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CHAPTER 1

INTRODUCTION

A pastor once advised, "Con't go overboard in theology!" This was
cood advice, especially for an entering seminary theological student.
But it ie hard to follov. /

The little Greek phrase, "Iﬁ” sz ' M'rols s found in
Romans 10:L, is the case in point. Translated, "Christ is the end of the
law,” this simple, liftle chrase is profound theology though Paul wrote only
three words., But, of course, there are more than three words in Romans 10:lk--
and many more in the context of the passage--vhich leads us intc our probilerm.

A few articles in various periodicals and journals are entitled in
various languages with the epicrammatic phrase--CHRIST THE END OF THE LAw!
For example, one finds "Finis lecis Christus" as the title of an article
dealing with Romans 16:k.1 and again, "Christus, des Gesetzes telos."2 In

The Zxpositor, Alfred E. Gervie, doing studies in Pauline theology, heads

ther: "The End of the Law."3 These are the key words, the very opening
words of Romans 1G:l-- -7;!,70; /mf I/y/¢0 ZI/IINJS.

But while they are the key words, so that a present-day theological
etulent noted that the Jewish reader was doubtless as startled with them

as a Christian would be today to see a bare altar witnh the inscription

‘Erwin E. Schreider, "'Finic legis Christus,! Rom. 10,L4," Theologische
Zeitschrift ZBasel, XX (19£L), lLic-22.

Zrelix Fluckiger, "Christus, des Gesetzes telos,” Theologische zeit-
schrift Pasel, XI (19°5), 153-37.

Jilfred E. Garvie, "_tudies in the Fauline Theology: The End of the

Law,” The Expositor, VIIT (190%), 33-L8.
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"GOD IS DEAD," t.hev are not the only words of the verse. The entire verse
reads: -reﬂas Jﬂx{o /(au 71;7‘45‘ ;f,; &,(1 A "For Christ is the
end of the law FOP "IGIiTEOUSNESS") 7faal7'( ﬂu ;ﬂ'um/r( ("to everyone
that BELIEVES").

Thus Christ did not end the law--period! In spite of the legalism in
His and Paul's day and in spite of the prevailing idea of seeking righteous-
n2ss bv means of the law amonc the Jews, the anaostle is net flatly declar-
inc that Christ ended the law. It is the care of the writer to make this
clear. It is also the intention of the writer to make clear what "law" in
Romans 10:: and in what sense Christ ended that law. Our investigation will
fdeal in depth with the words 72'20.5' and W'/(pJ s bringing in &:ﬁvarjv
and 7/,{;-7‘, 5 as they shed light on our key phrase, "CHRIST THE END OF THZ
LAv." e will deal with the context of Romans 10:l; the Pauline corpus;
other nassaces of Nev and 01d Testament; the opinions of other interpreters.
Finally, there will he a concluding statement.

The phrase, "GOD IS DEAD," takes on sicnificance when we add, "God is
dead for the rich man," or "God is dead as far as the unbeliever is con-
cerned." So the words, "Christ is the end of the law," take on their true
sianificance in the light of the righteousness of those who believe in

Jesus.#

/
*¥Pomane 10:10 uses F/OTEVETiX¢ (_'/)J‘ flt’a"l’! n "::r in the heart rraa
BELIEVES FOR RIGHTEQUSNESS . . . " supp:rt q the view that righteousncss
snd faith are vital to our understanding the end of the law.




We will start with the Greek word,1?i%5 s asking now Christ micht be
the 2D of the law. This Creek word posec a protlem. For there are at
ieast two alternative meaninge (and others as we shall cee ir a rorent)
which present the exegete with a choice in this verse. They are Christ
the TERVMINUE of the law or Christ the GOAL or FULFILLMENT of the law.

In Romans 3: 31, after declaring that the righteousness of God has been de-
clared apart from the law (5:21) and through faith (3:22}), Paul goes on

to say that this cdoes not destroy the iaw ("God forbid!") Lut estaklishes
it. This would seem to rule out TERMINUS and call for GOAL as interpre-
tatiorn. In Romans €:1L, Paul states that we are not under law but under
crace; he then goes on to talk about the "law of the Spirit of life in

~S

Christ Jesus" (Romans £:2). Likewise he writes to the Calatians about ful-

ng the law of Christ (€:2) and to the Corinthianes a:out being urder

Iy

ii1

(= 1]

the law to Christ (1 Corinthians $:21). This woulé seer to indicate TERMINIUS,
one law ending that arncther rmight begin.

In 2 Corinthiars 3, there is a contrast betueen the two covenants, C0icd

and Tew, where the word TZQLJ comes into play (53:13). Mere again there is

3 £~

a strong sense of TERMINIE, one covenant being abrocated for another. 1I°

we may reach outeide the Fauline corpus for a morent, we recall the words of
Jesus in Fatthew Z:

Thirk nct that I ar come to destroy the law or the
prophets; T ar rot core to destroy but to fulfill.
For verily I say unto you, Till heaven ard earth

pass, one jot or one tittle shail in no wise pass

from the law till all be fulfilled.
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ki
vWe might ask, *If Christ has fulfilled the law, has it then terminated?
Is this what Paul means in Fomans 1C:L2"

An exploratiorn of the word 75%%&5 in various lew Testament passages
reveals the following usage: Luke 1:33, "And he shall reior . . . and of
his kingdom there shall be no END." 1 Peter L:7, "But the END of all thircs
is at hand." Z Corinthians 1:13, "For we write . . . and I trust ye shall
acknowledze even to the END." In these passages T&S js used in the sense
of TERMINUS. And there are others: Jesus loved His disciples unto the
END (John 13:1); Jesus told His disciples they would be hate2 for His sake
but he that endured to the ZND would be saved (Matthew 10:22; Matthew 2L:&,
13 are also about enduring to the END).

In other passages we detect a different kind of meaning in -zzﬁio:; .
Luke 22:37, "For I say unto you, that this that is written must yet be
accomplished in Me, and He was reckoned among the transgressors; for the
thincs concerning Me have an END." 1 Timothy 1:5, "Now the EZND of the com-
mandment. is charity out of a pure heart and of a good counscience and of
fzith urfeigned." 1 Feter 1:9, "Receiving the END of your faith, ever the
salvation of your souls." In these passageS'ZZ;hkf has the fource oi goal,
fulfilirent. The things written about Jesus, the commandment, faith have

a gozl or fuifillmert toward which they rum.

In two passages, one from Romans and another from 1 Peter, it wouid
appear that Tg)os would bear the translation "resuit."” Romans 6:21-22,

what fruit had ye ther in those things whereof ye
are now ashamed? For the END of those things is
death. DIut now beinz made free from s=irn, an2 be-
rJ-e servants to Cod, ye have vour fruit unto holi-
ness, and the END everlasting life.

i Feter L:17, "For the time is come that judgment must begin at the house of

God; and if it fir ecin at us, what shall the END be of them that obey

-.-
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to find the difference between the old covenant and the new is with the
word, "covenant!"; and he turns to John 3:16 toc see the quality of God's
/

love ( ék A7 ) and the direction of God's act of love, namely,
eternal life in the New Testament or Covenant.

Here, then, is the basic statement of the obligation

vhich the new covenant entails, in consecuence of

the divine action by which it was initiated. It is

an oklication to reproduce in human action the cuality

and the direction of the act of God by which we are
saved, 7l

Dodds wants to be very sure this is not interpreted as a "law of
commandments contained in ordinances.” So he takes the word of Jesus to
turn the other cheek and states that this points us in the direction of
Christ--His forbearance, His patience, His unwillincness to coerce peorle.
Dodd believes that even when we make half-frustrated efforts to overcome
our pride in turning the other cheek, we have obeyed Christ's command; we
have moved with the quality of love in the direction of eternal life.

Believing stroncly that Christ gave precepts with authority and to be
oheyed, Dodd uses the example of tithing. It can be seen in the Gospels
that the precise carrying out of the tithe, down tc the tenth sprig of mint,
could leave a person short of ijustice, mercy, and the love of God. In con-
trast to the law of the tithe, Jesus says:

"You cannot serve Gond and property." "Do not accumu-
late capital on earth." "No one who does not renounce
everything he has aot can be my disciple." "Sell all
you have and give 2lms, and so provide yourselves with

purses that will never wear out." "Give to everyone who
asks."75

Ti1bid., p. 71.

75Ibid., p. 76.
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These statements are clear, says Dodd. They are to be taken ser-
iously. They are to be obeyed. But we cannot share the rich young
man's verdict that we have successfullv kept them but we must rather press
forward with Paul toward the mark and for the prize. We have the quality
of love, the direction of eternal life, but not as yet the attainment.

It turns out, then, that the law of Christ works
by settinc up a process withtin us which is itself
ethical activity. His precepts stir the imagina-
tion, arouse the conscience, challenge thought,
and give impetus to the will, issuing in action.”

Dodd concludes by stating that the law of Christ is applicable to
nations and governments as well as members of the Church; that 2s the God of
creation is also the God of redemption, sc the law of Christ is the law of
creation; that the Church must establish a discipline for its own members
and pronounce in Christ'!s Name moral judgments upon human conduct beyond
its own membership; that we need the grace of God even to try to begin to

fulfill the law of Christ; and that the Gospel cannot be understood apart

from its ethical implications.

T1bid., p. 77




CHAPTER VI
SUMMARY AND CONCLUSIONS

It is apparenirthat the tension in the Romans 1C:h passage rests with
the Greek words 7‘5705 and Véloé - ﬁ?ﬂ\f requires an under-
standinz of TERMINATION and/or GOAL while kegg?dlf recuires an answer to
the cuestions, "What is meant by:law? How is the law terminated or ful-
filled?" This immediately drives us intoc the context of the verse; into the
chapters of Romans that form a contextual entity with Romans 10:l:; indeed
into the epistle of Romans, the epistle of Galatians, other letters of Paul
where he speaks of the law and Christ.

Every exegete and theologian must conclude that Paul is addressing a
problem peculiar to the Romans in his time. The fulfilling of the law, do-
ing its works, had become a very real choice for rightecusness. Yet our
study has indicated that this was not only a problem then but also before
Christ came (see Gutbrod's study in Chapter III) and since (Luther's day,
for exampnle). Therefore we conclude that it is a problem of human nature,
flesh-and-blood. It is a problem today with us, that is, our flesh, too,
seeks richteousness before God by works of the law. Paul therefore rele-
vant 1y speaks to our day and age in Romans 10:h, though so many seem obliv-
ious of God, much less their relationship to Him!

Since Paul is addressing an acute problem (of justification either by
works of the law or through faith in Christ) to the Romans, it must 21so be
concluded that he slants his view of the law. He must. Just as an evangel-

ist slants his words in attempting to stir up the Spirit of witnessing among
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a congregation of Christians, Paul has slanted his words about the law to
the Roman congregation. He does not say all about the law that can be said.
He does not because he is attacking a problem that requires onl& what must
be said about the TERMINATION CF THE LAWK AS A WAY OF RIGHTZOUSNESS TO GOD.
This is exactly what he does in Romans 3:19 ("that every mouth may be
stopped"), slanting his use of the law to render us sinners; to TERFINATE
any and all self-justification in God's sight. James, on the contrary,
attacks the egually serious matter of a dead faith, urges the works of the
law, and goes so far as to say, "Ye see then how that by works a man is
justified, and not by faith only" (James 2:2h). The problem, the situation,
recuire it!

Therefore Paul does not do justice to the best of Judaism, the faith-
ful of his day and previous days for whom the law was not a way of justifi-
cation. The remnant were not keeping the Torah for the sake of rule-keeping
and merit-earning, but simply because they were obedient to Jahweh in whom
they believed and trusted. John Bright, pointing out the good stuff of which
Judaism was made, speaks to our day in these words:

Repelled by all legalism, we have come close to the
point of apologizing for any duty religion seems to
involve, nay, have offered a religion almost without
the demand of duty at all. Can it be said that in
casting off all religious duty, we have ended up ad-
mitting no duty--save to ourselves? It is time that
we heeded the lesson of the Holy Commonwealth: that
religion, aside from all that it does for man, lays
before him a duty and demands that he do it. Christian-
ity does involve duty. And that duty is to obey God,
not in general and as it is convenient, but in every

detail and without exceptions. On this account, it is
to be feared, scribe and Pharisee will enter the King-

dom of God ahead of us.77

77 John Bright, The Kingdom of God (New York, Nashville: Abingdon-
Cokesbury Press, 1¢53), p. ?77
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In The Cost of Discipleship Dietrich Bonhoeffer speaks eloquently of the

Same need for obedience in our day.

But the duty we need to be reminded of does not come by a reminder
from the law of Moses, which law embraced not only the ten commandments but
all the rules and regulations of civil law that God gave Israel (compare
Numbers 19:1h; 31:21 where Torah is used for the law when 2 man dies in a
tent and law of man in battle).* A new era began with Christ. The law of
Foses which embraces all that God imposed by letter--moral, political, cere-
ronial--terminated with the new covenant so clearly prophesied by Jeremiah
(31:31) and others. The new era brought the Holy Spirit of power, spoken of
in Acts, spoken of by Paul in Romans 8, spoken of and understood in the
parenetic sections of his epistles. It was the Holy Spirit (not the law!)
by which Jesus' disciples were empowered to do the Father's will.

The law with its negative emphasis of "Thou shalt not," revealing sin,
crucifying the sinner, has been succeeded by the positive emphasis of the

pirit of joy, love, peace, and others (Galatians 5). Christ who was cru-
cified for us and ross from the dead brought this all about:
Christ is the end of the romological existence and
thereby also the originator of a new existence. Be-
cause God has accepted the atonement of the guilt
of all, that cuilt is now expiated. Henceforth there
can be a guiltless existence which is no longer subject
to retribution and to death. Those who saw him die
found that inconceivable because under the law, whose
final speration they witnessed, it was 1mpossib1e They

only understood it when they saw the risen Christ. Ye
too can henceforth only encounter the risen Christ.

#p Eedras 1l::21-_nror thy law has beer burned, and so no cne knows the things
which have been donz or will be done by thee." A hichly revealing passage
prom the Apocrypnha where the law embraces hoth h:story and provnhecy.

7851@rt, . 19},
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Paul did not know that his blameless life (Philippians 3:6) accord-
ing to the law was of no account until God intervened with His grace.
terner Elert declares:

Paul did not arrive at his conclusions, however as

the result of his studv of the laws. As long as he
was a Pharisee he understood the law as a Pharisee.

He did not owe his insight to the personal instructiocn
of Christ; in that sense he was never a disciple. It
came to him when the crucified and risen Lord called
him completely out of his law-bound existence.?9

It is in this light, I maintain, that we must understand Paul's words in
Fomans 7:10, "And the commandment, which was ordaireZ to life, I found to
be unto death." In his law-bound existence Paul saw the commandment and
law leading to life. "Under zrace," visited by the risen Christ, Paul
understood that the law only appeared to lead to life but really led to
death. 1In Deutercnomy 6:25; 2l::13, Moses speaks of civil righteousress.
But Moses knew that the law could not really give life:

Take this book of the law and put it in the side of

the zrk of the covenant cof the Lord your God that it

may be there for a witness against thee. For I know

thy rebellion and thy stiff neck; before, while I am

yet alive with you this day, ye have been rebellious

anainst the Lord; and how much more after my death?
(Deuteronomy 21:26)

Werner Elert, who provided many insights into this problem of the END
OF THE LAY, will be my next-to-last spokesman. This guote has much to say

to the practical matter of parish preaching and ministry:

If Christ is to gain power over men, he himself must

be preached znd that Word of God differs from the law

of retribution. The true mission of the church beains
here. Only when it is carried out in this spirit do

we enter into the rezlity of the kingdom of God in which

%Flert, pp. E6-£T7.




L2

foraiveness, not retaliation, prevails, where the
entire legal order is invalidated.tO

A beloved pastor-friend, the Rev. Fred Loose, whose friendship and
insights into the Scripture have enriched my parish ministry, will have
the last word. He has emphasized this at many local pastoral conferences:
"The law said, 'The soul that sinneth it shall die.!' Christ said, !'The
soul that sinneth it shall live.'" He made it very easy to see that Christ
/ / /
both FULFILLED ( 75A€4) ) and TERMINATED ( 7E£A&¢) ) what the !/%lﬂd'

said.
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