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The next major division is the Office Hymn. For a
discussion of the requirements of an Office Hymn see chapter
two. TFor the most part St. Ambrose was the man who intro-
duced hymns for the first time into the Office of Vespers.
Hymnody really flourished in the Middle Ages, though Rome
was very slow in admitting hymns to the Office.%7

The next major division is the Canticle. The first
Canticle of Vespers is the Magnificat. "The Magnificat
has been sung at Vespers as long as the Service can be
traced in the Western Church,"48

Already in the first centuries this Praise-Hymn of

Mary's was used in Divine Service. The Greek Church

assigned it a place in the Office of Sunday Lauds in

connection with the Benedictus. The Latin Church, on

the other hand, placed it in Sunday Vespers. Caesarius

of Arles 1is supfosed to have introduced it into the

Western Church (¢. 507). In the time of Gregory the

Great it became part of the daily Vespers,--a position

it still occupies . . L The sixteenth century Orders

retained the Canticle.
The other Canticle which we have appointed for Vespers came
into this office when the Offices of Vespers and Compline
were conflated at the time of the Reformation. The Apostolic

Constitutions already mention the Nune Dimittis, or the Song

A7Parsch, op. cit., p. 20.

L8procter, The Book of Common Prayer (London: The
Macmillan Company, 1885), p. 2

49%0n1, op. eit., p. 50.
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of Simeon, as an evening prayer. The Eastern Church gave
it a place in Vespers and the Western in Compline. The
rule of Benedict does not mention it as used at Compline,

but Amalarius (820) speaks of it."50 Both Canticles are,

of course, Biblical passages and are found in the Gospel

According to St. Luke.
The next major division is that of the Prayers, intro-
duced by the Kyrie.
All this part of the service is very ancient in the
Offices of the Western Churches. Amalarius (A.D. 820)
and Benedict (A.D. 530), both speak of the Lesser
Litany, 'Lord, have mercy upon us,'! etc., and the
Lord's prayer, as accuring in this place; the councils
of Girone (A.D. 517), and Toledo (A.D. 633), pres-
cribed the latter; both algf are found in monuments
of the Anglo-Saxon Church.
One of the important ordinary prayers of this section is the
Collect for Peace. "This Collect is found in all the ancient
monuments of the English Church, where it has been used for
above twelve hundred years. It is, without any reasonable
doubt, as old as the fifth century, since it occurs in the
sacramentary of Gelasius A.D. 494."92 Then there were other
Collects usually set aside for use in Vespers. ™"We find in
the sacramentaries of Gregory A.D. 590, and Gelasius A.D.

494, collects appointed peculiarly to be said at evening

o01pi4.
5lpalmer, op. git., p. 205.
52Ipid., p. 290.



27
prayer,"’3
The next major division is the Responsory.
When and by whom the Responsory was first introduced
is difficult to determine. Gregory of Tours (4 595),
and Isidore of Seville (d 636) mention it. Isidore

relates that the Spanish Church long before his time
adopted the Responsory from Italy. His exact words

are, 'Responsoria ab Italia longo ante rempore sunt

reperta_.TE_oiﬁﬁally it was a lengthy p'Tr%io_n of

scripture, consisting of a whole Psalm _or Canticle,

but later was reduced to a few verses.

The final element to be discussed 1s the benediction.
"The evening office terminated with a benediction in the
Eastern Church about the fourth century; and also in the
batriarchate of Constantinople, then, or not long after.
The council of Agde (A.D. 517), Benedict, and amalarius
speak of the same in the West.®> The benediction which was
universally used is that which 1s in the Lutheran Hymnal,
"The grace of our Lord Jesus Christ and the love of God and
the communion of the Holy Ghost, be with you all."™

In this section we have hesitated to speak of the
elements of Psalms and the Lessons. These were always the
most important part of the Office. It is from these elements
that the ideal of edifying services and educating services

stems. There was never an absolute arrangement of the order

531vid.
Shsmith, op. cit., p. 49.
55Palmer, op. cit., p. 292.
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and the number of Psalms that were to be read at the Office,
and almost every Church and fraternity of monks had its own
method.’® The same is true of the Lessons. How long these
were to be was usually up to the one presiding at the Office.
These Lessons included not only readings from the canonical
books of Sacred Scripture, but also homilies of the fathers,
lives of the saints, and readings from apoeryphal books.56
As is pointed out in chapter two the whole matter of Lessons
and Psalms is a difficult one in the Lutheran Hymnal, and it
is for this reason that no more can be said. Perhaps the
Lutheran attitude to the reading of the Lessons and Psalms
is summed up in the words of Luther, "Universa Scriptura in
Lectiones partita perseveret in auribus ecclesiae."?7

Finally how were these services rendered? The thing
that is important here i1s the great use of music in these
Offices.

Music could be considered by the Church only if it

served the purposes of the Church, and therefore the

subject and aim of Christian cult music was and re-

mained the gloria Dei and the aedificatio hominum, the

glorification of God and the edification of man. From

the very beginning the liturgy created an ars sacra
which became an organic part of its solemn ritual.> 8

56procter, op. ¢it., p. 23l.
7smith, op. cit., p. 48.

58paul Henry Lang, Music in Western Civilization (New
York: W. W. Norton Company, Incorporated, 1941), p. 4l.
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"The oldest part of Christian musical liturgy is the so-
called officium, the service of the hours.">9 The first
important Christian music came after the cessation of the
persecution of the Christians, and the out-put lasted unti]l
about the time of Gregory the Great. Before this time
there was a large body of music to which the Psalms were
sung, and this the Christians received from the Jews before
them.60 Since the Psalms were such an important part of
the Office of Vespers, the music bearing these Psalms was
very important too, and very soon even in Romsantiphonal
singing was introduced to enhance the Psalms. The other
great body of early Church music is the music surrounding
the hymn. "These hymns were songs of praise, devotion, and
thanksgiving. . . .From the exhortations of various church
writers it appears that before the regulation of the order
of vigils, hymn singing was accompanied by hand clapping
and dance movements."él This is quoted to show merely that
the history of the Office 1s not complete without an acknow=-
ledgment of the manner in which the services were rendered.

It seems that it took music to give ample expression to the

59%Hugo Leichtentritt, Music History and Ideas (Cam-
bridge: Harvard Uhiversiéy Press, 1933!, p. 31.

60rLang, op. cit., p. k2.
6l1pia., p. 47.
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early Christian's religious emotions, and it took music to
complete the Vespers Office of praise to God s from the begin-
ning of the existance of the Office.



CHAPTER III
THE THECLOGY OF VESPERS

The commentary on the theological content of the order
of the vespers is restricted to a discussion of the follow-

ing elements.

1. The Versicles. 5. The Kyrie.

2. The Gloria Patri. 6. The ordinary prayers.

3. The Office Hymn 7. The Benediction.

4. The Canticles 8. The Antiphons and Responsories.

Two of the vital elements of the Office are missing
from this 1list, the Psalmody and the Lection. Theologically
these elements are important because from them come the
patient instruction of Sacred Scripture in all matters of
doctrine. The reason for the omission is that in the
general rubrics no directions are given as to which Psalms
are to be read at Vespers. Three lists of Psalms are given:
Psalms (Sundays and Feasts); Psalms for the Sundays, Feasts,
and Festivals of the Church Year; and The Psalter Distri-
buted Over Thirty-one Days.l It appears that the thought
of the compilers was to bring out the De Tempore element
of the service in the first two lists. However the third

list does not take this elament into consideration, and

with these two almost mutually exclusive lists it is impossible

lThe Intersynodical Committiee on Hymnology and Liturgics
for the Ev. Luth. Synodical Conference of North America, The
Lutheran Liturgy (St. Louls: Concordia Publishing House,

1941), pp. 4kl ff.
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to trace any theological patterns in the Vesper Psalmody.
The rubrics governing the Lection are quite vague. One
direction is clear, "The Epistle and the Gospel for the
Day shall not be read."? Beyond this the rubric states
that, "One or more Lessons from the Old or the New Testa-
ment shall be read."3 There is a list of two series of
Lessons to be read on the Sundays of the Church Year taken
from the 0ld Testament.% The lists of Gospels and Epistles
are not rubrically lawful because they are Gospels and
Epistles, and not New Testament Lessons.’ The Old Testa-
ment Lessons listed in the general rubrics are augmented
for daily use by the tables contained in The Lutheran
nggal.b In the case of the Lectionary there are no theolo-
gical patterns traceable, aside from perhaps the De Tempore
element used at the discretion of the pastor.

The first Versicles considered are those with which

the Office of Vespers opens, as follows:

Y. O Lord, open Thou my lips.
K. And my mouth shall show forth thy praise.

2Ibid., p. 42L.

31Ibid.

kIvia., p. 438.

5Ibid., pp. 42k, 430 ff.

6Ths Intersynodical Committee on Hymnology and Litur-
glcs of Ev. Luth. Synodical Conference of North America,
The Lutheran Hymnal (St. Louis: Concordia Publishing House,

1941), pp. 161 ff.
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Y. Make haste, O God, to deliver me. K. Make haste
to help me, O Lord.

These are Biblical texts taken from Psalm LI:xv. and Psalm

LXX:1. respectively.
From the Biblical context of the first of these Versi-

cles it is evident that the opening of the lips of the wor-
shipper by the Lord is the occasion for praise. Furthermore
the actual power to pralse God aright is the gift of God.
Even in the context there may be an illusion to the public
worship of God, and the speaker might well be comparing
himself tacitly to the leper of the preceding verses, pro-
nounced clean, and restored to that fellowship with the
congregation from which he had been excluded.’/ The first
Versicle is not really a part of the Office of Vespers. It
had a very practical purpose in Matins because,

The insertion (of this Versicle) at Matins takes its

origin from the rules prevailing in the cloisters.

The great silence began for the monks with Compline,

and lasted until Prime of the next day. Matins were

sung during the night. The monks, accordingly, asked
permission to gpan their mouths that they might chant

God's praises.
This practical reason never existed at Vespers, since Vespers

comes before the bed-time Hour Compline. Theologically it is

7a. T Kirkpatrick, The Book of Psalms (Cambridge:
University Press, 1902), p. 294.

8Pius Parsch, The Breviary Explained, translated by
William Nayden and Carl Hoegerl t. Louis: B. Herder Book

Company, 1952), p. 115.
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sound that the Lord be called upon to open the mouths of
the faithful to sing aright his praises at the opening of .a
service of praise. However, this petition, to be apt, must
be spoken at the opening of the service, and not, as is per-

mitted by the rubrics, after an opening hymn of invocation

has been sung.?
The second of these opening Versicles,
Even by the early ascetics was used as an effective
prayer against temptation, especially against distrac-
tion in praying. St. Benedict, too, prescribed its
use at the beginning of an hour, as a prayer or

petition for grace. So it is that this piercing ecry
is meant to be our plea to pray properly.lO

Part of the difficulty in understanding the meaning of this
Versicle is in the translation. It is rendered, aside from
the version quoted above, as follows:

In Latin:

Y. Deus in adjutorium meum intende. K. Domine ad
ad juvandum me festina.

In German:

Y. Gott, gedenke mein nach Deiner Gnade. K. Herr
erhbre mieh mit Deiner treuen Hilfe. z

In Hebrew:

nyasn Ny

9The Intersynodical Committee on Hymnology and Liturgics
for the Ev. Luth. Synodical Conference of North America, The

Lutheran Hymnal, op. cit., p. 46.
10parsch, op. git., p. llk.
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In Greek:

‘O OEOE -<is w™hv [SovBOeilav wou modax<s
The translations do not agree, but the English version
quoted above is the closest to the original Hebrew. Never-
theless the Versicle, also in its Biblical context, is a
prayer for God's aid, just as The Kyrie and this force is
best shown in the translation:

Y. O God, come to my assistance.
K. Lord hasten to help me.ll

Together these Versicles begin the Office of Vespers
with God. The praises, the worship, are God-centered and
it is pointed out that the very strength needed to worship
comes from God. Theologically this fact 1s important and
restates the thought of Luther set forth in his explanation
of the third article, "I cannot by my own reason or strength
believe in Jesus Christ my Lord or come to Him,."12

The next Versicle to be considered is that which may
follow each Lesson in the Office:

Y. But Thou, O Lord, have mercy upon us.
K. Thanks be to Thee, O Lord.

At times, when the word "mercy" is used in the course of a

llrhia.

12\artin Luther, The Small Catechism, in the translation
authorized by the Ev. Luth. Synodical Conference of North
America (St. Louis: Ooncordia Publishing House, 1909), p.

15.
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Service, the service takes on a penitential character.
This is true in that section of the general confession,
where the words, "we flee for refuge to Thine infinite
mercy," occur.l3 The word does not have this connotation
here. As the Versicle appears here, it is to be regarded,
"As a brief but expressive responsory (?), an appropriation
of the Divine Word, the burden of which is God's mercy to
man, and the believing acceptance of which always awakens
thanksgiving."14

The next Versicle is that which precedes the Canticle.
Though actually variable, since on Feast Days a special
Versicle may be used, the one printed together with a musi-
cal setting is most often used.l’

Y. Let my prayers be set forth before Thee as incense.
K. And the lifting up of my hands as the evening
sacrifice.

In this Versicle the great note of praise is sounded. In
this Versicle it is again demonstrated that in Vespers,

worship is definitely doxological in character. As stated

13The Intersynodical Committee on Hymnology and Litur-
gles for the Ev. Luth. Synodical Conference of North America,

The Lutheran Hymnal, op. c¢it., p. 6.

lhpayl z. Strodach, An Explanation of the Common Service
(Philadelphia: The United Lutheran blishing House, I908],

Pe 79

15The Intersynodical Committee on Hymnology and Litur-
gies for the Ev. Luth. Synodical Confersnce of North America,

The Lutheran Hymnal, op. cit., p. 42.
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before this is the general Versicle, but the proper Versicles
carry on the same note of joy and thanksgiving. The Halle-
lujahs sound throughout the Church Year, with the exception
of those set aside for the seasons of Lent and Trinity.16
The latter is the only non-Biblical Versicle listed in The
Lutheran Hymnal. Actually it is but the last verse of the
Canticle, Benedicite omnia opera Domine. Even those Ver-
sicles listed under the Commemoration of the Dead sound forth
the same joy, for the Hallelujah is retained.

Precisely what is the theological purpose of these
Versicles? Liturgically the Versicle is used to elevate
more fully that part of the service that follows it. These
variable Versicles point up the significance of the Canticle
which follows in the light of the Church Year. That the
Christian magnifies the Lord or prays that he might depart
in peace is theologically important in the setting of the
sorrows of Lent or the jJoys of Christmas, for there is no
time when the Christian is not to praise God. Furthermore,
even alone, these Versicles present a very much condensed
Heilsgeschichte, through which the Church impresses salvific
truths. The pattern is very easy to trace by choosing at
random from these Versicles as they are grouped under the

headings of the Church Year.

161p3a., p. 99.
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The Advent Season:
Y. Drop down ye heavens from above, and let the skies

pour down righteousness.
K. Let the earth open and bring forth salvation.l?

Christmastide:

Y. The Word was made flesh. Hallelujah!
K. And awelt among us, Hallelujah.

The Epiphany Season:

Y. The kings of Tarshish and of the isles shall bring
presents. Hallelujah.
K. The kings of Sheba and Seba shall offer gifts.

Hallelujah.

The Passion Season:

Y. Christ became obedient unto death.
K. Even the death of the cross.

Eastertide:

Y. The Lord is risen from the grave. Hallelujah.
K. Who hung for us upon the tree. Hallelujah.

Ascension Day:

Y. I will not leave you comfortless. Hallelujah.
F. I go away and come again unto you. Hallelujah.

Whitsuntide:

Y. The Comforter which is the Holy Ghost. Hallelujah.
K. He shall teach you all things. Hallelujah.

The Trinity Season:

Y. We bless the Father and the Son and the Holy Ghost.
K. Praise Him and magnify Him forever.
The Commemoration of the Dead:

Y. Blessed are the dead which die in the Lord.
Hallelujah.

171bid., p. 95.ff.
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K. They rest from their labors, and their works do
follow them. Hallelujah.

The salvific truths which are impressed through the Versi-
cles preceding the Canticle always are impressed with the
motive of thanksgiving for what God has done, because of
the close connection with the Canticle. Theologically
Vespers is robbed of much of its edifying force when these
Versicles are omitted.l8

The next Versicle to be considered is the Salutation:

Y. The Lord be with you.
K. And with Thy spirit.

This Versicle is by no means peculiar to this Office. It is
the greeting of the pastor to the people and the response on
the part of the people. The greeting, "The Lord be with
you,"™ should perhaps be spoken only by one who has been
ordained, since the response, "And with thy spirit," refers
to "that special grace of the Holy Ghost received at his
ordination for his 111.1.11151'.17."1'-9 This particular form is
Hebraic in origin,?0 and is used at very solemn points in

the rite. (So also in the Order for Holy Communion, where

18g, . Ratcliff, "The Choir Offices," Liturgy and

Worship, edited by W. K. Lowther Clarke and Charles Harrils
(London: Society for the Promotion of Christian Knowledge,

1932), p. 268.

190m Gregory Dix, The Shape of the Liturgy (Westmini-
ster: Dacre Press, 1945), p. 38.

201p14.




