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CHAPTER I
THE PURPOSE OF THIS PERICOPE

I Corinthians 15 is Paul'’s most eloquent discourse on
the nature, meaning, and implications of the resurrection--
both of Jesus Christ and of all bellevers in him. Paul
endeavors not to prove the resurrection of Christ, but to
show the Corinthians that the resurrection of Jesus Christ 1s
inseparably linked with the general resurrection of the dead.l’

Most scholars who have addressed themselves to the
questions of the unity and integrity of I Corinthians 15 con-
cur that verses one through eleven are not & discontinuous ~
pericope, but are fundamental to Paul's careful argumentatiod;g)
Bammel states that the pericope functions as a response to
a two-pronged attack: first on Paul's proclaimed gospel,
secondly on his official capaclity as an apostle. Bammel
observes that the kerygmatlc formula quoted by the apostle

verschwelsst Paulus auf der sachlichen

wle persoenlichen Ebene auf das engste mit

den anderen Aposteln., Dass sle gleloch-

zeltig die nachfolgende Passage vorbereltet,

i:gtggggnfgr bel Paulus so haeufigen Doppel-
Furthermore, Bammel claims that a simllar Doppeltenor is
traceable in Paul's use of the verbs elpuSc§wpu and Mook =
X“/‘ﬁ:‘“’.a Commenting on the first verse, Bammel writes:

Die Bestimmung, dle nicht ohne Abslcht an

die Spitze einer Relhe gesetzt ist, bringt
es zur Evidenz, dass die Korinther das
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’

'ITdPﬂSGSOMinV als Evangelium aufgenommen

haben; wer nicht ins Blaue hineln geglaubt

hat, dem erwelst sich des Paulus Wort als

Evangellum, wer es behalten hat, dem welst

es sich aus als dasselbe Evangelium, das

seine aufrichtende und rettende Macht Je '

und je bezeigt. Und das zwelte Telpara u Advi

bindet in aehnlicher Welse dies Evangelium

und seinen Verkuender an dle Mltapostel.

Der Doppeltenog der Perikope wird so auch

hier spuerbar.
In other words, Paul's opposition had undertaken to impugn
his apostleship and to undermine hls gospel. Who were these
opponents and what convictions informed their artlcles of
failth?

A thorough investigation of isagogical concerns would
divert us from our primary task of presenting an exposition
of this text. However, one can appreciate Paul's message only
if he understands the essential character of Paul's opposition.
Paul's rivals were most llkely gnostlc enthusliasts who were |
confident that their "resurrection" had already ococurred.
Because of that, they felt no need for a future resurrection.6
Inciplent gnosticism had infected the Corinthian congre=-

gation and distorted the gospel. Schnliewind's contention that
the Corinthians subscribed to a popular platonic teaching about
immortality has been disputed.7 Bartsch says that their Ebl-
curean style of life hardly coheres with platonic idealisnm.
The Corinthlans were reveling in théir new resurrection-
existence, as thelr ecstatic tongue-speaking and baptisms
for the dead indicate. They no longer took death seriously

because they belleved that a falth in the appearances of Christ



granted them supernatural powers as well as 1mmorta11ty.8

Iikewise, because the Corlinthlans no longer took death -
itself seriously, they did not take Jesus' death seriously. |
Instead, they focused their attention exclusively on the
appearances of Christ the risen revealer. By referring to
the primitive kerygma Paul reminds them that whoever wants
to believe in the risen one must see him as the crucified
one.? Ppaul argues on the basis of the whole tradition,
including the death and burigl, to make his point.

Nicht Erscheinungen eines Himmelswesens

haben das neue Dasein gebracht, sondern

dle Auferstehung eines Gestorbenen und

Begrabenen hat die Hoffnung auf das mit 10

der Parusie kommende neue Daseln gegeben.
Paul emphasizes the significance of the earthly Jesus and all
that he experienced to counteract the docetic elements in
Corinthian gnosticism. Paul saw that events in the life of
the earthly Jesus, especlally his crucifixion, were devalued
or ignored in favor of his post-resurrection appearanoes.11
Such a lopsided emphasis had led the Corinthians to mliscon-
strue the gospel of the cross and the crucial perspective it
affords for understanding new existence in the risen Christ.
Bartsch says:

Nicht dle Leiblichkelt der eschatologischen

Hoffnung des Paulus ist der strittige Punkt,

sondern der Unterschiedlichkelt der Lelber.,

Paulus sucht nicht etwa die Lelblichkelt der

Auferstehung zu erweisen, sondern die Notwendig-

kelt eines Hindurchgehens durch den Tod in das

neue Daselin auf Grund der Unterschiedlichkeit
der Leiber.l2
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Furthermore, Paul's use of the tradition shows how he
meintains the "already now-not yet" tension of the Christian's
new existence.,

Auf einen Bewels der Auferstehung Jesu komm%{
es nicht an, sondern darauf, dass die Erscheln-
ungen des Auferstandenen als Erschelnungen des
von den Toten Erstandenen geglaubt werden, well
allein von daher dieser Glaube Grund der Hoff-
zgggn:::; g::ﬁ;nfigr bereits der Eintritt in
If there 1s no resurrection, the appearances of the risen Lord
are not a testimony that the crucified one has been ralised.
The Christian proclamation is then false and sin has not been
conquered.l4

Rusche has hlighlighted the distortion of the soclal dimen-
sion of the gospel at Corinth. According to Rusche, Pgul is
combatting people who rely on indlvidual experiences through ;*
the Spirit but do not believe in the "'allgemeine, alle an=-
gehende Kerygma,' durch das der Einzelne sowohl an Gott als
auch mit anderen Menschen verbunden 1st,"1l?

Bieder, too, has accounted for the spiritualistic, in-
dividualistic falsification of Christlianity at Corinth., He
suggests that the Corinthians had established thelr own self-
oriented standards for Judgment.16 They denled the resurrec-
tion and substituted thelr own religion of ecstasies, marvels,
spiritism, and esoteric exclusivism in place of the risen one.
They ignored the living reality of the glorified Lord. They
had not damned the historical Jesus, as Schmithals claims,

but they were preaching "another Jesus" (II Cor. 11:4), so that



Paul could hardly recognize the Jesus he had preached to them
when he founded the Corinthlan eongregation.17

However one may structure the system of gnostic thought
which had infiltrated the Corinthian congregation, it is clear
that a painful hiatus existed between the original proclamation
of Paul and the elaboration and explication of the message that
was current at Corinth when Paul wrote this eplstle. Even the
rudiments of the gospel had been perverted. Thus Paul reiter-
ated the essential gospel which he had first proclaimed at
Corinth.

But thls pericope 1s not intended merely to clarify Paul's
doctrine of eschatology. It is obvious that Paul wants to
straighten out some muddleheaded thinking and to enunclate

anew the historic kernel of the kerygma.l8

But the pericope
has a double function. It serves also to validate Paul's
apostollic credentlals as an heir to the earliest traditionm.
Paul establishes his authority, authenticity, and reliability
as an apostolic witness before he moves from the kerygmatic
summary to unfold his elaborate argument in support of the

necessity of the resurrection.



CHAPTER II
THE NATURE AND EXTENT OF THE PRE-PAULINE FORMULA

Scholars have acknowledged universally that Paul's message
from verse 3b on is a citation of some antecedent kerygmatic
formulation, not a summary which Paul himself composed. This
claim has been substantiated by isolating and identifying
several un-Pauline elements, as follows:1 (1) Paul uses the
plural of &pdfttlll (ve 3). Usually he employs the singular,
personifying sin as a power.2 (2) The phrase Kol Tot 'i"c'ats nodfa'ls
(vv. 3-4) is found nowhere else in Paul. (3) The perfect pas-
sive égﬁyﬁfrut(v; 4) 1 uéEEEEE)since Paul usually employs

the aorist. Its use here also influences I Cor. 15:12-14%,

16£f., 20, and II Tim. 2:8. (4) An ordinal numeral after a
noun (v. 4 = TH NMépg TH TPLTy ) occurs only here. (5) The
verbal form 0’0'4(91! occurs only here (vv. 5-8) and in the con-
fessional formula of I Tim. 3:16. (6) The expression ToCS
50{’5“’6\ (ve 5) 1s uncommon for Paul, who usually refers to "the
apostles.” (7) The presence of parallelisms suggests a care-
fully worded formula,-

Further evidence may be clted to establish the formula-
nature of these verses: (1) Paul uses the verbs Tuqu:.fw;.u
and W.(’odo\qup-'ww, which are equivalent to the Jewish technical
terms for the transmission and reception of a halachic tradi-
tion (ﬂa‘[r)/ E:LP e (2) “Ot occurs four times and is tanta-

mount to quotation marks.4 (3) Paul deviates from his main
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topic about the resurrection to allude to the death and burial
of Christ according to the Scriptures. Therefore we realize a
8light incongruity with his central argument, a tenslon between
this section and its context.? (4) The list of witnesses in
this pericope had probably been ossified before Paul incorpor-
ated the formula, Bammel says, "Solche Listen hatten im spaet-
juedischen Zeugenrecht lhren Ort; ihr Vorkommen in einer vor-
paulinischen Tradition ist darum nicht unwahrscheinlich, "6
The extent of this quotation cannot be indlsputably deter-

mined. Some scholars say that 1t ends at verse 5; others say
that it continues through verse 7. Jeremias argues that there
is a syntactical break between verses 5 and 6; verse 6 begins
with e"ﬂ'i (T, not oTL » 8and 1s not dependent on the first
half of verse 3.7 Moreover, a loss of rhythm 1s discernlble,
although the parallelism at this point is not really precise.8
Those who argue for an extended quotation say that verse 7
parallels verse 5 and thus concludes the quoted formula,
Additionally, it appears that Paul has combined two traditions
of resurrection-appearances: the Petrine, ending at verse 5,
and the Jacobine, ending at verse 7. Paul Winter remarks:

There appears then to be a dichotomy in the

traditional statement embodied in I Cor. 15:5-=T;

the first two of these verses seem to comprise

one distinct group of christophanies, whilst

the final verse mentions apparently another

group even though one of the components of

both groups (ol &woeroloc= of Sddenal ) 15 the

same,

Winter's conjectural reconstruction suggests that two originally



parallel 1lists have been combined: Cephas/the Twelve/over 500
brethren and James/the Apostles/all the brethren, In Winter's

Al
opinion, £LTo Tols :Ul‘obtéo\us Tokb I is a combination of two

originally separate clausese- f?‘l'-'d Tols Smostﬂogand ﬁblY
Tols aSedpels



CHAPTER III

THE ORIGIN OF THE FORMULA

This formula was developed elther ln a Jewlsh-Christian

milieu or in a Hellenlstic environment. Jeremias argues that

the -core of the kerygmatic formula is a translation of a Semitic

original and emanated from Jerusalem:l

l. Numerous Semitisms occur:

2

Parallelismus membrorum:

oTe X/lb‘L‘oS oTEDavey utre,o Tov -(/Aayt:wv qjuwv
Keltal Tas 4P «f«s

Kil ore §ta'¢fn

(Kdt)ou i’q;tf&u Tn ny.e/ad ‘t‘q ‘L'pc‘cq

b.

Ce.

f.

8e

KedTot Tas ”ards
[ 104 ~
Kot 6T w,oe,, Kn;pe.( elra Tols SbSeke

The advarsativa'Kdi appears at the. beginning
of 1line 3.

Particles except Kdl are absent.

The reference to Isalah 53_1s independent
from the Septuagint (LXX).”

The ordinal number after a noun is the only
possible order in Semitic languages.

2
m‘fa'l i8 used instead of £94vnN bpecause
the Hebrew nir'‘ah and the Aramaic 'ithame
have the double meaning of "he was seen"
and "he appeared."

After a passive verb the logical subject is
introduced in the dative ( Knwyd - the
Aramaic form of Peter's name); the expzcted
Uwd with the genitive does not occur.
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The 0ld Testament is referred to twice.

There is no exact Hebrew or Aramalc equivalent
to KelT& TaS &pdpas or the passive Npép On .
Therefore the kerygma 1s not a direct transla-
tion from a Semitic original in 1ts present
wording, but it has taken shape in a Greek-
speaking environment,>

Yet the formula could not have originated in a
Greek environment because the kerygma of Paul
1s sald to be identical with thag of the first
apostles, Cephas and the Twelve.,

Other scholars argue for a basis of the formula in

Hellenistilc Christianity=7

l.

2.

Even though I Cor. 15:3bff. displays no literary

unity with the early speecges in Acts, there
are definite similarities:

a. an emphasis on the fulfillment of God's
will;

b. an emphasis on the forglveness of sins;

c. the prevalence of the ebed Yahweh theme;

d. the resurrection theme expressed as God
having raised Jesus from the dead (cf.
Acts 2:24; 3:26; 4:10; 10:40);

e. Xf (6T6S as a title (Acts 3:20);

f. the disciples as witnesses to the resurrec-

tion (ef, Acts 1:22; 2:32; 4:33; 5:32):10

g. the importance of the number "twelve,"

Though some of his tradltions may have come from
elsewhere, Paul attached himself to Hellenistic

churches,

The formula within this pericope may have been used in

a varliety of ways in the early church. In 1940 Hunter sug-

gested that 1t reproduced a baptismal creed of the Damascus

church, perhaps taught to Paul before his baptism by Ananias,

£
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Twenty years later Hunter changed his mind and argued along
with Jeremias that the formula is from Jerusaleml1 and may
represent a "guarded tradition," taught by catechlsts to
converts or to missionaries when they received their com-

mission.l2

Conzelmann says that the formula is one form of
confession found in the New Testament. The New Testament has
confessional statements about the person of Jesus (acclamatory
or thetic) as well as confessional statements about saving
events (God raised Jesus from the dead; Christ has died and

is awakened, or arisen; cf. Rom. 10:9).13 Schoel says that
this formula may well be & summary of early preaching and
that it was probably used as a mnemonic device in teaching.

As such it is similar to rabbinical simanim, for each element
is a siman for a passage of the Gospel tradition, from which
five elements have been summarized in this formula: (a) the
passion narrative; (b) the burial narrative; (c) the resurrec-
tion/third day/empty tomb narrative; (d) the first revelation
(to Peter) narrative; (e) the revelation to the Twelve narra=-
tive.l4 Lastly, Goppelt describes the Sitz im Leben of this

formula as follows:

Sie erwaechst aus dem geistgewlrkten Lehren,
Bekennen und Anbeten der Gemelnde und wird

in verschiedenem Ausmass Elgentum der Kirche.
Anlass fuer dle Bildung der Formeln ist der
katechetische und liturglsche Beduerfnis,

dlie Abwehr haeretischer Bewegungen und das
zeugnis vor der Welt., TIhr Sinn ist es, auf
Grund des Urkerygmas und der Evangellientra-
dition verbindlich zu bezeugen und zu bekennen,

was in elner bestimmten Situation das Evangeliunm
bedeutet.15



CHAPTER IV

COMMENTARY BY VERSES

15:1a -rvw,c.'{w S¢ (‘J,uf‘v, &hlfot’,

Paul begins this section with no clear indication of hils
reason for writing. Only at verse 12 do we discover that some
Corinthians had denied the resurrection.l The word rvurfghh
translated in various ways, means "cause to know," essentially,
but here i1t derives its meaning "draw your attention to" from
the context, which is "somewhat embarrassed," since Paul 1is
reminding the Corinthlans of what they ought never to have
forgotten.2 Baird points out the similarity of I Cor. 15:1
to Gal. 1:11 and concludes that I Corinthians stresses the
form by which Paul proclaimed his gospel, while Galatians 1
refers to 1ts essentlal dynamlc character. Paul received
the form of his proclamation from men; the essence of the
gospel he received from God.”
15:1b-a -~ T6 Eoayrélioy 8 Eonyyedieduny UulY,

€

0 Kal Tepshdpere, €v @D Kol E6TAKATE,

Paul proposes not to define, but to summarize the gospel
in terms of the death, burlal, resurrection, and resurrection-
appearances of the risen Lord.4 For Paul the gospel is "related
to human reality and proves 1tself to be a Hving power," for

it is itself salvation history. It breaks into the life of

a man, refashions it and creates communities."”"® The word
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ded\d}aﬂ&vo, as aforesald, corresponds to the Hebrew techni-
cal term 52,[? and signifies the reception of the doctrinal
content of the gospel in a fixed form. Yet

[ ]
the content of the WolpetlamBareécy cannot be
the legacy of the tradition of historical
facts concerning Jesus.... It must be an
inward and living falth which glves religious
certainty to a historical narrative which
is not wholly immune from questioning. For
this reason TWepsdeupavecy cannot be...the
reception of purely intellectual materlals.
It 1s acceptance into the essential core
of personality, ghich 1s more than the
intellect alone.

Lietzmann detects an ironlc twist in the last phrase, when
he comments,
esoin Wirklichkeit laesst das 'Feststehen’
der Xorinther, wie der bisherige Wortlaut
des Briefes selbst zelgt, recht viel zu
wuenschen uebrig. Es 1st die theoretlische

Betrachtung, 9 welchem der Grund eures
Glaubens liegt.

15128 = §¢’ o? Kokt 60‘3;6696,

Phillips translates "by which...your salvation is being
worked out." According to Barrett, 641;5&55 is a futuristic
present; the salvation which 1s still to come is assured, 1if
men do not belleve in vain. Paul wants to encourage the

corinthians.a

15:2b-¢ - TLre Aéﬂd £¢5n“f€o\¢ba'l,u17v 5,ui‘v €C Kdtf';fe't'f,

A serious textual problem afflicts thls clause, since
several manuscripts read c’ﬂpchA ET € Kdl’é(ﬂl'. Hering proposes
several possible solutions:? (1) Read the phrase with er/fgw

as an indirect question: "I make known to you with what words
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I announced the gospel to you.' But then Ko(tG' Xett is left
without an object (cf., Barrett, p. 336). (2) Subordinate the
clause to KATEXETE, This is awkward, since ordinarily €&
Hdté){tte would precede the Tive '\O'le « (Hering prefers this
solution anyway.,) (3) Read a full stop after 64){560: with
Chrysostom and make TéW AJJ@J a direct question with <TodTo
as the understood object of Kdti'xu—'i . But then there is

10

an anacoluthon. (4) A haplographic omission may have altered

the original €¢ Kec€x€Teé Kebws 5?‘“ €ZE KL TEXEW, Tnis
is a very hypothetical solution.

Schoel says that Myos refers to a speclfic authoritative
tradition which Paul had received.ll Balrd suggests that the
Tive M}q) phrase means that Paul is about to remind the Cor-
inthians 1n what speclific form he preached the gospel-content

to them.12

Fy

15:24 = e'xt?:s €¢ "“’5 eucﬁ éme‘cujbeﬂ'ﬁ.

Moule notes the obvious redundancy here, but remarks that
withbut £l /mf, E‘xr&s would have been virtually a preposi'lzfl.on.13
Barrett says that the exact meaning of Et’xﬁ is not known. Origen
defined it as those who believe for a time, but in trials turn
away. Thus, Paul "is simply giving utterance to his uncer-
talnty whether he can depend on the Corinthians or not, before
coming to the substance of his GoSpel."14 Hering says that
Paul 18 here examining the foundations of the Christian con-

viction of the resurrection, since Christian faith is not
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"baseless credunty."15 )EmieTed 04Tt is an ingressive aorilst.

N

€ ]
15:3a=b - Tr-cfEScoxa ;&/ Oulty &y Mpwrols, © Kelt ﬂ-;os',\u,éo
Agein Paul uses the technical terms for the transmlission
of oral traditions. Buechsel says that there 1s
no contradiction that Jesus repudiates
tradition and Paul champions it. Paul's
tradition agrees with Jesus' rejection,
since they are both opposed to human ira-
tion. Paul's use of wdpaSobrs and Wepel -
Sovrdl rests on the Jewish usage, and
agrees with that of the Mysteries to the 5
extent that this agrees with Jewlsh uaage.l
Most translators agree that Wedtes shows rank, degree, or
importance, not chronological time. The phrase o Kolc r-y‘é'tl-yw
was deleted by Marcion to set aslide any Pauline dependence on
the Uranosteln.l7 Paul does not say that he received this
-’ﬂro’- or ﬂ'ayc't Tov qu'ov. for he is re-stating an eccles-

lastical tradition.la

15:3c - oT¢ )putc‘:s dmebetvey Umep Tiow dudptiloy Suldv Kezu Tis ”ayd's,
The anarthrous )/(ub‘l:c'»s is here a title with all the

connotations of 014 Testament Messiahshlp., Jeremias effec~-

tively demonstrates that the anarthrous use of 'ﬂ'"‘dn was
customary in Palestinlian Judaism, particularly in rabdbinical
parlance.l? The fact of Christ's "piacular death" is part

of the tradition which Paul received.?0 The word umép is a
synonym for Tif;. here, says Barrett, who translates "to deal

with. "2l g any rate, this "insight into the significance

of Christ's death was not a later theological development-~
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1t was part of the very warp and woof of the primitive
proclamation, "22
Paul simply affirms the conviction that Christ's death

must be in accord with the Scriptures. He cites no specific
proof-texts for Messiah's death, but simply refers to the
Seriptures in thelr entirety.23 Yet this reference to the
Sceriptures 1s very significant., The death of any Jew would
have been considered atoning in some sense, says Schwelzer;
the events in and of themselves were not compelling. But
when the claim 1s made that these events are the promised
eschatologlical events, then thelr unlqueness becomes a.ppa,rem:.24
Barrett suggests that Paul may have added "our sins" to the
primitive formula. Also,

it may well be that the general allusion to

the Scriptures was made before specific

passages were alleged in support of it.

Christian conviction saw in the death of

Christ a divine act that must have been

foretold because it was a manifestation of

the eternal will of God; out of this convic-

tion arose the search of the 0ld Testament

which in due course produced an armoury of
testimonies.25

15:48 - Kal oT¢ e’to'lpn,

The burial of Christ was included in the kerygma because
it confirmed the reality of both the death and the resurrec-
tion. "If he was buried he must have been really dead; if he
was burled, the resurrection must have been the reanimation
of a corpse."26 Although the insistence on Christ's burial
combats gnostic and docetistic ideas which contested the reality
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of Christ's death, 1t does not imply the doctrine of Christ's

descent into hell, to which Paul never refers.27

15:4b =~ fat Ote Enpepleie TR nuépd T Tplty Kata Tds JPipAs,
The perfect tense of tht;o«) 1s important, for 1t connotes
an enduring effect from the past into the present, although
historical evidence and research can neither demonstrate nor
disprove the action of God in raising Christ from the dead.28
Paul does not narrate the resurrection event itself, as the
later apocryphal Gospel of Peter (35=42), nor does he base
his assertions on the evidence of an empty tomb. One can only
deduce the concluslon that faith in the empty tomb is included
by implication in the text of I Cor. 15:3=5.29
However, the chief problem with this assertion is to
determine what scriptural allusions Paul has in mind, if any.
Metzger suggests that Paul has taken two phrases which separ-
ately qualify the verd Jﬁ,ef Tat ( TH AU E P r,oc'ty and Kellol
Tels d»pd.(,a-'(s) and has made them coordinate. Thus, Paul is
not saying that the resurrection on the third day i1tself was

prophesied, but only the notion of a resurreetion.3°

Jocz says
that "the third day" simply indicates an intervening day; it

is a clrcumlocution for the Sabbath, since 1t was utterly im-
possible for the Hebrew Christian to concelve of God contra=-
dicting his own law by ralsing the Messiah on the Sabbath.31

The only possible 0ld Testament references are Leviticus 23:4-21

(Christ becomes the first-fruité), II Kings 20:5 (Hezeklah's
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prayer), Jonah 1:17 (2:1 in Hebrew), and Hosea 6:2, which the
rabbis interpreted as a reference to the resurrection, >
Mackay concludes that the 0ld Testament passages, which are
vague allusions at best, d1d not create the belief that the
resurrection occurred on the third day, but the event, attested
by good evidence, created the use of proof-texts. Furthermore,
Mackay shows that the fleld of relevant scriptural passages

was very wide; in fact, Mackay himself connects "the thdrd day"
with the creative activity of the third day in Genesls 1. Thus
the fundamental miracle of life is emphasized, and "the third
day" is the linchpin connecting the first creation and the new

creation.33

1515 - Kl St wipby Knpd, elta Tofs Swlend.

The translation of ;J’oﬂq 1s somewhat problematical. Does
i1t refer to objective historical appearances or to subjective
hallucinations, or visions?34 Hering suggests that this verd
denotes "an objective vision, that is, ...an appearance not
discernible by the eyes of 8ll.">> Robertson and Plummer like=-
wise argue for "was seen by," since "a mere vision would not
make our being raised more probablp.“35 Wenz concludes that
':SPQVI must signify an event or a phenomenon in the exterior
world--not & subjective vision, but an actual corporeal encoun-
ter (leibhafte Bezegnung) with the risen one.”! Michaelis'
delineatlion of the meaning, however, 1s somewhat obscure. He

says that during the appearances there is no primary emphasis
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on seeing as sensual or mental perception; the emphasis is
not on the resultant action of the person in the dative
(his seeing or perceiving), but on the experience of the
presence of the risen Lord.38 Hence,

the question of the way in which He could

be perceived is notably neutralised or sub-

ordinated to theological evaluation....

In all appearances the presence of the

risen Lord 1s presence in transfigured

corporeality.... Thlis presence 1is non-

vislonary reality; no category of_human

seeing 1s wholly adequate for 1t,59

The reference to TOlS $dEKd has been altered in some

manuscripts.4° This "correction' was probably made to har-
monize I Oor. 15:5 with Matt. 28:16 after Judas' death.
" [The Twelve] appear to have served as witnesses who could
prove the continuity between Jesus of Nazareth and the risen

Lord, but not to have been significant figures in the Church., ... "41
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Several commentators have ldentifled this event with the

Pentecost 1nc1dent.42 Barrett says that thls 1s possible,

though beyond proof, since the early traditlion knew nothing

of a corporate bestowal of the Holy Spirit distinct from the

appearancef of the risen Jesus. However, no neat chronologlcal

harmony can be effeeted,43 and 1t seems speculative to equate

this appearance with Pentecost. Hering advises that it "may

refer to an appearance ln Galllee where Jesus must have had

many disciples."44 Bishop interprets thls event as an
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appearance near Mount Tabor in Galilee and suggests that many
people from Jesus' ministry would have been there, including
the widow of Nain, the bridal couple from Cana "bringing their
babe,! and the apostles and theilr fam11195145 Wenz cautions
that Paul does not intend the appearance to the five hundred
to be a guarantee of faith for the Corinthians 1f they will
only ask those who are still living to substantiate hls report.
On the contrary, those who are alive are witnesses who can
slmply relate their experience; they cannot underwrite a guar-
antee or offer proof to demonstrate or corroborate their claim
empirically.46
Winter suggests that the f'ﬁ &Sv clause is an explanatory
addition to the primitive kerygma. Whether that 1s true or
not, a question arises as to which of the two minor clauses
should be accented. Bartsch suggests with cogency that the
emphasis lies on the fact that some of the wlitnesses have in-
deed already died! In other words, falth in the risen one is
able to grant no immunity from undergolng the experience of
physical death in order to achleve the fullness of the new
existence. Paul is subtly fashlioning a rebuttal against those

48 Glombitza

who think they are now enjoying immortality.
offers a very unusual interpretation of this section. He says
that Mévwbw does not refer to the living in contrast to the
dead, Instead, those who remein are those who actlively bear
witness; those who are asleep are those who have ceased to

witness, having succumbed to the world's allurements ("dass
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aber etliche der Uebermacht der Welt erlegen sind"). This
interpretation, Glombltza submlts, coheres with the warnings

to watchfulness.49

~\
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The canonical Gospels record no appearance of the risen
Chtist to James. However, James as the head of the Jerusalem
church, presumably the Lord's brother, was an important figure.5°
Allen says,

The appearance to James would be of outstanding
value to the Jerusalem Church and to any mission-
aries among Jews of the Dispersion. For James,..
was respected for hls fidellty to the Torah. 1In
addition, he had viewed Jesus during his lifetime
with the suspicion not unnatural to a kinsman.
His acceptance of the risen Lord was, therefore,
against his previous inclination and not to be
accounted for by any predisposition to belleve.
It is not surprising to find that the appearance
to James fligures in the Gospel according to the
Hebrews, with legendary accretions. Presumably,
the Gentile church was less favourable to James.
The appearance to him belonged to a pattern_of
tradition 1t was not disposed to preserve.

It 1s not clear who are meant by ':hrob'l:o'hcs Mol61v » "though
the reference to them has the effect of underlining Paul's
disparaging reference to himself in the next verse."s2 Milden-
berger suggests that the phrase should be understood distribu-
tively: "Jeder, der Apostel ist, hat eine Erscheinung des
Auferstandenen erlebt."2> At any rate, the Greek word order
stresses the noun. An apostle was "one called by Christ and
sent by him to preach the Gospel.“54 Here Paul refers to a

group of missionaries, '"wider than the twelve, but not unlimited
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in scope," which excludes himself, 2

In none of the catalogues of witnesses has Paul mentioned
any specific appearance to women, as the Gospel traditlons
testify. Despite Bishop's imaginative reconstruction of the
appearance to the five hundred, no women are cited as eyewlt-
nesses, Manek has suggested that either Paul did not know the
tradition which included female witnesses (an argument from
sllence) or else he chose to ignore thelr testimony because
women were not qualified to be witnesses according to Jewlsh

tradition.>®
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YEoyator 15 a temporal adverb here, for Paul does not
mean to assert that he was the last of all the apostles. If
Mdvtwy referred to persons, the article would be present.57

The term ?'Krfwyd is fasclnating because 1t has been sub-
Jected to such diverse interpretations. On the surface it
suggests "an unformed, undeveloped, repulsive, possibly life=-
less foetus,"58 an embryo, a miscarriage, or a birth too soon.
The point of comparlison, however, does not lie in the time of
Paul's conversion, but in the idea of his inferiority and un=-
worthiness to be an apostle,59 in the suddenness and violence
of the transition causéd by the summons to apostleship.so
Paul's calling could not take place in a normal, orderly, or-
ganic sequence,%l

o
Other scholars have seen Eutfw,ua as a derisive term which
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Paul's opponents used to convey the demoniac and non-human
qualities of an untimely, monstrous birth.52 They abused him
with this Spottname for two reasons: (1) He had been a perse-
cutor of Christians and was regarded as unfit, therefore, for |
the apostolic office; (2) His physical appearance was less
than appealing (II Cor. 10:10).63

Munck, however, disputes this "traditional" interpretation.
After tracing the use of the verbal and nominal forms of
Titpwekw throughout extra-biblical, biblical, and later ecclesi-
astical literature, Munck suggests two possible interpretations:
(1)“Eutfwy-l means that Paul 1s the most wretched of men, only
to be compared to a stillborn child. If so, we have an 0ld
Testament reminiscence here--"or rather a ‘miniature quotation,'
comprising in two words an 0ld Testament passage which in LXX
appears in its clearest form in Job 3:16 and Eccles, 6:3."64
Paul the former persecutor can be understood as ranking himself
with Judas as he recalls the sayling of woe to the man by whom
the son of man would be betrayed (Matt. 26:24, Mark 14:21).
(2) But ?quuy«t may also signify something embryonic that must
be formed. In that case it describes Paul as he was when Christ
met him at Damascus, one formed under the law but an gnrpuwd.
because he had not yet been formed by christ.55 Munck says that
2K=f“y4d describes Paul's Jewish past as both a persecutor of
the church and a man progressing in Judaisnm.

«soPaul's Jewish past was also under
God's election and vocation, and it is
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from the standpolnt of the later grace
that this first ggage can be described

a8 an FATHWMA .
The definlte artlicle t@; may be significant if 1t has
demonstrative force to designate Paul as the only apostle

having had a speclal revelation.67

&
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Rarely does New Testament literature have a true superla-
tive, but Paul, deeply consclous of his unworthiness to be called
an apostle, employs %Ac'l)(lbtos to describe his rank.58 Paul
knows that Christ's creative love and grace have commissioned
him an apostle, & proclaimer of the gospel, despite his per-
sistent persecution of the whole company of Christlan bellevers

>
(t-'md)\oid ), not just the Jerusalem church.69
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Paul was re-shaped and re-formed by creative grace (cf.
I Cor. 3:10; Gal. 1:15).70 He could boast that that grace had
not been expended without result, profit, or effect, i.e., with-
out reaching its goa1.71 God's grace had not proved to be a

"barren gift" (Phillips).
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Paul boasts that in his labors he has outdone them all
(NEB)./2 In II Cor. 11:23=27 Paul gives more details about his
troubles and sufferings,

whereas here he is thinking rather of hils
greater achievements, probably in terms of
the fact that whereas his colleagues might
be content to work in churches that others
had founded he made it his alm always to
break new ground and to take the Gospel to
those who had not h%ard 1t (Rom. 15:20,
II Cor. 10:12-16).7
Yet it was not really his own dolng, but God's grace worked

with him ("within" - Fhillips) and bore the burden with him,7%
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Filnally, Paul declares that the rehearsal of kerygmatic
events that he has recited is no private creed, but the gospel
of all apostles, including Peter and James.75 Those who deny
the general resurrection are not opposing merely Paul's
opinion, but the preaching common to all apostles,75 which 1is
the foundation of the Oorinthians'! faith (Phillips). There
1s no Christianity without the announcement and affirmation,
however expressed after due theological reflection, that Christ
died, was buried, and was raised.77 On that baslis Paul elabor-
ates his argument, intending to establish those who have come

to falth 1n Jesus Christ, the risen Lord!



CHAPTER V

SOME CONCLUDING REMARKS

This study has surveyed eleven verses of the New Testament--

eritically important verses because they enshrine one of the
oldest, most primitive Christian confessions of faith. We have
attempted to examine both Paul's understanding of that creed
and his reasons for reiterating and applying 1t to vindicate
his apostolic authority. Paul flrét met his opponents not with
an arsenal of cleverly fashioned arguments, but with a testi-
mony to the constitutiyve events of theChristlan kerygma.
Several problems should be explored in greater detall.
A closer study of the last verses (9-11) might lead us into
an enriched understanding of the New Testament apostolate as
Paul underste;&lit in contrast, perhaps, to Luke-Acts. Time
has limlted )é} Furthermore, a more detailed examination of
the interpretations of the resurrection-event as set forth by
scholars who operate with the "new hermeneutlc) bridging the
gap between the "then" and the "now," might enable us better
to "complete" the job we have here begun=-to say, finally, just
what thls text, particularly its creedal core, means for faith
and life today. Certainly 1t should be obvious, as Fuchs
reminds us, that the name of Jesus signifles both the place
and the time of God's revelatory encounter with man.l God has
revealed himself in our time and in our sphere of existence,

that we no longer have to believe 1in ourselves or be doomed
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to despalir of our limited personal resources in meeting the
challenglng adventure of purposeful life.

Certainly the Easter-event, though in itself incompre-
henslble, is yet baslc and curiously exclting. Those who have
narrated the event and reported or interpreted its significance
in the writings that comprise the New Testament have one
common purpose in the Spirit: to stimulate and to sustailn
faith in the crucified and risen one. For it 1s through him
that we come to know our God. As Puchs says,

Jesus and faith in him do not conflict at all,
but are one and the same: the event of the
coming of God into a world hostile to God.

One must not belleve in Jesus 1f he wants to
belleve in God, but one is invited [emphasis
miné] to believe in him, since God Speaks
with us in the person of Jesus, in that he
also makes us persons and thus keeps us by
his side, Then our life is aot ldle talk

but a conversation with God.

The resurrection is not offered as a scientific proof to
unbelievers, but as a summons to faith. It is an "event of
otherworldly reallity, and yet an event which occurred at a
definite point in the hlistory of this world of OUrSB. .. And,
we might add, it is an event which 1s proleptic of a great event
yet to come at the consummatlion, an event in which we are
privileged to partliclpate even now because we are by grace
identified by the name of him who rose.4

Historlical=criticism cannot verify that event which is
without analogy or parallel. It need not, for that event is,

in Wenz's phrase, a "historisch-zeichenhaften" event that
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completes the scandal of the crucifixion and the cross. Only
by falith--a mysterious, nebulous, undefined, and vague '‘concept
when abstracted from the matrix of human sense and spirit--can
we percelve the significance of the resurrection, that hereiln
God has acted typlcally in a recklessly graclous way, and then

confess To Eo.l“ehwv . &t Xlolbros YréBayer ore,o
v d,udfttwv q,uwv Kolta( TS Jf"'f“s Kolt 0T Et-lr?l,

Kt 0T E“rt/tdc rr? nuéps T tplty KaTd TS

deyds, Kl 0T (f@q . [Kuti ﬂ‘VJ



FOOTNOTES
CHAPTER I

lyerome 1. Schoel, "I Corinthlans 15:3b=5: Primitive p oo
Christian Proclamation," Unpublished S.T.M. Thesis, Concordia
Seminary, Saint Louis, Missouri, 1957, p. 38. See also
pp. 36=37. Franz Mussner, "'Schichten' in der paulinischen
Theologle dargetan an 1. Kor. 15," Biblische Zeitschrift,
new series, 9 (1965), 60, claims that I Cor. 15 presents Paul's
tractate on the resurrection. The reference to Euvdgréicov in
verse 1 1s his Ausgangspunkt for the entlire chapter.

20tto Glombitza, "Gnade--das entscheldene Wort, Erwaegungen
zu 1, Kor. xv.l=11, eine exegetische Studie," Novum Testamentum,
2 (1958), 281. Cf. also H.W. Boers, "Apocalyptic Eschatology .
in I Corinthians 15; An Essay in Contemporary Interpretation,"
Interpretation, 21 (1967), 59, who agrees that I Cor. 15:1-11 : -
1s the basis for a well-knit argument through v. 34, The ;
formula of vv. 3b=5 1s merely a partlcular expression of the ;/
broader gospel.

3Ernst Bammel, "Herkunft und Funktion der Traditions-
element in 1. Kor. 15,1~11," Theologische Zeitschrift, 11
(November 1955), 409.

4See the discussion below, pp. 6 and 13.

5Bammel, p. 411. W. Grundmann, "Ueberlieferung und Eigen-
aussage im eschatologischen Denken des Apostels Paulus,' New
Testament Studies, 8 (1961), 13, says that Paul's relationship
to early apostolic tradition is dialectic; "er betont einer-
seits seinen Zusammenhang mit ihr [I Oor. 15:1-11], anderer-
selts seine Unabhaengigkeit von inr [Gal. 1:11-12 ]."

p 6Grundmann, pp. 14-15., See also C.F.D. Moule, "St. Pgul
'/ and Dualism: The Pauline Conception of Resurrection,' New
Testament Studlies, 12 (1966), 112, who says that Paul could
not, llke the gnostics, regard the resurrection as a fait
accompli because he took time seriously! He indeed believed
that there is a new creation in Christ, yet those who are
in Christ must become what they are, ultimately exchanging the
garment of thls life for the garment of eternal 1life and thus
submitting to the painful process of divestiture in death (p.
118). O0f. II Tim, 2:18 and see Hans-Weiner Bartsch, "Die
Argumentation des Paulus in I Cor. 15:3-11," Zeitschrift

die neutestamentliche Wissenschaft, 55 (I196%), 271, who
says at Kaesemann likewise agrees that the essential Cor-
inthian problem was thelr insistence that ova6Tue;j had already



30

broken in. PFurthermore, Bartsch, p. 266, remarks that already
Chrysostom described the Corinthian problem as an insistence
that the resurrection had already occurred.

TH. Bartsch, p. 265.
81bid., p. 273.

9Helga Rusche, "Die Leugner der Auferstehung von den
Toten in der korinthischen Gemeinde," Muenchener Theologische
Zeltschrift, 10 (1959), 149. Hans Conzelmann, "On the Analysis
of the Confessional Formula in I Cor. 15:3-5," Interpretation,
20 (1966), 24, claims that the Corinthlans had no Gnostic P,
Christology. They dld not doubt that Christ had died. Conzel-
mann therefore prefers to call them "Spirit-ehthusiasts" in-
stead of "gnostics." Is this splitting terminological hairs?

loBartsch, P. 271

llBartsch, p. 271, footnote 20a, says," Innerhalb der Gnosis
hat tatsaechlich nicht nur der irdische Jesus immer mehr an
Bedeutung verloren, sondern entsprechend auch der Auferstandene
an Bedeutung gewonnen, wie schon die Ausweltung der Zelt seiner
Erscheinungen zeigt. Im Apokryphon des Jacobus sind es 550
Tagen..., in der Pistis Sophia sind es 11 Jahre...."

12
15
14

15

16Werner Bieder, "Paulus und seine Gegner in Korinth,"
Theologische Zeitschrift (Basel), 17 (1961), 324.

171bid., p. 324, In addition, Bieder says, p. 325, '"Die

Einhelt zwischen dem gekreuzigten und dem auferstandene Jesus
Christus ist lhnen zerbrochen." In place of the unity of

Jesus Christ as the crucifled and risen one Corinthians had
established a temporal succession between "dem ﬁewesenen Jesus
und den religioesen Existenzen." Furthermore, "...sie sind
Sendboter der Luege [II Cor. 11:13-15], weil sie ueber den
verkuendigten Jesus hinaus nur ihr elgenes pneumatisches Sein
zu Darstellung bringen koemnen, ohne Jesus Christus als den
kommenden gnaedigen Richter und so als dlie unbestechliche Wahr-
helt anzeigen zu koennen, die Paulus in belden Korintherbriefen
als die Zukunft aller Christen der Gemeinde vor Augen stellt."

18

Bartsch, p. 269, footnote 19.
Ibld., pp. 271=-272.

Ibid., p. 267.

Rusche, p. 151.

Ernst Fuchs, "Must One Believe in Jesus if He Wants to



351

Believe in God?" Journal for Theology and the Church; The Bult-
mann School of Interpretation: New Directions?, translated

by IrvIng W. Batdorf (New York: Harper and Raw Torchbooks,
1965), I, 154, says that "Paul has not let the revelatory event
remain in the ecstatic sphere of a miraculous seeing or appear-
ing, to which the early Christian traditlion could have led him
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Paul's meditation on Isaiah 53 (p. 154). See in addition
Kasimierz Romaniuk, "De Themate Ebed Jahve in Soterlologla
Sancti Pauli," Cathollic Biblical anrterix. 23 (1961),
14-25, Romaniuk says there are some allusions to the ebed
Yahweh theme in Paul, which is a consciously used concept.
Ccf. also footnote III,3 above.

10See footnote III,8 above,

11Hunter, pp. 16 and 117. "Since the two apostles named
in 1t, Peter and James (the chlef authorities in the Mother
Church), were in fact the two Paul met in Jerusalem during
his fortnight's visit (Gal. 1:18), 'after three years' (i.e.
about AD 35), in order 'to get information from Cephas',
they may well be the source of the paradosis" (p. 118).
Mounce, p. 420, says Paul probably received this formulaic
sunmmary from the Damascus church. The formula includes both
the facts (events) and an lnterpretation of the significant
meening of those facts ("for our sins," "according to the
Scriptures").

12Hunter, p. 22, E.L. Allen, "The Lost Kerygma," New
Testament Studies, 3 (1956), 349-353, concurs. He says that
the kerygma of I Cor. 15 was shaped in the missionary church,
whereas the gospel storles, stressing the empty tomb as Paul
had not, were shaped to defend the church against criticism
(pe 351). Allen adds that gospel stories were influenced by
the cult (e.g., Iuke 24) and that they were shaped in the
light of the church's experience (pp. 352=353). The "process
of transmission was one in which fidelity did not exclude
selection and interpretation, or even fresh creation" (p. 353).
Mounce, p. 420, also says that the formula is a summary of the
missionary proclamation, though it has some affinitles with
the baptismal formula underlying I Pet. 3:18=22. Winter,
P. 144, remarks that in later creeds (e.g., the Roman Symbol)
the 1list of appearances was not included because *when the
Creed was formulated there was no longer any urgent need to
recapltulate the evidence for the resurre¢tion-faith, whilst
this falth itself was and remained of course the mainline of
Christian teaching."

1300nzelmann, p. 17. See Schoel's criticlsm of Neufeld's
claim that thlis kerygmatic formula 1ls an expansion of the
primitive confession "Jesus is Lord" (p. 15). Yet Schweizer,
P. 292, has astutely pointed out that the second coming of
Christ is missing in New Testament creeds. For the Jewish-
Christian church the last éudgment was probably "a matter of
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course. The really new and surprising facts whlch distinguished
her from Judaism lay not there but in the events of incarna-
tion, 1life, death, and resurrection of Christ."

14Schoel, p. 17.

15Goppelt, P. 225,

CHAPTER IV

lO.K. Barrett, A Commentary on the First Epistle to the
Corinthians (New York: Harper and Row, c.1968), P. 335. Hans
Lietzmann, An die Korinther I.II, in Handbuch zum Neuen Testa-
ment (Tuebingen: Verlag J.C.B. Mohr), p. 76, adds that Paul
here deals with a new theme without any external or internal
connection with the preceding. He is probably responding

to the letter presumed to be written by the Corinthians,
but now lost.

2Barrett. P. 335. Archibald Robertson and Alfred Plummer,
A Critical and Exegetical Commentary on First Corinthlans, in
the International Critical Commentary (Edinburgh: T. and T.
Clark, 191%), p. 331, sugggst also that there 1ls a gentle
reproach in the word jvw@ilw. However, they translate
"make known'" not "call to attention." P, Godet, Commentary
on St, Paul's First Epistle to the Corinthlians (Edinburgh:
T. and T, Clark, 1890), II, 326, says that j}vwel{w, "I declare,"”
1s a word chosen with the intention of humiliating the readers.
Moreover, 'there is between the verb Jvwet'jeev ...and tﬂa“e}.{;-
£60d¢ ...this difference: that the second indicates the
simple statement of the historical fact, and the first embraces
the explanation of its full meaning and 1ts relation to salva-
tion as a whole" (p. 327).
Translations: KJV - declare; RSV, NEB - remind.

5Baird, pp. 186 and 190. I Cor. 15:1 =jvawpilw 88 Suiv

:Sf'\P{(ilté’tﬂ-gp’.\mv 5"e¢fn"¢,\:o-'£,.¢qy 6',47‘:. g ’
8le 131l = brwpl3w gap. ouly, 4§ ‘! TOo £Olid€ zo

€ Jhyred 16 08V rﬁrg ng‘.f ’ €A poc, To Eosggidrey To

)

4Gerha.rd Friedrich, JUA“-EA:;%-!(, in T,D,N,T,, II, 730.

5Ibid., pP. 731, Cf. Martin Dibellus, From Tradition to
Gospel (New York: Oharles Scribner's Sons, n.d.), p. 18, foot-
note: "Behind the word 'gospel' in St. Paul we cannot assume
a formula, but only the very preaching of salvation."

SGerhard Delling, W<pwAsuBdwo, in T,D,N.T,, IV, 14.
Dellling also notes that Plato defines the relation of a pupil
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’
to his teacher as that of WuPetdm Sdvwy to TepaSidovs ,
Pedagogy was based on oral transmission of traditions. Not
merely historical knowledge, but a legacy of thought was medla-
ted to raise a strongly authoritarian claim anchored primarily
in the personality of the teacher (p. 11). Paul does not use
this word in connection with mueTnptor, lest his message be
confused with that of the Hellenistic Mysterles (p. 12).

7
8

Iietzmann, p. 76.
Barrett, p. 336. Cf. Robertson and Plummer, p.-33l.

97ean Hering, The First Epistle of Saint Paul to the
Corinthlans (London: Epworth Press, c.19%25, p. 157. See
also F. Blass and A, Debrunner, A Greek Grammar of the New
Testament and Other Earl ristian Iilterature, translated
and edited by R.W. Funk Echicagoz University of Chicago
Press, c.1961), paragraph 478. (Hereafter BDF.)

1°Lietzmann, p. 76, pnfers this solution.

11Schoel, P. 13,
12paird, p. 191.

13C.F.D. Moule, An Idiom Book of New Testament Greek
(Cambridge: University Press, 1959), p. 85. See BDF, para=-
graph 376,

14Barrett, p. 337. Robertson and Plummer, p. 332, suggest
that there are two possible defects: (1) They may not be hold-
ing fast to what Paul taught; (2) They may have recelved it so
hastily that they do not comprehend it. Thus, their bellef is
not very sure. € xv’;‘ means "heedlessly, rashly, without con-
sideration.” Godet, p. 328, says there are two meanings for
gix4 which come together: (1) without foundation, without
sufficient reason; (2) without result or effect. Thus faith
remains without effect because 1ts object 18 nothlng real.
Other translations:
Phillips - unless, of course, your failth had no meaning behind
i1t at all.
NEB - if not, your conversion was in vailn. Or, for I assume
you d4id not accept 1t thoughtlessly.
Moffatt - unless indeed your falth was all haphazard.

15Her1ng, p. 158,

16Buechsel, rdpésobcs, in ?,D,N,T., II, 172, Cf. Barrett,
p. 337: Paul was a "Christian rabbi, handing on a body of
established truth within the circle of his pupils, but at the
same time he was an evangellstlic preacher; he preached what
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he taught, and he taught what he preached.” Cf. also Hans
Conzelmann, "Paulus und die Weisheit," New Testament Studies,
12 (April 1966), 231-244, who argues that Paul had probably
organlized a school in Ephesus, where he instructed students

in "wisdom" and practiced the diatribe method of argumentation.

17L1etzmann, Pe TTe

18Her1ng, p. 158, 15:3=4 1s gospel, comparable to Mishnah;
15:5=8 is the Pauline logos, comparable to the Gemara.

/
195 0achin Jeremlas, "irtikelloses Xplbtos « Zur Ursprache
von I Cor, 15:3b-5," Zeitschrift fuer dle neutestamentliche
Wissenschaft, 57 (1966), 212,

2oHunter, p. 18. Glombitza, p. 283, says the term "Christ!
emphasizes Jesus' priestly function; Messiah is shown not
to be a lawgiver or a bringer of this-worldly salvation, a
nationallistliec ruler.

/
2]‘Ba.r:r'ett,. p. 338. Cf. Gal. 4:1, Rom. 8:3; 5116,0 may cone-
vey a double meaning here.

22Mounce, p. 423,

23Her1ng, P 159, In a footnote (#8, p. 159) Hering says,
"The difficulty of finding scriptural proof of the passion and
resurrection of the Messliah is one of the strongest arguments
in favour of the historicity of these great facts which are
at the basls of Christianity." Cf. Isaiah 53:8,12 (1LXX), and
Fritz Rlenecker, Sprachlicher Schluessel zum Griechischen
Neuen Testament (Giessen=-Basel: Brunnen-Verlag, c.1960), p. 338.

24Schweizer, p. 168,

2SBarrett, p. 339. Ps. 118:22 and Deut. 21:22 do not seem
like probable allusions to Barrett.

263arrett, p. 339. So Schoel, p. 62. Oonzelmann, "On the
Analysis," p. 21, sees the f‘l:'.'lrrl as an allusion to the death,
not the empty tomb,.

27Her1ng, p. 160, Glombitza, p. 283, says that the fact
that Paul has to stress Jesus' burial shows that he is removed
from the Jewlish province and is engaged 1n dialogue wlth, the
Hellenistic world, which was concerned about a Oetos &vnp .
It should be noted that this 1s the only occurrence of the verb
danrctw in the Pauline corpus.,

2BBarrett, Pp. 340-341, OCf. the discussion in William
Baird, The Corinthian Church--A Biblical Approach to Urban
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Culture (New York-Nashville: Abingdon Press, c.1l964), pp. 167-
174, Jindrich Manek, "The Apostle Paul and the Empty Tomb,"
Novum Testamentum, 2 (1958), 277, claims that the verbd i;ec.uv
has the same meaning as dvie6tnm( ; both imply movement of the
body. ’E;clpuv is often used to denote the movement of a

body when rising from sleep (Matt. 2:13; 8:26). Friedrich
Mildenberger, "Auferstanden am dritten Tage nach den Schriften,”

Evangelische Theologle, 23 (1963), 272=2735, quibbles with
Pannenberg's call for an historical investigation of the resur-
rection on the basis that one cannot verify the resurrection's
facticlty by means of historical criticism because it is an
event without anslogy or parallel. Boers, p. 60, says that
Paul apparently presented the resurrection of Christ as an
objective historical fact. Yet Boers sees falth as a response
to the proclamation of the resurrection of Christ (p. 61).

He concurs with Bultmann's efforts to demythologize mythically
conceived events of resurrection and hope in a personal resur-
rection., Falth must be rooted in the event of the cross as

the event of salvation. Jesus was raised in the kerygma (the
kerygma itself being an eschatological event; Jesus himself
being present with hls word), so th& our hope is to be identi-
fied and described as openness to the future. Paul's understand-
ing of the resurrection of Christ as a hlstorical event which
initiated a cosmic redemption cannot stand up today under hils-
torical criticism (p. 63). Man never gets a foothold for
faith iIn the objective world (p. 65).

While 1t 1s true that falth has no empirical premise, can
one go this far in distingulshing between Historie and Geschichte?
Does only the latter (interpreted events) have existential rele-
vance? L. Goppelt, p. 218, rejects the fine distinction between
tradition as a proclamation existentially addressing mankind
and tradition as pure historicality. Is not existentially sig-
nificant Geschichte necessarily rooted 1n Historle?

29Manek, p. 278. Barrett also notes that the story of the
empty tomb is a late comstructlion, albeit based on the convic-
tion of Jesus' being alive again and hence a valid inference
(pp. 339-340). Helmut Wenz, "Fatale Argumentation des Paulus?"
Evangelisch-Lutherische Kirchenzeltung, 15 (1961), passim, reacts
to Bultmann's dismissal of I Cor. 15:5-8 a8 kerygma. According
to Wenz, Bultmann argues that the resurrection cannot be a
historic event 1f 1t has anything to do with faith, for faith
is concerned only with the invisible, the non-demonstrable.
Thus Bultmann claims that Paul's argument is fatal because he
tries to establish the resurrectlon as a historic event by
references to eyewltnesses; he 1ls trying to prove the credi-
bility of the kerygma (p. 304). Wenz, on the other hand, says
that God's action in the resurrection belongs to the realm of
Historie, not Geschichte. Contrary to Barth, Wenz understands

Paul to be summoning witnesses for the resurrection itself, not
just for his gospel in general (so the chronological order of
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the text; see below). Paul does not mentlon the empty tomb,
but surely he must have known 1t, for he would not have sald
that this Jesus appeared to the disciples after the third day
if he were still lying dead at the time (p. 305). In con=-
clusion, Wenz calls the resurrection a historico-symbolical
(historisch-zeichenhaften) event; those who do not believe in
the resurrection of the dead will not understand the signifi-
cance of Christ's resurrection. "Das Aergernlis besteht ferner
darin, dass die Auferstehung in der Verborgenheit und in aller
Bezwelfelbarkeit der Heilsbedeutung der Historle geschah, Nur
der Glaube erkennt die wirkliche Bedeutung dieses Geschehen'
(p. 306). PFurthermore, with regard to the empty tomb, S.

MacL. Gilmour, "The Evidence for Easter," Andover Newton Quar-
terly, 5 (1965), 7=23, argues that the earliest bellievers were
persuaded of the resurrection not by the negative evidence

of the empty tomb, but by the poslitive evidence of visions,
which were interpreted in the light of the inherited bellef

in the ultimate resurrection at the end of the age. Those

who experlienced visions would conclude that the tomb was empty;
hence the doctrine of the empty tomb gradually emerged. (Vol
une 5 of this periodical was not available to me in the Concor-
dia Seminary library. I have relied on the condensatim by
Je.de Collins which appeared in New Testament Abstracts, 9 (1965),
pp. 365=366, paragraph 1008.)

3OBruce Metzger, "A Suggestion Concerning the Meanling of
I Cor. 15:4b," Journal of Theological Studles, new serles, 8
(1957), 120-121, However, the emphasis on the third day under-
scores the fact that Jesus was Just a vislitor in the house of
the dead, not a permanent resident therein. Cf. I Macec. T7:16.
Cf. Barrett, p. 340, who is troubled by trying to find an
explicit forecast in the 0ld Testament. He suggests that "the
resurrection experience and faith came first; then the convic-

tion that the resurrection must have been foretold:; then the
documentation.” Cf. footnote IV,23 above,

31J. Jocz, "Tertia Dle, Secundum Scripturas," Canadian
Journal of Theology, 9 (1963), 179 and 18l.

32Schoel, p. 56, Gustav Staehlin, "On the Third Day,"
translated by Wayne P. Todd, ;nte;gretatlon, 10 (1956)' 293,
footnote 6, remarks that "all the 'history of religion' exam=-
ples, in which the 'third day' occurs in a similar way, have
significance merely as essentlally irrelevant parallels. Like=-
wise, all of the attempts to find the origin of the 'third day’
in the 0ld Testament prophecles...stand on a weak foundation."

33cameron Mackay, "The Third Day," Church Quarterly Review,
CLXIV (1963), 290, 292, 294-297. See also Gonzeimann' "0n the
Analysis,”" p. 21, footnotq for other explanations of "the
third day" and Schoel, pp. 59=60.
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34See Schoel's discussion pp. 63=55. Schoel opts for "he
was seen.'" Walter Bguer, A Greek-English Lexicon of the New
Testament and Other Early Christian Ilterature, translated and
adapted by W.F., Arndt ang F. Wilbur Gingrich (Chicago: Univer-
sity of Chlcago Press, 1952), pp. 581-582, (hereafter BAG) 1s
nd very helpful when he says that @wg¢dw 1is used of beings that
make their appearance in a "supernatural manner." ,What does
that mean? Mildenberger, pp. 268-269, says that w¢bq 1is
used of subjective visionary experiences, though we cannot
determine precisely what Paul meant by 1t. At any rate, they
contributed to the apostles' conviction that Jesus was still
alive (p. 271).

35
36

HerinS, Pe 161,
Robertson and Plummer, p. 336.

37Wenz, p. 305.

38Wilhelm Michaelis, épéaJ  in T7,D.N,T., V, 356=358,

391bid., P. 359.

4oThe first hand of D (Claromontanus), G (Boernerianus),
lat (the Vulgate and some of the 0ld Latin manuscripts), and
sylDg (the important marginal readings from the Revision of
the Peshlitto by Bishop Thomas of Charkel, or Heraclea, in 616
A.D,) have the reading ¢vS€ndd , a "correction" of the text
to accord with the known data of history.

4lBarrett, p. 342. The use of "the Twelve" with reference
to a group of special disciples shows that Paul is quoting a
formula here (p. 341). Cf. Schoel, p. 67, and Winter, p. 144,
who understands "the Twelve" not as an indication of the num=-
bers, but as a collective designation of the offlclal body
regardless of how many members at that time. Bammel, p. 405,
footnote 20, agrees that of §iSexsdd 18 a "Bezeichnung eines
amtlichen Kollegiums, dessen elgentliche Zahl oft nicht wvoll
war.! He says that the appearance to the Twelve signifies no
specific event, but is merely a designation for a "Gruppen-
erscheinung” in contrast to an "Einzelerscheinung" or a "Gemeinde-
erscheinung" (pp. 404-405). Staehlin, p. 294, footnote 9, also
assumes that the priority of an appearance to an individual
over a group corresponds to the priority of a commisslon to
an individual over the commission to a group.

42So von Dobschuetz, C.H, Welsse, Holl, Barrett in his
commentary on the Gospel according to Saint John (p. 475),
John Knox, and S. MacLean Gilmour, "The Christophany to More

Than 500 Brethren," Journal of Biblical ILjiterature, 80 (1961),
248-252, (.F. Sleeper, "Pentecost and Resurrection," Journal
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of Biblical Iiterature, 84 (1965), 389-399, refutes thils

fdentification, since the resurrection appearances are never

assoclated with glossalalla, are restricted to the first
generation of apostles, and are distinguished from later
visions in the church. by both ILuke and Paul.

43Barrett, p. 342.

44Hering, ps 1Bls

4SEric F.F. Bishop, "The Risen Christ and the Five Hundred
Brethren,” Catholic Biblical Quarterly, 18 (October 1956),
342. This article is an example of exegesis executed more on
the baslis of fancy than examination of the datal

46Wenz, P. 305.

47W1nter, p. 146, See footnote II,9 above and Hunter,
p. 16, and compare also Bammel, footnote II,3 above, who claims
there are non=-Pauline elements in this clause, too.

4SBartsch, p. 273.

49Glomb1tza, p. 286,

50See Winter, pp. 147-150, and chapter II, p. 7, above.
51Allen, p. 353.

52parrett, p. 343.

53M11denberger, p. 267.

54Barrett, p. 293. See BDF, paragraph 275(5).

55Barrett, p. 343, So Hering, p. 162, and Lietzmann,
p. 178 = "ein ueber die Zwoelf irgendwle hlnausgehender, aber
eng begrenzter Krels persoenlicher Juenger Jesu...." Glombitza,
Pe 286, says that Paul's definition of apostleship was much
broader than a college of Twelve plus one. See Rom. 16:7,
where he presumably refers to two co-workers as "apostles."
56Manek, P 277. Cf. also Bammel, p. 403. Staehlin,
p. 295, says that they are included in the term "brethren,"
but he, too, belleves that Paul does not mention them because
of the Jewish-Christian tradlition which would not accept
women as wltnesses,

57Glomb1tza, p. 286,
58Barrett, P. 344, Other translations:
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Phillips - one born abnormally late
NEB = though this birth of mine was monstrous

TEV - even though I am like one who was born in a most unusual way

Barrett - one hurried into the world before his time

59Her1ng, p. 52, See also Thorleif Boman, "Paulus abor-
tivus," Studia Theologica, 18 (1964), ,A46-50, and Bammel,
p. 410, footnote 40, who agrees that €xTpwud does not refer
to the pre-Christian time of the apostle, but is used meta-
phorically to refer to his unworthiness to be an apostle; "v. 8
drueckt das Erstaunliche des Vorgangs, v. 9 das besonders Un-
zureichende des Objecktes aus." Johannes Munck, "Paulus
Tanquam Abortivus,”" in New Testament Essays (1ln memory of
T.W. Manson), edited by A.J.B. Higgins (Manchester: Manches-
ter University Press, c.1959), 189-190, says that Eph. 3:8
and I Tim. 1:15 may also indicate that only the contrast
between imperfection and mercy is being emphasized. For
patristic exegesis Extpwme was considered a humble self-
designation which merely indicated that Paul became an
apostle later. For the fathers the time element was important.

5°Robertson and Plummer, p. 339. Of. Godet, pp. 338-=339,
and Munck, p. 180, who admits this interpretation has found
favor, though he rejects 1it.

Sljonannes Schneider, Ektpwauet , in T,D.N,T,, II, 465-467.

62Munck, p. 180, cites the studies of Anton Fridrichsen
and Gudmund Bjoerck in this regard. Munck, p. 183, argues,
however, that Fxrpwued did not signify a "monster" in Paul's
day; only in later usage did it acquire that connotation.

) ~ 3 s
GBBoman, p. 50, says that "mit uséﬂ'efﬁt Tw ELTpwudtt bezelich-
net sich Paulus tells als eln bei seiner Berufung zum Apostel
vorzeitig geborenes Kind Gottes, tells als elnen koerperlich
kleinen, gebrechlichen Mann. Um anzudeuten, dass er mit
der Bedeutung spielt, setzt er &eweped hinzu." Cf. Munck,
p. 180; q‘,ure,ec shows that Paul used the term metaphorically.

»
64Munck, P. 190. On p. 183 he says that in the IXX Exzpulisd
(=prematurely born dead foetus) is used as an image of deep-
est human wretchedness.,

65Munck, pp. 190-191. This interpretation was first
elaborated by Severian of Gabala. Its merlt lles in the fact
that 1t carries out the metaphor completely. However, it is
strange that Paul would make no overt mention of the law in
thls context if this 1s what he intended to imply.

55Munck, P. 191.
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67So Schneider, p. 467. Munck, p. 181, says the article
has no demonstrative force. Hering, p. 162, suggests that
the article may simply be the result of a Semitism, since
Hebrew likes to use articles in comparisons ('to roll up
the heavens like the book,' Is. 34:4, Massoretic Text).

2 /

68BAG, p. 248. COf. Eph. 3:8 = E\elX16TOTEPOS , Morris
Ashcraft, "Paul's Understanding of Apostleship," Review and
Expositor, 55 (1958), 400-412, shows how the theory that the
apostolate is based on the Jewish institution of the sheluchim
(official messengers who traveled throughout the Dispersion)
needs to be re-evaluated. There 1s no evidence that Jesus
or hls disclples knew of such an institution. Paul uses the
word "apostle" 25 times-=9 times with reference to himself,
153 times with reference to an undefined group of which he was
a member, 3 times wlth reference to a group in which he was
not included (I Cor. 15:7; Gal. 1:17,19) (p. 404). Wilhelm
Schneemelcher, New Testament Apocrypha, origlinally edited by
Edgar Hennecke and translated by R. McL. Wilson (Philadelphia:
Westminster Press, ¢.1965), II, 28, says that the apostolate
i1s of late origin. He says the Twelve were an institution
closely related to the church's apocalyptic world of ideas,
but no longer a functioning institution in Paul's time,since
he did not consult with them when he went up to Jerusalem
(Gal. 1:18). ’Amdetroles is a term used to define a mission-
ary, he suggests (p. 29).

693arrett, P. 345. Of, Acts 8:1,3; 9:1,2; 22:4,5; 26:9ff.;
Gal. 1:13 for Paul's activities as a persecutor.

70610ombitza, pp. 289-290, suggests that II Oor. 12:7 is
instructive for Paul's view of the importance and relevancy
of grace, His thorn in the flesh 1s understood as his former
exlstence as a persecutor of the church, not some physical
malady. Whenever he was assalled by gullt, only the saving
message of grace could restore him. This may be true enough,
we would reply, but hasan't this interpretation been influ-
enced too much by contemporary psychology?

71BAG, P. 429; Robertson and Plummer, p. 34l.

723ammel, p. 410, footnote 41, reads v. 10b with 9c and
says that Paul emphaslzes his hard work to point out how he
has been making up for the obstruction of the course of the
gospel which he had caused. Godet, p. 341, suggests that
Paul 1s saylng he has outdone all of them together rather
than any one of them in particular.

Toparrett, p. 345.

7431enecker, p. 389. 2 ov is not an expression of synergism,
but it belongs with the verb: "Die Gnade trug die Last mit ihm."
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75

763choel, p. 10.

Hunter, p. 15.

TTBarrett, p. 346. See also Fuchs, p. 161: "It is there-
fore false to equate the form with the content of proclama-
tion. Precisely the fact that this content was expressed not
in a single formula but in a variety of ways and with the
help of very diverse ldeas, for example, very different titles
of honor for Christ, in always new approaches, demonstrates
that the content of falth as the content of proclamation was
basically subject to theological reflection; such theological
reflection 1s to be understood as an act of freedom and not
as an act of compulsion.... Faith was directed to the event
that was here proclaimed, and to nothing else. Fuchs' essay
deserves careful study, for he stresses the need to maintain
the "perpetual event character of the proclamation of the
freedom of the children of God." This is the heart of the gos-
pel as 1t addresses us existentially. Eduard Schweizer's
brilliant essay, "Two New Testament Creeds Compared,' articu-
lates with comparable eloquence and greater luclidity the
same concern.

CHAPTER V

1Fuchs, p. 156.

°Ibid., p. 168.

3Staehlin. pP. 299.

4It seems to me that any talk about new self-understanding

or authentic existence must take shape in the light of these
concerns about faith, the cross, the resurrection-kerygma.
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