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CHAPTER I

THE NEED FOR AN EXEGETICAL STUDY OF THE PARABLES
OF THE TALENTS AND THE POUNDS

The purpose of this paper is to present an exeget-
ical study of the parables of the Talents and the Pounds
in order to compare them in terms of their content, pur-
pose, and character. The parable of the Talents is found
in the Gospel according to St. Matthew (25:14-30), while
the parable of the Pounds is recorded in the Gospel accord=-
ing to St. Luke (19:11-27).

The need for such a study becomes apparent if one
but scans the various commentaries or specialized parable
studies which deal with these two stories. Because these
parables at once demonstrate both a remarkable similarity
and yet a striking individuality, there is almost a singu-
lar lmck of uniformity on the part of the commentators as
to the relationship of the one parable to the other. It
is our intention to deal with these parables rather ex-
haustively in the light of modern research in an attempt
to find a solution to this problem.

We propose to carry out our purpose within the scope
of four chapters. Chapter II deals with the general
questions of introduction involved in parable exegesis.

It is concerned first, to present a brief outline of recent

tendencies in parable exegesis; second, to define the term,
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"parable"; and third, to decide on a proper interpretation
of Mark 4:10-12, where the evangelist records the reason
for Jesus' choosing the parable as a medium for his preach-
ing and teaching activity.

Chapter III reviews the respective contexts of the
parables of the Talents and the Pounds. First, it takes
cognizance of the fact that eschatology, both realized and
futurist, plays a major role in the ground plan of St.
Matthew's Gospel. At the same time, it demonstrates that
the question of history is a primary concern in the Gospel
of St. Luke. Furthermore, an examination of the immediate
contexts of these parables reveals that both are eschato-
logically oriented. The conclusion, then, is that both
the parable of the Talents and the parable of the Pounds
has an identical eschatological reference, despite the fact
that each Gospel moves within its own unique framework and
theological orientation.

Chapter IV presents a detailed anglysis of these two
parables. First, the parables are translated; second, a
preliminary comparison is made of the two texts; third,
each text is handled in detail; and fourth, the problem of
the Sitz im Leben for each parable is discussed.

Finally, Chapter V summarizes our study. The longer

discussion may be summed up in the following statements:

1. Both parables share a common foundation--the
story of the master who proves the fidelity of
his slaves.
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Despite the similarity of a common story, however,
each parable displays a disgtinet individuality.

This tenslon between simllarity and dissimilarity
suggests that Jesus told the same basic story on
two different occasions, each time adapting it,
adding to it, or changing 1t in order to serve the
particular situation. Thls explains why we have
the two versions as they are.

Because each evangelist transmits a different
version of the same baslec story, these two
parables could hardly stem from a single Q
pericope, but must be traced to the sources M
and L, respectivelye.

In regard to thelr content, both parables are
eschatological parables in the narrower sense of
the term, l.e., they both relate to the Final
Judgment and the Second Coming of Chrilst.

Furthermore, both parables are allegorical par-
ables, for each evangellist attributes a signifi-
cance to the characters and events of hils story
which stands beyond their literal meaninge.

Both parables also serve Christlan paraeneslig-—-—
they exhort Christilans to absolute diligence in
the tasks of the Savior.

Finally, the examination of these parables allows
us both to appreciate the progress of present
day parable exegesls as well as to consider its
principal danger.




CHAPTER II

GENERAL QUESTIONS OF INTRODUCTION IN
PARABLE EXEGESIS

A. Some Recent Tendencies in Parable Exegesis

A survey of recent tendencies in parable exegesis
ultimately has to do with the work of three men, namely
A, Jilicher, C., H. Dodd, and J. Jeremias. It is largely
by means of the principles these men have laid down that
present day scholarship attempts to understand the parables.
The concern of A. Jlllicher was to free parable
exegesis from the allegorical method of interpretation.l
In the first volume of his two volume set, Jlilicher traces
the entire history of parable exegesis beginning with
the earliest church fathera.2 He demonstrates how one
scholar after another persists in forcing the parables to
support the massive structure of the church's theology.
Almost every man operates with the fixed principle that
what the parables do not contain explicitly, they still

contain implic:l.tly.5 A classic example of such exegesis

1 5
Adolf Jlilicher, Die Gleichnisreden Jesu (zweite
Auflage; Tibingen: J. T. B. Mohr (Paul Siebeck), 1899),
I’ m.

2Tbid., pp. 203ff.
31vid.
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is St. Augustine's interpretation of the parable of the
Good Samaritan. Some of the particulars are the follow-
ing: The man in the parable is Adam himself, Jeruszlem is
the heavenly city, Jericho signifies the moon and, there-
fore, man's mortality, the thieves are the Devil and his
angels, the beating of the man is persuading him to sin,
leaving him half dead refers to man's dichotomous nature--
he lives because he knows God but he is dead because he is
ravaged by sin, the priest and the Levite refer to the
priesthood and ministry of the 0ld Testament which are
powerless to mediate salvation, the Samaritan refers to
Jesus, the caring for the beaten man is the work of salva-
tion, the beast refers to Christ's incarnation, the immn is
the church, the "morrow" is the resurrection, the money
indicates the two precepts of love, and the innkeeper is
St. Paul.*

Jillicher's reaction to such fanciful interpretation
was sharply negative. He asserted that each parable is
to be understood only in terms of its literal meaning.5
The one point of contact between the story as such and the

spiritual truth which it intends to convey is to be found
in the tertium eomgarationis.6 The necessity for this is

4 <
C. H. Dodd, The Parables of the Kingdom (revised edi-
tion; London: Nisbet & Co., 1950), pDe Llf.

SJtlicher, op. cit., pp. 80, 117.
61pid.
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twofold: <first, 1t protects the members of a parable
from being forqed to render spiritual truths which they
do not contain; second, it also guards against attributing
the members an independent value apart from the whole.

Furthermore, Jilicher stressed that the interpreter
was to concern himself primarily with the meaning of the
original parable.7 To do this, one must distinguish
between tradition and redaction within any unit, between
the parable as Jesus originally told it and the form in
which the church has handed it on.8

The ultimate goal toward which JUlicher strives is to
focus the total text of any parsble into the broadest men-
eral truth which it will admit.9 An example of this is
the following maxim by which he explains the ultimate |
meaning of the parables of the Talents and the Pounds: i
"guf treue in allem, was Golt uns anvertraut hat."10 l
Jllicher advocates this, of course, partly because such a
maxim presents a complete defense against the allegorical
method. Where the allegorist looks for meaning in every
detail, Jilicher sums up the entire parable with a single

generalization. But Jlllicher further advocates this because

7;9;2., Pps 1=24.
81p1a.

%1bid., p. 105.
101pi4., II, 481,
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in his opinion Jesus was primarily a teachsr of wisdom.ll
As suchy; Jlilicher reasons that it is precisely the gensral
maxim which will most suitably bring the orizinsl mezning
of any parable to light.

To summarize, Jllicher emphasizes the following basic
principles in his parabls exegesis: (1) that the exegete:
is to recover the original parable from the text just as
Jesus narrated it; (2) that the story of the parable is to
be understood in its litersl terms; (3) and that the ulti-
mate meaning of a parable is to be rendersd according to
its tertium comparationis as a genersl msxim.

Jillicher's arguments were forceful and convincing.
_As a result, his principles of parable exegesis soon became
the norm for scholarship in this field. But with the rise
of Formgeschichte and its emphasis on a specific Sitz im
Leben for each Gospel pericope, criticism gradually mounted
against him, particularly at the point of his detached
"maxim-type" applications of the parables.

Porhaps more than anyone else it was C. H. Dodd who
initiated this criticism. He asserted that Jesus was not
"an eminently sound and practicsl teacher, who patiently

led simple minds to appreciate tha great enduring common-
places of morals and relision,“12 but that, in reality, he

1i1y,34., I, 148ff., 182.
12p0ad, op. it.s D. 25
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bore a message of corisis; hence, his parables, too, "boar
upon the actual and critical situation in which Jesus and
his hearers stood."l5 But this means, argues Dodd, that
we cannot content ourselves with merely reducing the par-
ables to general truths, but that we must understand each
parable in terns of its role in the mission and message of
Jbsua.14

But this, in turn, impliecs that the interpreter must
now determine each "particular setting" in which Jesus
first delivered any one of his parables.15 One clue for
this is to be found "in such ideas as may be supposed to
have been in the minds of the hearers of Jesus duxring his
ministry."ls Once this has been accomplishad, Dodd claims
that it iz then possible Ho determine the original meaning
of any parable, a meaning which is "congruous with the
interpretation of His own ministry offered by Jesus in
explicit and unambiguous sayings. « « Y

Thus, Dodd builds oan the woric of Jilicher. At the
same time, he offers a radically differsnt view of Jesus'
person and work and insists that the application of the
parables can be determined only by considering the original

situation in which Jesus first narrated them.

15;g;g., P. 26.
1*;9;9., Pe 24.
151bid., p. 26.
161p14., p. 32.
171p14.
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The emphases which Dlodd brought forwaxd were adopted
by J. Jeremias. The latiter's contribution consists in
carrying Dodd's work to ite logiczl conclusion, but with
modifications. Whereas Dodd restricts himself to the par-
ables of the kingdom and interprets them in terms of his
concept of "realized eschatology,"la Jeremics deals with
all of the parables and attempts to detcrmine every insight
which they offer into the times and message of Jesus.1?
In brief, Jeremias works on a broader basis than Dodd.
Furtheruore, whereas Iodd is content to lay down two very
general rules for deriving the original Sitz im Leben of
a raruble,ao Jeremias rigorously defines no less than nine
fundamental laws, the application of which is designed to
locate every possible stratum cof tradition and redaction

recognizable in the parsbolic units.21

The immediate goal
for this is to identify each of the tio or more Sitiz im
Leben which any one parable has served.22 Ultimately,

however, Jeremiag's goal is to work back to the "ipsissima

181bido’ Do 51.

1950achinm Jeremias, Die Gleichnisse Jesu (fiinfte
Auflage; GS8ttingen: Vandenhoeck & Ruprecht, 1958), passim.

20poad, op. cit., pe 32.
2lyoremias, op. cit., ppe 5-97.
22Ibid.. passin.
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!ggbgggg."aa Where Dodd, then, secamches the parables in
order to nmake them support his concept of realizesd sscha-
tology, Jeremias searches them in an attempt to meat the
"higstorical Jesus."
A summary of recent tendencies in parable exegesis
reveals the following:

l. The allegorical nethod of interpretation as
practiced in_former centuries has been generally
discredited.24

2. In its place there is the attempt to understand
each parable in terms of its original Sitz im
Leben in the life and mission of Jesus.

%« This, in turn, has led scholarz to attempt to dis-
tinguish between tradition and redaction within
any paraeble-——between the parable as Jesus snoke
it and the parable as we have it in the Gospels.

4, Recently, some scholars have also made parable
exegesis serve dogmatic purposes as, for examcle,
when Dodd uses the parables to postulate his
doctrine of rezlized eschatology. or when Jerenias
uses them to locate the very words of the "his-
toriczl Jesusg.”

Despite the great contributions which Jiilicher, Dodd,
eand Jeremias have made to parable exegesis, that type of
method which they have developed betrays at least one danger-—

ous weakness which R. Morgenthaler notes--that the atiompt

251bid., D 16.

2%In order to avoid later misunderstandings, it is
necessary to point out that one must draw a sharp distinc-
+ion between allegorical interpretations which are justified,
and those which are not. The exegete is justified in inter-
preting a parable "allegorically" when he has good reason
to believe that the evangelist himself understood the par-
able in this way. For example, when Matthew, in chap. 24-25,
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to derive an originzl and specific Sitz im Leben for each
parable can often lead to pure fabrication;ﬁg-—;; measure
the truth of this, one need only read some of the purely
hypothetlecal constructions whichlnodd and Jeremias form-
ulate ln order to reconstruct the original life situation
of several of the parables. Ve shall encounter an example
of this as wve advance into our work on the Talents and the
Pounds .

Be. The Definition of 7/‘«/ oéﬂa ) 7/

A primary problem of Introduction in parable exegesis
is the definition of the term "parable." The word itself
is the Greek counterpart of the Hebrew UJk)(Hashal).
”o?ox/ﬂo J?’ may be defined as “eine Red:f:rn:. die durch

Nebeneinandersiellung von Gleichem, durch Vergleichung zu

presents Jesus' discourse on the last times and the Final
Judgment and includes in thls section a serles of parables
to admonish the disciples to watchfulness and faithfulness,
1t becomes obvious that the master who goes away (Matthew
24:45,46) and the bridegroom who suddenly appears (Matthew
2536) are none other than Jesus Christ, that the slaves
refer to the disciples (Christians) (Matthew 24:45ff), and
that the lLord's sudden return (Matthew 24350) refers to
Christ's Second Cominge. In these instances, the entire con-
text compels one to draw these conclusions. On the other
hand, for the exegete to proceed allegorically without any
textual motivation, such as St. Augustine does with the Par-
able of the Good Samaritan, is an unjustifiable approach to
the text. In the last analysis, however, what 1s Justifilable
in parable exegesis and what 1s not can only be determined
most often by sound Judgment. Cf. Dodd, op. cit., pp. 21,
153, 162ff; Jeremias, ope cit., pPp. 43ff.

25
Robert Morganthaler, "Formgeschichte und Gleich-

nisauslegung,”" Theologische Zeitschrift, VI (Heft 1, 1950),
151 .

Ll AR B i B R R RRESBENERSRREERER=
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Stande kommt oder darauf beruht."as The point to note is
that r‘7o d/ﬂah'; emphasizes a comparison of two things
placed side by side.
The difficulty, however, is that traditional exegesis
has been accustomed to make sharp distinctions between the

various types of comparisons. Jlllicher differentiates

between metaphor, allegory, and parable, and then divides
the parable, in turn, into the similitude (Gleichnis), the
fable (Fabel), and those narratives which present a note-
worthy example (Beispielerz&hlung).27

But Jeremias has shown that all of these distinctions

e

are "an unfruitful endeavor" (ein unfruchtbares Bemiihen).

For the very character of the term Mashal is such that it
comprehends all of these categories, and, what is more, it
makes no distinction whatsoever between them.28 Accordingly,
it is pointless to attempt a detailed definition of w—ae/aaﬁo;\y'

in the interest of bordering off one type of Mashal from
another. On the other hand, such a definition is valuable
in that it describes the character of a parable. One such
definition is the following:
[A parable] is . . . a connected narrative, whether
of events in human life or of a process in nature,

by which some great spiritual truth is illustrated
or enforced. It is not a mere similie, which may

26!1“110!131" ODe cit.' Pe 56.
271bid., pp. 55£f., 58£f., 80, 98, 1ll4.
28Jeremias, op. cit., pp. 13f.
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be expressed in a single clause; or even a detailed

comparlson of one thing with another; but a little

history, which might be read merely for its own sake,

but vwhich, as used by the Great Teacher, was made

the vehicle of 155truction or warning, of comfort

or condemnation.<-
The important thing to remember is that a2 parable presents
a comparison. By narrating a story from the realm of
common, human experlence, Jesus presents a spiritual truth
in line with hils mlission and message.

C. The Interpretation of Mark 4:10-12

Important for the interpretation of any parable is a
clear understanding of Mark 4:10-12, since it is here that
we are told the reason for Jesus' speaking in parables.
Thls passage reads as followa:

And when he was alone, those who were about him with

the twvelve asked him concerning the parables. And

he said to them, "To you has becn given the secret

of the kingdom of God, but for those outslde every-

thing l1a in parables; so that they may Indeed see

but not perceive, and may indeed hear but not under-

stand; lest they should turn again, and be forgiven.

The extreme difficulty of interpreting this passage
becomes apparent if one scans severzl of the commentarles.
Jllicher, for example, believes that in view of the saving
character of Jesus' migsion, it is impossible to interpret
Mark 4:10-12, in the sense that Jesus wanted to conceal

truth rather than reveal 1t.3° Jiilicher's only explanation

2%1111em ¥. Taylor, Parables of Our Savior (New York:
Hodder & Stoughton, 1386), pe 2.

305ulicher, ope cit., p. 146
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1s that Mark rasﬁioned this saying for a specific reason,
in this case as an attempt to explain vhy not everyone who
heard Jesus' message belicved on him. Mark, then, reasoned
as follows: all people who heard Jesus did not belleve;
therefore, Jesus intentionally concealed truth as well as
revealed 1t;31 In this way, Jllicher postulates a tension
between Mark and Jesus and claims that it is “either--or"--
elther belleve Jesus when he says that he came in order that
men might know the truth, or belleve lMark who says that
Jesus purposely concealed the truth by speaking in parables.32

Dodd to a certain extent echoes Jllicher, declaring
that Mark 4:10-12 is "a plece of zpostolic teaching,"
vwhich stems from the Hellenistic world, where “the use of
ryths, allepgorically interpreted, as vehicles of esoterlc
doctrine, was widespread, and something of the kind would
be looked for from Christisn teachers.">> So Dodd likewise
represents a theory of misunderstanding between the early
church and Jesus.

A third and very recent interpretation of Mark 4:10-12,
1g that presented by W. Marxsen. DMarxsen bases hls exegesis

of the passage on the principles of Redaktionsgeschichte.

3l1pid., p. 147.
321p1d., p. 148.
33podd, op. eit., pp. 14f.
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According to him Mark 4:11,12, stem from the hand of Hark?4
As such, they represent redaction and, therefore, are to
be interpreted out of the age in which Vark lived.>? Con-
sequently, this means that we are no longer dealing with
Jesus' sltuation nor the reason why he spoke in parables,
but that we are dealing with a sltuztion of the early church.36
The followers, then, to whom Jesus addresses thls passage,
reoresent. the chureh.37 The point of reference 1s the
church's total preaching activity, and not her mere recita-

38

tion of parables. "Phe secret of the kingdom of God"

(Mark 4:11) refers to Jesus' Messiahship, which has been
revealed to the church through the Spirit.39 Those who
are "without" (Mark 4:11) refers to all who live beyond the
fold of the church, and because they have no share in the
Holy Spirit, they are not enlightened, 1l.e. they do not

recognlze Jesus as the Hessiah.ho The result ls that the

341114 Marxsen, "Redaktionsgeschichtliche Erklirung

der sogenanten Parabeltheorie des Markus," Zeitschrift
f8r Theologie und Kirche, LII (Heft 2, 1955), 260.
351bid., p. 267.
3§IHEQ-
3Trpa.
380,

3%1p14., p. 268.
on_b_id_-' _Dp. 268ff.
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preaching of the church strikes these people as parables,
1.e., riddles.*1 But because Verk's text also refers to
repentance and forgiveness, we have here a reference to
the church's conviction that at any time her preaching may
take effect so that those who do not believe may repent
and find forgiveness.42
¥While this interpretation is certainly provocative,
1t rests on at least one presuprosition which is very
questioneble=--that Mark 4:11,12 is to be interpreted solely
out of the time of Mark and not at all from the time of Jesus.
Jeremiag, on the other hand, presents a very accept-
able interpretation of Mark 4:10—12.43 He explains the
Greek of our text In terms of its counter-translation into
Aramaic, and then renders the passage and his eonclusion
as follows:
"Eueh hat Gott das Geheimnis der Gottesherrschaft
geschenkt; denen aber, dle draugsen sind, ist alles
ritselvoll, auf dass sie (wle geschrieben steht),
sehen und doch nicht sehen, hiiren und doch nicht
verstehen, es sel denn, dass sie umkehren und Gott
innen vergebe."! Das Logion redet, des lst unser

Ergebnis, also gar nicht von den Gleichnissen Jesu,
sondern von gseiner Predigt Bberhaupt. Den Jlingern

Al1sa.

42“1&-. Pe 270.

43°f. algo the fine study of thlis passage made by
T. We ¥anson, The Teaching of Jesus (seventh edition;
Cambridge: The University Press, 1951), Ppe 57-8l.
He states his conclusion (pp. 78f.) as follows: "the
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ist das Geheimnis der gegerwlrtigen Basileia ent-
hilllt, den Draussenstehenden bleiben Jesu Worte
dunkel, welil sie Seine Sendung nicht anerkennen und
nicht Busse tun. So erfilllt sich an ihnen die
furchtbare Weissagung von Jes. 6, 10. Dennoch bleibt
eine Hoffnung: "tun sie Busse, so wird Gott ihnen
vergeben." Der letzte Blick ruht auf Gottes ver-
gebenden Barmherzigkeit.
According to Jeremias, then, Mark 4:11-12 deals with Jesus'
total preaching activity and refers only indirectly to his
speaking in parables. Seen from this point of wview, Mark
states that the purpose of the parables, even as the pur-
pose of all Jesus' preaching, was not to proclaim riddles

but to preach the one mystery of God's sovereign reign,

form in which the words were spoken by Jesus approximated
to what we find in the Targum, and . . . the Marcan version
rests on a misunderstanding of the Aramaic due mainly to
the ambiguity of the particle | . We may conjecture that
what Jesus said was:

To you is given the secret of the Kingdom of God; but all
things come in parables to those outside who

See indeed but do not know
And hear indeed but do not understand
Lest they should repent and receive forgiveness

where the last words would seem to mean: 'For if they did,
they would repent and receive forgiveness,' . . . The
passage will then be in complete agreement with what we
learn elsewhere in the Synoptic Gospels about the nature
and object of teaching in parables. It will be clear that
the purpose of parables is not to harden the hearts of the
hearers, but that it is the hardness of heart of the hearers
that defeats the purpose of the parables."”

44Jeremias, op. cit., p. 1ll.
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namely, "the mystery of its present 'breaking in' in Jesus'
word and work."45
The strength of thls interpretation ls-apparent. In
the first place, it does not postulate a radical misunder-
standing between Jesus and Fark or between Jesus and the
church. Second, it ascribes to the parables a dynamilc

role in the preaching of Jesus. Perhaps in a secondary

way the parables d1d have the purpose of teasing the people

into "active thought,“46

of “"attracting attention.“47 of
pointing out that there are "spiritual facts which under-
lie all processes of nature [ﬁnd] all institutions of

w48 on of "eonvineing even the reluctant

human soclety,
will of its truth.“49 But all of these purposes are minor
when compared to the primary intent of the parables-=to

open men's minds to the person and message of Jesus.

At this point we have concluded the general mattcrs
of introduction which must precede an exegetical study

of the parables. This opens the way for us to concentrate

%51p14., p. 12.

46n0ada, op. cit., p. 16.

47Taylor. Ope cit., Ps T

4aR.toha.rd Chenevix Trench, Notes on the Parables of

Our Lord (seventh revised edition; New York: D. Appleton
E COey i555). P 22.

4934 epfried Goebel, The Parables of Jesus: A Method-
olo 1093 Exposition, 1n'cInrk's Forei Theologlical Library
tﬁs'%'—m urght T. & T. Clark, L 18'53)'._EW, ?_E—.
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specifically on the chosen parables of the Talents and the
Poundse. In line with this, we shall first consider the
Gospel context of each parable, then the immediate context
of each parable, after which we shall relate the two

parables to each other.




CHAPTER III

A REVIEW OF THE CONTEXTS OF THE PARABLES
OF THE TALENTSE AND TEE POUNDS

A, The Gospel Context of the Parable of the Talents

The parable of the Talents is found in the Gospel
according to St. Matthew (25:14-30). Our first task
toward understanding this parable is to gain an insight into
the character of Matthew's Gospel as s whole. This has been
most excellsntly provided for us by H. Waectjen in his unpub-
lished doctor's thesis on the Transfirmation of Judsism
According te S5t. Hatthew.l In the folliowing paragrzphs we
shall draw liberally from his work.

According to Waetjen, an snalysis of Matthew's struc-
ture reveals that this Gospel presents "the theology of a
realized eacha'bon.“2 It is 8 "gospel of the Kingdom that
hag come, the Kingdom that is hsre 2nd now. "2

Working with this theme, Vaetjen demonstrates how the
total pattern of Matthew's Gospel develops this one central

thought. He points out that in the first chapters of the

lﬂbrman C. Waetjen, "The Trangformation of Judaism
According to St. Matthew" (unpublished doctor's thesis;
Ebernard-Karls-Universitit, T#bingen, 1958).

21bid., pe 153.
3Ibid., p. 15%
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Gospel and in the Sermon on the Mount, Matthew pictures
Jesus as "Moses redivivus," the fulfillment of Deut. 18:15.4

For like Moses, Jesus was called to deliver God's
people. Like lioses he was persecuted as a baby by
an evil regent. He came out of EBgypt. He performed
wonderse » « « Sut most ddportant of all, like Moses
he handed down the Torah,.”?

But all of this, says Waetjen once more, "could signify
only one thing: the eschaton had srrived, the Last Times,

when Israel's great Exodus would take place, had been in:ng-

urated. o« o ¢"6

The next section in Matthew deals with the chapters
on miracles. Vaetjen interprets them as follows:

To support this proclamation oi Ghe inaugurztion of
the Kingdom, to make the arrival of the new Age a
vislible reality to those who are being evangelized,
Jesus performs mirscles. « . concrete signs of
the divine restoration. . . .7

The miracle chapters, in turn, are followed by the
sending out of the disciples. Waetjen points up the mean-
ing of this as follows:

To achieve the widest circulation of the good news
of the Kingdom and to give the broadest demonstra-
tion of its reality by outward signs, Jesus dis-
patches His disciples, twelve of them, on a propa-
ganda mission, endowing them with the

to heal all maladies and to cast out demons.8

412&2-

SIpid.

G!EEQ-

7;9;9., PP 173%.
8Ibid., p. 174.
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The climax of this total development, however, is the
pession. Waetjen explains this as follows:

The climax of the whole eschatological drama, which
Matthew is setting forth, is achieved in the passion
of Jesus z2nd in His subsequent resurrection from the
dead. As in the preceding narratives of the life,
words and deeds of Jesus, reference to the prophetie
doctrine of the Last Times is both implicit and ex-
Pplicit, but here it becomes a conclusive demonstra-
tion of the actual and ultimate reslization of God's
Hell in the course of history. At long last the sal-
vation which Isresel and all the tribes of the earth
yearned for, the galvation which was gradually un-
folded in the course of history, is a present reality.
And its reality is contained and culminated in_this
one person, Jesus the Messiah, the Son of Man.

But in the passion, contends Waetjen,

dimensions have been enlarged, for He is no longer
merely the personification of the saved remnsnt.
His role has been extended to the proportions of the
gaving remnant. And as the Saving Remnant and the
Suffering Servent, He identifies Himself with the
Israel after the flesh, the lsrael that must be
judged, purified, tried by fire, if the new Israel
is to be born, if God's new covenant is to be
established and if God is to find that long-awaited
Kingdon, which is cosmic in scope and is ruled
directly and immediately by Himself.

In this way, then, the great and final exodus is
achieved. At the death of Jesus divine Jjudgment
falls upon Israel, of which He Himself is the em-
bodiment. At the same time the veil of the temple

is rent, and Jahweh comes forth to crush the

enenies of Israel, to destroy the power of the hosts
of evil. Thus, at long last the eschaton has conme.

« « « However, it does not only mean an end; that

is, the end of "This Age" and its domination by the
forces of evil, The eschaton also signifies a begin-
ning; it is the inaugursetion of the restoration of
the Age to Oome. And this is validated by the appear-
ance of the "holy ones" in Jerusalem . . . [who bear]

91bid., p. 175
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witness to the singular victory of the Lord, and

by "Christ Himself" in his resurrection. . . .

For even as He once came out of the waters of the

Jordan in baptism, so He now arises out of the deep

waters of death, which had unsuccessfully attempted

to engulf Him.10

According to Waetjen, then, the remarkable unity
which pervades Matthew's Gospel is its eschatological
character. Assuming that this analysis is correct, it
is relevant to inquire how the parable of the Talents fits

into this theological framework. To do this we now move

on to examine the parable's immediate context.

B. The Immediate Context of the Parable of the Talents
The parable of the Talents is located in the immediate
context of Matthew 24-25. A survey of these chapters re-
veals that they deal specifically with eschatology, but
that the tense is future rather than present. The follow-
ing is a brief outline of these chapters.

l. Matthew 24-25 present a discourse of Jesus directed
to the disciples. They are on the lMount of Olives
(Matthew 24:3), and what Jesus says comes as a reply to
the following question placed by the twelve: "Tell us,
when will this be [the destruction of the temple (Matthew 24:2)1,
and what will be the sign of your coming and the close of
the age?" (Matthew 24:3).

101p14., p. 176ff.




24

2« In snswer to this question, Jesus recounts the
various signs which wlll forecast the end. He mentions
the following: +there will be the coming of the Antichrist
(Matthew 24:5); there will be wars and rumors of wars
(Matthew 24:6ff.); there will be suffering, apostacy, and
the deceit of false prophets (Matthew 24:9ff.); there will
be the appearance of the abomination of desolation, the
flight of Christians, the untimely shortening of the age,
and the deceit of false prophecy (Matthew 24:15ff.); fin-
ally, there will also be the signs of the heavens, the sign
of the fig tree, and the comparison of the last days with
the days of Noah (Matthew 24:29ff.).

3. Once Jesus has recounted the signs, he underscores
this teaching by admonishing the disciples to be watchful
and faithful. He does this by narrating a series of par-
ables as follows: (a) even as the householder who expects
a thief is watchful, so the disciples "must be ready; for
the Son of Man is coming at an hour you do not expect"
(Matthew 24:42ff.); (b) or even as the slave is to be faith-
ful and wise who is set over the master's household while
he is away, so each disciple, too, is to be "faithful and
wise," otherwise "the master of that servant will come on
a day when he does not expect him and at an hour he does
not know, and will punish him" (Matthew 24:45ff.); (c) or,
again, even as there were ten maldens who were waiting for

the bridegroom but only five were wise enough to bring the
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neceesary oil which their lamps would require for the long
wateh, so the disciples are to be prepared and "watch . . »
for you know neither the day nor the hour" (Matthew 25:1ff.);
(d) or, finally, even as the first two slaves were diligent
while their lcrd was away and were not as the third slave
who did nothing, so the disciples are to be diligent in
carrying out the tasks of their Lord as long as He is
"away" (Matthew 25:14ff.).

4, Ag the conclusion to this discourse, Jesus pre-
sents a description of the end of the world and the Final
Judgment of all nations, a judgment in which the "Son of
Man" will separate the "righteous" from the "cursed" and
will bless the former but punish the latter (Matthew 25:31ff.).

With this outline in mind, we may draw the following
conclusions in regard to the nature of the parable of the
Talents and its lmmediate context.

l. Matthew, as an eschatological Gospel, distinguishes
between "realized eschatology" and "futurist eschatology.“ll
Seen from Matthew's point of view, this means that though
the "end" has come (since Jesus of Nazareth is the Christ
and has ushered in the messianic age), yet the "end of the
end” has not (for Jesus has not yet menifested himself be-

fore the nations as the King of Power and Judge of the

11
Ibic. . 19"'- Cf. also Ce He Dod.d., The Parables
of the dsm?(revised edition; London: Nisbet & Co.,

1950), pp- £.
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world). Matthew's Gospel, then, preaches a "now . . .

but not yet."

2. But it is exactly this tension which explains the
relationship of Matthew 24-25 with the rest of the Gospel.
In the rest of the Gospel lMatthew emphasizes primarily a
realized eschatology. Here Matthew emphasizes primarily
a futurist eschatology.

3« This, in turn, explains the relationship of the
parable of the Talents both with regard to its immediate
context and with regard to the Gospel as a whole. From
the point of view of the total Gospel, the parable of the
Talents is a futurist eschatological parable. Viewed in
terms of its immediate context, the parable of the Talents
admonishes the disciples to faithfulness in view of the
Final Day of Judgment and the anticipated sudden return
of the Son of Man.

C. The Gospel Context of the Parable of the Pounds

One of the most assured results of recent New Testa-
ment scholarship is that the Gospel of Luke and the book
of Acts form two halves of the same whole.}? If this is
true, then no attempt to understend the one can ignore the

other.

12y rich Iuck, "Kerygma, Tradition und Geschichte
Jesu bei Lukas," Zeitschrift filr Theologie und Kirche,
LVII (Heft 1, 1960), 51f., makes the following statement:
"Aber besonders der Zusammenhang des Evangeliums mit der
Apostelgeschichte kann uns dazu helfen, den eigentlichen
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The beginning of the book of Acts makes it clear that
it is a record of the fulfillment of the angel's prophecy
to the disciples-=-that they are to be the witnesses of
Christ who will bring the Gospel message into "Jerusalem
and in all Judea and Samaria and to the end of the earth”
(Acts 1:8). In hermony with this, the opening chapter of
Acts finds the disciples in Jerusalem, and the last chapter
closes with Paul in Rome (Acts 28:16). So Acts records
the history of the early church as it spreads the message
of salvation.

Luke's Gospel, on the other hand, presents primarily
the history of Jesus. The prologue of Luke and the begin-
ning of :icts make this evident. Acts records this as
follows: "in the first book [Luke's Gospell, O Theophilus,
I have dealt with all that Jesus began to do and teach,
until the day when he was taken up . . ." (dcts 1l:1=2).
The Gospel, in turn, paraphrases the same thing as follows:

Inasmuch as many have undertaken to compile a narra-

tive of the things which have been accomplished among

us, Just as they were delivered to us by those who

from the beginning were eyewitnesses and ministers of
the word, it seemed gocod to me also, having followed

theologischen Entwurf zu erfassen, in dem Lukas die
Geschichte Jesu und die der ersten Kirche sieht.

Dabei ist zu beachten, dass sich schon das Voxrwort des
EBvangeliums auf das ganze Werk bezieht, so dass eine
sachgemisse Beurteilung des Evangeliums chne dle Apostel-
geschichte ebenso unmdglich isthwie die der Apostel-
geschichte ohne dgs Evangelium.
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all things closely for some time past, to write an

orderly account for you, most excellent Theophilus,

that you may know the truth concerning the things of

which you have been informed. (Tuke 1l:1-4).
According to both of ILuke's books, then, the Gospel he
wrote is a history of Jesus 2ven as the book of Acts is a
history of the early ctmrch.l3

The historical perspective of Luke's Gospel helps to
explain Luke's concern to link Jesus' history with world
history; also, why he designates specific times and even
dates (Cf. Luke 1:15; 1l:24ffi; 2:1ff.; 2:42; 3:11£f.5 3:23ff.;
7s 24:1). Regardless of how one finally schematizes Luke's
theology, one thing is clear--the factor of time plays a
central role in the ground plan of his work.

Whereas Matthew writes his Gospel from an eschatolog-
ical point of view, Luke writes his Gospel from a histor-
ical point of view. This distinction, however, is by no
"means absolute. It intends only to point out a specific
characteristic of each Gospel, not to assert that Matthew
has little historical consciousness or that Luke has only
a minor concern for eschatology.

At any rate, if Luke writes his Gospel from a historical

15tn making this statement, we do not mean to say
that Luke is concern=d to present a chronological,
blographical sketch of Jesus' life. That Luke's primary
concern in writing his Gospel and even organizing his
mategial gas tgeologigil ﬁgfﬁatgre %si:e%érgggabt%shed.
Cf. Hans Conzelmann, 2 e der Ze e lber-
arbe%tete Auflage; THbingen: J. C. B. Nohr (Paul Siebeck),
1960).
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point of view, it is now necessary to determine how the
parable of the Pounds relates itself to this perspective.
To do this we turn to examine the parable's immediate

context.

D, The Immediate Context of the Parable of the Pounds
The perable of the Pounds is located in the central
section of Luke's Gospel which extends from Iuke 9:51-19:27.
In fact, it is the parable of the Pounds which closes this
section. Between it and the following pericope (Jesus'
entry into Jerusalem (Luke 19:28ff.)) there is a clear

line of demarcation,

On the other hand, an examination of the context which
precedes the parable shows that it has a close affinity to
the Zacchaeus pericope which stands immediately before it
(Iuke 19:1ff.). This pericope, in turn, is clearly bordered
off from its preceding context (Luke 18:35-43). Accord-
ingly, the immediate context of the parable of the Pounds
includes the parable itself and the story of Zacchaeus
(Luke 19:1-27).

The key for understanding this section seems to lie
in the last two verses of the Zacchaeus story (Luke 19:9-10),
together with the introductory verse of the parable
(Luke 19:11). These passages read as follows:

And Jesus said to him, "Today salvation has come to

this house [refering to Zacckaeus' conversionl], since

he also is 8 son of Abraham. For the Son of Man

came to seek and to save the lost."




30

As they heard these things, he [Jesus] proceeded to

tell a parable, because he was near to Jerusalem,

and because they supposed that the kingdom of God

was to appear immediately.

According to these verses, the immediate context of
the perable of the Pounds sets up the following situation:
the location is the house of Zacchaeus or the immediate
environs {(Luke 19:9), and the circumstances are Jesus'
nearness to Jerusalem, which is the goal of the long Jjourney
he undertook already with ILuke 9:51, together with the
saving nature of his ministry, which led the people to
beliecve that he was about to inaugurate the wvisible king-
dom of God in the capital city. In view of this situation,
Jesus speaks the parable of the Pounds, one purpose of
which is to correct the false notions which the people har-
bored about the kingdom of God (Iuke 19:11).

This analysis mskes it apparent that the concept of
the kingdom of God occupies a central position in the im-
mediate context of the parable of the Pounds. To determine
the relationship of this section to the total Gospel, there-
fore, it is necessary to determine what Iuke means when he
uses this phrase, the kingdom of God.

In ILuke's theology, the coming of the kingdom of God
is something which occurs only at the end of the ages when
the Son of Man appears "in a cloud with power and great
glory" (Iuke 21:27), when

there will be signs in sun and moon and stars, and

upon earth distress of nations in perplgxity A e
men fainting with fear and with foreboding of what
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is coming on the vorld; for the powers of the
heavens will be shaken (Luke 21:25-26).

It 1s then, and only then, says 8t. Luke, “when you see
these things taking place, [that] you kmow that the king-
dom of God is near" (Luke 21:31).

Thus, for Luke the breaking in of the kingdom of God
is an eschatological event, and it takes place when "“heaven
and earth will pass away" (Luke 21:33). This is the reason
why in Luke's Gospel Jesus never preaches that "the king-
dom of God 1s at hand," as he does in Nark (1:15) and
Fatthew (5:17). For in Luke's perspective the kingdom of
God as such comes with the Second Coming of Christ and not
with Jesus' earthly ministry.l4

But thls l1s not to be understood ln the senge that
Luke represents a totally “different" theology from that
of_the other evangellsts. It does mean, however, that he
represents a different perspective. That his theology cor-
respvonds generally with the other synoptics 1s proven
from the fact that Luke, as well as the other evangeligts,
sees a new acon ushered in with the life and death of
Jesus. The difference, however, ls that whereas the
others prefer to designate thls new aeon as the "kingdom

of God," Luke restricts this phrase to refer to the Second

Coming alone.

14Ib1do. De 113.
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For our purposes the foregoing is importont for draw-
ing the following conclusions concerning the relationship
of the parable of the Pounds to its immediate context and
to the Gospel of Luke as a whole.

l, ILuke writes his Gospel from an historical per-
spective, not an eschatological perspective. This means
that eschatology is but one phase of Luke's theology; it
does not summarize his entire Gospel, as it does the Gospel
of Matthew. According to Luke, eschatology deale with the
Finel Judgment and the Second Coming of Christ.>?

2. The inmediate context of the parable of the Pounds
concerns itself with eschatology. The relationship of
the inmediaste context to Luke's entire Gospel i= the rela-
tionship between Luke's theology as a whole and one of its
particular doctrines. Or, seen within Luke's historical
perspective, this relationship is that which exists between
an age (new age ushered in with Jesus) and the end of the
ages (Jesus' Second Coming).

3. The relationship of the parable of the Pounds to
Iuke's total Gospel, then, is that it is an eschatological
parable--it asserts that the coming of the kingdom of God
occurs at the end of the ages. In relation to its immedi-
ate context, the parable of the Pounds asserts that though

151p14.
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Jesus is near to Jerusalem and the people see the effects
of his saving ministry (Tuke 19:9,10), nevertheless this
does not mean that he will insugurate a visible state to
be ruled by God. Much more than looking for a visible
state, this parable calls Christians to use the present
time to prove themselves faithful in the tasks of the Lord.

E. The Relationship between the Gospels of Matthew

and ILuke in Terms of the Parables of
the Talents and the Pounds
Thus far we have established that Matthew's Gospel is

eschatologlcally oriented and constructed in terms of a
tension between realized and futurist eschatology. On the
one hand, Matthew claims that the end has already come with
the person and work of Jesus, the lessiah. On the other
hand, he also states that the end of the end, i.e. the

absolute, visible manifestation of what has slready occcurred,

is still to be realized in the Second Coming of Christ.

S0 Matthew defines eschatology in a narrower and wider sense.
Imke, on the other hand, while also undasrstanding that
a new age has dawned in the earthly appearance of Jesus
Christ, does not define this as the emnd. For him the end
finst comes with the Second Coming of Christ. So for Luke
eschatology is defined in the narrower sense only. What
Matthew calls the end of the end, Luke calls merely the end.
But in regard to the parables of the Talents and the
Pounds specifically, each evangelist applies his particular
parable to the same point of time. For in Matthew the
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parable of the Tslents is a futurist eschstologilcsl par-
able, and in Iuke the parable of the Pounds is an eschato-
logical parable. But futurist eschatolozy in Matthew
refors to the Second Coming of Christ, even as all escha=
tology in Luke. The relationship between Matthew and
Luke in terms of the parables of the Talents and the Pounds,
then, is that each one understands his particular parable
in terms of the Final End and the Second Ccming of Christ.
These Gospels display a different orientation, therefore,
but at the point of these two parables both:evangelists
stand at the same place.

Perhaps this similarity of view despite a difference
in orientation can be demonstrated with the following

graphs.
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1. Matthew's Point of Viewl® END \\\\\\

Jesug' BLarthly Appbearance Second Comi
"Beginn%‘ of the End" "IInd of the End\4
;—"'—

Parasble of the Talents

The birth of Jessus ushers in the eid. Time is eschatologi-
cally viewed as a point. From now o istory unfolds thin
this point--the end is here but within ] dis-

tinguish between a beginning of the end and an end of the
end. The parable of the Talents refers to the end of the
end--the Second Coming of Christ.

2. Luke's Point of View17

Jesus' Earthly Appearance Second Coming
(Luke's Gospel) "End"
"N

Time of the Church
" Lats)

-

P

Parablé'éﬁ-the Pounds

The birth of Jesus ushers in a new age. But this new age is
not the end. History unfolds much more in terms of a line
rather than within a point, so that the end refers to the
final return of the Savior. The parable of the Pounds refers
to the end--the Second Coming of Christ.

. 161f our inwestigation of Matghewéaieo?peliis co:iect.
then Oscar Cullmann, Christus und die Zeit (zweite Auflage;
Tibingen: J. C. B. Mohr (Paul Siebeck), 1957), p. 71, has
correctly captired Iuke's historical perspoctive but has
completely misunderstood Matthew's eschatological point of
view., OCullmann postulates the "line" as the time perspective
for all of the svangelists, indeed, for the entire Scriptures.

171pi4.
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A% this point we heve now exsmined the various contexts
of the Talents and the Pounds, respectively. Our next task
is to concoentrate on the texts of these parables in order
to determine their relationship towasrd each other in

greater detail.




CHAPTER IV

THE DETAILED ANALYSIS OF THE PARABLES OF
THE TALENTS AND THE POUNDS

A, The Translation of These Parables

l. The Translation of the Parable of the Talents
(Matthew 25:14-30)
"For it is Jjust as when a man, about to go on a
Journey, called his slaves and entrusted his property to
them. (15) To one he gave five talents, to another two,

and to another one, to each according to his own ability;
and he went away. (16) Immediately the one who received
the five talents went and traded with them, and he made an
additional five. (17) So also he who had the two talents
made an additional two. (18) But the one who received

the one talent went off and dug a hole in the ground, and
he hid his master's money. (19) After a long time, the
master of those slaves returned, and he settled accounts
with them. (20) He who had received the five talents
stepped forward, presented the additional five talents,
and said, 'Lord, you entrusted me with five talents; here,
I have made five additional talents.' (21) His master
said to him, 'Well done, good and faithful slavel You
were faithful in masnaging a few things, I shall put you in
charge of meny things. Enter into the Jjoy of your lord!'
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(22) Also he who had the two talents stepped forward and
sald, 'Lord, you entrusted me with two talents; here, I
have made two additional talents.' (23) His master said
to him, ' 'Well done, good and faithful slavel! You were
faithful in managing a few things, I shall put you in
charge of many things. Enter into the Jjoy of your lord!l'
(24) And he who had received the one talent likewise
stepped forward and said, 'I knew you to be a hard man,
lord, reaping where you did not sow, and gathering where
you did not winnow. (25) And bedause I was afraid, I went
off and hid your talent in the ground. Here, you have
what is yours.' (26) But his master answered him in reply,
'Wicked and slothful slave, you knew that I reap where I :
did not sow, and gather where I did not winnow? (27) Then
you should have taken my money and given it to the bankers,
and when I came, I would have received that amount (what
was mine) with interest. (28) Therefore, take the talent
from him and give it to him who has the ten talents. (29)
For to every one who has shall more be given, and he shall
have a great abundance. But from him who has not, even
that which he has shall be taken away. (30) And throw

the worthless slave into the darkmness outside; there one

finds (there shall be) weeping and ganashing of teeth.'"
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2; The Translation of the Parable of the Pounds

(Iuke 19:11-27)

And as they heard these things, he went on and told
them a parable, because he was near to Jerusalem and they
supposed that the kingdom of God was about to appear
immediately. (12) He said, therefore, "A nobleman was
about to go to a distant country in order to obtain royal
power for himself and then return. (13) And he called ten
of his slaves and he gave them ten minas and said to them,
'Do business with these until I return.' (14) But his
countrymen hated him, and they sent a delegation after him
who seid, 'We do not want this man to rule over us.'

(15) And it happened, after he returned, having received
the royal power, that he ordered these slaves, to whom he
had given the money, to be called in in order that he might
know what each had gained by trading. (16) The first one
came forward and said, 'Lord, your mina has earned ten more
minas.,' (17) He said to him, 'Well done, good slave!
Because you were trustworthy in a very little thing, you
shall have authority over ten cities.' (18) The second
one came and said, 'Your mina, lord, has made fiwe minas.'
(19) He said also to him, 'And you shall be over five
cities.' (20) Then the other one came and said, 'Lord,
here is your mina, which I kept laid away in a napkin.

(21) For I feared you, because you are a severe man, with-
drawing what you did not deposit, and reaping what you did
not sow.' (22) He said to him, 'Out of your own mouth I
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will conviet you, wicked slave. You knew that I am a
severe man, withdrawing what I did not deposit, and reap=-
ing vhat I d4d not sow? (23) Then why didn't you glve my
money to the bank, and when I came I could have collected
it with interest?' (24) And he said to those who were
standing by, 'Take the mina from him and give it to him
who has the ten minas.' (25) (But they sald to him, 'Lord,
he has ten minast') (26) 'I say to you, that to everyone
who has shall more be given, but from him who has not,
even wvhat he has shall be taken away. (27) But as for
these enemles of mine, wvho did not want me to rule over
them, bring them here and slaughter them before me.'"
B« A Preliminary Comparison of the Texts
of These Parables
A preliminary comparison of the texts of the parables

of the Talents and the Poundas produces the following

results:

1. In a word for word comparison Matthew and Luke
agree with each other in forty=-elght instances exactly
(approximately 20 per cent of the text), and in eleven
other instances they use the same word but place it in a
different conjugation or declension, as the case may be.

In addition, there are frequent instances where the words,
though not the same, are nevertheless synonymous, namely
:frof’ Y 3: (Matthew 2‘5 :14) in place of :'lr'd/c n’;‘ﬁg
ij /Ya?uv /uut/aan’ (Lul:e 19:12), or £¢/TL¥F
(Matthew 25:22,24) in preference to )u:}u v (Luke 19:18,20),
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On the basis of vocabulary alone, therefore, the

two parables give evidence of a certain common fundament.

24

In terms of shared characteristics, both parables

develop the following story:

b.

a. There is a master or lord of wealth,
b. who takes a long journey,
ce WwWho entrusts a portion of his wealth to several
of his slaves,
de who expects that they make good use of their trust,
e. who returns and calls these slaves (three) to
account, |
f. who commends and rewards the first two slaves |
because they have increased the trust they had |
received,
g8« who condemns the third slave for being unfaithful
since, despite the fact thet he had preserved wha%
had been given to him and was prepared to return
it exactly as he had received it, nevertheless his
unwillingness to work for the lord revealed his
guilt,
he who takes that which was entrusted to the third
slave and gives it to the first of the former two
slaves,
i. who deprives the third slave of fellowship with
him by giving him no reward.
3. In terms of differences, these two parables reflect
the following:
Matthew luke
The lord is a wealthy 2. The lord is a nobleman
business man (Mt. 25:14) or prince (Im. 19:12).
three slaves receive the b. ten slaves receive the
trust (Mt. 25:15). trust (Iu. 19:13).




Coe

d.

f.

h.

i.

the trust is in talents
(Mt. 25:15).

the talents are distrib-
uted by 5, 2, and 1,
respectively

(Mt. 25:15)

the first two slaves
increase their charge by
100 per cent each

(Mt. 25:20,22).

the lord sets the first
two slaves over much, but
each receives the same
reward (Mt. 25:21,23).

the third slave preserved
his money by hiding it in
a hole in the ground

(Mt. 25:18,25).

the third slave is thrown
into the darkness outside
(Mt. 25:30),

both of the worthy slaves
share in the joy of their
lord (Mt. 25:21,23).

Ce

d.

f.

Be

h.

i.

the trust is in minas
(Iu, 19:13).

the minas are distri-
buted so that each
slave receives but one
(Im. 19:13).

the first two slaves
increase their charge by
1000per cent and 500 per
cent respectively

(Iu. 19:16,18).

the lord rewards the

first slave with rule over
ten cities and the second
slave with rule over five
cities (Tu. 19:17,19).

the third slave preserved
his money by hiding it in
a napkin (Luv. 19:20).

the third slave loses his
charge, but it is not
explicitly said that he
suffers further punishment
(Luo 19 H 24::.) .

there is a prince who

wents a crown, but his
countrymen hate him and
send a delegation to thwart
his attempt for the throne
(Iu. 19:13f.).

the prince is successful in
gaining the crown, however,
and when he rsturns home he
slays all the citizens who
hated him 2ni had opposed
him (Ilu. 19= 15.27).

In terms of the preceding siiilarities and differences

between the parables of the Talents and the Pounds, we may

draw the following conclusions:
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1. Though there are many minor differences between
the parables of the Talents and the Pounds, it does not
alter the fact that there 1s a basic story, completely suf-
ficient in itself, which underlies these two parables. This
story deals with the lord who goes on a long Jjourney,
entruste his wealth to his trusted slaves, and then returns
to call them to account. The climax of this story, as
well as its moral, lay in the dealings of the lord with the
third slave.l

24" At the same time Luke's version presents a second,
independent story, which has been subordinated to the first.
This is the story of the prince who appeals for the right
to rule over the land in which he lives, who is opposed by
the citizens who hate him, but who is successful in his
efforts, returns as king, and slays his enemies. While the
parable of the Talents presents a variation of merely the
one story, Luke's version is a combination of two stories
fused into one.2

3. These similarities and differences between the par-
ables of the Talents and the Pounds are most probably to

be traced to Jesus himself. The most plausible explzanation

1 -
C. H. Dodd, The Parables of the Kingdom (revised edi-
tion; London: Nisbet & Co., 1950), DDa £

250achim Jeremias, Die Gleichnisse Jesu (fiinfte Auflage;
GBttingen: Vandenhoeck & Ruprecht, 1958), pp. 50f. Here-
after this work is referred to as Jeremias, Gleichnisse.
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is that Jesus used the same basic story on two diffesrent
occasions, changing it and adapting it to suit his own
purposes. It does not seem likely to us that Jesus spoke
but one parable and that subsequent redaction is to explain
the wide variat:l.ons.3 We base this conclusion on the fol-
lowing arguments:

a, J. Jeremias, in examining the various sources of
Gospel parable material, comes to the conclusion that the
redaction of these two parables, which is almost totally
of an allegorical nature, must have taken place before the
time of Matthew and Luke.4 Accordingly, we see in this
argument at least the possibility that the variations could
stem from Jesus himself,

b. Furthermore, H. Riesenfeld argues quite forcefully
that the Jewish heritage of the early Christian church
was such that the preservation of early Christian tradition,
especially the logia of Jesus, must be considered in terms
of the methods of transmission which the Jews used in the

preservation of their tradition of the Elders.’ If this is

30ur conclusion is shared by Franz li. Moschner, The
Kingdom of Heaven in Parables, translated by David Heimann;
Ste 0 « He

uis: rder Book Co.s 1960), pp. 165f.
4Jeremias, Gleichnisse, p. 56.

SHarald Riesenfeld, The Gospel Tradition snd its
Beginnings (London: A. ﬁ."ﬁﬁhbray Co., 1957), PpP. 1l6ff.
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tha case, then it is out of the question that the words

of Jesus were heavily redacted between the time in which
Jesus spoke them snd the time in which the evangelists
. reproduced then.

From the point of view of the time span alone, there-
fore, it wculd be difficult to postulate that kind of
redaction on a single parable of Jesus which could explain
the wide variations we now have. For if Matthew and Imke
are not responsible for these wide differences, as Jeremias

assertn,s

then we move considerably closer to the time of
Jesus. But this means thet the original parable must have
undergone major redaction within a very short periocd of
time. Bubt again, Riesenfeld has shown that it is out of
harmony with the character of the early church to postulate
7

such heavy redaction’~-even wmore so within a very short

period of time.

These considerations lead us to the coneclusion which
we have already stated above--that Jesus used the same
original story on two separate occasions, adapting it each
time to serve his own purposes. The streagth of this con-
clusion 1s that it does full Justice both to the similar-
ities and differences which these parableg revesl, as well

as to what seems to have been the case in regard to the

681121‘8, P 44,

7Su2ra, Pe 44,
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transmission of the early church's oral tradition.
A preliminaxy comparison,of the parables of the
Talents and the Pounds, thon, reveals that thess parables
are basically related to each other in that the same original

story lies at the foundation of 'both.8

The major difference
between them is that Imke's account presents us with a
fusion of the original story with a second story. This dif-
ference, &8s well as the many minor variations, suggests
that Jesus adapted the original story on two different
occasions to sult his own purposes.

At this pcint we are now prepared to move into the
detailed exezeslis of the parables of the Talents and the
Pounds. Our method will be the following: as a matter
of procedure, we shall deal with the texts verse by verse
and comment on what we consider to be the pertinent words
or phrases; as a matter of interpretation, we shall attempt
to distinguish betwesn thosa remarks which pertacin to the
story of the parable as such, and those which pertain %o
its "allegorical" (in the sense of theological) interpre-

tation.

amhis conclusion is aisoashsred ?% 36 g& D. Ehlth,
The Parables of the Synoptic OSEGLS ambridge: a3
Univer=sity Press, 1937), Do
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C. The Exegesis of These Parables
l. The Exegesis of the Parable of the Talents
(Matthew 25:14-30)
v. 14.
(%74 ¥

-Q‘”"/ /‘/‘9--‘1&11 phrase indicates the close relation-
ship between the parable of the Talents and the preceding
parable of the Wise and Foolish Virgins. Hence, the dis-
course on the talents is also to be viewed as a parable of
the "kinmdom of the heavens" (Matthew 25:1). The transla-
tors of the King James Versinn9 actually included this
latter phrase in the English text of v. 14, though it fails
completely in the Greek.

:P wxog --In regard both to the story of the parable
and its allegorical internretaticn the cemmentators dis-
agree as to the identification of the "men."™ Within the
framework of the parable, G. Morgan believes that he was
a king.lo But Morgan seems to be influenced both by
Matthew's following description of the Last Judgment
(Matthew 25:34), a2s well as by ILuke's parallel version of
the parable of the Pounds (Luke 19:12), The most netural

interpretation would seem to be the common one-——thzt here

9Hb Bible, King James Version, Hatthew 25:14. Here-
after this work is referxred to as KdV.

10
G. Campbell Morgan, The Parables and Metgphors cof
Our Lord (New York: Fleming H. Revell COa, 1§h§§. Pe .
Hereafter this work is referred to as Morgan, Parables.
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we are dealing with a businessman of some means.ll

Allegorically, H. Major'® and A. M'Neilel> maintain
the following hypothesis: they hold that thia man is God,
end that the slaves refor to Jews rathser than to the dis-
ciples or to Christians. This would seem to be valid if
Major and M!Neile are thinking of the original story
which lies ﬁehind this parable somewhst as we have outlined

it abbve.l4 For the original story could well stem from

“"Jewish tradition, and in that case the men would be Jahweh,

the slaves would be the children of Israel, and the point
nd

©

of the story would he that "those who are fsithful,
ready for the day of reckoning, are those who prove dili-
gent in the fulfillment of life's duties."l?

In Matthew's opinion, hkowever, the man certsinly refers
to Jesus. For even 2s this man takes 2 Jjcurney, enbtrusts
hie wealth to his servants, and then returns to prove them
in terms of their faithfulness and diligence to their tasks,

so Jesus ascends into heaven, entrusts his Word ard work to

113éramias, Gleichnisse, p. 50.

12E. D, A, Major, T. W. Manson and C. J., Wright, The
Mission and Message of Jesus (New York: E. P, Dutton & Co.,
1938), p. 538. In the body of the paper this work is re-
ferred to only uader the name of lMajor.

154100 Hugh M° 3, i t. Matthew
gh M'Neils, The Gospel Accord to St. lla
(London: Macmillan & Co., 1949), pP. 363

1481121'5 2 PDe 335f.

liu'Nbile, loc. clit.
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Christiens (the church), snd will return cne day to prove
them in terms of their faithfulness and diligence in ful-
£illing their tasks (Cf. Matthew 25:31-46). Furthermore,
the very context of the Talents demands this interpreta-
tion.l6

S°4A°¥K-—Texbua11y, this word is to be rendered as
"slave" in favor of the weaker "servant" (Reviced Standard
Varsion).l7

The behavior of both master and slaves as depicted in
the parable reflects the practices of Jewlish slavery re-
markatcly well. As an institution, slavery seems to have
been well established ia Palestine at the time of Jesus.18
There wera slaves of both Jewish and Gentile origin, though
the nuaber of the former was quite sznall.19 Jeiinite dis-—

tinctions, however, were made bebween The Gwe races in

regard to the privileges or "rights" they enjoyed. The
most baslc distinctlon was that the Jewich zglave could re-
gein his freedom after not more than six years of service,

while the Gentile slave remained in bondage for liie.ao

165u2ra, PP. 1llf.

17H01y Bible, Revised Standard Versicnm, Matthaw 25:l4.
Hercafter this work is referred to as RSV,

187 achim Joremias, Jerusalem mur Zeit Jesu (zweite
Auflage; Goettingen: Vaﬁdenhoeck % RuprecEt, 1958), p. 218,
Hereafter this work is referred to as Jeremiss, Jerusalem.

195erenias, Jerusalem, pp. 184, 217.

2°Jerem1as, Jerusalem, pp. 184-188, 217-224.
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In fact, the Jewish slave wos hardly considered less than
a "hired-wozier, ">t

according to the customs, slaves could te acguired
in the following ways: (a) from war; (b) by purchase;
(c2 by birth, if the mother were already a slave; (4) as
payment for a debt; (e) by voluntary sale of self or
daughter; (f) and by court action, sspecizlly in the case
of thievary.22

The familiar classes of Jewish domestics, other than
that of the concubine, ssem ¥o have been three, namely the
steward, the household servant, snd the field-aervant.23
The aumber of the first two classes was large, but that of
the third negligible, since in Pzlestine hireé hands usuelly
worked in the fields.24 ;

In regard tc the treatmeat of slaves, the cruslty one
meets in Greek and Romanr circles does not seem to have
been the case in Jewich practice.25 In fact, sluves in

Judaism msy even be said to have enjoyed "a general spirit

21Jeremias, Jerusalen, p. 137.
22 rorenmiss, Jerugalem, pp. 184-188, 217-224.
25Jeremias, Jerussglem, p. 218.

24 T
Jsmes Hastings, editor, A Dictionsry of Christ and
the Gospels (New York: Charles Boribner's Eons, 1917), 11,

25Tpia.
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of kindliness" and contentment 20

The life of the Jewish home is represented as united
and happy, master and slave partaking of the same
food, exchanging words of respect and tenderness,

and mourning over the separation effected by death.27

Diseipline of course was exercised, and while the raster
could legally imprison or punish a slave, yet the power

of life and death, as well as that of malming the person,

was not lawfully graﬁted to hlm.ea

Under the force of Pharilisalism Jewlsh slaves also came
to share in the religlous life of the master. The following
deseribes thig:

They [the slaves] shared the family worship, and in
regard to obligations vere classed with the women and
chlldren as bound to observe all religious ritual in
the home, except the repetition of the Shema and the
wearing of phylacterles. Laws of an earller date
required the circumeision of slaves (Gn. 17:12) and
their participation in feast and saecrifice (Dt. 12:13;
16:11). Such regulations could not have fallen into
deguetude without involving the ceremonial pollution
from which it was one of the first objects of the
legallsts of the first century to escape. The knit-
ting together of master and slaves In religlous bonds
supplied a strong motive for klndness and forbear-
ancee.

In view of the foregoing, it 1s not at all surprising
that Matthew should speak of & rich man making a Journey

and entrusting the management of his wealth to his slaves.

26114,
2T1pvid., p. 642.
231p34., p. 641.
291bid., p. 642.
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The slaves could have been artisans and on that account
would already be familiar with the affairs of business,
Of this, however, we camnot be certain. But we are safe
in judging these slaves as intimate attendants of the
master who, in managing his wealth, were in a free position
to enter into trade or to take advantage of the money-
lending systems to which our text refers (Matthew 25:27).

Allegorically, the S.GAM. refer to all
Chriatiana.ao Matthew doubtlessly understood them as
such, since he records that Jesus spoke this parable to
the disciples (Matthew 24:1), and the disciples, according
to his theology, represent the new Israel whom Jesus called
and to whom he delivered the new Torah (Matthew 4:18ff;
5:1£f.).

r:( ‘;'ll' 7‘:'2/0?1'6- --In terms of the parable, H. Swete
defines the meaning of this term correctly when he states,
"not, of course, his lands and hereditaments, but all the
loose cash and regular income of the estate.“31 The master,
then, divided his working @¢apital among the slaves.

e r“"'-V-—H. Strack and P. Billerbeck in connection with

their comments on this parable outline the Jewish legal

30yi11iam M. P £ Our Savior (New York:
« Taylor, Parables of Uur Savior ew York:
Hodder & Stoughton, 1886), p. 183.

5lHen arables of the Kingdo
ry Barclay Swete, The Parables of the Ahilngdom
(London: Macmillan & Co., i9§15, p. 139.
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stipulations involved when one individual entrusted another
with his money. They are the following:

Ein Banker darf Gelder, die ihm als offenes Depositum
ilbergeben sind, in seinem Interesse geschiftliihl.zus-
niitzen; fir Verluste muss er einstehen. . . . Einer,
der nicht berufsmissiger Bankier ist, darf ihm anver-
traute Gelder unter keinen Umsténden werwerten; . . .
[und] er kann regresspflichtlg gemacht werden nur,
falls er es an der n8tizen Vorsicht beli ihrer Auf--
bewahrung hat fehlen lassen. Anders ein Sklave: er
ist wie sein Herr; er darf deshalb von seinem Herrn
ihm #ibergebene Gelder nutzbringend verwenden; Jedoch
geh8rt der erziehlte Gewinn seinem Herrn; denn alles,
was der Sklave erwirbt, erwirbt er fir seinen Herrn.

[Aber] ein Sklave, der ein eingeborener Jude war—-

der sogenannte "hebr#ische"_ Sklave--. . . konnte auch

fir sich Vermlgen erwerben.
In line with these regulations the slaves of our story
were coypletely free to act with the master's wealth how-
ever they saw fit. And should they have desired to deliver
it to the bank and collect interest, they could have done
this with a perfect guarantee against loss.

Té)ﬂwﬂb -:-The question of the precise value of a
talent is not at once clear, since the worth could vary in
respect to the times, the metal used (gold, silver, copper),

or the place (Aegina, Attica, Syr:i.a).53 Of the three

52Hermann L. Strack and Paul Billerbeck, Das Evangeliun
nach Matth8us, in Kommentar zum Neuen Testament aus Talmud
und ras ;weite unverinderte Auflage; Munchen: C. H.
Beck'sche Verlagsbuchhandlung, 1956), I, 970f. Hereafter
this work is referred to as Strack-=Billerbeck, Matthius.

334illism F. Arndt and F. Wilbur Gdngrich, A Greek-

g%glish Lexicon of the New Testament and Other Ear
ristian Literature (Chicago: University of Chicago Press,

9 P 1le
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metals, 1t does not seem likely that these talents were
elther of copper or gold, since the former was not espe-
elally common, and the latter carried a value of around
&30,000.34 The choice, then, falls to the silver taleni.
and this 1s reenforced by v. 18, where Matthew refers to
the money which the slaves recelved as 'r\o :flv}‘“" .

Of the various sllver talents, that of Aegina was
worth approximately $1,625, that of Attica #1,080, and
that of Syria 3250.35 Most of the commentators prefer the
Attlec talent, and for general purposes they reckon it at
$1,000.7%
mately $5,000, the seecond slave $2,000, and the third

Accordingly, the first slave recelved approxi-

slave £1,000.

Comumentators who ineline to allegorical explanations
expend a great deal of effort in order to determine pos-
sible theological interpretations for the talents. One

gcholar views them as human abilities or endowments in

36Goods eed Parallel New Testament, translated from
the Greek by Edgar J. Goodspeed (Chicago: The University
of Chicago Press, 1943), p« 62. Hereafter this work is
referred to as Goodspeed, N.T« Cf. also Edwin W. Rlce,

Commentary on the Gospel According to Matthew (fifth re-
vised edition; Philadelphiat: The Union Press, 1900), p. 253.
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ganeral,57 another as the Word of God,38 another as
specific "powers conferred for the discharge of duties
connected with official trust,"59 another as any oppor-
tunities for faithful sarvice,qo and still another as the
special gifts of the Holy Spirit.4l While the one or the
other of these suggestions may be fruitful homiletically,
objective criteria are lacking to establish any of these
interpretations. For our puppvses it is not so important
to attempt to determine what the talents imply as to note
that they were given to the slaves as a trust and not as
a possession.

Another question regarding the talents is lMatthew's
choice of this amount in view of ILuke's preference for
the minas. Jeremias speaks for the majority of the com-
mentators when he holds that Luke's version is original

while Matthew's shows evidence of the first evangelistis

5'715.11':1'96. Plummer, An Exegetical Commentary on the
Gospel Aecordl to St. Matthew (London: Robert Scott,
1911), ereafter this work is referred to as
Plummer, ﬂatthew.

3855egfried Goebel, The Parables hg_g Josus: 4 Method-
ical osition, in Clark's Foreign T olo ical brary
'(mn'E—hLETburg 2 7. Olark, 188%), XV, 2

39Phomas Riche
Yy The Parables of the Lord Jesus (New
York: E. & J. B. Young & CO., 1888), D. 387.

40
D. T. K. Drummond, The Parabolic Teaching of Christ;

or. The s of ﬂow Testament ew York: Robe
et & OS-, ’ p. 4 3- )

*lgwete, op. cite, p. 140,
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own redactionary efforts.*2 on the other hand, A. Jilicher
argues, first, that earning bank interest on roney
(Matthew 25:27) makes sense only when the principle is
large enough; second, that in the third version of this
story (Gospel of the Hebrews) we find the talents once
agalin preferred; and third, that Matthew's larger sum tends
to indicate the greatness of God's Grace.43

In the last analysis it would seem futile to force a
decision between the talents and the minas. Rather, the
most logical thing to do is to accept each text as it stands,
especially since those who argue for the minag as opposed
to the talents appear to do so out of the set presup-
poslition that a sober text 1s more authentic than an embel-
lished text; therefore, the smaller amount ls the more
original reading.44 This need not be the case.

ﬂ'c’kTE ese Szl’o ...‘él/ see A{,(-r:g -r‘?u :;f-/d“'

Svremer ~--The distribution of the talents is not
proportional. This is important for the theme of the
story, since it indicates that falthfulness, not the
sheer arount of return, ls the point at issue. For the man

who received two talents 1s essentially confronted with the

4E"Jeremia.s. Gleichnisse, Ps 52

43pa01r Jl1icher, Die Gleichnisreden Jesu (zwelte
Auﬂigzs Tibingen: J. C. B. Mohr (Paul Siebeck), 1399),
II' L ]

4430remias, Gleichnisse, pp. 20ff.
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same situation as he who received but one, since both
began with little. Yet, because the second slave was
diligent (he doubled his trust), he received just as great
a revard as the first slave (who also did no more than
double his trust), though the latter had earned the greater
nurber of talents (five talents as compared to two talents)
(Matthew 25:21,23). Thus, the second slave becomes a key
figure in this parable. ?y begimning with 1little but prov-
ing great diligence, he robs the third slave of any pos-
8ible excuse for falling to employ what hls lord had en-
trusted to him on the basis that he lacked abllity or

_ that hls charge was negliglble. In contrast to the first

’ slave, the second slave showg that the sheer amount one
earns does not determine the master's favor. Again, dili-
gence 1ls the key concern.
Ve 15: ’
“"Jaﬂ7“M1qulegor1cally, the departure of the master

would find its correspondence in Jesus' Ascension. He 1s
now “gone," and they are to carry out the task he hasg
assigned (Matthew 28:19f.).

‘1'6‘;"5 --Textually, the problem with E;'Bc’ws is
whether it modifiles :nr.r{«,;-,esr . » in vhich case 1t closes
the preceding sentence, or Ir?o £V ﬁlés s in which case 1t
stands at the head of a new sentence. As far as the manu-
seripts are concerned, the main traditions seem to be rather

b well divided. Other considerations, however, lead us to

favor the latter view--that & ?/9‘ ws modifles Zoes¥ 5‘ £

L T IR REEE————S—SS—a R
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In the first place, 1f usage 1s any eriteriwon for
determining position, then a mere glance at Moulton-Geden
indleates that £2¢ 51’215 overwhelringly prefers to be
statlioned at the head of the clause or sentence in which

it stands.45 Second, against S. Goeb9146 &7

and He. Feyer,
1t seems to us that the force of action which this word
carriss 1s dissipated when one uses it merely to hasten
the master'’s intended departure. On the other hand, as

A. Bruce points out, 57;55'@5 at the head of the fol=-
lowing sentence becomes decisive in describing the temper-
ament of the first slave-~it indicates that he set out "at
once" to do the will of the master. ® In this position
E?Jrﬂtlﬂs helps to mold the decisive pattern of the
total parable, narely the sharp contrast between the dili-

gent slaves as opposed to the slothful slave. For these reasons

ASW. F. Moulton and A. S. Geden, editors, A Concor-
dance to the Greek Testament (Edinburgh: T. & T. Clark,
s Ps 399

4SGoebcl,_q_g. cit., ppe. 40TLf.

#7Helnr1ch.August Wilhelm Meyer, Critical and Exeget-
ical Hand-Book to the Gospel of Matthew, edited by Frederick
Cromble and willlam Stewart, translated from the German by
Peter Christe (ninth revised edition; New York: Funk &
Wagnalls, 1384), pp. 440f. Hereafter this work is referred
to as lMeyer, lMatthewe.

48
Alexander Balmain Bruce, The s:goegie Gospels, in
The E sitor's Greek-Testameni, edite Yy W. Robertson
Nic coﬁ_'?ran Rapids: Vm. B. Eerdmans Publishing Co., n.d.),
I, 501f. Hereafter this work is referred to as Bruce,

G.oggels .
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49 g
we prefer the Nestle reading where .ﬂrﬁtuj modifies

\

zra/uzlﬂt 'A% and stands at the hesd of the sentence
which runs through v. 16.

V. 16.

o L4 J /

Yy enTo &'A’?’f}‘“' —-V. 16, which climaxes
in these two verbs, is purposely constructed to illustrate
the intense, diligent, and bustling activity of the five-
talent slave-=~immediately he goes . « « Gakes . . « trz=des
(works) . « . gaeins. Here is the commentery Matthew pro-
vides when the master later rejoices, "Well done, good and
faithful slave. . « " (Matthew 25:21,23). As D. Drummond
points out, the "inward heart is characterized by the out-

ward hands."so

< 7
Textually, some manuscripts prefer gmosdyécs
2 s
in favor of skf/o :7 CEV « Save for the Sinaiticus,

however, the attestation is weak. Then, too, the nuances
of the verbs decide against this change. Accoxrding to
Goebel, r“‘/u refers more specifically to the "mode
of acquisition," while KV;;“:’U refers more specif-
ically to the success involved.sl As a partner to

4 7 /
f‘,&f- fl e C s Gthen, Jre/a Seterod would seem more

Novum Testamentum Gruce, Nestle's twenty-third edition,
Matthew 25:15. Hereaiter this work is referred tc as Nestle.

501):.'|:|.mmozv.d., Ope Citey e 422,

51Goebel’ 22. cito’ Pe 408.
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suitable in this particular instance. The one verb
emphasizes the activity, the obther emphasizes the success
of that activity.
"Ax (4
®AA® FEYTLE _.The firsh slave inereased his hold-
ings by 100 per cent.
Ve 17.
c /
WERVTWS __The behavior pattern of the first slave
is likewise the behavicr pattern of the second slave. :8
the former, so the latter was diligent and increased ais
holdings by 100 per cent.
v. 18.
el i
N EADuv -=This verb indicates at once the strong
contrast in character between the third slave and the first
\ - ’ :
slave. In v. 16 the text reads /\“(‘U*' W*“‘r‘
--5he slave took the money and worked with it. Hera we reed
\ 3 \
A\d.ﬂuv «IrE Aéﬂv --the slave took the money and
went off with it. ©So where the first slave involved him-
s@lf in his task, the third slave disengaged himself fron
" his task. Ve have here the provocation for v. 30, where
the master, in turn, dissssociastes himself from the third
slave.
J? ~ VoM t J ’
“/.gfsv /gv Kol cz/ov;kir Ts W?“"
=-Thigs sction of the slave testifies that from the beginning
he was motivated by but one concern~-to preserve the trust
his mastor had given him. But this, in turn, reflects the
difference in disposiiions between this slave and the first
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two. They were concerned about the master and what they
could gain for him. Driven by this thought, they were
willing to stand the risk of failure which any venture
1noﬁrs, together with any unfavorable consequences vhich
such fallure might have brought upon them. The third
slave, however, thought only of himself. He was willing
to incur no personal risk for the welfare of his master,
and he get about at once to secure himself against legal
responsibility for the lord's money. For this reason he
dug a hole in the earth. According to Jewlsh law such
an act had the following significance: 1if anyone took
the precaution to bury a deposit which had been entrusted
to him, he was not lawfully responsible for replacing that
deposit, even should it be st.olen.s2

Thus, the third slave was legally safe. On the one
hand, 1f all went well, he had vreserved the money which
had originally been given to him and could return 1t;
on the other hand, should the money be stolen, he still
could plead that he had complied with the law and was free
from prosecution. But in the last analysls the conse-
quences were anything but legal. Goebel makes a clear
point of this when he says, "To bury a sum of money in the
earth seems, indeed, the securest way of preserving 1t;

but in reality the money [was] thus most completely

sastrack-Billerbeck, pMatthlus, p. 972.
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withdrawn from the work in the world for which it exists,
and [was] rendered a useless, worthless thlng."55
Ve 19,

Aur:c ;c‘ Foz\;n' );oo’lfak --According to
Bruce, this phrase is "an elastic one, and msy denote
either a large portion of the life of sn individual, ox
en age in the history of the world."54 If this 1s corxrect,
then this phrase is of importance both for the story of
the parable as well as for its allegorical implications.

In the case of the former, it means that the slaves
enjoyed a consideravle length of time away from the master
(perhaps years). In this way the first two slaves were
confirmed in their diligence, while the third slave was
confirmed in his idleness. In the casse of the latter,
Matthew uses this phrzse %o tell the church of his day
thet an imminent expectztion of the comsummation of all
things (Matthew 24:34) is not to deter Christisas from
diligently undertaking the tasks of the kingdom snd theilr
work in thie world.

;-mau.;,g,_ )002'47 --In terms of our story, this
phrase indicates that the master now roturns snd reviews

the work of each slave.

23Goebel, op. citie; De 424

% 11exander Balmein Bruce, The Parabolic Teaching of

4 edition; New York: A. C. Armstrong
%hg::f igg%§? ;?'égg. eﬂbrearéer this work is referred to

as Bruce, Parabolic Teaching.
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In terms of the Jewish religion, however, "settling
accounts" carries a particular significance, which lMajor
notes as follows:

On New Year's Day all that come into the world pass

before him (God) like legions of soldiers, for it is

written "He that fashioneth the hearts of them all,

that considereth all their works (Ps. 33:15)." At

this time the doings of each man are reviewed and a

verdict passed on them. The ensuing period from New

Year's Day until the Day of Atonement is allowed for

repentence; and on the Day of Atonggent the sentence,

whatever it may be, is pronounced.
In view of this, the mention of the phrase "settling
accounts" to a Jewlish audience would have immediately re-
minded the people of the Final Judgment. A glance at the
texts shows that this idiom is common to both Matthew and
Luke; consequently, we may assume that it was part of the
original story which lies behind the parables of the Talents
and the Pounds. But this, in turn, is a strong indication
that the original story, which Jesus borrowed and adapted
to serve his own purposes, stems from Jewish tradition.

Within the scope of lMatthew's theology "settling accounts"
indicates that the first evangelist has reinterpreted the
"peckoning”" aspect of Jewish eschatology in terms of the
Second Coming of Christ (Cf. Matthew 25:31-46). In so doing,
Matthew has made a differentiation which the Jews did not,
since for them the one coming of the Messiah inaugurated

both the end and the Final Judgment. Against this view,

55Haaor, op. eit., p. 538.
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Matthew says that the lMessiah has come, but that the Final
Judgment has not.
Ve 20.
(§ \ 'R A\ / rd
Kele W;‘“‘Aéal’ o Tox TWErvTe WA‘VTK —~=The
slaves step before the master one by one and report. The
diligent slaves report success (Cf. Matthew 25:22).
V. 21.

»
€V -_Textually, this is an adverb which is used in an
absolute sense and carries the force of an interjection,
"well donel" “excellentl"56 It must be understood in terms

> 2 O 2 57
of the vocatives $evide , wpwbe | reerc
\ ’

“3)‘ :sd-uﬁ} Kae TTebTE --To understand
"good" and "faithful" we must consider the perspective of
our story. "Good" here does not primarily characterize a
certain moral or religious state such as it does in

Matthew 5:45, "for he makes his sun rise on the evil and

on the good, and sends rain on the Jjust and on the unjust"
(Cf£. Matthew 7:11,17f.; 12:34f.). The interpretive key
would rather seem to be found in Matthew 19:16ff., "And
behold, one came up to him, saying, 'Teacher, what good
deed must I do, to have eternal life?' ind he said to him,
'Why do you ask me about what is good? One there is who
is good. If you would enter life, keep the commsndments,'"

The point to notice is that Jesus refers to God as

561:ndt-61nsrich. op. cite.y Pe 317.
57Goebel, op. cit., p. 41l.
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"good" and the way to the good as being through the com-
mandments. But this is Jjust another way of saying that
we are to be as God (Matthew 5:48), to have the same nature,
the same desires, and the same will. In our story, then,
vwhen the master calls the slave "good," he is praising him
because his will was at one with that of the master--he
wvas of the seme mind and the same intent. Bruce's transla-
tion of "singlehearted" would seem to support this irter-
prstation.sa

But from this point it is possible theologically to
see the relationship between "good" in the sense of single-
hearted as compared to "good" in the sense of a moral stzte.
In God's eyes, thcse who are good, and nct evil, are pre- |
cisely those who are like him (Mabtkhew 5:48), i.e. they
desire to act as he does, for they have his heart and will
(Matthew 5:44£f.).

In regard to the term, "faithful," we find a commentary

on it in Matthew 24:45f. There the slave is "faithful"
when he carries out the instructions his master has given
him, BSo faithfulness is "diligence"--an excellent descrip-
tion of the first slazve in our parable.

Finally, the close syntactical and grammatical relation-
ship betweern good and faithful further suggests that these

words show an inner comnection with each other, both in

583ruoe, Parabolic Teaching, p. 212.
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terms of our story and theologlcally. Perhaps Bruce has
identified this in the following statement:
One who is good, in the sense of putting his whole
heart and soul into his work, cannot fall to be
failthful, for the very secret of fidelity is single-
heartedness, and the sole cause of unfaithfulness is
a divided heart. » « «» Love is its own taskmaster.59
\ 2.
Enme 01\"}"" --On the surface it may seem that it is
d. 7
hardly appropriate to speak in terms of oAL 4% vhen one
considers the great worth of a talent. But the antithesis
4 / ~
between © h ,a. and 7”0 t\/\wv would rather seem to
emphaslze the great contrast between whatever the slave had
before, even should that have been relatively much, as
compared with what he has now in terms of the blessings

his lord has given him.60 In & homiletical manner JUlicher

expresses this as follows:

was er [der Messias] in seiner Herrlichkeit dem
[sklave] zu bieten hat, ist immer morA & , womit
verglichen auch dle hichsten und einflussrelchsten
Aemter auf Erden nur ein "Weniges" darstellen .0l

7 3 ~ 4
€Me Moddwv 6 waxTwerméw 1t 1s totally

beside the point of the story to attempt to determine the

NS 62
bprecise meaning of e Wy s What our parable

5914,

soIbid.. Pe 211.

leulioher. OPe _g!._‘g., DPe 4750

sz'l'he reason this must be stressed 1s that all such
attempts run the inherent danger of differentiating between
the first two slaves in a way vwhich the text does not author-
ize. The text reads word for word exactly the same in ex-
pressing the joy and the reward of the master towards both
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wishes to say is that whatever talents or opportunities
were granted to the first slave beforehand, these talents
or opportunities are now to be greatly increased. Further-
more, AN&7TVE 1';54-1 emphasizes that the lord's bless-
ing does not rcmove a slave from duty, but that it gives
him the opportunity to serve in & far greater capascity,
at the same time implying that his success, too, will like=-
wise increase. The theological implications of this are
drawn together very nicely by Il. Dods in the following
statement:
The talents gained are left in the hands that geined
them, and wider opportunities for their use are
afforded. This is the reward of the faithful servant
in Christ; the grace he has diligently used is in-

oreased, and his opportunities continug%ly mul&iply.
He is slways entering upon his reward.

£26c)Bs  s5i5 T;v )(o}o‘xr T A’a/'éél"’ sov
--The key word in this clause is X?aa: s and the commenta-
tors seen to interpret it according to one of four possibil-
ities. The first possibility is presented by R. Trench,
who claims that it represents a feast or festival to which

64

each "good and faithful" slave iz admitted. The second

of these diligent slavex (Cf. Mt. 25:21,23). So diligence
and singleheartedness, not the amount of return, are the
important factors.

63Marcus Dods, The Parables of Our Lord (New York:
Hodder & Stoughten, N.d.), De 274

64 Richard Chenevix Trench, Notes on the Parables of
Lord (seventh revised edition; New York: D. Appleton

Our
& Co., 1855), Ds 224,
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suggestion is that of Jeremias, who likewise interprets
)E&dé in terQ\gef a feast, but who asgserts that this
whole statement 1s a later Christologicz2l addition, so that
we are no longer standing before "ein irdischer Kaufmann,
sondern der Christus der Parusie."65 mThe thira interpre-
tation 1s that of Meyer, and later, M'Neile, who hold that
)ﬂﬁﬂbz refers to nothing more specific than the mere "bliss
of the divine kingdom."66 Last, Goebel and Bruce maintain
that X-r/af refers to the "Joy of lordship" which the
slave now shares with his master.67

An examination of these interpretations reveals not
80 much the problem of error as of an exaggerated ex=-
clusiveness., For the first ldea (X-t/’d{ ag a mezl) is
legitirate, since Jewish tradition knows 1t as an eschato-

loglcal plcture connected with the advent of the Eessiah.sa

On the other hand, the ideas of "bliss" or "lordship" can
also claim to be authentie, sincé they-pass vell within the
framework of the parzble's story. Against Jeremlas, how-
ever, it must be pointed out that while Matthew doubtlessly
hears the voice of the Christ in these words, yet neither
this, nor the fact that Luke does not include this statement

Sgsaeremias. Gleichnisse, pP. 52« Cf. also Smith, op. cit.,
Pe 1 .

661['-“3119. _92. _lﬂ._‘l_‘._., Pe 365!

6Tsruce, Gospels, pe 303-
68

Dodd, ope 8ite, PDe 55f.
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in his version, are proof that these viords sre uncuthen-
tio.69

/
Regardless of the precise interpretation of X Mook
it is clear that the statement, "Euter into the joy of
your lord," is importani; hHoth literally and allegori-
cally. Within the framework of the story it refers to
the businessman who promotes his faithful slaves, and who
may have highlighted this occasion by preparing a banquet
in the slave's honor. This promotion now mesns that the
slave is to have greater authority, and, on that account,
it fosters greater fellowship between maater snd servent.
Allegorically, this statement refers te Christ who rowards
his faithful Christians on the Day of Judgmen’t and brings
them into his heaveniy kingdom where they enjoy the bliss
of his fellowship and share in his ruling powex.
VV. 22, 235.
;;n;n\ﬁ:w A"'(‘— g T:" ;J6

==The two-talent slave presents himself exactly as the five-

'
T AV Tk

talent slave. This second slave, too, has increased his
trust by 100 per cent, and he, too, is given the same re-

ward as that of the former slave.

69Jeramias, Gleichnisse, p. 52, works on The assump-
tion that any statement not shared by both Matthew and
Inke is due to later redaction aftexr the time of Jgsus.
But this does not consider that both of these versions
could have stemmed from Jesus himself.
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Ve 24 5 <

54)'7%“’_5 =-The force of the perfect participle
emphasizes that the slave had received the one talent and
has kept it right up to the time when he 1s to give account.7°
At this point ve have the "preserving tactic" of the third
slavelgfammatically accentuated.,

‘I"‘“’ -=The aorist is used ("I knew you") in favor of
the perfeect ("I know you") because the slave is attempting
to explain his action in terms of how he felt toward the
master previously, l.e. when he first received the talent
as a trust (Matthew 25:15).

‘KA')/;_S -=This word 1s of infrequent ocecurrence in
the New Testament. The text of the parable, however, pre-
sents the commentary. Thls master was hard because he
reaps where he does not sow and gathers vwhere he does not
winnow (Matthew 25:24), i.e. he appropriates for himself
the profits of another's la‘bors.71

The question immediately arises 2s to whether this 1s
& true characterization of the master. Jeremias belleves
that it 1s when he states that Jesus certainly would never

g0 B0 far as to compare himself to a man, "der raffglerig

7QE [ ‘oods and
rnest De Witt Burton, Syntax of the Moods an :
Tenses in New Testament Greek (third edition; Edinburgh :

T. & T. Clark, 1955), p. Tle

71Goebel, op. cit., p. 414. Cf. also Bruce, Gos els,
Pe 303-
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hinter dem Gelde her ist, rfcksichtslos auf den eigenen
Vorteil bedacht. « . ."’/> But this is a rash judgment
and does not consider the inner logic of the parable.

In the first place, the generous way in which the
master dealt with the first two slaves (Matthew 25:21,23
--above all, "enter into the joy of your lord") proves
that the master was not inconsiderate of anyone but him-
self. Second, the fact that the third slave did not busy
himself in behalf of his master but rather secured him-
self against legal responsibility for his trust (Matthew
25:18), together with the fact that he views the master
as "hard," prove that he was not of one mind nor will with
his lord. Consequently, this slave's view of his lord's
real character is necessarily prejudiced. Third, the slave
is now on trisl. Accordingly, he must Jjustify his be—
havior. But because he did nothing, he cannot blame his
slothfulness on outward circumstances, nor on personal in-
aptitude (since each slave received a trust according to
his own ability (Matthew 25:15)). As a result, the only
course available to him is to attempt to exonerate himself
by directing the fault to his master. Once again, theresfore,
the slave's description of his lord would not be just.
Last, the master himsolf never admits that what this slave

says is true. When he repeats the slave's argument in

7szremiaa, Gleichnisse, p. 51.
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V. 26, he does so in oxder to conviect the slave out of
his "own mouth," as Iuke expresses it (Tuke 19:22). For
these four reasons, then, we conclude that the character
which the slave ascribes to his mastar iz not an accurate
description either of the lord's business dealings or of
him as a person. A. Edersheim seems to share our opinion
in the following statement:

Confessedly [the view of the third slavel procecded
from a8 want of knowledge of Him [the lord, i.e.
Christl, as if He were a hard, exacting Master, not
One Who reckons even the least service as done to
Himgself; from misunderstanding also of what work
for Christ is, in which nothing can ever fail or be
logt; and, lastly, from want of joyous sympathy
with it.

It needs no comment to show that his own words [those
of the third slavel, however honest and self right-
eous they might sound, admitted derelection of his
work and duty as a servant, and entire misunder-
standin 8s well as heart-alienstion from his
Haster.

a;,a POy ££F‘£¢Wd_5 v éwfa;/'ﬂf
Jtt‘l/?d Guj ==Textually, it is interesting
to examine these illustrations in Matthew, since Luke, by
exchanging the last two verbs in favor of dc;olf- - 9 and
229;Anxs- (Luke 19:21), presents slightly different
pictures. According to Arndt-Gingrich, v. 24b should be

translated, "reaping where you did not sow, and gathering

73)1fred Bdersheim, The Life and Times of Jesus the
Hasliah (Grand Rapids: WUm. B. Berdmsns Publishing Go.,
I' 462.
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where you did not winnow (scatter).“74 Aecordingly, we
have a case of parallelism, which, if Jl ""K‘/‘F; L
means "winnow," refers to two particular harvest illustra-
tions, The first picture--sowing and reaping--refers, of
course, to the planting =nd the harvesting. The szacond
picture, however-—-gathering snd winnowing--rafers to
threshing, where one worker winnows with the fan, thus

separating the groin from the chaff, so that another may
75

(4
The alternctive is to translate Jeo¢ 6/‘0/'7" &

rake out the grain but leave the chaff for burning.

as "seotter," in which case both halves of the parallelisnm
refor exclusively to planting and harvesting. lMost of the
cormmentators prefor the first interpretation, which ia slso
supported by Iuke's %ext in that Imke, toc, varies the
picture from the first half oflthe parallelicsm to the
saoond.76

The point of these illustrations, of course, has
nothing to do with farming at 2ll; they are idiomatic, i.e.
their purpose is %o denote the elleged greediness of the

master.

7% ) rnat-Gingrich, op. cit., ppe. 359£., 187, 789.
75Trench. op. cit., p. 227.

76pmce, Parabolic Teachin 203; Goebel, op. cit.
9 L& -_._ﬂ__ﬁi Pe H » ClG.,
Pe 414; Meyer' !EttEW. PDe 1fe
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Ve 25.
\
,’]‘0‘4.1 --The fear which the third slave experi-

enced is that which Major explains as follows:

The fear of the slave is to be understood as the fear

of losing what had been entrusted to him in any enter-

prise which he might vndervake. His argumeni apucars

to be: If I make a profit the master gets it; if I

make a loss he will come upon me to make it good.

Therefore the best course is to do nothing.7
How groundless this fear is is demonstrated by the master's
chariteble dealings with the first two slaves. He expected
diligence as was his right.

7 7] [ 4

2 Y tXu._s To Gov -=The third slave returns the
exact amount which his master had entrusted to him. '{[S%
would seem tc indicate not only that the third slave felt
no shame over his behavior, but that he even feels that
tthe master will be pleased with him for having returned his

v

trust without loss (Cf. ¢S€ Matthew 25:20,22).

Ve 26 \ i~ ) J g
ﬂ?r%ﬂt Jov )¢ Kee ova,‘

--Here is the
antithesis to the praise which the first two slaves enjoyed

(Matthew 25:21,23). Where they were good and faithful,

. 1.e. singlehearted and diligent, this slave is "wicked"

and “indolent,"78 i.e. of a different spirit than his

master and slothful. The force of this contrast reaches

??Major, op. cit., . 539-
78Arnﬂt—G1ngrich, op. cit., P. 565.
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its f‘ull intensity when one notes that ¢¢/¢ﬂ05 and
Fd’}/ol_s also reprecsent the contrast which Matthew
draws between God and Satan (Matthew 19:17; 13:19,38f7.),
’
The immediate applicstion of ﬂ’or7/“5 within the par-
able, however, is not to judge this slave's intrinzic moral
worthiness or unworthiness,79 but rather to say that he
acted foolishly, his behavior was bad,
.,‘i‘5-~norgan understands the question of v. 26 as a3
form of satire, "Is that what you kmew . . . is that your
estimate?“ao Meyer, in turn, views it as a question of
aatonishmant.al Goebel's interpretation, however, ia Ho
be preferrad, and for the reasons which he himzelf shates
as follows:
34
sHofes is not a question of surprise, mor . . . &
concession, Nor . « « ironical. . . « [It is] to
reproduce the servant's words, in order to convict
him out of his own mouth, to show w the master
called him & "bad" and "idle" slave.

Ve 27.

°"'V--El.‘he master drives the slave's argument ad absurdum.
Asguming all the conditions which the slave set forth, the

latter still stands convicted, for had he actually had the

?9Bruce, Parsbolic Teaching, p. 205.

Ec'l-lorgsn, Parables, ppe. 156f.

all‘ieyer, Matthew, p. 442.

82 Michaeli
Goebel « Cit o 416. OCf. also Wilhelm Michaelis,
Die Gleiohnis;e Jesu Zﬁ;mgurr Furche Verlag, 1956), p. 110.
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magter's interests at heart or even feared him as he had
asgerted (Matthew 25:24), then &t the very least he could
have delivered his talent to the money-changers.
,5 DiAIZV-—Oontrary to Meyer, "Iflinging Jowa upon the
Ltable of the money-chdnsgers," docs not "represent Ghe

indifference of the procee&ing."85 In fact, there is

reason to believe that this muy have beon a technical

expression to denote the specific act of depositing noncy

with tho bankura.84

/ /’
1}.«1!‘1';«.1'-:._; s o o TOKW __idershein snd E. Rice

DProvide some insight inco ralestinian banlking practices
as follows:

The Jewish Law distinguished bebtween "inbarest™ and
"increase," snd entered into many and intricate de-
tails on Gthe subject. Such transactions were for-
bidden with Israelites, but allowed with Gentiles.

4s in Rome, the business of "monsy-chaengers™ and

that of "bankers" seem to have run into each other.
The Jewlish "bankers" bear precisely the same name.

e « « In Rome : very high interest seems to have been
charged in early times; by and by it was lowered,
till it was fixed, first at 8%, and then at 4 1/6,
per cent.. But these laws were not of permaansnt dura-
tion. Practically, usury was unlimited. It soon
befame the custow to chargse monthly interest =t the
rate of 1 percent a month. Yet there were prosperous
times, as at the close of the Republic, when ths

rate was so low as 4 percent; during the early Empire

83Heyer, Matthew, p. 442.

84Jamea Hope Moulton and George Milligan, The Vocabu-
lary of the Greek Testament (London: Hodder & Stoughton,
)' p. 10 .




17

it stood at 8 percent. This, of course, is what
we may call falr business tranaactiona.a

In view of this, the courses of action which the slave
:oould‘have taken were the following: '

l. Use the money in trading on account; or, 2. Loan

the money to money-changers or bankers who would pay

interest and reloan it at a higher rate to traders

or in farming the revenues of some province.

Then, too, as we noted before, the third slave could
have delivered his trust to the bankers in fullest con-
fldence and security. For any banker who accepted a sum
of money, together with the permission to use that money
according to his own discretion, was fully responsible
for returning 1t.37
V. 28

; :;ﬂﬂ‘: * o o ﬁ;’rc ré) :{ orTe -r:\z Sf:Vot
T'(A “¥Te ..The slave who made no use of the talent now
loses his trust altogether. He surrenders it to the slave
vho has ten talents. Vhy this first slave should have
recelved the extra talent and not the second one 1s ex-
plained by v. 15, 1.,e. it geems that we have another
expression of "to each according to his own ability."

Under no circumstances, however, does it indicate that the

S5paersheim, op. cite, P« 463.

BsEdwin W. Rice, Commentary on the CGospel Accordin

to St. Vatthew (London: Robert Scott, 1 s D .

57strack48111erbeok, Matthilus, pe. 970.
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first slave now receives more recognition than the second
(Matthew 25:21,23). The point to be emphasized here is
that the third slave lost his talent, not that the first
slave gained a talent.

Ve 29,
Y a5/

J / 2D

-ru Jor chavre Ruvre ... /ﬁ,s LTRC oF
""”" --The principle which the parable has illustrated
up to this point by the action of the characters is now
explicitly stated. The fixrst half of the Vverse, ru f /‘
J’Xorrc 7hcr7'(. ﬁé,‘tﬂlt_ l(ou. rycc.“wdj;gmc
is illustrated by the first two slaves. They busied thenm-
Belves in trade and returned a profit to the lord., Ais
such, they were people who "had." The result is that the
lord blessed them; they were faithful in little, with the

result thut Gthe master put them in charge of much., In

this way, those who "had" now receive more. But these
slaves also abound. This is illustrated in the stozy by
their entering into the joy of their lord, where thsy

share fellowship with hin.
On the other hand, there is the third slave, and his

cagse illustrates the second half of ve. 29— Tur Ss /-7
e Xee /ﬁ;unu. S’ avrav,

‘X‘ rTe)y x“
n for out of fesr he buried his

He is the one who "had mnot,
consequently, could show no

treasure in the ground and,
was merely the sur=

return. His lack of a return, h o
dy--a divided heart and

even that which he had

owever,

face symptom of a deeper mala

lack of fidelity. FYor this resson,
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(the one talent) was taken away from him and given to
another who would be faithful and diligent in using 1t.
With the entire parable sunmarized in this sentence,
80 to speak, we come to the tertium comparationis. We

express thils as followst Even as the master in the story

entrusted his wealth to hls slaves and then returned from

‘his Journey to prove them, blessing those who were dili-

gent and punishing him who was unfalthful, so Christ in

like mammer entrusts his work to his Christians (church)

and will return at the Final Day to prove them, blessing

those who are diligent and punishing those who are un-

falthful. The admonition of this parable exhorts to
diligence in view of the impending return of the Lord.
We have an example of Christlan paraenesis, which bscomes

especilally obvious when we remember that 1t 1s to the

disciples that Jesus sveaks this story (¥atthew 24:l1),

to those who already stand in grace and to whom the impera=-
tive, "Be diligent'" is the necessary "other half" of the
grace they already have received.

: But the question now arises as to whether or not

Ve 29 can be interpreted as a "moral law" somewhat in the
rdshion that the more one vorks, the more one will develop
one's capacities and the more one will get; or, contrari-

1=
wise, the less one does, the less one retains hishospes

ties. This type of interpretation s very popular among
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the commentators,aa but it seems tio be guite foreisn to
Matthew and perhaps stems from conaidering thisz logion
apart from its context. Vhen one recalls thzt for
Matthew the master of the parable is Jesus Chrish, that
the slaves sre Christians, that the recloning iz the Finsl
Judgment;, and thet the revard iz hesven 2md the ounish-
nent damnation, in short, that this is an zschatolozical
parable desling with the "end of the end," then v. 292, +too,
miet be placed within this fromework. I‘Accordingly, the
"ones who have" are those Chrictiaone who have been dlligent
in the tasks of the Savior, and the "nmore" they recealve is
heaven and fellowship with Him. The one who "hses net" is
he who is not diligent in the things of the Savior, &nd
vhen he loees sll, he loses alsoc the presence of the Iord.

In Matthew's terms it is conceivable that even the most

Industrious man who amasses great earthly sccomplichments
could still be the one-~talent slave who iz not diligent in
the things of God. This peoints up how unsuited this logion
is for expressing 8 general "moral law."

Finally, another question regarding v. 29 is the
formgeschichtliche problem which this logion poses. A
survey of the synopbtics shows thet it is located in five

places, namely in the parable of the Pounds (Imke 19:26),

loc. cit.; Rice,

88 : LY
Goebel, op. cit. o 4183 Najgor, 1O0C
ope cit., p. 255; Torlor, op. Cie, e 10%; Meyer, Matthew,
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here in the psrable of the Tolense (Mztthew 25:22), snd
in the perallel verses of Mabthew 13:12, Murk 4:25, and
Luks 8:13, where it rslatss to the purpoze for Jesus'
speaking in parebles. In the latbter cace, the very foct
that lfatthew uses thiz loglon in s dlfferent order than
Mark and Luke (Mabbhew places it before ths interprets-
tion of the parsble of the Sower, while Mark spd Imks
Place it after) without a2t the samne t
Point to which it appliass, shows that thes syaocpbize are
unanimous in tesbifyinz thst Jesus spoke this logion re-
gerding the hearins and uvndesrsteanding of his parables. The
question, then, srises, iz this logion 2lsc criginal o
the parzblses of the Talents znd the Feunds?

To be candid, if our investigstion is sourd, the
argunents do not admit to 2 decisive snswer either posi-
tively or nsgatively. Against ths authenticity of this
logion as an originsl nember of these parables are the
following considerztions: 89

a. If ome omits v. 29 from Matthew's text sltogethoar,
his parsble fiows to a perfect conclusion without the
slightest difficulty. In fact, from a literary point of
view, the style of the story seems to improve.

be The very ssme thing is true of Luke 19:26.

b5 Snith,

8901‘. slso Jeremiug, Gleichnisse, P. >
OPe. cit.. DPe 1671,

. _—47
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Furthermore, it can be argued that Luke 193125 (which is
not found in Matthew's Gospel) is also a later addition,
oné purpose of which was to effect a smoother transition
between the story of the parable and this logion.

Ce Apain, the very fact that this loglon is a general
Principle explaining the action of the parable and, there-
fore, displays a close inner connection with the total
story argues against its authenticity. For its very
sultability would explain why a redactor would want to
insert such a loglon in the text.

d. Finally, v. 30 of Matthew's text is a2 formula
peculiar to the first evangelist.?® This means that v. 29
represents the parable's traditional conclusion ag Matthew ;
recelved it. Luke's text shows that the same 1s true of
his version. But it is precisely in the introductions and
eonclusions of units where redaction is most freq_uent.91
Accordingly, this logion could simply have been added to
the end of this parable for the purpose of surmarizing it.

Against the preceding arguments stand the following
considerations which seem to testify that Matthew 252329 was
an original member of the parables of the Talents and the

Pounds ¢

/
90 >
) Cf« Moulton-Geden, op. clt., Y)ysos » Pe 15353
fga:?“/o_s » Pe 349. //o/ e

91Luke 19:11 is an example of redactlionary activity at
the beginning of a pericope, and Matthew 253130 1s an example
of redaction at the end of a pericore.
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8« The logion does indeed suit the content matter
of both parables.

b. Because both Matthew and Luke contain this logion,
were 1t added by redactors, they would have had to have
done this quite early. But it is exactly in the first
stages of the tradition where redaction would have been
most difficult, since the tradition would still be quite
near to its original source. _

¢. It iz“certainly not impossible that Jesus could
have used this logion in more than one situation.

de If Matthew 25:29 and Luke 19:26 represent an added
logion, then it is legitimate to ask how the original
parable ended. As an ending, v. 28 tends to be somewhat
abrupf, and to assume that the original ending was lost
or deliberately set aside is to suggest a handling of the
tradition which is out of character with a Jewish-minded
community such as the early church.92 Matthew 25:29 and
Iuke 19:26, therefore, must have been original members of
the parables of the Talents and the Pounds.93

Depending thenj on how one evaluates the various
arguments, Matthew 25:29 may or may not be accepted as an
original member of the parable of the Talents. One thing

925u ra, pPp. 44f.

95The following scholars argue against the authenticity
of Matthew 25:29 and Luke 19:26: Michaelis, op. cit., p.
111; Jeremias, Gleichnisse, p. 54; Dodd, op. ¢it., pp. 1l47ff.
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is clear, however, the parable as we know it finds its
celimax in this loglon, and this logion reflects Christian
paraenesis.

Ve 350. \

v /7 J ’ \ - /
fk/eu A ETE JLeg To gwo Tég To £ N?"t/ccr
94

==In this c¢lause, which 1s peculiar to Matthew, we meet
the logieal coneclusion vwhich the very firast breech between
the master and the third slave necessitated. The slave,
who had never shared the will of his master, is now for-
bidden to share his master's presence, and this befalls
him exactly at the time when the first two slaves are in-
vited into the joy of the lord (Matthew 25:21,23).
Allegorically, the force of this clause rests with
64’4’7"_5 e According to Matthew, darkness represents

& contrast to light both spiritual and physical (Matthew

41163 6:23; 27:45). It denotes the condition of being out
of the kingdom (Fatthew 8:12; 22:13). Being in darkness,
then, is being separated from the person ané presence of
Christ, for it is he who calls the kingdom into belng
(vatthew 4:17), and it is he who is the light which shines
on the people sitting in darkness (Matthew 4:16). It is,

therefore, damatione.

= /
ghnoulton-eeden, op. clt., f_gﬂ 7"/“_5 » Do 349.
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==-According to Moulton-Geden, thia

formule is overwvhelmingly pecullar to the first Gospel .95
Textually, then, it stems from the hand of Matthew,.and |
allegorically, it refers to the dammation which is meted
out in the Great Judgment (Matthew 25:31ff.) where all
the "third" slaves will "go awvay into eternal punishment"
(Vatthew 25:46). '

2. The Exegesls of the Parable of the Pounds
(Luke 19:11-27)

Ve 11.
Axovovren, St wirrdy Tus S
%> A’ovayrwv, € XVUTWYy TRYTR 77005 5
e v Ta/ﬁﬂox‘)l’ --This clause demonstrates the
elose relationship between the parable of the Pounds and
the Zacchaeus pericope (Luke 19:1ff.). The question has

i}
been raised ag to the reference of HVT&? ¥ « The con-

mentators seem to agree that it includes more than Just
the circle of the twelve, perhaps even members from the
crowds that followed .J‘eems.g6 Bruce deduces from vv. 12,
14, 27, that Jesus spoke this parsble to both disciples

and Pharisees, which is very likely.>!

'

/7
yjrbid..xxuvaﬂﬂs » De 5493]5/7/05 » De 153,

96
William F. Arndt, Bible Commentary, The Gospel Ac-
gording to St. Luke (St: Touls: Concordie Publishing House,
$ Do 391 «

9'?'B!'m:}a, Paraboliec Teaching, pp. 21T7ff.
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50:: re € J;"s st o I/aavéﬂ-l\?/' ""”""
Kue Soxsiy dwrﬁ:s ore 7"74“/)//,9'7‘/“‘ /‘)A“
3 e el 7ov Otov -'f*a,dm:’té/“‘
--Whereas Matthew places the Sitz im Leben for the parable
of the Talents with Jesus and the disciples talking on the
Mount of Olives, Luke places the Sitz im Leben for the par-
able of the Pounds in the area of Zacchaeus' house (Luke
19:5ff.) before an 8udience who expects Jesus to inaugu-
rete the visible kingdom of God at once. The purpose of
the parable of the Pounds, then, is to explain that the
kingdom of God will indeed appear, but not until the end
of the ages. Consequently, it serves a double function
in Iuke's Gospel--negatively, the parable of the Pounds
intends to correct the mistaken notion that the messianic
kingdom would come "with political upheaval culminating in
the establishment of an Israelite i.'hn];):'t.:!:'e“;g8 positively,
it emphasizes that this kingdom most certainly will come,
but only after some time, and then it will coincide with
the Final Judgment (Iuke 19:15ff.).
But the consideration of the Sitz im Leben of the
parable of the Pounds raises the question of the value

which this parable may have had for Iuke himself. Some

: Tuke's
scholars believe that it was of more importance for

Conzelmann
day snd sge then for the time of Je ZISs

SuSe

98!13;]01-, ope. cit.y Pe 606+
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views it in the light of Luke's eschatolosy.gg He contends
that the early Christians awaited the immediate expecta-
tion of the end. But because the Parousia delayed, the
problem arose as to the relationship between the time of
the church and the history of Jesus. Luke, then, wrote
his Gospel to solve this problem, and he did so by inter-
Ppreting "salvation history" along the time line of the
"Zeit Israels . . » Zeit Jesu « « o Zeit der Kirche.“loo
But this mecns that whereas the Christians at the time of
Easster had expected the Parousia at once, Luke now corrects
this view to say that it will not come immediately, but
that the age of the church must first intervene.1°1 The
parable of the Pounds supports Luke in this purpose. It
emphasizes that the end is not now, but that thexre is first
to be another era, indeed, a time of probation (Luke 19:13),
and only after this will the Final Judgment come.l0? 1f
this interpretation is correct, then we have at least two
Sitz im Leben to keep in mind--the first is that indicated
by Luke where Jesus stands close to Jerusslem, and the

second is that which stems from the time of the evangelist

himself.

99Hans Conzelmsnn, Die Mitte der Zeit Edritte dber-
arbeitete Auflage; Tibingen: J. C. B. Mohr (Paul Siebeck),

1960), pp. 87ff.
1001pi4., pp. 139tf.
1011114, , pp. 1232,
1021p34., p. 113.
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Textually, as we noted before, ve. 11 forms the transi-
tion between our parable and the pericope dealing with
Zacchasus (Luke 19:1ff.). It belongs to the framework of
the Gospel and, as such, it most probably stems from the
hand of Luke himself. 0>

Ve 12,
/

2 \ / 2
E‘V/-!‘Vij s s .ﬂaucAumr alla; 'y 7/77'0‘7/{%4—

==-According to Matthew, the master was a businessnane.
According to Luke, he is of noble blood. Furthermore, whille
Fatthew merely states that the lord made a jJourney, Luke
mentions explicitly that the purpose of thls jJourney was
to gain rule over the region in which he lived.
Allegorically, all of these traits serve to make the
identification of Christ with the nobleman all the more
explluit.lo4 For, according to Luke, Jesus of Nazareth,
whom God raised up and exalted as the Christ (Acts 2:32f.,
36), is the nobleman who now departs to the far away land
of heaven, where, crovned in majesty, he sits at the right
hand of God {Acts 2:33,36) and will return visibly and

clothed in pover to manifest his rule over the region which

is the world (Luke 21:27).

1°3Jeremias. Gleiechnigse, ps 51 Cf. also lajor,
0Ce Clt.

1°4Norva1 Geldenhuys, Commentary on the Goapel of
Luke (Grand Rapids: Wm. B. Eeramans Publishing Co., 1954%),

Pe 474, Cf. also Arndt, ov. cit., pp. 391f.
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Historically, in regard to the hypothesis that the
Parable of the Pounds represents a fusion of two independ-
ent stories (that of the master who called his three slaves
to account and that of the nobleman who gained a crown),
some commentators assert that the second story depicts a
real historical event, namely Archelaus' Jjourney to Home
to obtain the throne of Herod the Great, his father. The
important facts seem to have been the following: Ia 4 B.C.,
Herod the Greal died and left his throne to his sons.
Archelaus, desirous of the crown, Jjourneyed to Rome in
order that the emperor might confer the right of succession
on him, But from at least two quarters he encountered op-
position. On the one hand, Antipas contended for the same
crown. On the other hand, the Jews, who hated and feared
Archelaus, opposed his nomination through the protest of
a fifty-man delegation. Rome, however, did decide in
favor of Archelaus, but at the same time entrusted him
with no more than the rank of tetrarch, so that he was
forced to divide the lands of his father with three others.
In retaliation against this opposition, Archelaus returned
to Palestine and executed approximately three thousand
Jews. The argument, then, is that Jesus plays on this story
because it was familiar to the people, though, to be surs,

10
he radically adapts it to suit his own purposes. >

1°5Jeremias, Gleichnisse, pp. 50f. Cf. also Major,
oc. cit.; Arndt. loc. cit.




20

Whether this suggestion is true or not must remain
undetermined.. In favor of its truth is the fact that the
Parable and the historical event do conform so admirably.
In addition, we know from other parables that Jesus did
not heslitate to use unsavory characters ss examples in
his stories.los

On the other hand, against the probability of this sug-
gestion is the factor of time, since the Archelaus event
would already have been approximately thirty-five yesrs old
before Jesus used it. Second, the similarity of theses two
stories could Just as well be explained by the simple fact
that it was no more than nmormsl procedure during the days
of the Roman empire for rulers to travel to Rome in order
to secure the emperor's favor.lo? This story, therefors,
could be reflecting mere custom. Consequently, the only
cerbtain thing that we can say in this matter is that the
Parable of the Pounds is a fusion of two earlier, inde-
pondent atories.loa

10!79:' V--i. Plummer notes the sharp contrast which

\
Iuke draws between /on;pﬂ/ in v. 12, which refers to

1063ruce, Gospels, p. 605.
107gaersheim, op. cit., p. 466.

1ostremias, Gleichnisse, p. 50f. Cf. also lMajor,

op. cit., Pp. 516£f.; Burton Scott Easton, The Gospel Accord-
To St. Luke (New York: Charles Scribmer's Sons, 1926),

f e 283ff.; J. Alexander Findlay, Jesus and His Parables

ILondon: The Epworth Press, 1951), pp. 44f.
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the time between the Ascension and the Second Coming, as
opposed to ma}o., X/. 5‘ #o« 1n v. 11, vhich refers to the
faulty notion that the messiznic kingdom was to realize
itself at once.lo9
Ve 13,

Siwn SovAevs . . . Ttrw Mvay --atthew
records that the three slaves received five, two, and one
talents, respectively, vhile Luke records that ten slaves
all received the same amount, one mina. In view of this,
the commentators have raised several questions.

In the first place, several scholars, notably Jlilicher,
Jeremias, and Major, contend that Matthew's three slaves
"1s @& more. authentic number than Luke's ten.llo The latter
number allegedly betrays influence from the story of the
nobleran, since a prince would undoubtedly have to have

111 Furthermore, even in Luke's

more than three attendants.
verslion only three of the slaves finally submit a report
to the master.

Against these arguments, howvever, 1s the fact that

1°9A1fred Plummer, A Critical and Exegetlcal Commentary

on the Gospel According to St. Luke, in The International
Critical Comm entar§ (fifth edition; Edinburgh: T. & T.

Clark, 192 9. Hereafter thls work is referred to
as Plumrmer, Luke.

110
Jilicher, op. cit., II, 4873 Jeremias, Gleichnisse,

P 52' Naaor’ ODe [+] t-. Pe 070
11111“110}13!'. loc. clt.




et ]

92

the number ten is aslso a frequent Jewish symbol for com-
pleteneas.‘u2 &t is perfectly plausible that Imke's
parable merely wants to indicate that to as many slaves
8s the nobleman had, regardless of their number, he gave
but one mina, But this, in turn, would explain why only
three of the slaves finally reported. They are representa-
tive of the entire group.ll3 Accordingly, Luke's number
of ten need not be secondary.

Second, the commentators also ask which is the more
original, Luke's mina or Matthew's talent? Jeremiess,
B. Easton, and others assert that the mina is original,
mainly because a talent represents such a large sum of
money.114 But we have already shown that it is impossible
to decide this question, and for the following two reasons:
(a) becsuse Matthew's use of the talants corresponds per-
fectly to the inner logic of his parable; (b) 2mé@ because
these scholars base their decision for the mina largely
on the presupposition that a smaller figure is automati-
celly more authentic than a larger, or, conversely, that
a larger figure automatically indicates redaction.ll5 But
this certainly need not be the case. Therefore, neither

112Easton, op. cit., p. 280.

113Moechner, ope. cit., p. 181.

114Jeremias. Gleichrisse, p. 523 Easton, Op. cit., P
283,

115supra, pp. 55f.
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the talents nor the minas must of necessity be viewed as
secondary in their respective parables.

Again, a question 1s raised in regard to the varying
amounts of entrusted money. In Matthew the ratio is
5==3==1, while in Luke each slave recelves the same amount
(one). The explanation for this seems to rest with the
inner coherence of the two parables. In Fatthew the
master knew the ability of each slave a2nd divided his
vworking capital accordingly (Matthew 25:15). In Luke
the nobleman gave each slave the same amount, precisely
because he wanted to determine what each man was able to
do in the face of any future governing rositions which he
may have to offer.lls One mina for each would measure
the varying capacities of the various slaves.

Finally, in terms of the monetary worth of the mlna,

the commentators are fairly unanimous in agreeing with
Arndt-Gingrich, who estimrate its value at between eighteen
and twenty dollars.117

Turning now to the allegorical Ilnterpretation of the
mina, the commentators disagree at this point just as they dld

previously in regard to the talents. The majority believe that

116T3y1°r. ODe c_i_f_o-, De 436.
117\ rnat-Gingrich, ops cit., pe 526.
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the mina represents the Gospel or the Word of Goci,l]'8 but

one scholar thinks of it as the gift of the Holy Spirit,Ll2

another as opportunities of sar.-'\rice,:"20

121

and still ansther
88 the work of the mission. To us it would seem Thot
these sﬁggastiona carry us into the realm of speculaticn.
The most important thing is not to determine what precisely
the minas representv, as rather to remember that they were
given as a gift and not as a possession.

1;4. ‘urgylgagﬁe--i‘e:’ctually, the munuscripts disagree
as to whether n/'au /,au'rtvo,auc should be rendered as
an imperative or infinitive. Those that favor an infini-
tive rendition refex J/'aol /Aa:‘r'tz;;,uut_ Go ;‘:he clause
that pr?cede‘s it, namelly ML ECTTEV n‘;ao_s,
d.l'l"l‘av_s (?of,u-.ﬂvtabeﬂf- ox ﬂ/u/,nurtlriéeﬂ-‘ De
while those that prefer an imperative rendition reier
l?vfﬂuﬂl;gua-l- to the clause which follows it, namely
v 3 -:;OX ome.t , ihen one considers Ghe intent of

¢
the text, the most satisfactory solution seems to be the

1lsGoabel, op. cit., ps 446. Cf. aolso Geldenhuys,
loc, cit.j; Taylor, op. ¢ib., p. 433; G. Campbell Horgan,

e Gospel Accord t0 S5G. Luke (New York: Ileming i.
Revell ao., 1931), D. 247. BHereafter this latter work is
referred to as liorgan, Luka.

11920na1d S. Wallace, Many Things in Parables (London:
Oliver & Boyd, 195575 Do 130

laonmmmond, ops cit., p. 429
lalBruce, Parabolis Teaching, P. 222.
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tollowj.ng: 41:}1?: ﬂ/'dl',ﬂdfllf’o/xc ghould be grouped
with £» § .t/cXc/uu. and rendered as direct dis-
course. But this, in turn, favors the Westle text where
'ﬂ}ﬂdaurtv’tﬂua is plac,ed in the impaxrative mod.]'a2

Lexicelly,vudwuﬂ‘vludas maans to "conduck or
be engaged in business."2> It is idiomatic, however, aud
:I.ntend; boﬂ cc:‘x'wey the idea of "buying up the nppormnit:,'."laq'
(14 t‘:l t/ngulL -=Allapgorically, thiz phrase refers
to the Second Yoming of Christ.
Ve 1l4.

. "

oc FoAlTwe —-Here we confront the independent
rmaterial which originally balon_ged to the story of the
nobleman who sought a crown.

Allegorically, since the nobleman represents Christ,
the citizens will most certainly refer to Christ':s cnemies,
in this cese the unbelieving -.J'c-:‘.-rs;.:"a5 This, in turn, sup-
ports the conjecture that Jesus spoke bthis parable to a

divided audience of both disciples and unbelievers, per-

haps even J?ha:r.-ise-s:s.126

J (4
J 7 s
EMLEOVY-—is & verb in the imperfect tenge, EMCHOY

maﬂestle, 0p. Cit., Iuke 19:13.
125, mmat-Gingrich, op. cit., pe 70%
1241‘[0:-5:3:1, Luke, p. 247.
125 o ummer, Luke, p. 440.

lassu]gra, P 86,
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denotes that the hatred of the citizens toward the noble-
man did not abate in the least; rather they "kept on
hating him."127

Allegorically, perhaps Luke was thinking of the un-
ceasing opprosition which the Jews had set up agalnst
Christ-=first, during his earthly ministry, and then against
his church (Acts B8:l). ;

ov 9£’A0/£V Towrer - ov Ck)\ouev empha-
8lzes the rebellious will of the citizens, and Plummer finds
in ra;r'dr an echo of contempt .123

Allegorically, Luke no doubt understood the objection
of thls delegation as the personal rejection of Jesus by
the Jews (Luke 24:4T7ff.; Acts T:51).
ve. 15. / < P

Aiﬂdl’rd TV AL‘CAEL“ ¥<-The nobleran
recelves the crovwn desplte the protest of the delegation,
and nov he returns to his new kingdom.

Jlilicher asserts that because the nobleman's success
1s rendered by a participilal construction we have textual
proof that two storles were fugsed at this point. In the
original story he feels that this success would have re-

-

L
celved major emphasis in a major construction.

1273urton, ope. cit., p. 12.

123P1ummer. Luke, p. 440,

129Jﬁllcher,.gg. cit., p. 483
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Allegorically, the kingly pover which the nobleman
recelves is the crown of power which Jesus received from
the Father in his exaltation to the right hand of God
(Acts 2:32ff.).

¢“’7’}“’"‘ -=The new kingz, upon hls return, calls
his slaves to account. At this point, Luke's version be-
gins to parallel Matthew's text quite closely. Tor the
implications of "settling accounts," cf. Matthew's text on
the parable of the Talents .130

Sutyourﬁlfs'v"ﬁﬂfo --The new king desires to know
what each slave has gained by trading. His terminology
‘points up the consistency of Luke's parable to deal in the
language of the commercial world (Cf. Luke 19:13). Further-
more, in commanéing the slaves to trade, Luke's nobleman
is much more specific than FMatthew's businessman (there one
must conjecture as to hov the slaves employed their trust),
and the nobleran further reveals his objective--to ascertain
the managerial ability of his slaves. Exactly because a
mina was of such little worth for entering into business
would the commercial acumen of the slaves be all the more
severely tested.

Textually, despite the better manuscript evidence,'
‘;u?-d/mquz'qnm. 1s to be rendered with 7%¢ _5 r/_
and the singular as opposed to 7'4 with the plural. The

30&1&, pp. 62f.
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latter reading suggests that a scribe, realizing that for
8 fact only three slaves and not "each one," i.e. all ten,
reported, would have solved the apparent difficulty by
changing the verb to a plural and mesking its reference
general; "they" could refer to three or ten. The singular,
then, is the more difficult reading, and Tl-lj re shows
that the three are representative of all the slaves. The
results which they reported are typical for the entire group.
V. 1l6.

7‘ My& 60V --The slaves step forward to give account.
Their language is fitting the procedure of a king's court.
The first two slaves do not even refer to themselves but
bunbly state, "Thy mina has earned" ten or five minas,
respectively (ILuke 19:16,18).

Matthew, on the other hand, permits his slaves to speak
in the first person (Cf. Matthew 25:20,22). But this only
points up the peculiar character of each story, not that
the slaves in Matthew were boastful, while the slaves in
Inke were humble. For in Iuke the man is a king who is un-
familiar with his servants and wished to determine their
abilities. In Matthew the man is a businessman who already
knew his slaves so well that he could divide his wealth
among them according to each man's ability (Matthew 25:15).
The femiliarity and unfamiliarity, respectively, of the
two masters with their slaves explains why the one group

addresses their lord differently from the other.

.iih |
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“""'-The first slave reports an increase of 1,000
per cent. In Matthew's parable the first slave incregsed
his holdings by but 100 per cent. Again, this points up
the slightly different character of the parables of the
Talents and the Pounds. Matthew's parable of the Talents
simply contrasts diligence with unfaithfulness (the first
two slaves both returned am increase of 100 per cent,
while the third slave returned no increase whatsoever).
But Iuke's parable of the Pounds not only contrasts dili-
gence with unfaithfulness but even measures various grades
of diligence as a comparison of the first two slaves indi-
cates (Cf. Luke 19:16-17, 18-19). But this difference
between the two parables, together with the others which
have been pointed out, only serves to strengthen our post-
ulate that the parables of the Talents and the Pounds,
despite their basic similarity, are in many respects quite
unique. It is inadequate, therefore, to attempt to ex-
plain these variations, which display such a high degree
of originality, on the basis of redaction. Rather, these
differences stem from Jesus himself who wvariously adapted
a single story to two separate occasions.lsl

?OG”OJ““TO--Amdt-Gingrich translates this verb
with "earn in addition.“132 So the first slave has eleven

minsas.

13J‘Supr'a, pp. 44£ff,

132, hat-Gingrich, op. cit., p. 720.
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Ve 1‘7{5 a
€V Ye_rextuslly, SV € 1s to be read in place of

E;’ « The latter suggests the influence of Hatt&ew's text
and would almost naturally be preferred, since eV J‘- is
8 hapax :I.egmnemm.:l'33 In meaning, however, both adverbs
are the same--"excellent," "well done!"ly"

& b ~

ct.,llat ‘.Dvl‘t -=In this parable the designation
"good slave" seems to be parallel to what Luke also says
of Joseph of Arimathea, namely that he was "a good « . .
man," i.e. an upright man, a good citizen of the land
(Iuke 23:50). 5o the slave was a good slave, for he had
performed his task with faithfulness, i.e. with diligence.
The peculiar nusnce of "good" in the sense of "single-
hearted" does not seem to be so striking here as in Matthew.

, (1
We6Td$ ——uke, as Matthew, uses FCS79_ 35 in the

sense of "diligence" (Luke 12:42). In addition, Luke gives
it an overtone of "honesty" (Cf. Luke 16:10ff.). Thus,
in the parable of the Pounds the "feithful" slaves are
those who have proven themselves to be diligent in work
and trustworthy in character. /. irndt comes close to This

\
when he translates W¢®T4S§ with "able and loyal."135

153P1ummer, Iuke, p«. 440.
13%) rnat-Gingrich, op. cit., pp. 317, 319.
1555 rnat, op. cite, p. 392.
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Y- % f;ov‘[uw "s')(av indvw Scmn
FoAewv  __The slave who had multiplied his mina tenfold
is now made governor of ten cities. But even as the single
mina, so the ten cities are not released to him as a pos—
session, but as a trust.
In terms of Luke's allegory the interpretation of

these ten cities presents somewhat of a problem. For while

it is clear that the nobleman refers to Christ, the trip

to the far land his Ascension, the slaves Christians, and
the citizens who hate him the Jews, yet it is a real
question whether or not the allegory should be pressed at
this point. Some commentators do, with the result that they
make this parable support something like a doctrine of

ranks or orders of reward and glory in heavan.156 In order,
thercfore, to determine to what extent these verses (Luke
19:16£f.) may be allegorized, and in order to understand
the parable's story more accurately, we shall examine this
section quite closely. The major points seem to be the fol-
lowing:

- a. According to the text, the first slave, who multi-
plied his one mina by ten minas, is rewarded with the
governorship of ten cities (Luke 19:17). The second slave,
who multiplied his one mina by five minas, is rewarded with

the governorship of five cities (Iuke 19:19). Finally, the

1361p4d., p. 393. OCf. also Geldenkuys, op. cit.,
D. 475. =

- £ ivi_zg e
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third slave, who produces no increase, is charged with
infidelity and must surrender his one mina to the first
slave (ILuke 19:22,24).

b. Luke's text nowhere states that the minas were
distributed according to the ability of each slave. It
emphasizes only that each slave received an equal amount,
Accordingly, we may draw the following conclusions: (1)
the presupposition of the text is that each slave had
equal opportunity to multiply his mina, i.e. all could
have turned in the same amount; (2) the amount of return
which each slave produced, therefore, measures his fidelity;
(3) contrariwise, it is out of harmony with the parable to
attribute the varying returns of the slaves to varying
abilities, for ability, as we just noted, is of no import

in this parable.

c. The first slave, who returned ten minas, therefore,
is the parable's example of complete fidelity. But the
second slave, who returned five minas, already exhibits a
type of half-heartedness. The third slave, who returned
nothing but hig original trust, is the parsble's example

of sloth.
d. ILuke's parable, then, emphasizes varying degrees

of fidelity in the face of equasl opportunity. The sharpest
distinction comes at the point of the third slave as

opposed to the first two slaves, but a point of comparison

is also drawn between the first and second slaves. These
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differences are emphasized in the text by the various
ways in which the master handles each man who gives ac~
count——he not only rewards the first slave but praises him
as well (Luke 19:17); he does not praise the second slave
but only rewards him (Luke 19:19); he neither praises
nor rewards the third slave, but condemns him (TLuke 19:22ff.),

ey Accordingly, the truth which the psrable expresses
at this point is the following: that even as the nobleman
rewarded his slaves according to the varying degrees of
their fidelity, so Jesus likewise will rewasrd his Christians
according to the varying degrees of their fidelity.

f., Such a teaching, however, does not substantiate
any doctrine of ranks or orders of glory and reward in
hesven. It ntates simply that Jesus expects full fidelity
from his disciples, and that fidelity is rewsrded propor-

tionately. It specifies neither the "how" nor the "when"

he rewards, merely "that" he rewards. Sound Jjudgment, then,
demands that sny doctrine concerning ranks or orders of
rewards be based on clear pessages, not on an allegorical
parable. In terms of the story in the parable, therefore,
Iuke 19:17ff. refer to the varying rewards which the first
two slaves received--ten cities and five cities, respectively.
Allegorically, these verses state that Christ rewards his
followers according to the measure of their fidelity. But
how Be does this, or that this mesns that he will establish

renks of glory in heaven cannot be determined on the basis

of this parable.
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In comparison with Matthew's parsble, Iuke's version
displays both a unigueness and a similarity. In lzttheu's
toxt one finds the following: there is s careful considenr=
ation of euch man's ability (Maetthew 25:15); the first two
slaves sre set on an equsl plane (Matthew 25:21,23); and
@ distinction is drawvn only betwecn absolute fidelity and
sloth. But in Iuke one finds these characteristice:
there is no consideration of personsl ability; no two
glaves are placed on the same level; ond there is a dif-
ferentiation between complete fidelity, half-hesrtedness,
and sloth. On the other hund, both parsbles ars the sane,
in that they both exhort the disciples to absolubte fidelity
end tesch that this fidelity will be rewarded.

v, 18, 13,

5 5‘1;1"/0_5 * o o 7]';#7" F‘A:uk -=The second
8lave, who incressed his trust by 500 per cend, reports in
the scme manner as the first slave, In proportion Lo his
increase, the second slave receives five cities. Ille 1s not
praised by the master, however, and this indicotes that he
could have donse betﬁtr.137
Ve 20.‘ o

o l.l'?os ~=irndt catches the full force of this word

132 : ] Last Ope ci
Bruce, Gospels, p. 606, Cf. also Lastony ODs Clte,
Pe 2813 Gelde:’ih: :—G_i_fioo DPe 478,
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with the following paraphrase: "the one that was dif-

nl38 1here the first two slaves had proven then-

ferent.
selves diligent and trustworthy, this slave did not.
o ’

dnonceadryy v éovdnecs> —iihile the first ‘
two slaves engaged in trade, this slave attempted to do - |
no more than to preserve his entrusted mins by laying it
away in a nespkin. But in so doing, he displays an even (
greater indifference towards his trust than the third slave
of Matthew's parable. >® The third slave there at least
observed the prescribed legsl precautions for the safekeep-
ing of money, something which this slave did not.l*? |

Ag far as their character is concerned, the Third |
slaves of both parables are identicsl. For the great dif-
ference in the amounts which each slave had been entrusted !
(#1,000 as compered with #20) would certainly determine the |
lengths to which each man would go to protect the trust.
So both slaves were slothful.
V. 21, 7 8

ﬂ""}/‘j--ﬂs in the case of Matthew's parable,m]'
this slave, too, cecs but one course of action--to abtempl

to justify his own failure by slandering the character of

1385 rnat, op. cit., p. 393.
1397erenias, Gleichnisee, p. 53.

14°Supra. Ps Gle.

141&121-:1, pPpe. 71f.
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his master. But where that slave described hils lord as
(7.4 A 7,00_,5 , this slave 1s more cautious, since
uJ‘f?/AS (“"severe," “exaet!.ng“)lha can, under circum-
stances, be used in a poslitive sense, gomething whilch falls
ex A7/¢°’; entirely 143 gt in the last analysis both
slaves want to say the same thing--that their master is
greedy. That this charge 1s falge in both instances 1s
reflected in each master's dealings with the first tvo
slaves (Matthew 25:21,23)3 Luke 19 117,19) .

2/ 4 /
‘3 -14/145 Shlelis 557/(-{; wileilke ﬂe/oc/zt_j sSials
£6TEC %S --In comparison with Matthew, Luke has
inverted the or;ier of this series and axci;langed évv "'/" L
SR "4561(0/ 7e 645 in favor of n’f/i‘_j * o =
857 /<y o By BO doing, Luke retains Matthew's plcture
of the harvest, but in place of the 11lustration of the
threshing floor Luke substitutes a scene related to banking
practice. "Plcking up what you did not lay down," 1.e.
collecting interest on another person's deposit, 1s pro-=
verbial for "a rapacious individual M144 mpag 3 the com-

= 7o LR a5
mentary on « Vé‘l‘?/ﬂéj .

142, . at-Gingrich, ope ¢its, Ps 121.
14311,1a., ppe 121, 763.

H'AJeremiaa. Gleichnisse, p« 5le Cf. also Arndt,
loc. cit.

14581:2;& s PP 105f.
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V. 22,

fx Tov cra,'uan_'; 6ov Aocrd & ok
little as the master accepted the charges of the third
slove in Matthew's parable, even less does the king stand
for such accusations here. He seizes the very srpument which
the sleve has raised asnd drives it zd gbsurdum.146

wovyrL $o0vAe __ne thira slave represents a com-
pPlete antithesis to the first slave, whom the king praised
ag ::dyaﬁ;. ;;'3/\6 (Imke 19:17). Vhere thst slave
was diligent and trustworthy, this slave is wicked, i.e.

of the opposite character (in Luke's lenguage the third

glave is as differant from the first slave as "light" is
from "darknees" (Luke 11l:34), or as "good man" who produces
"good" is different from an "evil man" who produces "evil"
(Luke 6:45)). Thus, even as Hatthew,l47 Luke wants to say
that the behavior of the third slave should have besen the
exact cpposite of whet it was, i.e. he should have ba=n
diligent.

Y. 25. A . 2 Y, : 7
Kot Scoe TU ovx clunmy . 74«”1};!*
—--This is the second of the two rhetoricel questions which
the king employs to convict the wicked slsve on the basis

of his own argument. Ead the slave really feared the king

1463“.21‘8’ P 75.

147Supra, Pe 74.
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as he asserts, then he would have found some way o have
carried on business with the mina, even if it were no mcre
than delivering it to the bankers who could have sarned
interest for him.

-r/o‘rg Y . . To:t’g —-=A fnll discussion of the
implications of these terms as well 2s thet of Pelestinian
banking practices may be found in Matthew's %ext on the
Parable of the '.l'alez:.ts.l48
V. 24,

m}o Ilm“V——In regard to the story of the parable,
Wf“ Tobevr most probzbly refems to the king's |
attendants, courtiers, or bodygusx»d who stood ecround him
as he held caurt.149

illegorically, R. Trench finds a reference in this
term to the angels whe stund about the throne of God ready
to carry out his command.15° YYe hesitate tc do this, »pri-
maerily becausc such sllegorization lacks suppert in the
¢leer passages of Luke. . % I

Loats ... dore TO TS dorsx mrey
-~A number of commentators assert that v. 24 is out of

character with the rest of the parable, since the giving

4BSu'gra, Pe 77a
149Hasor, op. cit., pp. 608f.

150, the Parables of
itichard COhenevix Trench, Notes on
Lordl(seventh revised edition; New 3 New York: D. Appleton

rc‘o'.'."Iass) s D. 421.

. ; L i TS
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0f the one mina to a man who has already become govermor
of ten cities appears quite ridieulous.151 But thig is
only true if one considers the amounts involved rather than
the significance of the king's action.

First of all, the transfer of the one mina should
probably be understood as a symbolical transfer of interasts.
According to this, whatever cities or territory the first
slave should have received are now placed under the con-
trol of one who is competent to govern them.,

Furthermore, the importance of this action is not that
the ten-mina slave received an additional gift, but that
the one-mina slave loses all that he has. The parable is
now reaching its e¢limax. It has already described how the
most faithful slave was rewarded. Its task now is to
depict the fate of the slave who did nothing. So the flow
of the story is ignored if one refers the attemtion of
this action to the first slave rather than tuo the ¥third.

Ve 25.

(4 74 / ~
A’?“:. ENE¢ gtkot My -=In harmony with
~
the interpretation of lr'oya S6TNELYF in v. 24, the

"they" of v. 25 would also refer to the bystanders, though

some commentators believe that it refers to the crowd about

151Hador, op. cit., p. 608; Jeremias, Gleichnisse,
Ps 51; Bruce, Gospels, . 607; dJiilicher, op. cit., p. 493.
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Jesus who interrupts him at this point .152 At any rate,
it is an interjection, and some translators have correctly
recognized this by enclosing Ve 25. in a parenthesis .""53
Of greater importsnce is a proper understanding of

the orientation of V. 25. As it stands in the parable,

Ye 25 must be considered in connection with ve 26. V. 26,

in turn, specifies the principle according to which the

entire action of the parable 1s to be clarified. The

function of v. 25, then, is to helighten the contrast stated

in v. 26-=that he who has, receives more. But this orientation

is misunderstood when conmentaries use V. 25 to focus at-

tention on the ten-mina slave, instead of viewing 1t as a

preparation for what follows .154
Textually, some commentators consider v. 25 to be

gecondary .155 This question, however, can only be angwered

TR tholisart of va 2627

| Ve 26, y

/\7’” ——1f v. 25 is held to be an interjectlon on the

part of the bystanders in the court of the king, then the

1523ruee, Gospels, pe 6073 Plummer, Luke, ppe #42f.
153Rsv » Luke 19 12573 Goodspeed, Neo Te, Luke 19:25.

5le

I%Jﬁlicher s loc. cites Jeremias, GleichnissS, De

1555, : 6073
ragton, ope Clte; Do 28%; Bruce, Gospels, P ’
JUlicher, op. o4 ey Do 451; c. G. Monteflore, editoi:éc%.;.

optic Gospels (second reviged editionj; London $
SRoRES Ty TT, 566
1568“ 8y PDPe 80ff .
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king himself is the subject of Ac}u . But if v. 25
refers to the crowd about Jesus, then Ai}wd falls oub
of the pareble and refers to Jesus! direet address %o Ghe
crcwd.157 This latter interpretation herdly suits the
text, however, since v. 27 unmistaknbly rebturns to the sit-
uation of the parable's story.

Turre TR T YXorre Jod3ecrece wre It
Tov m‘, ;'Xorra_j ane o f)(u -:/; 7'617'0”-
--V. 26 represonts the climox of the paraeble. It explains
the previocus action of the séory ag follows: The "ones who

and five ninass, respec-—

=]

had" were the slaves who earned te

governorship of ten and

Q

tively. What they received was Gt
five cities, respeciively. The "one who had not" was the
Blave who hid his ninc in a napkin and esrned nothing, What
he lost, then, was whaot he had, namely, the one nins.
Many commentstors hold ve 26 ¥o be an isolated logion
of Jesus which later tradition attached to this pazuble.
| For a discussion of this problem, we refer the rsader o
Matthew's parable of the Palents.t2°
V. 26 further brings us to the terbtium comparstionis
of Luke's parabls of the Pounds. We state this as folilowus:

Even as the noblemsn in the story enirusted a certain amount

157 prummer, Inke, P« 443.
1585upra, pp. 8Off.
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¥ith it while he was absent, and even 2s he then returned
from his journey and called them to account, reward
those who were faithful in provortion to their dilirence,

gondemning him vho was unfaithful, and killing his enemies,

the Final Day to eall ther to account, rewarding those who

are faithful in proportion to their dilipence, admonishing

those who 2re unfaithful, 2nd exercising punishrent on

hls enemiea. Just as the parable of the Talents, so this
parable, too, exhorts Christians to absolute diligence.r’>
It 1s part of Christian paraenesis, and it dces not neglect
to warn the unbelievers of punishment.
Ve 27, R . : ‘
\ v

T'ov? cXéaoyj e o o “dy“f‘rt e o o I
Kol Tat 6%0(;“7'! -~=V. 27 once rore introduces the speclal
raterial of the story vhich deals with the nobleman who
Bought a crown. It records in true oriental fashion the .
revenge which the new king exercilses against those cltlzens
¥ho hzted him and opposed his appeal for the throne.

Allegorically, in reference to v. 14, the enemies of

the new king refer to the Jews, and when one remembers that

159§upra. » DDPe T3fe.

16°John Fartin Creed, The Gospel according to St. Luke

(London: Macmillan & Coe., 1930), Pe 255«
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Tuke's Gospel was writbten after the destruction of
Jez'usalem.161 it is doubtless that Luks also had this
event in mind_ as he included this parable in his G-'.~3pel.162
Theologically, Fcyer understends this expreseicn "es
shadowing forth the completeness ol the condemmuiicn GO
everlasting death st the finsl judgamert," o7

Textually, Ghe Bezae includes latthew 25:%0 at the
end of the parable of the founds. This would sesm Go be
an interpolation reflecting the influence of lMatthew's text

on Imke's text.

3. The Problems of the Siliz im Leben of the Parables of

the Talents and vhe founds

Before we summarize our work, iU is uecessary to deal
with the problem of vhe Sitz im Leben of whe parables of
the Talents and the ‘ounds. Phis has been the cozcern of

w0 scholars

(1]

especially C. H. Dodd and J. Jeremias. Thes
recogaize three such 5itz im Lebgn--~one for each stage of

developmert througn wiich the parsbles heve traveled.

161 LA e < i » in dus Neue DTesla-
Alfred Wikenhauser, Linleltuag in G852 .
ment (dritte Verb;;serbe und erginzte Auflage; Freiburg:
Herder, 1959), pp. 1l6lf.

162, : A v Ma'iory oDs Gikey D
Fluumer, Luke, D. 443; 18d40%
Bruce, Bu'abglié Teaching, PP 2241.

6093

criticsl and Exeget-

163y ; 1m Meyer, LIZoo== - b
einrich Auguet Wilhe Lo nce, adited by
jga1 Hand-book o che Gospels of MEZE 838 SBoityy Robert
1izm P. Dickson, translatad-‘fﬁlgn; e
edl fhis work i

Now York: X a
Ernest Wallis (fifth revised etir g referre
wa@alls' 188"’). Pe 514. Herea

to as lMeyer, lLuke.
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According to C. He Dodd, the parables of the Talents
and the Pounds represent a single story. The original
8itz im Leben 1s to be found in Jesus' conversation with

& typleal Jew who was & member of the crowds which followed

after him, i.e.

the type of plous Jew who cores in for so much
eriticism in the Gospels. He secks personal secur-
ity in a meticulous observance of the Lave. « » »
Meanwhile, by & poliey of selfish exelusivecnesa, he
makes the religion of Israel barren. Simple folk,
publicans and sinners, CGentiles, have no benefit
from the Pharisalc observance of Xhe Law, and God
has no interest on His capital.l6

Thus, concludes Dodd, "The parable . . » was intended to
lead such rersons to see their conduet in its true light.

They are not giving God His ownj they are defrauding
Him .ll 165

The second stage of development, according to Dodd, |

comes when |

the early Church makes use of the parable for par-
aenetic nurgoses. applying it as an 111ustration of
the maxim, "Po him that hath shall be given." It is
at this stage that the form of the parable underlying
Matthew and Luke was fixed in tradition.l66

Finally, the third stage of development, 2s Dodd out-

lines it, is when "the 'paraenetic'! motive is superseded

or supplemented by the 'eschatological' interest JM16T

EARME R e 2o g

164poaa, op. gite, Do 151a
16%;9;5., Pre 151f.
1661p44., p. 1524
IGT:QQQ.. Ps 153,
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Matthew reflects this in the position he gives the parable,
and Luke does so through his inbtroduction {(Tmke 1D:11).
This three-gbage development formulated by Dodd is
supportecd by Jeremias, The ome differencs, Lowever, i3 that

the latter prefers to understand the original Sitz im Leben

in terms of Jssus' proclamation te the slders cof Isrsel,

=
especislly the "scribes."1°8 Bxplained in these teras,

the originel parable would be interpretzd as follows:

Grogses lst ihnen invertraut: Cobtes VWort. .ber wie
die Knechte im Gleichnis werden sie in Bilde Rechen-
schaft ablegen missen, wie sie das anvertrsute Gut
verwendet haben: ob sie es nach Gottes Willen ge-
nutzt haben oder ob sie, dem drittsn Ianechte gleich,
durch Selbstsucht und leichtfertige Missachtung der
(tabe Gotlies verleilet, das Yort Gotites um seine
Wirkung gebracht haben.l®
Dodd and Jeremiass, then, agree in a three-stage develop-
ment of a single, originsl parable whereby each one finds
a life-situation to correspond with each step in the tradi-
tion's growth. An examination of this scheme, however,
leads us to the conclusion that such a pattern is at best
a hypothetical construction. The proof for this can most
easily be demonstrated by an snalysis of three of the
prineiples on which the foregoing theories rests. These
principles are the following:
a. Dodd and Jeremias assume that the original parable,

as Jesus spoke it, is to be rd8constructed on the basis of

168Jeremias, Gleichnisse, P. 53.

lsgIbid.' Pe 5"‘!

————
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those traits which the parables of the Talents and the
IPoun#a have in common. Accordingly, they develop an
original story and then attempt to fit it into a life sit-
uation which they believe 1s in harmony with what they lmow
of the times of Jesus.17°

bes They further assume that any deviations which these
two texts contain are to be traced to the hand of a redactor.
For example, Fatthew 25:21,23--"enter into the jJoy of your
lora"--and rMatthew 253:30--"throw the worthless slave into
the darkness outside"--are Christological "“additions" which
stem from Matthew because Luke's text has no corresponding
counterparts.171 Likewlise, Luke's second story of the noble-
man who seeks a crovn ls 2lso redactionary editing, because
these same verses fail in uatthew.172

€. Finally, Dodd and Jeremias assume that 1t 1s com-
mon in the history of the synoptic tradition that logla
of Jesus were often inserted into 2 context in which they
were not original. So Matthew 25:30 and Luke 19:26 are
secondary=--a logion 1nterpolation.173

An analysis of these views leads us to ralse the fol-

lowing considerations:?

1705 upra, pp. 114f.

171Jerem1as. Gleichnisse, D. 52.

172Ib1do. pp. 50f,

173111d., pe 54
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a. In the first place, these principles involve a
high incidence of conjecture. For it is impossible to
ever establish their accuracy or validity. It is impos-
sible to compare the alleged original story which these
principles postulate against the original story as it
actually was told, since we nowhere possess that first
narrative. We have it only as it reflects itself through
the parables of the Talents and the Pounds. But if the
accuracy of these principles cannot be demonstrated, then
certainly the results they derive can be no more than
hypothetical. Therefore, the scheme which Doddand Jeremias
set up is at best a hypothetical construction.

b. Dodd and Jeremias, by attempting to tell us exactly
how Jesus related the original story, have made principles
based on conjecture the norm by which one determines what
Jesus could or could not have said. But one can hardly
assert that Jesus restricted his behavior and speech to
any set pattern which our principles can accurately deter-

mine. Consequently, this mesns that we have no absolute

method for distinguishing between later redaction and orig-
inal tradition. Once again, therefore, the construction
of Dodd and Jeremias is at best hypothetical.

¢c. Furthermore, these principles contradict them-
selves. For according to principle "a" Matthew 25:30 and
Iuke 19:26, statements which Matthew and Luke share in
almost identical fashion, must be judged to have been a
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genuine part of the original story. According to
principle "c¢" however, these verses are to be judged as
secondary-—a logion added in the course of the tradition.
Depending, then, upon the interaction of principles "a" and
"c“-the whole second stage of development postulated by
Dodd and Jeremias could either be established or repudiated.
But this very fact reflects once more how hypothetical this
three-stage development is.

d. Last, the Sitz im Leben which Dodd and Jeremias
finally derive for the original story does not even flow
out of the principles by which they establish the develop-
ment of the text. It stems, rather, from their respective
views of the situation of Jesus. Thus, Dodd, in looking
at the reconstructed, original story through the eyes of
the 0ld Testament, believes that it was spoken to the
ordinary, pious Jew.l74 Jeremias, out of other considera-
tions, says that the first Sitz im Leben was Jesus' attack
on the leaders of the Jews, especially the scribes.l75
But these different views, in turn, demonstrate that per-
sonal presupposition, not the text itself, have made the
final decision about the original Sitz im Leben.

In view of these four comsiderations, we are Jjustified

in making the following observations in regard to the Sitz

17%supra, p. 114
175Sugra, pp. ll4f.
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im Leben which our parables have served:

a. Exegetically, one can distinguish with certainty
between only two Sitz im Leben--that from the time of
Jesus and that from the time of the evangelists., ZAnything |
beyond this is largely speculative. That we are Justified |
in handling these Sitz im Leben is apparent from the fact
that these parables stem from Jesus, on the one hand, and
that they have been incorporated by the evangelists into
their respective Gospels, on the other.

b. When we consider the texts of these parablea,176
the many variations between the two stories suggests that
Jesus spoke them in two different situations on two dif-
ferent occasions. Their fundamental relatedness, however, |
leads one to conclude that in each situation Jesus vari-
ously adapted a single, original Jewish story to suit his |
own purposes. But beyond this it is difficult to conclude
anything regarding the Sitz im Leben which these parables
served in the life of Jesus.

c. Ooncerning the Sitz im Leben of these parsbles in
the Gospels, both Matthew and Luke interpreted that version
of the story which he received in both an eschatological
and allegorical man;:ler. This is seen, on thg one hand,
from the context in which the evangelist placed his parable
(Matthew), or by the way in which ke indicates thatb it

17681121-3, PP« 44f.
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should be interpreted (Luke 19:11).

With certainty, therefore, we may say no more than the
following about the development of these parables: First,
there was the original Jewish story which we can recon-
struct with more or less accuracy by comparing the texts
of Matthew and Luke. In regard to this story's Sitz im
Leben in the Jewish tradition we can make certain observa-
tions, as we shall in our closing remarks, but in the last
analysis we can only conjecture. MNext followed the adoption
and adaptation of this Jewish story by Jesus on two dif-
f_erant occasions under different circumstances, Outside
of what lMatthew and Luke report about this Sitz im Leben
(Matthew--Mount of Olives to the diseiples; Iuke--before
Jerusalem to the crowds), we have no independent way of
investigating these circumstances. In the third place,
we have the Sitz im Leben of the evanzgelists where they
record these parables in their Gospels as we have then,
and where they interpret them eschatologically and allegor-
ically. Of any other stage of development which may have

existed between Jesus and the evangelists we can say

nothing with certainty.




CHAPTER V

THE RELATIONSHIP BETWEEN THE PARABLES OF THE
TALENTS AND THE POUNDS

In view of the preceding work, we are now in a posi-
tion to attempt to answer the question:posed at the begin-
ning of this paper--what is the relationship between the
parable of the Talentis in St. Matthew and the parable of
the Pounds in St. Iuke? This relationship may be formu-
lated under the following headings:

l. Both parables share 2 common foundation--the
story of the master who proves the fidelity of his slaves.

As nearly as we can tell, this story told of a wealthy

man, who, in going on a long Jjourney, entrusted his slaves
with a certain portion of his wealth. He allowed them to
use their trust as they saw fit, but upon his return, he
demanded that they give an account of their action. In
giving account, the first two slaves presented their master
with a return and thus proved that they had been diligent
and faithful in furthering his interests. The third slave,
on the other hand, had done nothing and could present no
return. He sought to excuse himself, but on the basis of
his own arguments the master proved that he had been indo=-
lent and unfaithful. The result was that the master re-
warded the first twe slaves but punished the third by de-
priving him of the trust he had neglected. The point of

o
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the story rested with the contrast between the first two
slaves as compared with the third, and the moral was a
call to diligence and faithfulness by exhorting the hearers
not to be like the third slave.

It is difficult to tell, of course, but it seems
likely that this originasl story may have been of Jewish
orisin.l Some of our reasons for arriving st this conclu-
sion are the following: (a) in general, the legal relation-
ships and the banking practices which both parables pre-
suppose harmonize with the business customs of Palestine;
(b) more specifically, the practice of saving money by
hiding it in the earth or in some type of bag was a famil=-
iar practice among the Jews3 (c) furthermore, the cordial
relationship between master and slaves, especially the
exceptional confidence which the lord placed in his ser-
vants, on the whole (though not exclusively) corresponds
to the conditions of Palestinian slavery somewhat better
than those which prevailed in most of the other lands of
the Roman empire; (d) last, some of the most important words
and expressions of the original story, such as "calling to
account,” "lord" (W/'O“J )y "good" (’;“'a"s ), and

[
"wicked" (ﬂ‘or"/oﬁ ), are words and expressions steeped

1B. 7, D, Smith, though somewh:t more timidly, also
hints that this might be the case, B. T. D. Smith, The
Parables of the Synoptic Gospels (Cambridge: The University
88, 1937), pp. 165%.
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in Jewish religion and tradition; as such, Gthey would be
especially suited for a Jawish audience and would have
enriched the story with a deeper dimension. For at least
these reasons, therefors, it is justifiable to assume
that the original story was of Jewish origin.
2. Despite the similarity of a common shoxry, however,

each parable displays a distinet individuslity.
This can be seen most clearly when one takes note of

the differences betwoen these two parables. The most ob-
vious difference is that Luke's parable does not hold to
the pattern of the original story so closely as does
Matthew's. Rather, Iuke presents a fuslon of two stories
--that of the master and his slaves, together with that
of the nobleman who gains a crown. In this fusion, however,
the latter story is distinctly subordinate to the former.
In addition, there are numerous minute differences
such as the following: Iuke presents an introduction
which Matthew does notj in Matthew the master is a business-
man, in Luke he is @ noblemanj in Matthew he has three
slaves, in ILuke he has at least ten; in Matthew he dis-
tributes talents, in Luke he distributes minas; in Matthew
the third slave digs a hole in the earth, in Luke he wraps

.tha mina in a napkin; in Matthew both of the first two

slaves increase their trust by 100 p=»r cent, in Luke the

ratio of increase between these same two slaves is 1,000

per ceht to 500 per cent; in Matthew the faithful slaves
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enter intoc the Jjoy of their lord, in Iuke they esre made
governors of cities; in Matthew the third slave argues
with two pictures from the harvest, in Iuke he uses one
pilcture from the harvest and one banking illustration; in
Matthew there is no mention made of bystanders, in Luke
the king has attendants; in Matthew the slave is cast into
outer darkness, in Iuke it seems as if he only loses his

trust, but there is the further slaughtering of the con-

trary citizens. In the face of all of these differences,
then, it is impossible to deny the individuality of each
of these parables.

5« This tension between similarity and dissimilarity
guggests that Jesus told the same basic story on two dif-
ferent occasions, each time adapting it, a2dding Lo it, or
changing it in order to serve the particular situation.

This explains why we have the two versions as they are.

The strength of this position becomes clear when orne
congiders its altermatives. For if we reject thlis explana-
1 tion, then either we are going to have to assert that the
parables of the Talents and the Pounds represent a single

parable of Jesus which in the course of the tradition was

so radically redacted in two different directions that it |
finally became possille for the separate versions of !
Matthew and Luke to arise, or we are going to have to as- |
sert that the versions of Matthew and Luke are two com-
pletely separate parables which stend in no particular
relationship to each other.

s
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But both of these alternatives fall. The first one
falls because the demand simply overextends iltself to
claim that such extensive variations are due to the same
parable traveling through the procesees of redaction. For,
a8 nearly as we can tell, novhere else in the synoptiecs
can one find a slmllar example where common material can

be demonstrated to have been so thoroughly re-edited. Then,

too, 1f Matthew and Luke themselves are not responsible for
these diversions, as Jeremlas asserts, then this redaction
must have taken place before the composition of these Gospels,
But then it becomes even more difficuit to explain; first,
because of the close proximity of the materlal to its original
sources, and second, because it was most probably the rigid,
Jevwish laws of transmlission which controlled the develop=-
ment of the early Christian traditlon. Consequently, the
first alternative must be rejected. _

The second alternative also falls. For the assumptlon
that the Talents and the Pounds are two, completely 4dif-
ferent parables ignores the fzct that they demonstrate a
very particular relationship to eazch other, namely, that
in regard to the outline and the tertium comparationis they
are essentially the same. The strong similarities of both
parables, then, renders this second explanation inadequate.

Our conclusion, then, stands. In view of the tension be-

tween these two parables, both in terms of their similarities and

differences, it is most logical to assume that Jesus
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told the same basic story on two separate occasions,
adapting 1t differently each time.

4. Because each evangelist transmits a different ver-

sion of the same basic story, these two parables could hardly

stem from a single Q pericope, but must be traced to the

sources M and L, respectively.
In Huck's Syno 513.2 the parables of the Pounds and

the Talents are placed side by side. Thils tends to give
the impression that thay represent common material taken
from Q. But thls ls impossible, since, as we have already
pointed out, the similarity of these two parables ls not
to be explained in terms of a single Q parable which was
redacted by Matthew and Luke, but it 1s to be explained in
terms of an original Jewish story vwhich Jesus varied on
two different occasions. Natthew and Luke, then, each
present one of these versions, and esch version, in turn,

can only be attributed to M and L, respectlvely.

5« In repard to their content, both parables are

eschatological parasbles in the narrower sense of the term,

i.e. they both relate to the Final Judgment and the Second

Coming of Christ.
This occurs, however, within the theologlcal structure

2

Albert Huck, Synopsis of the First Three Gospels, re-
vised by Hans Lieizmann, prepared for English by F. L. Cross
(ninth editionj New York: American Bible Soclety, 1954),

PDe 152f.
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of two quite differently oriented Gospeis. llatthew writes
his Gospel from the perspective of eschetology, and he dis-
tinguishes between that which is realized aud thai which
is future. In simple terms, this meuns that the eschoton

has already come, for it was ushered in with vhe earthly

_ appearsnce of Jesus of Hazareth; it slso wmeens, however,

that the eschaton is a future rez2lity, for the Finsl Judg-
ment is still %o be awaited. 5o lMatthew's Gospel stands
in a3 tension. It teaches that the end is here, but that
the end of the end is not.

Imke, on the other hand, writes from & point of view
which depicts history much in the form of & line. JAccord-—
ing to his scheme, though 2 new age certainly did caun
in the appearance of Jesus of Wazareth, neverticless, this
is not the eschalton. Rabther, the eschaton is to be identi-
fied exclusively with the Second Coming of Christ and Ths
Final Dsy of Judgument. Accordingly, luke's eschatologicel
consciousness tukes omn a narrower perspective than that of
Mstthew. Borrowing lMaotthew's terminology, Luke's eschatology
refers only to the "end of the end."

At the point of the parables of the Talents and the
Pounds, however, the perspectives of both evangelists meet.
For the parable of the Talents refers to futurist eschatol-
ogy, i.e. the Second Coming of Ohrisi, exactly as the par-

able of the Founds. Thus, despite the divergent orientation

of the Gospels of Matthew and Luke in wider circumference,
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in respect Lo the parubles of the Tslents and the Pounds,
both evangélists stand on the sasue spot.
6. Furthermore, both parables are alisgorical pzxrables,
for each evangelist atiributes a significance to the

characiters and events of his stoxry which stands beyond their

litersl meaning.

This is undenisble, siace Iatthew provesz it by means
of his context (Matthew 24-25) and Luke by means of the very
text itself (Luke 15:11l). In greater detail, this means
that the businessman in Matthew and the nobleman in Luke
represent Christ, that his journey tc a far-off land refers
to his Ascensinn into hesven, Ghat his return refers to the
Second Coming, that the slaves refer Lo Christians, that
the enemies in Iuke refer to the unbelieving Jows, that

the entrusted wealth is the woxrk of the church, that the

" ealling to accounbt is the Final Judguaent, that the blessings

refer to heaven, and Gthat The punishments refer to damna-
tion. In all of these insbsnces, ke evangelists esscribe
an allegorical interpretation to the litsrel story of these
parables.

On the other hand, while both parables are unnistak-
ably allegorical, it is necessary not to force them in this
direction. It is an error to make ILuke's parable prove a
doetrine of ranks of rewards or ordcers of glory in heaven
on the basis that ome slave receives ten cities while the

other receives but five, or to force the money of the
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parables--the talents and the mines--with a precise mean-—
ing, or to use the instance of the bankers to prove that
Christlans literally are to do business for the churche.
Such interpretations as these enjoy neither the support
of the "eclear" passages of these Gospels, nor are they sug-
gested by the parables themselves or their contexts. Sound
Judgment.,, then, demands that the exegete does not go fur-
ther in his allegorizing than the texts themselves indicate.

T« Both parables also serve Christian paraenesig--

they exhort Christians to absolute diligence in the tasks

of the Savior.

The strength of thils assertlon rests on a comparison

of the tertium comparationis.of each parable. These two

statements differ sorewhat in their respective wordings,
but essentially they both state the same truth--that even

as the master in the story upon his return called his

slaves to account whereby thelr dlligence or thelir unfalith-

fulness was proved, so Christ, too, at the time of his

Second Coming, will call Christians to account, and their

diligence or unfailthfulness will be proved. The major
emphasis of both parables, then, lles in the contrast be-

tween the first two slaves as opposed to the third slave.
The call they send out is, "Christians, be diligent in the
tasks of the Saviorl Don't be like the third slavel

But such an imperative must be classifled with

Christian paraenesis, in the sense that it refers to
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Christian teaching (works) in contrast to the proclama-
tlon of saving Grace. For to Christians, who already stand
in Grace, this imperative i1s a dynamic call to disciple-
shlp. It 1s the necessary "other half" of the Grace they
have already recelved, as 1s demonstrated in the following
statement: You are my disciples (Grace); therefore, be
my disciples (works)! To anyone outside of Grace, however,
this same call becomes no more than hallow moralisme.

That this distinction must be emphasized is clearly
pointed out by our texts. According to Matthew, Jesus

spoke the parable of the Talents exclusively to the disciples;

according to Luke, Jesus spoke the parable of the Pounds
primarily to the disciples (in Luke's case, the text secms
to indicate that there were othcrs present besides Jesus'
disciples, for which reason the threat of Luke 19:27 1s
present. Hence, Luke's parable preaches law to the out-
giders but presents a Gospel imperative to the disciples).
Thus, both evangelists, who record the same call to dili-
gence in the tasks of the Savior, directed it to those who
already stood in Grace. This imperative, then, 1s a Gospel
imperative, and it is to be classified under Christian

paraenesise.
8. Finally, the examination of these parables allows

us both to appreciate the progress of present day parable

exegesis as well as to consider its principal danger.

Tt is impossible to undertake a serious study of the
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parables today without at once appreciating the notable
contributions which several of the grsat scholars have
made in this field. A. Jliilicher achieved a distinct
victory for parable exegesis when he broke it from the
shackels of the traditional allegorical method of inter-
pretation. C. H. Dodd, too, rendered a decisive contri-
bution when he emphasized first, that exegetes must take
cognizance of the various Sitz im Leben which each parable
has served, and second, that it was not general moralities
which the parables intended to preach, but the mission and
message of Jesus. Finally, J. Jeremias also has advanced
this field, and in the following ways: he completed what
Dodd had only begun by examining all of the parables in-
stead of a select few; he searched for the full message of
Jesus in place of the single doctrine of realized eschatol-
ogy; and he demonstrated the importance of distinguishing
between tradition and redaction within the parable pericopes
by drawing up his several laws of redaction. All of these
contributions have opened new horizons for parable exegesis,
and the fresh attention which the parables have once again
received prove this fact.

At the same time, these very contributions have also
rendered parable exegesis vulnerable to at least one major
danger--that of speculation and fabrication. For when a

scholar's work reveals that he assumes that one can distin-

guish absolutely within the text between tradition and
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redaction, or when scholars begin to formulate absolute
descriptions of the situation in which Jesus told a parable,
or when a scholar deals with the Gospels in such a way that
he interprets them directly snd solely out of the time of
the evangelist, or, above all, when all of this preceding
type of work ultimately rests on the ability of the indi-
vidual to work with an almost perfect degree of accuracy
behind the text (something which is at once impossible by
reason 2f the subjective nature of such work), then one
sees parable exegesis running the real danger of entering
into pure speculation and fabrication. %Yorking behind the
text is both necessary and valuable. Bubt when the scholar
does this, he must realize that he is no longer working
with certainties, but with wvariables.

The recent contributions to parable exegesis, there-

fore, are not in the least minimal; but they have also

made unwarrented subjectivity a real threat.
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