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CHAPTER I
INTRODUCTION
The history and scope of the problem

The Missouri Synod of the Lutheran Church in America (LCMS) has
had a long history of.opposition against the lodge. This opposition
still exists today in the constitution of the synod and by select
individuals within the synod who urge those in authority1 to "hold
the line".2 The history of opoosition to the lodge has been called
the "iodge'problem" or the "lodge question'. Though the ouestion should
still be raised, it is also true that some of the lodges have changed
their rituals and teachings so that it is no longer accurate to speak
in a general way about the errors of the lodge. It is more accurate’
to speak of particular lodges. In this research paper I for the most
part will employ the term "lodge" to refer %o the Ancient and Accépted
Scottish Rite of Freemasonry, Southern Jurisdiction, USA,3 the
Ancient and Accepted Scottish Rite of Freemasonry, Northern Jurisdiction.u
and the Royal Arch, General Grand Chgpter.s However, what is said about
these orders will aoply in general principle to many other lodges and |
fraternal and secref societies. Also, it is to be noted that in the
use of guotations, the Fathsrs of the LCMS have in years past used the
term lodge much more generally. Therefore the reader will sometimes
have to make the connection between the general use of the term "lodge™"
and specific references to the_Freemasons. Also it is to be noted
that the problem of the Freemasons is perhaps the worst of all lodges

because of their wider memberships and because of the greatef volume

of their writings and spokesmen.
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I would be well to focus upon the history of the ICIS's
contention against the lodpe simply to put thines into a historiesl
perspzotive, OC.F.W. Walther first mentioned the problem in the emtext
of a nastoral sssay entitled, "iltar Fellowshin with those of Another
Faith", delivered =s the assay Lo the essay to the Testern District
Convantion in 1870. He wrots:

Wa rapeat the statement that with raference to their
admission to the Lord's Table we make 2 distinctlion
between those who persistently and z2gainst better
conviction remsin in the=e bulwarks of the devil,

or who are affiliated with lodges that pursus some
r=ligious tendenecy, or participata in individual
rolirious lodre ceremonies =ven if these are lass
assantial sni trose (parsons) of whom nzither one
nor the othar nf these asseriions wers made. To the
former w2 deny communion a3 w2 deny it to others who
are unrapentant or have a false ralirion. To the
latter we cammot deny altar fellowshirn since they
sre weak and their error is ane of life.

It is apparent thst Walther is makine 2 distinction bestwean psorle

who arz in the lodge without r=aalizins that the teachinegs of the lodge

are anti-Christian and those who actuslly prefer the lodge to the
Church. Walther's dream of Lutheran union in Americs put the Missouri
Synod into discussions with other Intharans. This led to a2 highly
critical evalnstion of other Luthersn synods. The Rev. Frof. F.A.
Sehmidt in 1871 contrast=d the Canaral Synod with the viewroint of
the Synodical Conferenc2. dJohn E. Tietien, formsr'phblic ralations:dirsctor
of 'tH3 Tuthérdn Council of:the USA;' swimbrized: the toncludions of Schmidt
‘hen %@ ‘says in his Which Wav %o Iutheran Jaity?:
Cleimine that the General synods “id not draw the correct .
conclusions in vractica from the doctrines they sceepted,
the esssy charpes that the symods Jdid not really sccept the
doctrines they elaimed to esrousz. As =xamolas, the =ssay
citas the Genesral Couneil's position on ouloit and altsr

f2lloushin and on chilizsm 2nd lodge membarship.f

By 1873 Dr. 5ihler formulatsi the "Sikler Thases"? in which he dafines
what is nscessary for fellowship with other Lutherans.
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He makes gomnlste agre=ment in doctrine and practice th2 basis for

Tutheran union. It would sesm that with such 3 demsnding definition,

mareer would bz the logicsl conclusion to be aimed for rathsr than

fellowszhip.

the LCHS over against the lodpe:

the Synod declares that it iz Seriptural, 2nd has bzen “l
and is the practice of our Synod, not to sdminister

Eoly Communion to members of lodgzs. Resolved, that

in c3ses of eamuistry--i.e., in csses of which ovreszent
unusu2l features, rendzring their elz=sifiestinn
diffienlt--tha oconseclenticus pastor will not satisfy
himself sithsr by ouotine a2 symodical resolution or
tradition or by 23suming 2n attitude which mzt e2nuse
offanse among those not ac-usinted with the ease,.

Thus 3 eclesyr and somevhat svanrelieal ststement was made. Ag time

went on writers b2came more vehemently ocrosed. [For example, the

following ~uotation by Dr. J.A.0. Preus is typical of many writines.

With the fzilure of 2 synod to "econtinue" in God's
Word snd with its failure to practice symodicazl discioline
all kinds of loos2ness arise. One of the most insidisus
and difficult symptoms of this looseness is lodgery. The
ELD ig £illed with lodpe members of svery kind and
description. By God's grzecs thars still 2re 3 faw pastors
in the group who try to tsks = confzssional stand, but
the ersst majority are diseiplinsd =sithar to keep lodee
m2mbars Trom joining their congrsgatiosns or to do much
to rat members from giving up their lodge m=nbership.

It is gafe to saythet thera is hsrdly a singls large
eity church 2nd very few small town churches in the ELG, |
which do not hove at 1223t 3 svrinkline of lodee mermbers.?

In the light of such ceustic statements as thzt made above it is

hard to se= how any steps could be made towirds Luthersn unity in

Ameries. 4s a2 matter of fact, such thinkins no doubt chades the

vr2judices that many in the synod havs srsinst other Lutherans. The

Luthersn Couneil of ths USA esrtainly has not raceived the sporobation

of many of s:mod's clersy and 1laity, as well as f2llowshio with the

ALC.

So finslly in 1929 the first clear stztemsnt came out of

It would seem thz2t an ohisctive zprraisal of the hindrances towsrds
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fuller fallowship with the ALC and ewven the LCA centers around the
"odgs auestion". If that could be snswered, very little else wonld
stand in the way of Lutheran unity. That such unity shonld be the gosl
of Intheran Christians is elear. On the basis of E-h, L:lLi€ it -
is clear that all Christians are togather one body and shars one Iord.
"Thair membership in the one church of Christ obligates them to %
overcoms the bsrriers that still divide them, so that they can manifest
their God-riven unity.“lz This unity shonld be visible to the world
co that it sees the witness of a unified Church. The Church is not
2 Flatonic socizty in which nnity only axists in spirit; it must exist
in ths hera and now.13 Zvery =ffort, then, shoild be made towards
Lutheran unlon. If the first step towards union is fellowship, then
steps should be taken to establlish followship and to and the contesting
betwaen church bodiss snd the inefficiency and duplicztion of effort

which weakens the witness of a miseionmary Church.
The Furpose and lMethod

Jdohn W. Con=tsbls, the chairmsn of the Commission on Fratsrnsl
Orranizations of the LONS,: states what he thinks the main ouestion is
in relation to the lodge vroblem: MNThe susstion of how one desls with L/
the lodre problem evancalically has been the erucisl issue during most
of the Synod'g history.ilu Hany clerzy are crowing to realize that
the present synodical noliey in desline with the lodze problem is
laealistie and not evanzaliezl. The ALC accuses the LCHS of not heing
evancelieal in that it often irnorss the Gosrel and allows the Christian

4
baliaver to nrocesd to dany the Faith.l15
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411 three Intheran synods in Ameriea recognize the =rrors in the
lodze and the contradiction to tha Christiasn Faith. A1l have statements
apainst the lodge, yet tha three have differant practicse in relstion
to handline th2 problem. To this end Rav. Fhilip Lochhaas, the exscutive
secretary of tha Commission on Frateammal Organizations, hzs pranarad
twelve theses for discussion in which he prasants the major concerns of
Christisns on the toric of how onz deals with the lodez nroblem

evancalically. Thay aras tdeseribsd in The Lutheran Witnes=z ss follows:

The following theses for study snd discussion sre of Merad

as 2 step toward producing 2 unifisd svangeliceszl position

and prantice in regard to the "lodge policies” of the °

IutheraEschurch--ﬁiqsnuri Synod and the American Lutharan

Church.
3ince they srz2 offered for discussion, it would he well io discuss
each ons of them =zeparately in this paper, esvecislly in r2lation to
the nuestion of how one dezls with the lodre problem avangalieslly.
A paver of this type does not s=ek to offer a conclusive soclution to
the problem, but rather, it iz an attempt towards hacking up esch of

tre theses with aprropriste research.



CHAPTER Il

TH2SIS I: THE RELIGIOUS TENETS AND PRONOUNCEMENTS OF THE TYPICAL LODGEL
CONSTITUTE BOTH A CONTRADICTION AND DENIAL OF THS GOSPEL OF JESUS CHRIST.

The Religious Nature of the lodge

A vast literature exists which tells what the teachings of the
lodges are-and especially what each of the degrees stand for. The

redder may refer to Morals ard Dogma2 for the Masoniec literature apropos

to each degree, or Strange AltarsBJfbr:explanations of the lodge from
literature within synodical circles. 4n understanding of what a lodge
is can be implied by lochhaas' definition:
...its being "a society with restricted membership, secret
and oath-bound, organized for fraternal fellowship.! With
very rare exceptions, the "lodges" urdergird their fellow-
ship with religious tenets and pronouncements and
reoresent an identifiable, distinetive religious nhilosophy.
Their practices involve chaplains, rituals, directives for
religious ceremonies, and designated prayers. It is not
uncommon for these organizations to claim that spiritusl

rewards, and even heaven, are guaraRteed to those who
follow the principles of the ordér.

It is clear, then why many Christians have accused the lodge of
being a religion. That is why many of its members,can treat the lodge
as their substitute for religion and vursue the: lodge activities with
religlious zeal. Masons often argue against this ac;usation. saying
that the lodge is not a religion, but that it is only religious in
character. Their spokesmen often present very weak arguments to the
Church telling why they think that Masonry is not a religion. For
examole, Cerza argues in his Apti-Masonry, a book written to exvose
anti-Masonic influences and sponsored by the Missouri lodge of Research:

The strongeét evidence that Freemasonry is not a
religion, as that term is ordinsrily used by the average

person, is that clergymen of various denominations hzave
been members of the Craft, have associated togethsr as
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Mazons, have taken part in MHzsonle cersmonles, and have found

no eonflict in their loyalties, Furthermore, most

Treemssons are members of 3 church of their own choles.

Suraly, one Wonld ndt bz an adherent of two ralicions.

If Masonry were 2 religion these clergyren and thess

church members won'd not be interestad in the Craft,

and espzelslly mot zsctive and devoted menbers. Some

of our most pooular and influsntial elsrgymen have

baen zetive Mzsons.

It would seem that the point of ths sbove two mmotations is not
whether the lodge is or is not 3 religion, but rather, that the loige
doss project certain ralicious tenets zrd pronouncaments. These tenets
amd vronouncements reflact a ecertain modarn day Cnosticism or Deism
which, in their universalistic tend=zneiss, contradiet the exelusive
nature of Christ. The rolisions outlook of Masonry stronegly echoes
the D2ism of the Bightsenth Century in stressing the lizht of nature
as 3 moral cuide in beginning, and ending with man's upward ascir:tions
to God and with man's justifying himself in the 'gizht of God with his
own good works. As Ernst Kindsr, professor of systematic theolory at
the University of Minster, Germany, points out, the lodre failad to
understand the Reformation prineinle of the Gnspel and in its feilure,
it tried to build its principles upon the liberatsd man. In other
words, the main orincirle of +he Reformstion is not 2

suhizetivistic or 2 noncommittal form of Christlanity,

23 neozle herz nond thare stlll fre-usntlr take it %o

be. We still find the old notion from the Enlizhtenment

and ids2lism lurking in the minde of many, both Cztholie

and Protastant, th=t ths real mesning s-d sienifiesnce of

the Heformstion i= thzt it emancinated the human snirit

from all commitments ard suthorities, and placed it entirely

on its own rasouypcss, and libartiszed it to 2n avtonomouns

"eaming of 'age".6
Svancslica] oractice must come to terms with a false understainiing
of evaneelieslism that ssys thaot the freedom for a man to belisve what

he wants, as long 25 he leads an ethical 1ifa, counts befora the eyes

of Sod. The lodce is not the only oreanization whichk mainteins such
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2 viewroint. The msjority of reople who have no definite commitment
to Christisnity hold similar views. The lodes is marely an embodiment
of such a popular school of thourht.

The tenets and pronouncements of thz lodee reflect a modern-day
expression of Gmosticism. Az2in, the question is not whethar or not
the lodee is a raligion, but th2t it teaches certain religious tenets.
Gnosticism is 2 form of 3 religion wWhich contradicts the Gospel.

Headlam's article in The Dictionary of the Pible defines it as 3

avneratistic tendency combing in an artificial manner

with some more or less misunderstood Christisn doctrines,

alemsnts from Clzssieal, Orientsl, snd Jewish sources,

or aven from common magic.
ind is5 3

tendency towards 2 Doeetic Christolopy, i.c., that which

looked upon the azrthly lifa of Christ, or at any rate,

th2 sufferines as unreal;...{and) 3 tandency to

raprasent gnosis (knowledge) s= sarsthine sunerior to

mere faith, an! tke sreecisl possession of the more

enlizhtaned.”
Freemasonry lies wide open to the charge of baing 3 rovival of the
0ld Gnostic heresies in that it teaches sn allegorical identification
of Hiram Abiff with Christ. When the initisted symbolieszlly goes
through the initiation rite and asoumss the role of Hiram ABiff,
thers is not = hint that Christ will helr the initiste find licht,
but, instesd, the eandidate wmust himself undergo the suest for light.

The ra=ligious %2nets and pronnuncements of tha trpical lodge
constitute not only 2 contradiction but a denial of the Gospel of
Jesus Christ. Iasonic etiaustte is violated if the docmas or name
of Christ is brought into the lodge. The lodge te=ches that 2ll men
may baliasve what they wish. Should someone bring Christian teazchings

into the lodpre, then it may offend somenna =21se who holds othar

teachines. Therefore, mo parochial heliefs may be mentioned, It is
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af this point that the lodge demands of the members that they deny
Christ. Luke 22:54-62 shows how Peter denied Christ when he said in
verse 57, "Woman, I do not know him." The Englishman, -Walton Hannah,
in his Christian by Degrees, reoroduces the exegesis of Trevilian on
this text, who says, "Peter disowned Christ through fear; the Christian

Freemason disowns Him through complaisance...."t
Four Specific Objections to the Lodge

Lochhaas clarifies the issue by showing four basic ways in which
the lodge contradicts and Aenies the Gospe1.9 First, Freemasonry
claims to offer moral and sziritual enlichtenment that is not available |
in the Holy Scriptures. The initiate is one who is expected to
approach the lodge as a speaker who

stands without our vortals, on the threshold of this

new Masonic life, in darkness, helplessness, and ignorance.

Having been wandering amid the errors snd covered only

with the pollutions of the outer and profane world, he

comes ingquiringly to our doors, seeking the new birth,

and asking the withdrawal of the vell which conceals

Divine Truth from his unitiated sight.1
The Christian has the conviction that he imdeed at one time stood in
"darkness, helplessness, and ignorance". But he has the conviction,
too, that all of this moral depravity may be erased by the GoSpei.of
Jesus Christ. In Rom. 1:16-17 Paul exélaims, "For I am not ashamed
of the gospel: it is the vower of God for salvation to every one
who has faith, to the Jew first and also to the Greek. For in it
the righteousness of God is revealed.” The Christian has béen
reborn by God and does not need to seek any further enlightenment, nor
is there any other enlightenment available to him.

Secondly, Freemasonry teaches that all religions in reality worship

the same God, but under different names. Such 2 universszlism stems from

2 desire that God, beine a gracious God, Would:not cast believers -~
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of other religions who do not hold Christian teachings into Hell.
However, such 3 belief should not be permitted to undermine the Christian
Faith. It seems that the truth of God and His existence is at work
in other religions. The total dedication &6f the Hindu, the gentleness
of the Budhist, the self-surrender of the Muslim, the care of the
humanist for the things of this world, the Marxist's eagerness for
justice and concern for social develooment are of this type. It
probably is true that all religions in reality worship the same God.
For God reveals Himself to man by natural revelation and the naturdl
man sutomaiically turns to a God to worship.11 The Christian, however,
worships God in a unique way. .He knows who God is, as revealed through
the Scriptures. "I am the lord, that is my name; my glory I give to
no other, nor my praise to graven images."12

Third, Freemasonry teaches that all men have equal access_to God,
their attitude to Jésus Christ being unimvortant. To illustrate,
Cerza denies the exclusiveness of Christ when he says,

To take the narrow interpretation of some churches would -

mean that if one merely sccepts Christ zs the Saviour, he

will be saved. The moral character of the person is

not considered, as it is in Freemasonry. He might be

a murderer, kidnapper or thief. The only stipulation

is that he "accept Christ" and the discipline of the

church. Clearly this is not sound doctrine.l3
In contrast, Jesus Christ is important to the Christian. "And there
is salvation in no one else, for there is no other name under heaven
given among men by which we must be saved.“lu This salvation is for
311; aven for oven simers: "For I csme not to call the righteons,
but sinners,“15

Fourth, Freemasonry teaches that eternal life is the reward that

God rives for virtuous living. The second section of the Entered
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Aporentice degree reviews what has taken vlace, and closes with

another definition of the Apron:

The Lamb has, 'in all ages, been deeméd*an emblem of innocence.

He, therefore, who wears the Lambskin as the badge of a

Freemason, is constantly reminded of that purity of life

and conduct which is so essentizlly necessary to his

gaining admission into the Celestial Lodge above6 where

the Supreme ‘Architect of the Universe vresides.l

Thus, it is clear that the Freemasons hold that a man can earn his
way to heaven by another way than through the salvation of Christ. This
is antithetical to the plan of salvation offered by God in the Scriptures.
For the Seriptures say: "For by grace you have been saved though faith;
and this is not your own doing, it is the gift of God--not because of
works, lest any many should boast."!? Eternsl life is a gift that
God offers min. It is not something that man earns on his own.

The contradiction and denial of the Gospel that the Church has
said exists between the lodge and the Church is most certainly a
serious consideration. Christians.who see this contradiction have
correctly 2nalyzed the teaching of the lodge as well as the teachings
of the Church. The central issue of the Gospel is that man finds the

gift of eternal life only one way--the gift of God which He gives to

man on account of what Jesus Christ did for man.



CHAPTER III

THESIS II: SUBSCRIPTION TO THE RELIGIOUS REQUIREMENTS OF THE TYPICAL
LODGE INVOLVES THE INDIVIDUAL CHRISTIAN IN A CONTRADICTION AND DENIAL

OF TRE GOSFZL.

P Land Fr Evdngelical Practice:Understands .. ..o~
fhe Nzeds of the Man who Joins the ILodge

People join the lodge for many're;sons. Americans had a yearn £ -
for joining a few years ago more than they do mow. A sociologiecal |
need was fulfilled in lodge membershiv, especially as peovle flocked
to such fraternal organizations in the second decade of the 19th century;L
Lochhaas has drawn up a list of reasons veople join. He lists: business
advantages, social advantages, the search for identity, grodp protection,
service opportunities, anonymity, devotion to study, culture, exclusliveness,
pageantry, vower, and religiosity as reasons for joining.2 The Church;
has to recognize the needs of people and why they join. Thus subsecrip-
tion to lodge membership may not necessarily involve a contradiction
and a8 denial of the Gospel. For example, the lady who joins the lodge
because there are no "niggers" in her lodge and because she feels that
her cl?rgyman is "pushing" fhe issue~of black racism too hard may have,
indeed, jolined for the wrong reason.3 In this case, -the Church may be
at fault in "pushing" for rights of Blacks without explaining the
rationale behind such action, or failing to lead the lady into a dynamic
understanding of the Gospel in her life.

The parish pastor needs some specific guidelines to help guide
people into understanding whether or not an organization that they

are joining is in direct contradiction to the Gospel. Iochhaas drew up

such a2 list of nuestions with approoriate Seripture passages which
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a psrish pastor could use to help a person decide whether or not he
should join a particular lodge. This list is reproduced in the appendix
of this @aper. From it, he deduces one basic question: "Would membership
be clearly to the glory of Jesus Christ, to the promotion of Christian
witness, and to the maintenance of the distinctive character of the
Christian faith?"u A Christian cannot compartmentalize his life
and maintain any associations in which his Christian profession is
denied. '"Whatever you do, do all to the glory of God.“s

The Church also must recognize that there are different kinds of
lodge members. Acker lists six different degrees of activity in the
1od_,o:e.6 People may be active members of the lodge; inactive members;
members of "changing lodges"; they may reoudiate the teachings but
" hold on to the benefits; societies may have alternate plans for those
who object; they may belong to unobjectionable orders. These divisions
are important in understanding whether or not the individual becomes
involved in a contradiction to his faith. Only in the first case
would there be a direct contradiction and deﬁial of the Gospel. The
contradiction would occur only when the individu2zl by his laxity
renders tacit aporoval to the teachings of 2 given organization. Thus
it is imperative for the Church to instruct its members as to which
lodges are acceptable. It would not be evangelical to bind someone's
conscience by making him feel guilty that he has joined the ﬁoy Scouts,
for example, when no contradiction to his Faith occurs.

Evangelical Practice Does Not Dictéte to Individual
Christians as Long as the Gospel is not Denled
The cardinal principle of the Freemasons is that each person is given

the opvortunity to believe what he wants, that the lodge does not infringe
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uoon his individual beliefs. They even go so far as to say that a
good member should make a good lodge member, and the reverse.’! If the
individual is free to believe what he wants, then no contradiction of
the Gospel is involved. However, membershiv in the lodge does involve
a person in a contradiction and denial of the Gospel because the
distinctive character of Jesus Christ as the true God is blunted.
Paul makes this clear in Romans 16:17-18,

I appeal to you, brethren, to take note of those who create

dissensions and difficulties, in opposition to the doctrine

which you have been taught; avoid them. For such persons

do not serve our Lord Christ, but their own apvetities, and

by fair and flattering words they deceive the hearts of
the simple-minded. '

. Thesis I has shown how the lodge is in oprosition to the doctrine _

which Christizns have been taught. Evangellical practice does not'
set up 2 series of rules or guidelines telling Christians what to
:;elieve or to avoid. Legalism tells neople whether or not they are
involved in something contradicting their faith. Legalism is negative,
- ‘Evangellcalism is positive. As Carl A, éaertner, a member of the
Commission on Theology and Church Relstions of the LOMS, says,iit
"has to do with the Gospel of Jesus Christ as the center of Christian
theology and as the controlling factor in the life of the Christian
believer and in the life of the Christian Church."® If Christ is
denied, then the individual is'involved-in a denizl of the Gospel

by his lodge membership. Therefore, regardless of the reason for

Joining the lodge, or despite the lodge's permission to allow him

to believe however he wants, he UGospel is denied.

v/



CHAPTER IV

THESIS ITI: A IODGE POLICY (POSITION AND PRACTICE) CONSISTENT WITH
THEE GOSPEIL AND THE PURPOSES OF THE CHRISTIAN CHURCH MUST BE BAIED UPON
THE STATED TENETS AND REQUIRED PRACTICES OF THE LODGE AS THEY APPEAR
TN THE LIGHT OF HOLY SCRIPTURE.

People both within and outside of the Lutheran Churches in America
argue that the lodge vpolicies of Churches which take a definite stand
against the lodge are taking the matter too seriously. William J.
Whalen, & foman Catholic layman who wrote a full length tre'atist on
the subject of lodges for the Romsn Catholie Church, puts it well when
he says,

"But yoﬁ are taking the whole business of the oath too

seriously," sigh the Masonic défenders. And this is

the whole point: A Christian cammot study the New

Testament and come to any conclusion but that only a

serious reason will force him to swear an oath.

The Freemasons, particularly, take their oaths, teachings, and rituals
seriously. Their oaths and rituals strike the average person as being
a bit nonsensical. For example, here is their famous oath of fidelity
to the lodge which appears at the end of the Apprentice oath:

A1l this I most solemnly, sincer2ly promise and swear,

with a firm and steadfast resolntion to pverform the

same, without any mental reservation or secret evasion

of mind whatever, binding myself under no less penalty

than that of having my throat cut across, my tongue

torn out by its roots, and iy body buried in the rough

sands of the sea, at low-water mark, where the tide ebbs

and flows twice in twenty-four hours, should I ever know-

ingly violate this my Zntered Apprentice obligation.

So help me ng, and keep me steadfast in the due performance

of the same.

But to smile would only make the Mason furious. He does take his lodge
tenets seriously. That is why they do not allow anyone to take lodge

membership without going through the szctual rituals.3 The Ghurches

which take the Masonic rituals seriously are only 2cknowledging the

desires of the lodges themselves. Furthermore, the ritual is all done
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in a context of making oaths or promises by invoking God's name. A
Christian should by all means take such oaths seriously if he believes

what Christ says:

Do not swear at all, either by heaven, for it is the throne

of God, or by the earth, for it is his footstool, or by

Jerusalem, for it is the city of the great King. . . . Ist

what you say be simle "Yes" or "No"; anything more than

this comes from evil.
The point of all this is that there are only two objective standards
to use in judging. The one is the stated position end practice of the
lodge. The other is the use of the Holy Scirptures. To violate either

one of these standards means that the judgment would not be objective.

The Evangelical Way Uses the Gospel as a Standard for Judging

The lodge policy of the Church.must be based upon the Scriptures
and the Scrivtures are to be the only tool for judging whether or not
a given volicy is sound. If any other standard were used, the human
element would ~reev in, which would tend to obviate the objective
~orinciple. To remain evangelical means that Seripture, and more
svecifically, the Cosvel must be the determining standard. 1In the
history of the Church, other reasons hzve been 2dvanced agzinst the
Lodge, which only weaken the Church's stand against it. In the case
of the Roman Catholic Church, the lodge has been seen to be a rival
hierarchy over the consciences of men. Since Rome makes that claim
of supremacy for herself, it has traditionally been anti--Mhsonic.5
The Lutheran Church, too, has often legalistically opvosed the lodge
for fear that it would war agzinst the Christian's loyalties to the
Lﬁtheran Church.. ﬁhat if. for example, a weak Christian belonééd.féwboth

a eiven varish 'ahd belonged to a lodge? Because of holding certain lodge
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tenets, his understanding of Christianity might be weakened and, as
a result, he too, might become universalistic in his belief. For years
Lutherans have besn unhealthily concerned about the doctrinal purity of
their members' beliefs. (It is the general observation of many that
Christians know no more about the teachings of the Faith than lodge
members do sbout their own organization.) The legalistic answer to
this problem is to simply create a barrier against the lodge member,.

That is what the LCMS has!done in its constitutions. "The Synod
is firmly opvosed to lodges or societies 6f an unchristian or anti--
Christian character."® The statements of the constitution.-which
appear in the avpendix of this paper are "evangeliczl, but firm".
They ars evangeliczl because they are based upon Scripture and have
the spiritual welfare of the individual in mind. 3ut they are firm,
or legalistic in that they prescribe what should bé done to the erring
brother, namely, to resort to excommunication.

The Gospel Judges the Stated Tenets of
the Lodge, Not Hearsay

The same objectivity must be sought in the lodge 2s in the
Church. No one can Judge the lodge except on its stated vosition and
practiceé; To do otherwise would be to be unfair to the lodge
itself. For examnle, there are solid, Christacentric-oriented
Christians who do not see the contrsdiction between the lodge teachings
and their Christianity. They live in ignorance and exercise=their
Christianity in an exemplary manner. They might claim in no uncertain
terms that Christ is the only way to salvation. Yet, if they would .

make such a ¢laim, it would be out of harmony with the stated lodge
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doctrine of salvation through one's merits and it would deny the
universality which the lodge claims to recommend for its members.
Such persons, then, could not be said to fairly represent thelir lodge
organization. Therefore it is best to use stated vrinciples as the |
standard for judging.

Two Exceptions to the Argument

Somé Christians themselves would take exceptions to the arguments
already mentioned. The one is that the Christian can not use Scripture
for its own standard. To do such would be to place oneself in danger
of the "proof-pagsage" method. The other arpument is that the lodge
can encourage members to ¢ivil righteousness rather than to see it as
2n evil force to be dealt with.

Thé first problem arises because the Scriptures have often been
ouoted out of context to prove statements and doctrines. Lutherans |
and s2ctarians both are notorious in this respect. Without LCIS circles

the man-made cdncépt of the verbal inspiration of the Scrioctures was

O b gy -t Sl
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proven by quoting passages out of context and with private interpreta-
tions. As a check against reacting too strongly, it woild be well
to see what the confessions say. The Bpitome of the Formula of

Concord states:

We believe, teach, and confess that the prophetic
and apostolic writings of the 0Old and New Testaments are
the only rule and norm according to which all doctrines
and teachers alike must be appraised and judged, as it
is written in Ps. 119:105, "Thy word is a lamp to my
feet and a light to my path." And St. Paul says in
Gal. 1:8, "Sven if an angel from heavén should preach
to you a gospel contrary to that which we preached to
you, let him be accursed.
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fhus it would seem verfectly wholesome to use Scripture as a norm for
judging the lodge. It would be evangelical practice to let the Gospel
be the norm for judging the tenets of the lodge and by which the
individual Christian might judge the jquestion of whether a denial of
the Gospel exists in his life by his membership in the lodge.

In answer to the second problem, it must be recognized that the
confessions themselves recognize that certain organizations have been
established by God for the vurpose of maintaining public morality in
the State. Nowhere does the Church claim that everyone is Christian,
nor that they-should be, nor that they are if they lead a decent life.
However, the moral law established by God is for the maintenance of
the Christian life and non-Christian alike. The State is the arbiter
of public morals. ILikewise, the confessions do not define exsctly

whzt the orders of creation are. They could be govermments. They

-could be much more. Following is a summary vresentation of the

confessions' teaching on this metter:

The distribution, control, and possession of vroperty
are civil ordinances, approved by the Word of God ig
the commandment (Ex. 20:15), "You shall not steal.”

Moreover, he gives all physical and temporal blessings--
good government, vs=ace, security. Thus we learn from
this article that none of us has his life of himself,

or anything else that hss been mentioned here or can

be mentioned, nor czn he by himself preserve any of
them, however small,and unimportant, All this is
comprehended in the word "Creator".9

The Gospel does not introduce any new laws about the
éivil estate; but commands us to bbey the existing
laws, whether they were formulated heathen or b
others, and in this obedience to practice love. 0

f"

The Gospel does not legislate for the civil estate

but 1s the forgiveness of sins and the beginning of
eternal life in the hearts of believers. It not only
aporoves governments but subjects us to them, just as
We are necessarily subjected to the laws of the seasons

. . N T
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and to tge change of winter and summer as the ordinances
of God.l

The confessions recognize that there is a need for "secular" .
moral forces for the preservation of descency and order in the public
life. The lodge m2kes the claim that it, too, is established 2s an
organization which is a3 safeguard for opublic morality and propagation
of an ethical way of living. Cerza ouotes two svokesmen for the lodge
who make these claims:

The world in which we live is darkened by fears, greeds,
hatreds, and ambitions. The only true light in our darkness

is our Lord and Saviour. But because of our divisions and
strifes and blindnesses not all can see him. Freemasonry

is trying to build a neutral platform on which men of very
different loyalties can meet and learn to know and respect

one another and engage in Christ-like charity. It is not
hiding the light of Christ or substituting anything for

him. On the contrary by trying to nromote mutual understanding
it is hastening the day of his triumgh. That is how any 1
Christian, who really believes his religion, should judze. 2

Freemasonry is religious, but it is not a religion,
nor is it intended to revlace the church in devotion to
Deity. It does not teach religion, but joins with religion
for the moral betterment of mankind.

Freemasonry possesses the grand characteristics of
tolerance. It prescribes no sectarian views for anyone and
dictates to him no partisan opipions. It reguires faith
in God, teaches that the Bjhle is the guide of faith
and practice, demands the fulfillment of moral and
ohilanthropic obligations and commands loyalty to
government.

There it stops. No lodge can be used to sxpress

' an ovinion s to the merits or demerits of a varticulsr
faith. The fsthers of Freemasonry, when they set up.
the 01d Charges, held that its devotees must leave
"their partienlar opinions to themselves."!

Can the lodge encourage people towards asporooriate civil righteous-
ness? Ve have just seen how, ideally, it is set up to foster a certain
morality smone its members. It conld be in the future, that Christians
conld have wished thet the lodge had made a stronger impzet upon people

than it has as rublic morals degenerate more. 4An examination of the lodge
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in tkis 1ighf.coﬂ1d be interpreted as the fulfillment of God's vlan
that civil righteousness be preserved for the peaceful ordering of
society.14 The lodge volicy that the LCMS oresently has, if it is
to be consistént with the Gosvel and the purposes of the Christian
Church and based uvon the stated tenets and reauired practices of
the lodge as they appear in the light of Holy Scripture might need
to be changed. Perhaps the lodge itself is more consitent with
_ the Gospel than the iédge policy of the Synod presently allows.
Evangelical practice dictates that this guestion cah only be answered
in light of the Gospel. The lodge volicy of the ICHS then should
weigh both sides of the guestion =5 it determines how to deal

evangelically with the lodge vroblem.



CEAPTER V

TFESIJ IV: A LODGE FOLICY CONSISTRNT WITH THE GOSPEL FIRMLY OPFOSES
TEMBERSHIP IN UNCERISTIAN OR AMTI-CHRISTIAN IODGES SINCZ MEMBERSEIP
I"‘J’DL"'"‘ T2E INDIVIDUAL. IN FZRSISTENT DENIAL SEFOPE MEX OF TIE

DISTINCTIVE AND EXCIUSIVE CEARACTTER 'QI"TI%f FATTH.

How Exclusive Is the Cosrel?

This thesis is concerned with universalism and the exclusive
character of the Christian Faith. The nuestion that ought to be asked
is, "How sxclusive is the Gosrel?" There sre two opposing viswooints.
The one 1is that the Cospel most certainly is exclusive. Hannah takes
this viewroint when he says,

Christianity is an exclusive faith. To offer worshin to God
in forms which reject Christ with the specifie intention of
including p=ople who likewise reject CThrist is 2n act of
apostasy for which no amount of mental reservation can
a2ltopether stone.

On the other hand, Father J.L.D. Dart takes a more lenisnt attitude:

Christianity, we are often told, is 2n execlusive
raligion. It can never equete it=elf with others, for
it is the custodian of the Good News, the final and
commlete ravelation of Cod to this world. I acree.

It is mot the best of relicions; it is the only true
relizion. ZEut that does not compel Christians to deny
that thers are elements of truth in most ralirions snd
it does not mezn that it is wrone for tham to have
friendly intercour=e "1th Szmaritans znd other
nelghbours who have nat yet been 1a23 to re2alise the
trmth as it is in Jesus. At least, not so have I
lezrned Christ.

Which way the Church sees this anestion will determine its
nartlcular lodee voliey. Ar2in, it wonld be hoped thst the Church's
volicy woun'ld he based uron a fair interpret=tion of Serinture rather
than upon 3 "scare-tactic" which wonld betrasy its fear that the Church

is losing pround. Mt 10:32.33 {"Sp every one who acknowledees me before
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men, I also will acknowledge before my Father who is in heaven; but
whoever denies me before men, I also will deny before my Father who
is in heaven.") has always been the passage which guided Christians
in their decisions concerning practices which would involve them in
a denial of the Faith. A Christian should never be ashamed of the
Gospel nor of Christ. Being 3 Christian means that one undergoes
a certain risk--not just of temporal comforts on the stake that
"there mirht be a God'"--but in popularity and esteem in the eéyes-
of the world. Again, as St. Paul says, "For I am not ashamed of the
gosvel: it is the power of God for salvation to everyone who has
faith....“3 As Lochhaas says, "Assent, either tacit or expressed, to
the teaching that God offers spiritual blessing outside of Jesus Christ
is 3 denial of the Christian fai.tl'l."l’L Christians firmly believe that
there is no salvation except that which has been arranged by God
through Jesus Christ. This is confirmed by the fact that Jesus will
Himself be the judge on the last day, juding all on the basis of
whether or not they trusted in what He did for them. There is but
one standard, then, for admission to heaven: not man's righteousness,
but Christ's righteousness.

That membership in the lodge may involve the Christian in a dental
of his falith is seen in statements like Cerza's.

One of the comments made most frequently to prove

that Freemasonry is a religion, is that its members are

taught that by living good lives they are assured of

immortality. Because this hap-ens to be one of the

basic concepts of every religion, Masonry's detractors

maintain that the part it pvlays in the ripual p}aces

the organization in the category of a religion.

If this is really what Masons believe, then 2 contradiction and

denial of the Gospel certainly exists. But many peovle have the sincere
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hope that God would save those who have never had a chance to hear

the Gospel. The Scriptures do not speak on this issue, but rather, they
affirm a3 Christocentric salvation and urge Christians to do what they
are able to do to spread the Cood News. Furthermore, the confessions
speak against any kind of universalism:

Yet the rites of the hzathen and the Israelites were

condemned precisely because, in their ignorance of the

righteousness of faith, they believed that by these 6

they merited the forgiveness of sins and righteousness.

Even in the mind of all the heathen, thersfore, to have

a god means to trust and believe. The trouble is that

their trust is false and wrong, for it is not founded

upon the one God, apart frgmnwhom there is truly no

god in heaven or on earth.

The exclusive and distinctive nature of the Gospel is not meant
to be the means by which God "eliminates" certain veople from the
salvation which he offers. That would be Calvinistic "double
predestination”. Indead, it is God's will that the whole world be
saved and come under the redeeming power of Christ. God ushers
mankind into a2 new creation in Christ, by which the 0ld creation
which finally has become corrupted with the power of d=sath might
be made alive again. Sometimes Lutheran dogmeticizns have referred

to this will of God for all to be saved as "objective justification",

Karl Bsrth refers to it as apokatastasis. John Elliott, a former professor

of exegstical theology at Concordia Seminery, St. louis, Mo., expresses
Christ's being over all creation in his little book, The Christ Life:

It is His will that .the reign of .Satan be ended, that the
disobedience of His creatures he overcome, that all the
rebellious and erring sons of Adam he r~turned and

restored as sons of God. Hidden from the eye and

ears of the world as a mystery, this will has finally

besn revealed through ttre person, -life, death, resurrection,
and exaltation of Jesus 25 the Christ, God's designated
D=liverer and Reconciler of the entire cosmic order

(Col. 1:15ff; Eph, 1) is_Jesus Himself, His death and
resurrectign for the health, peace and salvation of

the t-rorld.8
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The Christian is the person who beliaves most certainly that God
w1l restore cr=stion throurh his Son. This oerson also balieves
moet firmly that in his individual 1life, Christ is the nower of God
workine in him for salvation. Thes sacramsnts, for exzmpls, each time
they ara celabrsted, are reminders of the sin in 1ife and the world,
and that it i= in Christ thst this depravity is beine chonped. If
he does not believe this, then ha r=23lly should not claim to ba Christian.

It is the "natural man's” wish that 211 b= s:=ved by some means
other than the work of Christ. It is notursl to want to include
some other 2lemsnt into salvation or renswsl of the world., The
lodpes provagate the thinking that sslv=tion does exiszt for those
who lesd sthiecal lives or believe in some gzod in =zom2 sort of way.
The unfortunate thing is that many veople who ~laim to be Christians
also think this way. The trouble witk univarsalism is that it
dulls the teachine of the distinetive nsture of Christ. It denies his

narson snd work for men.
Evanralical Practice in Regard o Universalism

What is evaneelical vractica in reg*rd to universalism? Partly,
it depands urcon how the individusl viewe the loiga. Partly, it demands
th t the Crristian take the redeeming activity of the Gospal s2riously.
First, after tha Christian has been tanght what i3 wrong with the
lodge and how its tenets 2rs in direct contradiction to Christianity,
then it shonld ha his dacislon a= to whethar or not ramain a member.
The Church shonld mot dietste to him what to do. The iniividual is
involvad in 3 spiritusl problem, if after being inatructed, he

maintains that thera iz no theolozliezl contrsdiction hatuween
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Christianity and lodge teachings. To such a person, the exclusive
message of Christ means very little. However, lodge membership would
not contradict the faith of the person who takes the attitude that no
one takes the lodge seriously. Many Christians sincerely think they
can belong to the lodege beczuse no psrsonal conflict occurs because,
being a Christian, religious rites szssume a Christian nature since
their activitieé are sanctified by the Svirit. Thus 2 lodge volicy
consistent with the Gospel firmly ovroses membership in unch?istian
or 2nti-Christian lodges, but it does not opoose the member of the
"lodge himsslf.

Secordly, to be evangelical means that the person must be

really serious 2bout hzving the redeeming and saving

Gospel of Christ assert its validity and assume its

?ole, and to do this First of all 13 our own midst,

in us versonally 2nd in our church.
No dignity can compare with the Gospel of Jesﬁs Christ which alone
can lift men from their death in sin to newness of life. And there
is no greater fellowship among men than that into which the Christian
finds himself in the Gospel of Christ. A lodge policy consistent

with the CGospel must be serious in its business of showing how

lodge teachings contradict the Christian Faith.



CHAPTER VI

THESTS V' 4 IODGE FOLICY CONSISTENT WITH THe GOSPEL RECOGNIZES TH QT
S0MZ CHRISTIANS MAY SUBSCRIBE TO unGHQIUTIA\ OR ARTI-GHRISTI%L 10

o

'r"w""* IX IGNORANCE CR WITH ATTEMPTED "MENTGL REISTRVATIONS": THESE,

SNELS

EOWEVER, DO KOT INVALIDATE THE CHURCR'S 10353 POLICY.

As vointed sut e2arlisr in this raper, men join the lodge for
many reasons. Frobably primary on the list wonld be those which might
he termed "socizl", Tha2t is, they enjoy the commany of gettins together
with other p=ovnlz on an em2l basis to Adiscuss husiness, volitles,
snd for renersl eamarsderie. Very oftsn, certain companies urge their
employees to join the lodge, hoving to ret more business for the
company. The lodee is a rreat equalizer. It puts men of varyine
social backeround on a common plane. Small-time merchants may rub
2lbows with the vice-vresidents of corporstions, and with the loecal
doctors and lawyers. In fact, many clerrymen join the lodge for
verfectly good roasons: namely, that they can get to know more
vaople snd terhaps win somz for the Church of God., These advantazes
far outwairh the religious advantages offered. Therefore many good

Christians join with vwhat might be termed "mentsl reservations".
Christians Live in Freedom

Under Thesig IV it was shown how 2 person must come to gricvs with
the issue personally wh=ather or not the lodse membership 1s a contrs-
diection of the Gospel in his 1ifs, In Thesis V the tonie undar
disenssion is ths man who has Joinsd the lodee thinking that ﬁo enntra-
diction exists with the Gospel because of the way he views his lodee

membershin, Such membership 1s similar to the attitude of tha Corinth-
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ians who h3d hesrd the Cospel. They knew God was onel and that He
offerad them s2lvation throurh Christ., Faul had taught them that.
Ther=fore they £21% free to eat tha food that was sacrificed to idols?
ginee such action did not involve them in sin. The iynical lodge member
undsr eonsidaration hss also Wean tausht by the Gospel and has 2
Christian Faith., He knows very well that lodre ritusl and teachinrs
are vain. Thereforz he goes shead apd ratains lodee membership.
This man is livine in complete fresdom of the Cospel. Faul aporoves
of suech thinking, uhen he says, "A11 thines are ;vours."3

The only check against eomnletely frazes living is the matter of
offanss szainst the "weak brother”.? ihen Christians decide about
cartsin matters which sre adiaphora they must weich two factors:
(1) "the Cogrel freas me to do this thing without sin," and (2) "I may
2in hy dolng this if I cause my brothsr to stumhle."” Depending upon
the clim=te of the times, Christians tend to excerclise their freadom
more.and at other times they ars more leralistic. To 1llustrite: it
seems that the LCMS hss for a hundred years been vary conesrnad ahout
lodee mambership sn? what it may do for the wask Christlan., Parhaps
in this day and age, the Church should emphzsize the other side of the
coin, namely, to emchasize the fresdom of conseiance which each
individusl Christian may enjoy. Again, the Church should not "bind

consciences", but "loose them".
The Matter of Givine Offense

Fost spokesmen for the lodere becomz anery at the Church when it
trlas to block a2 verson's jJoinine the lodre., Tho=e2 svokesmen fall

hack on the elaim that the lodge is not 3 relirion, but 2 relicinus



29
organization which fosters céertain charitable causes snd urges its
members to przctice their .particular beliefs in privste. Possibly then,
the view should be adopted by the Church that thé individual lodge
member, if really free to believe what he wants, may join the lodge
by disregarding its tezching and really believing what the Christian
Faith teaches him. The "weak member" then would refer to the Church
body which views lodge memberéhiﬁ'as a contradiction to the Faith.
It would seem that evangelical ﬁractice would mean tolerating the
fellow Christian who takes the freedom of the CGospel seriously.
Gaertner:says, "The real test for the evangelical way in the church
is in matters that are neither commanded nor forbidden."® The matter
should be left up to the individual consciénce. '"alther rstains such
an avangeliczl outlook when he says:

Here, however, I procesd from the rrinciple:
whom I cannot vrove to be an unbeliever, znd
who confesses the same faith with me, I will
refuse neither the Holy Supper nor membership

in the congregation, even if he is still living
in some sins of ignorance and weakness. If

the latter should be a reason for refusal,

then whom could I receive! Apd if it is certain
that Christ accepts someone, who am I thzt I
should case him out?

Ee futther voints out:

Thereby you, without doubt, close the door

to the Gospel to many souls who through theeZospel
could first come to a clear knowledge and be saved.
How much patience Luther had with those who had
been "taken in" by papist errors, and how gently did
he try to "bring them around!"™ In his instructions
for the Visitors he desired that the temporarily
administer the Sacrament in one form to those who
could not be convinced of the correctness of both
forms in the Holy Supper--if only the doctrine is
confessed and honored, and no yielding is made to
the obstinate. The whole analysis is véry 6
important for the vresent and many other cases.
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 However, a lenient attitude does not invalidate the church's lodge

policy. The Church has 2 responsibility to teach and instruct its
constifuency about the evils of the lodge. Though the Christian is
free in the Gospel, on the one hand, to view the lodge however he
wishes, on the other hand, he must not shortsell the Gospel. The
Church, among its meny tasks, has an educational ;ne. That means that
it must voint out to its faithful ways in which they may deny their
Savior. It should not invalidate its lodge poliecy simply because

some members of the Church may belong to the lodge in good conscience.



CHAPTER . VITI

THESIS VI: A LODGE POLICY CONSISTENT WITH THE GOSPEL REQUIRES THAT
BOTH CHURCH MEMBEZRS AND CANDIDATZS TOR CHURCH MzZMBERSHIP BE INSTRUCTED
C NCERNING TH: INCOMPATIBILITY BRETWEEN TEZ GOSPEL OF JESUS CHRIST

AND TEE "OTHER GOSPEL" OF THEZ LODGE.

Evangelical Educstion

As seen above, if the lodge volicy of tre Church is not invelidated,,
then the Church has s task of teaching its people cgncerning the
incompatibility between the Gospel of Christ and the "other gospel"
of the lodge. This is not legalism, it is pedagogy. A lodge volicy,
or any volicy, consistent with the Gospel has the task of teaching
its members and not leaving them ignorant. Garl A;.-Gaertner
states in his 'The Evangelical Way", "If'the ipdividual- ".°
Christian is to live on the high spiritual plateau of the evangelical
way, then surely his congregation and the church must supply him a
suovortive ministry to direct him in this way and esteblish him in it. !
Furthermore, it has an educztional task to strengthen them in their
Faith. For example, besides having 25 members weak Christians, mentioned
atove, there are also "doubting" Christians. Th= Church:owes it to
them to teach them also. Theodore Graebner in his The Borderline
of Right and Wrong takes the doubter seriously:

The doubting conscience, on the one hand, is one that is

uncertain, that is unable to answer the guestion, Is

this right? Is that wrong? A Christian knows that

certain occuvnstions or forms of entertainment are

oprosed by his church. He does not agree with the

arguments against such amusements or vocations; yet

the public testimony of his pastor, of the synodical

vavers, etc., causes him to doubt his own certainty

with regard to these same matters. Or on the other

hand, certain things are deemed permissible by his

associates (whom he considers good Christians), but

in his own mind he has the most serious misgivings,
Such 2 conscisnce we call g doubting one. We have

seen that whatever a man's consgience regards as wrong
is wrong to him, Rom. 14:1%,20,
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The Apology to the Augsburg Confession indicates what all is included
in the educational task of the Church,

But the chief worship of God is the preaching of the

Gospel..... o In our churches, on the other hand, all

sermons deal with tovics like these: penitance, the

fear of God, faith in Christ, the.righteousness of faith,

comfort for the conscience through faith, the exercise

of faith, prayer and our assurance that it is efficacious

and is heard, the cross, respect for rulers and for all

civil ordinances, the distinction between the kingdom

of Christ (or the spiritualakingdom) and political

affairs, the works of love.

One may wonder why the Church must deal with the lodge oroblem
at all, or why it is so necessary for it to be concerned about being
consistent with the Gospel. For this wview, it is necessary to under-
stand the nature of the Chnrch and why the exlstence of an evangelical,
or confessional church, is necessary.. The Church is "made up of men
scattered throushout the world who 2gree on the Gospel and have the
same Christ, the same Holy Spirit, and the same sacraments, whether
they have the same human traditions or not."u "The éhurch is the
assembly of saints in which the Gospel is taught purely and the
sacraments are administered rightly."5 . : ¢~ -

The church is not merély an association of outward ties and

rites like other édivic governments, however, but it is

mainly an assocliation of faith and of the Holy Svirit

in men's hearts. To make it recognizable, this association

has outward marks, the pure teaching of the Gospel and

the administrztion of_ the sacraménts in harmony with

the Gospel of Christ.5
The d2finition of the Church is very simple. The implication is
that it has a job of preserving the community in its faith and for
making opoortunities for spreading its message. Along with this is
the task of education. The whole flavor of the above definitions is

in opoosition to the Roman Catholic Church of Luther's time which

persisted in teaching errors. The creation of the Lutheran Church
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was necessary in order to provide and retain an evangelical approach
to Christianity. To this day the existence of the special
evangelical church is that it "might direct to the attention of all
Christendom to its own 'true treasure' anmd its unique imperativé--
and not simply exist for itself."! TIf this is the true task end
raison d'etre of the Lutheran Church, then it has as one of 1ts jobs

to witness to non-evangelical practices.
Evangelicél'witness

Even though very few other churches are concerned about the lodge
problem, the Lutheran Church is. She is concerned with preserving the
Gospel "in its truth and vurity" and standing as a witness to the world
that Christianity is Christocentric. Thus, it is consistent with her
practice to have a lodge policy. It is her duty to teach her own
members what the evils of the lodge are, to warn converts in instruction
classes about the contradicition that exists with Christianity and
the lodge, and to be an ecumenical witness to the rest of Christiandom
of the errors of the lodge. However, it is evangelical. Other
church denominations are no necessarily evangelical and are not necess-
arily expected to maintain a lodge policy. Thus, the lodge policy
is cénsistent'ﬁith the Gospel and it is the task of the Church to
instruct its memberghip between the Gospel of Jesus Christ and the

"other gospel" of the lodge.



CHAPTER VIII

THESIS VII: A IODGE POLICY CONSISTENT WITH T=E GOSPEL DOES NOT REGARD
RITHER SIIENCE OR DISTORTION OF THE COSPEL AN EVANGELICAL APFROACH
TO THE LODGE PROBLEM.

Silence or distortion of the Gosvel is not an evangelical approach
to the problem because the esvangelical apvroach relies precisely upon
the Gospel. Many people feel that the Church must draw up a list of
do's and don'ts for the average Christian to follow as a guide to his
sanctified 1ife. Rather than permitting him to live in the freedom of
the Gospel, they would have the Church use a legalistic stick. "Shall
I come to you with a rod, or with love in a3 spirit of gentleness?“1
Paul urged certain ethical standards uvon the Corinthians. His method
was one of "gentleness". Paul knew that the law only brought death--
and if he would lay rules down, these would only stifle Faith.

Compare his approaches: "I appeal to you, brethren...."3 "For
consider your call, brethren...."> "Let no one deceive himself...."u
"I wrote to you in my letter not to associate with immoral men...."D
His appeals are usually what is called "hortatory", that is, they "urge"
certain practices.

| Neither Paul nor the Church dare urge practices which are not
in keeping with the CGospel. Should the Church lay down any rules, they
are law and not Gosvel. The lodge policy of the LCMS would have to be
considered as lsw, not Gospel, if its volicy were binding upon the
faithful. It would be well for the Charch to note what is involved
if it wishes to become more evangelical (the following taken from J.Ph.
Koehler, "legalism in the Church"): '"Encouragement to sanctification ..

should rouse the spirit and should assi<t and strengthen it. Only the

Gospel can perform this function, "®
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The other side of the coin is this: the law has a third use
(usus theologicus) by which Christians, already Christian, make use of
the moral law as a guide in sanctification and righteous living.

The law becomes 2 rule by which the Christian can measure up his life
with God's ideal. Koehler aptly puts it: "The preaching of the law
is directed against human self-assertiveness. In encouragement to
sanctification we vresupvose the readiness of the child of God to live
according to God's will,"? Evangelicsl practice can be evangelical,
even though it uses the law. However, it carnot bind eonsciences on
the basis of human traditions. The Church may instruct its peovle

by setting guidelines. It must speak in no uncertain terms against
the contradiction and denisl of the Gospel that is involved in lodge
membershic.

Silence as to the evils of the lodge or a distortion of the Gospel
would not be evangelical practice. The Church must speak its prophetic
voice sgeinst sin in whatever form it may be found. The lodge problem
is in the same category as racism, inferior housing, vpollution, unjust
wars, the dissolution of public and orivate sex codes, stealing,

murder, and apvostasy.
S ,

Y e rgernid



CHAPTER IX

5SIS VIII: A LODGE POLICY CCNSISTENT WITH THE GOSPEL REJUIRES
PERSONAL RENUNCIATION OF THZ STATED RELIGIOUS TENETS OF THE LODGE
AS 4 CONDITION FOR COMMUNIMG A MEMBER WHO IS UNDER PASTORAL CARE
WHILEZ STILL OUTWARDLY CONNECTED TO THZ LODGE.

Is Lodge Hembership a Basis for Non-Communion?

What are the grounds for excommunication (excommunicstion being
understood in the true sense of the word; namely, "away from cormunion,
hence, "suspension")? If lodge membershiv is used as 2 reason for
not comuning meﬁbers, then membership in the lodge becomes clearly
a reason for excommunication. First, it would be well to sees what
the confessions say about the topic in order to understand what the
LCMS's volicy on excommnication is. They say first of 2ll that the
Church is a mixed group, containing sinners, and that the sacrament
cannot be reservad only for the "pure". There is no way of judging
neovle, except oven, vublic sinners.

We concede that in this life hypocrites and evil men
are mingled with the church and are members of the
church according to the outward associations of the
church's marks--that is, Word, confession, and '
sacraments--especially if they have not been excommunicated.1
The openly wicked and the desvisers of the sacraments

are excommunicated.

The Gospel requires of those who preside over the
churches that they preaéh the Gospel, remit sins,

. administer the sacraments, and, in addition,
exercise jurisdiction, that is, éxcorminicate
those who are guilty of notorious crimes and
absolve those who repent.J’

Poanzgiam e "ta g g,

The confessions say more about the use of confession. They
emphasize that it consists of two parts, acknowledgment of sins and

absolution, that it is God's work, and that veoole only need to

confess those sins which are in their hearts.

et a e, S A N
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Confession consists of two parts. One is that we confess

our sins. The other is that we receive absolution or

forgiveness from the confessor as from God himself, by

no means doubting but firmly believing that our sins

are thereby forgiven before God in heaven.

The first is my work and act, when I lament my sin and

desire comfort and restoration for my soul. The second

is 2 work which God does, when he absolves me of my sins

through a word placed in the mouth of a man.

Before God we should acknowledge that we are guilty of all

manner of sins, even those of which we are not aware, as we

do in the Lord's Prayer. Before the cogféssor...of which

we have knowledge 2nd which trouble us.

Confession then is the great sign of forgiveness in the Christian
life. It is not isolated from mutual reconciliation.” In the midst
of sin the Lord has given a2 sign of his presence in confession and
sbsolution., Every time man fails to live up to his task in life, he
21so offends his creator and redeemer. Hence it is reasonsble to
ask and recelve explicitly his forgiveness. Men cannot do anything
by themselves except to offend God. Serious sin is s break with
the fellowship of grace which is in the Church. A less serious sin
does some damege to this fellowship since it makes the community
less holy. Forgiveneés trings about the internsl untiy with this
fellowship of grace. Authority has been given to the Church to
forgive sins. "If you forgive the sins of any, they are forgiven;
if you retain the sins of any, they are retained."8

Before communing, a person comes with sin but also the resolve
to do better. He earnestly desires to make a break with the past,
which communion with the Lord forgives, and desires help for the
future. The M"unworthy" individual is not the sinner who comes to

the takle but the unreventant one. As Kinder nuts it, "Man must

first therefore reslize the depth and gravity of his sinfulness if he
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is truly to receive the gift of salvzation that the Gospel extends to
him. This happens through Egglg_lgg,"g Here again is a reference
to the third use of the law in the Christian's life. Therefore a
lodge policy consistent with the Gospel requires personal renunciation
of the stated religious tenets of the stated religious temets of
the lodge as a condition for communing since the tenets of the lodge

create a contradiction of the Gospel in the life of the individual.
Evangelical Practice Can Tolerate Lodee Membership

However, evangelical practice realistically recognizes that
there may not be a contrazdiction in the individusl's life since he
has joined the lodge with "mental reservations" and does not tzke the
lodge teachings seriously, or if he does take it seriously, he takes
serious thelr teaching that each person should express his religion
as he wishes. Furthermore, evangelical practice recpgnizes that the
confessions indicate that only gross public ;ins should be the basis
for excommunication. In the final 2nalysis it is not up to the Church
or the pastor to decide whether or not the perggn should commune. iD
It is up to the individnal conscience. The Church's fask is to teach
what mag.be wrong withfthe lodge, nothing more. Evangelical préctice'
must be ;rave.eﬁ;ugh to.gndure the fact that thers is not perfection
Sn.th;s side of the-éraﬁe. Iﬁ is impossible'to ;chieve a peéfectl&
siﬁless c;mmunity. Réther; as one of the vrovositions on Unevangelical
Practices states: "it bears with all manner of defects, imperfections,
and sins than to remove them merely in an externsl mannex. "10 Evangel-
ical-practicé means that the Church must be more tolerant than it

presently seems to be.



CHAPTER X

THESIS IX: A LODGE POLICY CONSISTENT WITH THE GOSPEL RECOGNIZES THAT
NEITHZR CASES OF CASUISTRY NOR CASES OF DERELICTION OF DUTY MAY BE
SEIZZD UPON BY OTHERS AS TXCUSES FOR LAXITY IN ADMINISTZRING AN ADOPTED
LODGE POLICY.

This thesis.is addressed to the "exceptional cases" clause in the
official position ofdrhé Intheran Church--Missouri Synod, Paragraph
14.03, g., ff. Briefly, this paragraph deals with exceptional cases
of members of lodges whom the pastor may commune. The viember may only
outwardly belong to the lodege, that is, though he may have renunciated
the lodge and its teachings, his membership still has not been severed.
If such an individual is communed a precedent should not thereby be
established which would tolerzte a looser lodge oractice.

Here, on this thesis, evangelical practice must be seen working
in both the LCMS and the ALC. Both the mstter of giving offense and
of taking offense must be considered. If an individual sees his
membership in the lodge as involving him in no conflict with the
Cospel, then he should be carseful not ao glve offense to the weak
brother. The greater'danger in the present time is that lay and
clerical brothers might take offense. The reason being that the lodge
policy of fﬁe synod legalistically declares that it sﬁall be the
practice -of the.congregations of the Sjnod not to administer Holj
Communion to members of such ladges.1 The synodicel lodge policy,
if viewed evangelically, means that brothers should not be upset
when it is discovered that brothers "tolerate" lodge members. The

Church is "permixtum" and "yet the church keeps on working to build

up itself as a community obedient to Christ and faithful to His Word.
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The Church lives in fear and trembling, and yet trusts that God is
at work in its midst."® Unless individuals make it known through the
‘public example of their sin that they do not wish to be considered
Christians and members of the Church, they must be tolersted.

This view eliminates the lodge auestion as grounds for establishing
fellowshlip or breaking off fellowship with other Lutheran synods.
The LCMS, being 3 confessional church, witnesses against the evils of
the lodge. But it should not make perfect agreament in lodge policy

necessary for fellowship. That is laying dowm 2 human skandalon

where no no stumblingblock exists.

1




CHAPTER XTI

THESIS X: A LODGE POLICY CONSISTENT WITH THE COSPEL REQUIRES THAT
CONGREGATIOKS AND PASTORS RECOGNIZE THEIR RESPONSIBILITY TOWARD THEIR
FELLOW CHRISTIANS IN OTHER CONGREGATIONS IN ABIDING BY THE POLICY TO
WHEICH THEY HAVE AGREED.

A primary conclusion of this paper is to point out that the LCMS
must maintain a more evangelical stand on and against the lodge if
it wishes to take the fellowship resolution seriously. Many peovle
in the ALC cannot accept the lodge volicy of the LCMS, while many
in the LCMS5 think that the vosition of the ALC is wrong. The féllow-
shiv resolution by itself renuires that each constituent church body
should recognize the other's views and respect them. The stumbling-
block towards modern efforts of Lutheran union seem to be found primarily
in the lodge policy. Dr. John Tietjen suoports this viewpoint when
he says:

The Synodical Conference insistence on complete agreement

in doctrine and pracectice as the basis for union makes

for unity of conviction and solidarity of purvose on

the part of those who write on this basis. It also

provides the disciplinary means for maintaining unity.

Yet those who have espoused this basis have gone beyord

the classic confessional dociments of the Lutheran

Church in order to determine what is Lutheran.l
Then he goes on to say what he thinks should be the basis for unity:

What should be the basis for uniting the Lutherans of

America? T suggest that it should be consensus in

recognizing the Holy Scripture as the norm and standard

of teaching and in regarding the Lutheran Confessions

29 the correct exrosition of the Serivtures--

that muéh and no more.2 -

Usine Tietjen's vrinciple as a basis, then it mey be legitimately asked
wﬂetﬁer the LCMS should have s lodge volicy. From the definition

of the Church that was given, a lodge volicy, if held by a church body
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should not stand in the way of fellowship between two church fellowships.
Lochhaas has been wise in presenting Thesis X as a check against
too legalistic an aporoach to the problem by the LC¥S,

The following two conclusions would logically be deduced from the
above discussion: the duty of the ALC is to accept the lodge policy
of the ICMS. That means that in cases of actual practice, when
members are transferred to the LCMS from the ALC, they should not be
"forced" to resign from their lodge. One would assume that members
of the synod would retain membership in the same synodical parishes
unless 2 nerson moved to a new area where ehurches of his synod were
not represented. Likewise, members should not take membership
in the ALC when they once belonged to the LCMS as a free ticket
to join the lodge. The duty of the ICMS is to accept tranégggg

?
from the ALC, even when they belong to ths lodge.: Likewise, it

should not consider the ALC a2 way out for its members who would

like to join the lodge.



CHAPTZR XII

THESIS XI: IMPLEMSENTATION OF AN ADOPTED LODGE POL&CI CONSISTENT WITH
THE GOSPEL IS AN ADMINISTRATIONAL RESPONSIBILITY TO BE FAITHFULLY
DISCHARGED IN THE SPIRIT OF MATTHEW 18, FATIURE TO ADMINISTER A
IODGE POLICY DOES NOT INVALIDATE THAT POLICY,

Harry G. Coiner has written an illuminating article entitled,
"Living Toward One Another with the Word of God.“1 in which he tries
to show that the synod has followed too legalistic an interpretation
of Matt. 18. The steps outlined in Matt. 18 towards “excommunicationﬁ
were not supplied in order for the Christian community to get rid
of members. Its oprimary purpose is to show that within the community
of belisvers, mutual care for the brethren must exist. As articles
and discussions along this line continue it is becoming clear thst the
LCMS is learning to become more evangelicel and less legalistic.
The whole auestion of how one deals evangelically with the lodge problem
impinges upon the problem in the past of not having the spiritual welfare
of the Christian in mind. For example, pastors have kept members of
adult instruction classes from joining the church because they failed
to sever connections with the lodge. The problem is that these
peovle usually were new in the Faith, and could.not, humanely sveaking,
be expected to resign with no further instruction and growth than what
they received in the membershio class. They were still babes in the
Faith and were fed with milk, not meat.2

The lodge policy of the ICM5 is an administrationa2l resvonsibility
to be faithfully discharged in the spirit of Mt. 18. The burden of
this passage, says Coiner, vrofessor of pastoral theology szt Concordia

Seminary, St. Louis, Mo., is a "concern for the salvation of the

individual Christisn who mey be enmeshed in his problem."3
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shoild never be with the aim of running down the reputation of the

brother. Iuther's Large Catechism supvorts this view.

This is the right o»rocedure for restraining and reforming
a wicked person. But if you gossip about someone in
every corner, and root around in the filth, nobody will
be reformed.u

Therefore a lodge policy consistent with the Gospel has the
spiritual welfare of the person in mind. The Church should administer
its policy because of the danger that the lodge presents agalinst
the Christian Faith., Excommunication should not be the punishment
Wwhich results from lodge membership. it is' only the banning from
the Lord's Table of those who lead an outwardly immoral lifeé.

"Secret sins" should not be brought to the publie, even within the

 Church. Instead, brother should speak to brother when such 5ims

are known. The brother should never be slandered. This is the
evangelical understanding of the passage. Viewing this passage as

a prescription for excomgﬁniqation wolld be to view it legalistically.

It would seem, therefore, that the lodge volicy may not

necessarily be discharged in the spirit of the stated lodge volicy

of the synod. The reason is that membership in a lodge is not,

in most cases, immoral sin. But even though lodge membérs themselves
need not be excommunicated, the lodge policy itself of the synod

need not be invalidated.



CHAPTER XIII

THESIS XII: A IODGE POLICY IS CONSIDERED CONSISTENT WITH THE GOSPEL
SO IONG 4S5 IT IS CONCERMED WITH THE PRESERVATION OF THE TRUTH OF

THE GOSPEL AND DOZS NOT CONTRADICT OR DENY THE GOSPEL NOR RENDER ITS
PROCILAMATION INEFFECTIVE,

As a3 conclusion to the previous theses and their discussions
pertezining to each one, Thesis XII let it be known that a lodge volicy
is evangelical as long as the truth of the Gospel is preserved.

The whole problem, then, can be voiled down to the one nuestion,

"Would membership be clearly to the glory of Jesus Christ, to the
promotion of Christian witness and to the ms intenance of the distinctive
character of the Christian faith?"1 The concern of the Church is

not a negative one of combating the lodge but is a positive one of
showing the world a positive witness to Jesus Christ. It is poor
witness to let the popular concevtion of Christianity stand, as

Gaertner describes it:

thd popular concept of the Christian religion is that

it 1s 2 morality religion based on a rigid set of laws

which dominate the lives of its adherents with a

multitude of "do's" and "don'ts". Without auestion,

many have taught the Christiag way in a harshly

legalistic, nietistic manner.

This is & descriotion of what the lodge very often fosters in
popular beliefs. 4s such, it is a danger to the purity of the Faith.
One deals with the lodge vproblem evangelically when the truth of

the Gosvel is not denied and when theé individual is given freedom

_ .,,evanﬂdenj?
by the Church to express his Christian Faith in whichever way he

wishes, in gonod conscience. Presentation of the truth of the

Gospel is the method and goal of the evangelical way.



CHAPTER XIV
CONCLUSIONS AND FURTHER QUESTIONS

The lodge presents a problem to the Church as has surely become
clear in this paper. Some people within the synod have suggested that
the simplest solution to the problem'would be to completely ignore
the problem. Yet no one who takes the stand of the synod seriously
can ignore the problem. It must be faced realistically and constructively.

To be sure, there are other sins or problem areas in which the
Church should be speaking. The Church' should exercise her vrophetic
role in speaking against the siﬂs of drug ahuse, the Hipoie underworld,
astrology, 2lcoholism, racism in the Church and community, greed,
unjust wars, and so forth. None of these should recsive the
silent approbation of the Church. Furthermore, individual Christians
would like to receive guidance in these problem areas. They exvect
help and direction from the Church and should get it.

The Church offers guidance to people in pointing out %he errors
of the lodge (chapter 7). The LCMS publishes a host of tracts and
books showing the position of tﬁe lodge.: As has been shown in this
ﬁaper, there is nozquestion bﬁt that the lodge teaching is contrary
to the Gospel. On the basis of the research done, all twelve of the
lochhaas theses are acceptabie and conform to Scriptural and confessional
precepts. They conclude: (1) that lodge teaching-is wrong (chap. 2);

(2) that the chief contradiction with Christianity is in its universal-
istie tendencies (chap. 5); (3) that the third use of the law may be
used to advantage (chap. 8); and (&) that in fighting against the problém

a position must be taken 2gainst the lodge, even if the churches are
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in actual practice lenient towards the erring Christian.

However, it has'become clear that a legalistic approach has often
Been followed. If the Church is to be evangelical, it might conclude
that: (1) Christians who join the lodge do not see a contradiction
of the Gospel in their lives since they join for other reasons (chap. 3);
(2) the lodge may not be so much an evil as 3 safeguard of public
morals (chav. 4); (3) Christisns who join the lodge may do so as
they excercise their freedom in the Gospel (chap. 6), without fear
of excommunication (chap. 9); (4) if the Church is to be evangelical,
it must learn to accept peovle, weak as they may be (chap. 10); and
(5) one church body must not make a lodge policy the determining factor
in establishing or disestablishing fellowship with other church bodies
(chap. 11).

Further Questions for Study

7

/
Despite the apparent "hang up" that the LCMS seems to have with

the lodge, the nuestion of how one deals evangelically with the lodge
oroblem leads to a larger juestion. That auestion is how does the
Church cope with the exclusive character of Christianity over against
universalism. From the lodge question, as a case in voint, methods
may be deduced to help the Church cope with universalism. This would
be a vroblem for future study.

Finally, the question may be asked whether the present lodge policy
of.the ICMS should bé changed or not. The volicy originated when
ﬁhis growing church body (ILCMS) had to opvose forces which might

inveigh against it. The people of 1929 lived in a different age, with
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a different set of vzlues and experiences. Today, it is said that:
hslf the vooulation is under thirty years of age. Feople today are
not effected by the lodge to any great degree because of different
social pressures. Thetefore the lodge policy, if changed, woidld not
be as serious 2 matter as it may have been some yesars ago. Also it
IShould be noted that the Church seems to be growing in an understanding
of the freedom of the Gospel. It is more tolerant of the motives

of people and why they act the way they do, rather thaﬁ dictatorially
burdening consciences. It would be hopea, by this writer, that

such progress would continue, Paul says it better when he says:

"For freedom Christ has set us free; stand fast therefore, and do

not submit again to a yoke of slavery."1



APPENDIX A

THE POSITION OF THE LUTHERAN CHURCH=-MISSOURI SYNOD
REGARDING IODGES

a. The Synod is firmly opposed to lodges or societies of an
unchristian or anti-Christian character.

b. It is the solemn, sacred, and God-given duty of every pastor
properly to instruct bis veople on the sinfulness of such lodges as
deny the Holy Trinity, the deity of Christ, the Vicarious Atonement,
and other Scriptural doctrines and to induce his congregation (s) to
take action against all members who after thorough instruction refuse

to leave such a lodege.

c. It is the duty of every fellow Christian, fellow pastor, and
especially the officials of the Synod to admonish all pastors who
neglect their duty in this respect; and if Christian admonition has
been administered in the spirit of Matthew 18 without the proper
results, the officlals of the Synod shall bring such cases to the
attention of the respective Distriet for further actionm.

d. The Synod instructs its officers to exercise vigilant care
and urges all pastors and congregations to admonish such congregations
and vastors as permit the "lodge evil" to exist in their churches
" without countertestimony and d=cisive action. If after due investigation
it becomes evident that such congregations and vastors refuse to
change their attitude and practice, they shall be suspended and
eventually expellad from the Synod.

e. The Synod earnestly rejuests the various Districts to carry
out these provisions and faithfully to assist their congregations in
eradicating the "lodge svil.™"

f. It is and shall be the practice of the conegregations of the
Synod not to administer Holy Communion to members of such lodges nor
to admit such persons to communicant membership, since Holy Communion
expresses an exclusive spiritual relationshiv of the communicant to
his Iord and to his brethren. (Matthew 10:32; 1 Corinthians 11;25)

g. Dxceptional Cases

1. A pastor will sometimes encounter exceptional cases in which
he is called upon to administer Holy Communion to a person who is
still outwardly comnected with such a lodge.

2. Such exceptional cases, however, are normally limited
to those instances in which the individusl involved has renounced,
to his pastor and/or the church council, the unchristian or
anti-Christian teaching of the lodge of which he is a member.
In such cases the psstor shall consult with his brethren in the
ministry or with officials of the Synod, as the case may reauire.

- 3. Furthermore, in such exceptional cases the pastor
should earnestly beward of procrastination and of giving offense,
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both to the members of the congregation and to brethren in general.
4, Finally, the pastor should put forth contijuous effort .
to bring the individual to an early decision in this matter so that

he may be fully won for Christ and become or remain a communicant
member of the congregation, as the case may be.

The above is a gquotation from the Handbook of the LCMS, Paragraph 14.03.



APPENDIX B
STANDARDS OF EVALUATION

1., Does the organization require a religious subscriotion or consent
to specific religious principles; if so, what is the religion?
(See: 1 John 4:1-3, 2 Peter 2:1, Romans 16:17)

2, Does it claim to offer spiritual "Light" which it claims is not
available except through the organization? (See: 2 Timothy 3:15-17)

3. Does it teach that all religions or forms of religion are equally
valid before God? (See: Ephesians 4:3-6, Galatians 1:7-9)

4, Does it teach that the one true God can be worshiped under any
name or concept of God? (See: Acts 4:10-12, Galatians 4:8-9,
1 Kings 18:21)

5. Does it attach eternal rewards to the principles or virtues
extolled by the organization? (See: Ephesians 2:8-9, Romans 8:7-8)

6. Does it teach a universal salvation--that the God who made man
will not a2llow man to perish? (See: John 3:356, Mark 16:16)

7. Does it promise God's favor outside of Jesus Christ and/or by
design orohibit the name of Jesus from specific religious acts such
as prayer? (See: John 5:23, 2 John 9-11)

8., Does it subscribe to a "Fatherhood of God" outside of Jesus Christ?
(See: dJohn 5:23, John 15:23)

9. Does it teach a "Brotherhood of Man" as an ideal, but restrict
its own brotherhood to those of a specific race, sex, physical
"condition or financial bracket? (See: Calatians 3:28)

10. Does it teach a perfectibility of man, the concept that man through
initiation and purification can eventually arrive at:a perfect state?
(See: Romans 3:19220, 23)

11, Does it regard the Bible as only one of many'volumes of Sacred Law?
(See: 1 Corinthians 2:13, John 8:31-32)

12. Does it interpret Scripture in the light of its own established
tenets or pronouncements? (See: 1 Timothy 1:5-7, Jeremiah 23;28)

13. Does the organization have rites of a sacramental or guasi--
gacramental character? (See: 1 Corinthians 10:21)

14, Does it prohibit Christian witness or reference at even its
ostensibly religious services? (See: Matthew 10:32-33)

15, Does it resquire a recognition of'pagan religion in its religious .::l:
pronouncements or performances? (See: 2 Corinthians £:14.-18)
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16. Does it regard heaven as an advanced lodge or an extension of
the brotherhood? (See: John 17:3, John 3:5, Romans 6:23)

17. Does it require oaths in God's name concerning unrevealed matters?
(See: Leviticus 5:4, Exodus 20:7)

18. Does its ritual involve mockery or narody'of religion (prayers
in 3 humorous vein, etc.)? (See: 1 Timothy &: 20-21)

19.2Do its rltual and oaths disregard the sanctity of the human life
and body and man's responsibility to God for these? (See: 1 Corinthians
3:16-17, 1 Corinthians 6:19-20)

20. Locally, will membership involve the Christian in, or expose
him to, immoral or unchristian activities? (See: Romans 12:1-2)

21. Iocally, will membership involve the Christian in the support of
any breach of public law? (See: Romans 13:5C7) |

22, Is the organization of such a kind that one who withdraws from
membership must fear social, economic or political reprisagls?
(See: Philippians 3:7-9, Matthew 5:11-12

The above questions were taken firom Philip Lochhaas, The Christian and
His Affiliations, pp. 5-7.
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