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CHAPTER I
THE PRINCIPLE OF DIALOGUE
Introduction

After a descent during which I had to utilize without a
halt the late light of a dying day, I stood on the edge
of & meadow, now sure of the safe way, and let the twi=-
light come down upon me. Not needing a support and yet
willing to accord my lingering a fixed polnt, I pressed
my stick against a trunk of an oak tree. Then I felt in
twofold faeshion my contact with being: here, where I held
the stick, and there, where it touched the bark. Appesar-
ing to be only where I was, I nonetheless found myself
there, too, where I found the tree.
At that time dialogue appeered to me.l
Thus in very descriptive language one of the greatest philoso-
phers of the twentieth century, Martin Buber, explained what
he felt to be genuine speech. He meant that & person involved
in dialogue not only feels an awareness of one's own being and
life, or looks from a perspective of one's own position, but
also "experiences the other side"; that is, he knows and feels
the other's being and position also. Thus he felt that true
meaning in l1life and a unlity with truth can come through a pro-
cess of dialogue. Thls concept of dlalogue has pervaded the
thought of twentleth-century man in all areas of lserning, in-
cluding the religious. It 1s my specific propositlion that the
preacher should study and practice the princlple of dlalogue
to effectively communlicate the Gospel. Preaching today has
been criticized by wise and foolish men. Many people today

are prone to ldentify pulpit breaching with didactlc moralizing
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or brainless pursults to feed mén's,souls with nonsense. Others
say this preachins needs to go through a drastic revislon; that
it is no longer the primary means of communicating the Bibllcal
word. In any case, & serious re-examination of the role of
preaching is needed in the church today, for there seems to
be & gulf between the minority for whom the Goapel 1ls meanling-
ful and the majority for whom 1t has little relevence. ToO help
seolve thls problem for the majority preachers could do nothing
better than to use and practice the modern principle of communi-
cation--dielogue. In this paper I will attempt to relate some
of the insights which scholars have made concerning the prin-
ciple of dialogue to the needs of the preacher. I will not
attempt to make any exhaustlve study of how the princliple of
dlalogue can help the generallrelations between & pastor and
his people, as in the area of pastoral counseling. Such a
study could be very fruitful as a topic in itself. I will at-

tempt to center all my attention on the pastor as preacher in

the congregation.
Study From Phllosophers and Theologlans

The principle of dlalogue has come about from scholars
in the areas of philosophy, psychology, and theology. It 1s
also a vital concern of those in the specialized flelds of the
soclal sclences and communication. A phllosopher mainly res-
ponsible for the genesis of this concept 1s Martin Buber (1878-
1965). Briefly, according to Buber, there are two primary at-
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titudes which men may take up to the world, and these attltudes

express themselves in two primary words, or rather combinations
of words: "“I-It" and "I-Thou." An "I" can never exist in and
of itself, alone, but can only come into being as 1t relates
itself to an object or being. The “I-It" attitude is assoclated
by Buber with what he cells “experience“--a term which he uses
in a rather special sense for those activities which have some
thing for their obJect, as when we perceive somethling, imagine
something, will something, think something, and the like. While
we cannot do without this primery language, if we were to live
purely on this lével, we would be less than men. The "I-Thou"
attitude, on the other hand, ls associated wlth what Buber calls
the world of “relation," The relation is described as "meeting"
or "encounter." It i1s a relation not of subject to object,
but of subject to subgect. Such & relation 1s direct, end it
1s also mutual, as involving a response which 1s absent in the
detached "I-It" attitude. It is, furthermore, & relation of
the whole per-son.2

The existential philosophers Martin Heidegger (1889- )»
and Karl Jaspers: (1883~ ), and Jean-Paul Sartre (1905- )
have some similarity to Martin Buber's philosophy when they
try to define in thelr own ways what authentic exlstence is.
Also the Christian theologians Karl Barth (1886- ), and es-
pecially Emil Brunner (1889-1966) have made contributions in
this area. Both of them dealt with the questions of personal
being and man's relationship to God. Barth emphasized the trans-
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cendence and otherness of God (as does the Christlan apologlst,
Karl Heim), but still concedes that God can relate Himself to
men. Brunner, while still accepting Barth's ideaes of God's
transcendence, spoke of & more genuline personal relation between

God and man. His thought, as in his book, The Divine-Human

Encounter, owes much to the "I-Thou" philosophy of Buber.?
The “"Dialogical Principle"

It is from this philosoohical anditheologigal basls that
has developed what hes been called the “dialogical principle."
Reuel 1. Howe, who has done ektenslve work in the study of
dialogue, explains that

dlalogue 1s that address and response between persons in

which there is a flow of meaning between them in spite

of all thﬁ obstacles that normally would block the rela-

tionship.

This is the "I-Thou" relationship described by Buber and is
contrasted with the "I-It" attitude as a monological misconcep-
tion of communication. In monologue & person 1s concerned only
for himself and others exist to serve and confirm him. The
princlple of dlalogue 1s descrlibed as an openness to the other
slde, with a wlllingness not only to speak but to respond to
what we hear. Martin Buber ocalls this "experiencing the other
side," and by this he means to feel an event from the side of -
the persoﬁ one meets as well as from one'’s own side. Only as
we know another and are known by him, can we know ourselves.

Only in relation to others can vwe achleve true personhood.

A true dlalogical pefson 1s not concerned about self apart from
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his responsible relations with others. Belng a real person,
he is capable of relating his 1life to the lives of others,
and through them to the whole world of meanling and truth.
When this principle directs our lives, our communicatlion becomes
ereative. Since dlalogue takes the other person seriously,
it causes language to become the means to a genuilne meeting
between persons in which the conversation 1ls a vehlcle of re-
creation.dD Those who are vocal in expressing what the princi-
ple of dialogue 1s, describe 1t not only in terms of conversa-
tion or communication, or even empathy, but rather in such far-
reaching words es union. One writer says,
But true dlalogue also comprises an affective union. It
is this aspect of dlalogue that provides the anlimating
force in all of men's relations with others. The study
of dialogue as affective union is particularly helpful
in articulating the modern concern with personal interrela-
tions, or intersubjectivity.6
"Dialogue thus appears as the fundamental inspiration in all
our dealings with others; 1t 1s the culmination of our affec-

tive experience."?



CHAPFTER II
THE PREACHER IN DIALOGUE IN ALL HIS LIFE RELATIONSHIFPS

Much before the preacher ascends the pulplt, he must es-
tablish the prineciple of dlalogue in all of his life relatlion-
ships. A sermon &all by itself can never be completely dlalogl-
cal unlese the preacher has made an attempt to destroy the mono-
logical relationships in his personal life which are inconsis-
tent with the principle of dlalogue, and to arrange a pattern
of relationships of dlalogicel form and quality.

In a Dialogical Relationshlip With God

The preacher first of all and primarily must be brought
into a dlalogical relationshlp with God through Jesus Christ.
The passive mood 1s expllcltly Intended here. As with all Christ-
ians, the preacher does not set out specifically to establish
a8 dialogical relationship with God. God initlates the dialogue,
and man responds. Man 1s not merely a passive creature upon
whom God acts, or an object to be manipulated. This would ap-
pear to be grossly monological. Rather, God Himself initiates
the whole concept of dlalogue so that man might become a real
‘person through his relationship with the Almighty. God accepts
us and we become authentic persons. Martin Buber saild that
God"enters into a direct relation with us men in creative, re-
vealing and redeeming acts, and thus makes 1t possible for us

to enter into a direct relation with him."1 The ldentlties
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of man and of God are not certainly lost in this dlaloglcal
relationship. Among other things, this would be untrue to the
principle of dialogue. Whille one party in a dialogue tries
to "experience the other side," he does not lose his own person-
al beiﬁg. God remains the "“Wholly Other," or the "Eternal Thou,"
as Buber says. Wingeler sums up the thought of Buber by saying,

The divine-human encounter 1ls & meetlng, not a merglng.

Our relationship with God, for Buber, is not a mystlecal
union or absorption in the Infinlte, but an encounter and
relation with that which 1s over against us.... God 1s
both transcendent and lmmanent. He is ever-present, awalt-
ing our turning. The Eternal Thou cannot be sought, but
meets man through grace.2

Certainly, an expression of thls God-initlated dlalogue 1is in
the Lord's Supper, when the Christian experiences real communion
with God and with fellow communicants (I Cor. 10). It is this
dialogue which initlates the life of dialogue for the preacher.
Else hls attempts at dlalogue with fellow human beings will
be merely subjective and humanistic. It 1is only because a trans-
cendent God has decided to bind Himself to man on earth, that
the preacher can attempt to relate the Word of God dialoglcally
to fellow mankind. The vertlcal is both necessary and pre-re-
qulsite of the horizontal:
The living Christ communicetes with the members of his
body through the Word (dia-logos) of the apostolic kery-
gma. preached by the church in the world today. The medium
of our indlvidual involvement 1n the perennlal dialogue
between God and man is the experience of failth as created
and embraced by thz grace of God through Baptism and thé
Holy Bucharist. The vertical dimension of the divine-
human dialogue contains, as an essential element, the ur-
gent commission to initlate and perpetuate dialogue hori-

zontally alongBthe whole front running between the church
and the world.
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In a Dialogical Relatlonship With the World

The lest word of that quote brought us to the reallza-
tion that the preacher does live in the world; that 1s, he 11yes
among men in society. Through his dialogue with God he has
not been ebsorbed into the realms of the Infinite, but 1is very
much &live in the world. The preacher must confront the world
dialoglcally. The preacher will never be able to serve mankind
unless he first confronts the world dlalogically. He must both
ask questions of the world, and listen to what the world has
to say. He must find out what the world is thinking. He must
find the needs and problems of menkind, and the contributions
which 1t has to offer. For, in order to speak and relate the
Gospel of Jesus Christ to men, he must flrst understand thelr
needs. The Gospel is relévant to people only to the extent
that it deals with thelr needs, problems and fallures. Howe
says,

The meanings people bring out of the world are the ones

with which they will understand the gospel. An ansver
needs the questlon in order to be understood as answer.

The gospel needs thﬁ world's question in order to be under-
stood as good news.

The preacher must discover the world's questions. Merrill
Abbey has expressed the preacher's task well:

eeos"listening" to the minds and hearts of men is an impor-
tant aspect of the preacher's reading. let him read his-
tory and philosophy not only to learn the events and the
conclusions at which thinkers arrived, but to find his

way more fully into the questions men have persistently
asked across the generations, with awakened imaglination,
and understanding heart, deeper comprehension of the ap-
peal or challenge they offer to the Christian failth. Let
him read the thinkers of his own time not alone for what
they say that can relnforce his message, but to understand
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the problems with which they grapple, the dlfficultles
they see, and--where they take issue with the falth as
he knows it--the deep reasons for thelir divergence. ILet
him expose himself to the mass media not merely to follow
their ever-changing image of his time, but to understand,
if he can, what they take for granted and what that tells
him about the unspoken assumptions of the mass audlence
they attract.>
Thus, in addition to all of the preacher's other tasks, he will
attempt to be versed in contemporary philosophy, psychology,
art, literature, sclence, economics, human affalrs, etc., in
order to read the minds of modern men. Every mlnlster should
learn to identify the cruclal issues of his own time and to
address the affirmations of the Gospel to the burning questions
men are struggling to declde. This task 1s especially important
today. The church and the world have been most unfortunately
divorced from each other. The church has been meinly gullty
for this very irresponsible action. Howe says, "The church
hes been overly concerned with its form, itself, its life."
He also says that the church has been introspective, ingrowlng,
and, mainly with 1its ministry, defensive against the world.
He continues by saying that correlations between life and Gospel
are essentlal, for only then can we have true worship. S0 the
preacher must listen to the world to learn how to respond to
the world out of the Gospel;6 that is, he will answer the ques-
tions and needs of mankind with the "wisdom of God, which God
decreed before the ages for our glorification" (I Cor. 2:7).
The preacher brings the world into a dilaloglical relationship

with the Goépel.
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In a Dialoglical Relationship With the People of God

Specifically, the preacher lives dlaloglcally with the
people of God with whom he lives in the church. The lay people
whom the preacher confronts have experienced the same things
that he has. They, too, have recelved a relationship of com-
munion with the Almighty, and they, too, must act out this life
in the world. The preacher, who has received reconciliation
with the Almighty God, now 1is empowered to become a reconciler
with the members of the body of Christ in his congregation.

He wlll attempt to keep these people in communion with God.
To go into the full implications of the principle of dlalogue
for the preacher-pastor in hils spirituael relations with hils
people 1s beyond the bounds of thlis paper, but it is still
mandatory to mention that preaching is never to be taken out-
slde of the preacher's total relatlonships with his people.

Caesmmerer says,

AB the pastor trudges from case to case and bedside to
bedside, as he counsels in home and at the desk, as he
intervenes in the multifarious problems of family and
marriage, as he explores human nature in endless profusion,
he 1s practlecing the same skill whlich gives penetration

to the word from the pulpit.”

That the preacher's ministry is totally a personal one is en

important concept for him to realize. Howe explains this con-

cept well:

Basically, (all ministry) is personal and is concerned
primarily with the encounter between person and person....
The personal nature of ministry derives (1) from the per-
sonal nature of life itself, and (2) from the personal
nature of God's redemption. Men are born into and realize
the fullest meaning of their 1life from relationship with
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one another and God.... The dynamic behind all functions
of the ministry 1is, therefore, the personal need of man
and the personal act of God.... The Christian ministry
to individuels is significant in that a man cannot become
a Christien by himself any more than he can become a per-
gson in isolation. We meet Christ in the Fellowship....
Every relationship is & potential means of reveallng God
to man and man to man.

This personal concept of the ministry 1s an excellent way to
describe the dialogical relationship which a preacher must hold
with his people.. Many people find & great disparity between
what is preached to them as the Christian falth and what 1ls
possible to them in thelr present set of clrcumstances. To
offset this difficulty, the preacher must come to know hls peo-
ple on & personal basis--to kno# their needs, aspirations,
deslires, goals--befora he can at all attempt to preach to them
relevantly and meaningfully. Telkmanis says,
It 1s through pastoral calling and counseling that the
preacher geins valuable insights into the lnnermost lives
of his people. He learns to know what questions they ask,
what they are thinking about political, racial, and cul-
turel problems. He dlscovers thelr hopes and fears and
asplrations. He becomes acqualnted with thelr religious

orientation, thelr thoughts about God and Chrlist and eter-
nal life....9

To emphasize these inter-personal and dlalogical relations be-
tween the preacher and his people Paul Tillich is quoted:

The essence of communication ls participation and perti--
cipation is an inter-personal actlvity in which an exchange
of meanings take place between preacher and people. The
sermon, and lndeed the whole of the ministerial wvocatlon,
is a series of relational transactions each one of which

1s conditioned by the predominant psychological realitles
in the person of the preacher and in the Eersons of those
to whom his communications are addressed.lO -

At this point the example of how Jesus Himself was personal

and dlalogical in His life relationships is very valuable.
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« s osifuch of Jesus' own teaching was dialoglcal in principle
and method. He carried no Bible with him and almost invar-
lebly in hls teaching started with a common concern or
need of those with whom he was engaged conversationally.

As his partners in the dialogue with him struggled with
ideas and truths; God's word seemed to come through. See:
Matthew 8:19; 12:46-50; 18:21; Luke 10:25-26; 11l:1; 12:13;
17:5; 22:24-30; John 3:1-21; 4:1-15.11



CHAPTER III
THE DIALOGICAL SERMON

Since Plato wrote his philosophy in the form of dlalogues
between Socrates and his friends (or enemies) the dialoglc
method has been recognized as a right honorable means of
teaching.l

This dialogic method of communication has been greatly popular-
1zed today.
Nations have been entering into dlalogue with each other
in the interest of their mutual well being. Church bodles
heve been entéring into dialogue with each other and have
dlscovered that they have much in common. Llkewlse the
church has been becomlng bolder in its wlllingness to enter
into conversation with the world outside ltself.... 1In
general, it can be sald that in our day people are talking
together as never before in history.2
Dlialogue has also been popularized on radlo and television.
Almost any time one turns the dlal on hils television set or
radlo he can find some interview or discussion golng on. Almost
all types of people are interviewed=--from rock-and-roll singers
to statesmen--and questioned on thelr views concerning some
aspect of life. The publlic todey 1ls very famillar with this
form of communicatlion, and most people enjoy it. Meny of these
same people are, then, disappointed when in church they listen
to a sermon that does not engage them in their own life and
interesta. Preachers can help solve the problem by using the
princliple of dlalogue. At this point the difference between
dialogue as principle and dialogue as method should be explain-
ed. The dlalogical princlple has been described above as a

meet ing of meanings between two persons. Any method of communi-
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cation can be the servant of the dialogical principle. The
principle is mandatory while whatever method one decldes to
use 1s optional. The most common method of preaching in the
church today is the method where one preacher addresses the
congregation. So, we shall first concentrate on how the dla-
logic principle can be related to this method of preaching;
thereafter, we shall attempt to relate the principle to the

method of preachling where there are two or more preachers.
A Definition

In order to define exactly what a dlalogical sermon 1is,
it will be necessary to define its opposite; namely, a mis-
conception of communication--the monological sermon. Many
preachers have the concept that communlication 1s telllng peo-
ple what they ought to know. They think that they are mere
fact-glvers or informatlon-tellers, and that psople are Just
eager and walting for them to come and fill them in on the facts.
Or else, the preacher thinks his task is to achleve consensus
of opinion. In a monologue sermon the minister ls so preoc-
cupled with his manuscript, h;s purposes, and hls dellivery that
he is blind and deaf to the needs of his people and their search
for meaning. The monological preacher 1s just so preoccupled
with himself that he loses touch with those to whom he is speak-
ing. Abbey descrilbes thls preacher by saying,

His preoccupation with content, to the execlusion of con-

cern for real personal contact, makes him an alien volce

speaking from a distance. He may declare hls message with .
the power of a coldly intellectual process which wins res-
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pect for his thought, but this cannot assure acceptance
‘for his gospel.’

Monologue falls to accomplish the communicative task and 1s
not effective. For

when we do not make ourselves responsible and responslve

to the patterns of experlence and understanding that peo-

ple bring to & particular 1eﬁrn1ng siltuation, our communi-

cation 1s doomed to fallure.

A dlalogical sermon puts into effect the true concept of
communication; namely, that communicatlion 1s addrese and res-
ponse that facllitates, insplte of all obstacles, the movement
of meaning between person and person. "Communication as reveal-
ed in SBeripture from the first page to the last is a matter
of address and response batweén God and man and men and God."S
Concomitantly, it is also conversation between man and man,
precisely, man on behalf of God to man. Thils must be continued
in the priesent-day church. In this way we can descrilibe dialogi-
cal preaching as "event" or "encounter." Abbey says,

In preaching something happenst: God encounters men....

To say-that preaching is...event 1s to say that through

it the supreme event finds continuance as the cross extends
1ts reach in time.b

He thus connects our present-day preaching to the great event

of Christ's death on the cross. 8Since both the preacher and
the people are pertners in this encounter that God has initia-
ted, they both are responsible for the preachlng which goes

on. Howe says, "“The clergy and laity together are supposed

to be active participants in the formulation of life's questions
and in discovering the relevance of the gospel to these ques-': ..

tions...."? Brooks saye that the preacher wlll be engaged with
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the members of his congregatlon

in the exploration of divine truth: not of listening to
yourself sounding off about somethlng, but of being pre-
occupled with the taesk of articulating for all cgncerned
some aspect of the Christlan encounter with God.

Another word to use to deseribe the dialoglcal sermon is
the word two-way. Clyde Reld explains the 1dea of two-way
communication in a sermon by glving a scale of ascending levels

of communication. He says:

1) Transmission occurs when the communicator presents
his...g8ermomn.

2) Contact occurs when the listener has heard the message.
3) When the listener is allowed to ask a question, make

a comment, or otherwlse express himself concerning the
content of the message, feedback 1s established....

4) Comprehension.... The listener now comprehends....

5) Acceptance. ...the listener now accepts, ignores,

or rejects it. His prior bellefs and attitudes, his rela-
tlonshipe with influentlal persons,...may modify his ac-
‘ceptance or rejection of the message.

6) Internalization. ...the listener internalizes it when
it becomes hlis own, & part of his own belng, and it begins
t0 influence his bsehavior. '

7) Complete Communication. At this point the communica-
tor and 1istener (who also has become a communicator in
the two-way process) have a common, shared un.derst.anding....9

Most likely no encounter with God will be brought about in a
one-way effort at communicatlon which defiles or does not allow
the hearer to respond. However, we know that many times the
Holy Splrit works in spite of us, instead of because of us.
Reld says,
Occésionally, communication via the sermon occurs without
feedback by the grace of God and the activity of the Holy
Spiritb but this seems to be an exception rather than the
rule.l
But the dialoglcal sermon is not an easy thing to achleve.

For real dlalogue demands a certain amount of courage. There
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is a risk involved; for the preacher mey have to glve up some
of his prejudices and wéll-treasured thoughts. This 1s the
reason why it is necessary to have a spirit of harmony and peace
which grows out of Christlien love. For those who are 1ln dla-
logue in the sermon are in the exploration of divine truth,
and the truth of God only comes in a relationship of love--in
Jesus Christ. A certain philosopher has said, ".esand the 'self’
and the 'other' find their fulfillment by losing themselves
in truth."1l This, interpreted in a religious way, means the
‘truth of Jesus Christ. Finally, the phrase "“come let us reason
together" perhaps well describes the dislogical sermon. Abbey
explaine this phrase by saying that "...the queest for a meeting
of minds 1is vital if preaching 1s to fulfill its function as
the spoken word by which men are precipitated into a state of...

reel encounter with God.l2
The Preparation For a Dialogical Sermon

However can the great task of a2 dialogical sermon be ach-
leved? Can "a meeting of minds" be achleved in an apparently
monological situation? Because of the nature of true dlalogue,
the difficultlies can only be overcome by a Joint effort on the
part of the preacher and the people who will listen. The first
step wlll be the preparation before the actual moment of the
sermon in the setting of public worship. The sermon must be-
come the creation of both the people and the preacher instead

of the preacher alone. What is the preacher's part in the pro-
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cess of preparaticn for the formel sermon?

The preacher will first relate himself in dlalogue with
the Seriptures. The basic prineciples of the wrltten Word of
God which dealt with the problems and needs of the Blbllcal
times are still relevant to the needs of the people. People
can hardly be expected to think that the Blble has anything
to say to them if nothing 1s brought out of the Blble that has
any relation to the meanings that they bring out of thelr lives.
To mate an exposition on the pros and cons whether women should
wear hats in church is to deal with something of a by-gone era
and to shortchange the people by not giving them something they
need. So the preacher's task here is to bring a Scripture pass-
age or concept into encounper with a contemporary axiom. Thils
is primarilly the preacher's task since he has been tralned
in multlpurpose exegetical tools, while most hearers have no
understanding of them. It 1ls important that the preacher start
this task at least one week ahead of time, for he willl have
to have enough time to relate this study with the next and se-
cond task; namely, studying the particular needs of his people
he wishes to concentrate on.

Eerlier it was mentioned that the preacher must keep him-
self in dlalogue with hils people; that preaching is not held
in a vacuum, but rather in the total relationships of the pas-
tor with hls people. The preacher must listen. He must llisten
to ascertain what the specific needs of the hearer are that

he can bring into his sermon on the followlng Sunday. Howe
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says that listenine "is an act of love, a commitment of ourself
to another. It 1s & risk--we might hear."1l3 Listening does
not come naturaelly, and has to be learned--especlally in the
case of the preacher who is s0 used to talking all the time.
The preacher must ask himself, "What is the hearer asking?"
For the 1lstener too must feel that he has been heard, and the
sermon must reflect that hearing.
If preaching 1s real the worshlper will sometimes be taken
by surprise to discover that wilthout his saying a word
he has been heard. The sensitive preacher will be spokes-
men both for the listener end for the gospel.l4
Howe says,
Talk without listening makes people resentful and defen-
slve. Tlime spent talking without listening would not modi-
fy meaninzs. Llstening, on the other hand, bullds bridges
between people over whieh talk can travel. Talk based
on listening builds relationships of trust in which mean-
ings can change because the partners together dare face
and accept change.l5
As a bridge-bullder the preacher throws a bridge of clear com-
municatlon across the chasm between the speaker and the hearer.
Howe has sald elsewhere that “the preacher...is the midwife
between life and the goepel."16 It 1s in such words as "epokes-
man," "bridge-builder," and "midwife" that show the necessity
of listening for the preacher. Abbey explains this process
in yet another wey. He says, "...the lnterpreter of the gos-
pel must be a listener, not only to the volce of God heard in
prayer and the study of the Word, but to the questlions and as-
sumptions of the people."l7 In mathematlical terminology he
says.that the preacher draws an elllipse.

Valid preaching, as Professor John Knox points out, 1ls
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not a circle drawn around & single center, elther in exe-

gesls of a bibllcal text or in address to contemporary

need. It 1s rather an ellipse drawn around two focl:

one in the text, the other in & current human situation.l8
To perform thls operation the preacher must develop the tech-
nique of listening. Howe says that the “eclergy must train them-
selves to use thelr eyes and ears 1in relation to the laity.
If they will hear before they speak they may know what to say.“lg
What does 1t mean to llsten to another? It means that we wlll
respect the other person's uniqueness.ao It means that the
other person who ls speaklng should be recognized in and for
himself, who he is, a person, a creature of God.21 "In order
to listen discerningly to another, a certain maturity 1s requlr-
ed, a certaln self-transcendence, & certeln expectation, a pa-
tience, an openness to the new."22

Correlated with the preacher's listening there is another
aspect of his preparation which will bring him out of his study
and hls books and directly into life and work with his people.
The preacher must try to antlclpate questions, concerns, and
meanings of the audience that willl sit in front of him the com-
ing Sunday morning. The hearer's questions must be anticipated
since he 1s not able to ask them during the sermon. Reld says,

An important method of bullding dialogue into the sermon

is the minister's anticipation of the questions the con-

gregation would ask if they could. By raising these ques-

tionse in the sermon on behalf of the listener, the listen-

er can occasionally identify vicarlously with the questiog

being asked and feel that his questlon has been answered. 5

Oftentimes preachers answer questions which they have. contrived.

They ask questions that are not really being asked at all.
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Or sometimes preachers ask questions which have the answer im-
plicit in them. When & question ls asked merely to give an
answer, this ls not questloning, but making an assertlon. It
is also quite monological and perhaps exploitative. Once again,
it is important in dialogioal communicatlion that an attempt
be made to know and understand the "meanings" which the hearer
brings to the sermon. For dlalogical communicatlon can only
teke place when there is a "meeting of meanings." Howe, in
speaking of this necessity in the preacher's preparation, said,

How traglc that they do not reallze that they need the

meanings, thoughts, questions, understandings, interests,

pare 8nd preach their sermons. . K2k = T o e
S50 the hearer wlll be uppermost when the preacher anticipates
the problems he will attack in hls sermon. This may seenm to
be self evident; but hardly so when one again and agaln hears

& sermon wWwith a contrived and unreal problem. The preacher

will not view his congregation en messe in order to understand

their meanings and needs. Rather 1t would be more benefilcial
if he were to plecture in his mind those individuals who at
that time especlially need help 1n hils congregation--perhaps
the onés he had dealt with in the previous week. It would be
beneflcilal also 1f he were to try to get a cross-section of
ell the problems 1n his congrégation. He willl then attémpt
to relate these dialogically with the Word of God. Abbey glves
some helpful suggestions:
Before outlining your next sermon, make a list of the names

or initials of six to a dozen persons wlth whom you have
had slgniflcant contact in the past weeks, settling opposite
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each a phrase or sentence notation of a need you sensed

in him. Re-examine your scripture and subject asking,

"What can this mean to each of these persons at the point

of his need?™ Jot down the answers on paper and keep them

before you in your preparation.
The preacher will have to be careful, however, not to ignore
the rest of the people 1n the congregation, for there can hardly
be an individual who does not bring any needs to the sermon.
Finally, when the preacher anticlpates the meanings of the hear-
er, 1t is importent to find out exactly at what level their
meanings are. He must find out at what level they are bound
to the world, and conversely, at what level they are theologi-
cally. For the preacher to impose on a congregation a theologi-
cal insight which he has discovered, without first ascertalning
whether the people are ready for thls insight, is useless and
perhaps exploitative: Certainly one of the baslc laws of learn-
ing applles here: the law of readlness.

One of the most lmportant emphases that comes out of a
study of the principle of dlalogue in relation to the preacher
1s the fact that the preacher is not the only one to prepare
for:the sermon. What Bartlett says 1ls true:

If...the church means the people of'God, then preaching

must involve all the people.... In short, every recovery

in the claim of preachling today bringe us with new ur-
gency to consider the part of the worshiper in the pew

ae well as the preacher in hls pulpit in dbringing the

cleim to fulfillment.26
The hearer has a definite role to play in the preparation, de-
livery, and follow-up of the sermon. Warren Schmidt speaks
out ‘of a background of study 1in group dyneamics when he says,

.o eseelf spiritual ideas are to become & living part of an
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individual, that individual must become more deeply invol-

ved and active in the whole learning process. He must be

a particigant and contributor, not simply a hearer and

observer .27
The hearer must prepare himself first of all. To do this it
would be good 1f he were to think reflectively over the week--
his faillings, achlevements, needs. It would be good if thils
were done all during the week before the preaching engagement,
and also in qulet moments in the service, instead of day-dream-
ing or thinking of irrelevent things. It would be beneflclal.
1f the hearer were to famillarize himself with the propers for
the Sunday, in order to get the main emphases of the service.
Of course, the preacher would have to follow through and bring
out the propers in hlis sermon. Reallstlcally speaking, the
preacher will most llkely have to lnstruct the hearer on how
to prepare hlmself.

There 18 & more direct way in which the hearer can in-
fluence the sermon--namely, by speaking to the preecher in ad-
vance. He may approach him and confront him with a problem
or lssue whlich he would like to see dealt with in the sermon
for the coming Sunday. He may 4o this in what Reid calls a
"sermon clinic." He describes this by saying,

~In this approach, the minlster meets with a small group

of his lay people a few days before the sermon 1is due to

be delivered. At that time he shares with them the basle
outline of his message and his intent in preaching the
sermon. They are free to react to the sermon as it stands,
criticizing it and offering ideas and illustrations from
thelr experience to bring a reality orientation to 1it.

The minister then modifles hls message to take their help

into acecount. The people who have discussed the sermon

with him now have a deeper 1involvement in that message.

It 1is pagtly theirs and they listen eagerly to hear “"their"
sermon.?
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This may be &'!tremendous help to a preacher who has a hard time
trying to figure out if he 1s getting through to the people
and speaking in their language.

The final step in preparation wlll be the actual writing
of the manuscoript. It can no longer be called the sermon only
of the preacher, but certainly also of the hearers. Even though
most of them have not explicitly or vocally contributed to the
sermon, through the efforts of the preacher they are partici-
pating implicitly. Summary points to help the preacher write
the sermon with hlis listeners in mind are very helpful:

The listener who is truly in the position to be helped

by the sermon:

l. Is hearing himself talked about;

2. PFinds the preacher anticipating his questions and

needs;

5. Senses the purpose of the preacher to help him;

4., PFinds that the preacher shares his concerns and dif-

ficultles;

5. Wants to put remedy to the test in the way that the

preacher does;

6. Already wang to share dlscusslon and help with fellow-

listeners.
One further point which the wrlter-preacher will have to keep
in mind 1s his use of words. It 1s highly improper, irrelevent,
and insenslible to use words which the hearer cannot understand.
Ambivalent and abstract words are serious road-blocks to any
communication. Moré\eo, such wérds are qulte contrary to the
preacher's task to communicate the Gospel. In his relationship
of dialogue with his people the preacher must find out what
words his people use. Read says,

Contact wlth this world has everything to do with' the

preacher's use of words. For just as the Word Incarnate
spoke the Aramaic idlom of Hls day; and Just as the apos-
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tles proclaimed the message in the Koiné of the Middle
East; so0 the word-pattern og our preaching must reflect
the real language of today .20 '

The Creatlve Moment of Dellvery

How can the preacher be dlaloglcal during the creatlve
moment of delivery? The delivery of the sermon 1is creative.

It has been polnted out that the writing of the manuscript 1is-
certainly not the sermon. The sermon 1s only that which hap-
pens in the "creative moment." The preacher must respond to
the actual situation with hls whole being. He may have to adapt
or even transcend the written material on locatlon, face to

face with the hearer.

As there are many things working for the preacher to help
him, there are also many things working agalnst him to achleve
dlalogue in the actual situation. What 1s the preacher up
against? As the barrilers to dialoglcal communication Howe men-
tions3

l. First, language can be a major barrier. Much Biblical
and theologlcal language ls uncongenial to contemporary
ME8Yle ¢ oo
2. BSecond, images are another barrier to the meeting of
meaning. The lmages whlch the particlpants in a communi-
cation have of one another or of the subject matter can
effectively obstruct the communication...e.
5« The respectlive anxleties of the partners to communi-
catlon are a third barriler that keep them from speaking
to and responding to one another with meaning. These can
be elther personal anxleties or anxieties about the sub-
Ject matter....
4. Defenses are a fourth barrier. Each...functions...
%nithe Interest of hls personal and professional well-~-
ens....
5. Contrary purposes on the part of the partles to com-
munig%tion can be a filfth barrier to the meeting of mean-
ing.
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Communication can also be hindered 1f dialogue 1s missing from
the paétor's relationships with his people outside of the pul-
pit. In the pulpit there maey be barriers in the physical quall-
ties of the preacher--such as, his volce, style, gestures, etc.

In spite of the difflcultles of communication it 1s possi-
ble to speek and be heard, and to accomplish a meeting of mean-
ings. It can hardly be over-emphasized that the manner in which
the preacher acts during the creative moment of delivery is
going to significantly influence whether this “meeting“lis going
to take place. Concerning the preacher's style, it is of ut-
most importante that the preacher develop a conversational
etyle which is much more conducive for a two-way dlalogue, ra-
ther than the oratorlical style which tends to be monological.
Reld quotes Wayne E. Oates who has commented significantly on
the development of communication in the Christian Church. Oates
seys that originally in the church procleametion was a two-way
conversation "in which Christians bore witness to what God had
done in raising Christ from the dead." There was free conver-
sation and discussion. "But," he.continues,

when the oratorical schools of the Western world laid

hold of the Christlan message, they maede Christlan preach-

ing something vastly different. Oratory tended to take

the place of conversation. The greatness of the orator

took the place of the astounding event of Jesus Christ.

And the dlalggue between speaker and listener faded into

a8 monologue.
Fortunately, however, thls tragedy has been realized and a re-

medy 1s in the meking. O. P. Kretzmann says,

The florid, oratorical style of the nineteenth century
has glven way to a new simpliclty and dlrectness....
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The twentieth century man and woman is no longer interested
in the shoutling, arm waving preacher. They want a man

to stand up and talk. They want their preacher to be a
men in the Way talking to the man in the.street .33

The phrase, "man in the Way talking to the man in the street,"
is an excellent way to descrlibe the conversational style. This
conversational style 1s well described by Rohrbach:

Good contemporary public speaking ls conversation pro-
jJected. That implies that the public speakér address

his audience naturally and sincerely, free of artificlal-
ity and pose.... Today effective speakers attempt to com-
municate with their audlences as warm and sincere human
beilngs, employling all the direct technlques we use in or-
dinary conversatlon. And the ultimate impact is one per-
son talking to other people.>%

This sort of style is devold of any feellng that the pulplt
is a stage prop; that is, that the preacher is performing for
an audience. Howe describes the "performer" style of preaching
as such?
Preachers and congregations are still in the grip of the
- "performer" image of preaching which puts the full burden
of preaching on the mean 1ln the pulpit instead of sharing-
it with the man in the pew. It turns the sermon into a
performance 1lnstead of being an event of the gospel, and
changes the congregation into an audlience that waits to
be reached 1lnstead of being particlipants in a ministry.35
A few more ideeaes may help the preacher achieve dialogue during
the sermon ltself. BSurely the preacher wlll not want to be
bound to a manuscript. In ordinary conversation people look
one another in the eyes. He wlll also not want to separate
himself from his people by saying "you" all the time, rather
he will use more often the pronoun "“we." Visual aids also will
help the communication process, for people learn with their

eyes a8 well as thelr ears.
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Another ald to dlalogical preaching 1s the use of "feedback."
Feedback actualizes two-way conversation. Reld says,

. . smembers of the congregation are constently supplylng

the minister with feedback cues through thelr faclal ex-

pressions, by staying awakg or falling asleep, and by their

general bodily reactions.l
Ely attempts to describe the communication process as a "dynamic,
ongoing, ever changing, and continuous" process. Feedback is

an integral part of this process. He deseribes thls process
with a dlegrams

Source —» E —» —> D -> Recelver

A Feodback <—I
In explaining this dlagram he says:

The source 1s the mind of the teacher who has determined
e. purpose for communicatlon. This ls where the ldea ori-
ginates. The source encodes (E) a message which is intend-
ed to achleve a deslired response.... A message must be
decoded (D) by a receiver utilizing sensory channels (mainly,
seeing and hearing).... The degree of success which a
given message has achleved can be determined by feedback.>’
Thus the preacher must be attentive, and must elert himself
to feedbaék cues énd interpret them, in order to see what res-
ponse 1s coming from his effort at communlication. According
to Stevenson the preacher must “look at people as individuals,
one by one, and see what they are saylng back to you pantomimi-

cally."58 of course, the preacher will have to instruct the
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hearer on the process of feedback; namely,
that thelr faces are expressive instruments of thelir minds
and spirit and that therefore they should reveal by faclal
expression thelir attentliveness and thelr desire to help
the Word be proclaimed.39
However, it must be emphaslized that this kind of feedback durlng
the service 1ls highly impersonal information. Also it 1s pro-
bably quite impreclse since 1t 1is nonverbal. In splte of these
- limitations the preacher should become sensltive to these cues
to faclllitate a two-way dialogue.
Earlier it was mentioned that the preaéher must listen
t0 hls people in order for him to be dialoglcael. However, thils
must be reclprocal; the hearer must also listen. Just as the
hearer has a responsibility to prepare himself before the ser-
vice, so also must he realize hlis responsibility during the
sermon. Howe says,
The congregation's life-awareness produces gospel alert-
ness expressed in the kind of attentliveness during a ser-

mon that helps & preacher preach. Good listening éalls

for&g good speaking.... Attentive efforts help the preach-
er.

The passive llstener learns little and his attltudes change

less. It will be primarily the job of the preacher to instilll

in the hearer hls responsibllities. He wlll have to be inspir-
ing to overcome the passivity of the hearer. People d0 not

think of themselves as particlpants in sermons. In fact, many
people resist participation. Many don't want to think and strug-
gle to develop thelr own living faith with God. Howe says that
people "come, they say, 'to get something.'"41 People wonder

what the preacher has for them that morning. It would be good
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for the preacher to occasionally use the sermon time to explain
to the congregation its part 1in preparation and during the ser-
mon. The preacher who lnstructs hls people about the distinc;
tive role of the listener, and finds time to share with them
the meaning of preaching will find tlimes of real compensation

waiting for him.
The Follow-up After the Sermon

What kind of follow-up after the sermon can help the
preacher together with the congregation become dialogical?
How can they together aiagnose their errors and remedy a mono-
loglical style? The actual fifteen minutes that the preacher
stands in the pulplt 1s not the only time that the sermon 1ls
preached. It starts before that and ends perhaps never. Howe
says,

«s e86rmons, far from being the great production of the

occasion, are only & prelliminary contribution to the ser-

of Dix meaings to the BeAnAngs of Lhe Frsncbancid.
The hearer must be glven time to glve verbal feedback to the
sermon which the preacher started. In fact, the individual
should be guaranteed an occasion to express himself. In this
way the implicit dlalogue of the creative moment of dellivery
willl become explicit.

The first way thls can be done is directly after the ser-
mon. The preacher should step out of the pulpit and allow the
hearer to respond. Paul Malte saye that this method is "no

'relevant’ gimmick," and "may be a facet of what the Lutheran
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Confessions mean by 'Christian conversation.'" He continues
by saying,
At the time of the text-readling the congregation is alerted
for conversation after the sermon. The pointed homily
lasts no more than 15 minutes, and then the preacher comes
out of the pulpit (which he's already done with his words).
The people talk with him about the sermon theme for 10
minutes. Thus the New Testament teaching about preacher
ggiuzgggig.zgeaking the Word back and forth is partlally
However, 1t 1s important to remember that whlle discussion is -
very important, "one should not have to depend upon discussion
or any other technique in order to guarantee the accomplishment
of communication."# A second method to help meke dialogue
explicit is to have an “open forum® following the service.
Reid says that members of the congregation should then be “per-
mitted to esk the minister questions about his message." He
says that there 1s a drawback, because only a few members of
the congregation have time and courage to apeak.45‘ However,
it has been seen to work very effectively on college campuses.
Howe calls these "sermon back-fire sessions," and says that
members should at this time be encouraged to say something more
than the usual inane remark, "I enjoyed the sermon."46
The third posslbility is to have a regular sermon dis-
cussion group. The dlfference between thlis ldea and the pre-
vious one 1is that the members will be regular ones, instead
of having 1t open for Just anyone to come, and also the group
maey meet at some other time than Jjust after the service. Howe

suggests that this be a group of six or so members, that they

discuss the sermon and its meaning for them, have the dlscus-
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slon taped, and then give to the preacher to study on his own,
privately, ("under the table").47 The members of this group
should be responslble. people, otherwlse their dlscussion may
end up being & “pooling of mutual ignorance." In some cases
the preacher may be presentf But with or wlithout the presence
of the pastor a certain lay-person should be designated dis-
cusslon leader. A pamphlet, Just published by the American
Lutheran Church, which promotes such "“sermon dlalogue" groups,
mentions that the

most effective use of this approach 1ls to provide the group’

members with the sermon text a week 1in advance so that

;:gebgr:gngzéon for hearing and disc?ssing the sermon
"This approach has genuine value, particularly when the member-
ship of the group tends to be fairly constant ."49

Fourthly, use may be made of small, personal groups which
meet regularly for Blble study, prayer, and dlscussion for a
good source of indirect feedback. Reéid says that "even though
the sermon ltself is not discussed specifically, the Christlan
faith is discussed, and thls creates an indirect dlialogue with
the minister's preaching."50 Fifth, the regular pastoral con-
versatlon between the preacher and paerishioner will give the
former good responses--clarifications, reactions, disagreements,
approvals, questions, etec. Of course, thlis 1ls & part of the
pastor's regular dlalogical relationship with his people, dealt
with earlier. 8Slixth, questionnaires have proved to be qulte

helpful. These help the people to react honestly and frankly,

because they do not have to confront the pastor personally.
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There 1s & great deal for the preacher to learn through this
method, but 1t would surely require much bravery on his part,
for he may be alerted to the fact that he is not communicating
at all. Questionnaires of different kinds are reciprocal; that
is, they help both the preacher and the hearer. A questlionnalre
may be in the form of a self-test, written on a bulletin insert,
for the hearer to take on his own anytime after the service.
Lionel Skamser says that in such a test,
most of the questions deal with the sermon text. They
focus attentlion on historlcal facts related in the text,
the doctrine or doctrines it proclaims, and tgi under-
standling and appllication of the text to life.
While such a self-test is primarily to help the hearer recall
the message of the sermon, an arrangement should be made for
the preacher to go through some of the completed tests. There
are, however, other questionnaires that will help the preacher
more dlirectly. James T. Hall has done extenslve work in this
area.
It must be emphaslized once agalin that the sermon is not
only that whlch goes on in the formal setting of the liturgy
of the church service. Howe says that after the service "“the
sermon should go into orbit," and that tﬁére is much beyond
the preacher's pert in the sermon.
Now we are thinking about the people's sermon which is
to be delivered by them in the world by means of the dual
languages of relationship and word.... If the sermon 1ls
more than & mere discourse and ls instead the means by
which the meanings of God and man meet, then_it is not

complete until it is trenslated into action.>d

Either verbally or non-verbally the hearer responds in the inter-
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actions of.iiving in the world what the Word of God means to
him. 5o dialogue is sparked among the people of God in theif
daily living. Luecke says,

The prophetic offlce was committed not merely to preachers
but to the church. Thls requlres...dlscussion on the part

of many members in the church, and mutual counsel and ex-
hortetion.... |

"Genuine preaching must be the authentic and mutual witness
of all the people of God, sharing with each other their exper-

iences of God's presence in their lives,..."22



CHAPTER IV
METHODS OF DIALOGUE PREACHING WITH TWO OR MORE PREACHERS
Pros and Cons of These Methods

Brlief mention must be made of other methods of dialogue
preaching, While dlalogué as principle ‘is mandatory, it can
and should be used in any number of methods of communicatilon,
all of which are'Optlonal. Experlimentation has been made today,
as 1t has certalnly in past ages, lin other methods of preaching.
In fect, forms should change and be adapted, otherwise vitality
will be lost. Some of these experimantal methods have included
preaching with two preachers. Merits of thls kind of preaching
mey include the following: It ls perhaps one way to have more
direct involvement of the hearer; that is, he may be able to
ldentify with one of the speakers, and thus have his views ver-
bally expressed in dialogical relationship with an opposite
position. It must be stated that this method of having two
preachers 1s a way to introduce variety and freshness. It may
be a way 10 open & window in a sometimes stale atmosphere.
Barrett mentlons other advantages to this dlalogue method:
l. Thlis method has the advantage of expressing the falth
in a serlies of answers to the questlions which people
frequently askeses o«..1t 1s at least possible to...present
the faith as a series of real answers to real questlons.
2. Most people find 1t easler to listen to two voilces
than to one. After a time, even the best monologue 1is
likely to have a somewhat soothing effect on the audience.
Where the dlalogue method is used--Jjust at the point when

the preacher 1s in danger of sending his congregatlion to
sleep, the new volce chimes in discordantly and the con-
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gregatlion wakes up.?!
Certainly, drawbacks there are. Perhaps the hearer will not
ldentify with one of the speakers. Perhaps theilr positions
will be totally unfelated to his real concerns. For him the
dialogue sermon will be about as relevant as a seminarian in
the midst of a ladles' coffee-klatsch, or knitting circle.
It must be remembered that the main objective of preaching is
that the people are in dlalogue with the preacher, not preacher
with preacher. Skoglund mentions another difficulty:

Dialogue preaching requires both skill and discipline.

It 1s far easler to prepare and present a monologue writ-

ten and glven by one person than to develop a thought pat-

tern which utllizes two or more volces, for dlalogue is

more than animated conversation about a subject and more

than just a publiecly presented bull session. Dialogue

1s skilled, disciplined and imaginatively planned conver-

sgtion directed toward the presentation of a specifilec truth.2
Also it may be harder for some people to get used to two voices

than one.
The Different Types

There 1s a wlde range of possibilitles for the use of more
than one preacher in the chencel. A simple type (which is more
devotional than dialogic) is a situation where two preachers
take turns readlng parts of a cendlelight service, in which
different candles represent different virtues. Thls 1s quite
a contrast to a dlalogue sermon whére two preachers take part
in an intense, dramatic search for the realitles of life.

Chancel drama, which goes back as.far as the 1920's, has

proven to have a wilde range of possibilities. Certainly it
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would be important for the drama to be representational rather
than presentational. In the latter kind the actors would be
performing for the "audience." The viewers participate only
passively. In the former the actors "represent" the views of
the members of the audlence. Thls necessltates active partlci-
pation from the audlence, and obviously willl be dialogical.
Another method of dialogue preaching with more than one preach-
er may be called the "Huntley-Brinkley" approach. Perhaps in
a news reporting style two persons will discuss different as-
pects of a religlous 1ssue, 1.e. the current mission field of
the church.

A third method may be that of role playing. Perhaps the
most important kind of role playing will be that of advocatus

disboli, or the devil's advocate. Barrett says that this con-

cept was developed in the Catholic Church of the Middle Ages
and that it is still employed by the Roman Church in the pro-
ceedings which lead to the canonizatlon of saints. He continues,

Those who argue in favor of the canonization of salnts

are opposed by a devil's advocate, advocatus diaboli,
whose task it 1s to state all the arguments against canon-
lzation. At a later date, some of the Jesult preachers
used a simllar technique 1in church and during missions.
One prlest proclaimed the gospel or taught the faith whille
another represented the polnt of view of the athelst or
unbeliever. The central idea was to exhibit to the people
the power and the capacity of Christian thought to meet
and overcome difficultlies and objections,

Barrett then brings the method up to date by saying,

Where the dlalogue method 1s used today, it is stlll usual
for the interrupter to play the vart of the unbellever
or skeptic. For the purpose of the dlscussion, he usually
adopts the attitude of & man hostile to Christianity.J
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8o this method mey involve the occaslon where a bellever plays
the role of a skeptic, unbellever, or atheilst and confronts
another believer (usually regarding the broad topic of faith).
The skeptic's main question will be: why should the believer
not belleve.

Other possibilities of role playing may include the fol-
lowing: When several persons, representing authentic characters,
re-enact a scene or event from Blble history. Their roles will
be clearly defined. A suggestion is Jesus' and Nicodemus's
nocturnal coﬁversation, or else a Christmas pagent. Those who
prepare this dialogue "bermon" will be sure to start with the
life situations of the people who will be In the audience and
call to life Bible personalities with whom they can identify.
Another possibility may be when two persons take different
viewpoints on an issue and discuss 1t openly. The difference
between this and “dévil's advocate" 1s that here the role play-
ers are both believers trying to decide what the church's stand
should be on a particular issue. James A. Plke and John W.
Pyle give several suggestions for dialogue sermonslof this type
of role playing. Such sugéestions are: "Shouldn't the Church
stay out of politics entirely and just concern itself with mak-
ing individuals better?" "Does communiesm provide a better dy-
namic for sociael change than Christianity?" "Isn't the Church
lagging behind in the elimination of segregation?" "“What busi-
ness have our Churches imposing thelir religion on people in

countries with other faiths?"4
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There are many other possibilitles. Dialogues with a youth
and leader on pertinent issues with youth-adult relations may
be very worthwhile for a youth service. Dialogues with men
representing various occupatlions dealing with questions of how
to live as & Christlan in the world tbday may be beneflclal
to professional or working-class people. A dlalogue may be
arranged to have tﬁo preachers discuss or analyze a Biblical
topic--such as, the grace of God in the 0ld Testament vis-d-vis
the New Testament. This method will.not involve an argumenta-
tive etyle (as in the "devil's advocate"), but rather a com-
plementary style; that 1s, each speaker will enhanpe or clarify
the statements of the other speaker. 1In a service deallng with
marital relations, an attempt may be made to show how dlalogue
can. heal broken relationships. If you even have extra-speclal
talent, like that of ventriloqulism, you can converse with a
dunmy, llke Pastor David Eberhard of Rlverslde Lutheran Church,

who converses in his pulpit with & red-haired dummy named Clancy.



CHAPTER V
CONCLUSIONS

It is mendatory that the preacher understand and use the
principle of dlalogue 1n his total relationships with his peo-
Ple, and speciflcally in hls pulpit preaching. The preacher
may then be free to use any and all of the methods of dlalogue
preaching, The obJection cannot be ralsed by him that the Holy
Spirit 1s going to do what he wants with his preaching of the
Word no matter how he does it. He must realize that benefits
are in direct proportion to the amount of effort he puts into
his preaching. Modern philosophy and the study of communlcations
have blessed us with increased knowledge about how people learn.
Surely this 1s a gift of God the Holy Spirit, Who desires to
turn men to the Lord Jesus Christ. Preachers of the Word of
God through the Holy Spirit must make a great effort to speak
thls Word dialogically to the people of God. Then when the
people of God witness to0 each other dialoglcally the future
of the church will be very promising.
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