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CHAPTER ONE

INTRODUCTION

My intention in undertaking this projsct is to thor-
oughly investigate the possibllity of any connectlons
between the Testaments of the Twelve Patriarchs and the

Gospel according to Matthew. Since the milieu of the New

Testament era has produced not only our 3criptures, but
also a number of other documents which have influenced
and were influsnced by the Scriptures; and since the
Testaments appear to be a Jewish document ﬁhile Matthew's
Gospel 1s the more "Jewish" of the Gospels, there seems to
be a good possibility that there is a relationship betwsen
the two documents which, ve feel, might prove helpful in |
understanding the Matihean @Gospel. N
Further lnvestigation has complicated the'matéér
somewhat. The problem does not lie so much in Matthew, at
this point, but rather in determining the proper form and
content of the Testaments of the Twelvs Patriarchs as they

existed at the probable time of Matthew's writing. The
alterations which have bgen made upon the original work
are varied in natufe and origin. The centurieg of editors
have left a mark on the Testaments, altering them to such
e degree that scholars have not reached agreement on
questions such as the date and the original form and the

content.
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We have attempted to answer some of thes quesiions
which have arisen. We shall first examine the pertinent
parts of each testament as they are contained in the Greek
text of Charles,1'to determine, within reasonatle limits,
the original text of this document. After completing thls,
we shall examine the terminology of the Testaments which
pertains to the messianlc concept. Christianity has had
difficulty in underatanding the terms used in Scripture
not only because Christianity has been changling by the
generation as father hands down the message of the Redeemer
to his son, but also because the major part of contemporary
Christianity 1s living in a completely different historical
and cultural milieu than were they who first heard, recorded
and transmitted the Word of our Lord. Therefore it 1s not
only our task tut also our obligatlon to ssek to understand
these terms which are speciously simple in the sense in
which they vere originally used by our fathsrs. Here we
have tried to understand the backgrowmd of the terminology
bringing in salient points. Finally we have evaluated the
expectsation of the messiah as this document presents the
materisl, considering the expectsd origin and the work
of the messiah: |

The Gospel of Matthsw uses a number of different titlas
for its constructign of the measianic concept. The termin-
ology, rooted in fhe 0ld Testamant and Jewlsh thought
must be understood with this in mind. Again an interpreta-

tion of the expectation is necessary, for we hope to erystal-
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ize as much as poasible the material derived from the text.
The baslc problem in understandaing the message of Matthew
i1s not that the text 1s hidden in the vast array of edi=
torializations as are the Testaments, but our problem 1is
to understand the terminology in the sense of the age of
the writer.

The analysis of our findings views the material first
from the polint of vliew of events as they are mentioned in
the Testaments and in Matthew's @Gospel, and then from the
angle of the terminology.

Finally, 1n an attempt to determine the possible
connection between the thought of the writer(s) of the
Testaments ana Matthew, we have drawn a llst of passages
in the original languages of the documents as we have them.
We feel that the compendium is helpful in maintaeining the
points made by the rest of the paper.

It is fitting that we define the major terms used
in this paper. The term "messianic! 1s used in the sense
that mentlion 1s made of the ;;gggiation of one who 1s to
come with power to accomplish that which is in accord with
the will of God. This description is purposely vague to
provide the latitude necessary to draw upon evidence which

we feel would bs excluded by a narrower definition, whlch
often i1s not 1n keeping with the Biblical picture of the
Coming One. Ths term eschatology and 1its derivatives 1s

B e o e ]

used throughout this paper in the ssnse of the "Reign of
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de“ in the present and in the future.

To my knowledge an investigation of this nature has
not-baen.undértaken before,, Much has been written on the
messianic message in Matthew.® Considerably less has been
written on the messlianic outlook of the Testamenté;éijr
the most part, this paper is a fresh approach. All trans-

lations are the authorlid, unless otherwise cited.



CHAPTER II

THE MZSSIANIC CONCEFT IN THS Ti3TAMINTS
OF THZ TWELVE PATRIARCHS

This section will investigate the messianic material
of each Testament. Nearly every Testament has a similar
outline, a2 historical section spoken by the patriarch
followed by his advice on the basis of the historical
sectlon. This 1s followed by a warning of coming events.
Generally this foretelling does not go beyond the Fall of
Jerusalem (586 B. C.) or of Samaria (722 B. C.), although
the destructlion of the temple 1s mentioned in Test. Levl

15,1 and Test. Jud. 23, 3, but the rebullding is omitted.

Each Testament closes with the death of the patriarch.
The idea is that these are the last words of each of
Jacob's sons, |

In each case we will discuss the messianic material
as regards 1ts meaning and 1ts probable relation to the
original. In order to deal adequately with the material,
we musat deal with the language of the original as well as

the much disputed problem of date.1
The Individual Units
Testament of Reuben

The Testament of Reuben can be outlined as follows.
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1,1-10 history

2,1=3,7 eschatological vislion
3,8-6,12 advice to progeny
T,1=2 conclusion

3,8-6,12 is similar in content to what we find in each
of the Testaments. This is advice supposedly gliven to the
progeny on the deathbed. This advice often speaks about

morals or concern for others (Test. Sim. 3,1f.; Test. Jud.

13, 1£ff.). Toward the end of this section, just before the
conclusion of the Testament, we have a definltely messianic
section, 6,2-6,12, translatable as followss

Therefore, then I say unto you, ye will be jealous
against the sons of levi, and will seek to be exalted
over them, and ye shall dle by an evll death; for to
Levl God gave sovereignty (and to Judah with him and

to me also, and to Dan and Joseph, that we should be

for rulers). Therefore I command you to hearken to
Levi, because he shall know the law of the Lord, and
shall give ordnances for judgment and shall sacrifice
for all Israel until the corsumation of the times, as
the anointed High Priest, of whom the Lord spake....
Draw ye near to Levi in humbleness of heart, that ye
may rscelve a blessing from his mouth. For he shall
bless Israel and Judah, because the lLord has chosen

him to be king over all the nation. And bow down before
his seed, for on our behalf 1t will die in wars visible
and invisible, and will be among you an eternal king.

e g™

As the only messianic section in Test. Reub., we see

levl set forth as the one to whom all ought to be subject.

He is the High Priest, anointed (vs. 8), who will bless
Israsl and Judah, serving as king (vs. 1ll). O. Eissféldt'”f
conslders this a manlifest Christian 1n.t.erpolat.10n.2 Since

he has not presented his reason for his attitude and since

there is no apparent rsason for viewing this as an interpo-

latlon, we must question his opinion. Test. Sim. 8,2; Test.

Iev. 2,11; 8,14 use simlilar language in rsference to lLevi, /
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Testament of Simeon

The Testament of Simeon 1s interesting in that the
speeches on history and on advice are intertwined. The
Test. Sim. can be outlined as follows:

1,1-2,14 history

3,1=6 advice
4,1=5,1 history
5,2=3 advice

5y 4=T,3 eschatology
8,1-9,2 conclusion

There is a messianic section (6,5-7,3) which is
written partly 1n prose and partly in poetry. In thls respect
it is simlilar to the form of the surrounding narrative. The
following is a translation of this section.

Then the mighty one of Israel shall glorify Shem,

For the Lord God shall appear on the earth as man,
even saving men.

Then all of the spirits of d@eit shall be trodden
under foot

And men shall relgn as kings over evil spirits.

Then shall I arise in Joy

And I shall bless the highest for his wonderful works.
(Fog God has taken a body and eaten wlth men and saved
men). -

And now, my children, obey levli and Judah and be not
lifted up against these two tribes, bacause the salvatlion
of God will rise to you. For the Lord shall raise up
from ILevl as a high priest and from Judah a King

(God and Man), who will save (all the Gentiles) and
the race of Isrsel.

The poetry is largely restored by Charles' edition,”
levl and Judah are mentioned slde by side without MS. vaqiation,
although we note that Levl 1s first in order. Elssfeldt'
feels that all of chapter T, the'prose section, is an

4

interpolation. We note that 6,5-7 is more general than

is 7,1=3, Interpolations often attempt to clarify by supplyling

)
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information, The theophany in this sectlon presents God

as the one who comes to save men and who subdues the evll
spirits, raising the righteous, here Simeon (6,7). Other

theophanies occur in the Tesataments of the Twelve Patriarchs.s

Notice the mention of lLevi and Judah, usually used f?
in raference to the priestly or the kingly messiahs., They

are to lead and to be followed, for they ﬁill bear the messilah,

T™wo leaders are definitely pietured (7,2). Another important
point 1s that lLevl preceeds Judah here as.he does in the /
order of ths documents of the.Test. XII Pat.

b

4

-

i
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Note that the term G'JJN is used in verse 5. Taken
in its context, g'a;_f W can readlily be taken to mean only
a temporal situation, for the context speaks of the destruction
of .the énemy in military terms, as 6, 3.4 show. Our text
suggests the 0ld Testament in its dealings with the lord
and the enemies of the state. DPeace and prosperity are
eagerly avalted; these wlll come from the Lord at his

appearing.5
Testament of Levi

The Testament of Levi also provides some very inter-

esting material, It can be outlined as follows:

1,1-2 history
2,6—7 19 vision
9,1-14 history

10 1-13,9 advice
14 1-18,14"eachatology
19, 1-5 conclusion

Notice that the Test. Ievl preceeds the Test. Jud.
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in the Testaments, This is in kecping with the attitude

e

{
1

}
]

that the priests preceeded kings in order of 1mportance.7

]
{
1]

We shall find the priority of the priests over the kings

throughout the Testaments. ﬁw;
The first messianlic sectlon is 2, 1ll, which 1is found
in all of the MSS., used by Charles. Levl 1ls speaking about
his vision (2, 6-8,19). The angel explains to lLevi as he
leads the tour of the heavens (2, 11.12)
And by you and Judah shall the Lord appear among men,
Saving every nation of men (in himself
And your life will be from the Lord's share
And he shall be your field and vineyard,
And frults, gold, and sllver.
We are dealing here with the interpretation of the vision,
Although the heavens are numbered, the segquence differs in
the MS3., and on one occasion the numbering starts over (3,1).
Our messianic verses are part of the speech of an angel,
revealing what one of the heavens wlll contain. Eissfeldt
excludes this chapter as an interpolatlon.8 There is reason
to doubt the validity of this text in that it i1s involved
ot the point of not making much sense; then, too, the idea
of seven heavens is not Jewish in origin, but probably
Syrian, as J. Danlelou points out.9
Two verses with wﬁich_we are concerned here speak of
levli and Judah as the means by which the Lord will appear
among men,10 Notice the primacy of Levi and the universalism;
The theophany of verse llb 1s not unknown in ths 0ld Testament;

a s8lmilar picturs is found in I Enoch 25, 3 as well as in
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other of the Testaments (Test. Sim. 6,5; Test. lev. 5,2),

The materlal prosperity pictured here suggests the 014

Testament messlanlic age to a certain degree.11

The second messianic mention in the Test. lLevi is in

Chapter 8, which is a prose seétion and part of the wvision

of 2,6-8,19., Chapter 8 is the beginning of another vision.

Ievi is exhorted to put on the robe of the priesthood and ‘ %%ﬁ
to become a priest forever (8,1ff.). There is a three .fold h? -
division of offices for levl according to 8,11f. Although

the text is difficult to understand in view of the variant
manuseript. readings, the first portion is to be great (verse

12), the second portion is to be a priest (vs. 13), and

the third portianls to be celled by a new name, for a king

.12 A three fold office is

shall rise in Judah (vs. 14
definitely spoken of :here. The first portion ( 77 wTes
,e.h?fos ). of the seed of levi 1s to be great, even greater
than all (vs. 12)., The greatest one in Judaism was Moses;
on this basis it seems likely that the prophetic office 1is
being set forth.

At any rate, there are three offices, the office of
prophecy, the priesthood from levi, and a king from Judah
who will establish a new priesthood.

Throughout this Testament we see evidence of frequent
interpolation, notably in chapters 10, 14, and 16-18._ There
is disagreement among scholars as to the interpolatlions

here, Elssfeldt says that chs. 14 and 16-18 are inter-
polations,!3 and Charles says that 14-17,9 are interpolated.!%
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Chapter 10 i1s a condemmation of the Jews for crucifying S

Christ, who is called the Savior of the world. Thelr Godlesg%“$%1,

act, as it is called, is sharply decried. Thlis chapter T

tells how Jesus died as the Savior of the world and the

the temple vell was torm to cover the shame of the people

for this aet of killing. The dlspersion of the people is

a punishment for this erime .12 Chapter 14 speaks about the

chief priests who shall lay their hands on the Savior of

the worla (vs. 2). Nétice the exactness here; it is the chief

priests, not Jjust the priests, the plural and not the singular,

Israel was to have only one chief priest at a time. Therefore

this is evidentiy: an addition which occurred after such

an event- -had taken place, during the occupation by the Romans

when the priests were changed at the will of the government.16
Investigation reveals a moticesble différence in sentence

structure between chapter 15 and the following. We note

a completely different vocabulary in ch. 16f., also a differsnt

and a more complicated sentence structure in 16,5; 17,2.3,

and a greater use of coordinate words in 16,5 and 17,2.

Generally the ssntences of chapter 16f. contain ten words

per sentnece (vs. 2.4.5; 17,2.3.5.10.11). We find the

opposite of this in chapter 15. On tols basis we”are

strongly inclined to agree with Elssfeldt in opposition

to Chrrles that chapter 15 is original, or at least be a

different hand than are chapters 16, 17, and 18. As for

chapter 18, which contains messlianic references, the

style is poetic, whigh immediately sets this off from

f
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the surrounding materiasl, It 1s that section of our outline
called the eschatological speech followed immedlately by
the conclusion in prose 1n the outline. A translation of
this passage 1s as follows.

And after their punishment shall havse ocome from the
Lord, the.priesthood shall fail. ,

Then the lLord shall ralse up a nev priest to whom

all of the words of the Lord shall be revealed.,

And he shall execute a righteous Judgment upon the
earth for a multitude of days.

35 And his star shall rise in the he~ven as of a king,
lighting up the light of the knowledge in the light of day.
And he shall be magnified in all ths world.

He himself shall shine forth as the sun on the earth,
and he will remove all darkness from heaven,

and there will be peasce in all the earth.

5. The heavens will exult in those days,

and the earth shall rejoice,

-and the clouds will rejoice,

(and the knowledge of ths Lord will be poured upon

the earth as the water of the seas).

And the Angels of the glory of the presence of the Lord
will rejoice in him.

And the heavens will be opeéned.

And from the temple of glory sanctificatlion will come
upon him,

And the volce of the Father as from Abraham to Issac.
T And the glory of the highest will flow over him
And the spirit of understanding and holiness shall
rest on him (in the water).

For he shall give the maj)esty of the Lord to his sons
in truth forever. :

And there shall not be a successor to him from generation
to generatlion forever.

9. And in his priesthood the Gentlles will be multi-
plied In knowledge on the earth,

And enlightened through the grace of God.

(Ané Israel shall be made lower in ignorance and will
be made dark with mourning).

In his priestho>d shall sin come to an end,

and the lawless will cease to do evil,

(and the just will rest in him).

And he shall open the gates of paradlse,

and will remove the threatening sword against Adam.

1l. And he will give to the saints to eat of the tres
of 1ife,

And the spirig of holiness will be on him.

And Beliar will be bound by him

and he will give power to his ciiildren to tread on evil spirits.
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15. And the Lord will rejoice in his children,

And he wlll be happy over Wis dear ones forever,

And then will Abraham and Israel and Jacob be glad.

And I will be happy, and all the saints will be garmented

with righteousness,

There are a number of verses here which call for further
examination. Numbers 24, 17 suggests verse 3 with its
reference to the star. The heavens opening and the sound
of the Fatherd8 volce (vs. 6) is not too much different from
Matthew 3,16.17 The glory of the most high (vs. 7) suggests
Isaiah 11,2. The expression "in the water" is found in
only one manuscript, "e", which does not play an important
in the history of these MSS. The pronoun "he" (va. 9)
can not very easily refer to God since he 1s mentloned in
this text; 1t more sasily refers to an earthly figure.

There is a universal implication in vs. 9, for the Gentiles
will know of and probably follow him. One interesting point

is that during the reign of thls priest sin will come to

and end (vs. 9), which is not peculiar to this document,

but has an abundanceﬂof usages throughout the 0ld Testament '
and this 11terature;]7' The conduct of Israel will change o
because a new heaven and a new earth wlll emerge. This
suggests Habakkuk 2,4, although this is in all probability

a Christlan interpolation of a later date since it is poorly
documented in the MSS. Although verses 10, 11, and 12 refer

to a superhuman power, the "he" can not refer to human figure.
The tree of 1life suggests the tree in Eden although here the

reference 1s more likely to refer to other 11terature.18

ﬁé the "he" of verse 10 refers to the messiah, then this

!
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18 the only reference in Jewish literature whiqp ascribes
to him the power to open the gates of paradisef{gﬁ There
are certaln parallels whichrshould be considered in regard
to the power of the messiahj%g}

Perhaps this section is more akin to those parts of
the 0ld Testament which speak of the “great and glorious
day of the Lord."1l we have seen nothing to show us that
this section 1s either opposed to the rest of theyliterature
of this age or that it is distimetive in nature.2! |

Testament of Judah

The Testament of Judah 1s somewhat lengthy in comparison

to the other testaments. This 1s to be expected in view
of Jacob's promise to Judah. This testament can be outlined
as rollowéz

1,1-12,12 history

13,1-21,5 advice

21,6-26,5 eschatology

26,4 conclusion

The first messianic material in the Test. Judah 1s
not nearly as exact as much of the :other material which we
have considered. The subject matter of this section (17,2-6)
gspeaks of the doom of Judah, followed by the promise that
the kingdom will be established by Judah,2?

There is a significant statement in 21,4 which speaks
of the superiority of the priesthood over the kingshlp on

the condition that the priesthood is falthful, not falling
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away from the Lord., This passage 1s.simllar to what we

saw in our examination of Test. lev. 14,2 and 29,
A.referénce to the messlanlic age is made in 22,2,
The salvation of Israel will come until the appearing of
the God of righteousness and there will be peace. (The
messlanism here, although not connected to any tribé or
of fice, speaks of peace for all at the appearing of the
God of righteousness._JThis is not dlifferent from what we
have seen above in our review of the "gblden age" mater1a1.23
21,4 deals with the priesthood. . Judah urges respect
for Levli (verse 4) and goes on to say that the priesthood
1s above the earthly kingship. The reservation is left
that if the priesthood falls away, 1t is to be dominated
by the earthly kingship. The historical clrcumstances
for this might be reflected here as Charles reflects.24
At any rate, we see here a statement Which seems to be
original and which carries out an 1dea which was found in
other literature of the time.25
As ve examine ths messianic material in 24, 1-6 it
1s evident that Test. lev. 18 being reflect.ed'.26 The
following translation is offered.
And after these things a star will rise to you from
Jacob in peace,

And a man will arise (from my seed), like the sun of
righteousness,

Walking with the sons of men in meekness and righteousness.

And no sin will be found 1in him,

And - the heaveas willl be opened to him, to pour out
the Spirit, the blessing of the Father.

And he shall pour out the spirit of grace on you;

And you will be to him sons in truth,

And you will walk in his commandments first and last.
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(This branch of God most high and this fountain giving

1life unto all,)

Then the scepter of my klingdom will shine forth;

And from your root a stem will rise;

And from it a rod of righteousness wlll grow to the

Gentlles,

To judge and to save all that call upon the Lord.

First, the text speaks of a star rising out of Jacob,
a man walking with men in meekness and righteousness, No
8in will be found in him, and the blessing of the Father’
will be on him. The Gentlles are mentioned as recelving
the benefits of the root, which will give salvation to all
who call on the name of the Lord. Much of verses 4-6 is
directly from the 0ld Testament.27 Although the 0ld Testament
comes through again and ageain, the tendency of the early
church to "over-messianize" the 0ld Testament could have

caused this testimonla to be placed h_ere.28 As we have seen

the 1dea of the messiah for the Geﬁtiles 1s not new for
this literature.§??

We h=ve seen in thls testament that the one who is
coming from @God 1s coming with power from on high to perform
a task which 18 in keeping with the will of God (verse 2),.

A definite pattern is developling regarding thes one to come
from God. At some points the picture is clearer, naming

tribes and offices, while at other times the plcture 1ls less

definite, simply maintaining.an expectation.
Testament of Issachar

The Testament of Issachar is relatively simple in

structure. This testament can be outlined as follows:
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1,1-3,8 history
4,1-5,8 advice

6,1- eschatology
6,2-7,8 advice

7,9 conclusion

The Testament of Issachar occuples a posltion of minor

importance in the national and in the prophetic history of
the Twelve Trlibes. Perhaps there 1s no suprise, then, in
finding that there is no material here which 1s messlanic

in nature. The advlice 1s of the same nature as the advice
of the other Testaments which we have examined. 5,8 encour-
ages the children to obey the priesthood of Levl and the
kingship of Judah, which 1s in keeping with nearly every

one of the Testaments. This verse does not become more
explicite on this matter and the point has no messilanic

ilmplications.

Testament of Zebulun

The Testament of Zebulun follows the general structure
of the other testaments. It can be outlined as follows:

1l,1-4,13  history

591‘904 - advice

9,5-9,9 eschatology

10,1-~-7 conclusion

The chlef interest in the Test. Zeb. centers in 9,8,
especlally as it is expanded in MSS. "b," "4," and "g.%30

1 -

The simpler and more original MSS.3 of verse 8a deals with
the light of righteousness. The term "light of righteousness"
suggests Malachi 4,2; hovwever M33. "b," "4," and "g" expand

thls expression to include healling and compasslon, redemption
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from the captivity of Bellar, and redemption of the Gentiles.
Verse 8b spesks of the return to the native land. Here
even the oldest manuscripts have a theophany, "Him," where
M33. "p," "4," and "g" are interpolated, speaking of seeing-
God in the fashion of men in Jerusalem.’2

Testament of Dan

The Testament of Dan is relatively short, again similar

in structure to the other Testaments. It can be outlined
as follows: |

1,1-1,9 history
2,1-5,5 edvice

5,8~13 history
6,1-10 eschatology
Tyl=3 .eonclusion

In the Testament of Dan we find one very interesting

- reference to the salvation of the Lord which will arise from
Levi (and Judah),?5 who will make war against Beliar, the
spirit of evlil in this liﬁerature.

Charles does not appreciate the use of both Judah and
levi here, espscially since Judah is not contained equally
in the other Testaments in commection with similar references.34
The word order here is not in keeping with the information
gained from the Test. ;;;,gg§§5 However, the presence of
thls variation of order suggests the possibllity of tampefing
with the text as well as the possibility of a power struggle.

Testament of Naphtall

The Testament of Napthall again follows the general
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outline of the other Tsstaments. It can be outlined as
followss.

1,1-2,1 history

2,2=3,5 advice

5,1-8,10 esachatology

9,1=3 conclusion

The vision in chapter 5 1s in keeping with the traditions
of apocalyptic literature in general, alihough this in |
particular has certain points of similarity with Revelation |
12,1 and I Enoch 90, 32ff., where the coming of the white v
bull is a sign of God's coming judgment. We notice again
the présence of ‘the reference to Levi and Judah., levil is
a sun with twelve palm branches, Judah is as a moon with
twelve rays.36

Chapter 8,2 has a meszianic reference coupled with

eschatological material. 3Salvation 1s pictured as coming

through levl and Judah. This verse 1s translated as follows,

e am rm et = ToWE - - =

"Therefore, you also are to charge your children to be united
to levli and Judah, for through Judgsh salvation will arise
to Israel, and in him will Jacob be blessed." Immediately L
‘noticeable upon comparison with the original-text a8 Charles
presents it is the fact that Charles' translation does not
agree with his manuscripts.37 We find that the translation
offered above is more accurate,

This section 1s spstised with difficulty; the manusoripts
have been tampersd with, causing difficultles in grasping
the continulty of the thoﬁght. In view of the great historical
and textual uncertainties lylng behind the M3S., we feel
that thers is difficulty in making a declisive decision
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on the basis of the information supplied in this passage. 378

Testament of Gad

The Testament of Gad does not contain any eschatological

section, something outstanding among the Testaments; still,
1t does contain the standard components of history (1,l-
2,5), advice (3,1-8,3), and conclusion (8,4.5). The teach=-
| ings are largely exhortations to abide in the law. This

is in ﬁeeping with the frequent admonitions to uphold the
1§w which characterize the Testaments and cause us to

agres that this may have been first written by a Pharises,
Testament of Asher

The Testament of Asher can be outlined as follows:

1,1-6,1 advice

T,1~=T7 eschatology

8,1-2 conclusion

Chapter seven, the eschatologlcal chapter, provides
us with some interesting materlal. The important passages

are provided here,

You will be brought to nothing in the dispersion,
vanishing as water. The Most High will visit the earth,
Himself coming (as man, eating and drinking with men),
breaking the head of the dragon in the water. He will
save Israel and all of the Gentiles (God speaking in
the person of a man),

Charles feels that versss 4-T7 are Jewish 1nterpolations,38
while Jean Danielou feels that the whole chapter s a
Christian 1nterpolat;on.39 Although this chaptg? is basically

an admonition to lead a proper life, verse 3 speaks of
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the Most High coming to the earth as a man, sating and
drinking with men, finally breaking the head of the dragon
in water. The universal salvation is again worked by the
Most High speaking as a mah. There is a close relationship
between this verse and Psalm 74,13, which uses a theophany
followed by the destruction of the primeval fo&, a dragon,
by water. There is no M33. evidence to warrant this a later

eddition. 40

Testament of Joseph

.‘:.,‘.

The Testament of Joseph us much longer than many of

the Testamenta; we find that the more important of Jacobl's
sons receive more attention in the Testaments. The Test.

Jos., ranks with the Test. Jud. and the Test. Lev. in length,

This testament can be ogtlined as follows:

1,1-16,6 history
19,1-20,3 eschatology
20, 4-6 conclusion

There 18 one possible messianic reference in the

Testament of Joseph, 19,1f. We note that the important

manuscripts of "e¢," "Beta," and "gi® omit verses 3 through
7. MS. "A" which does irnclude these verses has a vision
which elaborates on versé 1 and 2 of the better manuscripts,
"o, " MBata Y gnd ngt n

| According to the better M3S., a virgin of Judah will
give brith to a lamb without spot. Thisis preceeded by a

vision which does not cortain exact references such as names,
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The virgin clashes with_the animal symbolism; this 1s an
unusual mixture. Verse 11 admonishes the reader to heed |
to Levi and to Judah, for the "Lamb of God who takes away ’
the sin of the world" will come from them, saving the Gentiles
and Israel. His kingdom will be everlasting.

In an effort to understand this material, we should
remove the material which_is not in keeping with the type
of material found in a vision of this type.41

Although the material contained in these verses 1s
very interesting for the Christian reader, we feel that
we are Just in exeluding it from the material which is con-
sldered original for the reasons glven below.42 The reference
to the virgin 1s not common to the Testaments. For the early

church this may have had meaning, but for today it must be

omitted from the information gliven on the coming one.
Testament of Benjamin

The final testament, the Testament of Benjamin follows

a pattern similar to the patterm of the other Testaments.
It can be outlined as follows:

1,1-2,5 history

3,1-11,2 advice

11,3-5 eschatology

12,1-4 conclusion

In the section of advice (3,1-11,2) we have several
groups of messianic material. 3,8 1s offered below in

translation.
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In you will be fulfilled the prophecy of heaven

(concerning the Lamb of God, the Savior of the world),

and a blameless one will be delilvered up for lawless

men, and a sinless one shall die for ungodly men (in

the blood of the covenant, for the salvation 6f the

Gentliles and of Israel, and willl destroy Bellar and

his servants).

The distinctive flavor of this material is evident upon
first glance.43 3,8 may be notable for the message iihich
it carries. Joseph 1s talking about his 1life in slavery
(2,3). 'Benjamin reiterates the story of Jacob on the death-
bed. As Jacob embraces Joseph, he speaks the words of verse
8. If this understanding of the text is correct, then
this is the only place in the Testaments where the messiah
is seen as ebming from any tribe other than levl or Judah.

The rémainder of the verse speaks about the blameless
one who will be delivered for lawless men, dying for ungodly
men. fhere is the implication here that two men are meant,
one blameless, the other sinless. This may be a parallel
'strgcture,wcommon to the Psallms; the implication of a dual
messiah 1s strong here. This verse has been altered con-
Biderébly as seen by the weak MS3. evidence for some of the
material in verse 8., The vicarious suffering here is not
completely strange, for II Maccabees 7,38 suggests this
type of suffering in pre-Christiah times. Our discussion
of the Suffering Servant ought to be brought to mind in this
connection. 44

In phis game block of material we see that 9,2-5

provides us with some interesting materilal. It can be

translated as follows,
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The temple of God shall be your portion, and the last
(temple) will be more glorious than the first. The
Twelve Trlbes shall be gathered together there with
all of the Gentiles until the Most High will send forth
his salvation.in the visitation of his only-begotten
prophet. (He will enter into the (first) temple, and
thers the Lord will be treated with outrage, and he will
be lifted up on a tree. The vell of the temple will
be torn and the Spirit of the Lord will pass on the
Gentiles as fire poured forth. He wlll ascend from
Hades and will pass from earth into heaven. I know
how lowly he will be upon earth and how glorious he
will be in heaven).
Agaln the dlistinctlive material here is notable,
The temple veil, the ascent from Hades, the ascension to
Heaven suggest the New Testament.45 We note that the
only-begotten one here is not a son, but a prophet. That
the prophet is unmistakeably connected with suffering and
eternal glory is evident. If this material 1s of a later
date than the original document, 1. e, 1f it is Christian
material, -notice must be taken of the position of the prophet.
On the basls of the MSS] evidence available, 8oubt must-be
cast on the originality of this uua.i'.ex-i.a.l.éE§
Chapter 10,7ff. provides more material of a similar
vein. Again there 1s a M3. difficulty, for the more descriptive
sections are not attested to as well in the MS3. than are
the more general sections. If an interpolation has ‘been:
made here, the most likely tendency of the interpolator
would have been to clarify the material before him with
clearer references to what he wanted to~show.46
At this point is 1s easy to see the wide variation of
messlianic material - which is contained in the Testaments,

. A8 we proceed to the next section, ..this.information will
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be evaluated and organized to faclilitate interpretatlon.
Critical Evaluation of the Strata of the Interpolations

An evaluation of the interpolations ylelds thres strata
of work, that is three major levels of interpolations in the
Test. XII Pat.

| | st
The first and probably the oldest level of 1nterpolatlons !

are those which ars in keeping with the Pharisalcal nature
of the basic document. These interpolations are Jewlsh in
nature, without any of the "Christological" implications
which do occur, An example of one such interpolatlion is

in the Test. Judah, 17,2-18,1, which expounds 17,1. The

explanation of the material of 17,1 is not necessary for
an.understanding of the text. The context 1s clearer if the"
suspected area 18 not included.”?  Another example i1s the
apparent interpolation in the ITest. Zeb. , 6,4-6, which is
found only in one family of M33. of late origin. A similar
situation exists in the same testament, 7,1-8,3.

Another example of this type 1s that which, while

Jewlsh, refers to a body of Jewish literature of a late

date, for example to the Apocrypha or the Pseudegigragha.48
A good example of this is in the Test. Dan, 5,6-7, which
mentions the book of Enoch, at the same time contradicting
‘verse 4 of the same chapter,

The second classification of interpolations are those <
which could héve been done by a Christian, but which are

not immediately obviousi.because of their terminology or
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structure. The gggg. Ash. 7,3 plctures the Most High
visiting the earth and breaking the head of the dragon

in the water. The dragon 18 the primeval foe in the
Semetic world as Genesis 3 reveals. The water is a
possible Christian reference to baptism, for it breaks the
head of the primeval foe, who l1s evil to men. Another
example is in the Test. Zeb,, 9,8, M33. "pb," "4," and "g"

speak in terms such as "healing and compassion." Test. Jud.

| 24,'4-6 speaks in the terminology of the 0ld Testament in
using "“the Branch," "scepter," and "stem."™ The admonition
of Test. Ben. 3,2 1s more in keeping with the New Testament
Pauline tradition than 1t 1s in the tradition of the rabbis.
The third classification of interpolatlons are those

which are direct refersnces to the humiliation or the

exaltation of Jesus. The Test. Jos., 9,8, has interpolated
into the text expressions such as "born from Judah,"
"without spot," "wearing a linen grament," which, in this
context, are probably Christian references. The Test. Ash,
7,3 contains references such as "as man, eating and .drinking
with men" and to "God speaking in the person of man,“ which

are much more exact in n=ture than anything we have found

in the 0ld Testament. The Test. Ben.:10,7ff. contains a

~

few interesting comments along the same lines., The King

of Heaven is portrayed as the one “who appeared on the earth

4,

sl

(o

Tt

by
i A

(y’ ' ;f
in the form of a man in timdiXity;" as many as "balieve 4o

on him on the earth shall rejoice with him." Again, "For

when he appeared as God in the flesh to deliver thzm they
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believed him not." The Test. Ben. 9,3.4 speaks of the

temple vell being torn, the Lord being lifted on a tree,
the ascension from Hades and the Ascension to heaven,
These do not fit the context and they certalnly do not fit
the thought of the age. Although it is pos:ible that we
have here a strange, important, new revelation, there.
seems to be no warrant for accepting 1t as such,
Terminology of the Messlanic Concept in the
Testaments of the Twelve Patriarchs '

The terminology of the Testaments should be evaluated
to determine what appellations were applied to the messiah,
Four terms will be evaluated here wlith a view toward under-
standing ths messianid message of this work; they are %ﬁiﬂi&?’

prophet, priest, and king.

Arvpriet tjuomnpn

Messiah

Some very difinite pictures of the messianic terminology
are us2d in the Test. XII Pat., The Test. Jud.: tells us
that a star will rise from Jacob and that the heavens will
be opened to this star and the spirit of the Father willl
be poured onto him and the star wlll pour grace on the

hearers. There is no sin in this righteous one (Test. Jud.

24,1) and the pafadise will be opened by him for the right-
eous (Test. levi 18,10; Test. Dan 5,12)., The task of

this anointed one is to war against Israel's foes (Test. ¥
levl 8,12), for through him will the knowledge of the Lord
come to the Gentiles ( Test. levi 18,9; Test. Jud. 24,6).



28
The messiah is also "plctured as a branch: of the Most High
God (Test. Jud. 24,4 and as a stem'growing as an off shoot

( Test. Jud. 24,5), The same testament (24,4) pictures the
messish as a fountain which gives 1life, The purpose of the
messiah 13 to bring salvation, which 1ls séometimes pictured
in terms similar to defeating a national enemy or Beliar.49
Qther times it is pictured as being for the Gentliles and
for Israel.50 Still other passages picture the messiah as
coming as a man (Test. Ash.7,3), as a lamb born by a virgin

(Test. Jos. 19,8), for the sake of lawless men (Test. Ben.

Two passages speak of the messiah in terms of a prophts.
Test. lev. 8,15 looks for a prophet of the most high, of

the seed of Abrsham. In this connection, a three fold

office is glven and the offlice of prophet is given last.>!
Test. Ben. 9,2 speaks of an only begotten prophet, who

wlll be mistreated, killed, ascending from Hades into heaven.
This is similar in outlook to the Suffering Servant passages
of Isaiah, in addition to sounding :like a short confession:

of events recorded in the New Testament D2

Priest

The office of the priest or of the high .priest 1s spoken

of quite highly in the Testaments. Test. Reub.6,8 speaks

of a high priest whereas Test. Levi 18,1 speaks of a
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new priest. Test. Lev.8,14 mentions the establishment of
a ﬁew priesthood. This section refers to a three fola
office, of which the offlice of priszt 1s listed first.
Again it is noted that where the officeg.gfubhe. piiest-and
of ths king are placed s8lde by side, the priest is listed

first, giving more prominence to thls office.
King

Other passages speak of the Messliah as a king, notatly
the Test. Reub. 6,11.12 and Test. Levi 8,14. The work

of this king 1s quite uncoventiuvnal until we read Test.
levi.B8,14, whiech tells-.us*thatithe king williestablish a new
 priesthood. The high pisition given to the kingly office

here 1s not in the mainstrsam of the thought of this document.
Expectation of the Messlah

‘There is an obligation to consider the materilal at
hand in the Testaments to determine the possible meaning
for the people of the Christian era. Thersfore all of
the messianic material will be considered with the exception
of those references which have been considered as leaning

heavily on the message of the Christian church,2>
Source

The tribes dealt with are lLevi and Judah. Levi

r=presents the priestly class; in the case that the messlah
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is from ILevi, his function 1s priestly. If the messiah is
from Judah his function 1s kingly.54 Again it is notable ?“x-
that the superlority of levli over Judah is set forth. 55/ Q%W£:$*i
Here the Qumran community has provided us with parallels. A%%¢
The Qumran messianic expectation looked for a dual messiah,
£111ing two rolls, the priestly and the kingly.55' 2% ‘”?ﬁ“*imb

The Testaments do not say too much else about the
position or the relation of these two offices to ach other,
levl 1s usually over Judah; Joseph 1s mentloned only once
in this comnection.57 From this it is evident that there
was a dual expectation regarding the coming one. The ex-
pectation is to be fulfilled in two distinet offices, by two
idistindet persons. Taking a background position, but not to

be forgotten, 1s the office of ths prophet.
Duty of the Messiah.,

The Testaments do not say very much regarding the work
of the messiah. The information which 1s available is not
very developed as we shall point out. When ths messiah comes,
men will know the law because of him as Test. 8im. 6,8 points
out. Hls appearance will be on the earth (Test. Sim. 6,5)
and he will defeat the spirits of deceit (6,6). The chief
work of the messiah will bs opening heaven for all men
(Test. Lev. 18,6). There is a note of suffering and death
in a number of places, but these are dubious in nature.58
There i1s no mention about precurssors, unless we consider

the prophet mentioned in Test. lev 8,12f., although there
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1s no implication that ths prophat of this office will be
a precurssor of anyone.

More informatioﬁ of the messianic expectatlon of the
whole lntertestamental period shows that basically the messiah
was expected to be elther human or superhuman of varlous
trites of the Jews; the superhuman messiah is without

human descent .29
Signs Identifying th= Messlah

This section of the paper will deal with the “work:
which the messiah 1s expected to perform.and with the signs
by which the messiah will be identifiable. In the cases
beléw we wlll consider the tranch of David as a messlanic
source, the baptism with water as it 1is przsented in the
Testaments, the overthrowing of Bellar, the suffering
as a mark of the one sent from God, the universal work of
the messiah, and the cegsmic significence of his power,’

The messianic expectation of the Test. XII Pat. 1is
in the mainstream of Jewish and of 0ld Testament thought in
looking for ths messiah from the seed of David., Test. Jud.

24, 4.5 speaks of a branch of God Most High. This word
suggests Isailah 11,1, Jeremiah 23, 5.6, and 33, 15, all of
which speak of a new or righteous shoot from David's seed.
This seed will possess the scepter of the kingdom which will
shine at this time (verse 5). -

Test. lev. 8, 15 tells us that the king who shall arise

in Judah will estatlish a new priesthood. The presence of
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this king will be loved as a prophet of the sesd of Abraham,
Here too the line goes back to the 0ld Testament father of
the race.

Regarding the use of water in the Testaments, several
noteworthy refer:nces stand out. Test. Lev. 18, 6.7 speaks
of the voice of the Father being pronounced over the messiah
and at this time the spirit of sanctification and of under-
standing will rest on him, in the water. The "in the water"
1s not well attested, found only "in MS, "e". Notlce that
the Father's voice and the water are connected with the

coming of spiritual power. [Test. Ash. 7,2.3 has two refer-

ence to the use of water. First, evil peopleof Asher will
vanish in the dispersion as water, This is not connected
with baptism as much as 1t 1is connected with another préture
of 8streams and water vanishing in Test. Zeb. 9,2. However,
Test. Ash. 7,3 has a very interesting refersnce to the head
of the dragon being broken in the water. This is very
similar in nature to the picture of Psalm T4, 13. The
connection is notable, for both texts speak in terms of a
theophany. Water 1is set forth as the means by which evil

is overcome.

Test. lev. 16,5 speaks of the dispersion of the Jews

until the day when they will be received agaln by the Father
through falth and waier. The expression falth and water
is very poorly attested in the early M33., being found only
in the less important of the MSS. avallable to us,

Another sign by which the messiah will be ldentifiable
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is hls warring against Bellar. Test. Sim 6,6 tells of the

spirits of decelt being trodden under foot by the Mighty Onme
of Israel who appears on earth to save men. Levi carries

the picture one step further 1ln saylng that Beliar will be
bound and the children of the messiah will have power to

step on evil spirits, Test. 2Zeb. 9,8 has a group of M3S,.

of minor importance which enlérge the better MSS. with refer-
ences to the.overcoming of Bellar and the subjecting of the

spirits of evil under foot. %0 fTest. Dan. 5,10 continues

the plecture, but does not add anything'in saying that Belliar
will be opposed by the messiah and an everlasting vengesnce
will be taken upon him.

The place wher<s the messiah will be found is Jerusalem “

according to Test. Zeb. 9,8. This is the only reference \f

to a place in the Testaments and all M3S. agree in this respect.

Test. Reub. 6,8 and Test. Lev. 17,3 set forth the messiah

a8 the anointed, although the material of the anointed is
not mentioned.

In several places the mesiiah 1s set forth as belng
a sufferer. Test. lev. 10,3 spaks of suffering, provided
we allow for the dubious readings, although this course
does not seem advisable. 14,2 speaks of priests laying
their hands on the 3avior of the world, but agsin this part
of the word is not well attested.6! The Test. Ben. 9,2 and
3,8 also speak of a suffering mes:iah, but again the M3S.
62

evidence for the texts 1is not as complste as it should be.

At a number of places the messiah is shown to be going
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to the Gentlles. Test. Jos. 19,11 speaks of the messiah as

Yeing for Isreal as well-as for the Gentiles. Test. Jud.
22,2 conteins a similar reference, whereas Test. Levi 2,11
mentions that every race will be saved. All of these
references are dublous in some respect; the reference in Lebi
1s the best attested of the:examples: ¢ited;b3

The Testaments definitely attribute to the messiah
powers over the heavens. Test. lLev. 18, 10 says that the |
messiah willl open the gates of heaven. This 1s perhaps the
only reference which attributes this power to the messiah.64
The reference in Test. Levi 18,3 to the star rising is an
implication that tere is cosmic power in thz messiah. The
referance to the sun and to light in the same verse shows
that the messiah 1s conslidered to have powers in the he=zvens.
The Test. Jud. 24, 1 has a similar reference. Test. Ben.
9,5 points osut that the meszlah will ascend from Hades into
heaven. His status in heaven is "glorious." This is an
indication that there 1s power in the messiah, for hié glory
wilill be in heaven, whereas whlle on the earth he was humble.

The dlfferent signs by which the messiah 1s'ldentified
Indicate a powerful one coming'by the willl and with the

power to accomplish a victory over evil.
Summary

In summary, the double background of the messiahs
from levi and from Judah shows an awareness of two realms

of life, one of which is spifitual and the other of which
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is political., The superiority of the spiritual over the

temporal as it 1s presented 1n the Test. XII Pat. is also
to be noted. The material implying the messiah from Joseph
is also noteworthy because of its irregularity.

The terminology of messalah, prophet, priest, king,
although not as fully expanded as we might expect, reveals
the connection with the 0ld Testament. Although the office
of the prophet i1s mentloned far less than the other two
offices, this pyviediiss an awareness.of its”functlon and need.

The signs by which the messiah 1s 1dentiflable ars
in keeping with the portrayal of a priestly and a kingly
messiah, for part of the dutles of ths messiah are religious;:
he has the spirit of the Father and he frees from the evil
Beliar, On the other hand, his duties are also majestic;
the méssiah rules gloriously in the heavens and hs wars
- against Bellizr, establlishing hls position among the heavens.

Regerding the work of the messiah, Isaiah 9,6 is a
fuller picture of his work than is contalned in this document.
The terminology, the offices, and the plctures of the Testaments
ars underdeveloped in comparison with much of the 0ld Testament,
from which much of ths materlial is drawn.

Three strata of interpolations have besn set forth,
which, with the original d&éument, makes four sources com-
bined into one. The more 1ﬁportant of the Testaments are
the ones which have been most heavlily reworked. Stripped
of the interpolations, the plcture of the messliah 1is more

scant and less exact.
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T The messianié'mﬁterial 6f this.documént.hﬁs,proven
to be most helpful and informativérin-many respects., The
task'now_remains'tO'évaluate the Matthean material aﬁd to

study the relationships.



CHAPTER III
THE MESSIANIC CONCEPT IN THE GOSPZL ACCORDING TO MATTHEW

The second major division’'of this paper according to
the outline is an examinatlon of the Matthean Gospel with
an eye to determining the messianic message which Matthew
set forth for the edification of the reader. First certain
acts in the life of Jesus which, by their very nature, set
him in a category different from other men will be examined.
Then the terminology applied to Jesus elther by himself
or by others will be examined to determine the attitude
of both Jesus and others about his connection with the

messiah,
The O0ffice of Jesus

Before delving into the terminology which Matthew uses
to express his messianic concept, it is fitting to examine
certain acts in the life of Jesus by which Matthew sets
Jesus aside as one to be considered the messiah, the one
from God. Here the meaning of Jesus'! baptism will be
considered as Matthew presents 1t; the Davidic lineage which
Matthew sets down will be examlined; the power over cosmic
forces which Matthéw brings out will be discussed as well
as the power over evil ani the forces of evil,

Was there anything in Matthew's presentation of Jesus'

baptism (3,13-17) which set Jesus out from other people?
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F

How does Matthew reveal Jesus as the Mbssiéh in this act?
Upon an examination of the Synoptics,: the connection between
the three writers stands out. All record the appearmace

of John, the act of baptizing, the opening of heaven and

the dove and the spirit of God descending, designating

that Jesus is UI0§ .

The usage of water as a cleansing agent can be well
demonstrated from information of this time ! Abcording to
the teachings of John, baptism signified repentence (Mt.
3,11) and a new dedication to God. Connected with the baptism
of Jesus are certain events which had great significance
which are not recorded in regard to other baptisms. After
the act of baptizing, Matthew tells that thes heavens opened,
the spirit of God descended as a dove, and a volce ecried
out the words of Isalah 42,1. The words of Matthew seem
to be a direct refergnce to Isaiah 11,2, which speaks of
the messlah as comling from Jesse. Here too the spirit of
the Lord -tame to him, Isaliah continues in that same verse
to define the spirit of the Lord as wisdom, understanding,
counsel, might, knowledge, fear of the Lord. The words
of Matthew are unmistakably connected to the implications
of this Isaanic passage.

The meaning of the volce from heaven 1is important, -
for the voice utters the words of Isaiah 42,1, The Isalah
text uses the word ebed here, which the Septuagint2 trans-

® /’
lates .as ﬂ:‘& g, ‘k"ikrd-s . Only a bad Jew could
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have missed the connectlon of th=se sayings. Here Matthew
is setting Jesus in a special place. The baptism of Jesus
exemplified the significance of the baptismaof:hllcbther
people in a sense, for his baptism revealed Jesus as the
bearer of the spirit of God and marked him as the Suffering
Servant.’ This was a slgn that the divine good plezsure
rested on him.

Matthew also sets Jesus' baptism in a special category;
in another respect, for 3,15 points out that Jesus was
baptized to fulfill all righteousness,

Immediately after the baptism, in Matthew's sequence,
Jesus 13 confront:=d by Satan. In the temptations the stead-
fast whole of the servant is reyealed.. The baptlism had marked
Je;us as a speclal person, and he fulfilled the position
- of his spscial calling to obedience.in his temptation.%
Matthew sesms to arrange the temptations psychologically.X
The firqt temptation is to doubt the truth of the reveletion
Just recelved. The second 1s to test the validlty of the
revelation. The third temptation is to try to snatch the
messiahship which Jesus has been indlicated to have in hils
baptism. For Jesus, sonship means obedlence, not priviledge,
ana that obedience obligated him to do what the Father alone:
desired. Here Jesus overcame the forces of evil which
had approached him,

This is not the only place where Matthew presents Jesus
as having this power. Jesus has authority to cast out

demons with a word, as he did in ths case of the. centurion's
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servant (8,16). Psalm 107, 20 is suggested by this event;
"He sent forth his word and healed them, and delivered
them from destruction."

In days of oléd men had gone down to the sea in ships
doing business on the great waters (Ps. 107, 23) and had
seen how the command of the Lord had ralsed the'stormy sea
and the wind (Ps. 107,25). In their fear

They cried to ths Lord in their trouble,

and he delivered them from thelr dlstress

He made the storm to be still,

and ths waves of the sea were hushed. (Ps. 107, 28.29)
The dlsciples experilenced a similar event which drew forth
the divine power and the love thch stilled the winds for
those of "little faith." The rebuke of Jesus in the ship
(8,23-27) caused men to "marvel." This Jesus had power to
control the powers of the deeps, powers which had great
. strength; the demons had to bow before the authority of
Jesus., |

The destruction of the swine (8, 28,34) again shows
that the powers of evil are subject powers, subject to
thlis one who is called the Beloved 3on. Iﬁ this act the
demons are forced to unmask themselves and to reveal Jesus
as the victor. In all of this the cry rings out, “Have
you come to torment us before oupr time?" and this is exactly
the point which Matthew is making, for the eschatologlcal
deliverance has come. The kingdom of heaven 1s at hand.

Just as these demoniacs lived in tombs, there is

significance in the releasing of th: bodles from th= tombs
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at the death of Jesus (27, 52). The kingdom of God is at
hand. To the Jew this was evident.D

Matthew als§ plctures Jesus as one having control
over the powers of the cosmos. ‘There is superlority in
Jesus., Matthew mentions the star over the manger four
times (2,4.7.9.10); at this star three kings rise to find
the King. The political powers ar= also concerned over the
reason for all of this and Herod inquires. "This is - a sign
of something big. Numbers 24, 17 speecks of a star rising
from .Jacob and Matthew points to this reaction in the heavens
a8 being a result of Jesus' brith.

The cosmic events at the death of Jesus are to be
noted hers. While on the cross, the sun was darkened (27,
45) throughout the land; there was an earthquake which moved
the centurion,-a Roman no less, to note that Jesus was certalnly
"a son of God."6

Not to be overlooked is the effort which Matthew puts
into connecting Jesus with Abraham , by way of David. This
1s not done by Mark or in John; Luke goes Dback to David.
This genealogy is given in the first chapter to establish
its certainty by positlon.

Matthew was insisting on a point. Here was one 8o
sre#t at his birth ané at his death that the very forces
of the universe bowed to him. Jesus' power permeated his
person 80 thoroughly that thls power affected the demons,

the 'dead, and the powers of the deep. Here was a remarkable
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being, one worthy of being called “a son of God," one
whom even death could not overcome, for this too was e¢snguered

in the Resurrectioif7
Terminology of the Messlah

The termino;ogy which willl be studled here ars the
terms Prophet, Suffering Servant, Son of Man, Lord, Savior,
Son of God, King and Son of David, and Messiah, Vincent
Taylor gives a more complete listing than there is here;8
for the sake of limltation only those titles which seem

more important have besn selected for this paper.
Prophet

The occurrence of recognized prophets in ths sense of
men moved spiritually by God to cry out the "word of ths
Lord" had become rare. Instead prophets tended to use a
new form of expression, written prophecy in the form of
the historic-prophetic apocalyptic and pseudepigraphic
literature. This does notipreclude oral prophecy. : :".

The task here.is to6 detsrmine whéther Matthew used this
term in reference to Jesus and 1f so to determine with
whnt meaning.g In.deallng with Jesus as the prophet, ' it
is.to be remembered that the Jewish idea of "the" prophét
differsd from the idea of "a" prophet in that the former
was an eschatological figure while the latter, though also
an eschatolaglcal figure, was not the great figure. This

definition is our chief criterion for the examination of
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the references to Jesus as “the" prophet. |

In Matthew, not only Jesua, but John the Baptist
1s consider=d to be a prophet. Jesus designates John as
"the" prophet (Mt. 11,T7ff.) éspecially as the returning’’
Elljah., When Jesus designates John as "more thab a prophet;"
he 1s saying that John 1s above the prophets, the one whom
the rabbis expected.10 when considering the context of
this speech, it is evident that Jesus intended to announce
that hewe was the precurssor:of the Messiah. He 1s Elijah;
the kingdom of heaven has suffered violence until him; he
is to0 be heard. Matthew 17, 10ff. seems to ldentify John
the Baptist with Elijah in Jesus' answer to the disciples
inquiry.

On numeroiis o6ccasions Jesus was designaﬁed "prophet."
Matthew 21, 46 tells that the chief priests and the Pharisees
_would heve arrested Jesus, but they feared the multitude,
which considered him "a prophet.®™ There does not seem
to be any eschatologlical implication in this saying.

waever, there are passages in the New Testament which
designate Jesus as “the" prophet, with the necessary escha-
tological iﬁplications. In trying to answer the question-
who Jesus was, Herod and the people (Mt. 14, 1ff.) offer
suggestions such as "E1l1j)ah," “a prophet," or “John."

Note that the princliple Christological titles do not appear

here.
To consider Jesus to be John returned from the dead

ahows that these people did not see .John and Jesus working
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together. The Synoptics polnt out that Jesus began his
ministry when John went to prison (Luke 3, 19f.). This
statement also has implications for our underst=nding of
the resurrection as these people viewed 1£. The popular
view expressed here expects a resurrection of the physical
body, as evidenced in the attitude that Jesus was John
raised.11 Notice that Jesus is not tied to any prophet
from the remote past, but with a prophet of recent vintage,12

The term “prophet" is used in reference to Jesus during
his triumphal entry into Jerusalem (Mt. 21,10f.). Taken in
the context that just befors this Jesus had been called
"Son of David," this term may be eschatological here; however
the poszibility remains that the term “probhet“-pere means
only "a" prophet.

Regarding Jesus own views of himself as "prophet,"

Jesus gscribes this title to John the Baptist in Matthew

11,14. "He is Elijah who is to come." In Matthew 13,57

Jesus calls himsélf a propheﬁ at'g failure in Nazareth

when he says, "A prophet is not without honor..." Mt. 23,

37 expresses similzr thoughts in its sorrow over those

whb kill the prophets. Note that.suffering 1s a characteristic
and function of the prophets here.

For Jesus the eschatological prdppet had already come
and he was mistreated (Mt. 17; 12). We can copcluge that
Jesus did not consider himself to be this prOphet; Nor for
that matter, did the disciples see in Jesus "the" prophet,
but only groups of people considered him to hold this office.13
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All of the 8ynoptists are in agresment on this point.14

Suffering Servant

.The suffering servant passages  in Isalah have given
rise to much concern on the part of scholers who have
attempted to reach a proper understanding of this term.
Since different conclusions have been reached on this problem,
the material of the Servant Songs will be used here to
determine "~ whether or not they'apply to Jesus as he is
presented by Matthew. First the suffering and the death
references in Matthew will be examined; .then the question
whéther or not Jesus saw his.mission as & fulfillment of
the task of_the suffering servant will be asked.

The 0ld Testament passages which relate hers are Isaiah
42, 1-4; 49, 1-7; 50, 4-11; 52413-53,12, Basically inter-
preters have taken tﬁese passages to msan either an individual
messiah, a collective messiahship, or a combination of
the two.15

D14 Jesus see his task of suffering and of death as
an essential part of the work of the divine plan of Salvation?

Bultmann says that all predictlions of the passion are vaticina

ex eventu.16 We will consider a number of passages to

determine an answer to this question,

Matthew 9,14-17 is the first saying to be considered.
"The bridegroom will not always be-with you." In view of
the context of the saying, Jesus is the bridegroom and this

is a passion reference in a general way. If this 1is sald
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to be a vaticinium ex eventu, the continuity of the thought

1s broken in the light of verse 15; the early church could
not have interpolated this passage into the text since the
early church did anything but fast, as we see from the lives
of John, Paul, and Luke.

Peter's confession evoked another reference to the
Passion., Mt. 16, 21 indicated that after the confession
Jesus began to instruct the disciples about his suffering
and death. Peter, incenssd by this, rebuked Jesus, only
to be rebuked in return. Thls indlcates that Jesus was
fully.aware of his imminent Passion. If the church inter-
polated this suffering section into the text, the connection
is rather odd; Peter had just made a clear-  confession which
‘'would :hava.revealed his theological awareness; the immediate
rebuke would show his theological unawareness. Thils does
not seem fitting. If the rebuke scene is the addition of
an anti-Peter element in the early church, then this 1is an
odd way to interpolate, since the rebuking is not the
point of the paragraph, but rather the passion prediction
1s the outstanding point.

In Matthew 12, BBff; the scribes and the Pharisees
ask fora sign; no sign is offered except the sign of Jonah,
which is consider=zd a call to repentance. For the early
church to have interpolated this would have been rather
-~ﬁnnecessary since the point of the story is the preaching

to repentance, not the subtle Passion referznce.17
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.Then too, 1f the reference to thres days and three nights
were interpolated by later Christianity (vs. 40) as a refer-
ence to the Resurrection, 1t would have besn a poor =zddition,
for Jesus was 1ﬁ the tomb for two nights and there is no
known Jewish number system which can make two nights into
thres.

Shortly after the Transfiguration account of Matthew
there are two more references to the passion. Mt, 17, 12
and 23 both use the Son of Man terminology. Verse l2a refers
to John as "the" prophet with a suffering refersence; 12b
18 introduced by 5’{[7025 , for the Son of Man, Jesus it seems,
will suffer also, The verse 23 reference sesms to be a

direct connection to suffering and death by Jesus with

himself. The text indicates that theée .disciples were distressed,

indicating that they undsrstood.

Matthew 21, 33ff. tells of the paraeble of the wicked
husbandman who kllled the servants and the son of the master;
The anointing story of Matthew 26, 6~13 is similar, for here
too the point of the story overshadows the mention of the
death of Jesus. The adaition of such a section would.have
to .have besn done by a person working with subtle methods
to insure acceptance, for that which he would have desired
to make evident was done under the shadow of the main point.

In the case of th=s Lord's Supper texts, Isalah 53 lies

at the root of a number of statements. Isaish 53, 12 °

® : N9l € . & .
suggests Mt. 26,28 EKfV w aiumw £/S: &:ﬂ'ﬁﬁ!ﬁj; ﬂjﬁflﬂ Vi
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This blood shed for many definitely suggests Isalah 53, 12.18
The Slﬂ@vsz s though not mentioned as such in Isaiah, is
always present in the work of the Servant (Isa. 42, 3.8;
49, 5.8).

In the same respect Matthew 26,45 refers to the Passion,
. 1t seems, through Isaiah 53; 4.6; the "for many" idea is
here as it is in 53, 1l2. What Jesus is saying hers 1s that
the barnasha came to fu1f111 the task of ths ebed Jahwe,

In the voice from heaven (Mt. 3,17) there are two
two possible O0ld Testament sources. The (ﬁgf’s of the Synoptic
account of this phrase 1s the LXX translation of Isaiah
42, 1, ;sinceq1ﬁiﬁs can be translated either MYservant® or
"son." The LXX id‘fl&lﬂfﬂfi (Isa. 42, 1) and the ‘Qﬂﬂhng—
of Mt. 12, 18 are both associated with the idea of "son."
The New Testament uses E“;ikfﬂg Por bachir in Isalah
42, 1, Not to be overlooged here is Psalm 2,7, "You are
my son, today have I begotten you® which suggests itself eas
a parallel. The passages discussed above are tied together
by the connection gf words and thsir meanings. The volce
from heaven comes to Jesus as a sumrons similar to the
summons of Isalah 42, 1 and presumably with a similar task.
Jesus' baptism signified to those present that he was not
baptized for his own sins, but for the sins of the sins
of the whole people. With this ficarious baptlism went a
vicarious suffering, as Isalah had said. Therefore Jesus
was baptized into hls own death, just as we are baptized

into his death, To Jesus, to be baptized meant to dle.
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Matthew 20, 22 speaks of drinking the cup which Jesus drinks,
The Markan paralles in 10, 38 beings this out more clearly,
for drinking the cup 1s equated with experiencing the
baptism.19 The Johannine parallel bears this out,20 although
the Synoptics present a somewhat different pictire.Z21

In conclusion, Jesus consldered himself obligatea to
suffering. His direct references to the Servant Songs of
Isalah reveal this awareness. At the same time, hlis followers
were not ready to accept the radicality of the demands
placed on him. Content to malntain the status quo, the

farthest thing from their minds was the Suffering Servant.
High Priest

In approachling this subject, the guestion 1s, Did Matthew
see a priestly aspect in Jesus? If the answer to thls question
1s positive, then this matesrial has a definite purpose in
aiding our understanding of Matthew's messianic concept.

At finst.glance there does not se=m to be a connection
between the messiah concept and that of the hligh priest.
The key.lies in the 0ld Testament references to Melchisedek
the priest-king of Genesis 14, 18 and Psalm 110, 1. 4,

Thers are two. sayings of Jesus which suggest the 014
Testament priestly ideal, Melchisedek. Both passages use
Psalm 110,1; Matthew 22, 44 quotes this. Jesus corrects
the Pharisees' mistaken attitudes concerning from whom the®

Christ would: stem., There 18 no indication that Jesus
connected the office of of priest with himself in this passage.
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The chlef point of the atory is that hs baffled his hesarsrs.

The second usage of Psalm 110, 1 is combined with Daniel
T, 13 in Matthew 26, 64. In answer to the guestion of the
high priest, Jesus refers to "sitting on the right hand,"
which 1z connectscd with Mslchisedek., It is significant thst
Jgsus makes this statement bsefore the high priest, who grasps
the significance of it, tearing his clothes. On the basis
of this it is posslble that Jssus applied to himsel? ths
idea of an 1deal high prisst aftsr lMslchisedek.

Hebrews mentlons the name of Melehlsadek eight times

in relation to Jzsus, ths only New Testament book to do go.21a
Son of Man

On a number of occazlons Jesus used the expression
"gon of man." This expression had much meaning in the 0ld
Teatament and sven in the Intertestamsenial era. Our question
is, As Matthsw tslls the story of Jssus, what was his conception
of the "son of man" and how did this epply to Jzsus? The
problems which have arisen from tha use of this phrase have
bezn involvasd; in the discusslion here we hops to r:turm to
the Seriztural understandine of tha usags as i1t is besed
on ths literature of th: time.22

Moulton and Geden's Concordance to the Gresk Nsw Testanent2>
lists thirty usazss of the term J”; 7eo 'h‘\lbﬁtfﬂl,{’
in Matthew, Mbt. 18, 11 is rsjected on textual grounds.
There are two ways to attack the. problem of underteking

Matthew's usags; the material could be examined by sliminating
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the usages peculdar to Matthew and handling the rest of
the material, or the materlal could be handled by dealing
with Matthew a8 a separate entity, anéd then by drawing a

conclusion., 8ince we are relating Matthew to the Testaments

of the Twelve Patriarchs, it se=ms best to deal with the

Matthean material separately, drawing in the other Synoptists
where they apply.

Some passages speak of the transcendent Son of Man.
Jesus speaks of the 3Son of Man as an eschatological being,
corresponding to the Jewlsh view of Daniel or Enoch. The
term :"Son of Man" implies a very exulted, even eschatological
function, both singular and coliective in nature.24 Assuming
that the collectlve understanding of the Son of Man in
Daniel was not foreign to Judaism at the time of Jesus,

Jesus could have 8ebt'himaelf.. as repressnting :the remnant of
Israel.25 For the Jewish thought the collective idea did
not eliminate the possibility of the individual.26 mhe
-passagés in Matthew which picture the 8on of Man as an
eschatologlcal creature speak of him as one coming soon
(Mt. 10,23), as one sehding_ his angels: who will separate
evil doers and purify the kingdom (Mt. 13, 41),27 as coming
with angels (16,.27.28); as rising from the dead (17,9),
as suffering in the future (17, 12), a8 betrayed (26, 24
and 17, 22), to save the lost (18,11),28 as sitting on

the throne of glory (19,28), as being glven to ths high
priests in the future (20, 18), and as offering himself

for others (20, 28). The Son of Man i1s also presented
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as coming with a sign (24,30), without warming (24, 37.
39.44), in glory (25,31), as crucified according to prediction
(26, 2.24), as betrayed into the hands of sinners (26,45),
and as eventbally as sitting on the throne of God (26, 64).
The majority of the eschatologlecel citations rsefer to
Jesus after Peter's confession of him,

At least one "Son of Man" passage refers to manking
in general, without any supernatural reference., Matthew
12, 32 may fit into this category. "Whoever spesks a word
against the sonm of man will be forgiven..." Previous to this
passage Jesus was speaking of blasphemy and 5T himself.29

Still other passages refer to Jesus as hé is vislble
before his hearers, Jesus speaks of the foxes as having
holes, ete. but 1t is Jesus himself here, the Son of Man
who has no place to lay his head, Matthewld,:l9 speaks of
the Son of Man coming eating and drinking as opposed as
the fasting John; apparently Jesus is the friend of tax
collectors and sinners who is the Son of Man here.
Matthew 13, 37 tells of the sower of good news; thls &seems
.to be a reference to Jesus in a non-glorifled sense, for
Jesus was doing.this at the. time., Matthew 16, 13 presents
the question which initiated Peter's coufession; although
Jesus presents himself as "I", he does not apply an eschatoleg-
feal: .ioccurrence: to the Son of Man.

The Son of Man in Matthew stands at the end of a long
é¢hain of development which runs throughout the 0ld Testament.
Like the Servant of Jahwe, the 3on of Man 1s an ideal figure
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for the manifestation of God's power on earth. Where the
Son of Man is, thers God's power is at work in his Kingdom.
Since Jesus saw himself as one who was to proclalm this
Kingdom, he attempted to reallize in Israel the ideal contained
in this term as it 1s used in the examples clited above.
First Jesus tried to appeal through sermon (Mt. 5-7), then
through parables and the sending of the dlsciples. When
the disclples themselves were shown not willing to rise
to the demands of the ldeal, Jesus stood alone, émbodying
in his person the kingly claims of God.

Even in the light of the evidence of Enoch, Daniel,
and IV Bzra,’Q +the interpretation of the "Son of Man" must
be understood aslit 1s used in the Son of Man passages in
Matthew. The bulk of these passages refer either to the
1mme&1ate suffering and the coming glory of the Son of Man
or to Jesus in a general sense,

Not to be overlooked is the weight of the sayings of
Jesus regarding the eoming suffering of the Son of Man,
which correspond very closely to the sufferings of Jesus'
Paseion;31 on this basis it seems very natural to regard
Jesus' sayings as predictions of his Passion. Viewing
the Son of Man of Danielic origin as Jesus presented him,
we can view this suffering as the enunciation of the prin-
ciple of suffering, of which the suffering of Jesus 1s
the example. Ih the 01d Testament the righteous suffered
(Ps. 11,5; 34, 19. 21; 37, 323 94, 21; Isaileh 57,1; Hab. 1,4).
There is a struggle within the spirit of the prophecy over
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the problem of the suffering of the righteous.”2 The
striking correspondence between the predicted fate of
the Son of Man and the actual fate of Jesus leads us
to another corfespondence between the Son of Man predictions
and the demands of dlsclpleshlp upon the 4disclple.
Discipleship 1s closely aligned with suffering. Therefore
Jesus and his followers would have a common destiny. Peter
was 80 imbued with this idea that he offered to accbmpany
Jesus to death (Mt. 26, 30-35)., Jesus does not reject this
of fer according to the writers; it seems that Jesus knew
that the resolution of the diseiples would break down when
1t was tested, but thers 1s not even a hint that Jesus
re jected thelir desire to suffer. Notice that the first
announcement of the suffering of the Son of Man is followed
by the significant words, "If any would follow me, let
him deny himself, take up his cross, and follow after me"
(Mt. 8, 34; cf. Mt, 10, 38). At the third prediction of
suffering Jesus spoke with the brothers James and John.
"Are you able to drink my 6up or to be baptized with my
baptism?“ Jesus asks in Mt. 20, 17-19. Jesus expects his
followers to share in him in a real sense. The union
with him 18 a very profound and exetnsive one,;és we shall
see,

From Pauline theology it is evident that Jesus is bound
up with his followers in & very rsal sense.33 The suffer-
ings of the Son of Man are the beginnings of the Son of Man;
in Christianity the death of Jesus us to accomplish what
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did not immediately accomplish,., Although the warfare
of 1ife continues, the decisive battle has been fought
and won. Wherever this picture:is viewed, the Crucified
is evident, the Crucified who took the form of a servant

and became obedient unto death.>4
Lord'

Oﬁce agaln the Matthean material is circled, this time

with an eye to determining the use of the term "Lord:" -Did
Jesus use this term in respect to himself? 'H6w.d1d others
use this term in respect to him? The term Lord has been
filled with meaning by the presuppositions of the ages.
Since Matthew uses thls term, a reader of Matthew 1s obligated
to understand this term as Matthew uses 1t. Here, then,
an attempt is made to grasp the Matthean meaning of this
term., .

" The use of the term Lox:d ( /"U?’/d-s )35 as applied to
Jesus in Matthew's Gospel occurs frequently, especially
with greater use after Pgter's confession. There are atout
twice as many uses after the confession as before in Matthew.36
In Matthew all uses of the term Lord up to and including
chapter 6 refer to the Father or to God.>T Tﬁe uses .at
the end of the Sermon on the Mount (7, 21. 22) are used
as appellations to Jesus, simllar to the uses which were
found in Hellenish, refering to a person in a respectful
sense .59

Examining further the uses of "Lord" in the Gospel,
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persons address Jesus by the term in the sense of "sir"
as in Mt. 8,'2.6.8.21 and 9, 28, In other cases Jesus uses
the term in respect to a S‘-jf,@-ﬂl?ﬂ&s_ as in 9, 38 and 10,
24, 25, Jesus also uses it in this sense in the reference
to the Son of Man as lord over the Sabbath (12, 8).79

The term 1s applied to Jssus by people who are in need
and who look to him as oﬁe who can help in that certain
need. Peter's cry in 14, 30 while sinking into the sea,
although possibly a strictly temporal reference, may fit
‘int> this category. This ié in keeping with the 0ld Testament
idea that md‘fmv was to deliver from death or from the
result of sin.4° During the Transfiguration events, the
three said, "Lord it i1s good for us to be here " (Mt. 17,4),
and it is understandable that these words were meant in
a speclal sense ‘due to the circumstances of the appearance
6f such notable Jewlsh eschatological figures as Moses -and
Ell jah as well as the voice from heaven.

" The title #lﬁélﬁ 5 @8 1t was applied to Jesus, did
not necessarily imply Lordship as it is usually taken in
Christianity.41 That Jesus was considersd to be a speclal
individual with great abilities 1s not disputable in view
of the events Jjust outlined.42 It remained for 1atér
Christianity to adjust the t.j.t.le (yfulg‘ to a more full and

overflowing meaning.43
Savior

Christianity holds a high esteem for the term "Savior."
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This study,then, conéiders the usage of thls expression
as Matthew applies it to Jesus,

The term "Savior" (fwf‘ll'f ) 18 not used in the
Mathhean ggggg;,44 Due to word roots, however, the very
name of Jesus means fw-f 3[,/'9-" gnd this implication could
hardly be missed by the people. Mattheﬁ 1, 21 brings
this out; "You will call his name Jesus for he will save
his people from their sins." In a similar vein Mt. 18, 11
tells us that the Son of Man came to save the lost. Connect-
ing the meaning of Jesus' name with the 0ld Testament usage
of the same term, 1t meant chlefly a deliverance from death
and from the result of sin.,*5 1In the same sense, the disciples
used the term in the boat during the storm (Mt. 8, 25)
and Peter while sinking into the sea (14, 30); the term
13 also used in the sense of deliverance from death#6 ana
in an eschatological sense in the passage of dublous validity,
Mt. 18, 11.47

In Palestine, then, to call Jesus the Savior would
be redundant, since his name already implied that to the
Jew 48

Son of God

Did Matthew use the term "Son of God?" If he used
this term, was thls term connected to Jesus, and 1if so,
in what sense? _

The usage of the term "Son of God" (g JM'; rﬁ etﬂ’a )

in the New Testament must be viewed from the 0ld Testament
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with the Jewish literature also considered.49 Did Jesus

consider himself to be the "Son of God?" It is necéssary
to _view.this. title chiefly in its historical significance,
that 1s, in the light of the literature which preceeded fhe
New Testament usage. Bultmann polnts out that pagan and
polytheistic Hellenism influenced the early church to
utilize this title.50 In Hellenism anyone could have been
a "son of Cod;" =all miracle workers were sons of God;

thus the title may have besn quite common., However, the
most 1lmportant passages in the New Testament which show
Jesus as the Son of God do not r=veal him as a miracle
worker with some divine powers, but as one radlcally and
uniquely distinguished from éll other men.in that he is
sent to fulfill the task to all other men. Therefore the
stress seems to be not on miraculous power, but on the
absolute obedience in fulfilling the divine commisaion.

The voice from heaven at Jesus' baptismd! speaks of Jesus
in terms of the Suffering Servant. The temptation immedi-
ately following set Jesus into a radically different class
from the Hellenistic "sons of God." Matthew begins the
first two temptations with the expression, "If you are the
Sdn of God..." (Mt. 4, 3. 6). Note that in tempting Jesus
Satan 1s attempting to keep Jesus from suffering. Satan
and his appeal to the Hellenistlc miraculous powers are

re jected; the rejesction of Satan's offer by Jesus 1s in
accord with his obedience to the Father. Thls action on

the part of Jesus 1s completely unHellenistic. A quick check
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of a concordance will show that thz only time that Jesus
performs a wonder after which the apprellation "Son of God"
is used 1s in the case when he walked on the water and the
disciples rssponded with this expression (Mt. 14, 33),52

With the exception of thils story, Matthew'and the other
Synoptists consider Jesus to be the Son of God not as a
miracle worker, but as the obedient one of the Father,
fulfilling his task. Both in Peter's confession and in the
confession of the centurion this is borme:out (Mt. 16, 16;
27, 54). The Transfiguration story (Mt. 17, 5) emphasizes
the commission of Jesus and his oneness with the Father.

The reserve with which Jesus uses the term is notable.
In connection with Peter's confession Jesus says (Mt. 16;17)
"Flesh and bloo& has not revealed to you (that I am the
Son of God),"™ which seems best taken as a.very reserved
statement of the Sonship. Jesus' familiar theme in Mt.
11, 27 (No one knows the Bon excépt the Father and no one
knows the Father except the Son and anyone to whom the Son
chooses to reveal him) is again very restrained, assertive
only behind th:z camoflauge of many words.5>3

The thesis of Hellensitic origin does not hold true
in respect to ths Synoptics.54 If the thesis is set forth
that the Palestinian church gawe this title to Jesus as
a r=sult of its wriltings, the Synoptists show that Jesus
used thes title very seldom, evsm avoiding connection between
his person and this title as in the temptation. From the

0ld Testament and from ths other Jewish literature of the
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time it is evident that at no voint is the "Son of God"

connected intrinsically with the messiaﬁfssv

MSon 6f God" expresses a different connotatlon from
Son of Man or messiah. "3on of God" expresses unity of
will with the Father, being in harmony with him. Through: ..
the' r=strainéd references two aspects become evident., First,
the emphasis of obedience to the divine plan stands out
and secondly, Jesus seems to be related to God as no other
man is.56

Rememberling that the 0ld Testament people and their
king bore this title,57 1t becomes evident that the sonship
of Jesus and the 0ld Testament view are connscted when we
ramember that the consclousness of Jesus expresses itself
as obedlence, .Thére .seems to be a representation in the
obedience of Jesus, a collective representation of the whole
people of Israel. In tsing this 01ld Testament name, which
was previously applied to the whole people of Israel, Jesus
opens this perspective which relates to other Christologlical

titles,., The isntroductory verse of the ebed Jahwe songs

(Isa. 42, 1£f.) contain the words spoken at Jesus' baptism

without using the word ben, but using hechiri (%‘ﬂﬂ‘h'";),
implying the idea of sonship.?8 The LXX translates

gggg with pals, not doulos. Therefore the voice from heaven
emphasizes both ideas, the "Son," and the role of the ebed
Jahwe. Thus the Synoptics think of Jesus not only in

terms of his exaltation, but also in terms of his obedience.

It is no accident that ths words from heaven at the . _ . _
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Transfiguration partly repeats the words of the voice from
heaven at the baptism.59

_ However, another question arises., 1Is there any impli-
cation of pre-existence in Jesus' sayings? The extension
of ths sécrecy of sonship to an open proclamation as John
d1d was foreign to the Synoptics. However, Matthew 11, 25-30
mey have been spoken from the consciousness of the pre-
existent.

Jesus primary disignation for himself 1s not Son of

God, but Son of Man., In the Son of God concept we see two
emphases, one of himiliation, the other of exaltation.
It 1s in this light that the first Christians could cail

him who rose on Zaster "Son."60
King

Since the term "King" was applied to Jesus on a number
of occaslons and since this term did have messlianlc im-
plications at this time, it is right for us to examine
Matthew's usage of this term to determing the meaning for
Matthew,

An examination.of the use of tha tsrm "King" in a
concordance rsveals that Matthew used the term very little.
Pilate asked Jesus 1f he were the King of the Jews and an
affirmative response 1s recorded. This seems to be the only
time that Jesus appiied this term to himself (Mt. 27, 1l1).
On two other occasions the term King" was applied to Jesus,

both instances of which occur in that same chapter of Matthew,
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verses 37.,and 42, Here the term is applied to Jesus in
a Jjesting fashlon. Therefors the materizal at hand offers
very little.

We might conclude that the kingship of Jesus was
not an important .aspect of his or thz writer!s intersst
and purpose. Although Jesus often speaks of the Father and
of the Kingdom of the Father, still 1f this material is
eonneéted. with Jesus' own claim to the Kingship, the point
1sa being stretched, for Matthew doss zot give us the warrant
to take that step.

However, it would do us well to take the term "Son of
David" in tnis connection because of the 1mplicatioﬁ for
the Jew.61 Here too, Jesus dld not designate himself the
"Son of David," but hé was of the lineage

It 1s legitimate for us to ask two guestions regardiné
the Davidic background of Jesus, First, did Jesus' family
really connect ﬁith the royal family of David. Secondly,
did Jesus consider Davidic descent an essential part of
the task he had to fulfill?

Regarding the first question, the genealogies of
Matthew and Luke .dlffersntiate at certain points. Annius
of Viterbo (c. 1490) has offersd the view that the genealogy
of Mary in 1n Luke whlle the gerealogy of Joseph is found
in Matthew, Whether or not this is the case, both geneal-
ogles show us that before the end of the first century A. D.
the tradition of Jesus' Davidic connection was well estab-

lished. Therefore the development was not later than this.
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Romang 1,3 may not be overlooked as a witness from earlier an
date to the Davidic descent of Jesus. From this it is possible
to conélude that the Davidic descent of Jssus had been
well éstablished by Paul's time.

However, did Jesus deslignate himself as the Son of
David? Matthew 22, 41ff. tells how Jesus himself brought
up ths matter and answered with the words of Psalm 110,1,
"Sit at my right hand until I make your enemies your foot-
stool.™ Here the word Aﬂﬁblﬂsis used in the nominative and
in the dative; the first use refers to God;'the second use
refers to tﬁe messiah; David is the speaker. Here Jesus
does not connect hims21lf with the tribe of David, for the
messiah must be greater than David. By this act Jesus dis-
.connects himself with any claims to political power, ﬁhich
.was in keeping with many of his other-actlons, as. the refusal
to take powef during the bread king episode and the refusal
to acknowledge the assistance of Peter's sword.

There is no warrant hers for saying that Jesus denled
that he was ‘a Son of Iavid. He applled his connection
here to a different :aspect than thé ﬁéoplé wanted him to.

When this term 1s used in rzference to Jesus, it is
often an appeal for mercy52 or it is used in praise as in
the ertry into Jersualem. Jssus applies it to himself
once in the same passage which 1s the only passage referring
to Jesus as the high priest, Mt, 26, 64. Connected with
the priest king Melchisedek, "3itting on the right hand®
significantly is applied to the Son of Man in Jesus' words
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as he quoted Pslam 110, 1. These words are spoken before
the Jewish high priest as Jesus is questioned about his
claim to the messlahship; the reply of Jesus lays heavenly
claims, it seems ,63

In cpnclusion, although Jesus dld not directly deny
other people's application of the title "Son of David" to
fhimeslf, he did deny any politlical connection with this
titlei. His kingdom was not of this world.

Messiah

The question before us here 1is How did Matthew portray
Jesus as the Messlah, 1f Matthew applied this term to Jesus?
Also to be considered ﬁere is how Jesus applled or rejected
the Jewlsh 1deas connected with the Messlah, |

Matthew 26, 63 1s the first passage under conslderation;
here the high priest questions whether Jesus 1s the Christ,
the Son of God. In answer to the qusstion of the high priest,
Jesus replied, "_,‘_a_._q}‘.-i"/:ms. ~y" which the other Synoptists
recorded as " ’5 }b’ z’,/,/ " A positive answer would have
thrown Jesus into trouble with the authorities and a negative
answer would have discounted him before the people.54 However,
if Jesus d4id view himeslf as the Suffering Servant, and if
the Passion refersnces of chapter 26 are Originai, then
Jesus would not have had to avoid the 1nevitablé climax
of his life as Servant. The hizh prlest dld condemn him,
implying that he did understand what Jesus sald.

In view of Jesus answer, two considerations should
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should be made., First, there seems to be an Aramaic
corresponding term, g):qg}{ which means, "You say so,
not I." If this is dorrect then Jesus was avoiding the
traps set by the high priest by giving =mudlasy answer,
If, on the other hend, the answer were unclear, the high
plrest might have asked another question which would have
been more pointed. Another problem arises when we examine
the context of the statement. The following word isTIM,,
~ "bout," which seems to imply that the answer given here is
in contrast to the answer lmredistely preceeding, namely
the one which Jesus gave to the hiéh priest, If this 1is
correct, then the whole answer of Jesus was, "This is what
you san, but I tell you..."™ The Luken parallel hers (22, 67ff.)
supports this: interpretation:of Matthew,: for it ilmplies
that Jesus' is aware: that he is entering a trap and that
vaguery is the best response; Luke shows that Jesus falls
to answer directly. . Instemd Jesus se=sms to trun the thought
of the priest from messiah to Son of Man, The messiah idea
was political, as was the king 1dea, perhaps too political
for Jesus to use, whereas the Son of Man 1dea lacked these
political overtones.. In avolding this usage, Jesus does not
necessarlly deny the messiahshlp; he merely deemphasizes
it when it 1s wrongly applied.

The second lmportant passage 1is Matthew 27, 1l1lff.
in which Pilate is czuestloning Jesus about being ths king
of the Jews and Jesus answers as recorded in all of the

Synoptics, “.d'-z.! }ﬁ,xﬂ.s 1 If this is understood as an
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affirmative answer, the expected negative reaction from

Pllate 1s missing. Pilate merely sends Jesus. to the chief
priests and to the elders.65 Would this have been Pilate's
course of action if he had understood Jesus' reply as we
do? . |

Peter's confeséion.(Mt. 16, 15ff.) provides the third
example for consideratioﬁ. Peter confgsses Jesus to be the
Christ; Ghris@ianlty has 1nterpreted-thé'fdllowing statements
" as an acceptance of this. Note that Jesus instructed the
disciples to tell no ﬁan; Instead of expounding on the work

of the Christ, Jesus tells the dlsciples about the ebed Jahwe

and how he must suffer manj things and be kllled and on the
third day rise again. Jesus turns Peter's confeééionlihto
an opportunity to Qpeak of‘the'Suffering Servant, -

Jesus neither affirms nor denies Peter's confessior.
Insteéd;-Petepféxattemptlto prohlibit the events of the .1life
of_the Servant from taking place. incurs considerable wrath
from Jesus (Mt. 16, 23).

Jesus held back from aprlying the title "Messiah" to
ﬁimself,épossibly because of the po;itical implications
connecteﬁ with it by Jewish leaders., There 1s éfeat re-
atraint here, even to the point that Jesus urges the disc-

ples to téll no one.66
EVALUATION AND EXPECTATION

The task of this chapter remalns to evaluate the

expectation.of the total mesaianic picture as Matthew
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. Presents it. In this evaluation of Matthew's terminology,
first the people's own attitude toward Jesus will be examined
as 1t 18 revealed in what they called him and what they
ascribed or expected from him. Then the words of Jesus will
be examined to determine what Jesus said about himself,
Views of Othefs Canéefning_the Task bf Jesus

How did the people who surrounded Jesus during his
ministry consider him? Viewing the material covered above,
one readily notes thﬁt the terms used by Matthew in de-
scribing the Messiah and his task are often the same ones
used by the 0ld Testament for 1deas which had an lmportance
both at the time of th= writing and, in some instanqes, for
e later generation. In respect to the idea of a prophet,
a distinction must'be made between "a" prorhet and “the"
prophef. Jesus was considered to be "the" prophettby some
people, namely by the pedple ih.Mt. 14, 1ff. and bﬁ the
people again durlng the entry into Jerusalem: Yot Jesus
himself :called thélbaptist_"the“ prophet.

Regarding the Son of Man ldea, Peter indicated that
he had grasped the intent of Jesus' life. He offerzd to
accompany Jesus to death (26, 30-35). -. Thisis the only passage
in Matthew in which another person'appiied the suffering
1dea to Jesus. The understanding-of'thé later church 1is
énother matter, but at this timé thé suffering was not grasped
by Jesus followers,

’ The title "XKurios" as applied to Jesus did not seem
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to mean a supreme being as a rule. 'Matthew's uses of Phis
word in connection with Jesus does not imply the typeﬁgf
Lordship which Paul implies in his use of the: term
#y'/a/‘s ; X fl‘fﬂi, a8 expression which does not occur in
Matthew's @ospsl. The only possible usage of this term in
Matthew which might have had an extra human implication is
the usage in the Transfiguration accouhd, when, due to the
unusual events of the day, the discliples may have looked
to Jesus with more than lordly respect.

The term “Son of God" is not used in Matthew in the
Hellenistic sense of a miracle worker, but more in the
sense of one whose will. in exaltation and in humlliation
¥as in accord with thz will of the Father. Thqt the
Synoptists thought of Jesus as “3on of God" in this sense
1s clear from a number of places, for the words at the
Transfiguration and at the Baptism bugéest the words

of the gbed Jahwe songs.

The term "King," which we combined with "Son of David,"
1s used of Jesus only a few times, and then with a tone
of pralse or of a request for mercy. Jesus is looked
to as one.who, in keeping with the tradit;ons of the great
past, wlll lead his people to a great future. The expression
"King" was attached to the cross at the crucifixion. Thewe
is no frequegt usage of this term by -the pegple.in refer-
ence to Jesus in Matthew, |
The term "Messiah" was applied to Jesus on thres occasions.

On two. occasions the term was used . in .a question addressed



68
to Jesus, Peter's confeésion occasioned the third usage
of this term. On the basis of Matthew's account, Jesus
did not refute Peter, but he changed the diresction of the
conversation, possilkly indicating the necessary change of

emphesis which he trigd~to communicate to his disciples,
Jesus!' View of his own Task

Regarding Jesus' own use of the terms whieﬁiwere
examined, several things are to be noted. That Jesus did
consider ‘himself to be "a" prophet 1s without question con-
sldering the statement -afier his rejection at Nazareth,
When using the term "the" prophet, Jesus applied this term
to John the Baptist, who is designated as the "Elijah who
is to come." |

As for Jesus' use of the term "King" or "Son of David,"
both of which had politicai implications in Jesus' day
in the Jewish milieu, Jesus, while not denying the valldity
of these terms as they were applied to him, 4did adjust
their meaning to whzt he considered a more appropriate
function of the office. It is evident from the manner in
which he handled the incident with Peter's sword that Jesus
made vary little of this title for himself, although he 4id
claim it. |

Jesus uses the term "Son of God" with gre=zt reserve.
The expression denotes one who 1ls humble and obedlent; in
this sense Jesus is the "Son of God;" however, his favored

expression, which is along the same lines, is "Son of Man."
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A similar situation exists in regard to the term
"Messiah." Jesus uses this term with great restraint,
never applying the term as such, and ubBing 'the térm only
when absolutely necessary, them usually in a vague fashion.

One term which Jesus used freely, in fact with great
force, was the term "Son of Man." Again a distinection must
be made betwesn thé general use of the term and the partic-
ular use of this term. Jesus ascribes many differz=nt
eschatologlcal conditions to himself in his use of the term.
That Jesus understood the task of the Son of Man 1s clear
from his attitude toward his own life. He saw in himself
that which others were not, but which they were to become.

Jesus used two expressions in reference to.himself
which others did not use. He considered himself to be the
high priest after the order of Meléhigedék. That no one
else saw him in this qaliing,mmght be ascribed to the depth
with which the established prieshood: ¥as working in the
Jewlsh religion, As indicated, tperé is uncertainty regarding
this matter,67 Th; ear;y chufch pickeq up the cue as the

Epistle to the Hebrews makes clear.

Jesus saw himss1lf as the Suffering Servant. By the
expressiohs which he applied to himself, by his life, by
his death, the Suffering 3Servant was shown again ancd again.
in 1s in Jesus' portrayal of the Suffering Servant that
the Son of Gog4, the Son of Man, and the prophet were bound
together. Yet it was this keystone of Jesus' calling which

the followers missed.
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CONCLUSION

The materlal above has demonstrated that the attitude
of Jesus' followers differed considerably from what Jesus
thought that he should be and from how he presented himself,
The image which Jesus wished to ilmpress upon the people was
more involved and more complicated than thatfor which the
people were looking. The path of suffering which the
dlsciples were called to follow became a path of hiding
and fear in the period after the Crucifixior. The picture
of the Son-of Man was missed by those who were too close
to the developments of Jesus' life to note their significance.
The people, including the disclples, were still thinking
in temporal terms, expecting the kingdom of God to be
éstablished in a form which resembled the other kingdoﬁs
which they knew.

Instead of accepting the one sent by God, the people
who dealt with Jeaus made every possible attempt to mold
him into what they wanted and what théy felt he ghould .
have been. .This forces a dynamic state into an undynemiec
one, for the potter becomes the clay'and éhe clay becomes

the potter, a situation to be deplored.



CHAPTER IV

COMPARISON OF THE MESSIANIC CONCEPT IN THE TESTAMINTS OF
THE TWELVE PATRIARCHS WITH THE MESS3IANIC CONCEPT IN
THE GOSPEL.QOF MATTHEW
This section of thepaper will compare the messlanic

concept in the Testaments of the Twelve Patriarchs with

the messiah concept of Matthew's Gospel. In undertaking
this, the material will be vliewed fromthe aspect of the

identifying chargcteristics and than from the aspect of
terminology, considering prophet, priest, king, messiah,

Comparison of Identifying Characteristics

At this point it 1s necessary to delve into the relation-
ship of the signs which ldentify the messiah as they are
presented in the Test. XII Pat. and in Matthew, . Notice
vhat the signs of each particular document have bden dealt
with in the chapter devoted to that document.! 4 compgrison
of these sectlions willl now be made.

Both the Test. XII Pat. and Matthew consider the
messiah to be a king, with heavenly power (Mt. 28, 18;

Test. Jud, 24, Tff.). As indicated, Matthew's king is from

Abraham 'through David; this would have great meaning for
the Jews., Matthew, in making a spedial point of Jesus'
lineage, proceeds to strengthen the point by emphasizing
in 28, 18 that Jesus has all power in heaven and in earth.
The messianic expectation of é king in the Test. XII Pat.
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indicated an interest in a king of David's line (Test.
Jud. 24, 4, 5), The Testaments ar:z clear about this
point. No other line is considered even as a remote
possibility.
| Both documents make a point of emphasizing the power
of the king through various means, For Matthew the power
of the king 1s revealed in hls power over the demons who
1nhab1t_people,“1n-a star, In the power to heal the ill,
to correct the cripled limbs, t§ successfully strive agalnst
Satan in the wilderness; the messiah even can overcome death
itsell, as emphasized by the rssurrection and the opening
of the graves,

The Testamenﬁs also present the messliah as one of great
strength. Overtly the Testaments speak of the messiah as
a king; sometimes military plctures are connected with thta:
picture (Test. Zeb. 9,8). Further, the messiah is one who
wars against Bellar, defeating hiﬁ for the sake of all of
the righteous, who follow the messiah (Test. 2Zeb. 9,8). The

Testaments speak_of-the messlanic star as rising (Test. Jud.
24, 1).- -

'Both documents speax of the messiah as one ﬁho 1s marked
by water. The baptism of Jesus 1s a dramatic act for Jesus
goes down to the water,. ah act with _possible messianic
meaning for him who was to overcoﬁe Satan, the spirit descends
in the form of a'dove, end the volce from heaven sound those

meaningful words.

Test. lev. 18, 6.7 speaks of a voice 6f the Father being
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pronounced over the messiah and 1t is at this time that
the spirit of sanctification and of understanding will rest
on him. The Father's voice and the water are connected to
the coming of the spiritual power, as Matthew connects
them. In thlis conmnection Test. Ash. 7, 3 tells that the
head of the dragon will be broken in the water, not much
different from what happened 1in the baptism of Jesus; Psalm:
74, 13 seems to relate to this. Water is the means by which
evil 1s overcome.

Regarding the control which Jesus has over everything.
as the cosmic king, the control which Jesus had over his
own suffering 1is evidenced by his complete knowledge of
what would happen. Thls agaln emphasized the lordship
of Jesus (Mt. 26)., Matthew drives this point home again
and again in his Gospel. The Testaments too consider the
messiah to be a sufferer, notably the Test. lev. 10, 3.2

The anointing of the messiah is another.emphaeis found

in both documents. Test. Reub.6, 11 expects an anointed

messiah in the form of a high priest; Matthew 26, 7ff. tells
of the woman who anolnted Jesus with alabaster,

A number of other points arese, The mesalah is
to be found in Jefusalem (Test. Zgg, 9,8); his task is to
be universal. (Test. Sim. 7, 2). The number of parallels
is striking, showing a oneness in the thought of the writers,
Some of the passages referred to above are of dubious origin
in the Testaments, but they have besn included due to their

importance in relatlion to Matthew.
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Comparison of the Terminology

Only two passages in the Test. XII Pat. designate the
- messiah as a prophet, Test. Ben 9, 2ff. and Test. lLev. 8, 15.
These two passages present thes:prophet as being only begotten;
mistreated, killed, and as ascending from Hades into heaven;
“they aléo present him as the prophet of the most high
vwhose earthly origin is of Abresham. As indicated, the former
plcture 1s not unllke the Suffering Servant terminology of
Isaish. |

 The idea of the prophet in Matthew is another watter,
According to Matthew 23, 37 suffering is a characteristic
and even a function of the prophets. This is in keeplng
with the Test. Ben., which we classified as & Christian
interpolation.” Jesus does establish himself as a prophet
in Mt. :13, 57 after his fallure at Nazareth; the people
also viewed Jeéus as 2 pﬁophet, which kept Jesus from being
arreéted by the chief priests (21, 46).

" Test. :Ben. speaks of a special prophet, "the" prbphet,
it seems, who ascends and descends, who 1s kllled and yet
_iives. fhe Bonly'bégottenuonef“ﬁthough anarthrous, is
aingular, and therefore it 1s definite. Benjamin looks
for "the" prophet, and Jesus points the searchings of the
people in the direction not of himself, but in the directlon
of John the Baptist (11, 14). For Jesus, "the" prophet
had come, and the wbrld had given him his due (17, 12).

Therzfore Jesus did not consider himself to be that prophet
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of Benjamin. The general "a" is used in reference to this
prophet, o

~ However, Jesus does consider John to be "the" prophet.
This is not the answer to the problem of who best fits the
gescription of Benjamin, for John d4id not rise from.the
dead, and the progshet of Benjamin would have had to rise
in order to ascend from Hades inrto heaven. Jesus did arise,
he did ascend into heaven. Although Jesus did not consider
himself to be "“the" prophet, it must be remembered that the
people did consider him to be "the" prophet (Mt. 14, 1ff.;
21, 1l0f.). |

If this is the case, then Matthew's presentation of

Jesus does relate to the prophetic expectation of Test. Ben.
9, 2, which, although very descriptlve, was wrong in its
estimation,
| Another consideration is to consider the source of
the_prcﬁheta Test.:levli 8, 15 gpéaks of him as being from
Abreham and from the Most High. Matthew makes a big point
of this, .establishing it in chapter 1l not only by glving
Jesus' lineage to David as Luke d4id, but by taking it all
the way back to Abraham. Although Matthew does not make
a special point to connect Jesus as prophet of the Most
High, he definlitely does connect Jesus with the one sent
from God. His reference to "as the prophet said" throughout
the early chapters of the Gospel 1s a definiﬁe attempt
to connect Jesus with God.*

Thersfore, there is a definite agreément between the
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words of Matthew and the words of the Test, Ievli and the

Test. Ben., with regard to the source and the function

of "prophet." However, Test. Ben. 9, 2ff. does correspond
well with the contents of Mﬁtthew in that Jesus certalnly

is shown as suffering, killed, and as ascending into heaven.

S8ince the. Test. Ben. 9, 2ff. was considered an interpolationy2

there is a very strong possiblility that the sectlion of
Benjamin referred to above has been influenced by Matthew's
Gospel.

The offlce of priest or high priest in the Test. XII
Pat. 18 to restore former values.> Although not much 1is
sald about the dutles of the pirest, evidently his advent
was to be great and ﬁhere was much anticipation about his
coming. Here God was to establish a closer conmnection with
his people which would not be corrupt and undesirable,
as previous prrestd had'been in the past.

If Jesus did consider himself to be a priest, and
Matthew sesms to bareiy consider the poésibility, then there
was very little stress on this office, according to
Matthew. Although Jesus did ¢leanse the temple and assert
himself before the high priest, the evidence is very slight.
If Jesus did consider himself.to be a priest, even a new
high priest, this doesnduinecessarily show a connection with
the Test. XII Pat. material on this subject. The material
in the Testaments is vague 1n that 1t does not provide

definite information about the dutlies of the priest.

On this basls any attempt to draw any but the vagulst
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connection here should .be sériously questioned. It
aprpears that in this respect thers has been no contact
between the two documents under consideration.
Although the king idea is often mentioned in the

Test. XII Pat., a8 we have seen, the king 1s presented as

being subservient to the office of the priest.(Test. Reub.

6, 7; Test. Sim. 7, 1). There is one notable exception,
which is notiin the main stream of the thought of thlis document,
Test. levi 8, 14, which tells.us that the king will establish
a new priesthood.,

The office of king seems to be an important concern
of Matthew. The. use of the term in the Gospel is of such
a nature that it occurs far less frequently than a number
| of the other terms appliéd to Jesus, It sesms that Jesus
made no overt claims to kingship. However, a number of the
ways by which Matthew pictures Jesus deflnitelyado give
him a kingly position. Forinstance, Matthew makes a Speéial
point to connet the lineage of Jesus to David, the king.
The very first verse in hls sccount tellsiof Jesus the Son
of David. Here thersz is kingshtp.
| Jesus is shown to be all powerful in heaven (28, 18. 20).
This seems %o correspond to hl: position as Son of Davld;
it revezls Jesus kingship as complete in every raspect,
for it encompasses heaven and earth. Throughosut his Gospel
. Matthew sets Jssus forth as one who always controlled the
situation. He overcomes 3atan. whan confronted by temptgtion.

He drove out devils, he raised the dead, healed the 111,
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corrected the crippled, and ftnally‘he overcame death. The
king now -18 filling hls real place as king of heaven and
earth, all powerful., His power and control is so conclusive
that he can be with his disciples always,

In the Testaments messianic expectatlion was expressed
in three offices, prophet, priest, and king. Sometlimes
the work of the messiah was set forth .in..such a’ vway. as
to not. fit o6ne: of tﬁese categories., The messiah was to be
two people, usually shown as filing the office of priest
and of king. The purpose of the messiah seems to be two-
fold, to bring 88l¥ation, which is usually to the Gentiles
‘and to Israel (Test. Ben.ll, 2ff.; Test. Sim. 7, 1; Test.

Nap. 8, 2). On at least one occasion (Test. Dan. 5, 10)

the meszilah is pictured =28 one who will free the people
from Bellar, the enemy of thapeople.

In Matthew the messiah does bring salvation in healing,
in overcoming death, in defeating the Temptor, in suffering
and dying. In Matthew all things are wrapped up under one
head.
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CHAPTER VI
CONCLUS ION

In concluding this study, an attempt has been made
to delve into the documents under consideration with an
eye to determining the relationship between them. The
'documentation throughout this paper has been placed to
aild the reader in his understanding and to provide a firm
basis for evaluating the gathered material.

The relationshlp between the Testaments of the Twelve

Patriarchs and the Gospel according to Matthew seems to

be relative. Certainly it is not neérly a8 close as the
relationship between the Christian Synoptic Gospels. In
some ﬁays it is not as close as the relationship between
Matthew and certain of the Pslams or of Isalah, where a
direct quotatlion 1s made., Not one single verse hzs been
found which can 'serve as a direct connection between these
documents. The compendium of passages shows a correspondence
of a.number of passages, but this should not be taken to
prove- any definite literary link betwéén -these documents.
The maferial used@ by Matthew which corresponds to the
Testaments 18 often from the 0ld Testament or from the
teachings of the rabbis, which does not necessarily connect
the two documents directly, although it does not preclude
the possibility of a connection for that matter,

There is more to consider, however, for much of the
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thought of the Testaments regarding the messiah i1s reflected
in Matthew's concept of the person and the work of Jesus.
The king, the nature of that king, the powsr of ths king,
the work of the king, the place of the king connect these
two documents, revealing that they were from the same milieu
and even from the same era of thought in that milieu,

The terminology of the meszalanic material of these
documents does correspond at several points, notably the
terms 6f prophet, priest, king, and messiah, although this
latter title is not used.by Matthew.

The estimation of the meszlanic person and task of
the gggg; XII Pat. was often reflected more in the estimation
of the people's attitude toward the mesaiah as Matthew
describes him than in Jesus' own presentation of his character
énd task, |

In the same connectioﬁ the appérently late additions
to the Test. XII Pat. must not be overlooked, for many of
these directly relate to Matthew's account of Jesus' life.
Here there seems to be a leaning of the Test. XII Pat.. upon
Matthew's work. This does not necessarily preclude the
possibllity of a general influence from the four Gospels.

The rélationship of these two documents 1s not to be
overlooked by any means. - There is a great possibllity
that Matthew knew of the material contained in the Testaments
and that he was consclous of this as he wrote. There 1s also
the possibility that this material influenced his writing
of the 1life of Jesus. In the attempts of Christlianity
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_tb_understand more fully the real Jssus of the Gospels,

this material mﬁst be considered and welghed as 1t stands,
- thé_expectation of the Jewish people for the one whom

@God was to send to deliver ﬁhem.
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CHAPTER Il

1The dating probles of the Test. XII Pat. 1s not easily
handled. For all of the the writing on it, it seems that
not oo much material has been documented. Apparently
this was originally a Jewlish work interpolsted by a Christian
author, There is evidence that th= original of this work
w28 in Aramalc; thls decislion 1s made on the baslis of the
frequent occurrence of Hebrew idions in the Greek language
(Test. Reub. 1,6; Test. Sim. 2, 12; Test. levi 8,8). Secondly
the occasion of the dittographlc rnederlings are more easily
understood if they were in Aramiic (Test. Nap. 3,5; 8,4. 6)
Thirdly the paronomasiae which ars lost iIn Greek can be
reconstructed in the Aramaic text (Cf. Charles, The Gresk
Versions of thes Testaments of the Twelve Patriarchs (London:
Oxford Unlversity Press, 1960 (First Edition; 1908)). Hereafter
referred to as Charles, The Greek Versions. Fourthly,
many passages which are obscure in Greek are clearer when
translated into Aramaic (Test. Reub. 4,6; Test. Sim. 3,6
Test. levi 2,8; Test. Jos. 11,7).

When catin& the book we must establish the faect that
we ar dealing with the first strata only. Oesterley, writing
fo- Charles in The Testaments of the Twelve Patriarchs (London:
SPCK, 1925), xvi. says that the date of the book is not hard
to define within fifty years, from 153-109 B. C. Charles
comea to similar cnclusions, dating the work 137 to 107 B. C.
The problem is complicated by the fsct that among the Qumran
material fragments of Test. ILevl and Test. Nap. have besn
found. This material was found together with coins and
weapons dating 132-135 A. D. Included were letters written
by bar Cochba (0. Eissfeldt, The Q0ld Testament. An Introduction
(Oxford: Basil Balckwell, 1965) p. 639. Tran slated, from the
original by P. C. Ackroyd: Das Alten Testaments (Tubingen'
J. C. B. Mohr, n.d.). also E. Kautsch sees this as the work
of a Christian (Die JApocryphen uné Pseudepigraphen des
Alten Testaments (Tubingen: J.C.B. Mo"“"hr,' 19"050'7“,!"'359. Bougset
agrees with Eissfeldt (W. Bousset, "Die Testament der zwolf
Patriarchen," Zeitschrift fur die Neutgstamentlichen Wissen-
schaft, I (1900) 141 and 187, while Schurer and C. . Torrey
see this as & first century B. C. document. (E. Schurer, Historx
of the Jewish People (Edirburgh: T.& T. Clark, 1924) III,3
C. C. Torrey, Apocryphal Literature, (New Haven: Yale University
Press, 1945), p. 131.It seems th-t often these people speak
ex cathedra, not clarifying the strata level to which they
arz talking and often not giving sound documentation for their
conclusions,

OQur examination of this document has shown one stratum
of the original document and three strata of interpolations.
If the document is viewed in this light, the problems are

more complicated. Remembering that two fragmental testaments
ware found at Qumran (Levis IQLev; Napthali: 4QNap), there
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is evidence that these exlsted as separate documents., It

is poassible that there 1ls no common date, nor even that that
there was one commen editlion of any given testament, since
the Qumran material differs from the material we already
has.

Van der Woude (Die messianischen Vorstellungen der
Gemeinde von Qumran (Assen, 1957) expresses the opinion
that the document has undergone many r<visions, of which
were not only interpplations, but also abtreviations.
Thersfore, we are not able to determine 1f the original
were rewritten before the Christian passages were added or
if ths persons responsible for the Christian additions were
also responsible for editing th: original material.

DedJonge and Eissfeldt date this work around 200 A.D.
as does J. T. Milik, (Ten Years of Discovery in the Wilderness
of Judea (Naperville: Alec R. . Allenson, 1059) p. 34f.).
J. Danielou implies a date of TO A. D. .(The Theology of
Jewish Christianity ( Chicago: Henry Regnery Company, 1964 )
15. Tranalated from original Frency by John A. Baker
Theologie du: judeo-Christisnity )Paris: Descleei 1958).

The strong Jewish character of the document suggests
an early date since after the destruction of Jerusalem
a document of this nature wouldhave been unlikely, even by
a Christian hand. (In this connection, the Christian
Church underwent an antiJewish trend toward the end of the
first cemtury, which wouldmake unlikely anything of this
nature,) The author speaks of the departing of the angel
of the presence which seems to depend on Josephus' account
of the fallof Jerusalem (Wars of the Jews, VI, 5: 3; cf
Test. Ben.9, 4). This leads us to belleve that the account
s not much later than Josephus. The doctrine of the seven
heavens is mentioned (Test. Reub. 2,3; 2,3; Test. Levi 2,7).
which is of Syriac origin. Ther= is also an anointing with
0oil which predeeds baptism (Test. Levi 17,2; 18,7). This
practice wa s exercised in the Qumran community. Another
characteristic aimilar to Qumran is the practice of re- -
fashioning texts such as Num. 24, 17, and using it with
other texts. Such testimonia are found in umran and in
the Testaments, as well as in the New Testament and in the
church fathers. It seems best to date the Test. XII Pat.
durling the first Christian century, before the fall of Jerusalem,
with certsin interpolations after that date.

20. Eissfeldt, The 0ld Testament. An Introduction
(Oxford: Easlil Balckwell, 1965). Translated from the original
German by Peter R. Ackroyd (Tubingen: J. C. B. Mohr, n. d.).
p. 633. Eissfeldt cites no reason.,

3R. H. Charles, The Apocrypha and Pseudephgrapha of
the 014 Testament (Vol. I, Apocrypha. London: Oxford University
Press , 19135), (Vol. II, Pseudepigrapha, London: Oxford
University Press, 1964 (First Edition; 1913). Pseudepligrapha,

P. 303,
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4Certa.in problems present themselves. The parenthetical
gsectlions of the prose and of the poetry are Christian in
nature. The idea of God saving men 1s not expressed this
blandly in the 0ld Testament. The idez of God taking a body
and eating with men 1s not found in Jewish literature, although
theophanies do occur. In 7, 2 the idea of God and man and .
the universalism are too unreal, not capable of I century
Judaism. Thersfore we consider t:is an interpolatlon:
Eissfeldt, The Qld.Testament, p. 633 agrees in part.

SDocumentation on the theophany is Test. levi 11,2;
8,11, which picture God as :coming to earth; Test. Jud. 22,2
speaks of God asappearing es the God of rightaoueness-
Test. Nap.8,3 speaks of God as appearing ov earth. The
1nterpolations of Test. Ash.spezk more in terms of a theophany
than the original text does,

5A note isnecessary in thls connection. It is not correct
for us to expect a full blown messlanic concept in the 01l1ld
Testament. We see that the people trusted in Jahwe, knowing
that he would take care of all thinge' this is the way the
prophets expected the people to be. Part of this %taking
care of all things" was the coming "of the one sent by God
who would do greet things for the peopls, in.some cases
for all people. Jacob foresaw the situation of the latter
days and spoke of the rise of one from Judah who would
receive the obedience of all nations (Gen. 49,8). The feeling
was that the Lord would, in the course of his guiding of
men, deliver them as their needs demanded, through his
messenger. Hannah's prayer in I Samuel is of this nature.
She says that God alone is holy; all things are subject
to him (vs. 4), for even the barren has borne (vs. 5);
He controls life, death, riches. The lord will:espeecially
take care of his faithful ones (ve. 9). There is a strong
confidence here in the powsr of God. To ths Israslite
an extremely outstanding event was the covenant which Jeremiah
speaks of in 7,23, "Heed my voice and I will be your God
ang you will be my people. walk in all that I command you
~and it will be well with you." Obedience to the obligation
which God makss on the life of ihls people 1s set forth, then
the promise 1s fulfilled. This is Verpflictung und Verheissung
plain and simple. This understanding 1s basic to the under-
gtanding of the message - of th2 0ld Testament. Through
historical acts the people saw Jahwe working for them;
they were 1living in the sphere of his PT which came
upon them.through the covenant. The Song of Miriam (Ex.
15, 21) and of Deborah (Judges 5) reveals this attitude.
Jahwe's control takes in every department of life (Deut..,
9,5; Jer. 31, 13 Exodus 34, 6-T7).

The w»ost pointed statement about thes messianic expectation
at this time, then was that th= people knew that Jahwe
would provide for them,

One of ths chief characteristics of the relationship
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of Tahwe and hlis people was that there would be a great age
of "peace." 1Isaiah reflects this in 2,4, as does Micah 4,3,
Swords shall become plowshares and spears will . be made
into pruning hooks. All nztlions are included in this. Isaiah
9,9 furthers this pilcture, for all the people will know
Jahwe. Theres will be no gloom or anguish (Isa. 9,1) for
the Prince of Peace will come (vs. 6) whose government
will hsve no end (vs. 7). In carrying out this "peace" picture
Jeramiah speaks of a righteous shoot of David, in whose
hand alé)will te well; psace and contentment are emphasized
23, 5.
Ezekiel 34, 20-31 uses the flock idea to emphasize

a sirilar picture. There will bs no mors enemles, but one
shephsrd will rise. Peace will reign. Ezekiel 37, 24-28
speaks of one shepherd, of David; this covenant of peace
wlll be everlasting, and they will be hlis people and He
thelr God. Zechariah 9,9-10 uses an interesting picture
to portray the peace of that day by speaking of the humbleness
of the messianic era. The king wlll ride on an ass. The
sian of poor people, the donkey, 1s used to portray the
humility of the coming king (vs. 9).

The happiness and contentment are pictured to be of
a purely matserial nzture in Isa. 55, 1l-3 whers everybody,
rich or poor, is to come. Isa. 25, 6 continues the same
picture. Revelation 7, *16. 17 completes this picture
of the great hapriness in the 3eriptures.

This is thepicture of Test. 3im. 6, 5ff.

Trhe Qumran connunity stressed the priestly messiah

over the lay messiah in the Manual of Discipline (IQS) vl
9, 10 and in the Zadokite Fracmant(anj 14, 190ff. !

8Eissfeldt, p. 633.
9J. Denielou, p. 15.

10The Pharisees taught that only by circumeision and
strict obedience to the Torah could man be acceptable before
God as we ses from Jesus' dealings with them., Only Jews
or proselytes were subject to these laws. and, therefore,
in the eyes of the Pharlisees, only one who followed the Torah
could be saved. Verse 1llb is not in keeping with these teachings,
for it expresses a belief in universalism. If we allow
the theophany to stand as genuine, we must exclude this
part of the verse as a later, probatly Christian, additiom.
Verse 12 is in keeping with the expectation of the messianic
age as we 8saw above, Supra, footnote 6. and Infra, footnote 11,

111t is fitting to examine the main characteristics
of the messianic era as it is presentzd in the literature
of the 0ld Testament. The first point under consideration
is the idea of thz "day of Jahwe." The first time that
phrase occurs in in Amos 5, 18, "Woe to you who desire the
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day of the Lord, for it will be darkness and not 1ight."

Amos corrects the misconceptions of the people (vs. 16. 17)

by warning that it will be a day of walling, mourning,
lamentation, and (Vs. 18-20) dark and no brightness, (8,3)
howlings and desd bodles. Amos does not let up, but continues
that ths day of Jahwe will be a day when ths sun sets early,
feasts will become mourning, songs will be lamenntation,

there will be a famine of the word of Jahwe., Amos is
revealing th:e misconception of ths people. The "golden

age' does not appear very golden,

“Hoseaa 10, 13; Isalah 5, 25-34; Micah T, 12-13; Habakkuk
1, 6f. pick up this expression and use it in the same way
Amos does. The whole conception of the day of Jahwe from
the prophetlc p.:int of view wasthat there would be a " ..
vindication of all of Jahwe's character of ms jesty, justice,
and righteousness; this day, while not an end in 1itself,
was a means by which the nation was to be increases and
purified, made fit to be true people of Jahwe. It was a
process by which the messianic era would become fact,

Amod point is that now the people of Israel had become enemies
of Jahwe and they could not expect to be. handled any differently
than the foreign enemies.

After the destruction and the deportment of 587 B. C.,
the day of Jahwe was applled to that destructlion as Lamentatlions
1, 21 and Ezekiel 34, 12 show.The tone became negative, but
with hope of salvation (Isader., 46, 10; 47, 4; Ezekiel 30,3;
Obadiah 15; Malachi 3, 2; 4, 1. 5; Joes 1 and 2, et alia).

Later Jewish literature no longer us=8 this exprsssion
but the ieda is still there (II Baruch 48, 47; 49, 2; 55, 6).
The New Testament views thls day as a day of fear and joy
(I TPhess. 5,2; I Cor. 1,8; 5,5; Phil. 1,6).

127here 18 a good possicility that the third, the king, %&
is a reference to John Hyrcanus, who 1s identified by
Josephus as the one who alone had three of the most desireble
things in the world, the government of his nation, the high
priesthood, and the gift of prophect (Josephus, Wars of the
Jews, I, 2: 8).

13Eissfeldt, p. 633
14Charles, Pseudepigrapha, p. 310ff.

157his is obviously not the work of a Jew, especially
of a Pharlisee. The usage of the term Christ is late in
Christian literaturs, entering more and more as we deal
with literature farther from the actual event of the life
of Jesus. 3econdly, the reference to the veil of the temple
being rent is an indicatlon that no Jew could h=ve written
this, since the very idea of thz re-ding of the vell was
an impossible thought. The reference to the "Savior.of

the world" (vs. 2) is another reference to the universal
outreach of the Gospels after the Pualine Journeys than
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16mhis is obviously a Christian interpolstion for the
rezson given. Notice the recurrent uriversalism and the
expression "laying their handsupon" in this verse,
As evidenced by another section of this paper (Infra, p.45 )
those around Jesus did not expect a suffering messiah, but
rather a leading msssiah.

1T1saiah 55, 17; 56, 22; Jubilees 1, 29; 4, 26; 32,
26, 28; I Enoch 69, 29; -Psalm of Solomon 17, 29; I. Enoch
92’ 5’ 8’ 14 100 5.

1BIn this connectlon cf. mzra 8, 52; In Enoch 26, 5.6
4 Ezra T, 123.

. 194 gzra 8, 52; 7, 36; Sibylline Oracles 3, T69ff.;
2 EnochlO,

201gaiah 24, 22, 23; I Enoch 62, 5-12; 69, 27.

21an examination of t-1s section (Test. Levi 18) shows
that the material is not foreign to the 01d Testament nor
to the other literature of the Intertestamental era. Still
the reference to the heavens being opened and the Father's
voice sounding (vs. 6), the star of vs. 3, the evangeliging
of the Gentiles (vs. 9) point to material which is Christian
in nature and lead to the conclusion that this-material
was not originally part of the Testaments. Charles acecépts
this as original, although Eissfeldt does not. Elssfeldt,
p. 633, and Charles, Pseudeplgrapha p. 303 '

For the sake of completlon, one notatle point should
be included here. In the Qumran documents (IQlevi) a
separated Test., :Levi has been found, which does not differ
basically from the Test. Levl as Charles presents it (The
Gresk Versions). The Qumran fragment does differ on some
definite, but largely minor points. A few of the variant
readings are levi 2, 3; 8, 11; 9, 4. The plates of the
fragment can be examined 1n D Barthelemy and J. T. Mlilik,
Discaveries in the Judean Desert, Vol. I, Qumran Cave I
(Oxford: Otdrendon Press, 1955), plate xvii. Some of the
passages in ti:is material 4o not check with anything known
to us eithser in Aramalc or in Greek.

22A1though it may not be fitting for us to dwell on
the fact that Test. Jud 17, 2-18 is not in keeping with
the context of 17, 1 and the immedi~tely following 18, 2
and that. the poetic form of 17, 2-18 is not in kecping with
the prose form of either the immedlately precdeeding or
following materlal, we must admlt that the continulty of
form and content is malintained when 19, 2 1s read immediately
after 17, 1.
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233upra, footnotes 6 and 11

24Cbarles, Pseudeplgrapha , p. 322.

257he high position of the hligh priest is evident in
Sirach 45, 6-24 as it is in Jubllees 31, 9ff. In all cases
the dominatlion of the prieshtood 1s at the expense of the
; kingshipo

26gxamining 24, 1-6 1t becomes clear that there is
a definite relation to Test. Iev. 18, 1=8., Verse 1a
here relates to 3a there, 2 here with 6 there, 1b here with .
4a there, 1c with 9a, 3%a with 8a. The correspondence 1is
too close for these passages to be independent of each other.

2TThe "branch" of vs. 4 suggests the same thought of
Isaiah 11, 1l; Jer. 23, 5; 33, 15. The "fountain" of the same
verse suggests Proverbs 13, 1l4ff., and John 4, 14. The
"stem" of verse 5 suzgests Isaiah 11, 1; the "rod of right-
eousness" of vs. 6 suggests Ps. 45, 6,

287, panielou, p. 219n. We feel that these additions
could have been made by a wkliter who wished to emphasize .
certaln facts which the original writer d4id not include.
If this is correct, the interpolater was a Christian,..

. 291 Enoch 50, 2-5; Test. Jud. 22,2; Test. Levi 17, 2;:
10, 2; Test. Nap. 8, 3.

50Mss. "b," "d," and "g" are late Hebrew recensions
of the text according to Charles' explanation of the various
MSS.éwhich he has used for his study. OCf. Charles, Pseudepigrapha,
p. 2063 ff, :

31n¢"u Ng W g W Mp M My gng Mgl W

527hers is no means available to show that the oldest
version of 9, 8 is an interpolation. It is connected to
the 0ld Testament. The expansion of the material in MSS.
Up," U3 " and "g" reveals material which can be considered
definitely Christian (God in the fashion of a man). The
earlier material of M33., " ," "a," Me," Mg, M WA M gnd "gi¥
stands without d4ifficulty.

33In the text (5, 10) Judah preceeds Levi, as only
in Test. Gad 8, 1. The term @ UAB1s 8ingular. This would
indicate an interpolation of "Judah." Yet in John 1, 35
therse are two subjects and a singular vsrb.

340n this basis Charles says that only Levl belongs
here. This fits in with Charles' dating system, which allows
the Lesvite to be John Hyrcanus I, the high priest from
138 B. C. to 105 B. C., who repelled the invaslon by the
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Ptolemiac general Cendebues., While stlll warring with Ptolemy,
governor of Jericho, he was beseiged in Jerusalem, disarming
only to secure peace., He razed Samaria (109 B. C.). Although
there was prosperity in the nation during his reign, it

does not se=m that thsse activities warrant the important
title of "salvation of the Lord" which Test. Dan 5, 10

gives to this man. Other texts in the Test. XII Pat.

which speak of righteousness or a star rising are Test. levi.
25, 3; Test. Jud. 24, 1l; Test. Zeb. 9, 8, among others.

350n1y Test. Gad 8, 1, which is corrupt, places Judah
before .levi. Only Test. Jud 24, 5-6 and Test. Nap.8, 2,
which 1s corrupt, derive the Messiah from Judah. The order
hers 1s dublous. |

361n Josepii's drean of Genesis 37, 9 the sun, moon,
and stars bow down to Joseph.

3Tcharles, Pseudepigrapha, p. 338 and The Gresck Text
under Test. Nap. 8, 2. Verse 2b reads JIouda and auton where

Charles has translated "them"™ and "them." However, this

daes not coincide with 2a, whers the children are to be
united under Levi and Judah. Verse 3 continues that through

-+ Utheir tribed" ( | ) will God appear., °

3TeFragments of Naphtali in Hebrew, (sic. Eissfeldt,
pP. 634) has been found in Qumran (4QNap). The fragments
contain 1, 6-12. M re information of this is available
in M. Burrows, More-Light on the Dead Sea Scrolls (New York:
The Viking Presaj'I9§8§;'p. 179, 282=%, 336f,, 408f.;
A. Dupont-Sommer, les ecrits essenlens decouverts pres de
la Mer Morte (Paris: Led Editions Payot, n. d.), pl 313~
318. Dupont-Sommer agrees with Eis:feldt that the M3.
is in Hebrew. The material is too fragmented to be of
much value, 1t seems.

38Charles, Pseudepigrapha, p. 345
39J. Danielou, p. 225

ne B keeping with the message of the vision, the term
"virgin" (vs. 8) should be droppsd since it clashes with
the animal symbolism, The expression "Judah" is not only
. too definite for a vision, but it 1s not well attested.
The expressiom Mlinen garment" and "without spot" in the same
verse are not well attested. Cf. Charles, The Greek Text;
Verse 1l recalls John 1, 29 1in its v:ry words as well as
in its content. Tow M33. add "by grace" to the words of
John 1, 29 used here. Visions do not mix people and animals
28 & rule, nor are they exact and vaogue at the same tlme.

40rhe two areas which we consider Christian inter-
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polations on the basis of their lack of MSSe.evidence as

well as their message, which is more in keeping with
Christian thought than Jewish thought are the two references
to the Most High coming as man, eating and drinking, which

is a reference to the human nature of Jesus and the reference
to God speakling in theperson of man. The matter of the
dragon being broken by the water, although taken from

Psalm T4, 12-13 is a referznce to baptism which possibly

1s not original materlial in light of the reworking which

this verse has undergone. We may not overlook the possibility
that the interpolater c¢ould have be=n an Essens,

423upra, footnote 36

43The early interpolation of the "Lamb of God" material
in this verse is evident in M3S, Ye," Y"Beta," and "g1," which
are dated before "A;" which speaks of a blameless one being
defiled for lawless men and & sinless dying for the ungodly .
The mention of blood and the universalism are missing.
The "blood of the covenant" sugrests Hebrews 13, 20. The
Lamo . of. God in reference to Jesus 1s used only once in John.

45Infra, p. 37

46Genera11y shorter readings ars preferred before longer;
more difficult over simpler, less exact over the more informative.
This is on the pPincliple that an editor would tené to simplify.

4Tgupra, footnote

48R. H. Charles, The Apocrypha and the Pseudepigrapha
of the 01ld Testament ( Vol. I, Apocrypha, London: Oxford
University Press, 1913. Vol. II Pseudepigrapha, London:
oxford University Press, 1964 (First Edition: 1913)).

4971est, Dan. 5, 10

50pest. Ben. 11, 2f.;; Test. 8im..7, 1; Test. Nap. 8,2.

S1Eusebius refers to a threefold office in Historia
EGClesia, I’ Se

52For more on this cf. Is. 52, 13~ 53, 12; Ephesians
4, 9, 10; Mark, 16,. 19,

557his is to mean such references as "Lamb of God"
in Test. Ben. 3, 8; and the "lamb without.spot" of Test.
Joso 19, 8. '

54cf. hers Test. Reub. 6, 8. 10; Test. 8im. 7, 2; Test.
Ievi 8, 11-16;Test. Iss. 5, T. A new priest 1s shown as
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coming in Test. Reub. 6, 8; Test. Sim. 7, 2; Test.Levi 18,
1ff.; 24, 1-4; The new messiahic king is shown &8 coming

at the end of days in Test. Reub. 6, 12; Test. Sim. 7, 2;
Test. Jud. 22, 2-3; 24, 5-6; Test. Nap. 8, 2.

55gee here Test. Reub, 6, T.1ll; Test. Jud. 21, 1. 2;
25, 1., 2; Test. Nap. 5, 5-4. In Levi we Tind some fairly
violent denucniations of the priesthood in chapter 10, |
14-15, as well as a decline of the pilesthodéd in chs, 16-17.
The new priesthood spoken of in é¢hapter 18, 1If. is described
in colors of the messiah. This priesthood is similar to
that describzd in the Dead Sea Scrolls, especlally regarding -
the Sons of :zaduk. Fhe Macciébees were 6F:the tribe of i
levi, but tbeir acceptance was short lived since they fell
out of accord with the Pharisees. The books of Maccabees
contain few referances to anything vaguely messlilanic, !
I Maccabees has one reference (2, 54) which speaks of the
promise made to Phineas for an everlasting priesthood,
which 1s followed by a reference to David (vs. 57), whose
throne will exist forever. The duallity stands out here
again. II Maccabees makes one mention of messianic expec- -
tation in 2, 18; the hope is that God will speedily have
mercy on the people and gather them together from under
heaven to the holy place. He 1s the deliverer., There 1s
hope here in the power of God which will take care of all
things.

55The Qumran material has some similar feathres in this
respect. The M3S, speak of two offices, a priestly and
a kingly, but the probism is whether or not this refers
to one person or not, Ever since the Damascus Document
has beesn dlscovered, thls problem has been before scholar-.
(XIVv, 18, 19). .The original text has the singular, but
the construction is such that it is entirely possible that
the author could have meant two anointed ones, one priestly
and the other royal. Theproblem 1s complicated by the fact
that the Calro Damascus Daocument (CD) is indefinite in that
19., 10, 1l1-1B:indefinite regarding the number of messiahs
due to a textusl problem. - Chapter 14, 19 uses the plural
in referencé to Aaron and Israel. Ghapter 12, 235 could be
" elther singular or plural. IQS 9, 10. 11 (Manual of Discipline)
forces a decision on the matter; This text clearly speaks
of two messiahs, one of the priestly class, the other
kingly. Yet IQS 6 speaks of a messianic banquet and the
singular is used. IQ3a (Order of the Congretation) 2, 11-
12, 14 strongly implies two individuals, a priest followed
by a king who seats himnself on his throne. The plural )
is used. Cope

The idea of two messiahs is not as strange as it may 7, -
seem at first. This. structure is given in the jJjuxtaposition Lf“
of thepriests and the princes in Ezekiel 44, 46; Zechariah .
4, 14 shows us the Aaronitic Joshua as the hinh priest and i
the Davidic Zerubabbel as the worldly ruler. According to
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coins minted during the second insurrsction (132-135 4. D.),
Eleezer the high priest 1s stanaing side by side with a
political messianic 1deal 3imon bar Cochba (cf. A. Reifenberg,
Mncient Jewlsh Coins (Jerusalem, 1947), Table XIII, No.

169) and J. T. ¥Wilik, RB. 60 (1953). p. 292.

Furthsr, in I88 9, 11 a third person, a prophet, is
mentioned, who is a distinecly separate figurs in the 33,
This i3 in keeping with Deuteronomy 18, 15, whers Moses
speaks thati God will raise up 2 new prophet. This forms
a trilogy, prophet, prieat, king, in that order in S, 1l.

The Teacher of Rightgousngss is another fligure who
can be mentloned here. We know thaet he was a priest (IQHab,
2, 8., 9) vwho opposed a wicked priest eand was persecuted
and exiles. He 1s believad to be the founder of the
Qumran community, slthough thers is no scholarly agresment
on this point.

5TThe record of Test. Ban. 3, 8 which gives Joseph
the position of belng in the messlenle line is too far
from kespinz with the trend of thils work. The passage
Seems to be a Christlan interpolation in part, althouszh
its full history is hidden.

58infra, footnote 45, 56.

59mne following list pf texts is gliven for the reader
who may wish to examine more fully the cortents of the 0ld
Togtament and the Intertestamsntal literature as resards
the messianic idea. W. Watson, "Ths Human and the Superhuman
Messiahs," The Expositor. 3sries 3, II (1885), 65. _Mmmv
I. Human Messiah “
A. From Davidg-- II 3am. T, 12f.; Ps. 99, 3f.; Isa.
9, T; 8ir. 45, 25; 47, 11; Isa. 16, 5; Ps. Sol 17, 5.
Isa. 11, 1; Jer, 23, 5; 33, 15; Mieeh 5, 2.

B. From Judah--Test. XII Pat.--Reubk. 6, T7; Iss. 5, T;
Jud. 1,65 21, 5; Ievl 8, 14; 3im. 7, 2; Jubilees
31, 19; Sim. 7, 2; Nap. 8, 2; Jué. 24, 1.

C. From Levi--3irsch 45, 6-24; 44, 16-23; 45, 1-5;
etsrnal priesthood 45, 1. 13. 15. 24; 1, 24; Jub.
31, 13f. Judas Maccabeus and John Hyrcanus with
mesaianic honore-Test. Reubk. 6, 8-11; Levi 8, 14f. 18;
Jos. 19, 8; Jud. 24, 1f.; Jos. 19, 6f.; S8im. 5, 5;

D. From Levi and Judeh-Test. iavi. 2, 11; Nap. 8, 3;
Dan. 5, 4; 3im. 7, 1; Nap. 8, 2; 3im. T, 2;

From Aesron anc Israsl-Zadokite Fragment 2, 10;
8, 2; 9, 8. 10.

k=
L
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His nature willl be as follows:

II. "

A. &t

l.

2.
e
4,
5.
6.
Te

8.
9.
B. No

ne
C. Re

6,
Ps

A. His
Ls

-2.
S
4

5.
6.

hical Perfection
righteous brance Jer. 23, 5f.
rod of righteousness Jud. 24, 6
sun of righteousness Mal, 4, 2
walking with sons of men 1h righteousness Jud. 24, 1
righteous king Ps. Sol. 17, 35 |
holy prince Sib. Or. 3, 49
Judge poeple and nations in wisdom of his
righteousness Ps. Sol. 17, 31
man working righteousness Nap. 4, 5
blessed man Sib. Or. 5, 414 blameless Bsn. 3, 8

Preexlistence
w priest-Levi, 18, 2; Sim. 7, 2; Ps. Sol. 17, 23. 47.

lationshilp to God--messenger and servant--Reub.,
11; 3ib. Or. 5, 414f.; Ps. Sol. 18, 6. 8;
alm 2, 2; Sib. Or. 3, 652ff.

. The Supenhuman Messiah

cominge-

gource unknown 4 Esd. 13, 51-53; II Bar. 30, 1;
I Bn, 48, 7; II Bar. 19, 3; 4 Esd. 7, 28; 13, 22;
I En. 69, 29.

on clouds Dan. 7, 13; 4 Esd, 13, 3
escorted by transcendent men I En. 39, 3f.;
70, 1‘4; I In. 89, 52; 93, 8.
accompanied by holy ones I ®En. 9, 3; 12, 2
Dan., 4, 13. |
with glory .-Ps. Sol. 1ll, T7; Levi 3, 16

fire gnd judgment Sit. Or. 5, 418ff.; 4 Esad
13, 28.

Be Nature of Supsrhuman Messiah

1.
2.

5

60ub’n

61char

‘ethical perfection

preexistence I BEn, 62, T; 48, 6; 39, 6f.;
49, 2; 4 Esd. 12, 2

relation to God I En. 49, 4; 46, 3; 48, 6;
39, 6; 40, 5. |

“d, " lls "

les, Pseudepigraphea, p. 312

520harles, Pseudepigrapha, p. 356f.

630harles, Pseudepigrapha, p. 305ff.,
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643upra. p. 13

65A1though this section from vers: 2-5 is from the
oldest MSS., the message of this section i1s longer than the
less.elaborate reading of M3. "AJ" The "“only begotten Son,"
the randing of the vell, the ascending from Hades and
into heaven are not common to this literature. Test. Lev.
4,4; 8, 14; 2,11; Test. 3im. 6,5; Test. Nap. 8, 3; Test. Ash.
T, 3; Test. Dan 6, T7; Test. Jud.25, 5; Test. Ben. 9, 2;
10, 5 teach universalism. The veil of the t=mple could
be a reference from Mt. 27, 51; the mistreatment suggests
Luyke 18, 32; "ther is more here which suggests the New
Testament. |

MS. "A®" is taken from "Betg," and it is "Beta" which
is earlier, .although longer ‘an:i more elaborate, On this
baslis thes section is prbbably-a later addition 1in part.
For more information on the M3S. backgrounds, cf. Charles,
The @reek Text, p. 1




CHAPTER III

lef, in this connection K. Barth, The Teaching of the
Church Regarding Baptism (London, 195855 O. Cullmann,
Baptism in the New Testament (London, 1950).

2p1fred Rahlfa, ed., Septuaginta @(Wﬁrttemburgische
Bibelanstalt, Stuttgart, 1959 ZFfFEE‘Editionz 11922)),

5psalm 2, 7 and Isalah 42, 1.

41uke 4, 1£f, sets the temptations from a geographical
sequence, from the desert to Jersualem, where all good things
occur in Luke.

5Consult here Herman L. Strack and Paul Billerbeck,
Kommentar zum Neuen Testament, {IV' Banden, (Munchens C. H.
Bech 'sche Verlagsbuchhandlung, 1922-1928), I, 491 and IV,,
WAnggﬁqtehnnd“der Toten;"¥ J. Danielou, p. 187ff.; E. Schurer,
I, .

6Tn this connection the Ascension account sesms to be
the type of material whirch one might expect Matthew to
supply for the reader; apparently the writer felt that
he had made his point.

TConfer here G. B. Caird, Principalities and Powers
(Oxford: Clarendon Press, 1956)/,

8vy. Taylor, The Names of Jesus (Londoné Macmillan
and Company, Ltd., 1953).

9In Israelitic religion a nabi was one who had either
an ecstatic prophetic experience or one who hald a offlce,
The prophet had a summosn (Isa, 7, 3; Jer. 1,4; Jonah 1,1),
binding the prophet to the proclamation of the word of Jahwe.
The activity of the prophet Wwas not merely-"looking into
the future," but his duty was to proclaim the true meaning
of events in 1ife. As prophecy declined in usage,Joel 2,28ff.
shows that the prophetlc giftwas seen more and more as an
eschatological phenomenon which would come about at the
end of days. |

For this reason the appearance of John the Baptist
was seen as an eschatological event. The terminology of
the coming of God's word to John (Luke 3, 2) suggests the
call of Jeremieh (1,1). In the same respect the Qumran
community looked for the return of thé Teacher of Rlght-
eousnesz (IQHab.), and the other sscts in Jucaism looked
for miracle workers and political heroes. Confer Josephus,
Bell. Jud II, 66-79; 261f.; Ant. XX, 97f.; Psalm T4, 9

- and I Maccabees 14, A1f. These points speak of the age
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without a prophet and the expectation, John 1, 21 expects
not just any prophet, but "the" prophet. New Testament
Apocalyptic looksd for a slingle prophet to come why would
have a single root, namely that of all of the prophats, who
really were one person expressing the same truth in the

form of dififerent men. Thus the idea arose that the same
prophet arose, but that easch time he arose he took a different .
form. Jerome cltes the Gospel of ths Hebrews in his Commentary
of the Hebrews (on Isa, 11c 2) that the Holy Spirit sald -
to Jesus as Jesus came from the water of his bpatism, "In

all prophats I have awalted you, that you mlight come and

that I might rest on you." Deuteronomx 18, 15 had contined
the hope for this one great prophet. The Lord your God

will raise up for you a prophet like mé from among you."

In citing this passage Phlilo emphasizes the eschatological
character of the prophet (De Spec. lLeg. I, 65). Acts

3, 22 and T, 37 apply this to Jesus., The pseudo-Clementine
Preaching of Peter also cites this (Recog. I, 43) where
Peter says that the Jews often spoke with the disciples

to determine whether or not Jesus was the predicted prophet.
3ince Moses had made the Deuteronomic prophecy, Moses became
the object of the prophecy as Gressman points out (Der Messias,
@ottingen, 1929, p. 181ff.). On the other hand Elijah was
expected (Mal. 4, 5), identified with the messenger who is
sent to prepart the way for Jahwe. Jesus ben Sirach and

the rabtinical texts set for the same attitude (Eccl., 48, 10
and Strack-Billerbeck, IV, 2, 779-798), which shows that
although the rabblis 4id hold thls idea, they were not in
complete agreement on either the source of Elijah (Gad,
Benjamin, Leah) nor on the naturs of his work (although they
did agree that he would be a restorer (Widerherstellen)).
Enoch 90, 31 presents Enach as returning with Elijan,

Midragsh Deut. rabta’3, 10, l. Not. to.-be overlooked: is thé:
appearance of both Moses and :Elijah at the.Transfiguration,
or the two witnesses of Revelation 11, 3f. Matthew 16, 14
mentions the possibllity of Jeremalh as a returning prophet,
although this szems strange 1in the light of th: preceeding
evidence. J. Macdonald (The Theology of the Samaritans,
london: SCM Press, 1964) pi—362) shows that the Samaritans
looked for the coming Ta'eb, who would perform miracles,
restor law-and bring knovwledge to other nations. Like

Moses, he dies at the age of one hundred twenty y=ars.

For th: Samaritan woman, Jesus is a provhet. The Qumran
community expected a prophetic figure. IQ3 9, 10f. looks

for a prophst together with thelay and the priestly messlahs.
IQHab. shows that the Teacher of Righteousness, who will
return in the future, knows all of the secrets of his servants
the prophets (11, 9) and he 1s about to proclaim these

words (2, 8) which point to ths end (2, 10),

1°Supra, footnote 9
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11gtrack-Billerbeck I, 679 offers evidence that the
some'rabbis looked for the miraculous returm of any prophet
with thes same tody he had at the moment of his death.

- 127he Synoptic variation of Luke and Mark here expands
the information which Matthew has given. Those who call
him Elijah (Mk. 6, 1%) imply the eschatological prophet
Mc. 6, 15b means a prophet just like any other prophet.

The reeding.of the Western text offers a different reading
here which corresponds to the Lukan parallel (9,8). This
removes the comparison of the Nestle text and identifies
Jesus with one of thc anclient prophets. Therefore the
third opinion ocrresponds to the first two. In the first
case . Jesus is considered to be the returning Baptist,
eschatological in nature; in the second case Jesus is considered :
to be the returning Ell jah, eschatologlical also; in the third |
case the name of the resturning propshet is withhsld, but the
implication 18 clearly eschatological. Mark 8, 28 subatantiates
tais conclusion

13The same situation is found upon an examination of
Jahn's Gospel.

14As for the rsmalning New Testament writings, see
the first part of acts which contains Jewish Christian
tr ditions, saying.that Jesus 18 thé prophet foretold by
Moses in Duet. 18, 15 (Acts 3, 22 and 7, 37). In the
second part of Acts the concept of the prophet is applied
to Jesus does not occur at all,
For mor= i formation here, see V. Taylor, p. 15ff.;
T. W. Manosn, The Teaching of Jesus (Cambridge: The University
Press, 1951), p. 191ff. and 246ff,; 0. Cullmann, p. 30ff.

15The Isailanic expressions tell us somethine about the
- work of the ebed, htut we do not know much atout him aside
from the detalls praovided. Some passages appear to present
the ebed as the whole people of Israel (Isa. 49, 3) while
others single out an individual, it sesms, by using terms
such a8 "eyes," "hands," (Isa. ia, 1l; 49, 1. 2. 5; 52, 14).
Yet these references to the members of ths body and other
- characteristics could be pictures, reprssenting the whole
with a part. The identification of the collective and the
individual representatives is not uncommon in Semetic thinking.
The fourth Servant Song shows us th:=t suffering 1s a
ch=racteristic; the suffering has not be=zn taken upon his
shoulders, it has been placed there (Is. 53, 6).

The Qmran Teacher of Righteousness is a sufferer (IQHab)
which implies proghet suffering, but no death. O0Officlal
Judaism did not feel that the messlah had to suffer, as
evidenced by the Targum of Isalah 53, which shows that the
rabbls had great 4ifflculty in accepting the idea of a
Suffering Servant, ' The Targum twists Isaliah 53 to avold
the implication of any suffering. If there was an expectation
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of a suffering messiah, it was not in the main stream of
Jewish thought. The Qumran materlial deals with a Suffering
prophet rather than the Sufferxng 3ervant of Goad,.

3ee here, H. H. Rowley, "The Servant of the Lord in
the Light of Three Decades of Criticism," The Servant of
the Lord and Other Essays on the 0ld Testament, 195%, p. g v 4
The full scope is properly Gealt with in J. Jeremias, %The
Servant of God," under J/RI$ in TWNT, V, 636ff. H. W, Robinson
Corporate Personalit in Acnient Israel (Philadelphia: Frtress
Press, 1964) is also good,

16R, Bultmenn, Theology of the New Testament (New. .
York:; Charles Scribner's 3ons; Vol. 1, 1951, Vol. II, 1955)
Originally Theologie des Neuan Testaments (Tubingen- J. C. B.
Mour, 1953), I, 29

17Phe possibility of a subtle interpolater is not to
be overlooked. The remainder of the paragraph should help
in gaining an understanidng.

18we may not over:look the fact that allfour accounts
of the Lord's Supper, thouﬁh differing on the method of
handing down the "for you," stili contain this message.

191f this is correct, them bpatism into Chrlst makes
one a suffering servant in an eschatologlcal sense. This
returns us to a greater understanding of the implication
of the collective ‘Suffering Servant as Isaiah pietures him,

20J0hn 1, 29ff. 13 the report of Jesus' baptism through
the eyes of the Baptist. John reports the words from
heaven, "Behold the Lamb of God who takes away the sins
of ths world," which John evidently took as a heavenly
summons to Jesus to take up the burden of the ebed Jahwe
(IJn. 1, 29, 36). The baptism and vicerious suffering are
tlied together. The Johannine =2ccount of the heavenly words
is closer to Isaiah 42, 1 than the Synoptic account of these
words. In his Eph, 18 2 Ignatius shows that this symbolism
was utllized by the early church° “Jbaus wes born and baptized

21Mark has hb alusions to the ebed.or to the servant
hymms.. Throughout the Synoptics’'there are only'a few
taferénces, aside from Matthew, which connect Jesus with
the ebed.

21apargllel. to this in John is the question of Pilate
about the kingshi.: of Jesus (18, 36). If Jesus is making
the claim here that his priesthood 1is not of this world, Johns
correspondling story relates to this.

In leter Christian literature, Hebrews strives to show
not that Jesus is the messiah, long awalted, but 1t strives
to demonstrate that Jssus is thz high priest. Chapter 7,

1
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the center of the argument, uses G@Gen. 14 and Psalm 110

heavily. The author's argument is that there was no perfection
unger the o0ld order. J3ince Abranham paid tithes " ".tec .
Melchisedek, lLevi, still in Abraham's loins, in a sense

plad tithes also. The blessor 1s superior to the blessed

and since Melchisedek blessed Abraham, Melchisedek is

superior to Abraham and Levi. Here Jesus Christ is siad

to fulfill the 016 Testament. The former commandment is

weak and useless (7, 18) and a better hope is introduced.

The 01ld Testament 1dea of the pirest as one bringin gthe
sacrifice to tha altar is referred to in Heb. 9, 28, "to bear
the sins of many." The early church would have tended to
connect the sacrifice of Jesus with the sacrifices of the
high priest. OCf. here Isaiah 53, 12, Hebrews 10, 12 shos
that the sacrifice is final. Further investige tions on
this matter is urged in 0.Cullmann, p. 83ff,

221n order to properly understand the 3on of Man expression
as it is used in Matthew, we must regaln the correct under-
standing of that term as 1t was used in the days of Jesus.
Jesus b2sed his use of the expre¢ssion on ths usage of the
literature of the 01d Testament andof the Intertestamental
era. IV Ezra 13, 25f speaks of the Son of Man as a
deliverer. 14, 9 mentions ths' Ezra will be taken up
and put with the "Son." I Enoch 62, 7 says that the Son of
Men has been hidden from the beglnning, but he will be
revealed to the elect. There is no ra=ference in the Talmud
or the Migrash to Imply a preexistence here. .

Daniel and I Enoch, espeically ths Similitudes,
ere important for a consideration of tie 3on of Man idea.
Daniel's vision of 7, 15 £f. is outstanding here for it
draws attention on man as a lowly creature, above the animals
but beneath God as do several other 0ld Testament passages
(Num. 23, 19; Ezek. 2, 3; Job., 16, 12; 25, 6; Ps., 8, 4f.).
If Danjelis dated at 165 B. C. these prophecies Speak of .
the fate of Israel. Daniel contrasts the Son of #Man with
the animals, but beneath God, suprorting Israel's superiority
over the nations. We can not be sure th2t the Son of Man
is an indivlidual here, for the Jewlsh idea of collectlve
represéntation 1s a possitlility to = consldered.

The Similitudes of Enoch and IV Ezra picture an 1nd1v1dual
Son of Man. In the Similitudes there are several names
used in corjunction with Son of Man; "righteous one (I Enoch
38, 3-6; 47, 1. 2. 4; 48, 1. T. 9; 50, 2; 57, 3; 58, 3. 5)
the “elect one" (I Enoch 40, 5; 48, 1. 2; 58, 1-3) and the
"anointed one" (52, 4).

As a side note, in Enoch the Son of iian 1s one whose
name is named before the other .creatures (En. 48, 2. 6),.
He is expected to come at'&n»proper time, The picture is
supernatural, heavenly. The second 3Son of Man was to be
what the first son of Man could not te by firtue of his
sin. In the BSon &f.Man we dee mény characteribtis 6f. -
the New Testament Son of Man--his coming from eternity,
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birth before all else, status as Son of God, ascernsion to
tha heavenly throne. Cf. here Aage Eentzen, King and Messiah
(London: 1955) 394d.
Since these terms are sometimes used in the plural,
it is possible that the slingular term 1s the expression
for all of the members of ths plural. See here Enoch 40,
5; 47, 1. 1; 48, 1. 2; 52, 4). Ther= is a strong possibility
that these tsrms connote a colleestive idea, as in Ps. 89,
38, 91; 84, 9; 28, 8; Hab.3., 13.
Interpreting these terms in a collectlve sense permits
us to interpred the Son of Men in ths same sense. The

Similitudes of Enoch conclude with a ch:pter on the trastation

of Enoch (20) and a chapter on his becoming the Son of Man
(T1)e At the same time ZEnocrh 48, 6 portrays the Son of Man
a8 preexistent, A historical person can not become pre-
existent, especlally the individual Son of Man, but 1f the
Son of Man in Enoch is a collectlve figure representing
the kingdom of saints of tie Most High, as 1n Daniel, then
it is possible to take Enoch TOf. as the story of Enoch's
entry into the kingdom as its first member,
~ On theotherhand, if the 3on of san in iEnoch stands
for a personla messiah, and if this 1s the sense that the
term bore in the apocalyptic teaching of the days of Jesus,
we are not bound to say that Jesus used it only in this
snese or thathe understood it only in this snese (Mt. 13,
43 a8 in Dan 12, 3; Mt. 24, 10 as in Dan, 1, 41; Mt 24, 15
and Dan. 12, 11; Mt. 24, 21 and Dan. 12, 1; Mt. 24, 30
and Dan. T, 13ff Mt . 26 64 and Dan. 7, 13ff)
Daniel then presents the Son of Man as being one above
the animals and beneath God, whersas Enoch pictures the
3on of Man asone coming from on high with great power.
In Judaism the term barnasha wns used synonymously with
0105 ﬂgg Uﬂw. The bar is the common Aramalc equivalent
of "gon" and hashe mesns "man." The expression "sor of"
was used to show, in a figurative sense, the classification
to which one belonged. Accordingly barrcasha refers to one
who belongs to the human category. It _can mean Mbnachenkind,
man. The translation into the Greek ek 74V g aa;ug,p
1s almost too literal. Barnasha could be translat
better as & VOpwhes
Cf. here (Gressmann, Der Messias; 0 Cullmann, p. 137ff.

25W. F. Moulton and A. S. Geden, A Concordance to the
Graek Testament (Edinburgh: T.& T. Clark, 1963 (First
Edition: 1897)).

245

upra, footnote 22

250ther references are T. V. Manson, The Teachling of
Jesus (Cambridge; University Press, 1951 (First Editions
1931 )p. 211ff. V. Taylor, Jesus and His Sacrifice (1948)
p. 24Pf. Manson's argument 1s the better documented.
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261nterest1ng here 1s the remark by Montefiore and
Loewe (A Rabbinlc Anthology, New York, 1960, p. c.) that
the individual was merged into hls unit, for better or for
worse. Not to be overlooked is Bernard ¥W. Anderson's
comment along the same lines (Understanding the 0ld Testament,
Englewood Cliffs, 1957, p. 129,), that Aachan, although his
story pertains to the cherem, is applicable here.
Cf. here H. W. Robinson, Corporate Personality in Ancient
Israel (Philadelphia: Fortress Press, 196%),

27These, incidently, are the ozly eschatological
raferences prior to Peter's confession.

28Rejected on textual grounds, as does Nestle. Cf.
Luke 19, 10.

29mhe warkan paralles (3, 28) means mankind.
30supra, footnote 22,

31Mt. 17, 9; 17, 12, 22; 18, 11; 19, 28; 20, 18;
26, 22, 24, 25,

52Habakkuk takes up the problem, asking how God can
tolerate the oppression of the righteous by ths vwlcked
(1, 1-17); Habakkuk'is able to give no =nswer except that
the righteous will live by falthfulness to Jahwe (2, 4);
Deutero-Isalah goes one step further, acknowledging that
the sufferings of the righteous one, the sServant of vYahwe,
the ideal remnant, ars part of God's plan (Isa.43).

33Pa.ul continues this in his works. He does speak of
his own sufferings as belzg an overflow of ths sufferings
of Christ into his own 1life (II Cor. 1, 5; Col. 1, 24);
his highest ambition is to partake in the suffsrings of
Christ (Phil. 3, 10; Rom 8, 17), even calling thescars
from his own persecution the marks of Jesus (Gal. 4, 7).
This is Paul's respouse to his c¢3ll to discipleship, bearing
the cup and the baptism of the Master. Col. 1, 24 suggests
the eucharistic ;s Paul develops ths thought
in the latter half of ths vers. He albo.says that there 1s
the priviledge grantsd to us to suffer for Christ (Phil
1, 29). Christ loved ths church and gave himself for 1it.
There 1s a unity and sharing in the body (I Cor. 12, 26),
and if on2 membsr suffers, all members suffer. All thils
takes place under the head, (Eph. 4, 15). To share in the
sufferings of Christ.is to share in ths future glory
(Rom. 8, 17; II Cor. 4, 10f.; 13, 4). The church, then, is
a living organism, producing 1n 1ltself every day the sufferings
and the exaltations of its H=zz2d4. This is corporate person-
ality as we saw 1t in the Son of Man in Daniel. Even thogh
Paul does not use the term "Son of Man" we may rishtly abk
why 1t is missing since it played an important part in
the Synoptic picture, especlally in Matthew, Perhaps Paul
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was too much of a theologial to translate _
from barnasha, instead rendering it the more

correct .
In I Cor. 15, 45-49 and Eph. i, 13-18 Paul adds to
what we have above. I. Cor. sesms to say that the sscond
man, from heaven, is the Son of Man in Daniel 7, 13ff,
Adam 1s the former head of humanity; Jesus is the new, the
heavenly head. The reprsstination theology is nothing
new to us (I Cor. 15, 22). In the second passage the sense
differs. Jesus is ths founder of the "new man," the new
humanity, who has united Jew and Gentile into one body,
. which 1s the body of Christ.

If this underst~nding is corr:=ct, then we have, in
‘Pauline theology, a return to the Son of Man teaching
as we find it in Jesus, although vsry subtlely put in Paul.
However, the Son of Man is no longer anideal figure, but
reallized 1in Jesus, ths new head, in whom all are bound up.
The cup and the baptism of Jesus have passed on to those
menwho are bourdd up with him.

3-z*li‘ur-’c.l'le:r- reading may bg done in Cullmann, p. 137;
H. Gressmann, Der Messlas (Gottingen,; 1929); T. W. Manson
The Teachings of Jesus (Cembridge, 1951), p. 2113 H.
Lietzmann, Der Mensachensohn. (Freiburg, 1896). R. Bultmann,
I, 26ff.; 42ff., T9f.

35In Hellenisin the term Lord wes.used not only in a
religious sens:z, out also in the sense of mastsr or owner.,
It wes also used as a polite form of addréss (Mt. 25,11).
Christianity outlisde of Palestline would run across frequent
usage of the word as I Cor. 8, 5f. shows, "There are many
gods and manh lords..." The LXX uses kurios for Adonai
not only in the secular sense, ‘But also in the absolute
sense a8 the name of God.

36Theexpression Rurios Ieesous occurs only in the post
E2ster state of exultation. It does not occur in Matthew.
Acts 2, B shows that the early Christians had grasped this
point, for "God has made him both Lord and Christ.™

371t seems Gorrect to say that as the early church
used the term "Lord" in reference to Jesus, the term was
viewed from the 014 Testament, implyling one who, though-
closely related to the Father of ths 0ld Testament, stressed
the divinity of Jesus without expressly speaking of the deity.

383u ra, footnote 35

391f our understanding of Son of Man is correct,
1t here means mankind. Thls then means thet mankind has
liberty in regard to the Sabbath,

40¢r, 1LxX Ps. ‘67, 19. 20; Geu 47, 25; Judges 3, 9. 15
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Isalah 45, 15, 21,
41Su ra, footnote 37

42A.'pparently no definite information is available
regarding the use of the term in Judaism. The term had not
been apnlied to ths messiah before. If W. Bousset is correct
Kyrios Christos (1965), p. 56 that the name was borrowed
from Gre-k religlon, we see no signs of the exalted status
of the kurios in Matthew. I Judaism, if the expression
"Lord" waa used in refersnce to God, it was given a modifier
such as "of heaven and earth." Q does not speak of Jesus .
as "lord;" in Mark the only occurrence is in 11, 3. ILuke
alone frequently uses +the term absolutely. The vocative
1s an Aramaic address used by a disciple or a pupil to his
‘rabbl. Of. Matthew passim for thls, espescially the early
~ehapterg. R. Bultmann I, 51ff; 121ff.; Taylor, p. 38ff.

43mhere 1s for Christianity one God in-ecohtrast to
the many "gods" of other religions. Paul often used the
term "Lord Jesus Christ" in connsction with God the Father
(I.Thess. i, 1; II Cor. 13, 14), He also used the more
simple formula, " %the Lord Jesus" (I Thess. 3, 13). That
Paul was aware of formule "JLord Jesus" 1s evident from
I Cor. 12, 3., Philippians 2, 5-11 oonsiders this name
above every other name. ™

I Cor, 16, 22, as an early document of Christianity,
shows that the term "Lord" belongs to early Christianity.
The Acts of the Apostles verlflies this in 1ts usages. Taklng
Phil. 2, 5-11 as "an early Thymn; the usage was auite early,
for the test speaks of the " "Lord Jesus Christ."' Cf. the
above bibliography (footnote 42) for more information.

. 44phis term is not found in Hark's Gospel either. ILuke
uses the word twice, (i, 47; 2, 11) as. does the Acts of

the Apostles (5, 31; 13, 25). Regarding the term "salvation"
(sooteeria) approximnately the same pattern holis true, but
wlth more uses in those books which use the term Sooteer
more, Niether by himself nor by others was Jesus called
sooteer diring his lifetime; when the title was applied

to Jesus, it pointed to the total work of Jesus viewed from
the resurrection. Cf.I Tim. 1l,1; Titus 1,1l; 2, 10; 3, 4%

In L ke's Magnificat God is spoken of as teing the Savior
(1, 47); in Luke 2, 11 Jesus 13 called Mthe.Savior who

is called Christ the Lord. Jude mentlions this in the same
way ° )

45In_fra, p;105“
4627, 42; 27, 49.

477The sense of the word in the New Testament is usually
connected with the Resurrsction (II Tim. 1, 10) or of the
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futurs glory (Titus 2, 13ff.). Usually the refer=nces are
to the completed work, not to Jesus' earthly work. The
designation of Jesus as "savior" implies the saving work
completed. This 1s not an echo of the ebed Jahwe terminology,
for hers Jesus 1s the sole doer of the action.

More informaetion on this area 1s avallable from Bultmann,
i, Zggéfand II, 183. V. Taylor, p. 109ff.; O. Cullmann,
Pe . |

48The development in the later church can be traced
by examining the authors cited Supra, footnote 47.

497he 01d Testament context of the "Son of God"
indicates three uses, The whole people of Israsel is called
"Son of GodM" (=x. 4, 22-23; Deut. 1, 31; Jer., 3, 19; Hosea
11, 1). Kings bear this title (II 3am. 7, 14; Ps. 89, 26-7).
Persons commissioned by Go¢ such as angela also bear this
title (Daniel. 3, 25; Job 1, 26; 2, 1). ©Note that ths same
designation is used for the whole people and for 1its '
representatives; this suggests the findings noted under
the section of the ebed Jahwe, Supra, p. 49aff, one of
the most important texts dealigh with the people as the 3on
of God is Exodus 4, 22ff in which Moses is commanded
to say to Pahroah, "Israel is ay first born son..."

As far as other literature is concerned, tno known
literature calls the messiah "Son of God." The expression
ir Ethiopic Enoch 105, 2 1s probably a later interpoletion.
W. Bousset in Kyrios Christos p. 53 denies that "Son of @God"
wes a Jewish designation for th= mesziah. 1II Esdras 7, 28;
13, 32; 14, 9 points in the direction of tha servant. There
seems to be the flavor of election in all of these passages,
coupled with oteldence to a task, |

50Bultmann, I, 50ff. and 128ff.

51supra, p. 48 |
52Mark offers a diférent ending to thils st#oy.

53mhe reserve with which Jzsus speaks of hls sorship

disappears in John's Gospel, for the tone is completely
different (3, 17; 3, 18; 5, 25; 11, 4; 19, T7; 20, 31).

54Bultmann, I, 121ff.

550n .the basis of Romans 1, 3, where Paul ¢onnects
Son of God to the messiah.

56mt . 12, 46f. records how Jesus' mother and brothers
were sutside, and then told fo thelr presence, Jesus replied,
"Who are my mother and my brothers?" The following state=~
ment ties kinship with Jesus to obedience to the will of
the Father., Jesus here assumes a different kinshlp than
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phvalcal. Kinshlp with Jesus is not reckoned by blood
ties, for the Father can raise up children from stones,
but it 1s reckoned by the relationship of the Servant to
the Father.

5Tpsalm 2
. 58@. .Kkittel, TWNT, II, 738 and W. F. A.ndt and F.

W. Gingrich , A Greek-inglish lexicon of the New Testament,
{Chicago; University of Chicago Press, 1952), p. 6, 609.

59The demons in the Synoptics use the term "Son of God"
in reference to Jesus: onlv onone occasion does another
term arise, namely "“holy one ofGod" in Mx. 1, 24,

60rhe early Christian faith is not hidden. The eupuch
confesses (Acts 8, 37) that he believes that Jesus is the
3on of God. I Jn. 4, 15 uses thes same formula in what may
btorder on early Christlian dogma., In the Gospel of John
the opponents of Jesus use the formula (10, 36). Hebrews
4, 14, -Romans 1, 3f. use the expression. Paul demonstrates
that the sonship of Jesus has made us sons (Rom 8, 14ff.).
I Cor. 1, 9 says that we are czlled into fellowship with
- the 3on of God. I Cor. 15, 28 speaks of the Father and
the Son as being united in the sense that ths son is obedient.
‘The -deslignatlién: kurios 1is not mentioned In ths Pastoral
Eplstels or in PJames or I Peter. It seoms clear that
the larger part of the church soon lo t contact with the
implications of sonshlp. :

61T7hat the term "Son of David" is connected with some
great events in the future is certalnly the point of passages
such as J-remiah 23, 5; 33, 15; Zech. 12, 10, David was
.the Urkonig. in Israel, the one in whom the people felt
the nation had reached political, military, and economic
gecurity and peace. Those were the days of Joy for the
antion., It is natural that there would be an expectation
of a return to this sort of peace and security. Seme of
t-is is found in Psalm ofS3olomon 17, 23ff, which contalns
a vivid mes:lanic portrayal of the son of David. He was
arise to establish a pure and upright kingdom. This shows
us thaet an intersst in the "Son ofDavid" was alive during
the time that thls statement was written.

629  27; 15, 22; 26, 30. 31.

63Parallel to this in John 1s the questlon of Pilate
~ about the kingship of Jesus (18, 36). If Jesus was making
a claim here , then Join relates to this,

647he answer in Mk (14, 62) and in Luke (22, 70) seen
to be affirmative, but in dealing with the Matthean recording,
there is a different twist evident.
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651.uke 23, 4 records Pulate as exonerating Jesus.

. 66r, Bultmenn is more complete here. I, 26 and 42ff.
Not to be overlooked is Cullmann, p. 1l11ff., which gives
bacdground as well as the usage in the later church; Manson
. ps 201 1is also good. McNelle's The Gsopel According

- To St. Matthew (Londoni Mﬁcmillan,'1931§ 1s weah here

on all three:passages.

6Tsupra, footnote 63.
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CHAPTER IV

12n interesting theological pursuit which *s beyond

~ the scope of this paper would be to examine the zising

of the bodies from the graves and the earthquake, péculiar

- to Matthew, in bts’ relabion‘to the importance of. the-descent
‘into*hells™ ¥ - - v . |

2Supra, chapter II, footnote 45

J5u ra, c¢hapter II, fog@onte 45

41, 22; 2, 5; 2, 15; 2, iTf.

STest. Lev. 18, 1; Test. Reub. 6, 8; Test. Levi 8, 14.
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