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University with established religion was drawn very close; the
Castle Church was its churchj; its pulplt the place where the exer-
cises were readj ivs door the board to which academical notices
were affixed., The University was solemnly consecrated to God and

- His immediate Mother., Augustine was adopted as the patron saint
of the whole institution: Paul of the theological, Ivo of the
legal, Cosmes and Damiam of the medical, Catharine of the arts
faculty. - o« «

416 students matriculated in 1502 under the rectorate of Har~
tin Pollich. In 1503 this number fell to 3903 in 1504 to 271; in
1505 to 127. In 1506 a pestilence compelled the removal of the
University to Herzberg, and it was not till 1508 that the number
of matriculations again rose to 179. In Hay 1507 Christophex Sche=-
url was elected Rector. . . . In thealogy there ars five profes=-
sors of which three are known to us by neme, Staupitz, Pollich, and
Frutvetier., In canon law there sre seven, Scheurl?s name aprearing
again, There are four teachers of medicine. . . « Amsdorf . . .
heads a list of nine philosophicel teachers, of whom the seccnd is
e « o Carlstadt. How little the University was yet emancipated
from old methods of teaching may be inferred from the fact that
the former is announced as lecturing 'in via Scoti,' the latiter
'in vig 8. Thomae.! When we come to polite letiters we find that
Balthazar Phaccus proposes to read Virgil's Eneid, Valerius Haximus,
and Sallust's Jugur-Italicus, and a poem of his own on the site of
Wittenberg. And that is all. Thsre is no Greek, no Hebrew, no
history, and only such physics as philosophy and medicine can pro=
vide them., A list of five extraordinary lecturers in philosophy,
and as many 'in litteris secularibug! - the subjects of whose in=
struction arec not given ~ closes the meagre PrOGramme.>s.

In looking for teachers for his new University, Frederick "consuli-~
ed with Wimpina and another Leipzig professor, Pollich von llellerstadt,
and ultimately decided to call the latter to be the head of tie new
school.®34 He .8150 haa great confidence in the gbility and judgments of
Staupitz, whom he made Dean of the theological faculiy. ,S_IQL—:_—lec-
tured very little at the University because matters. of -the-Order -fock

too much of his time. He was elecled Dean of the theological faculty

— S

33Beard, op. cit., pp. 166~-174.

3y, . T. Dau, The Great Renuncistion: Leavesg from the Story of
Luther®s Lifg (St. Louis, Mo.: Concordia Publishing House, 1921), P 29,
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again in 1508, On October 18 of that year, at the beginning of the se=
mester, ¢ was still in Munich on official business, and it is very
doubtful whether he returmed in time to take up his classes. "It is
possible that he did not appear in the tomn at all during his deanship,
or that he was there only for brief visits."?® As a prefessor in the
¢clagsroom he was “venerated by his studenis."30

Already when he accepted this second term as Dean he had for some
time made up his mind to retire as soon as he found a person qualified
to teke his place, and someone not occupied so much with outside work
so that he could spend his entire time at the Ur:t:i.verssity.3,'7

Staupitz used his auvthority and influence as Vicar-Genersl to gain
studente for the new University, at least during its first year of
existence, He collectad promising young monks from many of the mon=
asteries under his jurisdiction and enrolled themas st'n.xdex:\t'.a.38

After his resignation from the faculty im 1512, Staupitz still re= =
mained on the most friendly terms witk the Elector, He was sent on
several missions., One of them took him to the Netherlands to collect
relics for the new Castle Church which the Elector had built at Witten=

berg.39 The Elector slso employed him with great success as his emissary

3%Boahmer, op. gite., Pp. 51.52.
39416 1intock and Strong; op. Cit.s P 998.
37Kuiper, Op. _qj-;’:-','cy P- 134'

3%, . Lindsay, A History of the Reformation (New Yorks Charies
Scribner's Sons, 1931), I, p. 206, |

39D'Aubig113, .O'H. .c-_j_-.i‘l..’ p- 190.
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/
in the varlous courts of the lend.AOu//

When Luther was established as his successor as professor of theo= b////
logy, Staupitz devoted his time to the dutles of his office as Vicar=
General. He never was too interested in educational work from the be=
ginning, but preferred to devote himself to visiting the monssteriss of
his Order. In 1514 he was in the Netherlands, In 1516 he visited the
- Augustiniane slong the Lower Rhine and in Belgium. These houses offer~
ed a "wide field for the dissemination of his evengelistic prineciples

and for the inculcation of the type of apiritual life that he repre=

When he was not meking these tours of duty he resided in Munich,\//
Salzburg, and especially in the ecity of Nuremberg. In this latter city
he was in close contact with such men ss Christopher Scheurl, Hierony-
mus Pirkheimer and Albrecht Diwer.4%? HNuremberg had for a long time been
the center of "humestic 1ife and thought. . . . Here he was always wel=
comed by @ eircle of devout and intelligent men . . . who formed theme
gelves intc a 'Staupitzian Society;;/énd as such discussed with the ub~
most freedom, under his guidance, the great questions of life and doce
trine thet were agitating men's minds. Here Staupitz was looked upon,\//-
to use the language of oné of the members of the society, 'as a diseipls,

nay as the very tongue of Paul,' as 'a herald of the gospel and a gen-

4091 Inann, op. git.s p. 235.
H¥eman, op. elt., p. 46

4‘2(.‘01eln311’ 22. Qj._'g., p‘ 7l0
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uine divine.' I'The foremost pecple of Nuremberg,! says this contempora~
Ty, regarded hinm as 'the one who should free Israel,! that is to say,
should lead to a general reformation of the church,'43 This human~ L
istic eircle later, under the leadership of Wenceslaus Link, gave Luther
enthugsiastic support.44

He was attracted to Salzburg by "the cunning of cardinal HMatthew
Lang." He became preacher to the cardinal and his cowrt in 1519. In
1520 he resigned his position as Vicar-General of the Augustinian Order “
of Germeny and joined the Benedictine Order at Salzburg. In 1522 he
was appointed the abbot of St. Peter's momastery in that city and took

the name John IV, and "subsequently was made vicar and suffregan to the

cardinal-~archbishop Lang.“45 He died on December 28, 1524 as a result —

of a stroke of apoplexy.46 He was buried in the small graveyard of the

monastery., "A large artistic slab, bearing his coat-of-arms, covers his

remaing in tile chapel of St, Vitus, and an elsgant spitaph, composed in

the style of the ags, proclaims his eulogy. Tﬁe monastery preserves his

portrait as a Benediqtine abbot in a 1little known but fine oil-painting."47
Throughout his life Staupitz enjoyed uwnusual pepularity in allb’ff

strata of society, but especially among the cultured. "He was . . . 50 =

close to Fredericl the Wise from childhood . . o that he could . . . call

43Newman, op. cit., pe 47,

4414ndsay, A History of the Reformation, op. cit., p. 256.
424'Clintock and Strong, op. cit., p. 998.

46Clemen, OP. Gitey P. 2.

4Toriser, op._cit., p. 178.
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vﬁ;i.m his dearest friend. He was always welcome in the courts of Berlin

and Funich and the petty courts of the counts of central Germany, and
he so captivated even the guspicious patricians of Nuremberg . . . that
they even thought his preaching was very fine, . . . The fsct that as a
born nobleman he was well acquainted with court society, and that ag a
true North Germen he always remsined friendly and courteous when another
might have become excited and angry, . . . certainly enhanced the plea=
sing impresgsion of his personality. But the feeling that he was not
nmotivated by selfish ambition, that after his own fashion he meant well
toward everyons, contributed even more to that impres.s.':l.-::a:l.“l’8

Staupitz Just couldn't help bsing kind to everyons who approached “—
him, However, "it was not hias nature to pledge himself wholeheartsdly
to 2 person or cause,® Luther said he was "'too cool and too dis-
passionate' to do that., . . . 'He could never make up his mind to oppose
open violations of ths law and merely comforted himself by ubtering the
pious words, 'God grant ug patience!' or the proverb . . . "Things |
cannot be right in this world amyhow'; or even brushed asice everything
disagrecable with a more or less course jest, for he had a pronounced
humerous vein. 1"47

He was highly regarded by the men of his day. Erasmus wrotes "'I e
indeed greatly admire Staupitz.'™ " Carlstadt, in his introduction to

Augustine's writing De spiritu et litera, dated November 18, 1517, said

48Boehmer, op. cit., p. 102,
491pid., p. 101.

5oclemen, Op. cit., p. Tl.
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concerning Staupitz: "Ihm, dem weltblickenden Befbrderer der reineren
Theologie, dem hervorragenden Prediger, dem unerschiitterlichen Verteidi~
ger und Bekenner der Gnade Christi.">l He was, however, beloved most of 4
all by hie pupil and successor, liartin Luther, who "often reflected with
great honor aboul his Precei)tor. He again and again referred to him as

suum Stavpitium,” 52

51y, Barge, Andreas Bodenstein von Karlstadb (Leipzig: Friedrich
Brandstetter, 1905), 1, pP. 92.

5%iatthesiug, op. cit., P. 366.
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CHAPTER III

THE WRITINGS OF JCHANN VON STAUPITZ

In his literary work Staupitz expressed the Pauline-Augustinian
mystiecism of which we spoke above. His chief point of view, both in
his writings and in his sermons, was, on the one hand, the traditional
mysticism which he geined from diverse readings and the Tlibingen pro=
fessors, and, on the other hand, the "fundamental thoughts and senti-
ments of Christianity which also constituted the centre in that of the
Reformers,"l

Together with several letters from the hand of Staupltz, there
remain his germons which he delivered et Tlbingen in 1498, five larger
works, and later opinions and sermons delivered at Salzburg.

The series of sermons which he delivered at Thbingen were based
on the interpretation of the Book of Job. It is difficult to tell in
these sermons to what extent the mysticism and practical influence of
his Tlbingen professors captivated his thinking. He delivered these
sermons while he was prior of the Tlbingen chapter of the Augustinian
 Eremites in the swmmer and fall of 1498, There is no 'modern' theol=
ogy manifested in them, but they indicate to a far greater extent that
Staupitz was following the old ways. They also show that he already

in his early years of labor praised the "Barmherszigkeit Gottes." But

lUllmann, 9P _q_:yp_o, Po 21?4'

:
|
)
4
:




26
he was at that time, just as he was later in his life, persuaded of the
"catholic gospel." The book of Job remained for him the shining example
of the great mercy of God. "Zu der Zeit, da Gott den Juden das Gesetz
gab, offenbarte er den Heiden an Hiob geine Barmherzigkelt. Das Wort
Pauli, dasz die Heiden Gott loben sollen um seiner Barmherzigkeit willen
(Rém. 15,9), erifutert Hiobs Gesehick. In ihr wurzelt die Ehre Gottes.
Sie allein ist es, die uns, die wir nichis Gutes getan haben, stets die
'vollste Zuversicht! verleiht, Gott zu ehren. Er fand in uns keine -
Gerechtigkeit, die er hBtte krdnen kBnnen, wohl aber Vergehsn, die er
beschenken wollte. Darum ist er ob seiner Barmherzigkeit wahrhaftiglich
zu shren,” This is the beginning of the oldest sermon of Staupitz in
which he is conscious of the merciful grace of God.

The story is told that much later a Doctor of Theology who had re=
ceived his degres st Thbingen, and who was also loved very much by Luther,
said that Staupitz "had expounded the book of Job in THbingsn, and that
when he was come to the tenth and eleventh chapter, it seemed to him,
that Job was tormented more through the exposition of the book by Stau=
pitz than through his own sores. . . . He understood nothing of the
meaning because he did not know the fundamental Christian teachings.®
It seems that Staupitz himself was the author of these Words.<

The fact that Staupitz appealed to Paul and praised the grace of
God without professing to a different 'gospel! than that of the Catholic

Church, was not something out of the ordinary. It was nothing unheard

2 Scheel, op. git., pp. 365-367.
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of at the time to preach the merey of God which saves sinners. Luther
himself had been taught and edified with this same preaching in the
cloister, as he later recalls, One would not have to abandon his Cath=
olic confession of God when he, with Staupitz, praised the God who par=
dons sinners even though He finds no righteousness in them, Every late
liiddle Age theologian kmew thet men by his own merit could not earn
grace and holiness. So Staupitz in these sermons did not in the least
prejud;;ce his conscience when he opened his sermons on the Book of Job
by praising the mercy of God. It embarrassed him just as little to re=
cognize the law as a component part of sgalvation, as it did the others
of his time., This appears already in his first sermon. The subsequent
thirty-three of them followed in the same pattern. "Die Gnadenlehre des

mittelalterlichen Xatholizismus, die Anschauung von der angenehm machen=

den Gnade beherrscht die Thbinger Predigten Staupitzens., Durch die
"Wlhrdigkeit der Gnade', durch die 'angenehm machende Gnade' ist man
twlirdig? und 'angenehm! vor Gott. DemgemBsz kann denn auch kein Akd
ohne die Liebe verdienstlich im eigentlichen Sinne sein. Durch die
Liebe werden die Akte des Willens 'geformt' und verdiemstlich." So
these sermons of Staupitz preached in the Tlibingen cloister can hardly
be thought of as 'evangelical'.s

The maiden essay of Staupitz appeared at Tibingen on liarch 30,
1500. It is entitled: Decisio questionis de audiencia misse in parochi-

ali ecclesia - dmicis et festivig diebus. In three subsequent issues

BLq_i_d;n 9 Pp. 367-3690
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of this work there was appended a catechetical effort.* It is a very
small essay, taking up only "five leves in small quarto. The brief pre-
face . . . written by Father Johannes dg Stapultz Augustinianus, and
dated Tuwingen, Anno galutis nostre 1500, Die Penultima marecii.

Whether the Treatise itself is from the pen of Staupitz is never once
directly said. At the end we only read: Vale optime lector. Atque

quaestionis p. veritate vidndum decigionem legas. parti adherendo

saniori veriorque, Ex Tubingen Anno 1500, The whole booklet refers

to ecclesiastical matters of an external kind, and is composed in the
current scholastic form, with reasons, counter-reasons, and appeals to
the most distinguished teachers, Joh. Gerson, Gabriel Biel, Scotus,
Alexander of Haleas, Boneventura and others and to canonical law. . . «
The matter of the essay is as follows: The question is, Whether the
parishioners are, by the laws of the Church, bound to hear mass on Sun=
days and festivals in their own parish churches? The point is debated
with erguments for and against. Towards the end, however, the follow-
ing propositions sre laid down. Conclusio tertisg: 'It is reascnable
and proper that the parish priests shall not lightly condemm those under
their care, who may, on the appointed days, hear mass out of their own
parishes, and thereby perform the due service to God. The reason is,
because the obligation to hear mass under specific outward circunstances
(eum positivis circumstanctig), is founded on positive law, which always
admits of reasonable excuses.! Conclus. guarta: They act in a danger—

4(Z‘.Il.emen,, op. cit., p. 7L
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ous way who supply the people with frivolous excuses for absenting them=
selves from the mass in the parish church on appointed days.' Conclus.
quinta: 'It is an erroz; to suppose, that for any cause, however slight,
and having no reference to the divine worship, the parishioners are ab-
solved irom their obligation to the Churchj for every cause doeg not ine
validate the reason of the law, and when that stands, so also does the
law,? Convenience, or personal inclination, ought not here to be an
excuse; the only one is necessity. In general, however, the rule is es-
tablished, That, unless pressing reasons to the contrary exlst, parish-
ioners sre bound to hear mass in their omm Church,"® Staupitz does mot
say anything in this essay that had not been said before. It is nothing
more than good catholicism. "Realisten und Nominalisten, Thomisten und
Occamisten lieszen sich darin nicht beirren."®

In 1517 Staupitz'! work on Predestination was printed. This was the

publication of & series of Advent sermons, twenty-four in number, which
he had preached in Nhrnberg on the doctrine of prerlestination.7 It was
a Thomistic book., The author saw that the main problem in religion "is
not how man is enabled to do good works which will make him worthy of

the reward of eternal blessedness, but rather how he csn aitain to the

saving love of God,"8

SUllmann, op. Cites DPe 2444245,
6SCheel’ -O_P‘b Q‘E' 3 P- 366'
7B8&I‘d s 22. _(;;i_.E.' ] p o 1990

8Bochmer, op. cit.s p. 99
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The following review of the book appeared in the Unsehuldigen
Nachrichten in 1712: ™"Johanns Staupitz., Blichlein von der endlichen
Vollziehmng ewiger Flwsehung., 1517. 4. von neundthalb Bogen, Diese
Schrift, so der bekamnte Staupitz lateinisch gefasse"l'; und D. Christoph
Scheurl deutsch Ubersetzet hat, ist dem Patricio Hieron. Ebner zu
Nurnberg dediciret, und bestehet inm 24. Capiteln., Von dsr Praedesti~
nation enthflt sie nicht viel, sondern meistens von der Rechtfertigung
und mystischen Wercken Gottes in den GlHubigen. Der Glaube wird hoch
erhoben cap. 4. Von der Rechtfertigimg heist ess Unsre Wercke thnm
nichts dazu, cap. VI.A.6.b. Dieselbe wird von der Renovation wohl un~
terschieden, aber mit der Widergeburth noch vermischet, l.c. welches
zur selben Zeit nicht zu verdencken war. Sonst ist auch sehr viel Gutes
allhier anzutreffen, worunter sich aber auch der PAptische Sauerteig
zuveilen menget. Da goll unter andern Christi Gesetz noch strenger
als losis Gesatz seyn, aus dem Misz-Verstand des S5ten Cap."9

In this work Staupitz sets forth some of the conceptions ageinst
which Luther later contended. He traces the "real existence of the
life of salvation back to the infusion of love through grace, and he
at the same time regards faith in and of itself as yst a dead thing.

Love must awaken it to life. He speaks after the mammer of the schoe

9N. N., Unschuldige Naghrichten von Alten und Neuen Theologischen
Saghen, Bucher, Uhrkumden, Gontroversien, erﬁnde Amnercg_mggg,

Yorsec n, U.d.g. geheiligten Ubung wisgen Urdnungen
fertiget VOI,! lE;_ig_ig_agz*ﬁenern des Gottlichen Yor iI.eipzig.s Johann
Friedrich Braun, 1712), pp- 1082.1084.
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lastic theoclogy, of faith as fashioned (formata) by love."10

In the following year, 1518, the book Von der holdseligen Liebe
Gotteg was printed. It appeared with Luther's approbation as follows:
"Von der Liebe Gottes, Ain wunder hlipsch Unterrichtung, beschrieben
durch D, J. Staupitz, bewért und approbiert durch D. Martimm Luther,
beide Augustiner ordenz.“ll

This work indicates the basis from which Staupitz derived his en-
tire theological teaching., This followsd the same pattern as did all
the mystics, with whom "love, the love of God frém which, through Christ
as the medium, the love of men is kindled, God is above all things love=-
ly, the essentially and intrinsically excellent love, and as such, su-
preme perfection. This love which renders aﬁiable every object on which
it lights, must be loved for its own sake, and above all, it is the
purest and highest sort of love, including all adoration and true wor=
ship of God, sll piety and prayer, and being = matter of experience, a
man cannot learn it of others, nor by his own natural understanding,
nor from the letter of Seripture. The letter of the 0ld Testament
teaches mere law and punishment, and possesses worth only in so far as
it conceals within it the Spirit and Christ, and is a stretch from na-

ture to grace, and from self to the spirit. But the mere letier of the

105, KBstlin, The Theology of Luther in its Historical Development
and Inner Hermeony, translated by Charles E. Hay (Philadelphia: Lutheran
Publication Society, 1897), I, p. 67.

lly, g, Tentzel, Historischer Bericht vom Anfang ersten Fortgang

der Reformetion Lutheri, gur Erluterung des Hn. v. Seckendorff Historie

des Lutherthums, mit grossem Fleisz erstattet, und numehro in diesen
andern Evangelischon Jubel-Jahr (Leipzigs Joh. Ludwig Gleditsch wnd
lioritz Georg Wiedemann, 1717), P. 28L.

. a
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New Testament also slays, all the more in that it brings Christ before
the eyes, and his doctrine into the ear, but not his Spirit into the
heart. The true teacher of divine love is the Spirit of the Heavenly
Father and of Christ, by whom love is shed abroad in our hearts. God
himself, who is love, must take up his abode in the goul, which thence
derives strength to do all things, and to keep all the commandments.
From this indwelling of the Holy Spirit arises the light of Christisn
faith, which camnot be atiained by the outward study of the Seriptures.
From the same source also flow itrue hope and well-grounded consolation,
which we cannot build upon our own works, as, for instance, our love to
God, but cnly on God's luve to us, and upon that which he works within .
us. The love of God is formed in our heérts by Christ, in whom God's
unspeakable love to us has been manifested. He iIs the rock in whieh the
kindling spark of love slwmbers, but it does not break forth wmtil elic~
ited by the stroke of the iron, which is the Holy Spirit. But when God
atrikes the rock in the heart of tﬂe elect, fire is emitted, and dead
coal becomes alive, the black cinder glows like gold. Love is thus the
offspring of love, and our reciprocal love of Ged of God's love towards
us. In this love there are also degrees, and we can distinguish the
the growing, and the perfect. The perfect man is detached
from self, and from all things and creatures. Foregoing all coalition
and action of his own, he wails only for what God says and does within
him, and adherss so closely to God that he is said to be one in spirit
with him. The degrees of divine love have & certain order among them-
selves; but God does not always confer them according to that. It is

true that the love of God is, above all things, an enduring operation,

et 4 2 el

p—
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still it does not always remain at the same pitch, but is more or less,
according as God sees it to be useful for the person who ig its object.
lan requires occasionally the withdrawal of love, that he may be made
congeious of his weakness, and recognize the only Saviour in God, and
magnify him zleone; but all things must work for the good of the elsect,
who are Christ’s. Christ belongs to God without mediatiom, bub we,
through Christ. Through Christ the elect soul is on such friendly terms
with God, that evil, yea, even sin itself, is not merely innocuous, but
subservient to its advantage. Ve ought not, however, to think that on
that sccount we may commit sin. On the contrary, it behooves us at all
times to flee from sin rri-thv the uimost diligence, for‘to cover zin with
mercy is a work which belengs to God alone., A trus mark of the love of
God iz the fulfillment of his commandments, for love breeds conformity,
and makes one heart, one will, and one mind between the lover snd the
loved. But the surest merk on the true lover of God is, that nothi;!g
but God is allowed to dwell in his mind, and all creatures sre expelled, .
If this be the case - if he be set loose from all creatures, forget his
own life, merit, and safety, and seek only the honour and the will of
God -~ God is doubtless within him, and hes is 'full of God? M2 Tnis
work wes very popular and went through several editions. In later years
the Ansbapbists reprinted it many times,13 '

Tn 151 his next work was printed. This was: Von dem heiligen

christlichen Glauben. "Fgith is due in all rightful things, even by

Rylimann, op. git., pp. 246.247.
Liuiper, op. gite, p. 142




