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dissolve and greater things become conceivable in that recapturing

of elemental humen unity which may be experienced in religious

fellowship. Each contributes, and is contributed to: and the

total value of shared devotion is much greater than the sum of all

its parts. Each is enriched by what he gives away,.>

Probably the most basic passage for this paper is the promise of
Jesus: "If two of you shall agree on earth as touching anything that
they shall ask, it shall be done for them of my Father which is in
Hea.\ren.“6 The early Christians discovered that prayer gained immensely
in authority and power when the Saints shared in the approach to God.
We find them praying together at the cholece of Matthias, in response to
persecution for the release of Peter and for the n:l.ak.7 Paul prays with
the elders of the church at Miletus and at 'mro.a United prayer is one
of the four marks of the Apostolic community in which the Pentecostal
converts "continue,” and concerted prayer at the temple st appointed

hours finds Peter and John in attendance. In Advance Magazine, June,

1956, the quotation is given that "the Church of Jesus Christ was born
in a prayer meeting."” Such meetings are always the spiritual thermometer
of the Church. It is also interesting to note that joint prayer service
seem to have found a place within the Apostoliec worship--for detailed
instructions are given concerning speech, orderliness, the covering of
the head, topies for request, and the corporate utterance of the "Amen.">

Waite, op. eit., p. 115.
Guatt. 18:19.

Tacts 1:2h; Li2h; 12:5.
8rats 20:36; 21:5.

9"Ap:-11 1957 - The Fellowship of Prayer," Advance Magazine, III
(m, 19%), hS.




T T

Beside times for praying together in the congregation, mention is
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made of united family prayer. For this we refer to 1 Corinthians 6:5
and 1 Peter 3:7. Prayer was taken as normal in the Christian household.
When the New Testament 1s studled it is easily seen that communion with
God (and that done together with others) was a regular and essential part
of Christian experience. Reglnald White, who writes extensively on this

subject in his book The Secret is Prayer declares that "united prayer was

at once the highest expression and the surest safeguard of the Church's
oneness in Christ, and to which prevalence mueh of the richness and depth

of Apostolic experience must be attributed.”

He goes on to say that
without a doudbt our spiritual experience and power would be immeasureably
greater if we could recapture this art and custom of regularly praying
together.'u George Buttrick, in his book entitled Prayer says "the needs
of the Church are many and urgent, but they might all be met by the
leven of genuine corporate pro.yer."la
As Christians prayed with each other, so they also prayed for each
other, with earnest sympathy and deep concern. White lists six refer-
ences concerning the "prayerful rememberance"” of parted friends or the
"bridge" as he says of prayer, that unites in common understanding and
concern those as yet strangers in the flesh but one in Christ. These
passages are: Romans 1:9; Colossians 1:3; 2:1; Phillippians 1:3,k;

Ephesians 1:15,16; 3:1k; Colossians L4:;12; and 1 Thessalonians 1:2,3.

Onite, op. eit., p. 117.
Hpia.

12Gearge A. Buttrick, Prayer (New York: Abingdon Cokesbury, ¢.1952),
p. 292,
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Such intercession greatly encouraged the young pastor T:I.rn.c:t‘.h,v‘l'3 as it
also increased the spiritual indebtedness of Philemon to Paul.lh

It is also interesting to note how Paul constantly expressed his
desire that his churches would pray for him.»”

This great man of work and prayer leaned heavily on the prayer
partnership of the ordinary rank and file converts in his congregations
and who by this means of community and prayer fellowship entered deeply
into all his enterprises for the Gospel. Note how the leader in writing
the letter to the Hebrews "beseeches" such intercession from the con-
gregation, that he might be restored the sooner to his reader's fellow-
ahip.lG Paul also asks such intercessions of the Roman and Phillippian
congregations.’! Such mutual sharing, by intercession, in the labors of
the Apostles was counted & very real "helping together" (2 Corinthians 1:
11), and a "striving with me in your prayers" (Romans 15:30). White says
that the experience of praying for each other here becomes not simply
mutual concern but corporate partiecipation in the labor of the Kingdm.le

Finally, we should notice the prayers of these early, ardent Saints
offered for each other's spiritual improvement, and for the gift of the

Spirit.lg Nor, were their intercessions confined to the brotherhood in

132 Tim. 2:3.
mPhiJmnon L.

155ch, 6:18; Col. 4:3,4; 1 Thess. 5:25; 2 Thess. 3:1; Philemon 22.
lsﬂo'brm 13:19.

1TRomans 15:30; Phil. 1:19.

laﬂhi'bo, op. eit., p. 119.

192 Cor. 13:93 Phil. 1:19; Col. 1:9; 2 Thess. 1l:11; Acts 8:15.
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Christ. They prayed for blessings on the sinning brother, as on the
sick; prayer was requested for Simon the Sorcerer immediately following
upon Peter's rebuke and very significantly--Paul never ceased to pray
for unrepentant Isml.ao Thus we see in the study of the early Chureh
emerging from the Book of Acts, and the lives of the Apostles expressed
in their eplstles that a wholly new quality of communal life flourished.
It found expression in mutual sympathy, loyalty to each other before the
persecuting world, community of goods, dissolving of all barriers--
racial, religious, and social--in unity in Christ, and in shared worship.
This prized "koinonia" or spiritual oneness was a new thing in the
earth: and it found no outlet and no stronger reinforcement than in
prayer with and for each other before the eternal throne. Men found
that because "God is love," they were now all one in christ.al

"All one in Christ Jesus” meant, in their conception, all one in
actual experience of unity with Christ in worship, in comradeship, in
work, and especially in prayer. Their motto might well have been, "We
stand together and we intend to kneel together"--for so at least their
writings meke clear.22 They found their unity in Christ and preserved
it in their prayer fellowship with Him.

A study of the New Testament will show that Jesus' word about the
brother and the gift and the altar and His command to love>> shows that

there can be not the slightest doubt that prayer means Christian unity.

20, John 5:;16; James 5:1h4; Acts 8:24; Romans 10:1.

216‘-10 32 880
221pi4.
23vatt. 5:23,24.
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Hearts that pray long and earnestly to the Father, through one medistor,
by one spirit, cannot remaln indifferent to each other. If intelligence
does not meke it plain then conscience will: for we shall surely find
that enmity, division, and unfriendliness stand up accusingly within
the soul whenever we seek the presence of the Lord. We seek, as Jesus
said, "Our Father,” not each his own, but each seeking help of the
Father of all. And in our prayer experience God binds us all in one.
Thus it is precisely correct when Paul says in Ephesians U,
There is one body, and one spirit, even as ye are called in one
hope of your ealling; one Lord, one faith, one baptism, one God
and Father of all, who is above all and through all and in you
all. But unto everyone of us éﬂ given grace according to the
measure of the gift of Christ.
Through this fellowship we are to speak the truth in love and continue to

grow up together and into Him in all things who is the Head, even Christ.

Chabburah
y T771/7 4 (7377
W ] - ) company, association, party;

especially those united for eating the Passover lamb in Gm.as This
began when God commanded Moses to institute the Passover, shortly before
the children of Isrsel were driven out of the land of Egypt. Ever since
that time it was the custom of the people to wait until the firast star of
the evening would appear and then they would gather in small groups for

prayer and the evening meal--this especially before the Sabbath w‘26

2hpon. Lih-T.
gy, 12: 4.

aﬁ“mm,"am of the Targumim, The Telmud Bebli and
Yerushalm, and iiﬂrTsHo ﬁtcntm , complled by MBrcus Jastrow
tm YOE'E G. P. m‘ WI) m-
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The importance of Chabburah for us is that this was a custom fol-
lowed by the faithful Jews. They gathered together in small groups and
prayed and ate together before the Sabbath. It was an informel, yet
very important and blessed fellowship which they shared. Jesus himself
with His disciples probably many times shared the Chabburah together.

This ancient custom would compare today with our own family devo-
tions held after the evening meal and particularly as the family pre-

pared for the reception of The Iord's Supper on the lord's day.

Minyan

Minyan -77? 7A literally means "to count"; it was the quorum
necessary for public worship in the 014 Testament. It was the rule
among the Israelites that the smallest congregation which was permitted
to bold public worship was one made up of at least ten men who must be
at the minimum boys at least over the age of thirteen. These boys for
this and other religious purposes were counted as men. The writer in
the Jewish Encyclopedia says that the minimum of ten men is evidently a

survival in the Synagogue for & much older institution in which the ten
heads of families made up the smallest political division. For instance,
in Exodus 18 Moses on the advice of Jethro, his father-in-law, appoints
chiefs of tens as well as chiefs of fifties, of hundreds and of thou-
sands.>! The mumber ten is derived from the Biblical edah ("congrega-
tion" ); in Numbers 14:27 ten men are understood by the texm "congrega-
tion" (ef. alsc Genssis 18:23-32). A publie divine service containing

€lvMinyan,” The Jewish Encyclopedis (New York: Funk and Wegnalls,
1916), p. llol'l'n
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the kaddish, kedushah, Priestly Blessing and the reeding of the

Torsh cennot be held without a Minyan (Megillah 4:ik). However, where
ten Jewlsh men are gssembled, any kind of Jewish divine service, even
Yom Kippur, can be held in its complete form, without there being re-
quired the services of & rabbl or the ministrations of a priest. In
cases where there are nine men present for services, and it is impos-
sible to secure another men, a minor may be counted as the tenth for
the Minyan.

Even in ancient Palestine it was not always easy to obtain a
Minyan, since the settlements wvere small and the inhabitents were all
engaged in occupations. According to Megillah 1:6, a place in which
there were ten "Batlanim," 1.e. ten men who were free from their occu-
pations and trades to the extent that they voluntarily went to the
house of prayer at the times designated for the various services, was
regoxyded as a greet city. Beginning with the Diasporas it became a
difficult matter to secure a Minyan. Hence the custom developed of
hiring Jewish men for this purpose; these hired Minyan members came
to the synagogue, especially on week days, and made it possible to
hold divine services. Such a person, in popular speech, is called a
Minyanmann ,

It is very interesting to note that traditionally and histori-
cally while there may have been many women present there nevertheless
had to be at least ten men to hold & worshlp service. While women
mey in certain contingencies have taken an active part in public serv-
ice by reading parts of the weekly lesson, none of the authorities
speak of ¢ounting the women in the Minyan. Today in reformed congre-
gations, on the basis of the general prineciple of the full religio-legal
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quality of men and women, the women are ineluded in the ecounting of a
Minyan 28
The writer in the Jewish Encyelopedis eommenting upon the Babylonian
Talmud says that Seriptural authority for ten men constituting a congre-

gation is found in the words of Numbers 14:27: "How long shall I bear
with this evil generation which murmur against me?” This is a reference
to the scouts who went out to spy in the land of Canaan. There were
twelve in all, two of whom, Caleb and Joshua, were faithful and ten were
doubters and did not believe that God would give them the vietory in
settling this land. The exact connection here with the ten evil or un-
belleving sples and the ten needed for the Minyan is not exactly clear to
the author but nevertheless this is the reference for the beginning of
the number needed for carryling on of warship. All the male Israelites
of the proper age, unless they were under the ban, or had openly severed
their conneection with thelr brethren by professing a hostile ereed, were
counted among the needful ten even though they may have been noctorious
and habitual sinners.

It was the firm belief of the Sages that wvherever ten Israelites
were asseumbled either for worship or for the study of the law the
Shhekinsh (Divine) "dwells" among them. In other words, when ten men
sit down together to study the law and to worship, the Presence dwells
among them; for it is said in Psalm 82:1 "God |Elohin| standeth in the

congregation."
King Solomon's prayer of 1 Kings 8:28 "Yet have thou respect unto

284
Minyan," The Universal Jewish , edited by Isaac
Landman (New York: The Universal Jewish pedia, Ine., 1942), VII,
5T7~578.
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the prayer of thy servant, and %o his supplication, 0 Lord my God, to
hearken unto the cry and to the prayer, . . . ." is shown to mean by Abba

Benjamin as noted by the Jewish Encyclopedis to mean that man's prayer

is best heard at the Synagogue, for where men sing, there also they

29

should pray. Other commentators noted in the Encyelopedia article held

that for the purpose of study or prayer people could meet in even smaller
numbers than the ten and that there was even value for the one who medi-
tates or prays alore; but the stress is put upon the merits and sacred-
ness of the Minyan.

It is interesting then, to note the stress put upon the need for ten
people to be present for a worship service. For some reason the women
did not count. There could have been many women present but unless there
were ten men they could not hold the serviece. For our purposes however,
the emphasis is upon the fact that their worship services and their
formal prayers were to be held as a corporate group expression. Through-
out the 0ld Testament there is great stress upon the community and the

need for corporate prayer and expression in worship.
The Marks of s Healthy Parish

The Right Reverend Richard S. M. Emrich in a sermon entitled, "The
Five Marks of a Healthy Parish" describes what he feels is essential for

a dynamlc congregation.

First, I can always tell whether & church I

cared for. Does it smell clean or musty, is the wood polished
and the brass shined, and the

Tt is not easy to worship God in sloppy physical surr

E

29uMinyan," The Jewish Encyelopedia, p. 110k,
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Second, I look for signs of fellowship in a churgh--what every-

one wants is to be loved and needed. America is on the move,

new people are constantly coming to our towns and eities from

other parts of the ecountry. They are lonely, they feel uprooted,

theych cgeed to be welcomed into the family fellowship of Christ's
urch.

Third, I look for & spirit of worship. When we worship we
recognize the suthority under which we stand. Christ is our
King. We recognize and obey Him as such. How can we speak with
authority unless we are under His authority? When we cease to
mshipﬂhummmmmter,wbecomnotachnrahbuta

olub. [Underlining mine.]

Fourth, we need a sense of destiny. Every year every church
should be taking new ground for our Lord and His Kingdom.

Fifth, we need loyalty.--Loyelty to those in authority over us,
our ordained and elected leaders. Without this we will have
anarchy and division.30

The remarks to the point of worship are singularly interesting.

Again, speaking to the point of proper worship, Dr. John Heuss in
a sermon entitled "The True Funetion of the Parish" makes a number of
brilliant observations particularly concerning the "parade of triviali-
ties," as he calls them. He has this to say:

For a long time I have had an uncomfortable feeling that we
churchmen are working industriously away in our parishes without
asking too many ceritical questions about what we are doing or
vhy we are doing it. . . .

« + . It may well be that most of those things upon which we usually
congratulate ourselves--statistieal increases in membership,
erection of new church buildings, larger collections of money,
eleverly contrived promotional ventures--as pleasant as they are
for us to behold in our human pride, if viewed as the sole ends

for whiech our parishes exist, are repugnant to Almighty God.

I believe evidence can be seen that the true funetion of a
parish is obscured today by the attitude most men have toward
the church's proper and constant claim that the Christian reli-
gion alone can save the world. . . .

3%e1en Smith Shoemaker, 5_?)_1‘_«1;@ Prayer Groups (Westwood,
New Jersey: Fleming H. Revell, .19 51f.
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It is customary for all of us to lay the blame for public indif-
ference to religion at the door of the secularism and meterial-
ism of our age. It 1s my personal opinion that neither of these
does as much harm as does the constant parade of trivialities
[underlining mine| which the typical church program offers to
the publiec. This program is only rarely related to the real
issues which are clawing the soul of modern man to shreds. . . .

+ + « We have all gotten so caught up in the success of running of
the church that it ls common for many to think that business
activities are identical with religion. To pay mortgages, to
build new parish houses, to put on & drive for new members, to
hold bazears, lunches, dinners, and bake sales--all of this is
admirable, but it is not religion. To confuse it with religion
is the ever present temptation of the activist American.

« s« » We all need to get a clear grasp again on what the spirit-
filled fellowship was like which came into existence immediately
after Pentecost. What it did to people, your parish and mine
should be doing to people now. . . .

« » «» It 18 a growing convietion of mine that no parish can fulfill
its true function unless there is at the very center of its
leadership life & small community of etly fanatic, ¢

and truly converted Christians underlining mine . The trouhle
with most parishes is that nobody, inecluding the reector, is

really greatly changed; but even where there is a devoted self-
seerificing priest at the heart of the fellowship, not mueh will
happen until there is a community of changed men and women.32

Helen Smith Shoemsker quotes The Right Reverend Steven Neill, one
of the best-known bishops of the Church of England, coneerning the need
for small fellowships:

The Gospel must be brought back where people live, in simple forms,
and in terms of small and manageable fellowships.

Which brings us to our next point: Why this upsurge now? He says
there are several possible explanations. The continuing state of
tension in the world and the possibility of extinetion by the
hydrogen bomb and guided missiles have brought us to the realiza-
tion that human wisdom is not enough. We crave to know God and
his ways better than we do. We long to test and find true what
the Prophets, our lord, and the Church have taught us about prayer.
We want an answer for our loneliness, our fear, our problems. We
long to know how to pray, not just repeat prayers or to hear them
repesated for us.

3l1pid., p. 53-
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And so we meet together to seek an answer to these questions and
anxieties and problems in united bible study and prayer.

Nature and humsn nature seem to be so constructed that when a
need or a crisis arises, at the same time powers are let loose
which meet the need. When disease or accident attecks our bodies,
our circulsratory system mershalls all its strength to counter-
attack these destructive forces. So with the needs of cur hearts
and souls. When the destructive forces of the world--fear, hatred,
want, and oppressionw--joln ranks to destroy us, at the same time
unseen positive forces are marshalled to save us, One of the
greatest phrases in the Bible is, "In the fullness of time."

In the fullness of time Christ came--again and again and through-
out history there has occurred a "fullness of time." When the
very powers of Heaven seem to be shaken by the clash of world
forces, there appears on the horizon a small cloud the size of a
man's hand, signalling a new release of spiritual power.

It is possible that this small group movement is such & cloud
full of renewal and refreshment for Christ's church.32

321pia., p. 21.




CHAPTER III
HISTORICAL BACKGROUND FOR PRAYER GROUPS
Secretly Among the Faithful

Helen Smith Shoemaker says that the small community or fellowship
of Christians has an honorable lineage. It 1s a descendant of the infor-
mal fellowship of the anclent Jewish "Chabbursh.”w Fer back in the midst
of history, the Jewish peoples began forming small groups which met on a
Sabbath eve for supper and prayer. These groups were called "Chabburah.”
Jesus and His disciples would, possibly, have formed such a company with
very close bonds of love and fellowship. It was quite natural that the
early Christian church included both the Ececlesia, which is the organized
church with its worship centered largely in the Holy Comminion, as well
as the Agape, the informal fellowship of those who love one another in
Christ,?

It is interesting to note that Jesus made His fullest self-
revelation before a small group. Peter and James and John were included
at the time of His transfiguration. The Twelve shared in the Last Supper
experience. Again the three wexre with Him in the Garden of Gethsemane;
and at Pentecost, so reads Acts, chapter two, the disciples were gathered
with one accord in one plaoe.3

There is sccount after sccount in the Book of Acts of the disciples

*supra, p. 13.
21pid., pp. 55%.
3pcts 2:1-13.
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+ + « They will find in this honest account of the early Church a
corroboration of what Jesus meant when he said, "The wind blow-
eth vhere it listeth, and thou hearest the sound thereof, but
canst not tell whence it cometh or whither it goeth: so is every-
one that is born of the Spirit.” For this is the story of Spirit-
directed activities and there is what appears to be from the human
point of view an arbritrariness, even a capriciousness, in the
operation of the Holy Spirit. . . .

When we compare the strength and vigor of the Spirit-filled early
Church with the confused and sometimes feeble performance of the
Church today, we might perhaps conclude that when man's rigidity
attempts to canalize the free and flexible flow of the Spirit he
is left to his own devices.

« « » Here 18 a simple, unvarnished, conscientious acecount of the
behavior and actions of quite a small group of people who honestly
believe that Jesus was right in his claims. . . . No honest reader
can evade the conclusion that something very powerful and very un-
usual has happened.

« « « Very little of the modern church could besr comparison with

the spiritual drive, the genuine reJJﬁvship, and the gay, uncon-

guerable courage of the young Church.

A characteristic of these groups is that they are largely made up
of lay people who, with the approval of the eclergy, are seeking to cap-
ture what Dr. John Heuss has described as the "Spirit-filled fellowship
vhich came into existence immediately after Pcnttcoat."s

In a small book entitled An Adventure in Discipleship which de-

scribes the development of the movement known as the "The Servants of
Christ, The King in the Church of England,” the author, Roger Lloyd,
quoted by Helen Shoemaker, states that the theologiecal basis of all such
groups and the first condition upon which alone the Pagan Kingdoms of
this world ean be brought under the divine obedience is the filling of

e % Phillips, The Young Church in Action (New York: The

Macmillan Company, 1955), PD. Viiff.

’Helen Smith Shoemaker, Power m% Prayer Groups (Westwood, New
Jersey: Fleming H. Revell Oémp&nv, e¢,1958), P. . g




