Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship
6-1-1952

For Christ Is the End of the Law for Righteousness to Everyone
That Believes Romans 10:4

Howard Raymond Hilsabeck
Concordia Seminary, St. Louis, ir_hilsabeckh@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

b Part of the Biblical Studies Commons

Recommended Citation

Hilsabeck, Howard Raymond, "For Christ Is the End of the Law for Righteousness to Everyone That
Believes Romans 10:4" (1952). Bachelor of Divinity. 895.

https://scholar.csl.edu/bdiv/895

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F895&utm_medium=PDF&utm_campaign=PDFCoverPages
https://network.bepress.com/hgg/discipline/539?utm_source=scholar.csl.edu%2Fbdiv%2F895&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/895?utm_source=scholar.csl.edu%2Fbdiv%2F895&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

"FOR CHRIST IS TEE END OF THE LAY FOR RIGHTEOQUSNESS
TO EVEPYNE THAT BELIEVES"
ROMANS 10:):

A Thesis Presented to the Faculty
o Conccrdia Seminary, St. Louis,
Deparirent of Evecetical Theology
in nz2rtizl fulfillment of the
requirements for the cezree of
Bachelor of Divinity

by
Howard Raymond |Hilsabeck

April 1949

e
Approved by: [ Tg. ! e (. |
X / Advis?;

Reader




-1-1996
B 3 Y

TABLT OF CONTENTS

Chanter Page

-

INTRODUCTION &' 5" o v e el e e B O i R Colr e I - S LU S WS 1

I I L] TEL”S . . e o ® e ® ®© e ® e 8 = ®» s & 9 © s ® 3 ® = o

(93 AV

III. NCMCS - Usace in Scripture as Traced by W. Gutbrod . . .

IV. THE IMMEDIATE AND WIDER CONTEXT CF ROMANS 10:)} . . . . . 16
V. VARIOUS INTERPRETERS QF LAW AND GOSPEL NG TR 21
"Io FUI':.M“.DY AND CWCLIEIOL'S * ® & s 3 ® @ ®© B ® e = » s ® = 3&

BIBLIOGRAPHY . . . . . S b S B a0 00 oo a0 EADo 0 a0 s 13

Ws\.comm SEMINARY LISRARY

BEnile ST
S?. LU, iIC oL Ut b4




CHAPTER 1

INTRODUCTION

A pastor once advised, "Con't go overboard in theology!" This was
cood advice, especially for an entering seminary theological student.
But it ie hard to follov. /

The little Greek phrase, "Iﬁ” sz ' M'rols s found in
Romans 10:L, is the case in point. Translated, "Christ is the end of the
law,” this simple, liftle chrase is profound theology though Paul wrote only
three words., But, of course, there are more than three words in Romans 10:lk--
and many more in the context of the passage--vhich leads us intc our probilerm.

A few articles in various periodicals and journals are entitled in
various languages with the epicrammatic phrase--CHRIST THE END OF THE LAw!
For example, one finds "Finis lecis Christus" as the title of an article
dealing with Romans 16:k.1 and again, "Christus, des Gesetzes telos."2 In

The Zxpositor, Alfred E. Gervie, doing studies in Pauline theology, heads

ther: "The End of the Law."3 These are the key words, the very opening
words of Romans 1G:l-- -7;!,70; /mf I/y/¢0 ZI/IINJS.

But while they are the key words, so that a present-day theological
etulent noted that the Jewish reader was doubtless as startled with them

as a Christian would be today to see a bare altar witnh the inscription

‘Erwin E. Schreider, "'Finic legis Christus,! Rom. 10,L4," Theologische
Zeitschrift ZBasel, XX (19£L), lLic-22.

Zrelix Fluckiger, "Christus, des Gesetzes telos,” Theologische zeit-
schrift Pasel, XI (19°5), 153-37.

Jilfred E. Garvie, "_tudies in the Fauline Theology: The End of the

Law,” The Expositor, VIIT (190%), 33-L8.
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"GOD IS DEAD," t.hev are not the only words of the verse. The entire verse
reads: -reﬂas Jﬂx{o /(au 71;7‘45‘ ;f,; &,(1 A "For Christ is the
end of the law FOP "IGIiTEOUSNESS") 7faal7'( ﬂu ;ﬂ'um/r( ("to everyone
that BELIEVES").

Thus Christ did not end the law--period! In spite of the legalism in
His and Paul's day and in spite of the prevailing idea of seeking righteous-
n2ss bv means of the law amonc the Jews, the anaostle is net flatly declar-
inc that Christ ended the law. It is the care of the writer to make this
clear. It is also the intention of the writer to make clear what "law" in
Romans 10:: and in what sense Christ ended that law. Our investigation will
fdeal in depth with the words 72'20.5' and W'/(pJ s bringing in &:ﬁvarjv
and 7/,{;-7‘, 5 as they shed light on our key phrase, "CHRIST THE END OF THZ
LAv." e will deal with the context of Romans 10:l; the Pauline corpus;
other nassaces of Nev and 01d Testament; the opinions of other interpreters.
Finally, there will he a concluding statement.

The phrase, "GOD IS DEAD," takes on sicnificance when we add, "God is
dead for the rich man," or "God is dead as far as the unbeliever is con-
cerned." So the words, "Christ is the end of the law," take on their true
sianificance in the light of the righteousness of those who believe in

Jesus.#

/
*¥Pomane 10:10 uses F/OTEVETiX¢ (_'/)J‘ flt’a"l’! n "::r in the heart rraa
BELIEVES FOR RIGHTEQUSNESS . . . " supp:rt q the view that righteousncss
snd faith are vital to our understanding the end of the law.




We will start with the Greek word,1?i%5 s asking now Christ micht be
the 2D of the law. This Creek word posec a protlem. For there are at
ieast two alternative meaninge (and others as we shall cee ir a rorent)
which present the exegete with a choice in this verse. They are Christ
the TERVMINUE of the law or Christ the GOAL or FULFILLMENT of the law.

In Romans 3: 31, after declaring that the righteousness of God has been de-
clared apart from the law (5:21) and through faith (3:22}), Paul goes on

to say that this cdoes not destroy the iaw ("God forbid!") Lut estaklishes
it. This would seem to rule out TERMINUS and call for GOAL as interpre-
tatiorn. In Romans €:1L, Paul states that we are not under law but under
crace; he then goes on to talk about the "law of the Spirit of life in

~S

Christ Jesus" (Romans £:2). Likewise he writes to the Calatians about ful-

ng the law of Christ (€:2) and to the Corinthianes a:out being urder

Iy

ii1
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the law to Christ (1 Corinthians $:21). This woulé seer to indicate TERMINIUS,
one law ending that arncther rmight begin.

In 2 Corinthiars 3, there is a contrast betueen the two covenants, C0icd

and Tew, where the word TZQLJ comes into play (53:13). Mere again there is

3 £~

a strong sense of TERMINIE, one covenant being abrocated for another. 1I°

we may reach outeide the Fauline corpus for a morent, we recall the words of
Jesus in Fatthew Z:

Thirk nct that I ar come to destroy the law or the
prophets; T ar rot core to destroy but to fulfill.
For verily I say unto you, Till heaven ard earth

pass, one jot or one tittle shail in no wise pass

from the law till all be fulfilled.
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vWe might ask, *If Christ has fulfilled the law, has it then terminated?
Is this what Paul means in Fomans 1C:L2"

An exploratiorn of the word 75%%&5 in various lew Testament passages
reveals the following usage: Luke 1:33, "And he shall reior . . . and of
his kingdom there shall be no END." 1 Peter L:7, "But the END of all thircs
is at hand." Z Corinthians 1:13, "For we write . . . and I trust ye shall
acknowledze even to the END." In these passages T&S js used in the sense
of TERMINUS. And there are others: Jesus loved His disciples unto the
END (John 13:1); Jesus told His disciples they would be hate2 for His sake
but he that endured to the ZND would be saved (Matthew 10:22; Matthew 2L:&,
13 are also about enduring to the END).

In other passages we detect a different kind of meaning in -zzﬁio:; .
Luke 22:37, "For I say unto you, that this that is written must yet be
accomplished in Me, and He was reckoned among the transgressors; for the
thincs concerning Me have an END." 1 Timothy 1:5, "Now the EZND of the com-
mandment. is charity out of a pure heart and of a good counscience and of
fzith urfeigned." 1 Feter 1:9, "Receiving the END of your faith, ever the
salvation of your souls." In these passageS'ZZ;hkf has the fource oi goal,
fulfilirent. The things written about Jesus, the commandment, faith have

a gozl or fuifillmert toward which they rum.

In two passages, one from Romans and another from 1 Peter, it wouid
appear that Tg)os would bear the translation "resuit."” Romans 6:21-22,

what fruit had ye ther in those things whereof ye
are now ashamed? For the END of those things is
death. DIut now beinz made free from s=irn, an2 be-
rJ-e servants to Cod, ye have vour fruit unto holi-
ness, and the END everlasting life.

i Feter L:17, "For the time is come that judgment must begin at the house of

God; and if it fir ecin at us, what shall the END be of them that obey

-.-




5
not the gospel of Cod?" In other words, if we follow the flesh and obey
not the Gospel the results (-ngzlns' ) would be disastrous!

Throuzh wost of the New Testament passages witn Taa,; » however,
there runs the sernse of TERMINUS, UIorinson's Creek-Znglish lexicor lists
the bulk of passages with 7S4S under this sense of the word. In some
places Téﬂt’s is used adverbially in the MNew Testament (1 Feter 3:8; Luke
19:%, for example) and here, too, the meaning of TERMINIE comes through.

And stili it is difficult to declare TERMIMIS the meaning of this
Creek word in Romans 1G:!:. In Revelations 1:8; 21:£; 22:13, Christ is re-
ferred to as TE%S. John says that Jesus is Alpha and Omega, the First
and the Last, the Eegirning and the END (ﬂlzfu 7. It is languace that
bespeaks everything being summed up in Christ. Why could not Faul have had
this in mind vhen he wrote Romans 10:L:?

In hic book, The Mystery of Israel,h H. L. Ellison transiates the last

> /.
phrase of 1 Thessalonians 2:1.-1€6 (&5 ‘f&ﬂt\‘f ), "But the ¥rath has come
2 f.
upon them “or ever (FOR GOOD AND ALL: &£6S ﬂﬂﬂ{ )." Arndt and C-ingrichs
cives this as a possibility for the translation of the é'}-f K?Mphrase. If

thi

L0]

is correct, ther vhat Paul is saying is that FULLY, COMPLETELY Coc's
wrath has come upon those who killed the Lord Jesus and the prophets and
versecuted the zpostles. Ther why could Faul not be saying that is fully

and completely surmed up in Christ in Romans 10:L?

lison, The Mystery of Icrael (Crand Rapids: Wiliiam B..Eerd-
g, 19C€), pp. 1L ard 2G.

9. L. £l
rar.e Puklicshin

o -n g - ] » - - .
SWilliam F, Arndt, and F. Wiibur Gingrich, A Creek-Enclish Lexicon of
the lNew Testament (Chicago: University of Chicago Press, 15.55'4'), p. BiI%.
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CHAPTER IIX
OMOS

The !'se of lomos AS Traced by Gutbrod
W. Gutbrod, contributor to the Gerhard Kittel "Word Book," traces in
\
scholarly fashion the usage of %auas'in the Greek-Hellenistic worldi; down
through the Cld Testament (books of the law, prophets, post-exilic times);
and finally the use of the word in the Gospels and epistles of the New
Tectament. He notes agcair and again the connection between the covenant
people of God (the fact that God elected Israel toc be His people) and the
/

civing of the law. For example, in his discussion of Yop0S in MOses and
ir the prophets, he says:

Yahweh has chosen Israel as His people, and Israel

has acknowledged Yahweh as its God. This fundamen-

tal OT principle is the direct basis of these laws.

They express the claim of Yahweh to dominion over

the whole life of his people which belongs to Him

in virtue of His election,
There is no promise of reward in the laws since God has already chosen Is-
rael by covenant: "For this reason there is reference to punishment for
violatiorn hut not to any special reward for fulfillment."? God has esta-
blished His covernant of grace. The law prohibits what would destroy the
relationship Yahweh has made (compare Exodus 23:21-22; 32:10,19; 33:3,13,15).

Gutbrod concludes that all valid law is lirked with the revelation of

Cod at Sinai. In explaininc the Deuteronomic understanding of the law

5. Gutbrod, " VOMOS," Theological Dictionary of the New Testament,
edited by Gerhard Kittel, transiated and ecdite

Rapids: Eerdman's Publishing, 19£7), IV, 103€.

i T1vid., IV, 1037.




he says:
Proclamation of the law is preaching . . . exhorta-
tion vhich seeks to encourage cheerful fulfillment
in gratitude for God's action . . . {it is) not a
code but confrontation with the living God. 3So the
tendency is toward inwardness, the demand for a close
relation with Yahweh, not just external legality.*“
The law is not a casuistic code of regulations but gives a general direc-
tion in which Cod's people are to go, being repeatedly summed up in the
law of love (Deuteronomy 6:5; 7:9; 10:12). Deuteronomy shows, too, God!
blessing is promised for the observance of the law: "This blessing con-
sists in the full and unhampered enjoyment of what the people is given by
its God in its land, just as the curse for despising the Law consists in
withdrawal of this gift."9 If blessing for keeping the law is to be dis-
tincuished from reward for fulfilling it, one must keep a sharp eye!
Gutbrod finds the deepest insight into the nature of the law in
Jeremiah (31:33) where the new covenant is prophesied. Jeremiah, he con-
tends, finds the weakness in the Deuteronomic attempt to uncderstand the OT
covenant and the law. It is sin which breaks the relationship between God
and Hic people and does not allow them restoration by any law:
Cnly the act of God which creates the whole man anew
by putting the Law in his heart, only a new covenant
of God, can cuarartee the time of salvation. Thus
Jeremiah po1rts to something which is outside OT reve-
lation but is fulfilled in the NT.10

It must be pointed out here that sin was understood only too well in Deu-

teronomy as brezking the covenant of God's grace (compare Deutercnomy 31:25-27).

€rbid., Iv, 1011,
1bid.

101p14., 1V, 1ch1-l2.
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Tracing the law through the post-exilic period, Gutbrod sees a new
development in the understanding of it. U"After the return its decisive
concern was to do His will. Israel had to obey God's Law to live. The
Exile had made this plain.“11 The law takes on ar increasingly indepen-
dent positiorn and sicnificance. Worship according to the law becomes over-
wvheimingly irmcortant, even a fulfillrment of the law. The nearing of Torah
as revelatior and instruction pzss over into f?;maj as keeping and doing.
The starting point of God's covenant electior of grace fades. The Phari=-
Sees arise as a group composed of ren determined to adhere to the law and
the law alone in all circumstances. Increasingly, the righteous man is the
man who is conversant with the Torah; reward for keeping the Torah wiil be
attained hereafter. The reward of resurrection is assigned for faithful
observance of the law {2 Macc. 7:9).

Gutbrod sees the law coming to have a full mediatorial position be=-
tweern God and man.l2 But it is Just this position thzat leads to hopeless=-
ness and despair. For while the law gives life to him who does it, sin
orevents it--vhen a man recognizes and takes his sins seriously. This me-
diatorial position of.the law decisively changes, annuls, tne basic start-
ing-point of the law, namely, that God has revealed Himself craciously to
Israel as God; craciously redeemed Israel from Egypt; and thus Israel is
bourd to obey. So important has the law become that even Cod Eimself is
bound to obey: "The first three hours of the day God sits and occupies
Himself with the Torah."13 uhile Gutbrod does not want to press this ad-

mittedly poetic expression too far, yet he finds it typical of the

117pi4., IV, 1013.

i2ypid., TV, 1050.

131pid., IV, 1057.




o
all-dominant position of the Torah after the exile.
Even the Messiah will not bring a new Torah. He will
Himself study and keep the Torah, teach the reasons
for it, brinc defaulters back intc subjection to it,
and cive the Gentil2s at least one part of the Law.

He receives the promises applicatle tc Him becagfe He
occupies Himself with the Torah, ¥idr. Ps. 2:9.+%

Gutrtrod sees distinctions made within Israel on the basis of individual
knowledre of the law. Thus, the scribes come to occupy an important positiorn
in the Israelite community. DBut it is the law as mediator which is Gutbrod's
rost telling point: "The aim of the Torah is to show man what he should do
and not do in order that, obedient to the Torah, he may have God's approval,
righteousness, life, and a share in the future world of God.nis He is most
convincing to me on this pocint, especially as proceeds into the lNew Testament.

In the synoptic Gospels, Gutbrod sees Christ deposing the law from its
position of mediation. "What determines man's relation to God is no longer
the Law and man's relation to it. This decisive position is now occupied
Ly the %Word of Jesus, indeed, by Jesus Himself."16 He cites numerous
passages in the eynoptics to back this, for example, Matthew 1C: 32, where
confescsion or denial of Jesus; ioving Jesus more than father, mother, somn,
dauchter; taking up His cross; losing one's life for Him decides the eternal
destinv of man. He considers Mark 2 (see verses 1€-2€) with the new wine
in rew bottles and the incident of Jesus and His disciples in the grain

fizids on the Sabbath Day which leads to His assertion, "Therefore the Son

Jipatiata
1"1:1&.

iZ1m14., TV, 1CG0.

11pid., v, 10C0.
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of man is Lord also of the sabbath." Me finds further demonstrations
that the law no longer plays the role of mediator when Jesus blesses the
children (Mark 1C:13), in the beatitudes (Matthew 5:3), and the saying of
Jesus in Matthew 11:2f ("Come unto Me.¥). Hic interpretation: Jesus pro-
nounces rest .’_JO(Va(Fa’ur/S J for those who have found no rest under
the burden of the lzw. Dietrich Bonhoeffer holds a similar pocition and
comes L35 a conclusion we have already noted in Gutbrod: Fthe law is not
itself CGod, nor is Cod the law. It was the error of Tsrael to put the law
in God's place, to make the law their God and their God a law."17 Zg noted
in the previous paragraph, Gutbrod ic rost persuacsive at this juncture of
tiis look at tie law in Israel.

And yet Zutbrod sees that though the law loses ite mediatorizl posi-
tion for Jesus, who~ Jauvl calls the one mediator between Cod and mwen (i
Timothy 2:5), Jesus also affirms the law. Rightly underctood, it stands:
"The law and the prophets were until John; since that time the kingdom of
God is preaches, and every man presceth into it. And it is easier for hea-
ver. ancd earth to pass, than one tittle of the lzw to fall." (Luke 1£:16-17).
Ye quotes Jesus as rot coming to destroy the law {Matthew £:17); Jezue re-

) / ;
jectinc confeseion of Himself whern corbined with ;xpEyg/cx (Matthex 7:23);

Jesus stating that He is free from the law and yet keeps it (Matthew 17:2l).

Jesus firrmly necates the Law in 5 far as it stands

as a rediator between God and man. He firmly necates
the richteousnese of the Law. The Law is forced out

of ite key position by the person of Jesus Himself . . .
houever, Jesus alsc affirms the Law rightly understood.

seffer, The Cost of Discipleship (YNew York: MacMiilan

Company, 19

—
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For obviously thie deposition of the Law from its

position of mediation is_not meant to be a ceneral

repuciation of the Law.*-
Gutbrod sees the questioner in Mark 12:3L, who asked about the first com-
randment of all, as not far from the kingdom of God because he recognized
the law's requirement of love tut still expected to fulfill it by his owmn
ach.ievement. He sees Jesus' criticism of the law a confirration ard es-
tatlichrert of it (compare Faul, end 3£ Fomans 3). He sees Jesus -estoring
tlie law to its original C1d Testament Sence.

and what is that sense? Certairly it is a wide arnd broad sense, not

corfined to the decalugue. In the 01 Testament the claim of Cod was upon
his total life (moral, religious, political) just as Jesus put a total claim
upon Hie disciples in the MNew Testament. Jesus expounded about Himself to
the two disciples orn the way to Emmaus out of Moses (Luke 2L:27) andé Philip
ound the Messiah in the law of Moses (John 1:Lf). Paul was taught "accord-
ing to the perfect manner of the law of the fathers, and was zealous toward
God," (4cts 22:3) The 01¢ Testament Israelite and the Yew Testament disci-
ple krew the total claim of a God of grace upon his life:

zhizt ie the 1law? W%hat is its content? there is it

arnourced? The catechisms of all Christian churches

refer to the Ter Cormandments, and this statement is

certainly not incorrect, yet when the Yew Testament

uses the term "lau" it implies more . . . "Nomos® in

the Yew Testament means that total reality ir which

the people of Israel, and the apostles as far as they

telong to Israel, find themselves.--

Gutbrod sees conflict concerning the law in the early community althouch

he feele it was concerned less with the law and more with an understancding

Gutbrod, TV, 10561-£2.

1% erner Slert, The Christian Ethos, translated by Carl J. Schindler
(Philadelphia: Muhlerbers rress, 10.7), Pp. 50-Cl.
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of Jesus as the Messiah prormised by Scripture. He sees the purely Gentile
Christian churches free from the law with the consent of the early community;
the nurely Jewish Christian churches keeping the law with the cormsent of
Taul.?C Cne wonders about this judgrment. Siere there such PURELY Gentile
or rURELY Jewich Christiarn churches, either free from the law or keeping it
with Paul's consent? Cuttrod thirks that Jewish Christian comrmunities were
conscious of obedience tc the law for the sake of winning the Jews for the
Gospel. But he states, "They did not believe that by achieving this obedience
mar could attain to righteousnese before Cod rzl
Then CGutbrod analyzes the usage of p;/ﬂst in Paul. He sees it as that

which demands action from man, the doing of the law ( ra e Ja{ oy ).

Only along these lines is there any point to the

question of Romanes 7:7--"Is the law sin?" ie., is

the will precert in the Law sinful? The pos:tive

ecuivalent of fomans 7:12 is to the same effect

"The law is holy," the will of the Law, the Lau in

its demand, is holy.
Faul's negatiorn of the law, accordinc to Gutbrod, is a consecuence of the
crocs, wher Faul saw that freedom from the law coculd be achieved in this
way alone. Paul's criticism of the Jew (Romans 2:17) was the Jew does not
40 it; does not render obedience to God; and the goal of the law is the do-
zul argues, has to do witht%ﬂ not 'ff/$7‘7/§ .

Gutbrod sees in Paul the relationship of [JOHOS to sin very simply

({]
1]

inc of it. The law, a

one of prchibition. The law forkides sin and that is sirmply a negative ex-

pression of the postive fzct that the law is Cod's good will. Even the

20mutrrod, TV, 106£,

21l1pia,, IV, 1060.

221hi4., TV, 1070.
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positive staterents of the law, such as "love your neighbor as yourself,"
do not alter the fact for Gutbrod that primarily the law in Pauline usage
forbids sin. Forbidding it, the law unmasks it and makes it come to life,
though it is already there before mar comes intc contact with the law. Cit-
ing Romans 3:20 ard 7:7, where Paul says that the knowledge of sin comes by
the law, Cutkrcd claims raul ic not suggesting nov mar has subjective in-
cight irto his need for rederption because he knows he is a cirner. Rather,
claims Gutbrod, man simply cannot appeal to the law for vindication, for
the law unmasks him as sinner., "The true effect of the Law is to nail man
+2 his sin."e3

Having made this point in Paul, he urges that the law leaves no other
way for man to secure righteousness before God thar by faith in Christ and
by the pardoningc crace of God. He cites the schoolmaster illustration of
Calatians 3:22; also Fhilippians 3:° ("And be found in Christ, not having
mine own righteousness, which is of the law, but that uhich is through the
fzith of Christ, the righteousness which is of God by fzith.®) Gutkrod be-
lieves the translation from the sphere of law to grace takes place only by
death, listing such passages as Fomans 7:1, (marriage bond severed by death}
Calatians 2:16-20 ("crucified with Christ"); Colossians 2:2C ("dead with
Chriet from the rudiments of the world®). By Eis death Jesus annulled the
verdict of the law against us. The law was fulfilled.

In summary, Cutbrod sees the law primarily used in Faul as the law
that prohibits, unmasks, and condemns sin. PBut he also sees it as the law

that promises (Romars li: Abraham), the law which commands (Romars 3:31), and

231nid., 1V, 167k.
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the law which instructs ( 47 4, “2’7 ). As to the latter, Gutbrod
comments, "It does not have the weight which an appeal to the Law has in
Judaism. Furthermore, this use of the Law does not,. on the whole play a
significant role."2l He sees Paul ready to keep the Mosaic Law in minister-
ing the Cospel {1 Corinthians 7:18; 9:2). He does not see this as legalism
but a rerouncing of freedom for the brother.25

/
Gutbrod looks at V()/(oS in the rest of the MNew Testament as in the

"Feriod after the Conflict," that is, the conflict concerning law in the
early Jewish-Centile community. He declares that the true theme of Hebrews
is not the relation of law and Cospel but the relation of the priestly min-
istry of the Uld Testament to the priestly ministry of Jesus. There ic a
distinct similarity betweenr Hebrews and Paul:

We find in Hebrews, too, the same distinctive turn of

thought as in Paul. In the light of the fulfillment,

the verdict is reached that the Law not only could

not reach its gozal but that it was not meant to do so,

that its true purpose is to point to Christ by nailing

man to his sin in order that he may find access to Co

by the only way proclaimec ir Scripture . . . Jesus,2°

In James, CGutbrod sees the theme of relation of faith and works irn con-

trast to Paul's theme of relation of fzith and the iaw. In John, he sees
the law-question as less central thar in the synoptics though he notes that

/
V{;&(&LS je used rore often in John than in Matthew. However, the

d

i

sciples are bound to the Scn, not to the law:
v
If a man rejects Jesus as the Christ, his appeal to the
Law is chown to be a revoit against the Scrigture, cf.

2kinig., IV, 1077.

251hid.

261p34., IV, 1079-20.
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esp. John £:39ff. True belief in Moses arnd hence in
the Law, true hearing of this revelation will necessarily
lead to acknowledgement of Jesus. Rejection of Jesus
then, is aico rejection oF the revelation of the Lau.é
Gutbrod calls attention to John £:17 ("It is also written ir your law") and
John 10:3L ("Is it not written in your law?) where Jesus defends His own
words with the law.
It is with the use of Ef&las in John that Gutbrod's article erds arnd
he fashions this summary: "In so far as Jesus as the Son of God and Christ
replaces in every respect all other mediators, including the Torzh, the
Torah is both destroved and fulfilled,"2€
If Gutbrod has evaluated correctly the role of Vﬂ, 0J among the
Jews at the time of Pauvl--and I believe he has, particularly his conclusion
that the law had become mediator, a position rightly beloncinc to the Messiah
alone-=then his summary statement above that Jesus destroyed and fulfiiled the
Torah (ECTH!) leads us toward a proper understanding of Romans 10:k. Could
it not very well be that as far as God's total claim on man ( b&éZﬂﬂS )s
Jesus hacs fulfilled (7{75.,0) ) that righteous requirement {compare Romans
£:1) and ended (again *rg;iéw )} the vain quest of sesking righteousness
throuch the law (compare Romans 9:31-2; 10:3)?
This brings us tc the immediate context of the passage in guestiorn,

the subject of the next chapter.

2715id., IV, 106L.

2€1niq.
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CHAPTER IV
THE IMVEDIATE AND WIDER CONTEXT OF ROMANS 1C:L

The immediate context of Pomans 1C:h is certainly chapters ¢ tc il
wherein Faul speaks of the seeminc rejection of Israel, "his kinsmer accord-
ing to the flesh® (9:3). After speaking of God's election of Israei in the
mz jor part of chapter 9, Faul turns to the matter of man's (and his peopile
Israel's) responsibility in his "rejected" predicament. The Zentiles were
not pursuing righteousness, but they attained it--the "righteousness of
faith" (9:30). On the other hand, Isrzel was pursuing the righteousness
of the law ( V({wl/ 5/(9”0015;1 A ) and did not attair it (°:31).

Thus beginning at Fomans 9:30-31, Paul introduces the section that
leads up to 10:L, our problem passage. Israel did not attain righteousness
because they:sought 1t by works) sndlnctibylrat thRU/IS %,g érwu ——"ag if
they ever could from werks," 9:32). They stumbled at the stone of stumkling,
namely Jesus Christ (9:32-33). Thus Paul's great desire and prayer to Cod
is for their salvation (10:1); Israel has a zeal for God but not according
to real knowledge (10:2); they soucht their own righteousness ané not God's
(1G6:3), "FOR CHRIST IS THC ENMD (terminus and/or goal) OF THE Law FOR
RIGHTEOUSNESS TO EVERYONZ WHO BELIEVES® (10:k).

The route of the law for righteousness (d;/@(/aoy/l/ V?ué,}t 11329(} 3
10:5) is doing its works and living thereby; the richtecusnefs of faith
('? (ff‘ é)K 77!,0"T€wd' &Mt!ﬂﬁfl{ 10:€) is very near (in mouth and heart),
and it is near to both Jew and Gentile: '"thoever will call upen the name of

the Lord will be saved” (10:13). The section in which Romans 1C:L is found
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stretches from approximately ©:3C to 10:13. In our search for the mean=-
ing of the "END-OF-THE-LAW" phrase, the relationship betweer the "law of
righteousness" (which occurs twice in 9:31), the "righteousness of GodM
(occurs twice in 10:3), and their (the Jews!) own "righteousness" (10:3)
must be urderstood.

Before examining various commentators, past and cresernt, and their
exegesis of Romans 10:!, we shall ourselves seek a wider context of the
passage, both in the ook of Romans and other Mew and Old Testament pas-
sages. In Romans 2:27, Kéktkr and a verb form of?ﬂéaazj' are used together
when Faul compares the circumcision (of the Jews) to the uncircumcision (of
the Gentiles): MAnd the uncircurcision-by-nature (namely, the Gentiles)
whern they fulfill the law condemn you who through the letter and circur-

cicion are a breaker of the law."¥ The XEEPING and BREAVING of the law
are clearly in contrzst. A passage in James (2:8) also forrms z parallel
of the same two key words of the Romans 10:L passage: ¥“If indeed you keep
the royal law according to the Scripture--'You shall love your neighbor as
yourself'-—you do well."™ [fgain, the sense of 7?;Zé?7?; is that of
¥ZEF, FULFILL, although the question poses itself--Does Jarmes use V?é;ang
inr the came sense Faul uses it in Romanc?

FPaul unrmistakeably speaks of the TERMINUS of the law, though he does
not use ‘TJI'JO\S and i/ﬂ/ 0§ to do it, in the openingc verse of Romans 7:
"Or, are you icnorant, trethren--for I speak to those who krow the law--that

the law has rule over a man as long as he lives?" (7:1). e goes on to describe

,(,( e 1§ Ee urfw& HKKPO zrr/af T fz(/(mf 73_-2»00’“
3 ';zf, sl 654( x7Ay K ( /Vt?&?:{/;{fir 77 {auj)gﬁkﬂr (/4 ;%;;?!

fi Evro Vy{ou 7‘;7&"7: Lo ) KOV (w.,(;;? g’ Zl.’
A d‘i’/ﬂaﬁf oV -rri;rrmv oo &S’ ﬂm'mu) Jecrlw)S (<t 7E .
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a married woman bound Ly law to her husband as long ac he iives, but not
bound (%jwﬁfaz 35‘0“7}!’ o)<770, 700 ug/”py ) if ané vhen he dies. "Sc
that, my brethren, even you have died to the law through the Lody of Christ
in order that you richt Le another's, ever iiic who rose fror the dead . . ."
(7:L).

A verse throwing light on Romans 1C:l is Zalatiare 2:21. Three tires

pon
3

[\S ]

]

n Calatiars 2:16, Faul says we are not justified by the works of the 1au.

1
3
o

erse 20 he proclaims he lives by the faith of the Son of God. Verse 2l:

(=]
Pen

o not set aside the r*a"e of Cod; for if through the law there is rignteous-
ness ( aL //Aﬂhy é;kﬁ(/0017037), then Chr died to rno avail." Yere the

law arnd righteousniess are placed in opposition tc one anotiier ze, T believe,
they are in Romans 1C:L: (and context--P:31; 1C:3). raul denies man gains
richteousress through the law. That way, if there had been a way to right-
eousness through the law.(compare Galatians 3:21), is TERMIMATCD. Paul once

thougnt there was 2 way to richteousness through the law: "touching the

-

rightesusress which is the law, li wag] blameless.® (Fhilippians 3:£) But he
no longer thought it: PFIf you died with Christ tc the elements of the world,
why do you subrmit to rules and regulations as if still iiving in the world?®
(Colussians 2:20).

Two Verses ir Acte lend thnemselves to our study. They reveal the cor-
trast and tension between the law and Christ, which we noted in Chapter TII,

carnt in understanding the YEND-OF-THE-LAwW" phrasec irn

()
rae
L]
|.n
i)
(=1

hh

-
and

sign
m.mans 10:l:. At antioch, Fisidia, Paul preaches a lengthy sermorn (acts 13).
Toward its conclusior he states:

Let i* he knour therefore to you, mer, bruthren,
that through This One the forciveness of sine is
proclaired to you; and fror all things of which
you were rot “le to be justificd by the law of
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Moses, Ly This Cne everyorie who believes shall be
justified. (Acts 13:38-39).

He immediately exhorts them, quoting the Old Testarent (Mabakkuk 1:S), not
to come under the judcrent of the prophets who pruphesied of those whno would
not believe even if it were told them ir detail.

The second passaze is Acts 21:20. then Paul came back to Jeruszier

after his rissiorary fourneyinc ard found the situatfion to be as dancerous

n
m
(5 4

.0ld him along the way, he reported to the Church what Cof haé accom-

U
i
'll

plished among the ZGentilies through his miristry. "Those who heard it clcr-
ified Ged and said to him, You cee, brother, how many myriads there are
among the Judaeans [Jews] who believe and all zealots who are of the law
The aposties then urge Paul to join four others in performance of a tem=-
rle vow to show the Jews in Jerusalem that they have heard much ruror
atout his "lew=breakirc! and that he holds the line and keeps the law.
Furiherrore, witness Paul's circuncision of Timothy (Acts 1€:3) "be-
cause of the Jews which were in those quarters"” and his refusal toc circum-
cise Titus (Calatizns 2:3). John's words in the first chapter of his Gos-
pel are: "The law was ziven through Moses; grace and truth came throuch

Jesue Christ." There ics terncion between the law and Christ!

)

Ffurther tackcrouné to the law and Christ is proviced in the Jld Testa-

(9]

ment. After civing of the law, God is constantly reminding Israel what

|.‘|

W

¢
-

il happer i€ it dozc not keep Mis law. TFor example, Leviticus 2€:
Put if ye wiil not hearken unto me and wiil not co

all these cormandments; ard if ye shall despise my
ctatutes, or if your soul abhor my Juaﬂmenfs, so

that ye wiii rot c¢o ail 3 cormandments but that

3@ break ry covenart; I alsu will ds this unto you:

T will even appoint over you terror, consumption,

and the burning azue that shall consume the eyes

and cause sorrou of heart. Anc ye shall cow your

ceed in vair, for your eneries shall eat it. (vv. 1L-1€)
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WHICH TF A MA™ 30, FE SHALL LIVE IX THEM" said the law {Leviticus 1B8:F).
Paul wrote both the Fomans (10:f--the verse following our probler passage)
and the Galatians (3:12) abou* this hard fact of ‘he law.
Later irn the prophets there is a siirmpse of = new covenant. Isaian
speaks of an everlasting coverant Sod wiil mzke with His peopie {£1:8);
Zzebiel speaks sf a covenant of pecace that chaill e an everlastinz cove-

nant {37:2{-28). And there ic the afore-rentioned passage Srom Jereriah:

Sehold, the dayes core, saith the Lord, that T will
3 ' 3 ]
make a new covenant uwith the house of Tsrael and

with the house of Judah; not accordirgc tu the cove-
nant that I made with their fathers in the day that

I took them by the hand to bring ther out of the

land of Ezyot, which rmy covenant they brake, althoucgh
I was an husband unts them, saith the Lord. 32ut thic
chzall be the covenant that I wiil make with the house
of Israel: After those days, saith the Lord, I will
put my law in their inward partes and write it ir their
hearts; and will Ye their Tod, and they shall be my
people. And they chalil teach no more every man his
neizhbour and every mar hLis brother, saying, Xnow the
Lord; fcr they shall all know me, from the least of
them urto the creztest of them, saith the Lord. For I
1§11 forzive their inicuity, and T wilil remember their
in no more. {31:31-L)

m

These Cld Testament passages point toward the FULFILLMEVT of a promise
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1e 0ld covenant and beginninc of a

with this backzround, immediate and rmore gereral, to Romans 10:L, we
= ] = ) 3

turn our attention next to som

/

ljp/ 03, 5‘(0((001!” , and ZZ727+J of the passage in hand: "Christ is the

the law for richtezousness tc everyone that believes,”

/
interpreters and commentators of the 725%1[,

e ——



CHAFTER V

VARICUS INTERFRETERE OJF LAV AND GOSPEL

ValuiwiL o 'y

“artin Luther believed the law no longer applies to the regererate

percon in any way, tnic in the sense of hie being literates from the reicgn

of the law over him [Romans £:15). The law cannot burder, torture, curse,
drive the regenerate because they c¢o "without instruction, adrmonition,
coercion or impaci of the law what they ought to do accordinc to God's wili.n2?
But Luther knew that flesh and spirit are part of every man:

Though law and gospel are irreconcialably separated,

they are closely allied by their impact upon the

heart . . . In so far as it is flesh, it is under the

lzw; in so far as it is spirit, it is under the cospel.

when I look at myself everything is fiesh, i.e., sin.

when I lock upon Christ I am totally holy and pure and

know nothing vhatever of the law.30
Calvin, on the other hand, bdelieved that the law is intended for the new,
spiritual man. e taught that the law itself serves as ar incentive for
the new man to fulfill it, He is influenced in this, says lerner Zlert,
by his original assumption that the lzw is not judgment but z rule of life.
And, interestingly, tlert posits thic interpretation as a distinct possi-

e
5i1ity.31 Over against this view of law stood Luther who saw the law as

accuser and who could not see a third use of the law that would only instruct

3l1rid., p. €3.
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Luther's theolcgical work, The Bondage of the "ill, shows most clear-

ly his view of Christ the TERMINUS of the law. J. I. Packer and O, R.
Johnston state, "Nowhere does Luther come closer, either in spirit or in

substance, to the Paul of Romans and Galatians than in The Bondage of the

¥i11."32 The two translators see Erasmus! lesser concern with doctrine
and doctrinal statzment and Erasmus' greater concern with morality, namely,
that the churchman shouléd cuide himsel? by the moral law 2f€ Christ. But
surh uas not Luther's concern. To Luther the denial of man's free will
was the foundation of the doctrine of God's grace, the first step for any-
one who would understand the Gospel ané come to faith in Christ:

To the Reformers, the crucial question was not

simply, whether God justifies believers without

works of law. It was the broader question, whe-

ther sinners are wholly helpless in their sin, and

vhether Ged is to be thought of as saving them by

free, unconditional, invincible grace, not only

justifying them for Christ's sake when they come

to faith, but also raising them from the death of

sin hy His quickening Spirit in order to brinc them

to faith.33
The Reformers, of course, differed in their interpretation of the Law, as
we noted before with reference to Calvir and Luther.

To Luther, Jesus' generation was 2 Judaizing, law-bound one; and he

saw his own generation bound to the false laws of the papacy. The answver
for both cenerations, according to Luther, was Christ freeingz us Irom the

lav. Luther recognized the fear among the Jews when the Gospel freed men

from the law o7 Noses. Nevertheless the Gospel held the field: the godly

32vartin Luther, The Bondage of the Will, translated by J. I. Packer
and 0. R. Johnston (New Jersey: Flemming H. Revell Co., 1957), p. L2.

B1bid., pp. GR-Fo,
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were told not to use liberty for license and incdulge the flesh, and the
ungodly were left to themselves.ll
Zverywhere Martin Luther looked in Scripture he saw the law showing

man his impotence to keep it: the Fsalms, Isaiah, Jchn, the epistles of
Romans and Calatiars. CEverywhere that Erasmus in his Diatribe pointed out
ran's ability to keep the law--man's freedom of the will--Luther hasterned
to Zeclare just the cpposite:

God is trying us, that by His law He may bring us

to a knowledge of our impotence . . . litran nature

is blind, so that it does not know its cwn strength--

or, rather, sickness; moreover, being proud, it

thinks it knows and can do everything. %od can cure

this pride ard ignorance by no readier remedy than

the publication of His 1au.3g
So, for example, in Genesis l:6,7, where Erasmus would see Cain, of his=own
free will and ability, overcoming sin crouchinc at the door--"thou shailt
rule over him"--Luther would sec the strength and crace of God being of-
fered Cain in His Word by which Cain could master the threatening danger.

Luther sees the need of man tc experience the work of the law so that

hie may recocrnize his sin, have a sence of death, and not scorn God's mercy
in His ¥ord, "I desire not the deatk of a sinner." The lNew Testament,
according tc the Luther, concists of promises and exhortations; the Cla
Testament consists of laws an? threats. The New Testament exhortations
are intended to stir up those who have already obtained mercy and have been
justified so that they might energetically bring forth the fruits of the
Spirit and righteousness given them. Man cwperates with God AFTER his

regeneration. Luther saw those most zealous of the works of the law as

31nid., p. OL.

351nid., p. 153.
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esta~e~t rather than the work of the Holy Spirit. Ve dmibtless thousht

He [Fatai] . . . holds raptive at his will ail ‘hat
are not wrested from hir by the Spirit of Christ.

- - - L ) L] L - - L - - . - - . L ] . . - - - -
IZ I lived and vorked to all eternity, r" consrience
would never reach ronforizdle ertairitv as o hor
much §t =must do 4o satisfy God,3f

her considered the Diatrite of Zrasrus to fe a confusizn of the
“eu Tostazmert--Erasmuc seeinz laws and rommancreris i- ihe Moo

tris sazre conivsion existes in FPavl's time. Tuwaré thz end of The Bordace

1, Luther eclives the worZs of Paul at the enc of limans @, hegin-

IT the Jeus, whou followed after rlgn- ousness with
ali their pouwsrs, fell irto unrighteousness ins*aad,
wrile the Cerntiles, whe ’u;lo'ed arfter unrichteousness.

attained *o the urn-hopes-Tor righteocusness, Ly Cod's

Trec ¢ift, it is ecvelly appzrent from their very works
and experierces that =an withoul grace can »jil =cthing
Tt evil,.3?

finZz-s Nycren has some precise remarks in hics Tormrentary on homans

o TEARS VoLlpy - Vo Cod revealil T'ic sightecucress

s . . T - .0
ir. Christ, He put defirite end to the law as a vay of salva*fon.'3% Nycren

¢ built fror kelow, that Is, originating irn man--in hie works or character.
There s nd rightesusress ir rar sittouvt the law and without mar's cooper-
atior. Cod's new rishtecusnesc has Leen reveaied and i+ helonsc to each and
everyone who delicves.

-

2-Ihid., tr. 312-13:
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3'3"53:' Vycren, Tumeertary on norans (Philadelphia: ruhlenher, Srecs,
10)ie)  Th B3 ToN
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Comparing Pomans 3:21-22 and Romans 1C:li, Nygren sees a connection.®

.Z/ \ / VA
Vhere Paul speaks of afanr ff;&d%) (3:21), Nygren eguates it with 7ﬂ?;ﬁgf
/

u@;LIOL) (10:)'). *hereas Romans 3:22 reads "to all who believe"; the other
reads, "to everyvone who believes." Nyaren Summarizes:

Thus in Christ the dominion of the law is brought to an
end. Yet that does not mean that the way is thereby
opened for lawlessness and unrighteousness; it means that
he who believes in Christ has passed from one kind of
righteousness to another, from a worthless righteousness
to one that is true, from righteousness by law to the
righteousness of God, which is the same as righteousness
through faith. %ith full confidence Paul can tell how
through Christ there is rezally an 2nd of the law, because
the inner intention of the law--which it is not able to
effect--is realized through faith.3%

Thus for Nyoren the sending of Christ ints history is the beginninc of
somethinc new. The law is at its terminus--past! Yet he makes the further
observation:

Yet this must not be construed as an ordinary historical
Judament, to the effect that the law ceased to function
at a given point in time. The statement about the "telos"
of the law applies only to those who have through Christ
been made sharers in the righteousress of the law. Other=-
wise, outside of the realm of faith, the law still rules.kC
This ohservation, echoed by Luther, thrusts directly at what Paul is saying
in Romars 10:):. The law does not cease to function either for the believer
/
or for the unbeliever. s/ /ouol) bas qualification!
“hen it comes to interpreting Romans F:l' ("That the richteousness of

the law might he fulfilled in us, who walk not after the flesh, but after

the Spirit,") Nygren arcues strongly that Christ does not cive us the power

-~
. _ /Uuw 05 a, ,J i Jt/co«onfuf Go0. ﬂezf\u
mans 3:21-22-- ou 170 750 vl 0 /(x/ 701 fa
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to fulfill the law. Bespeaking the view of some commentators that the be-
liever has been so changed that he can fulfill the requirements of the law
now by his works, Nyoren categorically denies this: "!'Righteousness by
the law' never ceases to be, for Paul, an expression of the false wayv of
salvation."tl pis argument is that the law was to bear witness to the
richteousness of God and in so doing confront man in his sin and condemn

him. %hat Nvaoren calls the positive purpose of the law, namely, that it

bears witness to the righteousness of God and eternal life, is fulfilled
in us through Christ and by the fact that we are "in Him," not by our keep-
ing the law.

- The following reveals how Nyaren thinks the law is ended:

The law is completely eliminated, as far as richteous-
ness and freedom, condemnation and the wrath of God

are concerned . . . [the Christian] has died unto the
law; and he no longer lives for himself . . . to be "in
Christ" is full and complete richteousness . . . to be
free from Wrath, Sin, the Law, and Death.

The new order has vanquished the old . . . God put an
end to the o1d order . . . Through Christ (the be&ievers)
are now placed under the new order of the Spirit. 2

Rudolf Bultmann identifies LM{ 0J as the law of the C1ld Testament,
when used by Paul, except in passages where it has the general meaning of
norm (principle) or compulsion, constraint, citing Romans 7:22-8:1 for the
latter; and Romans 2:27 for the former usage. Bultmann takes kSZIOJ as |
the law of the 01d Testament because passages from the Pentateuch are cited
as Pfiﬂﬂ?i , 2s for example from Genesis 2,3,17; also passages from the

psalms and prnnhets.h3 He sees the law, also, as God's total legal demands

blthig., p. 317.

L271:4., pp. 210-12, 315.

l3nudolf Bultmann, Theclogy of the New Testament, translated by Kendrick
Grobel (New York: CharleS Scribmer's Sons), pp. 250-60.
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both for Jew and Gentile. It has been radically abolished, Bultmann be-
lieves, for the man of faith.ll' But this does not erase the fact that it
still contains God's demands and the Christian, though not under the law but
under grace, still finds those demands valid for him.LS
What Bultmann believes is that the Christian is able to know the will
of God (which he ecuates with the demands of the law"€) by or within him-

self (Romans 12:2) and he does not need the instruction of the law for this.

T B MR g a

This is possible through the new relationship established by faith. Under

the law Bultmann finds man's situation desperate because there was (and is)

no true fulfillment of the law. He cites Galatians 3:10; the argument of
Paul beginning in Romans 1:18 and summarized in the third chapter; 2 Corin-
thians 2:4,7,9; and then declares that Paul went farther than sayingc man

cannot achieve salvation by works of the law: "He is not even intended to do

so.":7 1t is at this Juncture that two prior statements of Bultmann come to

mind:
God's demand encounters man concretelv in the "nomos",
the Law of the 01¢ Testament, the purpose of which is no
other than to lead man to life (Romans 7:10; c£. Somans
10:5; Galatians 3:12b).

As the lew was éiven nfor life" (with life-giving intent),
the kefging of it would bestow life (Romans 10:5; Gal=ztians
3:12) .10

These statements-=though they arz followed by Bultmann's further exposition

of Paul, to wit, that the law brings to licht man's sinfulness; that the purpose

bhhid., p. 241.
,KL‘.'
“Ibid., p. 2€2.
Lé1niq.

M1hia., p. 263.

)R
"“1nid.. np. 250, 242,
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of the law is to lead man to death so that he might see God's grace
(compare Luther)--cause me to twist within mvself at God's intention with
the law. For if man was not intended to zchieve salvation by the works =f
the law, then how could it he the purnose of the law none cther than to
lead man to life? The two would appear to contradict each other. Did the
law originallyv intend to give life? W e shall give answer to this in the con-
clusicn of the paver.

Interpreting Romans 10:):, Bultmann recoonizes the mutually exclusive
ways of justification (by works and by faith); thus Paul is sayving, "Christ
means the end of the Law; he leads to righteousness everyone who has f‘ai'l’.h."l"9
For Bultmann, Bomans 10:I' is a2 decisive contrast. between szlvation bv works
and salvation hv faith. "Man's effort to achieve his szlvation by keepina
the Lav only leads him into sin, indeed this effort itself in the end is 21-
ready sin." 0

/

t'hat reaninc does the gyz(a\Y etill have for us? Bultmann says that
man is led into sinning, that is, a practical, exveriental knowledge of sin
bv the law, in order that he might be led back again into the right rzlztion
+it+ Cof (Romans F:20), The law is God's %{IﬁLJWJﬂs (Galatians 3:2h) to
lead us to Christ. The law puts man in a desperate situation "which he does
not recognize as such until the message of crace hits its mark in him,"51
fnd so in the end, according to Bultmznn, it becomes clear God's law is not
acainst the promises of God (Galatians 3:21); but it remains, as it always

had. It is identified by Bultmann as the "spiritual law" of Romans 7:1l';

"9Thid., p. 243.

[~
®Inid., n. 24h.

'llhid.. p. 245,
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IS

the "law of Christ" mentioned in Galatians £:2, and txrﬁlﬂ—7 :

Now for the first time its real intention comes to

fulfillment: God has removed the powerlessness of

the Law ("what the law weakened by the flesh could

not do") in order that the just requirements of the

law might be fulfilled in us, who walk not accord-

ing to the flegh but according to the Spirit."

(Romans £:3f.)%2
Bultmarn sees the law of Moses abolished but the eternal wiil (that is, law)
of God going on. But he sees, at the same time, a continuity--the new tak-
ing over from the old, the Law of Christ from the Law of Koses.

C. K. Barrett in From First Adam to Last translates Romans 10:k, "Christ

is the end of the law with a view to effecting righteousness for everyone
who believes."53 He sees the law's termination because with Christ came
the new age, the law belonging to the old age. Righteousness is a new, di-
vine pift, accepted by faith. Quoting Romans 13:8, Barrett sees Paul sum-
ming up the 01d Testament law as love which is binding on Christians.
Barrett says that Moses was misunderstood and Judaism was quilty of
this misunderstanding. He adds, "Moses himself preaches the righteousness
of faith, though admittedly in such a way as to invite misundtzrst‘.ancling."5)-l
This is cuite 2 mouth-full. It recalls a contemporary pastor's conjecture
whether some of the "Gospel" of the O0ld Testament wasn't lost? A cuick com-
parison of the O1d Testament passages dealing with the verb "believe" or the
noun "faith" to those New Testament passages dealing with the same reveals
a preponderance, perhaps five or six to one, of such passages in the New
Testament. Genesis 15:f seems to stand out like 2 lcnely star at times. Per-

haps Barrett has a2 point!

521pid., p. 268.

“3Charles K. Barrett, From First Adarm To Last (New York: Charles Scribmer's
Sons), p. ff.
“I1bid., o. PO.
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On the other hand, Barrett sees part of the New Testament where Jesus
could be misunderstood as a new Moses, which view, Barrett claims, Paul
does not take.55 He sees Moses and Jesus as adversaries , Standing over
against each other. "So far as Moses represents the way of man's own rzli-
gious and moral righteousness, he is the enemy."56 To richtly understand
Moses, according to Barrett, we must see the law of Moses provided a channel
for the cbedience of faith to flow in and that it supplies an example of the
cracious, saving activity of God. %*hen Christ came, He was not 2 new law-
giver but the interpreter and even the establisher of the law. But so radi-
cal was His interpretation, and so personal, Christ became its end or termi-
nation.

¥While Luther, Nyaren, Bultmann, Barrett form a2 like-minded set of com-
mentators regarding " -7{705 l y/w%ﬁp\_f. . «" others take a different
tack. For example, C. E. B. éfz::ield in an article, "St. Paul and the Lauw",
sees GOAL as the correct interpretation of '7Zizﬂkf : UFor Christ is the
goal of the law, so that righteousness is available to every one that be-
lieveth."57 He states that the ultimate goal of the law is not the condem-
nation of sinners, but Jesus Christ.58 The law points to the One who would
really do the righteousness of it; this One, Jesus, is the goal, meaning,
the substance of the law because He truly loved God with His all and His

neighbor as Himself. Jesus was utterly obedient.

£51bid., p. 79.
€1bid., op. 79-8C.

57Cc. E. B, Cranfield, "St. Paul and the Law", Scottish Journal of

Theoloay, XVII (19€):), LOo.

SfIhid., ¥VII, |8
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Then Cranfield contends, "For Paul, the law is not abolished by

Christ:"59 Romans 7:10, especially the phrase »f lv—m?' fé’d'ﬂ’?ll/ -
holds much meaning for Cranfield and he cites it at least four times in
building his case for the validity of the law for Christians today.*
Searching Paul's writings, he believes Christ has freed us from the vain
cuest of righteousness by works of the law; he believes alsc we have bezn
discharged from the law insofar as it was a bondage. Cranfield contrasts
the old, lecalistic way of understanding the law to the new, right under-
standing and use of the law by the pcwer of the Spirit. For him, the law
is not abolished. Rather, when men turn to Christ they see the law's trae
glory. Following Calvin, he maintains the law and the Gospel are essential-
ly one and has no truck with

the view (characteristic of Lutheranism) that in the

law and gospel two "different modes of God's action

are manifested," the ultimate unity of which, while

it may indeed be supposed to _exist in God, has not

yet been revealed to us men.®

An illustration of this view of the law is found in a sermon of Thomas

Chalmers (1780-1R17), a2 Scottish minister, based on Romans 10:l and 1 Timothy
1:€ ("Now the end oF the commandment is charity out of a pure heart, and of a
nood conscience and of faith unfeicned.!) Chalmers posits a two-fold aspect
of the law-=(1) to build up character and (2) to acquire a title to heaven.

He proceeds to assert the first, using 1 Timothy 1:5, and to demolish the

second, using Romans 1C:l. Chalmers speaks of the legal disposition of

91bid., XVII, €E.

¥ Supra, pp. 27-28.

6OIbid., XVII, €8.
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the heart ir all ages to inherit heaven by human merit and righteousness
("this do and live").
This no doubt was one creat and primary end of the law--
even that man, by the fulfilment of its requirements,
micht ohtain for himself a right to its rewards. But

this end of the law, man hath hopelessly frustrated by
his own disobedience.fl

On the basis of Romans 10:)', he states the law has been szt aside and
Christ put in its place. He achieved a justifying righteousness for us by
His perfect obedience. But then Chalmers goes on with the 1 Timothy 1:5
text and calls for the development of virtue, the accuiring of a rightness
of character in man, by use of the law. The law is "2 perfect guide and
exemplar of all virtue;"62 it "still retains the office of a guide and of

a stimulant."53

But it is just by our observation of the law, as a law
of piety, and purity, and ecuity, and kindness, that we
arrive 2t that personal righteousness, which makes ug

meet for Heaven's exercises and Heaven's joys . . . L

The law for Chzalmers has ceased as a covenant bhut not as a rule of
life; cood works are of no avail for justification but are inseparable from

sanctification.

In G. O. Griffith (St. Paul's Gospel to the Romans), there is a chapter

concerning "Man and the Law," wherein the author sees the divine law perform-

ing two functions. The first function is similar to other commentators' views

that we have previously corsidered:

I found that there was a rebel self ir me, which,
though willing to use the Law, was never willinc to
surrender to its holy and inward claims: and the

élThomas Chalmers, Sermons and Discourses (New York: Robert Carter,
18"‘.')’ I, 122-

621pid., 1, 12k.

€31bi4., 1, 125.
fl1pid.
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more firmly the Law laid its inexorable hand upon me,
the more fiercely that rebel self resisted. The Law
said, Thou shalt have no other gods before Me, and my
heart clung to its own secret idols. The Law said,
Thou shalt not covet, a2nd even in the house of God my
ambition was coveting the chief seats and the highest
honours. 65

Grif‘th calls this function of the law that of an irritant, an "agent pro-
vocateur," in vhich a good and just law serves to excite man's perverse
self-will. It is this function that Griffith devotes most space to, but
he also sees another function of the law that Paul brings out toward the
end of Romans:

As he shows us toward the end of the Epistle, he

is well aware that if human society is to be kept,

even temporarily, within the bounds of order =and

stability, Law there must be, and that as such it

is the ordinance of God for the restraint of dis-

ruptive anti-social action.56
Griffith calls this the secular function of the law; and while he admits it
is powerless to change human nature, we sense the "right understanding and
use of the law" that Cranfield declared for in his article and that other

commentators have declared for, too.

It remains for C. H. Dodd in his little book, Gospel and Law, to give

a final (and clear) relation between these two teachings of Scripture and
to ooen our understanding to the legalistic (law) and evangelical (Gospel)
knot with which we have been dealing. Years before his Columbia University
lectures (1950) which led to this book, Dodd translated Romans 10:L thusly:

"Christ is an end to law, so as to let every believer have righteousnzss."67

65%Gwilym 0. Griffith, St. Paul's Gospel to the Romans (Cxford: Basil
Blackwell, 19l¢), p. 83.

661nid., p. 8b.

STchariles H. Dodd, The Epistle of Paul to the Romans (New York and Lon-
don: Harper and Brothers Publishers, 1%32), p. 165.
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He declared that Christ must put an end to the law, else righteousness
would not be available to every believer; and added that since the ex-
perience of the Christian Church shows that righteousness is available,
the Jewish way of righteousness through works of the law must be wrong.

In Gospel and Law, Dodd argues strongly and convincingly that the

arcwth of the ethical part of Christianity, its precepts and admoritions,
is out of the theology and religion of Jesus. He traces this in the pattern
of the epistles, especially those written by Paul, and in the Gospels. He
writes that ethical teachings came out of the historical facts, the didache
out of the keryama; anc that the Cld Testament law arose in the same fashion:
The classical formulation of the moral law in the
01d Testament becins, "I am the Lord thy God, which
brought thee out of the land of Egypt, out of the
house of bondage. Thou shalt have none other gods
before me."®
Sc closely does Dodd see the ethical and the historical in Scripture that

he declares of 1 John there is no possible separation of Gospel and command-

ment . 69

Man is on a new footing with God through the Gospel. And yet any rea-
sonable reader of the Sermon on the Mount, reading it without prejudice,
would Ssee a "new law" superceding the law of the 01d Testament.’C He calls
it a bias of the churches of the Reformation to refuse to see Christianity
as a nev law in any sense, such passages as Romans 10:L and é:1L: which were
taken up by the Reformers, lending weight to this bias. It would supposedly
blur the splendor of the Gospel of God's free grace to sinful men to look

upon it as a "new law!"

€BCharles H. Dodd, Gospel and Law (New York: Columbia University Press,
1¢c€1), p. 11.

e 1 UG
701bid., pp. 6L-£5.
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Dodd avails himself of 1 Corinthians 9:21 and Galatians 6:2 (the "law

of Christ" passages written by Paul) plus the so-called doctrinal, hortatory
sections of his epistles to show that there is a proper understanding of
Christianity as a new law. "It is not, then, so clear, after all, that Paul
intended to repudiate the understanding of Christianity as a new law.n71
#While Dodd undzrstands both testaments as covenants God made and ex-

nected man to fulfill and both testaments resting on the motif cf deliver-
ance. he understands the difference is that the New Testament was written
on man's heart. Here he recalls Jeremiah 31 and delves into 2 Corinthians
2. Exploring the latter, he declares:

The contrast of the "written word" and the "spirit" is

central and crucizal to the conception of the Christian

law, and it is important to enquire what is the precise

contrast intended.
Dodd sees the old covenant as down "black and white," a code of rules and
regulations to be carried out "to the letter." He quotes Ephesians 2:15,
"Havinc abolished in his flesh the enmity, even the law of commandments,
contained in -ordinances . . ." and declares that such are done away with
in Christ and that in their place is a law written on the heart.

"ijritten on the heart" means to Dodd that the Christian is not permittec

simply to follow his corscience or some Subjective, inner light. Jesus
taught. with authority. The "I say unto you" of Jesus corresponds to the

"Thus saith the Lord" of the 01d Testament prophets.73 So where Dodd starts

T11bid., p. 66.
72Ibid., pp. AB-AC,

73Ibid., p. 70.
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to find the difference between the old covenant and the new is with the
word, "covenant!"; and he turns to John 3:16 toc see the quality of God's
/

love ( ék A7 ) and the direction of God's act of love, namely,
eternal life in the New Testament or Covenant.

Here, then, is the basic statement of the obligation

vhich the new covenant entails, in consecuence of

the divine action by which it was initiated. It is

an oklication to reproduce in human action the cuality

and the direction of the act of God by which we are
saved, 7l

Dodds wants to be very sure this is not interpreted as a "law of
commandments contained in ordinances.” So he takes the word of Jesus to
turn the other cheek and states that this points us in the direction of
Christ--His forbearance, His patience, His unwillincness to coerce peorle.
Dodd believes that even when we make half-frustrated efforts to overcome
our pride in turning the other cheek, we have obeyed Christ's command; we
have moved with the quality of love in the direction of eternal life.

Believing stroncly that Christ gave precepts with authority and to be
oheyed, Dodd uses the example of tithing. It can be seen in the Gospels
that the precise carrying out of the tithe, down tc the tenth sprig of mint,
could leave a person short of ijustice, mercy, and the love of God. In con-
trast to the law of the tithe, Jesus says:

"You cannot serve Gond and property." "Do not accumu-
late capital on earth." "No one who does not renounce
everything he has aot can be my disciple." "Sell all
you have and give 2lms, and so provide yourselves with

purses that will never wear out." "Give to everyone who
asks."75

Ti1bid., p. 71.

75Ibid., p. 76.
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These statements are clear, says Dodd. They are to be taken ser-
iously. They are to be obeyed. But we cannot share the rich young
man's verdict that we have successfullv kept them but we must rather press
forward with Paul toward the mark and for the prize. We have the quality
of love, the direction of eternal life, but not as yet the attainment.

It turns out, then, that the law of Christ works
by settinc up a process withtin us which is itself
ethical activity. His precepts stir the imagina-
tion, arouse the conscience, challenge thought,
and give impetus to the will, issuing in action.”

Dodd concludes by stating that the law of Christ is applicable to
nations and governments as well as members of the Church; that 2s the God of
creation is also the God of redemption, sc the law of Christ is the law of
creation; that the Church must establish a discipline for its own members
and pronounce in Christ'!s Name moral judgments upon human conduct beyond
its own membership; that we need the grace of God even to try to begin to

fulfill the law of Christ; and that the Gospel cannot be understood apart

from its ethical implications.

T1bid., p. 77




CHAPTER VI
SUMMARY AND CONCLUSIONS

It is apparenirthat the tension in the Romans 1C:h passage rests with
the Greek words 7‘5705 and Véloé - ﬁ?ﬂ\f requires an under-
standinz of TERMINATION and/or GOAL while kegg?dlf recuires an answer to
the cuestions, "What is meant by:law? How is the law terminated or ful-
filled?" This immediately drives us intoc the context of the verse; into the
chapters of Romans that form a contextual entity with Romans 10:l:; indeed
into the epistle of Romans, the epistle of Galatians, other letters of Paul
where he speaks of the law and Christ.

Every exegete and theologian must conclude that Paul is addressing a
problem peculiar to the Romans in his time. The fulfilling of the law, do-
ing its works, had become a very real choice for rightecusness. Yet our
study has indicated that this was not only a problem then but also before
Christ came (see Gutbrod's study in Chapter III) and since (Luther's day,
for exampnle). Therefore we conclude that it is a problem of human nature,
flesh-and-blood. It is a problem today with us, that is, our flesh, too,
seeks richteousness before God by works of the law. Paul therefore rele-
vant 1y speaks to our day and age in Romans 10:h, though so many seem obliv-
ious of God, much less their relationship to Him!

Since Paul is addressing an acute problem (of justification either by
works of the law or through faith in Christ) to the Romans, it must 21so be
concluded that he slants his view of the law. He must. Just as an evangel-

ist slants his words in attempting to stir up the Spirit of witnessing among
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a congregation of Christians, Paul has slanted his words about the law to
the Roman congregation. He does not say all about the law that can be said.
He does not because he is attacking a problem that requires onl& what must
be said about the TERMINATION CF THE LAWK AS A WAY OF RIGHTZOUSNESS TO GOD.
This is exactly what he does in Romans 3:19 ("that every mouth may be
stopped"), slanting his use of the law to render us sinners; to TERFINATE
any and all self-justification in God's sight. James, on the contrary,
attacks the egually serious matter of a dead faith, urges the works of the
law, and goes so far as to say, "Ye see then how that by works a man is
justified, and not by faith only" (James 2:2h). The problem, the situation,
recuire it!

Therefore Paul does not do justice to the best of Judaism, the faith-
ful of his day and previous days for whom the law was not a way of justifi-
cation. The remnant were not keeping the Torah for the sake of rule-keeping
and merit-earning, but simply because they were obedient to Jahweh in whom
they believed and trusted. John Bright, pointing out the good stuff of which
Judaism was made, speaks to our day in these words:

Repelled by all legalism, we have come close to the
point of apologizing for any duty religion seems to
involve, nay, have offered a religion almost without
the demand of duty at all. Can it be said that in
casting off all religious duty, we have ended up ad-
mitting no duty--save to ourselves? It is time that
we heeded the lesson of the Holy Commonwealth: that
religion, aside from all that it does for man, lays
before him a duty and demands that he do it. Christian-
ity does involve duty. And that duty is to obey God,
not in general and as it is convenient, but in every

detail and without exceptions. On this account, it is
to be feared, scribe and Pharisee will enter the King-

dom of God ahead of us.77

77 John Bright, The Kingdom of God (New York, Nashville: Abingdon-
Cokesbury Press, 1¢53), p. ?77
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In The Cost of Discipleship Dietrich Bonhoeffer speaks eloquently of the

Same need for obedience in our day.

But the duty we need to be reminded of does not come by a reminder
from the law of Moses, which law embraced not only the ten commandments but
all the rules and regulations of civil law that God gave Israel (compare
Numbers 19:1h; 31:21 where Torah is used for the law when 2 man dies in a
tent and law of man in battle).* A new era began with Christ. The law of
Foses which embraces all that God imposed by letter--moral, political, cere-
ronial--terminated with the new covenant so clearly prophesied by Jeremiah
(31:31) and others. The new era brought the Holy Spirit of power, spoken of
in Acts, spoken of by Paul in Romans 8, spoken of and understood in the
parenetic sections of his epistles. It was the Holy Spirit (not the law!)
by which Jesus' disciples were empowered to do the Father's will.

The law with its negative emphasis of "Thou shalt not," revealing sin,
crucifying the sinner, has been succeeded by the positive emphasis of the

pirit of joy, love, peace, and others (Galatians 5). Christ who was cru-
cified for us and ross from the dead brought this all about:
Christ is the end of the romological existence and
thereby also the originator of a new existence. Be-
cause God has accepted the atonement of the guilt
of all, that cuilt is now expiated. Henceforth there
can be a guiltless existence which is no longer subject
to retribution and to death. Those who saw him die
found that inconceivable because under the law, whose
final speration they witnessed, it was 1mpossib1e They

only understood it when they saw the risen Christ. Ye
too can henceforth only encounter the risen Christ.

#p Eedras 1l::21-_nror thy law has beer burned, and so no cne knows the things
which have been donz or will be done by thee." A hichly revealing passage
prom the Apocrypnha where the law embraces hoth h:story and provnhecy.

7851@rt, . 19},
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Paul did not know that his blameless life (Philippians 3:6) accord-
ing to the law was of no account until God intervened with His grace.
terner Elert declares:

Paul did not arrive at his conclusions, however as

the result of his studv of the laws. As long as he
was a Pharisee he understood the law as a Pharisee.

He did not owe his insight to the personal instructiocn
of Christ; in that sense he was never a disciple. It
came to him when the crucified and risen Lord called
him completely out of his law-bound existence.?9

It is in this light, I maintain, that we must understand Paul's words in
Fomans 7:10, "And the commandment, which was ordaireZ to life, I found to
be unto death." In his law-bound existence Paul saw the commandment and
law leading to life. "Under zrace," visited by the risen Christ, Paul
understood that the law only appeared to lead to life but really led to
death. 1In Deutercnomy 6:25; 2l::13, Moses speaks of civil righteousress.
But Moses knew that the law could not really give life:

Take this book of the law and put it in the side of

the zrk of the covenant cof the Lord your God that it

may be there for a witness against thee. For I know

thy rebellion and thy stiff neck; before, while I am

yet alive with you this day, ye have been rebellious

anainst the Lord; and how much more after my death?
(Deuteronomy 21:26)

Werner Elert, who provided many insights into this problem of the END
OF THE LAY, will be my next-to-last spokesman. This guote has much to say

to the practical matter of parish preaching and ministry:

If Christ is to gain power over men, he himself must

be preached znd that Word of God differs from the law

of retribution. The true mission of the church beains
here. Only when it is carried out in this spirit do

we enter into the rezlity of the kingdom of God in which

%Flert, pp. E6-£T7.
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foraiveness, not retaliation, prevails, where the
entire legal order is invalidated.tO

A beloved pastor-friend, the Rev. Fred Loose, whose friendship and
insights into the Scripture have enriched my parish ministry, will have
the last word. He has emphasized this at many local pastoral conferences:
"The law said, 'The soul that sinneth it shall die.!' Christ said, !'The
soul that sinneth it shall live.'" He made it very easy to see that Christ
/ / /
both FULFILLED ( 75A€4) ) and TERMINATED ( 7E£A&¢) ) what the !/%lﬂd'

said.
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