Concordia Theological Monthly
Volume 5 Article 64

7-1-1934

Theological Observer. - Kirchlich-Zeitgeschichtliches

J. T. Mueller
Concordia Seminary, St. Louis

Follow this and additional works at: https://scholar.csl.edu/ctm

6‘ Part of the Practical Theology Commons

Recommended Citation

Mueller, J. T. (1934) "Theological Observer. - Kirchlich-Zeitgeschichtliches," Concordia Theological
Monthly. Vol. 5, Article 64.

Available at: https://scholar.csl.edu/ctm/vol5/iss1/64

This Article is brought to you for free and open access by the Print Publications at Scholarly Resources from
Concordia Seminary. It has been accepted for inclusion in Concordia Theological Monthly by an authorized editor
of Scholarly Resources from Concordia Seminary. For more information, please contact seitzw@csl.edu.


https://scholar.csl.edu/ctm
https://scholar.csl.edu/ctm/vol5
https://scholar.csl.edu/ctm/vol5/iss1/64
https://scholar.csl.edu/ctm?utm_source=scholar.csl.edu%2Fctm%2Fvol5%2Fiss1%2F64&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1186?utm_source=scholar.csl.edu%2Fctm%2Fvol5%2Fiss1%2F64&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/ctm/vol5/iss1/64?utm_source=scholar.csl.edu%2Fctm%2Fvol5%2Fiss1%2F64&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

Mueller: Theological Observer. - Kirchlich-Zeitgeschichtliches

554 Theological Observer. — Rirdlid=Jettgefdhichtliches.

Theological Observer. — Rirdjlidj=Seitge[dhidtlides.

I. Amerika.

a8 allgemeine geiftlidge Prieftertum und dbad Predigtamt. Daf fif
in begug auf ben lnterfdjicd ziwifdjen biefen beiben termini nod) mande
Unflarheit findet, audy inmitten ber Iutferifdgen Nirde in Amerila, gelht
Hervor aqud cinem Ghnobdalreferat von . Solb, betitelt ,Die Groftat dber
freiwilligen Unterordbnung innerfalb der Iutherifden Fronmmigleit”, das fid
in der Margnummer ber ,.Stirdliden Beitfdrift” findet. Jn biefem Res
ferat mwird unter anberm ausgefiihrt: .Wenn mir Nonige und Priefter
Beifen, wenn bie Stirde ein Foniglidges Prieftertum und ein priefterlides
Stonigtum ijt, fo follte fo viel flar fein, daf bamit nidht bie Unterordnung
in der Stirde aufgehoben ift und audy nidt der Unteridicd ziwijden amis
Tiden und nidtamtliGen Chriften. Diefe BVegriffe erleiden bemnad) eine
Befdranfung. Jm bollen Sinn Ivdren fie ja aud) gang unvollzichbare BVors
ftellungen. RNidjt nur todre der Ausjdjlup der Frau vbom Predigtamt eine
Beraubung ihrer niglidhen und pricfteclidGen Redjte [?], jebed Amt in ber
Sticdje Ivdre eine Degradbierung der diefem Amt untecjtellten Priefter und
Stonige. @inb alle Nonige, tvo nehmen jie iGre Untectanen Ger? Cliva
von ben Heiben? GSind fie alle Preifter, two bleibt die Gemeindbe? Wenn
ber gange Leib Auge Ivdre, too bliche bad Gehor? DOber find ¢ nur Namens
Tonige, Priefter ofhne Gemcinde und §idnige ohne Land? CSolde Sonige
jindb entiveber alt und franf ober ein Opfer widriger Umitinde und bann
Gegenftand ded3 Mitleids. Eollte das dic Herrlidleit bes Ehriftenftandes
fein: penfionicrte oder berjagte Stonige und Pricfter ober geiftig und mwiffens
fdaftlid) nidht ausgebildete Stomige und Pricfter, die wegen cigener lns
tiidtigleit bie Funftionen ifres3 Hohen Verufs bezahlten Helfern iiberlaffen
miiffen? Dod) nidht! Wenn nidht, dann bleibt nur ein Weg iibrig, und
bad ift bie cinfadje Veobadhtung, dap bdicjer Name im vollen Sinn nuc
eingelnen @hrijten gelten fann. ©o Haben 3. B. die Apojtel die Berheifung,
baf jie bie FwOIf Gefdhleciter JBraeld ridhtem mwerben. SGnlicy fteht e
mit dben Wundergaben. Mark. 16 Hingt, ald ob jeder Ehrift auf Sdlangen
und Ottern treten Iinnte, ohne Sdjaben zu nehmen. Wir tviffen, daf nur
cingelne da3 fonnten. Gin guiter Ehrift mag Teine cingige Wunbdergabe
Baben, aber tveil er ber Kirdje angehort, die diefe Gaben hat, Gat er aud
Onieil dbran. In bdiefem Sinn find ir Nonige und Priefter. E3 ift offens
bar fo; in ber Stirdhe {ind mwir alled, ohne bdie Stivde find mwir nidhts. Der
geiftlie CHarafter der Ehriften und der Sirdje ift mit bdiefen Ausdbdriiden
redjt brajtifdh beranjdhaulicht und will gang genau jo verjtanbden fein, wie er
im Ulten Teftament berftanden wurbe. Weil fie borten einen Sinig und
cinen Pricfter Hatten, waren fie ein pricfterlides Gefdledjt und ein onigs
lidje8 Prieftertum. AYn diefem Glang Hatte jeder teil, ber zum BVoll ges
horte. Genau fo fteht e8 mit der Stirdje. Die Herelidhleit ded eingelnen —
unbd dad ift, wad befdjrieben werden foll, nidht Amisbefugnifje — liegt in
ber Herrlidhleit ded8 Gangen, und je reidjer bad Amt in ber Gemeinde ift,
befto Berrlidier und reidjer ift die Gemeinde und jeder eingelne Eyrift.”
(©. 149 f.) — Das ijt gute, fogar interefjante PHilofoplie, aber Ifeine gute
Theologie. Nidht nur 1 Petr. 2, 9, fonbern nod vicle andere Stellen toms
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men Bler in Betradt, und diefe Hat ber Autor augenjdeinlidh nidt genauer
angefefen. Dad allgemeine Prieftertum aller Ehriften betdtigt fidh forts
todfrend, nidjt nur bei Mannern, fondern audj bei Frauen und SHinbern,
in ber gegenfeitigen Belehrung und Ermabhnung, im Hausgottesdienit
i dgl.m.  Ein anber Ding aber ift e3 um bad Prebigtamt bon Gemeins
[Gaftd twegen. Da Jat Gott-bie Ordnung getroffen, baf eine Gemeinde
cinen Prediger ober Pfarrherrn twihlen umb berufen foll. Mit der Eins
filjrung cined foldjen Predigerd begibt fidj Tein Chrift der Medhte feines
allgemeinen Pricjtertums, aber er Iegt die Sffentlidhe BVerivaltung der Gnas
betimittel in die Hanbe diefed berufenen Dienerds am Wort. (BVal. Pieper,
Gleiftl. Dogmatil, IIT, 501 ff.; Honede, Ev.-Luth. Dogmatit, IV, 175 ff.;
fotvie biefe Beitfdjrift, II, 28 ff.) PB. €. 5.

A FPlea for Eucharistic Vestments. — The following excerpts from
an article appearing in the Living Church, May 26, by the Rev. H. C. Hast-
ings of Trinity Church parish, New York City, show why some Episco-
palians advocate the use of eucharistic vestments. “One purpose of this
article, as the writer conceives it, is to show the average layman where,
without too large an expenditure of money, the enrichment of worship
might begin to the greatest advantage. Let us assume that the parish
church is already completed. It may have its good points in architecture;
or it may be architecturally ugly. The most direct way to add to it
the holiness of beauty is to improve the church’s most important service,
the Eucharist; for there God is nearest. To enrich that service is to
touch the hem of His garment. The most secularly minded vestryman or
the most efficient Marthe senses a mystery about the Sacrament of the
Altar which sets it apart from all other services. If a parish priest, by
his own devotion and by long and patient teaching, has helped the more
reverent of his people to realize that the service of the altar is more than
a ‘Communion service,’ such a priest may be interested in this article, and
some of his laity may be interested. Otherwise neither he nor they need
read any more of it. For eucharistic vestments will not seem fitting for
a gervice which is only a Communion. Surplice and stole are quite suf-
ficient for administering Communion, even in the practise of advanced
Catholics. But if Churchmen, clerieal and lay, by pondering the Prayer-
book words, have come to realize that the Holy Eucharist is an offering
of sacrifice and has always been so regarded by the universal Church, the
traditional vestments of that sacrifice will scem desirable to prove that
they, priest and people, are offering to God the worship that Christ com-
manded His apostles to offer and which has been offered throughout the cen-
turies since. They will want to use eucharistic vestments because they are
as old as the truths of the service itself and not innovations in the Epis-
copal Church. The chasuble, the maniple, the stole, the girdle, the alb, and
the amice are but slightly modified and enriched survivals of the ordinary
Eastern clothes worn by the apostles and their early successors, worn at
home, on the street, and at the services of the primitive Church. The sym-
bolism attached to these vestments, respectively, ia & growth of later periods;
helpful, but less important than the antiquity of their origin. A working
equipment of eucharistic vestments for any parish would consist of five
sets in the church colors. Each set would consist of five articles made of
silk or other fabric, twenty-five articles in all. These five sets could be
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made by competent local talent at a total cost of $100, perhaps less. Even
one of these sets would do more to bring art into the service of God
than any other similar expenditure of money. The eucharistic sacrifics
would be emphasized and the Lord’s own service lifted into its place of
distinetion as no other form of art could do it. For $200 these five colored
sets (twenty-five articles in all) in silk could be purchased from some of
the less expensive vestment-makers. . . . Here it may be necessary to state
plainly that the white linen chasuble is a High-church subterfuge which
the writer, with many another Anglican Catholic, has always been inclined
to consider a dishonest compromise for which there is no tradition and less
real occasion. The writer would rather wear surplice and stole at the
Eucharist for some years, if necessary, until he had been able by his
teaching to do away with his people’s bugaboo fear of aping Rome and
then begin wearing colored silk of stuff vestments than try to fool or
lull people into indifference by wearing a white linen vestment, which, with
the alb below it, looks from the pews so much like a long surplice that
no one is likely to be offended. . . . Albs and amices can be made from
& pattern by any good sewer. They do not always have to be made from
linen if it really cannot be afforded. Some of us have worn them made
from muslin and have not thought we were dishonoring God. The principle
and tradition of vestments for the Mass are of more importance than
their material or the expertness of skill in their makers. Useful chasubles
can be made of linen dyed in the proper colors. . .. Any parish can make
use of more than the requisite sets of five colors. There should be, if pos-
sible, more elaborate sets for the great festivals. Where there are enough
clergy for solemn masses, tunicles and dalmatics, in colors to match the
celebrant’s chasuble, will be needed for the other sacred ministers.
A church with more than one altar ought to have complete sets of vest-
ments for each altar; for it will often happen on week-days, especially in
larger churches, that several priests may want to offer their masses at the
same or almost the same time. Any parish that has begun to honor God
the more with eucharistic vestments will have use for several copes for
the different church seasons on such occasions as processions, solemn
evensongs, and for weddings and funerals. The procedure of an important
parish in a Southern city is not to be commended. After the church had
been altered and improved, they seemed to feel the need of decorating their
rector; 80 a cope was bought, the only vestment evidently they could
think of that could have no implication of ‘Romish doctrine.’ He looked
very well in it, and nobody was offended. . . . Eucharistic vestments,
especially, as any priest who has worn them for years knows, are an in-
spiration to reverence not only to himself, but to those who assist him at
the altar and to those who work in his sacristy. They are fitting climaxes
to his patient teaching about the purpose and art of worship. They teach
through the eye—always more sensitive than the ear. They help mate-
rially to teach Episcopalians what many of them have but dimly sur-
mised, that their Church is a true part of the Catholic Church and not
2 Protestant denomination.” The concluding paragraph reads: “And,
lastly, vestments as a part of the handmaidenship of art to worship should
follow and supplement the most patient and reiterated teaching of the
meaning and purpose of the eucharistic sacrifice. Vestments must be an
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act of love in that high privilege of joining with Christ in His offering
of Himself to the Father, when ‘we here offer and present ourselves, our
souls and bodies, to be & reasonable, holy, and living sacrifice’” E.

Lutheran Union Once More. —In the Zutheran Herald of April 17
a lengthy editorial deals with the question which many people regard the
great topio of the hour, the union of Lutheran synods. One paragraph
we should like to quote: “Furthermore it may be stated that confessional
unity in America has been attained to a greater degree than among Lu-
therans in any other part of the world. All these three large bodies [the
United Lutheran Church, the American Lutheran Conference, and the
Synodical Conference] subscribe to the Book of Concord. There is further-
more & remarkable agreement in confessions recently written dealing with
differences in the Lutheran Church in America. The Washington declara-
tion of principles of the United Lutheran Church is a thoroughly confes-
sional document in agreement with the Minneapolis Theses of the American
Lutheran Conference. We have no objection to the doctrinal position ex-
pressed by the Synodical Conference in its Brief Statement of the Doctrinal
Porition of the Missouri Synod. But all do not agree to these statements.
Some say there is doctrinal unity sufficient for union or cooperation; others
say there is not. Especially is the claim made that there are in practise
flagrant violations of the officially confessed faith. These violations are not
confined to one body only. It is safe to state that such violations will
always be found in a large organization; but when and under what con-
ditions do such violations nullify the confession of the whole body? We
shall not now and here make up a catalog of the sins of the different
groups or try to sit in judgment on any ome. The American Lutheran
Conference has a committee at work on fellowship with other church-bodies,
and we happen to be a member of this committee. The committee, we
think we can say, tries to bring about meetings of representatives of the
different groups to meet as soon as possible.” Naturally we are gratified
to read the remark of the cditor of the Lutheran Herald: “We have mo
objection to the doctrinal position expressed by the Synodical Conference
in its Brief Statement of the Doctrinal Position of the Missouri Synod.”
Concerning the other official statements which are mentioned our chief
complaint has always been that they are not comprehensive enough, not
covering all the points of controversy. That people who stand on the Lu-
theran Confessions, but differ with one another on points of doctrine, should
meet to discuss their differences and to seek to compose them on the basis
of the Holy Scriptures has always been the position of the Missouri Synod,
as many n chapter in its history will bear out. But it will be admitted
by all, we trust, that unity of the spirit rather than external union must
be the object of all negotintions of the kind under discussion. A.

Catholic Gains in 1833. — With respect to Catholic statistics for
the United States, the Commoniweal, the Roman Catholic liberal organm,
reports as follows: “According to the figures compiled by the official
Oatholic Directory for 1034 from the reports supplied by the dioceses of the
United States, the Catholic population shows an increase in the last year
of 54,191 over the figure reported in the Directory for 1833. The figure
now stands at 20,322,504. Of these figures no less & number than 49,226
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has been gained through conversions. This figure is 8,055 more than the
number reported in 1933. It is to be noted that each year since 1931
the number of conversions has greatly increased. In 1932 there was an
increase of 741 more than the number for 1931. In 1033 the increase over
the previous year was 957. In other words, in the last year the inerease
was numbered in thousands instead of hundreds.” The parochial schools
of Roman Catholicism in our country are attended by 2,224,553 and the
high schools by 182,708 pupils. —The number of conversions to the Cath-
olic Church is alarmingly large. What, however, we ask, has become of
the natural growth of the Roman Catholic Church? Should not, with so
many accessions from the outside, the increase have been several times as
large? The glamor of Rome’s ceremonies undoubtedly attracts many people
who are not informed on the true essence of religion, but evidently great
numbers of her own children refuse to bear her yoke any longer and
leave the fold. A
The Southern Methodists in Conference.—In the first half of
May this large church-body held its quadrennial in Jackson, Miss. A clip-
ping lying before us says that the board of finance of this communion
closed the year without debt and was able to report to the convention
that §212,010 was on hand for distribution among the institutions and
organizations dependent upon it. A report on the convention by Dr.I. L.
Holt of St.Louis, published in the Christian Century, states that the eon-
ference decided to resume at once negotintions for union with other Metho-
dist churches; that the educational requirements for entrance into the
ministry be raised from two years in college to four years in college;
that the presiding elders be required to return to the pastorate after
serving four years (in order to prevent the formation of cliques); that
women be denied the right to ordination as ministers; that the episcopal
office be considered an office for life, not for a term of yecars (a movement
had been launched to change the rule “Once a bishop, always a bishop”) ;
that the Board of Temperance and Social Service, with headquarters in
Washington, D. C., be discontinued; that Bishop Cannon be retained as
an effective bishop of the Church (the bishop had become so obnoxious
that a considerable number of delegates demanded he be deposed, but the
majority voted for his remaining in the bishop’s office), ete. The con-
ference occupied itself very much with social and economic questions. Did
it not learn its lesson when prohibition collapsed? Alas! some people
never will learn. A
Nedytfertigt Qutherd8 Definition dber Taufe die Kinberfanfe? JIm
Watchman-Examiner bringt der befannte Mennonit John Horfch unter dem
Titel “Infant Baptism in the Reformation Period” ecinen furgen dogmens
gefchidhtlichen WBeitrag gur Stindertaufe, der ben Jived berfolgt, die anas
baptijtijdie ©Stellung gegen bdie Stindertaufe, die aufer ben Vaptiften aud)
bie Mennoniten teilen, 3u redtfertigen. €3 wunbert uns, daf John Horid,
ber dod) fonjt gewdhnlich fo Hlar und Biftorifd) Yorvelt jhaut, fidh bier in
allerlei Biftorijden UnivafrBeiten ergeht. MWir Heben nur einiged Heraus.
Porfd fdjreibt: “This [ndmlid): “Some of the prominent leaders in the
state churches wrote learned treasises attempting to show that in the
final analysis all who rejected infant baptism were Munsterites”] is all
the more surprising since clearly neither Luther nor Zwingli was able
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to find a definition for Baptism which was satisfactory from the view-
point of infant baptism or which, in other words, would make the bap-
tism of infants justifiable.” Dad gilt tvohl bon Bivinglid Definition ber
Kaufe, die ot auf englifdh fo toiedergibt: “Baptism is a rite laying
definite obligations on those who accept it and indicating that they are
resolved to mend their lives and follow Christ.” (Btvingli8 Werle, 4,
©,281.) Wber e3 paft nicht auf Luiher8 Definition der Taufe, ie wic
gleidh feGen twerben. Bon LQuifer {Hreibt Hor{d: “Luther based his prin-
cipal argument for infant baptism on the supposition [sic/] that infants
aro believers. He was, however, unable to explain what constituted the
faith of infants or what he meant when speaking of it. Luther wrote:
‘Baptism should be administered to no one except those who persomally
believe, and no one should be baptized except on his own faith.’ “Now,
if we cannot prove that infants believe for themselves and have faith,
then my honest judgment and advice is straightway to cense, the soonmer
the better, and nevermore baptize an infant’” Sn biefen Sdaken iiber
futher finben {id) drei Hiftorijdie linwafrheiten. Die erfte ift, baf [Luifers
Definition ber Taufe die Stindertaufe nidht redjtfertige; bie aieite, daf
Ruiferd Hauptargument fiic die SNindertaufe bdie Unnahme getvefen fei,
Stinber feien Gldubige; bie bdritte Biftorijdje lntoahrbeit findet fid in ber
inforzelten Berwertung der beiden lefgten Luiberzitate. Wefeen mir bie
Cadie ctivad ndfer. Bunddit redhtfertigt L[uiherds Definition ber Taufe
die Stindertaufe fehr fein. A8 Untiwort auf die Frage .Was ift bie Taufe?”
befiniert Quiher die Taufe, tvie folgt: .Die Taufe ijt nidt allein jdhledt
BWaffer, fonbern fie ift dad Wajfer in Gotted Gebot gefajfet und
mit @otted Wort verbunden” Wad aber Luther mit .Gotted
@ebot” und ,Gotted Wort” meint, geigt er fehr Iar, wenn er gur Bes
ftatigung feiner Ausfage nidht nur ,Matthdi am Telten”, fondern aud
unter ber nadjten Frage: . Was gibt ober niibt die Taufe?” toeiter ,Marci
am lehten” anfilfjet. Mit anbern Worten, nad) Luihers Definition ber
Zaufe Hat died3 Salrament jolwohl Gotted G ebot iec aud) Goties Bers
Beifung, undb darum . tvixtt fie [bie Taufe] Vergebung der Simbden,
erfdfet bom Tod und Teufel und gibt dic eivige Seligleit allerm, bdie es
glauben, toie die Worte und Verheifungen Gotted lauten.” Luiber
befiniert die Taufe dafer als cin Gnadenmittel, woburd Gott alle
Menjden felig madjen will. Sie ift jomit eine Heilige Handlung, die filr
alle Menfden verordnet ift und mworein Gott fiir alle feine jegendreidje
Berfeifung gelegt Hat. LQuiher jagt: ,An Gotteds MWort und Eebot liegt e3
alle3.” ,Gotte8 Ordbnung und Wort Gt fid) nidt von Denjdien twanbels
bat madjen nod) dndern.” ,Wer die Taufe verwicft, der vertvicfi Gotted
Bort, ben Glauben und Chrijtum, der und dahin fweijt und an bie Taufe
binbet.” ,YAlfo aud) tvenn Ivir nidjt mehr Hatten benn bdiefe Worte:
s@ehet Bin und taufet’ ufw., miiften twir's dennod) ald8 Gotted Orbnung
annefmen und tun. RNun ift nidt allein dbad Gebot und Befehl da, jonbdern
aud) die Berheijung. Darum ijt e8 nod) biel Herrlicher, denn iwas Gott
fonit geboten und georbnet Hat; Summa, fo boll Troftd und Gnade, daf [e3]
Himmel und Grde nidit fann begreifen.” €3 jteht daher feineSivegs fo, dah
Sutfer Teine Definition fiir die Taufe gehabt Hitte, die die Stinbertaufe redjts
fectigte. ©omwobl Gotted8 Gebot ald aud) Gotted Verheifung in der Taufe
reditfectigt nad) Quifer bie Stinbertaufe fehr twobl.

https://scholar.csl.edu/ctm/vol5/iss1/64



Mueller: Theological Observer. - Kirchlich-Zeitgeschichtliches

560 Theological Observer. — Rirdlidy=Jeitgefdyidtlidyes.

©o ijt e8 aud) ferner nidjt ivafr, daf Luihers Hauptargument fitc bie
Sindbertaufe bic ,Anname” gelvefen mwire, Ninber feien GlGubige (“the
supposition that infants are believers”). Diefe Nusfage ift GHiftorijd ebenfo
unriditig wic bie, baf Luifer bas genus maiestatioum gelehrt Gabe, um
mit ber realis praesentin im Abendmafl durdjfommen zu ¥onnen. Die
ESdyrriftroalrheit, daf Heine Stindber glauben Ionnen, Hat Luiler allerdingd
oft und gelvaltig betont. Cr jdjreibt: ,Der frembe @laube Bilft nidt gur
@eligleit, tvenn aud) giei Ehriftenfeiten bdaftiinden. Dad Kind muf felbjt
glauben an Ghriftum.” (XI, 1721.) MWieberum: ,JEfud fegnete die fFinds
Tein; folglid) Haben die Sinder aud) den Glauben.” (IX, 1865.) LOber:
»Bir wifien, baf die Ninder glauben, denn twir Haben von ifnen ein gelvify
Wort Chrifti: ,Lafjet die Sindlein gu mir fommen® ufw.” (VII, 1731.) WAber
bafy die Sinder glauben ¥onnen, twar nidt Luifers Hauptargument filr die
Stindertaufe, fondern fein Pauptargument tvar, ivie gejagt, Gottes Gebot
unb Berheifung. Luiher {dreibt: ,Da bdie Sinber au Chrifto Ioms
men follen, jo. muf man fie ber Mittel und Beidjen nidht berauben, baburd)
Chriftud aud) in ihnen wirk.* (XI, 1176.) 1nd: ,So nun bie Slinber
bebiirfen, baf fic Iwiedergeboren tverden, umd jonjt bad NReid) Gotted nidit
fehen fonnen, warum tollte man ifnen bod) bie Taufe verfagen?” (XIII,
687.) ©Ober: ,Die SNinder tourben befdnitten im Alten Keftament, alfo
Wnnen fie aud) getauft werden im Neuen; bdenn beide Beidjen Haben bie
Berheifung ber Gnabde und ded civigen Lebensd.” (XXII, 547.)

G3 fteht aud) nidt fo, dafj Quther nidjt imftande gemefen Idre, “to
explain what constituted the faith of infants or what he meant when
speaking of it”. Der Glaube bder Stinder ivar fiir Luiher Iein anbderer
@laube al8 ber der Crivadifenen, ndmlid) dbas Hinnchmen ber im Cvane
gelium angebotenen Gnade (fides directa). Quiber [dreibt: .Dal ber
@laube fommt aqus dem Hioren dbed Worted und aud) die Ninber dad Wort
®otted Hiren, wenn fie gur Taufe gebradyt werben, fo empfangen fie folglid
ben Glauben.” (XXII, 546.) SQuiher mufte aber aud) ettvas bon ber
fides reflexa. @r fdjreibi: ,Gott lann, mwie bei den Ghriften im Schlafe,
fo aud) in berjelben Weife in der gangen [eit der Stindheit den @lauben
in ben flinbern erfalten.” (XV, 2602.) Ja, Luther fagt: .Je geringer bie
Bernunft ijt in den Stindbern, dejto grifer ijt ihre Fihigleit, den Glauben
angunchmen.” (XXII, 546.)

Die beiden angefiifrien Luihergitate find allerdingd genuin, aber ber
©djreiber ftellt fie jo dar, baf fie dem Lefer gerade bad Gegenteil bon em,
a8 Luifer betonen twollte, in den Sinn geben. Was Luther fagen twollle,
ift bod) bies: ,Getvif finnen bie Kinder glauben. Wenn dad nidt ausd ber
©drift Mar und deShalb twahr mwire, dbann allerdingd Binweg mit ber
Stinbertaufel Denn iebu: mufy auf feinen eigenen Glauben getauft ters
ben.” ©o aber, wic jene Worte bajtehen, erteden fie den Einbrud, ald
hatte Ruiber in biejer Sadie Biveifel gefegt; ivenigjtend {djeint dies aud
bem Bujammenfang Hervorzugefen. Siurz, i Haben ¢8 nitig, daf toir
felbft bei Ruther nadjlefen, ob er tirllid dbas gefagt Hat, wad bie Widers
fadier bon ihm behaupten. RLuifer und Bwingli gehbren ebenfowenig gus
fammen mwie Quifier und Miinger famt ben Anabaptiften; in beiben Fdlen
befteht Ddiefelbe Ineite, tiefe STuft. Aber Biwingli und die WVaptijten, bie
Mennoniten und ihre BVorgdnger, bie Anabaptiften, gehidren in der Tat gus
fommen. Bwijden ifnen befteht die Hddijte Glaubensdeinigleit; beide bers
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werfen namli) bie Taufe al8 Gnadenmittel. RNur twaren Miinger und
fonfocten Ionfequenter als fuifers {dweigerijde Opponenten; eritere bers
tatfen bie Ninbertaufe al8 unniil, ja al8 [HaEbdlid), wiEfrend leptere fie beis
belielten, ofne i dodj eigentlid einen BerS baraus madjen gu Ionmenm,
toeBhalb man bie Ninber taufen follte. So Iam Broingli [Hlielih au ber
Definition ber Taufe, bie Horidj oben aitiert, einer Definition, bie er fidh
nidit aud ber Sdjrift gefolt Hat, fondern aud feiner Vernunft und die bafer
gegen bie Sdjrift ift. 3T M.

Callahan’s Tolerance Code. — P. H. Callahan, national Catholic and
prominent Louisville eivie leader, has composed a “tolerance code,” which
the Louisville Spokcsman has termed “one of tho finest pieces of writing
on religious tolerance that it has been our privilege to read in a long while.”
The N.0.J.0. News Service (News Service, National Conference of Jews
and Christians) quotes the tolerance code as follows: —

“Tolerance does not mean that I believe that your religion is as good
a8 mine, that it does not matter what o person believes; tolerance does
not mean that I or you must surrender o single tenet that we hold as true,
that we must whittle down our respective beliefs and convictions, reduce
them to a common denominator, make them a colorless, tasteless, unnccept-
able general concoction.

“Tolerance means, in the first place, that I go on the assumption that
you are sincere in your belief that your religion is the right one; it means
that wo will accord to each other the right to believe whatever we wish so
long ns our beliefs will not interfere with the commonly recognized decen-
cies and generally accepted proprieties; it means that we, who are of dif-
ferent faiths, are more anxious to understand one another than to refute
ong another, we are more desirous of appreciating one another’s views and
difficulties than we are of criticizing or condemning one another; it means
that, when we judge one another, we shall judge with the greatest con-
sideration and charity; it means that under given circumstances we will
agree to disagree in the matter of religious beliefs, but that we are resolved
not to make life miserable for one another, we are resolved not to put up
barriers between us, we are not going to deprive one another of civic or so-
cial rights or privileges just because we happen to entertain different ideas
in regard to the supreme Maker of us all.

“Tolerance means more than all that: It means that we are going to
have a high regard for one another’s intentions; that we will not question
one another’s sincerity of purpose; that we will respect one another for
being true to our convictions; that we will be anxious to cooperate with
one another in all efforts that will make for civic, economie, or social bet-
terment.”

About the same time that P. H. Callahan composed his “tolerance code”
Assemblyman Albert D. Schanzer (Democrat, Brooklyn) introduced into
the New York State Assembly a bill which, if enacted, will require the re-
gents of the University of the State of New York to prescribe courses of
instruction in tolerance in the public schools of the State. The bill further
provides that similar courses of instruction shall be prescribed and main-
tained in the private schools of the State and that all children attending
classes in the fifth or higher grades shall receive such instruction. The
purpose of the bill is described as follows: —
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“The purpose of the bill is to inculeats in our citizenry at an early and
impressionable age o spirit of tolerance on the part of one individual for
another. Children, while still young, should be taught that the character
and integrity of each individual is all that counts; that social station,
difference of ancestry and religious belief, should not lead to projudice
or discrimination; that all people have good intentions; and that, so long
as they comply with the laws of the State and the country in which they
live and reside, they are entitled to the courtesy and consideration of their
fellows.”

The key for the solution of these toleranco codes and bills may be found
in the words which Bernhard S. Karmatz of Philadelphia, newly elected
president of the Young People’s League of the United Synagog of America,
addressed to the members of this league about the same time when the tol-
erance codo was composed and the tolerance bill was introduced. He said
in part: —

“At this crisis in world affairs, when a program of hatred propaganda
has been let loose by the destructive clements in every country, religious
youth of all denominations must stand united to combat this hatred. The
youth of the Church and the synagog must be the torch-bearers of civil
and religious liberty so that religious institutions will be symbols of free-
dom and future generations will be immune to racial or religious bigotry.”

An interesting, though pernicious, application of the principle of this
new tolerance is found in an invitation which the Rev. Dr. Hulburt A. Wool-
fall, rector of St.Peter’s Episcopal Church, St.Louis, extended to Rabbi
F. M. Isserman of Temple Isracl to deliver n Holy Week address. Said the
Rev. Dr. Woolfall: “I wanted Rabbi Isserman to give his own testimony as
to the leadership of Jesus. He gave a splendid address, and he gave evi-
dence that we cannot permit these differences of opinion to divide us.” Said
the Rabbi: “If Jews and Christians, Catholics and Protestants, keep on
quarreling among themselves, they may give an opportunity to the cham-
pions of the new barbarism, who seck to uproot the Jewish-Christian stand-
ards and seek to plunge humanity back not merely into the dark, but into
the primitive ages. The common challenge to Jew and to Christian is to
build the kingdom of God. Where others ngitate for war, we must agitate
for peace. Where others emphasize tribal kinship, we must emphasize uni-
versal brotherhood. Where others stress the things that divide, we must
stress the things that unite. Jesus has had a profound influence on hu-
manity. It has been a Jewish influence.” Formerly we condemned this
syncretistic spirit as that of Freemasonry, and we opposed Freemasonry
for that very thing. To-day “Christian” sectarianism goes far beyond the
unionistic practises of Freemasonry. That is the “new barbarism” in re-
ligion, which is far more deadly than the “ncw barbarism” which Rabbi
Isserman fears. It is the “new barbarism” predicted by Christ in Matt. 24,
in which His warning words occur: “And then shall the end come,” Matt.
24, 14. J.T. M.

Some Roman Catholic News. —The Commonweal, liberal Roman
Catholic weekly, reports that “Pope Pius told three hundred German
pilgrims, members of Catholic youth associations, that he would do all
he could to protect them whenever necessary because they were fighting
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nobly for the glory of God and the Church.” Quite probably the pre-
diction of those papers will turn out to be correct which say that the

Pope and Hitler will bury their differences by means of a compromise.
—DMore slarming is the following item relayed in the Commomweal:
“A United Press dispatch from Berlin states that six hundred German
Lutheran pastors have petitioned the Holy Father to be admitted into
the Catholic Church on dogmatic grounds.”” Is Germany experiencing
o nineteenth-century Oxford Movement? We recall that it was dissatis-
faction with the course of the government which made Keble and Newman
launch their movement at Oxford in 1833. While the vagaries of Reichs-
bischof Mueller do not excuse, they at least explain this alarming defec-
tion to Roman Catholicism if the above dispatch should prove true.

One more item from the Commonweal: “From October 10 to 14, 1934,
the Thirty-second International Eucharistic Congress will be held in
Buenos Aires, the capital of Argentina. Over half a million people from
other countries are expected to visit the city during these days, and
the attendance of the vast numbers of the faithful as well as the beautiful
setting for the devotions will make the congress renowned throughout the
world. Every two years the Catholic Church displays its fervor in cere-
monies known as the International Eucharistic Congresses. In them join
the highest ecclesinstical dignitaries of the world, outstanding personalities
in the civil, military, artistic, and scientific professions and the vast
number of the anonymous faithful who are desirous of showing honor
to the Sacrament of the Holy Eucharist. The prime objective of these
congresses is precisely to pay tribute to that Sacrament in which Cathol-
iclsm confesses the real presence of our Lord Jesus Christ.” What a pity
that the Sacrament as Rome has it is a caricature of the institution of
Christ! Some interesting historical data are submitted: “The first Eucha-
ristic Congress took place in the city of Lille, France, June 28, 188l.
It was the result of the zeal and enthusiasm of a pious woman, Mlle.
Marie Marthe Emilie Tamisier, who with heroic constancy worked for
many long years in preparation for it” “Her thought was to ‘save
France by the Eucharist.’” From this seed developed the idea of “saving
the world by the Eucharist.” When in 1032 the congress was held in
Dublin, it is estimated that 1,200,000 persons accompanied “the Sacrament
in its triumphant march through the streets” of the city. A big affair,
but — without the Gospel! A.

I1. Auslanbd.

nEriliTung ber preufiiffion BVercindlutherancr. Jn dber Hauptvorjitandss
fipung der ,Bereinigung der Evangelifdj=Quiherijden innerhalb ber preufis
fden Loambesfivdje’ zu Verlin am 25. April d. . wurben folgende Cnts
[dlicgungen gefaft: A. fiber bdie ,Deuntfden Ehriften’: Die Cvangelijd-
Sutferifde Vereinigung in Altpreufen jtebt feft auf dem Boden des biblijd»
reformatorijfen Quiherbefenninifjes. BVon bdiefem Standpunit aud miifjen
it fejtitellen, daf bdie Mafnahmen und Werlautbarungen bder Sirdens
regierung einen ®eift atmen, der mit dicjem Belenninisd [dledjterbings nidht
#u bereinigen ift. MWenn tropdem crilirt wird, bad Vefenninis tverde nidit
angetajtet, fo ijt e8 offenfichtlidh, daf man bdort unter Velenninis ettvad
andered berjtebt, ald im Wort ber Peiligen Scirift und ben Beugniffen
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ber Reformation gegriindet ift. Ebenbedtvegen Galten i 3 fiic aus-
gefdloflen, baf Mitglieber bon un3 gleidzeitig Mitglicder jener Hilfas
organifation ber Stirdienregierung find, die fidh ,Dentfdje Ehriften* nennt.
€in Audfdluf folder Mitglieder Fommt filr und nidjt in Frage; Ivir iicen
ihn filc unbrilderlid) Jalten und nidht im Sinne unfers Belenntniffes.
BWir mwollen nidit denfelben Fehler begehen, ben wir bei ben anbern bes
Yimpfen. Wic bitten aber unfere Mitglicder, fid) auf Herg und Geliffen
au priifen unb dann cine Mare Entjdjeidung gu treffen. — B. fibex bie Union.
BWir Butheraner in der evangelifdien Nirde der altpreufifhen Union find
feither in ber Mnion geblicben, nidit nur um bed Bufammenhaltd der firdje
willen, fontdern bor allem, weil den Tutherijden Gemeinben dad Nedjt ihres
TutBerifdjen Belenntnifjed durd) die Stirdjenverfaffung berbrieft tar. Wenn
jebt bie Sirdjenerneurung unter der Parole ,Juriid zu Luiher!l’ bollzogen
foerben foll, fo mwollen ivir, daf bann audy gange Arbeit gemadit tverde.
Wenn bad3 Glaubendgut Luibers tirflid) gum Glaubensdgut ded beutiden
Bolted tverden foll, jo fann das nidit in einer bom lnionSgebanfen erfillls
ten Atmofphire gejdjehen. Dazu bebarf e8 eciner feften und Haren Bes
Ienntnisjtellung, nidjt aber cined ,unioniftijfen Breies’. Wic lehnen dafer
eine Ausdehnung der Union iiber gang Deutfdland ab und forbern fiir uns
eine Ruiberifde Sirdje mit Tutherifhem Stirdjencegiment unbd Tutferijden
Bifdofen, bie ifre Stellung bom evangelijd=Iutherijjen Befenninid Hers
Teiten und in ihm nidjt cine iiberlebte dDogmatijhe Spipfindigleit, jondern
bie Grundlage unferer Stirdje fefhen, Apojt. 4, 12.“ (U. C. 8. . 8. bom
11, Mai.) Jft ed diefen unierten Luileranern ein Emjt mit ihrer Crllis
Tung, fo bleibt ihnen blof eind iibrig: fie milfjen aud der lnion austreten.
Gie hitten dad lingjt tun miifien. Der ,unioniftifde Brei” in der Gejtalt
ber preufifdien Union war nidt weniger cfelfaft ald in feiner jepigen Ges
ftalt. Was fic aber bidher berjdumt Haben, muf jebt gefdehen. Sie .fors
dern eine Iutherifde Sirdje” mit Iutherijhem Vefenninid und Mutherijdem
Stirdencegiment. Wer foll fie ihnen denn geben? Sie follen fid) e3 nehs
men! Das ijt ihr guted Redht und ihre Heilige Pilicdht. Forbern fie fiic fid
cine TutBerijge Stirdje bom Staat, fo fonnen fic lange darauf warten. —
»3n Damburg geht c8 unter dem neuen Vifdjof Tdigel wenig exbaulidy Ger.
Da bie geiftigen Mittel berjagen, ruft man immer lauter nady bent bracchium
sacculare. 3 ijt fein {honer Vrief, den Vijdjof Tiigel an ben [eiter der
grofien lirdlidien GJemeinidaft am Holjtentvall, Fricdrid) Heitmiiller, ges
fdrieben Gat, tveil dicjer aus der ftirdie ausdgetreten ift (HPamburg. Sirdengts.
bom 24, April). Nad) alerlei perjonlidien Ynveftiven drobht Tiigel mit dem
Gtaat: ,Haben Sie {idh iiberlegt, tvie gerade Heute Yhr Sdritt auf dad
Bolt in unferer Stabdt wirfen muf? N modhte beinahe behaupten, bah
Gie mit Yhrem Worgehen die dffentlide Rubhe und Orbdnung gefidhrden, und
befjalte mir audj vor, bei ben ftaatlidien Stellen meine Bebenlen angus
meldben. Sie Ionnen nidht fagen, dafy Sie mit JYhrem Wer! mun nod
»@emein{daft im friilferen Sinne bdarjtellen; denn Gemeinjdaft Gat nur
einen Ginn al8 Sammlung glaubiger Streife irgendivie innerfald ber
fanbeslirde. Sie bilben mit dem, lwas Sie Heute tun, eine Freifirde, und
awat feine ber bidher anerfannien, fonbern cine neue, beren Farblofigleit
iiber alle Begriffe geht. Wie Sie dad vor dem Staat Adolf Hitlers, vor
bex neuen Bolldgemeinjdjaft und bor der Hidijten Ynjtana, ndmlid bor Goit,
ber unferm WBol? eine neue Stunbde boltskrdlidher Gefundung gefdjentt bat,
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berantiworien ¥onnen, ift Yhre Sadie. I glaube, bah auf Yhrer Lifung
bon unferer Nirdje, der nod) biele YHhrer ireuen Gemein{daftdglicber ans
gehioren, Iein Gegen rufien ivirh. Gotted8 Milhlen maflen Yangjam, aber
fidjer; baB twerben audy Sie mit Jfrem Werk erfafren.’ Ja, diefe ,Miiflen
maflen; Iver ahifden die Mahlfteine fommen Ivicd, micd die Juhunft
geigen. (U.C. 2. . 8. vom 4. Mai.) Der Staat wird ben Protejtierenden
und Forbernden nidht guitvillig dbie Crlaubnisd gur Bildbung einer futherijden
Greiticdie geben.  Sie miiffen iy ibr quted Redit nehmen. E.

Controversy among Presbyterians in Scotland. — Scottish Pres-
byterians are engaged in a serious debate on the question whether women
should be permitted to become pastors or not. From the Ohristian Century
we take the following account: —

“The controversy about woman ministers is still raging merrily.
Rev. Vera EKenmure refused to reconsider her resignation as pastor of
Partick Congregational Church in spite of the majority in her congrega-
tion requesting her to do so; rather, the vote being close, she shortened
her term of office and closed her ministry there on March 25, having
preached to a crowded church all month. It has since been announced
that the Central Hall in Glasgow has been engaged and that as an experi-
ment she will conduct services there, commencing next Sunday. About
fifty members of her former congregation have seceded (& mumber which
may eventually be doubled) ; these will be the nucleus of the new worship-
ing unit. The newspapers have been deluged with letters pro and con.
The three chief arguments now brought forward are: 1) the disruptive
force that woman pastors can become (witness the dissension in Mrs.
Findlay’s church), 2) the isolation in its orders of any Church which
opens its ministry to woman from all the older conservative denominations,
and 3) that, motherhood being a full-time calling, it is as illogical to
expect to combine it with the pastorate as it would be for a physician to
try to practise law and medicine at once.” What of the Scriptures?

A,

Jews Plan Settlement Near Haifa. —The Jewish national fund,
in cooperation with the Palestine Economic Board, has worked out a plan
for a grand-style settlement north of Haifa, to be laid for approval
before the Palestinian government. Three zones are provided for in the
plan — agricultural, residential, and industrial. The dwelling quarters
will be protected against the smoke from the industrial zone by a wooded
belt, 250 [?] miles wide. This region has already been freed from malaria.

Two hundred deunums have been reserved for small industries, to
represent an investment of over one and a half million dollars and which
will employ about 1,200 workers. All the ground owned by the national
fund is considered as belonging to the Jewish nation and is therefore
never sold, but only leased. Small capitalists and settlers are thus
Telieved from the otherwise very heavy obligation of investing the greater
part of their means in land. The rent paid by them is only four per cent.
of the ground value. — Christian Century.

Is the Caste System in India Crumblingf —On account of the
importance which the caste question has for all Christian missions in
Indis, our own included, we are glad to reprint a little item from the
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News Bulletin of the National Lutheran Council having to do with this
matter: —

“A few years ago the Wesleyan Mission in Haidarabad, Indis, an-
nounced the baptism of fourteen caste persons. Now there are already
7,234 persons belonging to the upper castes who have been baptized.
Among them there were 1,400 in 1932 over against 5,024 Pariahs, or
people without caste, baptized in the same year. In spite of strong
persecution on the part of landowners and village schools they have
remained faithful. The membership of the mission is now made up of
Brahmans, goldsmiths, farmers, fishers, weavers, shepherds, tailors, car-
penters, blacksmiths, cooks, launderers, masons, and many other castes.”

A,

Sdiredlidiec Loge in Nufiland. Saum glaublid) find bie Nadridjten,
bie Firdjlidhe und anbere Bldtter fiber die Lage in Nufland mitteilen. Jm
»Stirdenblatt bom 5. Mai 1934 behanbdelt ein Artilel, fiber[djrichen .Sters
bendes Muplanddeutichium®, dicfed Heragerreifjende ThHema, unbd ivic ents
nehmen bdemfelben einige Mngaben., Ymmer mehr iwird e3 befamnt, baf
in Rufland ein Hungerjterben vor fidh gebt, wie 8 Europa twohl felten exs
Iebt Bat. ,QJn Norfa, einem der grofjten Dibrfer an ber Wolga, dad im
Jahre 1912 nod) 14,236 Seelen aiblte, {ind nad) Mitteilngen von bdort
nur nod) fiinfzehn Progent der friiferen Eintvohner nadjgeblicben. CSdjils
ling Bat allein im lepten Jahre 750 Seelen verloren (e3 gablte im Jafre
1912 3,600 Cintvofiner); NeusBalzer, dbasd bor Susbrud) ded Weltlriegs
nod) 1,600 Seelen 3iblte, ift gang ausdgejtorben. Hud 3dhlte bor dbem Sriege
etiva gehntaujend Seelen; nad) den lefsten Veriditen follen vor Weihnadjien
im gangen nod) neungehn Familien in dem grofen Dorf guriidgeblicben
fein. Alle andern find cnitveder am Hunger ober am Hungertypfus ges
ftorben, ober fie jahen {idh gendtigt, dic Oeimat fludtartig au berlaffen.
Gie {ind twohl gum grofen Teil in der Frembde geftorben, und bie iibrigen
irren Beimatlo3 im fweiten Rupland umber. Jn Beided (Taloivla), mit
iiber 7,000 ©eclen bor dem Siriege, find in dber Jeit bon Januar 1938 bis
gum 7. fAuguijt 9756 Menjdien berfungert. Hier find in einer eingigen Strafe
in 48 Familien 1556 Menjden umgefommen. Gange grofe Familien find
ausgeftorben.” Gcorg Dreith dreibt in dber ,Weltpoft”: ,So Innie man
bon Haus gu Haud, von Gajje u Gaffe gehen ober von Dorf gu Dorf;
nirgends ift Friede, nur Jammer, Qual und Elend. Auf den einjt ladjens
ben Dicfern fpielt nidyt mehr die ladjende Sonne in bie freudbigen efidjter;
cine bunile Wolfe lagert iiber der alten Heimat. Daber lafit und alle Gels
fen, um fvieder cttoas Sonnenjdjein zu bringen!” HErr, ttbatm;t didy !

Aus der fraine. Der ,Luiherifdie Herold*” bringt folgende erfreulidie
Mitteilung aud cinem Veridjt des N. B. N. L. C.: ,lUnter ben Ufrainern
bon @aligien ijt eine Iutberijdie Stirdje im CEntjtehen. €3 geht aud) Gier
Iangfam und burd) grofje Sdivierigleiten, die zaghafte Seelen entmutigen
Ionnten; aber immer grifer wird bic JaBl derer, bie ebangelifdfe Worts
bertiindigung nadj Tutferifiem Braud) und BVefenninis begehren. E3 fehilt
aber an Gjottedhaufern, an Pajtoren und an Iutferifer Literatur in der
fanbedfprade. €8 crforbert Jeit und Mittel, diefem Mangel abaufelfen,
und bie @eduld der eifrigen Urbeiter und der Geilsbegierigen Seelen Iwicd
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oft auf eine Harte Probe gejtellt. Jnbdeffen aber ift bod) eine mwirllide Crs
wedung unter ber ufrainijfen Bevdlferung bemertbar, ein aufridtiges
Gudjen nadj bem Iebenbigen Chriftus. Steter Fort{dritt in ber Verjorqung
mit Predigern und in der fberfebung Iutherifdher Literatur ift zu vers
geidnen. Taufende drangen fidh Herau in der getiffen Buverfidt, baf fie
in ber Sirdje der Reformation eine tixflide geiftliche Heinat finben tverden.
Die Aufgabe, die Hier unferer Nirdje geftellt Ivich, ift bon folder Grife
und Bedbeutung, baf fidh bad Luihertum in allen LWmbern dafiir intereffieren
unb fid) baran beteiligen follte. Die NUnterftithung, bie bidher diefem Werte
getvorden ift, Hat bereitd reicdhe Friidte getragen. Gott {elbft Hat Hier unferer
firdje cine Tiir aufgetan; tver onnte e3 berantivorten, twenn der $tleins
glaube ober bie Gleidigiiltigleit gogern und bdie Arbeitdtwilligen Hinbern
Iviicbe, mit bem bollen Segen bed Evangeliums eingudringen?” .

Die Freimaurerei in Jahlen. Minifterprafibent Goring Hat eine An=
otbnung erlaffen, die dic Aufldjung ber Freimaurerlogen in Preufen ers:
Teiditern foll, ba Bei ber jebigen durd) die nationale Bemwegung gejdajfenen
CinGeit be8 beutfdjen Bolfes Ieinerlei Vediirfniffe mehr fiic die Crhaltung
biefer Rogen au erfennen feien. Die Gefamizahl dber Qogen in der Welt
toitd Geute mit rund 25,000 angegeben, mit etiva 2.5 Millionen Britdern.
16,000 fogen mit 1.6 Millionen Vriidbern entfallen davon allein auf Nord-
amerifa, iiber 6,000 mit rund 400,000 Vritdbern auf Curopa. JYn Deutjdy-
Iand gibt 8 adit Groflogen mit 550 Todjterlogen und fiinf unabhingige
fogen. Franfreid) befibt ztoei Groflogen mit 600 oriliden Qogen, wahs
rend ber Glroforient bon Jtalien bor feiner Auflojung 500 LQogen aihlte.
Diefe Bablen geben cinen fleinen Ginblid in bdie Webeutung und Reidys
teite der LQogenbelvequng. Dabei dbarf man allerdingd nidt die tiefgreis
fenden Unteridjiede innerhalb der Logenbetvegung iiberfehen. Wihrend
beifpiclBiveife bie engliffy-amerifanijdie und bie norbijdsbeutfde Gruppe
ber Freimaurerei an cinem Gottedglauben fejtgehalten Hat, ift die romanijds
franadfijde Gruppe ausgejprodien freidenferifd) und irdjenfeindlic.

(RQutherifdjer Herold.)

Profitable Business. — A dispatch from Rome conveys the news that
the Holy Year, which ended April 2, has been extended by the Pope to
last another twelvemonth. We are told that it is to be given over to
world-wide prayer. In order to obtain the jubilee indulgences, it will
not be necessary to journey to the Holy City, but the benefits of the annus
sacer will be dispensed even to those who will merely visit four churches
to be designated by the bishops and there say the proper prayers. We do
not wish to toy with people’s convictions; but does not the action of the
directors of the Century of Progress exposition come to mind at once, who
are so enamored with their venture that they decided to invite the Amer-
ican public and all other interested persons to be their guests for onme
more season, of course if they duly pay the admission charge? The dis-
patch from Vatican City informs us that the prayer which is preseribed
by the Pope will ask chiefly for the “return of all dissidents to the unity
of the fold of Christ.” The coming summer, then, will see many of the
faithful traveling greater or lesser distances, according to the degree of
their ardor, and whatever may be the underlying motive for imstituting
these migratory devotions, we can be sure the coffers of the h:enrehy will
not be the worse for them.
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