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L. XAmerika.

Buchmanism. ©o nennt fid) cine Velvegung, dbie Hierzulande, bes
fonders aber in Cngland und in anbern europdijdjen Linbern, ziemlid
uffehen erregt. Der Griinder der Vetvegung, nad) dem fie aud) genannt
Ioicd, ift bon Haufe ausd [utberijder Paftor und Hat auf dem Seminar in
Mount Airh feine theologifdhe Ausbildbung erfalien. Man darf aber allers
bing8 den Budymanidmus nidt o ofne iveiteres ber Vereinigten [uifes
rifen Stivdje in die Schube fdieben, da Budyman fidy fdeinbar feine ,Budys
manjdien Pringipien” in Cngland geholt Hat. Jnterefjant ijt ¢8 nun, Ivie
Christianity To-day iiber bieje Vetvegung, die namentlid) unter den Ges
bilbeten “the first-century Christian fellowship” — tpa8 immer das bes
beuten mag — berbreiten will, ucteilt. Jn einem Artifel toicd ein gemwiffec
Rev. Harold T. Commons, pastor of the First Baptist Church of Atlantic
City, New Jersey, gitiert, der {id) iiber diefe Oxford Group ausjprid, fvie
folgt: “After three years on ‘the inside’ I finally severed my connection
with the Group out of loyalty to my Lord; for I realized that it is ac-
tually far removed from real New Testament Christianity.” Rev.Commons
Bat audy eine Flugjdjrift verfaft, tworin er zeigt, dafy “Buchmanism is an-
other one of the many counterfeits and delusions of the latter days.” 3Ju
Baben ift biefe Flugfdirift vom VWerfafjer, Rev. H. T. Commons, 17 S. Marion
Ave., Ventnor, Atlantie City, New Jersey, tvic Christianity To-day angibt.
Wie tveiter ausgefiifhet wird, gehoren zu diejer Gruppe forvohl Liberale ivie
Fundamentalijten. Auf einer Hirglid) abgehalienen BVerjammiung der Gruppe
im Waldorf-Astoria Hotel in Relw Yor! begriifjic Vijdhof W. T. Manning
bie Gdfte; gugegen waren aud) BVijdhof F. F. McConnell, Dr. John N. Mok,
Dr. €. 8. McAfee und J. Nos3 Stevenjon, Pridjident des Princeton Semi-
nary. fBiider, in demen der Budymanidmus bejdricben toird, jind: For
Sinners Only on . J. Rufjell und The Conversion of the Church von S. M.
©hoemaler. Christianity To-day urteilt iiber dic BVeiwegung: “Such knowl-
edge as we have of this movement does not lead us to rejoice greatly at
the apparent success that is attending its advocates. We cannot agree
with them that what they are propagating is in any adequate sense of the
word first-century Christianity or even that the methods they employ are
those that the npostles employed. The very fact that Modernists and
Fundamentalists scem equally at home within its fellowship indicates
that there is nothing very distinetively Christian about the movement.
The apostles are about the last men this world has known who would
approve when Mr. Russell writes (p.142), with Mr. Buchman approving
(p- 145): ‘Through a unity in common anction many of divers religious be-
liefs and more of none have reached an altitude of Christian experience
which may hold the one possible solution of modern world problems.’”
Bum minbeften mufy bom Budmanidmus gefagt tverden, dafy er eine unios
niftijdje Vetvegung ijt, die Teinen Faren Pojaunenton Ileiben fann, woran
fih daber aud fein BelenniniStrewer Ghrijt beteiligen darf. 3 .M.
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Debate on Missions Proceeding.— As was to be expected, the so-
called “Laymen’s Report” is eliciting very much discussion in sectarian
circles, some speakers championing, others rejecting, the views of the
authors of the report. There are many people who correctly perceive
that the question is whether Jesus Christ is to be looked upon as merely
@ Savior or as the Savior of the world and whether the Christian religion
is merely the outcome of a process of evolution or whether it rests on
divine revelation. The reporter of a meeting held in Philadelphia thinks
that the report “may prove to be the most divisive statement in this
generation.” Quite interesting are some of the remarks made by Dr. Robert
Speer of New York at the meeting just alluded to. We are told that in
speaking of the criticism directed against the missionaries in the field,
holding that some of them are too narrow and provincial, this great mis-
sionary lender of the Presbyterians admitted that the missionaries are
limited in their outlook, but stated that he felt the same was true of
every one else in the world, including the members of the commission, and
that it would be difficult to find anywhere a group which rated higher in
its chosen work than the missionaries.” Quite interesting, too, is the
remark ascribed in this same correspondence to Dr. William T. Ellis, who
gaid “that in his eighteen months on mission-fields he had shaken hands
with over one thousand missionaries and that they excelled the workers
at home.” We ourselves do not hesitate in the least to subscribe to this
sentiment. . A.

Men who have Surrendered the Authority of the Scriptures. —
They constitute the majority of the Protestant theologians. There is, first,
the great host of the “liberal” Protestants. Reviewing the recent publi-
cation Contemporary American Theology: Theological Autobiographies,
Vol. I, C. M. Jacobs, president of Philadelphin Seminary, writes in the
Lutheran of January 12, 1933: “With the solitary exception of Professor
Machen the writers have surrendered the old Protestant belief in the
authority of the Scriptures. To be sure, none of them would deny that
there is truth in the Scriptures, but they would require the Scriptures to
be substantiated from outside of themselves. This substantiation scems to
be located by almost all the writers in ‘religious experience’ And yet
there is no cvidence of any agreement on what ‘religious experience’
really is. . . . It contains the contributions of twelve men. . . . It repre-
gents the viewpoint that we generally call ‘liberal’ . . . Only one of the
contributors belongs to the conservative group, and Professor Machen is
known, even in conservative circles, as a reactionary.” Liberal theology
has divested Scripture of its divine authority. And a great number of
“conservative” theologians are doing the same. All those theologians who
refuse to identify Secripture with the Word of God are surrendering the
authority of the Bible. One of them is Dr.Jacobs. In this same review
he states: “This indifference to the ‘theology of crisis' may be due to an
equal indifference to the conception of ‘the Word of God.” The term does
not appear in the index, and the idea scarcely appears in the book. There
are abundant references to the Scriptures; but in Lutheran theology the
two are not equated.” Seripture and the Word of God are mot equated in
Lutheran theology! Dr.Jacobs is reaflirming the statements he made at
his induction into his present office: “But with all the emphasis which
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we lay upon the Scriptures we do not identify them with the Word of God.
We confess that the Word of God is a means of grace; none of us will
say that the Bible is a means of grace, save as it preserves in human
language, and passes down from generation to generation, the record of
God’s Word.” But he who refuses to identify Scripture with the Word
of God no longer accepts the Bible as the divine authority. 1) There is
the plain statement: The Scriptures are not absolutely the Word of God.
Only God's Word carries authority, and whatever part of the Seriptures
is not God’s Word cannot bind us. — So much of Scripture is authoritative
as is God’s Word; but 2) which portions, statements, words of the Bible,
are God’s Word? Unless that can be shown beyond the shadow of any
doubt, the entire Scriptures are worthless to us. The Bible contains no
index or motes which declare what portions are, what portions are nof,
God’s Word. The reader must determine that. What test must be em-
ployed? Dr. Jacobs will not have the test of “religious experience” applied.
He assures the “liberal” theologians that that test cannot determine how
much of Scripture is the truth. He has not yet told us how he distinguishes
between Scripture and God’s Word. But whatever test he applies can only
be a human test. He can give us only human authority for his findings.
He thus believes in an authority of Scripture which rests on human
authority. He has surrendered the article of the divine authority of
Seripture. How much would that “Word of God” be worth to us which
Rev. D. F. Forrester, S.T.D., offers to us? Writing in the Living Church
of February 11 on “The New Testament in the Seminaries,” Dr. Forrester
finds the Word of God in the Scriptures in this way: “All of them [the
writers of the epistles] struggled with evident limitations of temperament,
environment, and voeation. In their case it is necessary not only to find
out what they said, but also what they were trying to say, what the
eternal Word of God was saying in them to all men everywhere. ... The
wheat must be sifted from the chafl, the ‘Word’ taken from the worn-out
wrappings. And then that ‘Word’ shall be made plain. All must be fitted
to our modern thought. . . . What is warped and ill-balanced must be
corrected, what was neglected must be added, what was soiled by the heat
and dust of controversy must be polished until it is bright and clear
again.” That is the crucible in Dr. Forrester’s laboratory through which
Seripture must pass in order to yield the Word of God. Dr.Jacobs will
hardly employ this crucible. But whichever crucible he may employ, he
has invested what le offers us with only human anthority — the authority
of Dr.Jacobs, which his colleagues may not recognize.— 3) Neo-Luther-
anism destroys the authority of the Bible by its refusal to bow to 2 Tim.
3,16. Denying the verbal and plenary inspiration of the Seriptures in
spite of 2 Tim. 3, 16, breaking down the authority of a single statement
of the Bible, it invalidates all statements of the Bible. E.
Die Widjtigleit der bdentiden Spradie filr THeologen. Gang eigens
titmlid) berithrte e8 uns, al8 wir im ,Luth. Herold” die Nlage cines ungas
rijdjen evangelijdien Paijtors lafen, der fidy dariiber aufhilt, dafy bie evans
gelifdje @eiftlidhleit in Ungarn nidt mehr die dentfdhe Sprade lernt. Wic
Iefen: .1iber bie fpradilidhe Ausbildung der ungarijden evangelifdien Geifts
Tidjen bradjte bas ,Evangelifujof Rapja‘ einen bemerlenstverten Artilel aus
der Feber bed Velejcjabaer Rfarrers Gujtab Szeberenyi. Darin betont ex
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bie befonbdere Yebeutung, die bei der Ausbilbung der evangelijdien Theologen
ber deutidien Spradje gufillt, in folgenden Musfiifrungen: ,AIS idy feiners
geit bon ber Prefburger cbangelijfen Theologie zur Foribildung nad
Denjdiland tollte, tourde ciner meiner Profefjoren bdariiber ungehalten und
jagte mic: ,,Sind wir ctva nidt Mug genug, und glauben Sie, in Deutjdys
Iand mehe gu lernen?“ Dies ijt der Provingialidmus, dem unfere Lehrer
oftmal3 verfallen find. Jeder Secljorger braud)t LebenSerfahrung und cinen
tociten Glejidjtslreis.”

»sEin foeitered Hinbernis von groger BVebentung bejteht darin, daf
unjere Theologen die deutjdhe Spradie nidht erlernen. Beim Dderzeitigen
C—:mnb der cvangelifden iheologijden Literatur in ungarifder Sprade ift
cine riditige theologijhe BViltung ofne Senninid der deutidjen religidien
Literatur undentbar. Ein Diplom twiirde id) Teinem Stanbdidaten in die Hand
geben, wenn cx nidht Dentich fann, gumindeft jo Tange nidt, ald cine ausds
reidiende Literatur in ungarijdjer Spradie nidt vorhanden ijt. .... (Der
Iete Sab war in dem Blatt in Sperrdrud.) ,Aud) Haben i Seeljorger,
Pic: in ciner ©pradie predigen, in welder fie niemals cin Bud) lafen und
m eldier jic aud) nidht cinen Sap riditig nicderzujdireiben imftande
waren.

Der ,Luih. Herold” tut dic Sadje mit der Bemerfung ab: ,O6 jo ctvasd
aud) wohl Hicrgulande vorfommi?” Fiir cine jo Iurze Notiz ijt die Sade
aber dod) twofl zu toidhtig. Junddjjt ftehen audy vir in Gefabr, in cinen
cinjeitigen ,Provingialismus” zu verfallen, dejjen enger Gejidhistreid unsd
febr gum BWerberben gereidjen ¥innte. Das titd um fo mehr der Fall
werden, je mehr foiv uns auf da8 Englifde, in dem dody fidjerlidh Teine
ausreidienbe Iutherijd)=theologijdhe Qiteratur borfanbden ift, bejdhranfen. Nun
fonnen allexdingsd unfere Prediger die deutfdie mobernstheologifdhe Literatur
unferer Jeit entbehren, aber enibehren ¥onnen jie nidit, wad um Beifpiel
ein Quifer ober unfere Witer in ibren iverivollen Biidern, Flugblittern,
Shnodalberidiien und theologijdh = vifjenjdaftliden Wrtifeln nicdergelegt
baben. Gin [utberijdjed Minifterium, bem diefe Dinge terra incognita find,
ift unferer fpriden, ghnijdh-atheiitijhen Jeit fiderlidh nidit gervadien.

3T,

The Lutheran Attitude toward the Bible. — Some time ago we
submitted editorial utterances of Dr.John A.W.Haas, published in the
Lutheran, in which he, when speaking of the difference between Lutherans
and Fundamentalists and Modernists, had something to say about the cor-
rect view of the Bible, which presentation to us scemed to be lacking in
clearness. In the Lutheran of December S, 1032, he contributes a short
article having the caption “The Word and the Bible,” which we must not
withhold from our readers. We submit it here in toto: —

“There is much unclearness in many minds about the real relation of
the Word of God to the Bible. Some modern scholars write as though
there were no connection at all. They simply classify the Bible under the
general head of religious literature and implicitly or directly deny that it
contains the revelation of the Word. Others call the Bible merely the
record of revelation, and their assumption is that the Bible only contains
the Word of God. There is no definite statement about how much revela-
tion the Bible contains. A truer idea is expressed when we say that the
Bible is the Word of God. But even this statement needs qualification.
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It must be made clear how the Bible is the Word of God and how it came
to be the Word.

“The Bible is for us the written standard Word, which preserves the
original uttered and spoken Word. The living Word is the cause of the
Bible, and it created the Bible. Holy men of God first of all spake as
they were moved by the Holy Spirit. The creative Word of God which
made the universe also created the Bible. It became embodied in Jesus
Christ, whom St.John rightly calls the Word. In Him the Father is
revenled through all that He is and does. When we search the Scriptures,
it is to find the Christ. Toward Christ as center the whole Bible tends.

“The Word of God came first as a living message spoken by prophets
and apostles. Back of the early history in Genesis are traditions orally
handed on before they were written down. Moses first promulgated the
laws of Isracl orally. The Book of Deuteronomy consists of several great
orations. While the other historical books of the Old Testament point
to certain sources, there is in them also material coming through spoken
tradition. The Book of Job is a living discussion. The Psalms are actual
hymns and prayers used in worship. The prophetie books contain the great
sermons of the messengers of God, who put His Word into their hearts
and mouths. Before any Gospel was written, it lived in the early stories
about Christ. As the first three gospels show, there was a common tradi-
tion handed on by word of mouth for several decades before aceounts were
written down. In fact, the word gospel meant the living message, and
when we read the Gospel according to St. Matthew, ete., it points back to
the oral message as reported by Matthew and the other cvangelists. The
Gospel of St.John is full of the direct words of Jesus. The Acts contains
many sermons. The epistles rest upon prior preaching. Everywhere the
oral message is first. Before there was any God-breathed Seripture, there
was the Word spoken through the mouth of men. The Word made the
Bible with its successively written books. We must therefore trace the
Bible back to the Word of God as life. The Bible only becomes valuable
as it recreates for us, when we read it in faith, the actual living Word of
God, and not a printed page nor a written treatise. We must not mechanize
the Word of God and shut it up in a book.

“Luther had this living conception of the Word. He looked upon it
as primal. In his preface to the Old Testament, where he speaks of the
whole Bible, he says: ‘Here you will find the swaddling-clothes and the
manger in which Christ lies and to which the angel points the shepherds.
Simple and little are the swaddling-clothes, but dear is the Treasure, Christ,
that lics in them. For Luther the test was whether any Biblieal book
‘treibet Christum' (deals with Christ). In a concordance of his sayings
and writings there are many pages on the Word, and they all indicate
that the Bible meant for him the purveyor of the living Word centered
in Christ.

“The Word of God can come to us through hymns and prayers which
echo the inspired living Word. Our Common Service, with its whole strue-
ture, its collects, prayers, and hymns, coiveys the Word. Good, evan-
gelical, preaching is called the preaching of the Word. But to be this, it
dare not consist of human opinions and human ideas. Many pulpits to-day
no longer preach the Word, but the errant wisdom of men. Wherever the
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germon really grows out of the text and retranslates it back into the
directness and living communication by a personality, we have the actual
preaching of the Word. It is clear thercfore that the Word is a larger
conception than the Bible. We shall make the Bible really what it ought
to be if we get away from book-mindedness and return to the Biblieal and
Lutheran idea of the living Word. We have been too much misled, even
in the Lutheran Church, by the non-Lutheran conceptions of the Bible,
which often tend to Bibliolatry. Let us gain this creative, powerful truth
about the Word.”

It seems to us that Dr. Haas is laboring to establish a distinction the
existence of which no Lutheran has ever denied. What Lutheran theologinn
has ever nsserted that the Word of God as we have it in the Bible was
not first of all proclaimed by word of mouth? The statement of Dr. Haas,
“It is clear therefore that the Word is a larger conception than the Bible,”
may be accepted in the sense in which he puts it before us; it ought to be
supplemented, however, at once with the caution that we have no Word
of God apart from the Bible. If we are not careful, we shall open the
door to the crrors of the Romanists, who say that in the oral traditions
they have the Word of God as it was handed down in the Church by word
of mouth from the times of the apostles. Over against them we find the
enthusiasts, who maintain that in their special feelings and emotions God
has given His Word to them. In both ways the objective basis of the
Church vanishes. The danger confronting the Lutheran Church to-day is
not Bibliolatry, but the current Liberalism, which refuses to accept the
Seriptures as divine in all their utterances and which does not balk at
rejecting clearly revealed truths of the sacred Word. A,

liberfrngung bed indifdien Eigentumsd bder Hermanndburger Miffionds
gefelljdinft an die Umerifanifd)-Lutherijfe Kirde. Hieriiber jdhreibt das
»Eb. Dentjdhland” nad) einer Notiz im ,Ehriftl. Apologeten”: ,Die iibers
tragung des indijden Cigentums der Hermannsdburger Mijjionsgefelljdhaft
an dic Obiojymode ift jeht aud) duierlidy redhtsfraftig getvorden. Die Heis
benmijjionsbehorde der merifanifdh=Lutherijdien SNirdie Hat diefe offigielle
Mitteilung an die Hermanndburger Miffionsgefelljdiafi ergehen Iajfen, bers
bunden mit ihrem Derzlidien Danf fitr das freundlide Enigegenfommen,
ofne bas bdie langen, auf drei Erdicilen gepflogenen Werhandlungen nie
gu diejem alle Beteiligten Defriedigenden ALGjHIuf gefommen lviren, und.
mit dem Ausdrud ihrer riidhaltlofen Unerfennung fiic die bon Hermannsds
burg in Jnbien geleiftete Arbeit. So dmerzlidh) der Hermannsburger Mifs
fion ber Abjdyicd bon ihrem indijfen Arbeitdfeld gelvorden iff, jo freut fie
fid) bod), dafy dic Arbeit bei ben amerifanijdien Glaubensdgenofjen in guten
Hianden liegt. Die alten Mijjionsfelder in Siibafrifa und bie neue Mifjion
unter den Gallas in AbGefjinien erfordern die gange Siraft der Hermannss
burger Mijjion.” Der Vater und Vegriimder der Hermannsburger Miffion
mwar befanntlid) der befenninidtreue, mijjiondeifrige Ludivig Harms ('t 18
juit jo, ad wenn de Heilige Geift adhter om fieit und om allens ingiitt”).
ndere nannien ihn allerdings ,dem verriidien Pajior in ber Liineburger
Peide”. Jn tirdlider Begiehung ift die Hermanndburger Mifjion frei und
unabhingig. ,Sie ift feinem ecingelnen Stirdjenldrper eingegliedert ober
unterjtellt, fteht aber in Qiebeds und Arbeitdgemcinfdhaft mit allen Kirdjen
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ded8 evangelifdsutherifden Befenninifjes, indbejondere mit ber Hannobers
fden Gv.-2uif. Landesfivdle und der Dermannsburger Cv.-Luth. Freie
fivdje.” (Permanndburger Mifjionsfibel, S. 17.) Der Gemeindebeftand in
Qubien betrigt ctiva breitaujend Seelen. 3.2 M.

IT. Xusland.

Sireugfahrer bed Friebens. Gine interefjante Mitteilung finden toic
im ,Cv. Deutfdland”. Wi lefen da, dafj der Papjt Hirgli) den Wunjd
gedufjert Habe, bafy die Pilgeriige in das Heilige Land vermehrt werder,
um bort an den Beiligen Stitten die Sidjerung des Weltfriedens und bad
Gnbde ber wirtidaftliGen Weltfatajtrophe zu crbitten. Auf Grund jeined
Appells {ind filr den Fommenden Hexbjt ungewdhnlid) gahlreide Pilgeraiige
aud den berjdiedenjten Léindern der Welt nad) Paldjtina angeliindigt. Die
neue Vewegung tird fogleid) aud) nad) der Weife der fatholifden Sirde
burd) cinen Dejonbderen Stultud unterbaut. Der Papjt Hat einem Qil:i'm-
brief bes Patriarden von Jerujalem gufolge die feit einigen Jahren iiblide
fnbetung ber Maria als ,Nonigin bon Palijtina” offiziell anerfannt und
ein bejondered Fejr su Chren der Mutter Gotted ald Sivnigin bon $a[ﬁit_lllﬂ
approbiert, dad jedes Jabr am Somntag in ber Oftave von Marid Hins
melfafhet gefeiert wird. Das Vlatt fdjreibt: ,O0 Hier Vegichungen gu der
Betwegung fiie die Dogmatijicrung der leiblidien Aufnahme Mariasd in ‘ben
immel vorlicgen, ift nidt erfichilih. Man Hat fiie den neuen Mariens
Tult der ,Stdnigin bon Paldjtina® {Hon ein Oeiligium in Nafat gemelf!_t-
©idjer aber jtehen die Vemiibungen um ein jtdcferes [nterefje fiic ‘J,!u!a-
ftina in Verbindung damit, daf auf der gangen MWelt die ATmofen, die biss
lang gur Gidjerung der Iatholifhen Jnterejjen in Paldjtina gefammelt
tourbden, gewaltig guriidgegangen jind.” Sider ijt aber aud), daj; die Pilgers
giige ind Deilige Land weder den Weltfrieden Herbeifithren nod) die Welts
Iatajtrophe Beilen werden. Diefen grofen Gejdiifren ijt .die Sdnigin von
Paldjtina” nidit gerwadifen; man muf, will man wicklid Hilfe Haben, fid)
an bie riditige Adreffe wenden, ndmlid) an den ,Sidnig von Paldjtina®, der
gugleid) aud) HErr ded Hinumels und der Erde ijf, nidmlih an unjern Hods
gelobten Heiland JEum Chrijum.  Nur der famn den Welifricden rejtaus
rieren; nur der faun die Weltfatajirophe abivenden. JIn Paldjtina toerdben
fid die mohammebdanifden YAraber umd bdie orthodoren Jubden gar jehr an
ber Abgotterei der Statholifen drgern und fich wm jo mehr von dem , Ehrijens
tum” abtoenden. So {dafft der Papjt mit feiner Mariaverehrung aud
feinen Geclenfrieden. Sturg, wad vom Papijt fomumt, ift vom Itbg.m

The Oxford Movement. — Prof. Dr. Emil Brunner, well known as
a supporter of Karl Barth, writes an interesting article in the Kirchenblatt
fuer die reformicrte Schweiz on the English Oxford Movement. In 1933
this movement is celebrating its first centenary. Dr. Brunner says that
the Oxford Movement, as a High Church and liturgical movement, is
spreading in other countries and that its strength lies in the fact that
it considers a world revolution possible and places against a common and
strongly concentrated hate of Christ a propaganda for a common and
strongly concentrated love of Christ. The movement notes —not unjustly —
the existing powerlessness as regards the faith and the leadership of the
Protestant Church world and offers a remedy. “I am not an Oxforder,”
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writes Professor Brunner, “but we must feel the impetus which this move-
ment has given to the churches. If such an impetus comes from the
evangelical side, more strongly and with still more force, so much the
better.” — Hvangelical News Bureau in Holland.

Die evangelifdje Kirde in Hiterreid) uniert. Vefanntlid) Gaben fich
bie protejtantijchen Stirdjen in Hiterreid) vereinigt. Der Name lnion wurde
aber dngftlid) vermicden, weil e3 als ausgemadite Sade galt, bafy Feine der
bejteGenden Stivdjen ihre Nedjie preidgeben jollte. Nun ift e3 aber dod
lnion, tvie bie .. G. . S.“ Beridtet. Wixr lefen da: ,.Je mehe die neue
Verfajjing Lefannt twird, defto mehr muf Gefiirdjtet tverden, daf jie den
beredjtigten Belangen ded Luibertumsd nidht Redhnung trdagt.” [n einem
Uctitel fagt ein Tuiherijjer Wortfithrer der Glegner der neuen Stirdjens
verfajjung, Pfarrer Sod) in Attexjee, ivie folgi: ,Dad Sdlimmite ijt und
bleibt, bafy un3, bie tir in unjerer teuren evangelijien Stirdje Augsburgi-
fdien Vefenninijjed getauft, untervidjtet und fonfivmniert tvorden find, die
it ihr Treue gelobt Haben, dieje unjere Vefenuinidtivdie nun cinfad) ges
nomnien foicd, Denn die MNivdhe der neuen SHirdjenverfajjung ift eine
unierte Sirdje, mag aud) der Name Union angjtlid) vermicden jein.
Stojtbave GJilter der evangelifdien MWahrheit, die unjerer Sirdje anvertraut
find, lverden damit aufgegeben.” Die protejtauntijdie lnion in Sjterreid
gejraltet fid jomit gang @hnlidh tvie die in Preufen und Deutidland iiber=
Baupt. lnter ben Mmjrdnden Oleibt den QuiGeranmern in Hfterreid) nidhts
anbered iibrig al3 bad BVefenninid durd) die Tai, ndmlid durd) Losjagung
bon der neuen Sirdenverfajjung. T M.

The Descendants of Martin Luther. — Some time ago it was re-
ported in several newspapers that in Baltimore there lived a direct descen-
dant of Martin Luther, Dr. Aloysius Luther, who was a Roman Catholie
priest. With reference to the above report the well-known German histo-
rian Dr. Otto Sartorius writes in the Deutsche Pfarrerblatt that at the
present time there are G646 descendants of Dr. Martin Luther still alive,
but that none of these bear the mame of Luther. The last descendant
who bore the name of Luther was the jurist Martin Gottlieb Luther, who
died unmarried at Dresden in 1759. Of the 646 still living several descend
from Margaret Luther, the daughter of Luther who married Herrn von
Kunheim, and from the two granddaughters of Luther, children of his son
Dr. Paul Luther. Among these 180 different family names are found.
Most of these descendants live in Thuringia and Saxony; the rest are
scattered over the whole world. Among these 646, however, there is none,
according to Dr. Sartorius, who is a Catholie priest.

Ervangelical News Burcauw in Holland.

Ablehnung Hed Deutidien Guangelijden Kirdenbunded. Wie bie
»2. €. 2. %.“ mitteilt, Dat die Vereinigte Cv.=Quth. Sirde Aujiraliend den
Unfdhlufy an den Deutjdien Coangelijden Kirdjenbund abgelehnt. Jn feinem
Cdjreiben an den Sirdhenbund Detonte der Generalprijed der aujtralijden
Sticdje, P. Gtolz, ausbriidlid), dafy dieje Ublehnung eine endgiiltige fei, daj
au dem ablehnenden Vejdhluf aber nidt eine ,getviffe Verjtinmung” ges
fithrt Habe; c8 feien Hingegen grundjdblidie Vebdenfen, die die aujiralifdjen
Rutfheraner zu ihrem Cnijdlufy Gejtimmi hatten. Dod) legten die Luihes
raner in Aujtralien Wert darauf, die Vexbindung mit der deutjden Heimat
und vor allem mit der [mitherijden Stirdje in Deutidland miglidit fejt u
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miipfen. Sic mollten dad Leben ber Kirdje in Dentfdiland ,miterleben”.
@ic Bojften, died8 am bejten daburd) erreidjen zu fonnen, daf bie Faben
awifden Aujtralien und dem Tutheriffien PHilfdwer? moglidyit feft gefnilpft
werden, und feien der fiberzeugung, dafy ihre Werbindung, mit der Iuthes
rijdjen Gejamtfivdie in Deutjdland am bejten direlt und ohne BVermittlung
ciner nidit audgefprodjen Mitherijdien Organifation zujtande fommen und
crhalten werben finne. Jn dem Sdireiben Heift o8 ausbdriidlid: ,Hilc und
hicr taugt nur Yares, bejtimmics, natiiclid) aus innerem Crlebnis Herbors
gegangened  Fejthalten am Vefenninid ber Wiiter.” Dad ift ein jdoned
Belenninid; aber wasd joll die Vetomung ded ,inneren Erlebniffes”? Gilt
in Aujtralien nidit mehr das Sdjrifivringip? €8 ift fein Fortfdritt, wenn
man das ,innere Erlebnis” gum principium cognoscendi madjt. . T. M.
John Calvin and the Bible. — An article with this heading by Prof.
Thos. C. Johnson, which appeared in the Evangelical Quarterly of July 15,
1032, investigates the charge that John Calvin did not believe in the
plenary, verbal inspiration of Seripture, since he did not believe in the
absolute inerrancy of Scripture. The writer first establishes Calvin's
teaching on inspiration. He quotes Calvin's comments on 2 Tim. 3, 16:
“First he [St.Paul] commends the Scripture on account of its authority
and secondly on account of the utility which springs from it. In order
to uphold the authority of the Scriptures, he declares that it is divinely
inspired: for if it be so, it is beyond all controversy that men ought to
reccive it with reverence. This is a principle which distinguishes our
religion from all others, that we know that God hath spoken to us
and are fully convinced that the prophets did not speak at their own sug-
gestion, but that, being organs of the Holy Spirit, they only uttered what
they had been commissioned from heaven to declare. Whoever, then,
wishes to profit in the Scriptures, let him first of all lay down this as
a settled point, that the Law and the Prophets are not a doctrine delivered
according to the will and pleasure of men, but dictated by the Holy
Spirit. . . ” The writer might also have quoted these statements from the
Institutes of the Christian Religion, IV, 6—9: “To these at the same time
were added historical details, which are also the composition of prophets,
but dictated by the Holy Spirit. . . . Unless the Spirit of Christ went
before and in a manner dictated words to them. . .. Although, as I have
observed, there is this difference between the apostles and their successors,
they were sure and authentic amanuenses of the Holy Spirit, and there-
fore their writings are to be regarded as the oracles of God, whereas
others have no other office than to teach what is delivered and sealed in
the Holy Scriptures.” That certainly is the Seriptural doctrine of verbal
inspiration. But did not Calvin nullify his teaching by denying the abso-
lute inerrancy of Scripture? Dr. Johnson finds thus on this point: “Did
Calvin hold nevertheless that there are errors in the Bible? He has been
represented by some to teach that there is an error in Matt. 27,9 and an-
other in Acts 7,16. But what he says on Matt. 27,0 (‘Then was fulfilled
what was spoken by Jeremiah, the prophet’) is: ‘How the name of Jere-
miah crept in I confess I do not know, nor do I anxiously trouble myself
to inquire; certainly, that the name Jeremiah has been put by an error
for Zechariah, the thing itself shows; for mothing like this is read in
Jeremiah.” To represent Calvin as here acknowledging an error in Serip-
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ture as it came from the hand of its original authors is without warrant.
He says that the name Jeremiah lere has obrepserit (crawled in), has
erept in; and in view of what he has taught about the inerrancy of the
sacred historians he can only mean that this error has crept in in the
course of the transmission of the text to subapostolic ages. As to Acts
7,16: In his exposition of this pnssage these words are found: ‘And
whereas he [Stephen] saith afterwards they were laid in the sepulcher
which Abraham had bought of the sons of Hemor, it is manifest that
there is o mistake in the word Abraham. ... Wherefore this place must
be nmended.” Now, Calvin simply teaches here that there was a mistake
in the passage as it lay before Calvin. He is not at pains to tell the
reader in the passage itself or its immediate context by whom the mistake
was made. But the reader aequainted with Calvin’s representation of
the real source of the original text of Seripture, made throughout his life,
can have no doubt that he would have said if asked who had introduced
the mistake, “Oh, a copyist’ (substantially as he had said of a difficulty
in Acts 7, 14). In his comment on this fourteenth verse he had said,
‘Whercas he saith that Jacob came into Egypt with seventy-five souls,
it agreeth not with the words of Moses; for Moses maketh mention of
seventy only.” And after giving comments by certain others, he gives
his own view of the apparent diserepancy between Moses and Stephen:
‘I think that this difference came through the error of the writers (librari-
orum) who wrote out the books. And it was a matter of no such weight
for which Luke ought to have troubled the Gentiles, who were used to the
Greek reading. [?] And it may be that he himself did put down the true
number and that some man did correct the same amiss out of that place
of Moses.! (Calvin, Com. on Acts, Vol.I, 107.108.) These two cases are
usually considered the most favorable to the view that Calvin held to
the errancy of the sacred text. They are worthless for the purpose.”
(See Coxc. Tneor. Mruvy,, 1T, p. 943.)

But does not Calvin hold that the apostles occasionally gave incor-
rect quotations from the Old Testament? DProfessor Johnson answers:
“For his view of the propriety of the quotations of the Old Testament
by New Testament writers it will suflice to read his comment on Matt. 2, 6:
‘It ought always to be observed that, whenever any proof is quoted from
Seripture by the apostles, though they do mot translate word for word
and sometimes depart widely from the language, yet it is applied cor-
rectly and appropriately to their subject. Let the reader always con-
sider the purpose for which the passages of Seripture were brought forward
by the evangelists, so as not to stick too closely to the particular words,
but to be satisfied with this, that the cvangelists never torture Secripture
into a different meaning, but apply it correctly in its native meaning.
[Italics mine.] But while it was their intention to supply with milk
children and “novices” (1 Tim.3,6) in faith, there is nothing to prevent
the children of God from making a careful and diligent inquiry into the
meaning of Scripture and thus being led to the fountain by the taste
which the apostles afford.’ If Calvin notes an occasional variation by
a New Testament writer from the literal translation of an Old Testa-
ment passage, he notes also that the New Testament writer makes the
variation to clarify the message delivered by the writer of the Old Dis-
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pensation and to apply it to the case for whose solution or enforcement
he uses it.”

It cannot be denied, however, that Calvin unfortunately assumes that
the New Testament writers now and then, in quoting from the Old Testa-
ment, went beyond the native meaning of the passage adduced. Lehre und
Wehre, 16, p. 207, mentions as a case in point Calvin’s comment on John
10,234.: “The passage which they [the evangelists] adduce from Ps.22
seems to be referred improperly (intempestive) to the present business”
(the parting of Christ's raiment among the soldiers). “For when David
there laments that he has fallen a prey to his cnemies, he uses the term
‘garments’ metaphorically, to designate his all; as though he had said
with this one word that he had been plundered and despoiled by the wicked.
Paying no attention to this figurative use of the word, the cvangelists
depart from the native sense (a nativo scnsu discedunt).” Baier-Walther,
I, p. 100, cites, in addition to the foregoing, Calvin’s comment on Ps.8:
“While the prophet is speaking of the glorious state of man, the apostle
refers it, Heb.2, to the exinanition of Christ. . . . What the apostle
thereafter says on the brief humiliation is not taken from the text (mon
est cxegeticum), but he applies (deflectit) to the matter in hand what had
been said by David in another sense. So, too, in Eph. 4,8 he does not &0
much interpret the passage Ps. 68,18, but rather, piously changing the
meaning (pia deflectionc), makes it apply to the person of Christ.” It
appears that Calvin here suffered a momentary lapse. He would not
have used the phrase ‘pia deflectione’ if he had remembered that the Holy
Ghost is the real Author of Hebrews and Ephesians. And the term de-
flectione does mot fit in with his statement “that the evangelists never
torture Seripture into n different meaning, but apply it correctly in its
native meaning.” Calvin certainly cannot be made a champion of a “lib-
eral” view of the inspiration of the Holy Scriptures; but he did permit
himself to use expressions which are not consistent with the doctrine of
verbal inspiration. Dr.F.Picper (Chr. Dog., 1, 332) puts it thus: “How-
ever, it must be admitted that Calvin, in contradiction to his direct
statements that Scripture was written dictante Spiritu Sancto and that
the holy writers must be regarded as Spiritus Sancti amanuenses, occa-
sionally finds that the evangelists quote the Old. Testament incorrectly.
(See his comment on John 19,23f.: ‘The passage which they adduce from
Pg. 22, ete’) This is an inconsistency on the part of Calvin.” E.

The Largest Church of the World. — In the Allgemeine Evan-
gelische Kirchenzeitung we read that in Liverpool, England, a Catholic
cathedral of enormous dimensions is being erected nt present, the architect
being Sir Edwin Lutyens. It is stated that this cathedral will be the
largest church or temple in the world. It will far surpass the Dome of
St. Peter in Rome. It will even be larger than the so-called Gol Gunbaz
at Bijapud near Bombay, India, crected by Sultan Mohammed Adil Shah.
The cupola of the nmew cathedral at Liverpool will have a diameter of
168 feet and will be supported by four large arches. To give an idea of
its size, we may state that the building will cover an area of 33,000
square feet; St.Peter's in Rome occupies an area of only 27,060 square
feet. Up to this time the cathedral at Winchester had the reputation of
being the longest of all of them, its length being 560 feet. The Liverpool
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cathedral will be 676 feet long. The height of the cross which will crown
the cupola is to be 150 feet. In its interior the building will have forty-
8ix altars. — The question arises whether Roman power in England is
growing. Last year the Catholic Church in England added about 18,000
names to its list of members. The total now is 2,253,420. A.

Number of Catholic Priests in the World. — The Aligemcine Evan-
gelisch-Lutherische Kirchenzeitung presents statistics on the number of
Roman Catholic priests throughout the world, saying that there are 321,000
of them, of whom 257,000 are “sceular priests” and 64,000 priests belonging
to certain orders. America has 51,000 of them, Europe 252,000, Africa
4,800, Asin 10,500, and Australin 2,200. It is interesting to note that
thirty yenrs ago the number of priests was 235,000. A,

The Proposed ‘“Free Church of America.” —The Christian Cen-
tury of January 25 reports: “On January 12 the commissions of the Uni-
tarian and Universalist churches released their report, after a year of joint
consideration of the ‘practicability of uniting these two communions for
the common good.’ They reject both ‘the status quo’ and ‘organic merger’
and advise the formation of a representative ‘council’ on the basis of
‘unity of purpose, the bond of highest religious fellowship.’ ‘Local
churches would retain their present name, adding Free Church of America.’
‘The merger of local churches might or might not be wise.” It is suggested
that some twenty lines of effort be earried on in common, including church
extension, education, publications, and cooperation with the International
Association for Liberal Christinnity.” A.

»iiber amerifanijde Sriume Hinweg” in Brafilien. Wie wir aus dexr
#Algemeinen Gv.-Luth). Sirdengeitung” fehen, Hat jid) die Evangelijdy-
Lutherijge Synode von Santa Statharina, PLarana und andern EStaaten
Brafiliens an den Deutjdhen Evangelifdien Siivdhendbund angejdlojjen. Die
Synode zihlt 40,000 Seclen und etiva 30 Gemeinden mit 34 Pajtoren.
Die Synode, wie in der ,SMirdjengeitung” Gehauptet wird, befennt fid) zuc
Heiligen Sdrift und u jamiliden Velenninisjdriften der evangelijd)s
Iutherijdhen Stivdhe. €3 Peit nun in dem Aufjap, woraus ivir iticren:
#Dicjer Mutherijde Charvatter der Shnode, der die Grundlage ihred Cnts
ftebens ijt und audy ihres Bejtehens bleiben 1ird, joll durd) bejtimmte
Cidicrungen, bdic der Sirdjenbund bei dem Verhandlungen ugejagt Hat,
getoaliet bleiben. Die Eingelheiten find nod) nidht Sffentlid) befanntgegeben.
€in Falior, der ind Auge gefaft ijt fiic diefen BJwed, ijt Ausbildung der
Pajtoren in NeuendettelSan und Ausiibung ciner gemwijjen Aufjidht in fons
feffioneller Vegichung feitens der Mutherifdien Lanbdestivdje von Vabern.”
Der Sdreiber jenesd Yufjaes tut den merhwviirdigen Ausjprudy: .Die
LQutheraner Vrajiliens muften aber crjt iiber amerifanijde Trdune hins
leg, che fie jid) gu dicfem Imidluj entjdlofjen.” Jjt damit auf unjere
Acbeit in Vrajilien geziclt? asd lrkeil iiber die Frage, o eher wahres
Luthertum gu finben ift, Bei dem ganz unionijtifhen Dentjdjen CEvans
gelijdien Stirdjenbund oder in der Mijjourijynode, onnen Iir getrojt irgends
cinem unbefangenen Veurteiler iiberlajfen. Dantbar druden tvir Hier die
fusfithrungen D. Reus in der . Stivdlidgen Jeitjidrift” vom Februar d. .
iiber den genannten Anjdjluf ab:

»E8 ift aud) darum cin firdengejdidilidieds Creignis, tvcil e eine
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vom Lutherijjen Gottestajien gegriindete, unterftiipte und geleitete Stnode
ift, bie fid) nun an den aud reformierten, unierten und Tutferifdhen firden
aufammengefeten Stirdjenbund wendet. Sonft war ber Gottesinften feine
cigenen, Tutherijdjen Wege gegangen, und jene brafilianijde Synode Hat
jabrelang im Gegenfal 3u der benadibarten unicrten Stnobe Sitbbrafiliens
gejtanden, bic war nidt unter dbem Stirdjenbund, Wobl aber unter dem
WBerliner Oberfivdjenrat jtcht, der feinerjcitds im Stirdjenbund Ivieder ein
fderiviegenbes Wort 3u fagen Hat. Sonjt Gat man, bei der Biclefelder
Tagung des Sivdjenbunbdes, {id) getveigert auf den Anivag ded Vertveters
ber Gotteslajten, die Yuslanbarbeit nidit durd) die gemeinfame offigielle
€pife in Verlin, fondern felbjtindig durd) die Landestirdjen, aljo die Iuthes
rijdje Axbeit durd) die Muitherijdhen Sirdjen, die unicrte durd) bie unierten,
tun zu Iafjen, infolge twovon e3 gu feinem ¥mjdilufy der Gottedfajten an den
Sticdjenbumd fam. Nun aber war e dic vom Glottestaften gegriinbete Shnode
felber, die um Aufnahme bat; ja aud) der Gottestajten Hatte jdhon Fubor
felber e8 bereitd in {iberlequng gegogen, ob er ben Stirdjenbund angefen
follte, bie Arbeit in Wrajilien mitgutragen. Geiwif, ic wiffen, dec Stirdjens
Bund Bat der brajilianifdien Synode verfprodien, ihren lutherijden Belennts
nisjtand nicdht angutajten, ibr zu gejtatten, ifre Pajtoren aud) fernerhin
von HMeuendettelau gu begichen und der bayrijdhen Lanbdeslivde eine Art
Patenredht fiber die Shnode eingurdumen; iwir wiffen natiiclid) aud), daj
nod) cin bebeutjamer nterfdjied gwijdjen dem Verliner Oberlivdjenrat und
bem Stivdhenbund, vejp. feinem Vusjcduf, bejteht. Vber das alled [daijt
bas8 nidt gur Seite, toad in der offigicllen Crilirung bed Ausjdujjes des
Sticdjenbundes mit gemeint zu fein fdjeint, wenn er von einem fivdens
gejdicgtlichen Creignis* redet. €8 liegt — Ivir fdjreiben e8 mit grofem
©dymerg — cine Criveidung der Iutbherijdhen Grundfdpe bor, auf die man
friifer fo feft und jteif gehalien Gat. 1nd das twive aud) dann der Fall,
tenn der Stirdjenausdidui dicjen Ausdeud nur im Vlid auf das oben Fuerjt
Genannte getodhlt Haben jollic. Der Frage, ob e8 auf die Dauer erfolgs
reid) ift — bdic brajilianijdie Synode ijt nun jdhon dreifig Jabre alf —,
cine amerilanijdje Freifivdhe von eciner Lanbdedtirde im fernen Deutidys
Iand aus gu leiten, ob 3 dadurd) gu bder fiic die Jubunft fo notigen Selbs
ftandigleit and dem Gingehen in ded8 WVolfes Art und Spradie, unter dem
man foobnt und mit dem die Jugend jduell ujammentvddit, in dem Mape
fommen tird, in bem 3 nitig ijt, wenn man die gweite und dritte Genes
ration giwar nidt um jeden Preid deutidy, aber um jeden Preid Iutheriid
crhalten till: ber Frage tvollen Iir nidt nadgehen. Dic Gejdjichte dbec
Tutherifen Sirdje in Amerifa Hat darauf bereitd cine fehr Dejtimmie Ante
wort gegeben.  Mifjouri at dic Leftion gelernt und Gandelt ausd diejer Ers
fabrung Beraus. @ein groer Crfolg in feiner brafilianijden Arbeit, iiber
ben Ivic und freuen, wird neben feinem ziclbetvuften Hanbeln fidh mit
baraus erfldren.” 8
Rimifd-Latholijde Bropnganda. iiber diefes ThHema jdjreibt Dr. . Stody
von Verlin, Glied der Shnode unjerer Briider in Deutjdland, einige Worte
in der ,Ev.=Quih. Freifirdhe”, die uns Helfen, dic Lirdilidhe Lage in Deutids
Tand gu verftehen. Cr {dreibt, tie folgt: -
»3um Leiter der Stulturabteilung ded Nusrirtigen Amted ift nad einer
Meldbung der ,Deutjden Aligemeinen Jeitung® Geheimrat Terdenge ernamnt
tworben. Dagu bemerlt die Jentrumszeitung ,Germania’ am 81. Oftober,
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au!uetubnct am Tage ber Reformation, dbaf diefe Ernennung bon romijder
Ceite audnafhmslos begriift werde, erfalte bodj bamit bas betreffende Amt
gum exjtenmal feit feinem Befteen cinen Abteilungsleiter, der fidh aur fatfos.
lijdhen Weltanfauung befenne. Daf ihn in feiner fiic das deutjdhe BVollss
tum iiberaud ividjtigen Arbeit aud) dbasd volle Wertrauen bder evangelijden
Streife trage, fei aus8 mandjen cxfreulidhen Suferungen der Prefje belannt
gelworden. Yn einem Qande, dad zu bdrei Fiinfieln proteftantijd ift, ein
romifdjstatholijier [eiter der Stulturabteiling! G3 foll und nicht tuns
bdern, toenn in Vilde alle widtigen Stellen durd) rémijde StatGolifen bejelst
lngl:bm. Deutidhland joll ja ivieder rimifd)statfholijd werden! Man arbeitet
mit feinen und groben Mitteln davauf Hin, und dasd cvangelijde Deutjdh=
land, inneclicd) gerrifien und zum grdften Teil religiss gleidgiiltig ges
lvorben, vermag fid) nicht mehr aufzurajjen gu cinem entjdicdenen Nein
gegeniiber fold) ojfenfundiger Propaganda im Sinne Noms. Daf; bdie
romijdj-Fatholijdhe ,Germania‘ e8 begriifit, wenn aud cinige proteftantijde
Beitungen jid ancrfennend duferm, oundert und nidit. Wic roollen die
perjinlidien und facjlichen Berdienjte ded Gelheimrates Terdenge Teinesivegs
{dmélern und ihn aud) nidit perjonlid) antajten. 1njer ngriff wenbdet fidh
gegen bie riidjidtsloje Propaganda, bie von jeiten der rémijdh-Taiholijden
ﬂ_l!tﬁt getricben toird. 2nm NRom und feiner Einjtellung jticbt jeded lebens
bige Voltstum, twic die Gefjdidte geigt, und wenn unjere Evangelijden ifr
ﬁfoﬂ'ﬂtum licbhaben, fo miijfen jic jid) bor allem aud) bagegen twenden, dafp
bic meiften einflufreidien Stellen im Staate von rimijden Satholifen bes
felst tverdben.” 9A.
Sdpwicrigiciten fiir Miffiondarbeit in Siidbafrifa. ,.BVon Gegenjird=
mungen in Siidafrifa bevidhtet cin Mifjionar der Hermannsburger Mifjion:
.%_ie lngufricdenfeit wnter dben Sdivarzen nimmt imumer mehr zu. Das ijt
nidit nue cine Folge der jdhiveren wictjdhafiliden Lage, fondern twahrideins
lidh aud) cine Folge der boljdjetvijtijdien Agitation. Diefe gefdieht zunddit
in den Stidten, findet aber aud) dburdy die ausd den Stibdten Heimfehrenbden
Edjwargen ihren MWeg in die entlegenften Hiitten. In Durban jah idy, ald
id) bic Weriretung in der dortigen deutfdien Gemeinde Hatte, fajt jeben
©onntag, wenn id) dburdh die Strafen ging, twie Jeitungen mit dem Solvjets
ftern und MWappen in der Julujpradie von Sdjivarzen an Sdivarze berteilt
lourden. Jd) habe verjudit, eine jolde Jeitung in die Hand zu befomumen,
aber jedbeSmal verjtedten diec Sdhivarzen dbas Vlatt jdjnell unter der Jade. —
Cin tociterer, borldufig twohl nod) geringerer Cinjlufy geht von den Mohams
medanern aus. 1iber das gange Land jind dbic Libden der Mohammedbaner
berbreitet. Cined Tages belam id) in cinem Laden cin gebrucdtes Vlait,
bad in englijdfier und in bder Bulujpradie die Grundidbe des Jslams ents
halt. Diefe Bettel tverden in den Liden der Mohammedaner an die funs
ben verteilt. Jdy Horte, dafy ziwei Schivarge Gier im Begick, die biele Jahre
in foldjen Qében gearbeitet Gabem, zum [8lam iibergetreten feien. 9n
einem Sonnabendbnadymittag, fvo Hier die Léibden gejdlofjen jind — nur durd
bie Pintertiic tird verfauft —, ging id) in Paddod vom Hof aud in einen
Labden, in bem der eine gum Jslam iibergetretene Schivarze arbeitet. Er
jaB mit einem andern Sdvarzen auf der Treppe Ginter bem Hous und
berfudite, im die Grundjahe des8 Jslams Hargumadjen. AB fie midh fahen,
[dtiegen fie und gaben aud) feine YUntwort. — Cine Folge ded ftabtijden
Cinfluffes, dbem die Sdjivarzen in Durban, Johannesburg ufiv. ausgejept

https://scholar.csl.edu/ctm/vol4/iss1/55 14



Mueller: Theological Observer. - Kirchlich-Zeitgeschichtliches

388 Theological Observer. — Rirdylidy=Jeitgejchichtlidyes.

find, ift, bafy fic jebt aud) auf dem Lande, in den Lolationen, anfangen, jos
genannte Stongerte gu Halten. CEinige Leute tun fid) gufamnien, madjen
Bicr, laufen Fleijd), Vrot und Siifsigleiten ufiv. Dann laden fie alle ifre
Befannten gu cinem Abend cin. Mandjer Julu oder Jnder hat cin alted
Grammophon, das fic fid) leiben, um an dem Abend Mujit zu Haben; fonit
geniigt ihnen aud) cine Bichharmonila. Jeber Sdjivarge, der die Hiltte
betreten will, muf ctioas gu dben lnfoften ded Abendd beitragen. Nadydem
gegeffen und getrunfen ijt, tverden, tvie mir ergdahlt worden ift, die ans
wefenden Méddjen fiix die Nadit meiftbictend verjteigert. €8 ift begeidys
nend, ba dic Sdjvargen fid) dbamit entjdhuldigen, fic Hiatten fo ctivad in
Durban und Johannesburg bei den MWeifen aud) gefehen.  Crfreulid) twar,
bafj meine Sticchenvorjteher und cinige anbere Minner in der Gemeinde
energifd) gegen dicje lnjitte auftraten.'” (Allg. Mijj.-Nadyr.)

Family Names to be Introduced in Turkey.— A correspondence
emanating from Istanbul, Turkey, printed in the Christian Century, in-
forms us that Turkey intends to compel its people to use family names.
At the time when the correspondent was writing a bill to that effect had
been gotten ready and was soon to be laid before the great national
assembly. If it is adopted, all Turkish eitizens will have to register a dis-
tinct family name with the authorities in half a year’s time. People will
be permitted to choose n name which they like, descriptive of their person,
craft, or home town; they will be permitted, too, to adopt a name referring
to a historical event, provided they can cstablish some conneetion with that
event. Names that are not in agreement with national tradition and
custom or with the prevailing political views are barred. The government
will try to prevent the choosing of the same name by too many families.
Those whose powers of invention are too fecble for the choice of a name
will be given one by the authorities. We are told that as things are at
present, every Turk has two names, which were given to him when he
was born. In the official lists these names are registered together with
the names of the father. When a citizen is addressed, either his two
names are used, or one of them is employed together with one of his
father’s names. Since certain names are in great favor, one can imagine
the confusion which must obtain and the great likelihood, for instance,

. that “one man is arrested instead of another” or that “bills are wrongly
presented for payment.” Turkey evidently is becoming *“Westernized.”
Let us hope it is for the everlasting good of its eitizens. A,

Segen ber Norwegifden Miffionsgefellfdnft. Wie der ,Luth. Perold”
nuitteilt, Hat bic Norwegijdhe Mifjionsgefellfhaft im vergangenen Jabr auf
ihren verjdicdenen Miffionsfeldern nahegn gehntaufend Perjonen taufen
diicfen. Eie arbeitet in Mitteldhina, im weftlidgen Teile Mabdagasars und
in Gululand, Eiidbafrifa. Die Jahl der Gemeindeglicber beirigt nafhegu
140,000. Die Crivedungsbewegung in Madbagasiar, dic vor ciniger Jeit
bort anfob, ijt nod) nidit zum Stilljtand gelommen, und jo ift aud) basd
Jntereffe dort fiic bad Chriftentum nod) immer fehr rege. Dody jind bie
Cinnahmen in ber Heimat durd) den jdleciten Stand der Valuta erfheblid
guriidgegangen, dafer fid) diefe Mifjiondgefelfdiaft genbtigt fieht, die jdon
Iingft geplante MijjionSeriveiterung cinjtiveilen zu unterlafjen. —

R B
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