nelson
would leave his position as secretary, to assume his new
duties as Dean of the Divinity School, Vanderbilt University,

Nashville, l‘ennessee.l25

During the second half of July and the first six days
of Ausust, 1957, a meebting of "the full Commission on Faith
and Order" was held on the campus of Yale Divinity School.126
Dr. Douglas Horton was elected as the new Chairman, and Dr.
Keith Bridston (Evangelical Imtheran Church) as secretary.
In discussing the import of this meeting, the Ecumenical
Review remarks: "Faith and Order has arrived at a crucial
moment in its development,” and adds:

The main questlon which arises is, however, not that
of the leadership, but that of the role of Faith and
Order and The VWCC in regard %o unity. How should the
WCC and TFaith and Order fulfil the task of "keeping
the cause of unity before the member churches"? What
are the essential issues to be found in this task?
What specific programme of theologlcal study and ed-
ucational activity should be developed? No final
answer was given to these questions, but the discussions
will continue and should lead to finite conclusions
by the time of the next Assembly.l27

12%4pa1th and Order Commission Paper No. 23.

125u0hanges in 'Faith and Order,'"™ The Ecumenical

126uygetings at Yale Divinity School,” The Ecumenical
Review, X (October, 1957), 86.

1271pi4.
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A partial answer to these queries may have been given
at the North American Study Conference held at Oberlin,
Ohio, September 3 to 10, 1957. Attended by two hundred
seventy-four representatives of thirty-eight different

128

Christian bodies, the Conference studied the theme, "The

Hature of the Unity Ye Seek," as proposed by Dr. Fanklin

Clark ?ry.lag

Treating the general areas of doctrine,
organizational structure, and cultural pressures, the dele=
gates focused atitention on such knotty issues as "Baptism
Into Christ," "The Table of the Lom»d," "The Variations in
Denominztional Polities," and "Hacial and Iconomic Stratifi-
cation. 30

Paul S. Minear, one of the chief planners of the event
at Oberlin, has given a brief evaluatlioan which may also
point to the future worth of the whole Falth and Order
lHovenment. IHe describes the one feature of the Conference
which "most clearly indicated its dominant thrust into the
future" as

the radical telescoping of the distance between the

global and the local work of the churche « « o The

unity which God gives thus becomes a living inter-
dependence of ecumenicity and locality. It is the

128

Paul S. Minear, editor, The Nature of the Unity Ve
Seck, Official Report of the North .merican Conference ol
¥alth and Order September 3-10, 1957, Oberlin, Ohio (St.
Louis: The Bothany Press, 1958), Pe 28.

1297p1d., pe 14
1301pid., ppe 145-272.
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progressive discovery of this diminsion which opens
up vast horizons for future work.+51l

Thus, it appears that the labors of Faith and Order
participants from Ediaburgh, 1910, to Oberlin, 1957, have

not been in vain,

151pau1 5. Minear, "The Significance of the Oberlin
Conference,”" The Ecumenical Review, X (Janmuary, 1953), 123.



CHAPIER III
METHODOLOGY OF FAITH AND ORDER
Guiding Principles

From its inception the Faith and Order lovement has
operated with a distinct methodology and approach. The
principles of ecumenical conversation which today have been
crystallized in coastitutional statements can be traced to
that historic Convention of the Protestant Episcopal Church
in 1910, where the Faith and Order idea was first proposed..l
It was Bishop Charles Henry Brent who gave the Convention
impetus to pass a resolution which would promote

a Conference following the general method of the World

lMissionary Conference, to be participated in by repre-

sentatives of all Christian bodies throughout the world
which accept our Lord Jesus Christ as God and Saviour,
for the consideration of questions pertaining to the

Faith and Order of the Church of Christ.2

The methods and goal were further defined by the Come-
nittee appointed to consider the proposal: "Such a confer-

ence for the purpose of study and discussion, without the

1"Join‘b Comnission Appointed to Arrange for a World
Conference on Faith and Order," Faith and Order Pamphlet
No. 1, (1910), in Microfilm Series I (1910=I948), clal
Pamphlets or Publications of the Commission on Fai
Order, prepared by A. T. De Groot (Fort Worth: Texas
Christian University, July, 1954).

2l.eonard Hodgson, The Ecumenical Movement (Sewanee,
Tennessee: The Unive:'.-sIFi Press, 1951), P. 106.
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power to legislate or adopt resolutions is the next step
toward 1111:!.1;y."5 Or, as Hodgson has expressed 1t:

Its method, consequently, was to invite Churches to

confer on the understandins that nothing should be

done which should make 1t necessary for any Church

0o choose between loyalty to its convictions and co=-

operation in the framing and passing of resolutions.?

Prior to the First World Conference on Faith and Order,
held at Lausanne, 1927, literature of the growing Movement
revealed further thinking and refinements on the subject
of method. An exanmple of this is found in a Faith and
Order document published in 1915, which glves detailed
suggestions as to the objects, membership, form, represen=-
tation, discussion, and evaluation of such a Ckmrex.'ence.5
An outline on scope and method, geared sepecifically for
the Lausanne Conference, was prepared by Ralph W, Brown,
which describes the principles of "conference":

The disagreements between the churches are to be

studied and discussed in conference, not controver-

sially, but in an effort for mutual understanding

and appreciation.6

Then, at the First World Conference, Bishop Brent

issued a classic definition of the principles of conference,

31pid.

#1pia.

5'".Ehe Object and Method of Oon!ereme. _‘__gg and Oxrder
Pamphlet No. 28, (1915), asa:ln

G“Twen Para hs About the \‘igr.‘l.d. Conference on Faith ,
1191550::&) r ;wa@ mpo:-dag Pmuﬂ No. 36, (February 11, 7
1 S P. '
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as distinguished from controversy:

It 1s for conference, not controversy, that we are
called. As God appeals to us sinners to reason to-
gether with Him, so we Christians mutually appeal

to one another for a like fellowship. Conference is a
measure of peacej; controversy, a weapon of war. Con-
ference is self-abasing; controversy exalts self.
Conference in all lowliness strives to understand the
view-point of others; controversy, to impose its views
on all comers. Conference looks for unities; contro-
versy exaggerates differences. Conference is a co-
operati;e method for conflict; controversy, a divisive
method.

In 1953, when Dr, Leonard Hodgson became secretary of
Faith and Order, he wrote "of the principles to which Faith
and Order has tried to be faithful in the past and must
conbtinue to be faithful in the future"®:

Faith and Order is . . « 2 movement created in order
to perishe ¢« ¢« ¢« With that final reconciliation of
disagreements, for which we work and pray, the
Lausanne lMovemeat will first sing Laus Deo and the
Wunc Dimittis. Hence the determination to explore
and frankly Go face disagreements (which is a dis-
tinctive characteristic of the Movement) must always
be coupled with an equally resolute determination
to explore every possible way of their reconcilia=-
tion.

Hodgson also pointed to the need for Faith and Order to
work "in the Reunion Movement as a whole," rather than "in
isolation from other bodies."9

78, F. Bate, editor, Faith and Order Procee s of

the World Conference, Lausanne, Augu =21, rden
ew York: iouBIeEEF, Doran a ompany, Inc.,

1925). DPe 4=5.

81.conard Hodgson, "Faith and Order, 1937-1947,"
Christendom, XIT (Summer, 1947), 288-289.

91bid., p. 289.
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Four fundamental principles of the Faith and Order
lovement, later to be incorporated into i%s constitution
ag a Commisslon of the World Council, were issued by the
Executive Committee in February, 1937:

(i) Its main work is to draw churches out of isolation
into conference, in which none is to be asked to be
disloyal to or to compromise its convictions, but to
seek to explain them to others while seeking to un-
derstand thelr points of view. Irreconcilable differ=
ences are to be recorded as honestly as agreements;
(ii) its conferences are to be conferences of dele-
gates officially appointed by the churches to repre-
sent them; (iii) invitations to take part in these
conferences are to be issued to "all Christian bodies
throughout the world which accept our Lord Jesus Christ
as God and Saviour"; (iv) only churches themselves are
conpetent to take actual steps towards reunion by
entering into negotiations with one another. The work
of the movenent is not to formulate schemes and tell
the churches what they ought to do, but to act as the
handmaid of the churches in the preparatory work of
clearing away misunderstandings, discussing obstacies
to reunion, and issuing reports which are submitted to
the churches for their approval,

At the opening service of the Second World Conference
at Edinburgh, 1937, Archbishop William Temple called for a
spirit of love, whidh he defined as "an ardent longing for
closer fellowship, and a readiness both to share our own
spiritusl treasures and to participate in those of others."'t
Elaborating further, he spelled out. the principle of mtual

learning implied by such love:

10
Leonard Hodgson, editor, The Second World Conference
on Faith end Order Held gt Edinburgh, Jugu srgs,
(Hew York: The Macmillan Company, I§535, Pe e

1l1pia., p. 20.
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Our churches sent us here to confer about our differ-
ences with a view to overcoming them. As representa-—
tives of these churches each of us must be ready to
learn from others where his own tradition is errone-
ous or defective as to show to others its truth and
strength. We meet as fellow-pupils in a school of
mitual discipleship. The churches desire, through us,
to learn from one another. That is the Egmility of
love as 1t must be active among us here,.

Fossibly one of tvhe most concise statemente on Falth
and Order llethodology has been given by Dr., Hodgson:

1, ' The World Conference discovers what measure of agree-

ment can be reached on matters divisive of Church unity,

and at what points irreconcilable disagreemenits call

ggr fgrther study. These reporits are submnitted to the
ULrCnet«

2. The Continuation Committee receives from the Churches
statements of their Jjudgments on the Reports of the World
Conference, and refers outstanding points of disagree-
ment to small intermational commissions of theologians
for their consideration.

5« YWhen, in the judgment of the Continuation Committee,
the time is ripe for the calling of another VWorld
Conference, this is done, and the reports of the
Commissions on the subjects entrusted to them form the
basis of its discussions.

Tomkins has neatly summarized the thinking and concerns
which lie behind the Faith and Ordexr method of adopting
official reports:

Since the raison d'etre of the lovement was to draw

churches out of isolation into conference with one

another, care had to be taken to avoid anything which

might lead a church to withdraw from these conversations,
This might easily happen if the lovement were to allow

127p4a., p. 21.
1350dagson, "Falth and Order, 1937-1947," p. 282,
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taelf to endorse by a najority vote a statement on
some disputed question of faith or order. A church

in Hhe minority amight be put into the unenviable
position of apperaing to be an obstacle in the way of
Christian unity, or might think that continued partici=-
pation in th? Hovement would be disloyal o its own
convictions.i%

Hence, the following system was adopibed as a solution
to this possibility:

It was laid down as ong of the fundamental prineciples
of the lMovement that no Conference should adopt any
statement on a mgtter of faith and order unless it
were approved unanimously, or at any rate without
dissentient .vote. The duty of the Conference was to
report to the churches on the measure of agreement
discovered, Disagreements were to be honestly and
impartially recorded equally with agreements. The
Reports were o take the form of findings presented
to the churghes for their information, not of recom-
nendations.

The program of the Faith and Order Movement found its
ultinate crystallization as an integral part of the World
Council of Churches. Its relationship to the Council, along
with the Life and Work Movement, was set forth in consti-
tutional form at Utrecht, May, 1938,° amended and adopted
gt the First Assembly of the World Council of Churches in

14 .
Oliver S. Tomkins, The Church in the Purpose.of God
(Mew York: World Council of Churches, 1052)s De 20

157pia,

16
The Ten Formative Years 12;8—1gﬂ§, Report on the
Activities of the World Oounocil o Churches during 1ts

period of formation (Geneva: World Gouncil of Churches,

1948), p. 21,
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1948.17 The following guarantee was appended to the list
of functions.

In natbters of common interest to all the churches and
pertaining to Faith and Order, the Council shall
always proceed in accordance with the basis on which
the Lausanne (1927) and Edinburgh (1937) Conferences
wers called and condnctod.lB

Under Section VI, "Appointment of Commissions,'" Faith and
Order was incorporated as a Commission of the Council, with
the requirement to "reporlt annmally to the Ceatral Committee
which shall exercise supervision over them.“lg It was
further atinpulated:

(1) That the World Council's Commission on Faith and
Ordex shall, in the first instance, be the Continua-
tion Committee appointed by this Conference.

(ii) In any further appointments made by the Council
to membership of the Commission on Faith and Order,
the poersouns appolnted shall always be members of the
churches which fzll within the t2rms of the Faith and
Order invitations as addressed to "all Christian
bodies throughout the world which accept our Lord
Jdesus Christ as God and Ssviour.”

(iii) The work of the Commission on Faith and Order
shall be carried on under the general care of a
Theological Secretariat appointed by the Commission
in consultation with the Council and acting in close
cooperation with other secretariats of the Council.
The Council shall make adequate financial provision
for the work of the Commission after conmsultation
with the Commission.20

PRy M S v g g
181p1d., p. 198.
191pid., p. 200.
201p14.
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Theso three constitutional provisions were later
dropped at the Second Assembly of the World Council at
Bvanston, 1954, and replaced with the following stipulabtions:

There shall be a Faith and Order Commission of which
the following shall be the functions:

(i) To proclaim the essential oneness of the Church of
Christ and %o keep prominently before the VWorld Council
and the churches the obligation to manifest that unity
and its urgency for the work of evangelism;

(ii) to sbudy questions of faith, order and worship,
with the relevant social, cultursl, political, racilal,
and other factors in thelr bearing on the unity of
the churches:

(iii) to study the theological implications of the
existence of the ecumenical movement;

{iv) to study matters of the present relationships of
the churches to one another which cause difficulties
and need theological clarification;

(v) to provide information concerming actual steps
taken by the churches towards wreunlon.

The Commission shall discharge these functions in

accordance with a coastitution approved by the Central

Committee,

In invitations to World Conferences on Faith and Order,

it shall be specified that such conferences are to be

conposed of official delegates 05 churches which accept

Jesus Christ as God and Saviour.=l

The Evanston Assembly also altered the basic organiza-
tional structure of the VWorld Council of Churches and placed

the Faith and Order Commission under one of the three major

21w. A, Visser 't Hooft, editor, The Second Assembly of
the World Council of Churches (New York: Harper
Brothers, Publishers, 1955), VPP. 340-341.
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"Divisions," ‘the Division of Studies.>> An amended consti-
tution for the Faith and Order Commission was adopted,
which includes the five functions listed above®> and the
four basic principles issued by the Ixecutive Committee in
1937.24 This document is the best-defined statement on
Faith and Order methodology, as the following excerpts and
sunnaries indicate.

Regarding the "Organization" of the Fsith and Order
Comnission, the comstitution requires that it "consist of
85 members appointed by the Assembly of the World Council,"
but it may also include "members of Churches which accept
our Lord Jesus Christ as God and Saviour but are not mem=
bers of the World Gouncil."25 The Commission normally meets
every three years, "but may be called together at any time
when major theological commission reports need to be re-
viewved by a larger body than the Working Gommittee."as The
Working Committee is composed of "not more than 22 members,"
and is responsible "(a) for administration, (b) for direct-
ing the study work and other activities of Faith and Order

22nNew Progran," Ecumenical Courier, XIII (September-
October, 1954), 4.

25Sugra. De 47.

24Su Ta, De 47.

2501iver S. Tomkins, editor, The Thind World Gonfersnce
on Faith and Order Held at Iund S to 28th, ;EEE
B Saonn 238 ORRS 13, ors), oo 360-%61

261pid,, p. 36L.
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and (¢) for co-operation with other agencies of the World
Gouncil."27 One final aspect of the organizational structure
consists of "various theological commissions set up by the
Comnission or Working Gommittee,"28 whose functions are "to
prepare reports which may serve as the basis for discussion
in the Commission, at the Assemblies of the World Council,
or at Conferences on Faith and Order, on the subjects re-
ferred to them. + .“29 The members of these smaller
Commissions are "chosen for their special competence in
the particular field of study," and represent "zs wide a
varioty as possible of eccleslastical traditions.“EO
There are threoe major officers, the Chairman and Vice-
Chairman, elected by the Commission for a three-year term,
and also the Secretary, who is a "member of the staff of
the Council employed for the work of the Commission on a
full-time basis.“31 The Secretary maintains "full consul-
tation and co=operation with the General Secretary and with
other Departments of the Council, and particularly with the

Study Departmsnt."32

271114,
281114,

2?;2&200 Pe 364,
50-1-‘;%.

511bid., pp. 362-363.
521pid., p. 363.
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The World Council's Faith and Order "Department" is
comprised of the "Chairman, Vice-Chairman, Secretaries,
Chairman of the Working Committee and the Chairmen of
Theological commissions."53 The Department is responsible
for carrying on the work of the Commigsion betiween meebings
of the Commission and the Working Committee, by

(i) promoting the studies of the Theological Commis-

sions and (ii) following all developments in the

matter of the upion of Churches and keeping all the

Churches informed of these developments. It shall

maintain full conszultation and co-operation with the

Study Department of the Council,>

The long=held policy of not dictating a particular
doctrinal persuasion to meaber churches is given coanstitu=-
tional force:

On questions of Faith and Order the Commission shall

not adopt any resolutions, but shall confine itself

to recording for the information of the Churches

such agreements and disagreements as are discovered.3>

These are the guiding principles of Faith and Order
in terms of the abstract. Further illumination and under-
standing is possible only in terms of the concrete situa-

tions presented by the three World Conferences.

551pid., ppe 363=364.
3%1pid., p. 364.
321bides P« 362.
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‘Methodology in Practice

An analysis of methodology in practice will be made
by comparing four facets of ecach World Conference on Faith
and Order: (a) preparation, (b) representation, (¢) dis-
cussion procedure, and (d) worship. In order to facili-
tate comparison, brief overviews of these four subjects
are given. Iore detvailed data appear in Chapter II, "The
History of Faith and Order.”

Preparation

Preparation for the First World Conference at Lausanne,
1927, began at a preliminary conference at Geneva, 1920.
There a Continuation Committee was appointed, with power
to make all arrangements, which met in 1925, 1926, and 1927.
wo sub-committees on Business and Program contributed to
the formulation of the necessary details.56 Contact was
established with churches around the world through corres-
pondence and through a wide circulation of pamphlets, many
written in various languages, treating the anticipated
topics of discussion.37 Personal contact and solicitation
of interest among Protestant, Anglican, Orthodox, ILutheran,

36 _.
Francis Joseph Hall, Christian Reunion in Ecumenical
Light (New York: Maomillan Oompany, 1930), P. 32.

3733179’ QE; _@_j;'_b_o' PPe ixs 36"59.
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and Roman Catholic Churches was carried out through deputa=-
tions to Lurope and Asia;38 These efforts resulted in
securing one hundred and nine churches as members of the
proposed Conference, by July, 1927.52 The University build-
ings in the Palais de Rumine, provided by the authorities
of the Canton of Vaud, served as the major facilities for
the Conference, and, in the descriptive words of Bate
proved to be even more admirably adapted to the
purposes of the Conference than had at first been
expected, or than the less robust delegates, faced
ggligfre ':rﬂst staircases, were at first inclined to
Full sessions of the Conference were held in the Aula of
the University.q'l
Preparations for the Second World Conference at
Edinburgh, 1937, were also effected through the Continua-
tion Committee. Hodgson's detailed description of its
act:i.vi'byq'a has been summarized by ‘J!a'l:lm-;.l"'3 A special

Theological Committee was appointed to study the replies

38;_'9_:_’:._@_.. PP. Vii-x.

>9Faith and Order Pamphlet No. 48, pp. 5-29.

#0pate, ope cit., pe Xiii.

41;9_1_@., De 436

42Hodgson. Report, pp. 414,

43p4 gsington Tatlow, The World Conference on Faith and

Order, Ruth Rouse and Stwphen Charles Neill, editors,
Ristory of the Ecumenical Movement, 1512—1ﬁ§ (London:

» 195%4), Chap. 1X, pp. .
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from the churches regarding the Lausanne Conference, and to
prepare discussion material for the next World Conference.
Thelr work led to the clrculation of study papers on the
doetrine of Grace, and later, the publication of a more

comprehensive volume on the subject.44

As a result of the
responses from the various churches, the Executive Comnittee
drafted and circulated a series of questions on the doctrine
of Grace, the Sacraments, and the nature and purpose of the
Ghurch.45 In addition, study groups were promoted in
Zurope, South Africa, and the United States. O Later,
three Commissions were appointed: the Church and the VYord,
the Ministry and the Sacraments, and the Church's Unity in
Life and Worship. Thelr studies were published and cir-
culated.47 Tatlow has cited this type of preparation as

"a new development in the life of the movement since
Lausanme," and as "a definite advance" over the First World
conrarenoe.48 Further contact with the churches was maine
tained through the appointment of a Travelling Secretary,
Professor Henri Clavier, whose journeys throughout Europe
and the Newr Bast stimulated interest in the Faith and Order

#1bid., pp. 427-428.
*5Ibid., p. 429.
461414,

47;3;55. p. 430.
“Brbid,, pp. 4323 433.
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Hovemant.49 The facilities secured for business sessions
were the auditorium of the Assembly Hall of the Church of
Scotland. Leiper describes this setting witk a nobte of.
commendation:
The seating in the hall is so arranged that even on
the main flocor everyonc faces the center, which is
occupied by a large raised dais and an enclosed area
for speakers, secrebtaries, translators and reporters.
Thanks to the arrangement and the construction of the
hall everything that is said, at whatever place, can
be heard without amplifiers throughout the room,
although it seats nearly two thousand persons. It
is without question ons of the finest rooms for a
large deliberative assembly to be found aanywhere in
the world.
The preparations for the Edinburgh Confereance, then, had
the distincet advantage of better organization, the oppor-
tunity to bPuild on the results of the previous Conference,
and wider conbtact and interest among the churches.
Preoparations for the Third World Coanference at Lund,
1952, ars described in detail by Oliver S. Tomkins, in the
official report,51 but a short summary appears in the
"Repors of the Central Committee" of the World Council of

Churches.”’> Following decisions made at Edinburgh, the

491pi1g., p. 430.

505, ' World Christianitys

nry Smith L.eliper, World Chaos or VWorld stianity;

a Popular Interpretation é_;—ﬁﬂam Edinburgh,

(Chicago: ﬁiiﬁeii, Clark and Company, 19237)s DPDe =103,
Slpomkins, Report, pp. 69-80; 102-104; 111-113.

52/orla Counell of Churches: The First Six Years 1045
1954, A Report of the Central Committee of the World Counc
Egighurches on the Activities of the Departments and
Secretariats of the Council (Geneva: World Council of Churches,

b« 1S de. ) 9 PPe 20-23-
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Continuation Committee establizhed three theological com=
missions to pursue intensive study on: (a) The Nature of
the Chuxch, (h) Ways of Worship and (e) I::l.tercz.:::mslm;‘.cm.55
Reports on Ghese respectlive topics were published just
prior to the World Goni‘erence.sq' Three other studios prow-
ceded the Conference: (a) "The Chuwrch in the Purpose of
God," by Oliver S. Tomkinsj; (b) "Social and Cultural Factors
in Church Division," by C. H. Dodd, G. R. Cragg, and
Jacgues Lllul; and (¢) "Towards Church Union 1937-1952," by
Bishop S. C. Neill.”?? The Central Committee Report praises
these preparabtory materials as "excellent," but also notes
that

nany delegaties were poorly prepared for the ssrious

theological discussions. This was partly due to the

Eact _'bhat - » o the preliminary material was g‘gaila'ble

for too brief a period before the conference.
Facilities were secured at the University and the Cathedral
of Iund, but even the official report is lacking in descrip-
tive detail. Omn the whole, preparations for Iund exceeded
Lausanne and Edinburgh in organization and in the caliber of
theological materdals, but little is mentioned of the more
personal, individual types of contact which were so

characteristiec of the first two Conferences. There is some

25Tvide, Do 21.
H*Tvid., pp. 22-23.
55!32.%.‘1-. De 25
561_b_:l.d_., Pe 26,
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possibility, too, that preparations for the First Assembly
of the World Council of Churches at Amsterdam detracted

some of Gthe attention which would have been devoted tc Imnd.

Representation

One hundred and eight churches from the following
denominational groups were represented at Lausanne in 1927:
Anglican, Baptist, Brethren, Christian, Coangregational,
Diseiples, Bastern Churches, Evangelical Chuxrches of Ser-
many, Friends, iutheran, Mennonite, IMethodist, lioravien, 0ld
Catholic, Presbyterian and Reformed, and sevea denominatiors
listed as “other.“57 Hall is emphatic in evaluating the
significance of this representation, noting that

it was the Iirst instance, since the brealkup of the

sixteenth contury, of representatives of all types of

Christians ezcept Roman meeting, with friendly intent,

to reckon frankly with their differences. That fact

alone gives the Conference important higgorical
significance, and reveals a new spirit.

The Second World Conference "brought together four
hundred and twenty-two Christian communions in forty-three
different countries;"sg Representation of the wvarious
denominational families remained essentially the same, ex-
cept for new additions, such as, "Reformed Catholic,"”

"United," and others listed as "Unclassified.” Conspicuous

57Bate, op. gities PP 527-530.
58Hail, op. gites De 38.
59Hodgson. Report, De 275
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by their absence were delegates from the Brethren, Moravian,
and the German Lvangelical Church.®® matlow attributes the
cause of the missing Germans to "the growing strength and
intolerance of the Hational Socialist lovement," and adds:
"The Conference suffered not a little from the absence of
the Germans. It lacked the distinctive German Lutheran
contribution to the theological discussions.“sl On the
positive side of the ledger, this same source notes an
advantage over the Lausanne Conference:

There were present ninety-five persons who had been

at Lausanne in 1927. This meant that many of

different countries and Churches met as old friends

who through contact and friendship had growa in
understanding of confessions other than their own.62

Leipef points to the Oxford Conference on Life and VWork,
held Just prior to the Edinburgh Conference, as an
additional factor which contributed to the friendly atmose=
phere., !lany of the Edinburgh delegates had already becone
.well-acquainted at Ox:tord.63 This personal acquaintance,
then, helped to counterbalance the defiecit in the loss of
the German delegates.

At the Lund Conference in 1952, two hundred and twenty-
five delegates assembled from one hundred and fourteen

601hid., pp. 281-284,
61Tatlow, ope. cit., p. 431.
621pid., p. 433,

65Leiper. op. cit.y Pe 96,
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o4 representing the same basic denominational

churches,
families as in the past two Gonferences.65 In his opening
address President Brilioth noted that the World Council's
Plan to hold a full assembly every five years would make it
impracticable for Falth and Order to hold conferences on

the same scale as Lausanne and &dinburgh, asserting that
even the number of delegates at the Iund Conference "has had
to be kept within narrow limits, which has raised difficult
problems with regard to the allocation of places.“66 Then
he commented on the "lamentable blanks in our list of mem-
bership,” and pointed to the absence of the "young Churches
in China," and a large nuuber of Orthodox Churdhes.67 On
the other hand, he was able to greet the German Evangelical
Churches which were absent at Edinburgh, ané to welcome

for the first time in Faith and Order history several Romasn
Catholic observers, appointed by the Vicar Apostolic of
Stockholm.68 The World Council Central Committee cites as

me "pogitive value"™ of the Third World Conference

G4 nomkins, Report, ppe 326333
6%Ibid., p. 357

661p1d., p. 104.

67_:59_:];&_- s DDe 104-105.

681bid., ppe 105-106.
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the fact that Lund brought many persons into active

participation in the ecumenical movement for the

first time, and thus widened the scope of thg € Dper=

sonal rela%ionships which are indispensable.
Lvaluation of the representation at the three Conferences,
then, seems o be a wvery relative thing; Little can be in=-
ferred from statistics, except to note that the number of
communions represeanted did not grow in proportion to all of
the efforts in preparation., The ultimate eriterion of "good"
or "poor" in these four areas lies in the next chapter,

"Arcas of iAgrecment.”
Discussion Procedure

As ploneering an effort at ecumenical conversation as
it was, the Lausanne Conference was no mere theological
tea party. A speciflc systemn of discussion was carried
out from beginning to end. The rules of procedure are given
in detail in the Proceedinss,7° but are more compactly sum=-
marized in the Preamble,’l in Matlow,’Z and Hall.’? The
Conference focused on a total of seven subjects: Subject I.
"The Call to Unity,"” II. "The Church's liessage to the World-—-
the Gospel,™ III. "The Nature of the Church," IV. "The

69mne First Six Years, 1948-1954, p. 26.
7OBate, op. cit., Dpe 39-42.

7lIbid., pp. 459-460.
72patiow, op. cit., p. 421.

753811. op. Q_jﬁcg PDe 57=38.
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Church's Common Confession of Faith," V. "The Ministry of
the Church," VI. "The Sacraments," and VII. "The Unity of
Christendom in Relation to Existing Churches."’r

Bach topic was discussed on successive days in major
addresses, followed by impromptu speeches, then sectional
discussions of one hundred members, and sub-sections of about
twenty members each, Drafting committees prepared the re-
ports which were thoen voted on by the whole Conference., The
Preamble and Subjeet I were "unanimously adopted" by the full
Conference, while roports on Subjects II-VI were "received
nemine contradicente” by the full Conference. The report
on Subject VII was received "for transmission to the Con-
tinuation Committee," where it was to be recomsidered. Hall
attributes the failure to adopt this report to a lack of
time, and "the Conference wished to avoid breaking the
record of nem. con. foting.“75 It is interesting to note
that the Bastern Orthodox Churches refused to vote for Re-
ports III-VI because of "thelr miscellaneous contents,"™ but
they also refused to vote against them, "thus enabling them

to receive namina.ggg&:gg;ggnzg."76 In addition to the

regular Conference sessions, a series of four evening meetings

74Bate, op. eit. pp. 460-475.
75ha11, op. cites Do 38.
%Ibidog PPe 39=40.
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on the "Necessity of Christian Unity" were held in the
Cathedrals’’

Both praise and blame have been hurled at the Lausanne
Confersnce and its discussion procedure. Archbishop Brilioth,
in reviewing various stages in the Falth and Order lMovement,
has claimed that the Conference of 1927 was "to a large
extent « « o characterized by a certein minimiging of the
difforences."’S Brilloth finds company with Thisle, who
writes of an "apparently superficial treatment of the dif-
ferences," but also calls attention to the fact that
"Lausanno was a convention of gropers in a new land of
Chrigtian endeavur.“79 Hall, a delegate to the Lausanne
Conference, has taken a completely positive view on this
pointG:

the spirit of compromise for the sake of peace, with

its accompaniment of diplomatic ambiguities and

maké-believe agroements, was excluded with the utmost
determination by Catholic and Protestant alike,

Ambiguities did unavoidably appear in the Reports;

but, as I have shcwun, the Conference took pain not to

"adopt® them.30
Observations at least concur on the fact that Lausanne was

a bold beginning.

WBate’ 22- cit.' Pp. 476"'507.
78@omkins, ort, p. 101,

7911bert A. Thiele, "The World Council of Churches,"
Concordia Theolofical Monthly, XXVII (May, 1956), 353.

soﬂall, ODe _‘ﬂo. DPe 38
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The Edinburgh Conference proceeded much like the World
Conference held ten years earlier. One basic difference,
however, is noted in comparing the agendas and rules of
order.el While Liausanne relied on many addresses in full
session as a point of preliminary information, Edinburgh
assembled in sectional and sub-=sectional groups almost f£rom
the start. OUne reason for this, perhaps, is the simple fact
that the delegates at EZdinburgh had better access to the
views of various communions on the issues at hand because of
the results of the Lausanne Goni‘eren.ces2 and the wide dis-
tribution of preparatory ma'berials.a3 Another point of
difference is that Edinburgh focused on fewer topics, a
total of four: I. "The Grace of Our Lord Jesus Christ,”
II. "The Church of Christ and the Word of God," III. "The
Church of Christ: HMinistry and Sacraments,” and IV, "The
Church's Unity in Life and Horahip.“84 However, by the
time the Conference adjourned, two additional reports were

accepted, as the others--nemine contradicente--on "The

8lodgson, Report, pp. 35-36; 59-61; 76-77; 289.
82I-eonard Hodgson, editor, Convictions, A Selection

From the Responses of the Churches to the Report of the
World Conference on Faith and Order, Held at Lausanne in

1927 (New York: The Macmillan @ompany, 1934), 256 pp.

83supra, pp. 52-53.
Sunbdgson, Report, pp. 35-36.
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Communion of Saints,"85 and an "Affirmation of Union."86
Father George Florovsky, however, hints that the Orthodox
delegates behaved as they had at Lausanne:

There were some, however, who kept themselves away

from the vote silently, respecting the unanimity of

the vast majority of their brethren, with whom they

felt themselves unable to stand.87

One criticism of Edinburgh methodology has been voiced
by 0. 5. Tomkins, who notes that the "Non-Theological
Factors" which were of special interest to C. H. Dodd,
"never received adequate attention at the Edinburgh Confer-
ence."sa Actual discussion technique, on the other hand,
is seen as an improvement over Lausanne, by Thiele: "The
results were more solid discussions and far greater readi-
ness to join forces in work.“ag and the Conference "came
up with statements less wvague, more pointed, and possibly
more New Testamental than the well-meant but much too broad

genexralizations of Lausanne."go One of Tatlow's main com=

mendations lies in the fact. that the Edinburgh report was

851b1d4., pp. 236-238.
861pid., p. 275.

87George Florovsky, "The Ecumenical lMovement,"
Christendom, II (Augumn, 1937), 557.

88 : s
Charles Harold Dodd, Social and Cultural Fsctors in
Church Division (New York: World Councll of Churches, 1952),

p. 5. “ 0
89!I3h:|.ele, OP» 2?_-20' De 554

901b1d., p. 355.
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"fuller and richer; it is a document of some 14,000
words."gl

Edinburgh had at least discovered a workable procedure,
certainly on an equal with, and in soms cases better than,
that of Lausanne. But the fact that the over-all discussion
program remained so similar to that of Lausanne is indica-
tive also of the ingenuity of that Firat Vorld Conference.

The organizational procedure followed at Lund was
much the same as that of Edinburgh, with discussion
channelled through an arrangement of full sessions and

22 The focus of attention concerned

sectional meetings.
only three main topics: "The Church," "Ways of Worship," and
"Interconmunion,” but the final report also included three
other subjects: "A Word to the Ohurches,” "Continuity in
Unity," and "Where do we Stand?"?? fThese reports, much
longer than those of Lausanne or Edinburgh, were received as
a whole, nemine contradicente, but the Orthodox delegation
announced "we did not vote for any resolutions taken here."94
There are three techniques employed in the deliberations
at the Lund Conference which show a marked improvement over

the first two Conferences. First, the Lund Conference did

Nratiow, op. cit., ppe 432~433.
92pomirins, Report, pp. 321-325.
93;9;g.. Ppe. 15=68.

P 1pid., p. 312.



65
not merely record agreements and differences, but attempted
"o explore the underlying theological problem” with a
strong Christological approach.95 This has been called the
"method of depth," and is defined as moing "behind our
differences in conceptions of the Church to our concent of
Christ as the living WOrd."ge The second advantage of ILund
is the rich use of Biblical terminology, especlially in Part
IT., Hicholls points to this fact as one further stage in
ecunenical progress:
It shows clearly that a growing number of theologians
have now learned to converse with one another, and
having passed through the stage of learning to under-
stand one another's theological language and to state
onc another's convictions with fairness and accuracy,
are now in a positicn to do thsglogical work together
in a common Biblical language.
And finally, while the Lund Conference did not devote a
whole section of study to the "Social and Cultural Factors
in Church Division,"2° the widely-circulated report on this
topic influenced the emphasis of the final report received
by the Gonference.99

The Lund Conference, then, made decided strides in the

95Ipid., p. 12.

X sames W Kennedy, Evanston Scrapbook (Lebanon, Pa.:
o ? _E]._L_— » o
Sowers Printing Company, 1954), D. .

97\illiam Wicholls, "The Present and Future of Faith
and Order," Theology, LV (November, 1952), 402-403.

%supra, p. 63.
99Tomkins, Report, P. 12.
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improvement of discussion procedure, However, it is only
fair to include the one negative observation voiced by the
World Council Central Committeo:
The procedure of the conference, being much like that
of other large conferences, was criticized for its
inefficiency. Working in large sections, often under
great pressure to write reports in a short time, the
delegates could not enjoy that truly ecumenical con-

versa“%sn which is a basic need for all Faith and Order
WODKe

Worship

While "worship" may not strictly fall under the category
of "Methodology," its obvious purpose at an ecumenical
gathering--as a spiritual means for achieving what cannot
be achioved through mere discussion and debate--warrants a
brief comparison of the three Conferences.

At Lausanne, worship was accepted as a part of the rules
of procedure: Besides opening devotions, "every session
shall begin and close with devotion." ' The Cathedral was
used for worship on the first and last day of the Conference.
Blements of the opening service give some idea of the
approach: the overture to the "Messiah" was played on the
organ; the Pastor of the Cathedral conducted the introductory
devotions; a hymn was sung from the quadrilingual hymnal,
Communio; the Apostles' Creed was recitéd in the respective

100mpe First Six Yoars, p. 27.
1013ate, op. c¢it., P. 40.



67

_languages of the delegates; silent prayer; the sermon was

preached by Bishop Brent; another hymn; the Lord's Prayer
said in unison; the benediction. 92 Hothing 1s szid of the
celebration of the Eucharist.

A% EBdinburgh, a special Committee on Devotions was in
charge of preparations for worship, It drew up a collectiocn
of psalms, prayers and forms for devotion which were printed
in ¥nglish, Freanch, and German. 103 Morning and evening
prayers were usually held in the Assembly Hall, but on the
days of saectional meetings, they were held in St. Giles'
Cathedral, Vorship was an accepted part of the rules of
procedure, as at Lausanne.loq' o meetings or services were
arranged by the Conference on Sundays so that members would
be free to worship at local churches of their choosing.lo5
The following are some of the major elements of worship
taken from the opening service at the High Kirk of St. Glles:
singing of the hundredth Psalnj prayer by the Dean of the
Thistle; Lord's Prayer; singing the one hundred and twenty-
second Psalm; lessons read from Isaiah 40 and Ephesiagns 4,
by Archbishop Germanos and Dean Briliothj recitation of the
Apostles' Creedj the reading of the Lausanne Message ("The

1021134, , pe 3.
1031pid., p» 23.
10%1p34,, p. 59
1051:@'1 Pe 77.
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Gospel"), the hymn, "Come Holy Ghost, our Souls Inspire";
the sermon preached by the Archbishop of Yorks the bless-
ing by the Moderator of the Second Assembly of the Church
of Seotland.l0®

Worship was even more elaborately planned and executed
at Iund, liorning and evening devotions (often including
Compline) were held daily in the Cathedral.’®? services
were @gain printed in the three languesges. Frequent re-
sources were the service book of the World's Student Christ—
ian Federation, Venite Adoremus, and the hymn book, Cantate
Domino, also published by the W. S. C. 3.108 Elements of
the opening service again give a sample pattern of procedure:
the singing of "Ein Feste Burg"; the service was led by
Bishop Ivan Lee Holt (in Dean C. T. Craig's absence);
portions of Isaieh 40 and Iphesians 4 read by Professor
d'Espine and Bilshop Lilje; the Gloria Patri; Apostles' COreed;
prayers of confession; thanksgiv;ng, and intercessionj two
hymnss; two sermonss Benediction.lo9

One definite point of departure from worship at
Lausanne and Edinburgh was the celebration of Holy Communion,.

The "Handbook" contained the follwwing announcement:

1061p34., p. 15.
1°7Tomk1na, Report, pP. 93.
108;2;9., Pe 4.
1095912.. Pe 84,
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The authorities of the Church of Sweden have announced

that all members of the Conference will be welcome at

the SERVICE OF HIGH IMASS WITE COMIUNION in the Cath-
edral at 10,00 hrs. and may receive the Bacrament at
that service if they so desire. The Bishop of Imund,

Dr, Anders Nygren, will preach.ll0
Regarding this unique step, Tomkins reports:

It is clear from subsequent comments that the service

made a deep impression, and for all present, whether

conscientiously able to be communicants or not, it

becane ggg of the supreme memorics of the conference

period.
From all indications in the recommendations of the report
on "Intercommunion,”™ this was the only time that open Com=
munmion had been held at a major ecumenical gathering, with
the exception of Tambaram, 1938, and Amsterdam, 1948.112
It is important to note, however, that the celebration of
the Sacrament was in each case sponsored by 2 local church,
and not by an ecumenical conference, such as Faith and
Order or the World Council.

In this study of methodology it is seen that the initial
principles of "discussion without compromise" and "frankly
acknowledging differences” were retained in the final con=-
stitutional developments of Faith and Order. In reviewing
these principles as they were actually practiced in pre-
paration, representation, discussion procedure, and worship

at the three World Conferences, two facts are observed:

1107134, , pe 144,
111l1p1id., pe 145.
1121414., p. 58.
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fidelity to the principles of Faith and Order and the
consciences of the delegates, and also a gradual evolution
of greater organizational complexity. The acid test of the
worth of these phenomena is to trace progress, if any, in
the specific areas of agreement, which is the task of the

next chapter.



CHAPTER IV
AREAS OF AGRETMENT

Against the backdrop of their history and methodology,
this chapter lists and compares the arcas of agreement
reached at the three World Confersnces on Faith and Order.
Precigely what did the three respective reports say, and how
did they say it? Are there any sigrificant trends from one
Conference to the next? In what area is there the greatest
consensus of agreement? Specifically, the following broad
areas will serve as the structure for this analysis: (1)
faith, (2) order, and (3) worship. Under "Faith," the
topics (a) Christology, (b) soteriology, (¢) Scripture, and
(d) creeds and tradition will be discussed. The area of
"order” will treat (a) the nature of the church, (b) polity
snd the nature of the ministry, and (c) the nmature of unity.
"Worship"” will focus on (a) worship and the sacraments in
general, (b) Baptism, (c) Bucharist, and (4) intercommunion.
It is to be noted that only a positive study of the agree=
nents will be made. The disagreements and issues still
unresolved will be noted in the final chapter. For the sake
of convenience and ease of handling, the extracted Reports
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2 and I.u.n.d3 Conferences will be

of the Lausanne,l Edinburgh,
used instead of the more inelusive volumes of official pro-
ceedlingsy edited by Bate,l"' Hodgson,5 and Tomkins,s respectively,

which served as primary sources in the two previous chapters.7
Falth
Christology

The First World Conference at Lausanne defined Jesus
Christ in terms of the Johannine "Word," the "Gospel,"” and as

1"Reports of the VWorld Conference on Faith and Order
Leusanne, Switzorland, August ? vo 21, 1927," Faith and Order
Pamphlet No. 55 (January, 1928). Hereafter this Heport w
be referred to ag Lsussnne.

: 2"R§por1; og the Seco:;d 'gorlg Conference on Faith And
rder, Edinburg August =1 1957," Faith and Order Pamphlet
Ho. 9_6 (I‘Tovembgr: 1937). Heréafter’thﬁpm W e
referred to as Idinburgh.

Snne Report of the Third World Conference at Iund,
Sweden, fugust 15-28, 1952," Faith and Order (London: SCHM
Press Ltd., Novembor, 19525. Hereafter this Report will be
referred to as lund.

%4, §. Bate, editor, Faith ana Order Proceedings of the
World Conference Lausanne, Ausust 3—21, 1927 !Eaﬁ%en C
and Now York: Doubleday, Doran and Compeny, lnc., 1928).

5Leonard Hodgson, editor, The Second World Conference

on Faith and Order Held at Edinburgh, Jlugust 3-18,
(HWew York: The lNacmillan Company, I§535.

60liver S. Tomkins, The Third World Conference on

Faith and Order Held at lund, August 15th to 25th, 1952
Tondont SOkas e 2

Thondon: mress Ltd.

70113 L] and Ord . 5"59
pter II, "History of Faith er," DD. $
Chapter III, "Me¥hddology of Faith and Order," pp. 40-70.
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a Person in the Trinity. Under topic II, "The Church's
Message to the World--the Gospel,"” He is called "the eter-
nal Word of God" who "became incarnate, and was made man,
Jesus Christ, the son of God and the son of Man, full of
grace and truth."® Identifying Him with the church's
message, the Report affirms:

Jesus Christ, as the crucified and the living One,

as Saviour and Lord, is also the centre of the world-

wide Gospel of the Apostles and the Church. Because

of. the Ghmroh, 30 the worlard o Tr e L e NARSEES
Under Section III, "The Nature of the Church,™ the Report
briefly refers to Jesus Christ as the "Head" of the church,
and notes that there is "but one Christ, and one life in
Him," 10 The Trinitarian formulation occurs in Section IV,
"The Church's Cormon Confession of Falith," in which the
members of the Conference express gratitude to God for
having found a unity "in God our heavenly Father and His
Son Jesus Christ, our Saviour, in the fellowship of the
Holy Spirit."1l ,

The Edinburgh Conference on Faith and Order spoke of
Christ in similar terms as Lausanne, but placed a new :

accent on His relation to "Grace" and the "church." In

B;.ausanna. Pe 5

I1pia.
¥rvig., pe 7
llmn_. P» 10.
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Chapter II of the Report, "The Grace of Our Lord Jesus Christ,"
it 1s made clear that, "When we speak of God's grace, we
think of God Ilimself as revealed in His Son Jesus Ghrist."la
The Johannine imagery is again used to summarize His person
and work in the third chapter, "The Church of Christ and the
Word of God":

In the fullness of time the Word, the LTternal Son of
God, is manifested ia Christ our Lord, the Incarnate
Word, and his redeeming work, that is, in his words
and deeds, in his life and character, in his suffer-
ing, death, and resurrection, culminating in the gift
of the Spirit and in the léfe which he gives to the
church which is his body.l-

In the same chapter, His function in the church is described:
e all agree that Christ is present in his church
through the Holy Spirit as Prophet Priest and King,
is Prophet he reveals the divine will and purpose to
the churchy as FPriest he ever liveth to make inter-
cession for us, and through the etermal sacrifice once
offered for us on Calvary, he continually draws his
people to the Most High; and as King he rules his
church and is ever estgblishing and extending his
kingdom. 14

The "Affirmation of Union" adds the expressions, "Head of

the church," "King of Kings and Lord of Lords."t?

At the Third World Conference at Lund there was less

of a tendency to treat Christology in isolation, and a

strong emphasis to display the close interrelationship be=-

tween Christ and the church. The title of the second chapter

12534nburgh, pe 2.
101hidey Do 4o
141pid.y pe 5.
151bid.s pe 25.
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of the Report, "Christ and His Church,” is indicative of

this emphasis. The words used to describe the person and
work of Christ are more varied and Biblical than those
employed at Lousanne and Ndinburgh. He is called God's
"only begotten Son," "Saviour and Redeemer," "“the mighty
Victor," "a new Lord," "our Lord," "the king of the new
People of God," "the chief cornerstone," and the "head of
the Church which is His body."l6 Other terms are: "God
and man," "the risen Ghriat,"l7 "Prophet, Priest, and King.“l8
It is noted in the third chapter that "Faith in Jesus Christ
as Lord and Saviour, the originsl simple New Testament af-
firmation, is confessed by all the communions here repre-—
sented, "9

The inseparable relationship of Christ to the church
is conveyed in such statements as: "Because we believe in
desus Christ we believe also in the Church as the Body of
Christ."?® "Christ lives in His Church and the Church lives
in Christ. Christ is never without His Churchj; the Church

is never without Christ. Both belong inseparably together.“21

lGL'.".l_n‘-;' De 7e
17;9;9., Pe 8.
18_;1:3.. Pe 9.
191bid., pe 19.
201pid., po 7.
2lrpia. .
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This relationship is also expressed in terms of the
Trinity: "In His ctornal love the Father has sent His Son
to redeem crcation from sin and death. « « « Through the
indwelling of Hig Spirit Jecus Christ dwells in the midst
of His Church."22 The statement is then concluded with a
strong eschatological note, another new emphasis at Lund:
"As Lord and Xing He will come again to Jjudge the quick
and the dead and to consummate the etermal kingdom of God
in the whole creation.“23

On the whole, Lund says more about Christ and says it
more Biblically and relatedly than Lausanne and Idinburgh.
Unly one emphasis is missing, and that is the concept of

Christ as the "Word," used at the other Conferences.
Soteriology

At Lausanne, soteriology, or God's plan and act of
salvation, was expressed in torms of the "Gospel," "re-
demption," "repentance," "forgiveness," "victory," "Justifi-
cation and santtification." Section II 1is especially rich
in these concaepts: "The Gospel is the Jjoyful message of
redemption, both here and hereafter, the gift of God to
sinful man in Jesus Christ.">' The significance of theicross

2211:1(1., Pe 8.
231pid.

quaausanne s Po 5.
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is then presented against the background of the Trinity:

Through His l1ife 2nd teaching, His call to repentance,
His proclamation of the coming of the Kingdom of God
and of judgment, His ouffering and death, His resur-
rection and exaltation to the right hand of the Father,
and by the misslon of the Holy Spirit, He hag brought
to us forgiveness of sins, and has revealed the fulness
of the living God, and His boundless love toward us.
By the appeal of that love, shown in its completeness
on the Cross, He summons us to the new life of faith,
s¢lf sacrifice, _and devotion to His service and the
service of mon.

)

The Gouspel ic then defined as "the prophetic call to sin-
ful man to turn to God, the Jjoyful tidings of Jjustification
and of sanctification to bthose who bellieve in Christ®™ which
"brings peace and Joy to the heart."as It is accepted as
"the only way of salvutiou,“27 and is also briefly related
%o vhe work of ths church: "God . . « has appointed His
Church to witness by life and word to its redeeming power."2c
The soteriological role of the church is alsc seen in the
fact that it is "God's chosen instrument by which Christ,
through the Holy Spirit, reconciles men to God through
faith, "2

The Bdinburgh Confsrence retained much of tye sane

terminology, adding "grace," but gave more elaborate

251114,

261bid., ppe 5-6.
27Ibid., p. Ge
Eagg;g,. Pe 7s
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definitions. Divine.grace "is truly known only to those
who kmow that God is love," and is manifested "above all
in our zZedemption through the life, death and resurrection
of Jesus Christ.“30 Man's salvation has its source "in
God alone, who is moved to his gracious activity towards
man not by any merit on man's part, but solely by his free,
outgoing love.“31 Justification and sanctification are
said to be "two inseparable aspects of God's gracious action,"
but the former is then defined as
the act of God, whereby he forgives our sins and brings
us into fellowhip with himself, who in Jesus Christ,
and by his death upon the cross, has condemned sin and
manifested his love to sinners, reconciling the world
%o himself.’2
Sanctification is defined as
the work of God, whereby through the Holy Spirit he
continually renews us and the whole church, delivering
us from the power of sin, giving us increase in holi-
ness, and transforming us into the likeness of his Son
through participaetion in his death and in his risen
1life.23
Justification and sanctification are held to be manifesta-
tions of God's grace, which "is appropriated by faith,
which itself is the gift of God.">' Taith is recognized

as "more +than intellectual acceptance of the revelation in

50painburgh, p. 2.
Blpia.

52£m" PP. 2-3.
351bid., p. 3
54;3;@., De 2.
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Jdesus Christ; it is wholehearted trust in God and his

promises, and committal of ourselves to Jesus Christ as
Saviour and Lord.“35 Edinburgh, then, moved into a heavier
accent on confessional and dogmatic formulations, treating
soteriology with very limited reference to the role of the
church,

Lund makes two advances over Lausanne and Zdinburgh
in regard to soberiology, drawing again on the language
of the New Testament: (1) soteriology is closely related
to the church, and (2) it is expressed in a great variety
of terms. Chapter II is again the crucial one: "We be-
lieve in Jesus Christ our Lord, who loved the Church and
gave Himself for it, and has brought the Church into an
abiding union with Himself."?® "What has happened to Christ
uniguely in His once-and-for-all death and resurrection on
our behalf, happens also to the Church in its way as His
Body.“57 Speaking eschatologically again, the Report main=-
tains that "At the end of its pilgrimage Jesus Christ, the
Crucified and Risen, will come again to meet His Church in
order to complete His work of redemption and Judgment.“38

The Christus Victor theory of the atonement receives

considerable prominence:

55;.25.-_5-_00 De e
EGEEEQQ Pe 7o
5?1bid., pp. 7-8.
58;§;Q.. Pe 9.
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We confess that without Christ we are lost, and with-
out Him we are subject to the powers of sin and death,
but that God has not abandoned us to the powers of
destruction. « « « Through His life, His suffering,
His death and His resurrection Jesus Christ as the
nighty Victor has overcome sin and death, brought the
ungodly powers to nought, and hes given us Treedom.
When we believe in Jesus Christ these powers can no
longer exercise lordship over us.>%

But the language of 2 Corinthians 5 and Romans 6 also
shines through:

For He, in His incarnation, death and resurrection,
has entered into oneness with man in his estrangement
and in His existence under the Jjudgment of God, and
by making atoncment for man's guilt has consecrated
a new way in which man, reconciled with God, may
live in union with Jesus Christ. Through Him God has
given to lost humanity a new beginning, for in that
Jesus Christ died and rose again, all who believe in
Hin die and rise again to a new life.

It is further affirmed that Christ was sent "to redeem
creation from sin and death," and that He "bore away the
sins of the world on the Gross.“4l Unexpeciedly, the
chapter on "Ways of Worship™ repeats the Victory theme of
soteriology, and then adds three additional metaphors:

In His one perfect and sufficient sacrifice on Calvary

He offered perfect obedience to the Father in atone-

ment for the sin of the whole world. This was an

act of expiation made once and for all and is unre-

peatable. In His risen ascended life Ille ever
makes intercession for us.*2

591bid., De 7.
40rp1q,
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In brief, Iund departed from Lausanne and Edinburgh, not in
areas of agreement, but in the manner of expression; it

traded dogmatics for exegesis.
Scripture

No specific definition of the Scr. ptures is given at
Lauganne, although they are acknowledged aé a basis of
faith: "lHothwithstanding the differences in doctrine among
us, we are united in a common Christian Faith which is proe=
claimed in the Holy Scriptures. . . ™2 The "Word of God"
is not equated with Scripture, but is held to be "given
in Holy Scripture."““ The Report also speaks of the world
having been prepared for the coming of Christ "through the
activitice of God's Spirit in all humanity, but especially
in His revelation as given in the 0ld4 Testament.“45

Ldinburgh approached the problem of Sceripture head=—on
by trecating a specific section on "The Word of God" and
another on "Holy Scripture and Tradition."'® It begirns:
"Je concur in affirming that the Word of God is ever living
and dynamic and inseparable from God's ectivity," and then
relates this "Word" to the Logog of St. John.?’ fThe

“3Lauganne, p. 10.
*1pid., p. 7.
#51pid., ps 5.
46£dingg£gh, PPe 4=5.
4?;9;5., Pe 4
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revelation uttered by this Word is called "a testimony in
words" which is "given in Holy Scripture, which thus affords
the primary norm for the Church's teaching, worship and life.
A parallel is then made between the inspiration of Scripture
and the incarnation of the Word in Jesus Christ: "in each
there is a union, effected by the Holy Spirit, between the
divine and the human, and an acceptance, for God's saving
purpose, of human limitations.“49 The conviction is then
made that "this conception of the revelation cannot be
shaken by scientific Bible research.“5° T™wo practical uses
are made of the Scriptures in the Edinburgh Report: (1)
They are used as a basis o0f agreement on some of the issues,
CeBey O support "the relation of God's grace and man's
freedom“;51 and (2) as a suggested expression of unity in
faith for some of the churches, specifically, the formula:
"We accept as the suprcme standard of faith the revelation
of God contained in the Holy Scriptures of the 0ld and New
Testaments and summed up in Jesus christ.“sa

At Tund, all attempts to define the Scriptures were

dropped, and the emphasis was placed on the normative

48114,
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function which they serve in the various churches, and more
immediately, in reaching specific agreements at the Iund
Conference. The normative function iz especially clear in

hic statement: "All accept the Holy Scriptures as either
the sole authority for doctrine or the primary and decisive
part of those authorities to which they would appeal.“55

it is further sald that "we believe that the revelation of
God in Jesus Christ and the scriptural witness to it are
unique and normative for all ages."54 This view 1s given
concrete demoastration in the study of "Christ and His
Church": "To these convictions gbout the Church we are
led by our faith in Jesus Chris®#h and Dy our shared acceptance
of the authority of the Holy Scriptures."55

One attempt at definition is in terms of "revelation®

and is restricted to the New Testament: "all these various
testinonies of faith in Christ found in the New Testament
express one and the same faith, and all of them together
belong to the revelation of God."?® And finally, the fresh
appreciation of Biblical study among the churches is seen
as an opening for furthering scumenical relations:

55&3&&, Pe 19.
Tbid.y pe 47e
551pid., p. 10.
56;2;2.. p. 12.
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Our understanding of the Seriptures to which the
Reformers made their primary appeal has greatly
advanced. Whereas this in itself has brought new
problemns it has also given a new expression to the
Biblical revelation in ite grcatness and transcendence.
As examples we may cite developments in the study of
"Biblical estimates of man, Biblical forms of communi-
cation and Biblical methods of interpretation. This
Biblical study cuts across denominational lines and
often provides a fresh starting—point for re-thinking
denominational relationships.>

Creeds and Tradition

At Lausanne, a concise statement was issued on the
use of creeds, but there was relative silence on the subject
of tradition. The delegates affirmed that their "common
Christian Faith" is not only proclaimed in the Holy Scriptures,
but is also

witnessed to and safeguarded in the Ecumenical Creed,

commonly called the Nicene, and in the Apostles'

Creed, which Faith is continuously confirmed in the

spiritual experience of ths Church of Christ.28
Referring to these Creeds as "our common heritage from the
ancient Church," it was declared that the Holy Spirit may
enable the church "to express the truths of revelation in
such other forms as new problems may from time to time de-
mand."?? Tt wae finally left on record that "no external
and written standards can suffice without an inward and

personal experience of union with God in christ.“so

5?;9;9., DD. 47-48.
58L.susanne, p. 10.
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The Conference at Edinburgh made use of the creedal
insights of Lausanne, and incorporated them into a formula
which might be used to express "essential unity in faith®
among the churches represented theree.

We acknowledge the Apostles' Creed and the creed com-
monly called the Nicene, as witnessing to and safe=
guarding that faith, which is continuously verified
in the spiritual experience of the church and its
members—-remnembering that these documents are sacred
symbols and witnesses of the Christian faith rather
than legalistic standards.6l

It was also stated that the title for Chapter IV, "The
Communion of Saints," "occurs as a phrase of the Apostles'

Creed, and gives expression to a precious truth for all

Ghristians."62

Idinburgh actually defined the concept of tradition,
"the living stream of the church's life," and then issued
a fuller statement in terms of an ideal expression of
wnity:

e further affirm that the guidance of God's Holy
Spirit did not cease with the closing of the canon
of the Secripture, or with the formulation of the
creeds cited, but that there has been in the church
through the ceanturies, and still is, a divinely sus-
tained comsciousness of the presence of the living
Christ., (Note: Xnown in the Orthodox Church as the
Holy Tradition.}6>

The fact that these confesslional formulations are suggested

6lpainburgh, p. 16.
" 621433, De 7o
831pid., De 16
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. by the Edinburgh Conference as a basis for "essential
unity" is additional proof of this particular Conference's
concern for creeds and tradition.

The Lund Conference was extremely non-committal on this
point, and settled for this formulation: "lost accept the
Lcumenical Creeds as an interpretation of the truth of the
Bible or as marking a distinctive stage in the working-out
of the orthodox faith."64 This minimal treatment was an
expected outcome of the strong reliance on a Christological

and Biblical approach at Lund.
Order
Wature of the Church

"The Church" has been an issue which has plagued the
ecumenical movement perhaps more than any other. And yet,
Faith and Order has discovered areas of agrecment here, too,
Lausanne set the stage for much intense future study in its
brief report on this very topic. Three categories might
describe Lausanne's attempt to define the church: (1)
Biblical, (2) creedal, and (3) functional. Describing the
church as "the communion of believers in Christ Jesus," the

Report lists several concepts from the - New Testament:

64 und, p. 19.
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the people of the New Covenant; the Body of Christ;

and the Temple of God, built upon the foundation of

the oBIoF'Chumer Eiomarky Josme Cheiey Rumaeit heice
Using the words of the Nicene Creed, the terms "one church,
holy, catholic, and apostolic," are 1listed.°® In a functional
sense, the church is seen as an instrument of witness "by
life and word" "by which Christ, through the Holy Spirit,
reconciles men to God through faith.“67 A 1list of six
characteristics is presented as a means for identifying
the church: (1) the Word of God as given in Holy Seripture,
(2) faith in God incarmate and revealed in Christ, (3)
Christ's commission to preach the Gospel, (4) observance of
the Sacraments, (5) the ministry of the Word and Sacraments,
and (6) "A fellowship in prayer, in worship, in all the means
of grace, in the pursult of holiness, and in the service of
man."68

The Edinburgh Conference made little advance over
Lausanne on the subject of the church, except to relate it
o 2 wider range of areas. Using the categories mentioned
gbove, idinburgh is on a par with Lausanne in defining the

church Biblically as "the Body of Christ."®? It is further

| B e
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identified as a "visible body" which, before the Lord came;
was "found in Israel and . « » is found now in the new
Israel to which is entrusted the ministry of reconciliation.
To this visible body the word "Ecclesia' is normally applied
in the New Testament. « » .“70 The creedal terms "holy,
catholic"71 appear again, as well as the "commmnion of
saints . . « meaning that all who are 'in Christ' are kmit
together in one fellowship through the Holy Spirit.“72 The
function of the church is

to glorify God in its life and worship, to proclainm

the gospel to every creature, and to build up in the

fellowship and life of the Spirit 2ll believing people,

of every race and nation.73
The means to this end is "the ministry of the Word and the
sacraments, and through Christian ed'ucation.“74 The pro-
blen of "visibility" as opposed to "invigibility," which was
not discussed at Lausanne, ié settled at Edinburgh to some
extent by stating that the number of those called into the
church "has limits hidden from human vision and known only

to God."75

7O1p1d., p. 5.
1p1a,
721p31d., De 74
1bid., pe 3.
71pid., p. 6.
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The Iund Conference, on the other hand, made both a
qualitative and quantitative advance in its treatment of
the nature of the church. Its Report goes beyond a simple
Biblical, ecrcedal, and functional description, and adds new
categories and approaches, relating them to a Christological
core. Beginning with the Report's Biblical terminology,
it is secn that the Pauline image of the Church as the Body
of Christ is given more precise definition thanm at the two

former Conferences. At Lund, this term is called "no mere

metaphor, but expresces & living reality.“76 HMore specifi-

cally,

Christ is the Hesad and He unites all believers in Him-

self, By the indwelling of the Holy Spirit the re~

deemed are united into a body, in the world but not

of it, as a "People of God's own possession," who

chare in common the gifts of the ome Spirit.77
Creedal statements are again taken from both the Niceme and
Apostles' Creeds: '"We confess our faith in the One, Holy,
Catholic and Apostolic church,"78 and "We are agreed in
believing in the Communion of Saints as the fellowship of
the whole company of believers on earth and in heaven."’?

This latter term is also defined: as a communio sanctorun,

7@: Pe 1l3.
771pid., p. 12.
78;9;@.. DPe 46.
?91pia., p. 3l.
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a company of the sanctified--~forgiven, justified by faith,
and born anew in christ."so
There is a heavy accent on the function of the Church
at Imnd: "The Church by its very nature is an evangelizing
fellowship with an inescapable missionary obligation.“al
Relating this function to Christology, the Report maintaine
that "the Church is called to continue the mission of Jesus
Christ to the world, so that the way of Christ iz the way
of His Ghurch.“aa In greater detail, it is said that Christ
gives His Church %o particlpate in Hisg ministry of
reconciliation, comstraining it by His love to enter
into His passion for the redemption of the world, and
empowering it by His Spirit to groclaim the Gospel of
Salvation to all nations. ¢ « 89
fwo other statements »einforce this function guite foirce-~

fully: "The Church witnesses to Jesus Christ as the Lord

of all life, in its worship, in its order, and in its 11fe,“84

and:

The Church's wvocation is to glorify God in adoration
and in self-sacrifieing service to mankind, bearing
witness in its corporate life to God's redeeming grace
in Jesus Christ, proclaiming the Good Hews to every
creature, making disciples of all nations, and bring-
ing Christ's gommandments to communities as well as
individuals.8

801p3id., p. 12.
81;9;9., Pe. 19,
821p1d., p. 8.
851bide, pe 9o
841pid., p. 12.
85Ipid., p. 46.
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In the study of Christology in this same chapter,a6
it has already been pointed out that Lund sees Christ and
the Church as inseparable. This Christocentric stress is
exemplified in the statement that

because Christ is the Head end Lord of the Church, His

way is the Church's way. He calls, He sends, He

Judges. The shagpe of His life is the shape of the

Ghuqch's life: The mggtery of His life is the mystery

of the Church's life.
Three more sample statements further illustrate this approach
which permeates the entire Report: "the Church continues
to live and work by the power of Jesus Ghrist“;as "the
saving acts of God in Christ brought it into being";S? it
is in the Church under the Cross that the fullness of Christ
is realized."go

There are several new perspectives of the church pre-
sented at Iund which did not appear at Lausanne or Edinburgh.
One of these was to speak of the church in terms of "a
double movement (its being called from the world and its

being sent into the world).“gl The church was also viewed as

Gasu ra, DPPe 72=76.
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the new creation, which, while it continues to live
on earth as a community of forgiven sinners, expecting
the redemption of the body, is already given 85 pare
ticipate in the new life of the risen Christ.
The delicate topic of the church's continuity was also dis-
cussed:
All agree not only upon the continuity assured by the
constant action of the risen Lornd through the Eoly
Spirit, but also upon the wvalue of some form of
conbtimity in history, assured by some means under the
action of the Holy Spirit. All would emphasize the
apostolic continuity of Christian life within the
Christian community of men and women, redeemed by the
one Cross of Christe « « « Nost would also regard
the preaching of the Gospel and the ministratio of
the sacranents as essontial means of conbinuity.
While this stabtement is decidedly vague, it at least marks
2 brave beginning. Finally, a new explanation of the
visibility-invisibility paradox mentioned at Edinburgh was
given: "We are agreed that there are not two Churches, one
visible and the other invisible, but one Church which must
find visible expression on earth. « . .“94 Once again,
then, Iund seemns to have made the greatest contribution

in depth, breadth and height of agreement.
Polity and the Nature of the linistry

The Falth and Order Conference at Lausanne spoke of
church polity from the standpoint of what Van Dusen has

9221pid.
931bid., pe 1%
1bid., p. 21.
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called, "the principle of compz-ehension."95 That is,

recognlition was given to the walue of all three types of

v e @+SIN TREEMEEIESE 1V I8y T

governments: eplscopal, nresbyteral and congregational,
Bocause these three forms (1) appeared in the early church, ?
(2) are still accepted today, and (3) contribute to good

order, Tthe Lausanne Repors concluded:

we therzfore rmocognise that these several elements
mist ally, under conditions which reguire further study,
have an approprlate place in the order of life of a
reunited Church, and that each separste communion,
recalling the abundant blessing of God vouchsafed to
its ministry in the past, should gladly bring to the
common lifg of the united Church its owa spiritual
treasures,

All of Section V was devoted to "The Ifinistry of the
Church,” and summed up specific agreements in five propostions.
They describe the ministry in terms of (1) the church, (2)
source of authority, (3) purpose, (4) goveramment, and (5)
ordination:

l. The ninistry is a gift of God through Christ to
His Church and is essential to the being and well-
being of the Church.

2. The ninistry is perpetually authorised and made
effective through Christ and His Spirit.

3. The purpose of the ministry is to impart to men
the saving and sanctifying benefits of Christ
through pastoral service, the preaching of the
Gospel, and the administration of Tthe sacraments,
to be made effective by faith.

e ani Yesterday
nry P. Van Dusen, Yorld Christi s teste ’
s Tomorrow (New York: EB{ngEon-GoEesﬁgny TessS,

Tod.
18475, 5p. 215; 226.

96@ausanne. DPe 12,




——

94

4, The ministry is entrusted with the government and
discipline of the Church, in whole or in part.

5. len gifted for the work of the ministry, called by
the Spirit and accepted by the Church are commissioned
through an act of ordination by prayer and the lay-
ing on of hands to exercise the function of this
ninistry.

At Edinburgh, the Lausanne statenent on polity was re-
peated, with the additional stipulation that in a united
church the “intimate association of the presbyters in council
with the bishop, and of the laity with both, in the govern=
ment of the church, should be conserved or restored," and
that the eplscopate should be "both comstitutional and
representative of the whole church.“98

Approximately the same ground is covered at Edinburgh
in regard to the nature of the ministry as was covered at
Lausanne, in four najor points;gg The only new emphasis
is the recognition given to the role of the laity:

The call to bear witness to the gospel and to declare

God's will does not come to the ordained ninistry

alcones the church groatly needs, and should both

expect and welcome, the exercise of gifts of pro=-

phecy and teaching by laity, both men and women.l00
Discussion on this point, then, had remained at a virtual
standstill,

Surprisingly enough, the least agreement on this topile

97;-1)_1'_6.-.
98Edinbur5h, Pe 13.
1pid., p. 12.
1001p14., pe 7.
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of ministry and polity was reached at the Imnd Confercnce.
All statements which approach sone degree of agreement are
qualified with "most," "the wvast majority,"” or "nearly all®
comnuNionsSe « o .101 This situation is espoecially ironic
in light of the statement that "recent biblical study has
« » o led to a2 considerable grnwth_togethsr orn the whole

qnestion.“lﬂa

All that can be said in Imnd's favor is that
it gave Ghe sharpest definitions of differences and dis-
agrecnents in this area,lo5 and thus progressed only nega=-
tively over lausanne and Edinburgh. It is only fair to note,
however, that the topic in question was given no explicit
attontion on the Lund agenda, as opposed to the situation

at the first two Conferences.
Hature of Unity

In attempting to define the nature oflthe unity they
sought, the three World Conferences on Faith and Order
covered at least six basic categories: (1) motives, (2)
faith, (3) worship, (4) sacraments, (5) polity and ministry,
and (6) cooperative service. Again, Lausanne laid the
groundwork by listing "God's will" and "mission" as the
primary motives for unity, declaring: "Nore thar half the

10lrpng, pp. 143 15.
1021444,
1031p1d., pp. 14=15; 29.
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world is waibting for the Gospal."loq' In the area of faith,
the delegatoes wers able to confess their unlty in the
Triune God. 105 Unity in worship was expressed simply as
being "united in common prayer.“los Desire for sacramental
unlty is expressed negatively in that ibs impossibllity
cauges "the distress and wounding of faithful souls,”
especialiy in the mission field.107 On the ministerial
level, "ths provision of a mninistry acknowledged in every
part of the Church as possessing the sancticn of the whole

Churclh: ig an urgent nced.“los It

is also affirmed that,

even before all disagreemenis are resolved, "it is possible
for us, not sinply as individuals but as Churches, to unite

in the activities of brotherly service which Christ has
committed to His clisciplr.as.“log The more detailed description
of wnity in the report on "The Unity of Christendom and the
Relation Thereto of Bxisting Churches," was not approved,

but veferred o the Conbimuation Committee.llO

Ldinburgh treated the same basic arcas in defining unity,

lo"']:.ausanne, PPe 43 8.
los_];‘b_;i_d_.. Pe 10.
1061_.032.
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but gave them fuller treatment, and then added several new
concepts. The cause of Christian unity is stated to be
"implicit in God's word, and should be treated by the
Christian conscience as an urgent call from God."lll It is
repeatedly affirmed that unity is found in a relationship
to Jesus Christ as Son of God, Lord, and Saviour.112 This
more dynamic aspect of faith is emphasized, rather than
the doctrinal aspect. In regard to worship, it is stated:

Ve are all united, in such worship, in the use of the

Holy EScriptures. Ve are further united in common

prayer, which may be expressed in the spoken word,

through silence, or by employment of the sacred 113
treasures of Christian literature, art, and music.

A plea is made for sacramental unity in that "every sacra=
ment should be so ordered that all may recognize in it an
act performed on behalf of the universal Church."l:* Ig

is further agreed that "the united church will observe the
rule that all members of the visible church are admitted

by baptism."'!? Hand in hand with this is the need for a
"ministry universally recognized.“ll6 While the value of

cooperative action in service projects is admitted, it is

111Edinbur hey De 7.
112_133.1_&.1.-. PP. 73 25.
1151p14., p. 16.
11%7pid., p. 1l.
115534,
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declared that it "is not our goal, since cooperative action
in itself falls to manifest to the world the true character
of the church as one community of faith and worship." 17
Several new ideas on unity appear for the first time

at Ddinburgh. One is a careful definition of three concepts
of church unity: (1) cooperative action, (2) intercommunion,
and (3) corporate union.*® Another insight is to see the
church as the body of Christ which is "in principle and

ideal, one.“ll9

Unity is also expressed as a "unity in
diversity" and as a "unity which is deeper than our divisions."lao

The most comprehensive treatment of this issue is again
found at ILund, .where the peculiar accent is typically
Christo%ogical. The nission imperative marks the primary
motive for unity at Iundy, as it did at Lausanne and
Edinburgh.lal Unity based on Christ receives its expected
emphasis:

But once again it has been proved true that as we

seek to draw closer to Christ we come closer to one

another. \e need, therefore, to penetrate behind our

divisions to a deeper and richer understanding of the

nystery of the God-given union of Christ with His
Church,12

117714,y pe 15.
1181pid., pp. 14-15.
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Still speaking of Christ, the Report declares: "As members
of His Body we are made one with Him in the fellowship of
His life, death and resurrection, of His suffering and His
glory." 23 It is further maintained that "throughout
Christendom there is, despite divislons, a2 unity already
given by God in Christ."2%* mThe revelation of unity and
worship is described very concisely:

While there are indications of diversity in worship

in the New Testament, nevertheless the preaching of

the Word and the administration of Baptism and the

Lord's Supper were everywhere marks of the Church's

unity.125
The need for full unibty at the Lord's Table is affirmed, o0
and "the extension of the practice of intercommunion, with
2ll its difficulties,” is seen as "a valuable way forward"
to "full visible unity." 2’/ Omitting the relationship of
unity and the ministry, Iund points to the church's unity
"in a rich diversity of works of mercy, moral and soclal
witness, and prophetic insight into human affairs."laa

In addition to its Christolozical approach and an

attenmpt o relate the problem of unity to every aspect of

123;"_5-9-.-' De 7.
124;1:_12., Pe 21,
1251p31d., p. 12.
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the church's life, the Lund Oonference presented the follow-
ing unique advances over Lausanne and Edinburgh: (1) There
is a note of penitence in regard %o disunity;lag (2) a
fresh attempt is made to deflne schism, apostasy, and
heresy; 120 (3) unity is denied to be an institutional uni-
formity;151 (4) eschatological unity is deseribed as an
"oternal union" with Christ;l?2 and (5) the dilemma is
recognized "of a proper confessional loyalty and obedience
to the richer unity of the One Church tc which Christ points
us." 3> And finally, the ability of the Lund Report to
syntheeize its insights on the nature of unity is well-
illustrated in this concise statement:

In summary, the mature of the unity towards which we

are striving is that of a vislble fellowship in which

all members acknowledglng Jesus Christ as living Lord

and Saviour, shall recognize each other as belonging

fully to _His Body, to the end that the world may
believe,L+3%
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Vorship

Worship and the Sacraments in General

No major statement was made at the Lausanne Conference
on the subject of worship, but Section VI of the Report
expressed broad areas of agrecment on the significance of
the sacramcnts. ©Stress is laid on the two sacraments of
Baptism and the Lord's Supper "because they are the Sacrae-
nents which are generally acknowledged by the members of
this Conference."'?? The most definite statement is:

Ve hold that in the Sacraments there is an outward

sipgn and an iaward grace, and that the Sacraments

are means of grace through which God works invisibly

in-us. We recognise also that in.thf gifts of %%g

grace God is not limited by His owan Sacraments.
It is also affirmed that the sacraments are related to the
corporate life and fellowship of the church, and that "grace
is conveyed by the Holy Spirit, taking of the things of
Christ and applying them to the soul through Faith,"137

The Edinburgh Conference also gave considerable
attention to the sacraments, noting especially that "bapiism
and the Lord's Supper occupied from the beginning a central

position in the church's common 11£e.“138 It is further

135Lausanne, Pe 15.
156:922;
137;929.
138gainburgh, pe 9.
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maintained that the sacraments "were instituted by Christ
himself," "are Christ's gifts to His church," and are
"outward and visible signs of his invisible grace.“139 It
is denied that they are "bare symbols," but rather, "pledges
and seals of grace, and means whereby it is recoived, "0
As at Lausanne, Edinburgh concurs that "God's gracious
action is not limited by his sacramenss." *! Thus, the two
Conferonces retained approximately the same positions.

"Ways of Worship®™ was a key toplc at Imnd, and there-—
fore receives more elaborate treatment than at Lausanne or
Edinburgh. Aclmowledging that there is a place and value
for both "liturgical” and "non-liturgical®" forms of worship.142
a concise list of six major agreements is given: (1) that
the object of worship is "ome God, Father, Son and Holy
Spirit, the Triune God"; (2) that "God Himself creates the
faith by vhich we respond to Him in worship"; (3) that MGod's
encounter with us, and the response %o Him in worship,
involves the whole man"3; (4) that the response in worship
involves "adoration, confession, hearing the Word of God,
intercession, invocation, oblation, praise, supplication

and thanksgiving"; (5) that the Word and sacraments are both
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"the gifts of God," through which "God offers us His grace,
imparts saving knowledge of Himself and draws us into
communion with Himgelf"; and (6) that all worship is "by
and within the family of God's people, alike in heaven and
on earth."*? Again, it is seen that Lund has taken a more
“functional" approach, while Lausanne and Zdinburgh con-

tinue to give stress to dogmatic formulations.
Baptism

A fairly clear statement on the meaning of Baptism
appears in the Lausanne Heport: "We believe that in Baptism
administered with water in the name of the Father, the Son
and the Holy Spirit, for the remission of sins, we are
baptised by one Spirit into one body.“144

A similar definitvion appears at Edinburgh, but the
Wicene "for the remission of sins" is dropped:

Baptism is a gift of God's redeeming love to the

church; and, administered with water in the name of

the Father, the Son and the Holy Spirit, is a sign
and seal of Christian discipleship in obedience to
our Lord's command,l45

Lack of agrecment on this subject is made especisally
evident at Imnd, where no major statement appears in the

entire Report.

145Ib1d. 9 PPe 27=28.
l“*Lausanna. Pe 15.

1495a1inbureh, pe 11.
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Eucharicst

The BEucharist receives fuller treatment at Lzusanne
than Baptism, in the following single paragraph:

e belleve that in the Holy Communion our Lord is
present, That we have fellowhslp with God our Father
in Jesus Christ His Son, our Liviang Lord, who is our
one Bread, given for the life of the world, sustaining
the life of all His people, and that we are in fellow-
ship with all others who are united to Him. Ue agree
that the Sacrament of the Lord's Supper is the Church's
most sacred aét of worship in which the Lord's aton-
ing death is commemorated and proclaimed, and that it
is a sacrifice of pralse and thanksgiving and an act
of solemn self-oblation.l4o

The Edinburgh Report is similar in conteat, but less
concise in form. The "presence” is further defined in the
statenent that "Christ is truly present in the Eucharist,"l47
and that it isc a "spiritual presenoe,“148 The Eucharist
is also considered a proclamation of Christ's sacrifice, a
"supreme moment of prayer,"” a "giving of thanks,"™ and "a
verbum visible of the divine 5race,“149 It is also called
w130 e agreement

"as to its essential and spiritual meaning" is considered

the "church's most sacred act of worship,

"the important thing.“151
146Lausanne. Pe. 16.

14%7ainburgh, p. 11.
1481118, Do 12.
491pid., pp. 11; 12.
1501pid., p. 16.

151%0. Pe. 1ll.
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Also on the Bucharist, Iund surpasses Lausanne aad
Bdinburgh in giving a precise definition:
This dominical sacrament of Christ’s Body and Blood,
controlled by the words of institution, with the use
of the appointed elemeats of bread and wine, is:
(a) a memorial of Christ's incarnation and earthly
ninistry, of His death and resurrection; (b) a
sacranent in which He is truly present to give Him-
self to us, uaiting us vo lHimself, o His eternal
Sacrifice, and to one another; and (c) eschabologi-
cally, an anticipation gf our fellowship with Christ
in His eternal kingdom.:52
Stepping far ahead of Liausanne and Edinburgh, the Lund
Report also mentions the responsibility the church has "to
warn her members that if they ‘'eat and drink unworthily,
not discerning the Loxrd's Body' they bring themselves under
judgment."l53 This sacrament is also acknowledged as "a
real means of grace through which Christ gives Himself to
those who in faith receive the appointed elements of bread
ndl %

and wine,.
Intercommunion

The only statement on intercommunion which appears in
the Lausanne Report is that, because of different points
of view on such issuss as ordination and apostolic sug-
cession, "the difficulties of inter-communion have been
accentuated.“155

152Dund, Pe 40.
1551pia.
154114,

155Lausanne, Pe 12.
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At Ldinburgh, intercommunion is reviewed as "the
fullest expression of a mutual recognition between two or
more churches," and the primary approach is to make subtle
distinctions between "intercommunion,” "open communion,"
and "joint celebration.“156 Beyond thesa basic steps,
agreement is practically nil,

Iund picks up where Edinburgh leawves off, by devoting
a whole chapter of its Report to this problem, and setting
up seven precise definitions of (1) full communion, (2)
intercommunion and intercelebration, (3) intercommunion,
(4) open communion, (5) mutual open communion, (6) limited
open communion, and (7) closed commnnion.157 The churches
agree that no theological principles should be compromised
in secking intercommunion, but that

all unions find thelr basis in the teaching of

Seripture and be vested by conformity to the Word

of God. There should be no move toward inter-

communion which would treat our differences super-

st S o U i i e
On the other hand, it is pointed out that three factors
give cause for restudying the churches' divisions at the
Lord's Table: (1) membership in the World Council of

Churches, (2) missionary opportunities in Asia and Africa,

1565ainburgh, p. 15.
15 7Im_n§.- PP. 38-=39.
1581p1d., Do 37.
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and (3) "our Tord's call to us."?? As can be seen the
agreements on this topic have merely opened up new guestions
which Lausanne and Zdinburgh had not dared to raise.

By way of summary, it is observed that the arsas of
agreement discussed under faith, order and worship ususlly
become more sharply defined, more precisely stated, and
more amply studied as one progresses from Lausanne to
Idinburgh o Iund. There are some notable exceptions, of
course, for example, in the doctrine of Baptism, It is
also seen that the Lausanne and.Edinburgh Conferences
confined themselves pretty well to creedal, confessional,
and dognatic formulations, while Imnd's distinetive con=-
tribution was a more Biblical, Christological, eschatologi-
cal and inter-rclated orientation.

The next chapter attempts to summarize the major
agreemnents of Faith and Order, evaluate their signficansce,
list major disagreements, and establish some prognosis for

the future.

1591v14., pp. 36-37.
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CHAPTER V
CONCLUSION
Agreements

Specific agreemeants hawve heen reached at_the three
World Conferences on Faith and Order. Of that there can
be no doubt. Some may questlion the wvalidity and genuine-
ness of these agreements, desplitc the repeated affirmations
of such authorities as Tatlow: "These agreements have not
been reached by any subtle process of compromise, or the
adoptlon of ambiguous formulas under which deep differences

of conviction might lie concealed."l

On the contrary,
disagreements have been identified as frankly as agreements,
as the data below display. Of the three general areas of
faith, order, and worship, it is seen that greatest agrce=
ment has been found in the area of faith, and the least
agreement in order., ©8pecifically, the most promising point
of contact for all the churches engaged in ecumenical con=-
versation is in Christology and soteriology. The three
World Conferences have pioduced three successive documents

which have become classic in this regard. At Lausanne it

lﬂisaington Tatlow, "The World Conference on Faith and
Order," in Ruth Buse and Stephen Charles Neill, editors

A Hisbory of the Eoumenicsl Movement 1317-1248 (Fhiladelphia:
The Westminster Pross, 195%), Pe IX, De -

np ¥

e nikl PRl e 1.
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was the statement on "The Church's lMessage to the World—-
the Gospel“;2 at Edinburgh it was the statement on "The
Grace of Our Lord Jesus Chirist";” and at Lund it was the
statement on "Christ and Hig Ghurch."4 Despite their
differences in liturgical, organizational, and sacramental
interprotation, the churches are one in proclaiming Jesus
Christ to be God and Saviour and in acknowledging His
redenptive work on the cross and eschatological promise to
come again, The richest measure of this agresement was
seen at lund, where every topic was related to Christology,
and a deliberate attempt was made to break loose from
confessional and creedal formulations and find common ground
in the terminology of Sacred Scripture.

The most problematic area, order, is heavy-laden with
ecclesiastical baggage which has accumulated through the
centuries., Agrecement in this area is largely confined to
the churches' growing ability to define their various
positions. Again, Lund's Biblical approach offered the

most productive degree of consensus on the nature of the

2y, N, Bate, editor, Faith and Order Proceedings of
the World Conference, Lausanne, August 3=-21, 1927 EEE:EEh

City and New York: Doubleday, Doran and Company, InCe,
1928), pp. 461-463.

3Leonard Hodgson, editor, The Second World Conference

on Faith and Order Held at bur st 5=-18,
(New York: The lacmillan Company, s DDe 227«

4011ver 5. Tomkins, editor, The Third World Oonference

ith and Order Held at Iund Iu"ﬂ;%a th to 25th, 1952
%%b%%on: aEUH Press, Ltde, 19535, PPe 17-22

“YEEy T
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church and the nature of unity. There is new understanding
in the use of the expression, "Body of Christ," which shows
definite progress since Lausanne and Edinburgh. The grou=-
ing interest in the functlonal aspect of the church has also
opened new areas of agreement, notably in a fuller recogni-
tion of the mission imperative. There is wide agreement
as to the desirability of a mubtually recognized ministry
and the retention of a variety of polities, but beyond this
basic goal, differences of opinion are in greater abundance
than similarities.

In the areca of worship, the Word and sacraments are
called means of grace, whose function is the building up
of the Body of Christ. Through mutual study and actual
worship together, the churches have grown to accept one
another's peculiar liturgical or non-liturgical emphases.
The sacrament of Baptism, at the minimum, is accepted as
divinely ordained by God and as the rite of admission to
the church. It is agreed that Jesus Christ is present in

the Bucharist and that this sacrament is also an act of
conmemoration, proclamation, and thanksgiving. Full

intercommunion among the churches is seen as a goal, but

there is mutual respect for one another's inability to
achieve this goal fully at this time. :

It is clear, however, that a sketchy summary such
as this cannot do Justice to the full extent and depth

of agreement which have been attained by the churches. These
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agreements are not merely quantitative and subject to
statistical tabulation. Thers is a qualitative factor which
can best be appreclated by studying the Faith and Ordex

Reporits themselves.
Significance

Many viewpoints have been expressed regarding the
value and significance of the three World Conferences on
Faith and Order, their agreements, and the contribution of

the Movement as a whole, but Tatlow again provides the most
5

all-inclusive summary on this point:

l. The fact that the churches regard it as natural to
meet in conference is in itself a measure of
success;

2. Participation in the Vorld Conferences has been
proved “a profound spiritual experience” for the
participants, and has evoked a new awareness of.
the Church;

3. The churches have developed "a stegdily deepening
sense of the wrongness of division®™ in a spirit
of "unforced penitence";

Y4, There has been a "real discovery or rediscovery
of one another by the Churches";

5. There are areas of doctrinal consensus "which can
now be taken for granted, but which would have
astonished the early pioneers of the movement";

6. The churches have found it easier to define
agreements than differences, but they are deeply
awgre that the latter exist among them;

Smatlow, op. Cit., Dp. 438-441.
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7. The totality of each Christian body has been more
fully realized, in which doctrine, worship,
organization, and practical activity are "insepar-
ably Jjoined uogether"-

8« There has been an increasing awvareness fthat
divisions have been created and are still maintained
by "many factors other than those of difference
in theological convictions and their expression";

9. Taith and Order has helped to "create the atmos-
phere in which the problems of disunity were
constantly kept beforo the Churches," and has
influenced at least one church unlon-

10, & mnew and closer relationship has been created
between Christian scholars and leadersg

11, TFaith and Order has revealed "the fluidity of the
situation in which the separated Churches find
themselves,”" so that "on no major theological
question do the dividing lines exactly correspond
with denominational allegiance."

Finally, it should be noted that Faith and Order has
made a unique contribution to the World Council of Churches,
in keeping the theological issues before the member churches,
and in preserving thelr confessional integrity. A recent
concrete example of the Faith and Order Commission's role
within the World Council is seen in its report at the
Evanston Asseﬂbly,s and more indirectly, in the lessage to |

the Chnrches.7

6w A. Visser 't Hooft, editor, The Evanston Report:
The Sacond Assembly of the World Council of Ohurches, ;222
(New York: rper and Brothers, 1955), PP. 82~908.

71b1a., ppe 1-3.
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Disagreements

While this thesis has concentrated on the areas of
agreement in Falth and Order, it is not demied that the
churches still face very serlous areas of disagresment.
Walter llarshall Horton has described this difficult and
paradoxical situation in three sentences:

At all three of the world conferences on Faith and
Order--Lausanne, Zdinburgh, Lund--it was discovered
that the major differences holding the Christian
churches apart clustered around the doctrine of the
nature of the Church itself, more especially arouand
the doctrines of the ministry and the Sacraments.

e o« o« There is, frankly, no imnediate hope whatso-
ever of their being resolved. fet it is the central
paradox * of the Ecumenical lMovement that in the very
act of noting these deep and seemingly insoluble
differences, we have become aware of a "given unity"
thathund rlies them and holds us together in spite
of them.

L more accurate idea of what these unresolved issues
are like is seen in the following representative list,
also compiled by Horton:

Infant baptism and adult baptism, open and close
communion, apostolic succession, possibility of
salvation outside the Church, possibility of moxre
than one organized Church, necessity of having
bizhops, necessity of having seven sacraments, foot-
washing as an extra sacrament, unimportance or basic
importance of coareot church government and church
disciplinGe « o« o

8alter Marshall Horton, Christian Theology:
Beumenical Approach (Revised.eHIEion; New York: Hé%ber
and Brothers, 1958), pPp. 207-208.

9Ibid.’ P. 2190
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Even at the Lund Conference, where such significant
agreement was reached, there were repeated references to
clashing positions of the various communions on such funda-
mental questions as ministerial order and apostolic

14

succession,lo the place of creeds and confessions,
nature of the church;la the nature of unity,15 worship,
the meaning of the Eucharist,l5 and the nany dilemmas of

intercommmion.1® To put it mildly, the task of Faith and

Order has only begun,
Fubure

Since the Third World Confercnce at Imnd, ecumenical
lecaders have been looking to the future of Faith and Order.
By and large, some hope is seen in a new approach. ~Albert

Outler, for example, has candidly concluded:

Tress s, Hovernbesrs 1958)s pps Thel57 23-30.
ll;ﬂg-.' » Pe 19.
121pid., pp. 19-21; 31.
151bid., pp. 20-21; 25-26.
1%1pid., pp. 28-31.
151big., pp. 30-31.
161p3d., pp. 36-42.
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As things now stand, our existing disagreements on
the doctrines of church, ministry, and sacraments are
“"ingoluble.! It would, of course, be no solution at
all %o press for a "majority vote,"” or to propose a
minimal formula from which none could dissent. . . 17

Rather, Outler reminds ecumenists:

i% is God who "persuades" us as we seek to he obedient

to Him and open cne to another. Thus, what matters

most 1s the atmosphere and temper ia which we propose

o live with each other while we go on workigg with

these "insoluble" problems that confront us,

Bishop Anders Nygren has sided with Outler in calling
Iund "an important turning point in the development of Faith
and Order discussions,"l9 noting the new focus on Christ
and His Spirit as a move from the periphery to the.center,

Ificholls, o0, has reinforced the growing conviction
that the churches muet sezﬁ unity at a deeper level than
simply listing egreements and disagreements:

The future of Faith and Order . .  lies in corporate

theological meditation upon the mysteries of Christ

and the Holy Spirit, carried out, of necessity, in a

context of worship and the study of worghip, and of
evangelism and the study of evangelism.=O

17 - . g
Albert C. Outler, The Christian Tradition and the
Unity We Seek (Wew Tork: ~Oxford University Press, 1957)s
DPe GCo :

181bid.. PPe 8=9.
19y, A. Visser 't Hooft, op. Citie, P« 32.

20y71114am Ficholls, "The Present and Future of Faith
and Order," Theology, LV (November, 1952), 406.
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In addition to suggestions like these, the Iund Report
has issued six essential recommendations for ways and means
of future study,al all of which find some guarantee of
definite action in the areas of study proposed by the Working
Comnittee: (a) the nature of the Church in the light of the
doctrines of Jesus Christ and the Holy Spirit; (b) tradition
and the common history of churches; (c) ways and meanings
of worship; (d) "proselytism" among member churches of the
World Council, and (e) social and cultural factors affecting
church 1.11111:3'."‘?2

At the regional Faith and Order Conference held at
Cberlin, Ohio, in September of 1957, outgoing Secretary
J. Robert Helson disclosed new possibilities for the
lovement:

Finally, this conference in HNorth .merica should be

seen as one among several efforts to bring the dise

cussion of Christian unity down from the awesome level
of world-wide representation to regional, national and
local soil. It has not yet been determined when or
whether there will be held a Fourth World Conference
on Faith and Order, in succession to Lund. lNMeanwhile
we are asking the churches to wrestle with these pro=-
blems in their own back yards. In 1955 an exceedingly

fruitful conference was held in New Zealand; in lay
of this year a smaller, yet important, one, in India.

2lgentral Committee of the World Council of Churches,
"The First Six Years: 1948-1954," A Report on the

Activities of the Departments and Secrebariafs of the World
Gounoil (Geneva: World Council of Ohurches, 1954), D. 24.
22K. E, Skydsgaard, "Faith and Order - Our Oneness

in Christ and Our Disunity as Churches,” The Ecumenical
Review, VI (October, 1953), 1l2.
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Since 1955 studies have been progressing in Europe in
anticipation of a major comsultation involving only
the Imtheran and Reformed confessions. And plans are
now being made for a conference in Australia in 1959,
You may all be sure that our brethren in these other
lands are watching with keen interest and expectation
what we do here at Oberlin. And the fruits of this
conference will become a part of the resources of the
whole ecumenical movement in the years ahead.2d

With a record of sound achievements in the past, and
with an ongoing concern and promising program of action in
the present, the future looks bright for Faith and Crder.
William Adams Brown, a veteran of the early ecumenical
movenent, has rightly identified the ultimate reason for
such hope:

The most important lesson that the Church historian

can learn from the past is the lesson of expectancy.

Things may move slowly, but they move. YWe are not

alone in this enterprise of Christian unity. Ve

have a Partner and there are no limits to what He can

accomplish., When His Egur strikes, God will act. It
is for us to be ready.

25 .
Paul S. Minear, editor, The Nature of the Unity Ve
Seek, Official Report’of the North Aimerican Conference on
Taith and Order, September 3-10, 1957, Oberlin, Ohio (St.
Louis: The Bethany Press, 1958), pp. 50=51.

2%1311iam Adams Brown, Toward a United Church: Three
Decadegs of Ecunmenica Christianity (Wew fork: Charles
Scribner's Sons, T§E%). De 179.
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