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THE CHRISTOLOGY OF PRESENT-DAY HODERNISH.
Introduction:

THE DEFINITION OF MODERNISM: i‘odernlism as a general concept
is here distinguished from Modernism in its narrower sense,
namely as used in the field of religion and as applied part-
lcularly to the subject of Christian theology. This religious
lodernism is an attempt to adjust religlous views to the spirit
of modern progress. It 1s rather a temperamental or intellect-
uval attitude than a series of propositions,and as such to-day,
it is to be identified with-and considered synonymous to relig-
ious liberalism. In Theology,liberslism is defined as the tend-
ency which refuses to accept orthodox creeds and allows wilde lat-
itude with regard to religious beliefs.l) This is present=-day

llodernism.

THE HISTORY OF RELIGIOUS MODERNISi: Thils term offlclally de-
signated In the Roman Catholic Church'to brins that Church into
contact wiﬁh methods of thought as developed chiefly by modern
philosophic and critical scholarship. It was officlally condemn-
ed in 1907 by pope Pius X as a departure from the system of St.
Thomas Aquinas,the norm of th&t Church,and had flourished princ-
lcally in England under the leadersﬁip of Father Tyrrell.z) The
principles used were those of Xantism,pragmatism,evolutlion,and
higher criticism. ie find,then,that the sources of this movement
are In another age and have continued to shed thelr influence in
religious thinking to the present day. Since,however,the beginn-
ings of even religious modernism and llberallsm cover such a
wide and extensive fileld of thought,only those principles can
be traced which have a bearing upon our subject of Christology.

1) Liberalism,Concordia Cyclopedla,p.406.
2) Hodernism,Schaff-Herzog Encyclopaedia of Religious XKnowledge.
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THE HISTORY OF CHRISTOLOGY IN IIODERNISH: liodern Christolo-

gles arose in the age of Rationalism as a reaction against sym-

bollcal and scholastic theology,toward the close of the 18th

Century. ‘thereas Orthodoxy emphasized the divine nature of Christ,

this reaction went to the other extreme in ignoring the divine

nature,falling back upon the purely human or Ebilonitic Christ and
emphasizing the human element in Christ and the Bible. Schleler-
macher,l768~1854 ,contributed much to the humaniatiqblement}huard-
ing the humanity of Christ from confusion with the divine?and
starting all explonation from the basis of the human element in
Christ. He with his school presented Christ as the perfect lLian,
the 1deal of humanity realized.l)

This humenitarisn conception developed to a unitarian
Christology,which presents Christ as a mere man,although the
wisest and best,and the model for 1ﬁitation. Kant,1724-1804,
Inaugurated this humanistic view of Christ as the representative
of the moral ideal,but he dlstingulshed the 1ldeal Christ from
the historical Christ.

Pantheistic Christology,introduced by Schelling,l775-
1854,and Hegel,l1770-1831,and developed by Baur,l792-1860,and
hls school particularly,started from the 1des of essential unity
in the divine and human natures,as realized in the continuous
Incarnation of God and the human ra;e as a whole,thus denying
Christ as the one and only God-man. The proof rested on the neg-
ative proposition,as expressed by Strauss,1808-1874,that "the
Infinite cannot pour out its fulness into a single individual'.
Christ was represented as being the first to realize this un-
1ty,and He was thus its strongest and purest form.

Kenosis Christology,as sponsored by Thomasius,1802-1875,
in order to do justice to the true humanity of Christ,carried

1) Christology(kodern),Schaff-Herzog Encyclopaedia of
Religious Xnowledge.




out the self-emptying act of the Logos,in Phil.2,7,to the extent

that Christ,as the Son of God,lald aside His entire divine self-
consclousness at the incernation and regained it gradually,after

the manner of purely human develqmant. This is,then,a renuncia-
tion of the divine nature of Christ.l)

Ritschl,1822-1889, furthered pantheistic Christology,pre-
senting Christ as "unique in his own order",the revealer and bear-
er of religious and ethical truth. In this sense He is the Son
of God,was conscious of a new relation to God,and had for His

purpose the establishment of a universal ethlcal kingdom of God.

|
i
!
|
1
i
chrisbjs physical origin was not to be explained,fie was the re- {
vealer of God as "grace and truth", Christ's divinity consisted
in His world-conquering power,His patience,and in the Christian
community.'In this sense He is equal with God. Ritschl emphas-
ized the ethical element of Christianity and human experience
as a test of CGospel nrincin1es.u)
Under the Soclal Gospel,which rose in prominence within

the Christian Church after the Homan Cathollic suppression of

Yodernism in 1907,the same principles which existed before shift-

ed their emphasis from the Person of Christ,esteemed only for His

humanity,to iis teachings,applying them not so much to personal

conduct as to mass salvation in social life and human relations.

This tendency has been particularly emphaslized after the World

War. In it attention 1s focused upon the man,with latent abilit-

les of his own,and the work of Christ merely serves as a pattern

to call forth these inherent forces of natural man. Thus present-

day Hodernism has changed 1ts center from Christology to Anthro-
'pology,merely because 1ts Christology has become crystallized,while

i1ts Anthropology is still in a state of flux.

1) Kenosis,Concordia Cyclopedia,p.3584. nnhy

2) Ghristology(?odern) Schaff-Herzog,Encyclopaedia of Relig="
ious Knowledge.

-
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THE PURPOSE IN HMIND: It 1s only because modernistic Christology

~ has become stabilized that 1t can now be summarily treated. Our

purpose,then,is to present those christologlcal views which form
the self-evident background of present-day Kodernism..ﬂbwever,since
the views of llodernism are established only by the consensus of
opinion,and not by official pronbuncement,a study of its Christ-
ology requires a review of the present-day modernistic works. We
purpose to surmarize,then,these views on the various phases of
Christ's life,according to His Person,and His Work and Teachings.
The sources for present-day lodernism are limited practically to

the past twenty years,1910-1930. Even in this short span we still

find development,but that must be an sssential feature of liodernism.

THE PLAN IN MIND: A chronological or classified summnary will
be presented of present-day views on each phase of the general
division: Christ's Person and ch£ist's Iiission(His Work and Eis
Teachings). All essentlel views which are not here included may
be regarded as in agrecement with biblical Christianity, Each mod=-
ernistic phase will then be contrasted with the bibllcal doctrine
by way of refutation. A short conclusion on the trend of modern-
istic views will close the dissertation.

PART I.
PRESENT-DAY HODERNISM ON THE PERSON OF JESUS CHRIST.
CONCERNING JESUS CHRIST AS TRUE GdD:

VIE#S OF KODERNISH: When we review the thoughts of liodernism
on this doectrine in a chronological manner,we find that the out-
standing leaders of-1900 were very declded in thelr opposition
to this position of orthodox Christipaity,but their successors
after them,while retaining the vliews of their predecessors in es-
ence,gradually cloaked their position by using orthodox terms for
a substitute doctrine,dlvine immanence in man. Under this cover

EE R R o
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the statements of modernists in the last decade only indirectly
or by deduction deny Jesus Christ as true God,while they emphas-
ize His humanity. Let us review those opinions.

#.De Witte Hyde,(p.69),says:"That the Father 1s greater than
the Son 1s evident",and explains that_by virtue of His perfect o-

bedience Christ 1s God in humanity,since the belief in the true
divinity of Christ does not rest on the Infancy Accounts in the
Gospels,and any attempt to base the belief in the divinity of
Christ on the miraculous is sure to alienate multitudes of Christ-
ian minds.l) It is evident here that the author uses "divinity"
in the orthodox sense of being divine. ¥We also note that a new
interpretation is given to it,as being God in humanity. This is
further explained when he says,"The Son of God is he who...still
sees nature as the expression of an omniscient iind",(p.50). This
title of Sonship is therefore given to Jesus since it consists
in the perception of the Di&ine Ideal in every concrete situation.
He 1s the fulness of the Godhead,since we have in Him all of the
divine nature and spirit that can be manifested in human form.

According to A.Fairburn,"Jesus Christ 1s neither God nor
the Godhead incarnate,but He is the incarnate Son of God",thereby
denying the unity and equality of the Godhead.2) i.Rauschenbusch
declared that " within human limits Jesus acted as God acts",add-
ingghat Christ's non-resistance was an essential part of His God-
consciousness.d) Behind this we see the & priori!' assumption that
Christ is not true God,but only man.

"Christians have refused to raise a man to the rank of God,

but they have persistently proclaimed that in and through the per-

sonality of Christ,God was manifesting Himself",speaks S.Hathews,

(p.143) ,and explains that he does not ‘deny what 1s popularly knowm

1) %.De Witte Hyde,Outlines of Soclal Theology,p.62-69.
2) A.Fairburn,The Place of Christ in lodern Theology,p.475.

3) Walter Rauschenbusch,A Theology for the Social Gospel,p.263.
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as the deity of Christ,that is to say,the revealed presence of

God to be met in His life. Concerning the expluhations of the e- ]

cumenical couggglgxon this doctrine,he declares that nelther the ;<’

language nor the conception of "substance',as found in the Hicean

Creed,is in the Bible or the first Christian writers.l) Thus he

accepts the historicity of this doctrine,but denies its substance,

explaining it as being a choice of pattern for that day,but requir-

ing diilferent expression to-day. !
“Jesus was man,and he must be God in what sense he can be

God being assuredly man",declares H.E.Fbsdiek.(p.258),ezp1ain;pg

that the emrly Christians had to fight for the humanity of Christ,

since His divinity was readily believed,while to-day "we must start

from the certainty that he was truly man and then wonder in what

1
|
1
|
|
sense he can be God"(p.256). However,he explains the divinity of
Jesus as being only an historical expression of the central exper-
ience in Christian life--finding God in Christ. The divinity of

Christ is,then,the revelation of the living God who seeks Fo be
incarnate in every one of us.2) In this sense he quotes H.S.Cofflin, ’
that the deity of Jesus "is not primarilwh statement concerning
Jesus,...out a statement concerning the invisible God“.5? lile see

here the plain denial of Jesus Christ as God in the same sense

God is God,rather presenting Him,by Hls religlious experiences,as

the ¥irst Christian.

VIEW OF THE SCRIPTURE: The Bible 1s yet the common meeting-
groun& for those who hold opposite positions concerning the delty
of Jesus chris£ inasfar as it is the common source. The difference
arises in the attempt by kodernism to reconclle by reason the seem-
ing contradiction of Jesus Christ as both God and man. The result-
ing compromise has resulted in denying Jesus Christ as the true
God,as shown by, the testimony of many passages in Scripture.

1)Shailer Mathews,The faith of Hodernism,p.138.

2)H.E.Fosdick,The Kodern Use of the Bible,p.242-274.
3)Henry Sloan cq;fin,In a Day of Social Rebuilding,p 58,
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"Verily,verily I say unto you,Before Abraham was,I am! Then
took they up stones to cast at Him",John 8,58-59. This 1s Christ's
self-testimony concerning His pre-existence and eternity,a divine
prerequisite,and repeated in John 17,24:"For Thpu(the Father) lov-
edst e before the foundation of the world", Againg Jesus claims
for Himself equal honor with the Father,John 5,235:"All men should
honor the Son,even as they honor the Father. He that honoreth not
the Son honoreth not the Father which hath sent Him." But Jesus
also claims identity with the Father,in a speclal sense over be-
lievers who can be called gods also,when He said,John 10,30-39:
"I and Ly Father are one..(Then the Jews took up‘stone; again to
stone Him.../because that Thou,being a man,makest Thyself God)...
Say ye of Him,wvhom the Lord hath sanctified,and sent into the world,
Thou blasphemest;because L said,I am the Son of God?...Eelieve;
that the Father is in Me,amd I in Him."

such passages are all self-testimony,to which can be added
the witness of all the lew Testament writers end witnesses,ascrib-
ing to IIlim attributes which can only f£it deity. But before object-
ing extensively to the modernist position denying Jesus as true
God,we should consider what they offer as substitute,and thereby
judge. How,then,do they present Jesus Christ to us positively?

They present Him as a perfect specimen of man.

COHCERNING JESUS CHRIST AS TRUE LAN:

VIEVUS OF MODERNISH: We find that iiodernlism has a speclal pur-
rose in mind in denouncing orthodoxy for not emphaslzing Christ's
humanity and in presenting this slde of Christ's person as of Ifirst
Importance. In stressing Christ's humanity,they thereby wish to
elevate mankind to equality with Christ. In doing this,they either
lower Christ to the level of mankind and humanity,as_shnwn in deny-
ing His Godship,or they elevate mankind and humanity to divinity
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with Christ. The latter method is the favorite,and the procedure
follows logical lines.

A modernist states:"One of our articles of bellief that we
hold least vividly is that He was made in fashion as a man. It
may be true that,in circles outside the ransk of Christian belief,
the doctrine of His divinity seeme ihcredible; but,within the Church,
it 1s more true to say that- it is His humanity that has become
most attenuated."l) With few exceptions.modernists regard Jesus
Christ as a man,historically existent,end as a true character in
history. .

The new feature of iliodernism is the interpretation of human-
ity as divinity,which is well brought out in the following. "The
changes which have taken place in the conception of the person

of Jesus Christ sre due largely to the fact,that God and man are,

by modern thinkers,no longer regarded as contrasted natures."2)
This author,i’.Gladden.advises man to follow the numan Christ,and
through His humanity to approach His divinity,since God is imman-

ent in creation and His fulness 1s found in humanity. Ritschl also |
is employed to confirm that the divinity of Christ is not so much

a theoretical as a practical conception,since God means the pract-

ical power to help. Therefore he snys,“Grentér than his teaching

is the cheracter of Jesus",(p.l35). "Everything that is essenti-

ally human is included in the nature of God; everything that 1s

essentially divire is found in the nature of man. Divinity 1s fin-

ite in man; humanity is infinite in God} (p.137) (underscoring my
owvn). There is then no contrariety of natures iIn Christ,but a com-
mon nature found both in God and 1n man. Christ 1s,then,the bright-
~ness of the Father's glory and the perfect flower of humanity,which
means that so 1s God and so 1s man. This one nature of Christ's
person is identifled with our own nature,Christ then has but one

1) J.R.P.Sclater: liodernist Fundamentalism,p.68.
2) ¥Washington Gladden: Present Day Theology, (2nd edition).p.l27-8a
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nature,and the Incarnation is no longer necessary as an explana-
tion of dual natures in Christ.

Eut this human divinity is taught in more subtle form by
E.l.Chapman:"./hat has come out of Jesus Christ into i:i&e experlience
of men must have been potentially resident there. The highest no-
tion of God that men have ever attained and used have been gain-
ed,not gnerely from whet he saild,but from what he was."l) The as-
sumption here is that Jesus was only a true man,and therefore His
experiences are the potential property of mankind. Humanity is,
then,presented with divine powers:"ifter our explanations and ex-
positions,there remains a large residue of that aspect of human-
ity,which,escaping human formulas,merges wit':h what we call the
divine",(p.103). Thus the plan c_nf salvation is shifted from Christ
as 1ts center to man possessing divine humanity,and Christ becomes
merely the First ian,to show us the way to God.

The Bible admittedly does not present Christ as mere man,
and therefore a modernist finds fault with the Bible. Sellars ex-
plains the contradictions by saying:"They"(the synoptic Gospels)
"oresent an ideslized picture of Jesus Christ after the flesh,where-
as Psul preaches only the second Adam,Jesus Christ after the spir-
1t".2) "The more we rid the narratives of their fairy-story accom-
paniment and see Jesus,not as a god who foreknows his human life
and pleys it out gravely as an actor who knows his role,but as a
human being hurried to issues he has at first not dreamed of,the
more his life becomes comprehensible",(p.83). Reason has here been
enthroned to expurgate the Bible to fit the matter in hand,show-
ing Christ as a man limited by conditions. This 1s the explana-
tion of the "historic Christ'.

After identifying humanity with divinity in Christ,Modern-
ism then revises the whole means of salvation,Christ 1s there on-

1) E.M.Chapman,A Modernist and His Creed,p.l05.
2) R.W.Sellars,The Next Step in Religion,p.72.
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1y to be imitated. So Fosdick says:"Let us say it abruptly: it
is not so much the humanity of Jesus that makes him imitable as

it i1s his divinity"l) (italics his). From this,the definition of

Christisnity is "the religion of incarnation,and its central af-
firmation is that God can come into human life", (p.263). This will
be treated more fully under the Work of Christ.

Wle find therefore,in the modernistic conception of Christ
as true man,the stress lald upon personality,character,both in
Christ and in man. Divinity thus becomes only a question of char-
acter. And so Rauschenbusch says:"So we have in Jesus a perfect
religious personality,a spiritual life completely filled by thse
reclization of a God who is lovel2) The application i1s found in
our achieving our personality as Christ achieved this personality.

The divinity of Jesus is,then,merely true humsnity.

VIEY OF SCRIPTURE: The Bible indeed teaches Jesus Christ as a
true men,but thereby it does distinguish between the two in the
ratter of sinfulness. Heb.4.1l5 says:hBut(He) was in all points
tempted like as we are,yet without sin". klian is therefore separ-
ated from equality with Christ ©bD¥ sin,and this implies that man
cannot follow Christ in imitation. But liodernlism has sought to
overcome this difference by denying or minimlizing sin,but here
they vary agsin with Scripture,Rom.35,23:"For all have sinned and
come short of the glory of God".

llodernism 1s established on the contentlon that the divin-
ity of Jesus 1s the divinity of man. Accordinily every man,beling
of divine nature,ls an incarnation of God,Jesus only being separ-
ated by a higher degree. To support this,they employ passages 1ll=-
ustrating the relationship between bellevers and God and apply
them to fallen and perverted mankind. But Scripture keeps a sharp

1) H.E.Fosdick,The ‘lodern-Use'of the Bible;,p.270... ..
2) W.Rauschenbusch,A Theology for the Social Gospel,p.242-243.
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diatinction,Eph.saaz“For ye were sometimes derkness,but now are
are ye light in the Lord"; Eph.2,5:"Even when we were dead in sins,
(He) hath quickened us together with Christ". They employ the re-
ligion of Chriet as being the religion for man also,being equal
to Christ. But Christ's religion was not Christianity,but the re-
ligion of Paradise,of untroubled sonship,wholly unfit as a religion
for sinful humanity. Christianity alone.ean serve for our condi-
tlon,the religion of the attainment of sonship by the redeeming
work of Christ. But if Christianity 1s a way of getting rid of
sin,then Jesus was not a Christian,since He had no sin to get rid
of ,and we cannot,then,find a complete illustration of the Christ-
lan life in the religious experience of Jesus.l)

But the Jesus which liodernism has reconstructed as its exam-
Ple is not the Jesus of the Bible. This reconstruction is done by
the historical interpretation of the times. R.Sellars says:"It is
evident that religion is not independent of the social temper of
en age".2) The so-called "historic Christ" is simply the imagin-
ary product of modern men; if he were taken as an example for men,
disaster would follow. ithat man can speak as Jesus did:"All power
is given unto iie in heaven and earth." But even with all their
eritical forces in play against the Gospels,the "historic Christ"
resulting plainly presents Himself,not merely as an example of
falth,but as an Object of faith. Thus lodernism regards Jesus
Christ as an Example and Guide,but Christianity regards Him as
the Savior; ilodernism regards Him as the fairest flower of human-
ity,Christianity regards Him as a supernatural Person.3) The one
is artificial,the other is real.

1)G.G.Hachen,Christianity and Libernalism,p.91-92.

2)R.%W.Sellars,The Next Step in Religion,p.74.
3)G.G.llachen,idem,p.84 & 96.
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Besides elevating man to divinity,iiodernisihas also lowered
God to humanity. Thus,liberals will say that Jesus is God,but mean
thereby that merely the life of God,which appears in all men,ap-
pears with special clearness or richness in Jesus. The word "God"
1s sometimes used to denote simply the supreme object of man's de-
sires,the highest thing that men know. In result theﬁ think desper-
ately low of God.l)

Because of the imﬁossibility of reconstructing an "historic
Christ" with any degree of certainty,some modernists favor the
tendency of accepting Jesus as an ideal,a myth,regardless if He
lived or not.2) But by their compromises between divinlty and hu-
manlty,modernists have in essence returned to the old doctrine of
God's lmmanence,from the 18th Century,and have even approached the
Pantheism of the ancients. The rest of lLodernism,in the remaining
brandes of Christology,differ correspondingly from this fundament-

al distinetion concerning the natures of .Christ.

CONCERNING THE VIRGIN BIRTH AND THE INCARNATION:

VIEJS OF IIODERNISH: Biblical Christianity does not distinguish
in essence between these two terms,but liodernism does,in denying
the former and in emphasizing the latter,spiritually. In reject-
ing the Virgin Birth,it is its basis as an historical fact that
is universally denied,and in place we find a multitude of explafin-
ations covering the causes and the purposes for such an account in
the Gospels. Each exponent has a different solution,usually ex-
plaining the doctrine as a product of the age or by a spiritual
interpretation.

Historical explanatlions are found in the following. R.W.
Sellars has:"Instead of being a monument of mystical insight,as

1) G.G.Machen,Christianity and Llberalism,p.l110.
2) John Horsch,kodern Religious Libernalism,p.86.
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theologlans tell us,it was the consequence of a problem forced
upon the Church".l) And the conception of the Trinity 1s represent-
ed as an attempt to comblne gnostic polythelsm and the monothelsm
of the Jews. Even where this account 1s recognized as historical,
it 1s explained as a later tradition. "The conclusion that the Mod-
ernist draws from all this study is that there was a time in the
histply of the primitive Comnmunity when Jesus was preached as the
Son of God,not only without allusion to the Virgin Birth,but by
those who apparently either did not know the tradition or ignored
it".2) A simple explanation from higher eriticism is given by .M.
Forrest:"/in account of a virgin birth was a natural and congenial
wey for first century folk to set forth any belief they had in the
greatness or divinity of anyone.'=

As substitute for fact,ilodernism prefers to tolerate the'
Virgin Birth narrative as a symbolical,spiritual explanation of
divinity within the natural man. L .Parks puts it this way:'"liodern-
ilsm would have preferred that the doctrine should not have been

called in guestion,but that emphasis should have been laid upon

the sinlessness,the uniqueness,and the divinity of our Savior in
such a way that,l1f historic fact were doubted,the truth might re-
main unquestioned".ﬂ) fle regards this doctrine as a means of clamp-
ing upon the Church the "dreadful doctrine of Original Sin darken-
ing human life”. The Virgin Birth for him is merely a wltness to
the uniqueness of the Savior,but physical unigueness is "deform-
ity,and a denial of Perfect Humanity". His study of Scripture ."has
led to the conclusiorithat the evidence does not Jjustify them'"(the
fundamentalists)"in stating that the Virgin Birth is 'a historie
fact,but rather that it is a beautiful symbolic expression of the
semblance and fundemental truth recorded in the fourth Gospel of The

R.W.Sellars,The Next Step in Religlon.p.90.

L.Parks,What 1s Kodernism? p.63.

1)
2)
33 W.li.Forrest,Do Fundamentalists Play Fair? p.li4.
4 L.Phrks,idem,p.49'
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spiritual birth of every child of God,and therefore supremely true
of the Perfect Son of God"(p.76),showing that He too was born-of
God. Thus Christ's divinity 1s identified with man's humanity. H.
Fosdick says:"Then the incarnation of Christ is the prophecy and
hope of God's indwelling in every one of us“.l) This thought is
repeated time and again,calling Christianity "the rel:l.gion}of incar-
nation". However,the incarnation consists in only a portion of God,
namely “character,purpose,redeeming love",for "all the best in us
1s God in us”,.

lodernism has. employed for its proofs against the Virgin
Birth the objectione of higher criticism. In general,the asccounts
of the Virgin Birth in the Gospels of liatthew and Luke are regard-
ed as stories of a leter addition,and not a part of the original.
To this they add thef fact that Paul,the first writer,makes no
specific reference to the Virgin Birth,that i.“.a-rlc,the first evang-
elist,does not refer to this event,and that Peter lmows nothing of
it,while the fourth Gospel,written last,makes no reference to it.
The account by Lathew is excused on the basis of comprising a col-
lection of "sayings of Jesus",therefore of late origin,and insert-
ed into the Gospel as a fulfilment of Is.7,14. This 01ld Testament
passage is interpreted as not referring to a virgin,since "almah"
designates a young woman of marriageable age,but to Isaiah's wife,
vho was to have a child at the time of certain historical events.
The passage on Irmmanuel in Is.9 1s regarded as a promise of God's
presence as a protecting power in Zion,and fulfllled within a few
years. 'l‘hisa‘l'::!.s based on thé assunption that ancient writers had no
scruples to say a thing took place because 1t ought to,and there-
fore the Evangelist Katthew wrote 1n this manner. Concerning the
Lukan account,L.Parks presents the difficulty in a pleasing light:
"There are but two verses in Luke which are incompatible with the

theory that our Lord was born in wedlock. If these two verses were
1)H.E.Fosdick,lele liodern Use of the Bible,p.27l.
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'&ﬁitted;-which would not affect the contiﬂuity of the narrative--
we should pasz out of poetry into history... We are compelled to
ask 1f those verses express what one would expect from the writ-
ings of Tlce . 1) Luke then could not have written this,slince Paul
his teacher Imew nothing of the Virgin Birth,therefore the account
represents only a story current in Palestine. Additional objections
to the historicity of this event are found in Christ's public den-
lal of lary,in liark 5,35; that both genealogical accounts of Jesus
make Him the son of Joseph; that Mary speaks of Joseph as the fa-
ther of Jesus,but does not understand Jesus! reference to God His
Father; that the birth stories contradiet in several points; that
the Virgin Birth throws discredit upon the sacredness of marriage:
and that no moral greatness is added by this bslief,and nothing
is lost in saying that Christ was born as ordinary children. 3.
Ffathews sums up the whole niceiy in italics:"If these'"(the Gosﬁel
sources)"are authentlc,ve have niracle pure and simple. If they

are not authentic,there is no.further problem to answer".2)

VIE/ OF SCRIPTURE: The motives of modernists in discrediting
the Virgin Eirth we have seen in thelr attempt to bring down Christ
to the 1evei of ordinary humanity. That Scripture,as we have 1t,
teaches the- Virgin Birth of Christ i1s admitted by all honest crit-
les;but all other references to this. event can be disposed of by
other interpretations,except the accounts in llatthew and Luke.
Should either of these accounts be proven unauthentic,then the
other must ;o0 with 1t. O0f the two,the Lucan account has offered
more favorable occasion for higher critics to employ their favor-
ite method of procedure,namely to regard it as an interpolation
of later origin into the original text. "The overwhelming msjority
of those who reject the Virgin Birth also reject the whole super-
natural content of the New Testament'.3)

1l) L.parks,?hat Is lLiodernism? p.74.

2) S.Kathews,The Faith of liodernism,p.l141.
3) G.G.liachen,Christianity and Liberalism,p.l08.
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Against the idea that an insertion was made into the complet-
ed Gospel of Luke,we have the unamimity of manuscript evidence for
the inclusion of the two verses under contention,Luke 1,34-35. A-
gainst the argument that the author here made a blind insertion,
G.G.llachen says correctly:"It 1s not correct to say that 1f one
passage,luke 1,54-35,wvere deleted,the attestation of the virgin
birth would be removed from the Lucan infancy narrative. If that
passage ls an interpoletion,then at least one(Ch.l.27) and prob-
ably two other passages(Ch.2,5 & 3,23) must also be regarded as
having been tampered with. But obviously every addition of such
ancillary suppositions renders the original hypothesis less plaus-
ible".1) Against the argument that the Davidlec descent of Jesus
here proves Joseph the fatﬁer,we have this fact,supported by F.C.
Burkitt,"that the word 'begat! in the ilatthean genealogy does not
indicate physiczl paternity,but only the transmission of legal
heirship,so that even 1f the genealogy'"(in Luke)'"had ended with
the words 'Joseph hegat Jesus!,that would not have afforded the
slightest indication that the author did not belleve in the vir-
gin birth"(p.541-542). Against the contentlon that the terms "fa-
ther" and "parents" invalidate the Virgin Birth,it must be saild
such terms are thoroughly natural even for a narrator believing
the Virgin EBirth. "For,as we have just observed in connection with
the matter of the Davidic descent,such terms could well be used
on Semitic ground to describe even an ordinary adoptive relation-
ship--to say nothing of the altogether unique relationship in which
.s.Joseph stood to the child Jesus'(p.543). Against the argument
that liary's bewilderment at those evidences of high position in
her Son,it can be said that "the wonder in lary's heart...does
not exclude the greater miracle of His conception in the womb,
but on the contrary contributes to the plecture of which that great-
er miracle is an integral part"(p.549). These two verses contain

1) G.G.Hachen,The Integrlty of the Lucan Harratil
) G.G.Hachen,The Integriiy of the Lucan Narratlve of the
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the same character in style and language as anywhere Qlée in the
Gospel,and any arguments on this basls for interpolation are quite
impossible.

As to the Imposesibility of the contents in the narrative
story,objection hes been ralsed to liary's question in Luke 1,34.
For thls it can bhe said,‘we might almost be tempted to say that
e certain lack of logic in Xary's words is a positive indication
of thelr authenticity and of their original presence in this narr-
ative” (p.564). An interpolator would hardly increase difficulties
consciously.

¥or vositive argumentation against any interpolation in ILulke,
"it haes been well ohserved that lary's words of submission in Luke
1,58 are without point if there has been no prophecy of the vir-
gin birth in what precedes"(p.567). And V.45 presupposes far more
than V.58.and V.561f presupposes V.34ff in the clearest possible
vay. Luke 2,51,on the Child's submission,indicates by its mention
that such submission was an extraordinary and noteworthy thing.
And perheps the strongest proof for authentlelity exists in the re-
mariable parallelism between the account of liary's annuncliation
and that to Zacharias,Luke 1,11-20., The comparison is so remarik- -
able that any hypothesis holding that it came by chance makes it-
self inconceivsble. By the supposed insertion of V.34-35,we would
have an interpolator who coﬁld "£111 up in the most beautiful fash-
ion & parallelism which otherwise would have been incomplete!l"(p.
574). "Real hermony with the rest of the narrative,and superfic-
ial difficulty--—éhese are the recognized marks of genulneness
in eny ancient work. And both these appear in Luke 1,34-35"(p.
576). Thus this account must be accepted as authentic,if only

from the position of honest scholarship.

CONCERNING THE LIFE OF JESUS CHRIST:
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VIENS OF HODERNISL: With the earthly life of Christ,the modern- :
ists have encountered somewhat of a dilemma. If the blography of
Christ,as we have it,is to be accepted,then the record given there
presents us with a more than human person.-ﬂe heve is recorded
miracles,and S.lathews somewhat avoids them when he says:"The iliod-
ernists will not insist upon mirecles,but he believes that God is
active and mysteriously present in the ordered course of nature
and sociasl evolution”.l) This is a practical denial of miracles,
gince they occur outside of "the ordered course of nature. liore-
over,consistent with the ldea of a divine humanity,L.Parks main-
tains miracles helong to man's domain. He states it negatively:
Tat he"(the modernist)'does deny is the assertion that miracles
are the supreme eovidence of the supernetural...that life in gen-
eral is sepsrated from God".2) The usual method,then,of iodernism
is not the outright deninl of miracles,but on elaborate attempt to
explain them away. L.}..Chapman refers to some as wonder-traditions
or legends,obhers as "true transcepts of impressions produced',
others as having different explanations to-day. The unaccountable
mirecles are "echoes of events caused by a power or according to
a method that we should find almost equally mysterious to-day".3)
Jesus thus had a measure of wonder-working power,thus Ee is not a
mere man,but a glorious manl] Uie find,then,even in the miracles,a
coneistent ettempt to deny anything to Christ which can not also
be attributed to man. This is a conslstent denial of Hi§ Godhead.
On -the other side of the dilemma,if the Gospei accounts are

rejected,then we can have no definite or reliable information con-

cerning Him. And yet,it 1s in this atmosphere that liodernism thrives,

for it affords to each the privilege of picking out from the ac-
counts whatever supports his own peculiar views and interpretations.
1) S.lathews,The Faith of liodernism,p. 176.

2) L. Par.s,'hat Is kodernism? p.20.
3) .;.Chapman A lodernist and Iis Creed,p.lOS.
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Iﬁ is in this spirit that Christ's life is presented by iiodernism,
namely to reveal Hls earthly life es a man's experience with God-
consciousness,all within the powers of ordinary man to acquire.

The rejectlon of the Gospel accounts on Christ's life is
made by H.Sellars:"Only after the gospel has been radically re-
vised are we likely to be near an old tradition of the life and
deeds of Jesus”.l) The emphasis of Vodernism is placed primerily
upon the personality and character of Christ. His influence is a2d-
mittedly unigue. fiis life is viewed as o concrete historic situa-
tion,wvhich is then snalyzed as seen fit. In trying to account for
this unigue influence,i.i.l'osdiek explains it thus:"Tt mav be an
accldent; it may signify nothingat 2ll beyond its own mrysterious
unigueness, But,on the other hand,it mey be a revelstion--the dis;
covery of a universal flow everywhere avalilable and belonging to
the substance of creation...- It is a revelation of creative resl-
ity".2) Thus christ the man is pietured as the unconscious reveal-
er of lotent foreces in man. J.F.Clarlke has the same 1dea of devel-
onment of purpose in Christ!s life,in which,by gradual steps,Christ
came to the conviciion that He was,by God's providence,the king of
the world and the men of men. ile admits little support for this
from the Gospels when he says:"i/e ltnow nothing of the growth of
his soul”.3)

It is perhaps the Social Gospel adherents who have particul-
arly emphsaized the character of Christ as expressed in FHis life.
With them divinity is only = question of character,and they pre-
sent supremely o "personal Christ"”. Hauschenbusch summarizes 1t
thus:"The spcial gospel is not primarily interested in hetnphysics;
its christological interest is all for a real personality who could
set a great historical process in motion; it wents his work inter-
preted by the purposes which ruled and directed his active life;

1) R.%¥.Sellars,The Hext Step in Religion,p.77.

2) H.E.Fosdick,The kodern Use of the Blble,p.280.
3) J.F.Clarke,Common-Sense in Relizion,l8th Impression.p.314.
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it would have more interest in basing the divine quality of his
personelity on free and ethieal acts of his will than in dwelling

on the passive inheritance of a divine essence'.l)

VIEW OF SCRIPTURE: '"he life of Christ.1s presented in Scripture
as that of a supernatural Person,while living on earth. The gues-
tion off fis mirsecles and life is the question of accepting or re-
Jecting the Zovior of the Hew Testament. In rejecting the miracles,
Jesus becomes the fairest flower of humanity who made such an im-
pression on iile disciples that hallucinations came to them after
His death..

And concerning Chrlst as a social reformer,S.kathews seys:
*llmost nothing could be farther from the plcture of Jesus which
liee in the oldest materisl at out disposal than that of a social
reformer) (Own underscoring)?) In Scripture man exists for the sake
of God,but in the Social Gospel of llodernism,in practice if not

. In theory,od exlets for the soke of man. G.G.iinchen characterizes

this feature: e liberal bhalieves that applied Christienity is |

all there is of Christienity« Christianity being merely a way of l:l.fe‘?}.s)
The seriptural explanation of Christ's personality and char-

acter is given in lis being true God in human form. Only such an

explanation can account for His "unique” and inimitable life. Con-

fessions of such character we have from John(l,14):"And the iord

was made flesh,nn:l dwelt among us,end we beheld His glory,the glory

as of the Unly-begotten of the Father,full of.grace and truth";

from Feter(liatt.l3,16):"Thou art the Christ.the Son of the living

God":; end from Paul(Col.2.9):"For in Him dwelleth all the fulness

of the Godhead bodily". To this we must say(Rom.l5.4):"ihatsoever

things were written aforetime were writben for our learning",not

for our choice in rejection.

1; W .Rauschenbusch,s Theology for the Social Gospel,p.l150-151.
2) S.hathews,The Faith of Modernismp.l3l.
3) G.G.llachen,Christisnity and Liberalism,p.l55.
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COHCERNING THE DEATH OF JESUS CHRIST:

This subject can better be discussed in relation to its signif-
lcance,as a subdivision under the i.lssion of Christ(Second Section).
It 1s sufficient here to say that Modernism regards Christ's death
as that of a mere man,and due to forces,accidental or resultant,from
His ethical position. it least Iis death 1s not denled. Perhaps the
most dismal view is held by;A.ﬂ.Sellars,whan after depicting Christ!'s
life as one of more or less chance,he says:"It was only on the cross
that he finslly gave up hope".l) Other modernists have perhaps more

granilloquent views on this topiec. .
e 2

e e w

CONCERIIING THE RESURRECTION OF JESUS CHRIST:

VIEYS OF MODERWISI: On this toplec we find an almost unanimous
denial of the resurrection as a historical event,and instead a "spir-
1tual”,but rather metaphysical,interpretation. The objections rais-
ed in rejecting the historical event are all based on rational grounds,:
and assume varlous forms,as questionable texts,psychological reac-
tions,church tradition. :

This 1s well illustrated in the words of the otherwlise soft-
treading S.iathews:"ihether his body came out of the tomb or his
appearances to his disciples are explicable only by abnormal psy-
chology,he is still living personally in whatever may be the condl-
tions in which they dead now are. It mey be just as inexplicable,

but it is not so incredible",(own.underscoring)g) J.Sclater 1s uni-

que in his e®planation,based on the 1dedphat the Christ person was

a myth,while Jesus was a historical character. iie therefore says:
"There is,of course,a distinction which'can be drawn between Jesus
and the risen Christ,which it is well always to bear in mind. Jesus
is the actual physical being who waked this earth;....while the ris-
en Christ is the glorious object of our worship,eternal in the heart
of God. I£ is the distinction between the divinlty of Jesus and the

1)4.i/.8ellars,The Hext Step in Religion,p.82.
2)S.kathews,The Fesith of kodernism,p.l54.
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deity of the risen Christ"(his italics).l)

The Resurrection,in the hands of l'odernism,has become some-
thing equal to that fame which exists after the death of & hero,it
is a glorified memory. w...forrest has this in mind when he says:

"Lodernism has s right to say it believes in the resurrection when

1t means it believes in the conscious,personal immortality of Jesus".2)

L.Perks has a gimilar explanation:"If it“(the resurrection)'means
that Jesus revealed himself in the supreme personality which emerg-
ed after the experience of death,we are on sure ground“.s) 50 Christ's

<. o
Ny, Bl q_j. wﬂ.w\_: 1

appearances seem to imply a “vision",but no corporeal materigliza-
—— e e,

Eigy,gnd is explained as a lster experience of the Church commmuning
with ite living Lord,since the Gospel of John shows e steady progress
from o "vigion of glory" to a corporeal companionship. A "spiritual
interpretation is =pplied to John's record where he says:"These ap-
pearances are judged....by the faith of a disciple,a disciple who

is convinced that the full personality of Jesus was exalted to the
presence of God,and that through that exaltation power was given

to enter into communion with the soul that was seeking him".4) John's
testimony,then,must be taken with a pinech of salt,the resurrection

is o spiritual commrunion,some manifestation of risen life which pro-

duced an effect uponthe individual. This is spiritualism,conmunion

with devarted souls.

The objections raised by fodernism to a corporeal lssuance of
Christ from the zrave are of the seme order as those raised ageinst
the Virgin Birth. The narratlves are regarded as false,as Sellars
putsfit:“Tﬂe rest of the traditionel narrative"(after Christ's death)
"{s unquestionably mythical".5) S.lathews says we must admit the
possibility that certain anccdotes In the gospels are not strictly

1) J.R.P.Sclater,’odernist Fundamentallism,p.60.
2) W.li.Forrest,Do Iundamentalists Play Fair? p.ll4.
5) L.Parks,@What Is Modernism,p.48. ;

4) idem,p.46.
5) A.%.Sellars,The Next Step in Religion,p.S2.
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historical,but the modernist is not concérned about the extent of
their literalness,” he knows that some experiences tool place...Even
- 1f some of these narratives be legendary thé:,- are nistorical expres-
sions of the early faith that Jesus hos shown himself alive after

his passion".l) Thus the resurrection becomes only an expression of
first Century faith. lodernism also says that the last chapter of
“ark comes to us in mutilated form,v.9ff. having been added from
Hatthew's CGoopel. The favorite reference,however,is to SE.Paul,who

is presented as not kmowing the nature of Christ's resurrection-body.
Sellars says:"Paul spealks of him as burled and evidently thinks of
the risen Jesus os an incorruptible or spiritual man, Paul did not

i1y :r=es1'-.r:.-ection“(p.:iz):.') Therefore the illodernist's

gospele,and the continued influence of the faith of the disciples

envodled in the Christian movement"(p.l55).

YIed OF SCRIPTURE: That Sceripture teaches the bodily reGerrection
of Christ is bost shown by the conduct of modernists toward Scrip-
ture,namely by declaring those narratives to be myths and legends,
thereby witnessing to a doctrine which they reject. They cannot even
reconstrue a false interpretation.of the Gospels. It 1s for thils
reason tﬁat they take such ready refuge to Paul's 1lCor.l5,since it
cen more readily be misinterpreted. In this chapter Paul has for
his subject the resurrection of the dead and 1ts nature,using,as a
premise,Christ's resurrection,v,2.4:"If ye keep in memory...that
He rose again the third day according to the Scripture'. That Paul
spoke of a bodily resurrection 1is shown fgom the questions of His
opponents,v.35: "But some will say,How are the dead raised up? and

with what body do they come?" His answer shows that they have not

1) S.l.athews,The Falth of lodernism,p.l535.
2) A.%.Sellars,The Next Step in Religlon,p.32.
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mlsunderstood him,but,es the modernists,they had questioned thé rea-
sonableness of his teuching. The contention of liodernism is likely
based on v.44:"It is sown a natural body; it is raised a spiritial
body". And yet they are refuted by the same verse,for what is rais-
ed? The only answer can be that the body is raised,and this is what
liodernism denies. The escence of their objection is again rational-
ism. G.G.lachen characterizes theilr position thus:"(Tney) make of

the 'resurrection' just what the 'resurrection! does not mean--a
bermanence of the influence of Jesus or a mere splritual existence

of Jesus beyond the grave'.l)

CONCERIIIIG CHRIST AS KING:

IDFRIIST: One modernist has attempted to translate

I O A
¥ omudaiis WA fa 2

;he thought of his school. In so doing he has employ-

r"" o

this ioctrlnu
ed the same methods as with the Resurrection,namely,expleining Christ's
prophecy of His rebturn in glory as the thought of His day and age,

with a spiritual uvse for the present day. Thus Jesus bellieved,accord-

ing to J.Clarke,in the establishment of a temporal religlous king-

dom: "The oxpectation of Jesus,therefore,was of his own speedy com-

ing as a king".2) e wanted a universsl religion of Jewish faith
with a monotheicstic spirit. "lie was only disappolnted as to the time
end manner” (p.323). Concerning His final return in judgment,Clarke
employs the spiritusl interpretation:"He knew he should come in the
clouds of heaven; that is,in the mysterf and majesty of splritual

conviction'(p.323) (own underscoring).

VIEd OF SCRIPTURE: Christ Himself has told us His kingdom was
not temporal or earthly,John 18,36:"iy kingdom is not of this world;
if Iy kingdom were of this world,then would iiy servants fight,that
I should not be delivered to the Jews; but now is Iy kingdom not
from hence'. Fut Christ also taught a visible return,Luke 21,27:

1) G.G.¥achen,Christianity and Liberalism,p.l08.
2) J.F.Clarke,Cormon-Sense in Religion,18th Impression,p ,922.
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"And then shall they see the Son of kan coming in a cloud with power
and great glory". The context makes any spiritual interpretation
impossible,for the signs of the last times cannot be understood spir-
itually. This doctrine,then,illustrates well the typical procedure

in handling all the focts and events in comnection with the 1life

of Christ.

End of Paxrt I.
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PART II.
PRESENT-DAY 1HODERIISI ON THE NISSION OF JESUS CHRIST.

DEFINITION: Under this caption we must simply understaend Loder-
lsm's application of Christ's life to humanity. It mey,therefore,
also be termed: 'he Soteriology of Modernism. In thie Part II,the
distinetions snd terms of orthodoxy cannot epply,for,according to
1tslver3 nature,iiodernism does not distinguilsh between the work of
fesus Christ from God's viewpoint and His work from man's viewpoint.
The rcnéon for this we saw in the first division,desus Christ is
only man,

Enviﬁé-vinwed Christ'!'s 1life in historic iight entirely,iodern-
ism hnatens to apply it to humanity to-day. It is on the basis of
To-day,as its very name Implies,that llodernism explainé sverything.
The past in interpreted from thls vantage point,and they gpproach
Christ and Tis work as we would any anclient philosopher. In this
divieion | odernism secks to determine the mission of Christ for man.
It is not zo much what Christ did for man,but what Christ left for

man to do. After two introductory thoughts,Christ!s mission will

be considered: iccording to ils Worl.=nd iccording to Iliis Teachings.

INTRODUCTION: To gain the viewpoint of liodernism,we ought to consid-
er one o a4 point and o new one:

CONCERWING THE CHARACTER OF CHRIST WITH REGARD TO SIil: This
question presents Lodernism with another dilemme and affords it un-
told difficulty. Uodernis%s dare not affirm that Christ is sinless
as long =s man is sinful,no matter in how mild a form sin is present-
ed. And yet this argues against Christ beling in every resvect one
of us and therefore imitable. liow wlll iiodernists declar; thet Jesus
Christ is sinful,for then He would not be & perfect pattern for ele-
vating men. G.G.lachen says:"If Jesus was sinful like other nen,the
last remmant of his uniqueness would seem to have disappreared,and

all conformity with the previous development of Christianity would
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seem to be destroyed”.l) Vet on thie cide,some iiodernists have been
consistent enough in their logic to declare Christ o human being
with his wealmasses,on the same level with the 0.T.prophets and Greel:
philosophers.2)

fowever, odernism seeks a compromise in this question by not
preferring to answer it,and instead to insist on a middle path. l.od-
ernists prefer Lo classify Jesus Christ as being,at any rate,immens-
ureably above the rest of us,one who became humenly perfect--by de-
velopment,

Comnared with Seripture,any position of iiodernism is wrong'
which does not maintein the sinlessness: of Christ. He is presented
to us with an absence of the sense of sin,and this 1s supported by
fis imredinte end most inbimete followers. Ghvrist said:"#hich of
you convinceth & of sin“?(John 8,46). Therefore John says:"In Hin
is no sin',(TJohn 3,5),and Paul decleres:'He hath mede Him,who knew
no sin,to he zin for us“,(ECor.S,él).

CONCERYING JESUS GHRIST A3 THE LESSIAH:

Views of 'odernism: In general iLodernism regards this term as

& historicnl modec of expression,no longer adequate for to-day. The

complaint is agsinst the sufficiency of the Eible phraseaology to ﬂ
represont Christ in the thought of to-day. "The first'creed of the
Jewish Christians wes simply the ilessiahship of Jesus”.3) Therefore
i.odernism regards this subject with little esignificance,except as
a historical question. Opinions vary also in this respect. 4...58llars
says:"Josus was not the ilessiah for the simple reason that there 1s
no such person".4) This office is then regarded as a éréation of re-
ligious and race imagination. S.lcothews in hls ambiguous way states:
"The sources show that Jesus did share in the messianic estimate of
himself... Yet the inherited messianic hope inherited by his disciples,
1)&.G.Machen,Christianity and Liberalism,p.87.
2)J.Horsch,ilodern Religious Liberalism,n.87-88.

3)H.E.Fosdiclk,The liodern Use of the Eiﬁle,p.BlB.
4)4.%.5ellars,The Hext Step in Religion,p.84,.
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...he attompted to correct”.l) This moy be a true statement,but it
represents an exception,for "scholers differ as to whether,in spite
of the words ascribed to him,Jesus held thie thought of himself or
even called himself ! essiah as 211".2)

However,ii.I. "ocdlck has etbtempted to interpret Christ's mess-
langhip in modern terms. In view of Christ's worlz,that He could
give the world its loftiest thought of God,lift to its noblest
-helghts man's estimate of his own worth and poesibility,bring to
men moral reclawation and renewal,give the world its loftiest ethic-
al ideals,its most appealing and effective outpouring of sacrificisal
saviorhood,its most satisfactory object of personsl loyelty and de-
votlon",then Jesvs 1s the l.esciah,”the way of saying that God had
especially mnointecd one to mediste his sovereignty over all mankind®,
‘one who hed been especislly chosen to establish God's victorious
kingdom in the eerth’. "Divine substance and nature,ontological e-
quality with Cod,were not involved in liessishship at 2ll¥(p.233-4).

fnother explanation by lodernism holds that the messianic con-

sclousness arose late in Jesus! experience,not as fundamental,but as

an afterthought. But this theory has not even a scriptural basis,that

Jesus succunbed o this prevalent doctrine,claiming to be the judge
of all the earth,in order to bolster up His cause and strengthen Iis
following. “his would be'a moral defect,and a poor example even for
liodernism.5)
VIEW OF SCRIPTURE: . odernism ltself admlts that words ascribed
to Jesus Christ claim illessiahshlip,and atfempts to question the sources
are too poor to be aéoPted even by them. Hor can Christ's claim for
ifessinhship be sepsrated from fHis claim of equality with Cod,for the
latter is the hasis of His 1dentity as the ilessiah. "Tﬁén those men,
when they had seen the miracle thet Jesus did,said,This is of a truth
1)S.i=athews,"he I'aith of ;oﬂeﬁnism,p.lEQ. |

2)H.E.Fosdiclk,The lodern Use of the Bible,p.214.
3)G.G.achen,Christianity and Liberelism,p.86.
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that Prophet that should come into tho world”, (Jonn 6,14). “This
is Ily beloved Son,in whom L sm well rleased,liear ye FHim'! (1 =tt.l7,
5). tut Jesus! claims of sovereignty ere hevond the limits of humen-
1ty,as shovm in His coming to judgment,iectt.25. His fulfiliment of
0.T. prophecy 1s the eessence of His Ilessishship,rather than e divine
spprointment. It seems lLodernism to-dav hos cs much misconstrued His

esslehehip ce the Jews in Christ!'s dey had.

THE MISSION OF JESUS CURIST ACCORDING TO HIS WORK:
COHCERUING THX VICARIOUS ATONEIERT:

VILio OF 1 0LDVINISL: (Denials) The general attitude of lodern-
iem toward the interpretation of Christ's work has been criticel
from a historical viewpoint. It has adopted the policy of reviewing
the interpretotions J%VGH to the Cross of Christ throughout the cen=-
turies as products of the sge. “The éross of éhrist,liks every other
abiding elemont in man's life,has passed through interpretation and
reinterpretation as the thought of 1t has been poured from one gen-
eration's mentul receptecles into snother's”.l) Fairburn,Fosdick,
Gleddon,l cthews,end obinson have arranged these interpretations
in chronological order: the sacrificial explanation,drawn from sac-
rificen meant to expiste sin; the ransom theéry or "plous fraud",in
which Christ was given to Satan in exchange for man; the infinite
honor theory,formed b Anselm to fit feudal thought,that Christ suff-
ered to satisfy God's honor,thereby justifying the sinner; the mon-
archial theory,that Christ's death satisfied the punitive justice
of God; the judicianl theory,framed by Grotius to fit legal soclety
end constitutional monarchy,that Jesus suffered to vindicate God
the Lawgiver; the soclal theory,fitted for bourgeois society,that
the Ciucifixion was a debt which God pald to satisfy creditors. Se-

sideu'these,there sre many minor theories which gained less influ-

1)H.E.Fosdick,The Lodern Use of the Bible,p.230.
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ence. And because all these theories were accepted by the masses,
thb whole is called soclal theology.

The contention of ' odernism is that these theories have “warp-
ed and distorted” the Cross of Christ out of its vital significance. :
it therefore rejects them 21l as being unsuited for the present day
and modern thought. ¥W...l'orrest says:"'Redemption' may still be em-~
ployed,although men no longer think it means a price paid by Christ
to the Devil to let men go",1l) (underscoring my own). Fosdiek char-
acterizes 1t thus:"Vet,warped and distorted out of its vital signi-
ficance,as it often has been,by categories that had no relstion with
its original mesning and were essentially unfitted to represent its
deepest truth,the Cross of Christ has been the most subduing, impress-
ive and significant faoct in the spiritual history of man“.gf

. 2econd objection raised by odernism to the wvicarious atone-
ment as interpreted by biblical Christianity 1s based on the ground
that it is narrow in bhinding salvation to the name of Jesus,that
Christienity is too exelusive. . merever one meets vicarious sacri-
fice --"(Livingstons,sther Damien,.lorence Fightingale)"--1t always
1s the most subduing and impressive fact that mankind can face."(p.231) |

4 third objection of l.odernism is the contention that one per-
son cannot suffer for the .sins of another,that instead men heve lost
sight of the majesty of Christ's person,who was a man like themsel-
ves. /.Gladden says:"It is impossible,then,for any man of sane nor-
ality to sdmit the justice of punishing an innocent person for &
guilty person's sin®.3) The arzument 1s based on the principle that
juetice 1= not satisfied if the penalty is inflicted on another,

A fourth objection to be considered against the vicarious at-
onement of Christianity is based on the character of God,that it
represents God as coldly walting for a price to be pald,that this
1s repugnant to our sense of right,that God as the Judge of all the

1) .l .Forrest,Do Fundamentallsts Play Fair? p.ll3.
2) H.FE.Fosdick,The liodern Use of the Bible,n.230-1.

53) V. Gladden.rPresent-Day Theology,2nd edition,p.l55.




earth willl do rignt,and therefore such conduct,reprenensible to man,
cannot be asecribed to God. W.iladden says:"It is simply impossible

for any scne men to believe that Jesﬁs Christ endured remorse,the
senze of guilt,a condemning conscience,alienation from God,morsl de-
terioration,snd a tendency to nermanence in the states that follow
sin".1l) He quotes CGlarke ss saying:"Ho,I can never believe that Jesus,
in the moment of agony,was forsaken or believed himself to be for-

sakten by the ever faithful God".(p.l1l56)

VIEW 0¥ SCRIFTURE: The general attitude of ilodernism with re-
gerd to the historical interpretation of the vicarious atonement is
et foult inasmuch as it zoes too far in repudiating all former in-
terpretations as false. In sll these. historical explaneticns,we note
that the essence of vicarious ctonement is supreme,end this is the
heart of Scripture teaching. Freedom of thought to apply this truth
to the perticulor mode of thought in each age 1s the essence of the

Christian ministry. 1lTin.2,6 says:"i/ho gave Himself a ransom for all,

to be testified in due time". 2Cor.5,18 declares:"ind =211 things are

of God,who hath recconciled us to Himself by Jesus Christ,and hath

given to us the ministry of reconciliation". Thus the Christien wey

of salvaition is not dependent upon history. "4 gospel independent
of history is a contradiction in terms™.2) Any liberal exhortation
of Lodernism cannot remove the dreadful fact of ain,nof offer a bett-
er substitute for the old,yet new,Gospel.

The second objection to the exclusiveness of Christianity causes
Jesus Christ to be placed beside the other benefactors of mankingd,
and thereby renders iodernism perfectly inoffensive,but especlally
perfectly futile and fruitlesss,in the modern world. &y ¥}i¢ remov-
ing the offence of the Cross,they remove also its power and glory.s)
Christ says:"I am the Way,the Truth,and the Life; no man cometh unto

1) 4.Gladden,Fresent-Day Theology,=Znd editionég:las, _yw, f”’"

2) G.G.kachen,Christianity and Liberalism,p.l
3) idem,p.l23.
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the Father but by lie",(Johnld,G). Peul decleores:'Heither is there

salvation in any other,for there is none other name under heaven

glven among men whereby we must be saved',(Acts 4,12). The fect that

truth 1s always single sccounts for the narrowness of Christianity.
The third objection that justice caonnot punish the innocent

for the guilty proves the Eible's emphasis on the majesty of Christ!s

person. The position of Ilodornism here 1s a logical seguence in their

denial of the Deity of Christ,regerded  only n; mere man. In human

circles this objecction might avail,but here in contrast it shows

the necessity that Christ should be the Son of God. Therefore:"Se-

hold the Lanb of God which taketh'away the sin of the world", (John

1,20). "The blood of Jesus Christ,His Son,cleanseth us from all sin',
(Ljohn 1.7). "ihen we were cnemies,we were reconclled to God by the

jesth of His Son", (70 .5,10). In summary,G.G.lachen says:'The Christ-
lan doctrine of the ntononenﬁ,therefore,is altogether rooted in the
Christian doctrine of the deity of Christ¥.l) '"lodern liberal tesch-
erg persist in epea%ing of the sacrifice of Christ as though it were
o sacrifice mede by some other than God",(r.132). "To deny the ﬁoc-
esslty of atonement 1s to deny the existence of = real moral order.
Jesus recognized the existence of retributive justice;desus was far
from accepting the lizht modera view of sin",(p.131).

The fourth objcction,that God's character is inconsistent with
the idea of atonement,is disproven by God'!s revelation of Himself.
liodernism professes to worship the God revealed by Jesus Christ,but
in the same breath reject Hls rovelations,as ilark 15,54:"Eloi,Elol,
lama sabachthanit?" John 18,11 shows Jesus revealing fis Father's .
will:"Put up thy sword into the sheath; the cup which iiy Father hath
given lle,shall I not drink it?" The chief cause here 1s liodernism's
conception of the true God being only Love and Kindness,entirely o-
verlooking Iiim as a Just and Righteouz God. Paul also identifies

l) G.G.kachen,Christianity and Liberalism;p.l26.




this mode of thinking in Rom.3,5:"Is God unrighteous who taketh vefn-
geance? I spess as a man." Seripture plainly teachez a vicarious at-

onement perf'ormed by the God who is Love.

CONCERKHING THE D:-ATH OF JESUS CHRIST: Since this is the vicar-

icular,special emphasis has been given to

cr

lous atonement in the par

t both by Modernism and biblical Christianity.
VIENS OF ILODERYISH: The fsct and the manner of Chrlst's
b

¥ ' odernism,but odernists differ as to the

death are not denied

-

cause and purpose of iis death. Thue V/.Rauschenbusch'eoxplains Christ's
death as veing. of one pilece with His life,meaning that 1t was a nec-
eseary conascquence of fis conduct and the most dramatic assertion

of His personality. The terms of "satisfaction!,"substitution","im-
putation”, "merit" are objected to as being post-biblical. The death
of Jesus wes caused by organized evil,'solidarity",as represented

in 6 puhliec sins of organized society. In bearing these sins,which
are caususlly connccted with all private sins,Chrlst bore our sins,
Vhich resulted in iis death. These sins are: religious bigotry,the
comtination oi zroft and rolitical power,the corruption of justice,

the mobh spirit,militorism,and class contempt. "Jesus bore these sins

in no legul or artificial manmer,but in their impact on his own body
and soul. They srere not only the sins of Caisphas,Pllate,or Judas,
but the social sin of all mankind,to which all who ever lived have
contributed,and under which sll who ever lived have suffered”.l)

To sccount for how we are saved from the sins accumulated since
Christ's death,he later writes:"In so far then as we,by our conscious
actions or our passive consent,have repeated the sina whicn killed
Jesus ,we have made ourselves guilty of hiz death", (p.259). ind yet
for ites purpose,hz explains Christ's death as an inspirational in-
Tluence: "hat the death of Jesus. now does for us,the death of the

prophets did for him®,(p.262). Christ's death is then o conclusive
1) u.Bauschenbusch,i Thoology for the Social Cospel,p.57.




denmonstration of the power of sin(coeial) in humenity,fils death was
& suprene revelation of love,reinforcing nrophectic rclisgion. In rec-
conciling Gord and men,Christ merely beccomes the initiator. e find
in Rauschenbusch's position the summary and sterting-point of fur-
ther interprctations on Christ's death.

S.iathews adopts Christ's death as a pattern intended
to show man the triumph of good motives over cvil forces. He saeys:
“Christ does not save by dying,but he died because he saved. His

death is nn element in the revelation of the way of salvation....

Yet it(the sacrilfics) is only a pattern. Strictly speaking,Jesus
was not a suerifice’,since iile enemies executed Him.l) "I he head
not submitted to dcath,he could not have demonstrated that the 1life
of love iz triuwmphant over impersonal forces and desth it=elf. (I-
talies:)The death and vesurrcction of Christ help us interpret bthat
lon; evolutionary strusgle from which human life has emerged and

"_l*h !l-.'\- '\' “,:l

ie: it on. (Crdinary:)i life which is superior to ths
circumastonces of the impersonsl world snd capeble of morel perfec-

tion,is in consequence superlor to death”,(p.l6l).

J.fiohinzon, in hecoming the echo of Fosdick,explains Christ!

death ns the cmbodiment of the divine purpose in a form in which

*

nen can adors it,namely 1t shows us how to apply the facts of vicar-
lous sacrifice in modern .;rc"ieuce to its significance in the moresl
end spiritual world. This is the deep synbolic meaning and purpose

of Christ's death.®) Fosdick has explained Christ's death as a Fehnall-
enge to secrificial 11v1ng“ of our own,undecr the sub-topic: the hi=-
torical Christ has given the world the most appealing and effective
exhibition of wicarious sacrifice.®) Here agein we find the death

of Jesus interpreted as an inspirational example.

1) 8.lathews,The Faith of odernlsm,p.l3E-6.
2) D.u.qobinson,The God of the Liberal Christian,p.55%f.

5) H.E.Ffosdick,The liodern Use of the Bible,p.Z289fF




VNG OF SCRIPTURE: In rovicwing the interpretation of ilod-
ernism with that of Scripture on Christ!s death,we find in the form-
er a mixture of truths,half-truths,and errors. Factsc mentioned may
be truths in themselves,and yet errors hecsusc of their context.
Christ's death 15 o patiern and example for His followers,"ie shall
indeed drink of !y cup"(iiatt.20,23),and o demonstration of Sin and
Love,but that was not its highest purpose. This we lmow from the
fact that those purposes are not stated,but are only deductions and
by-producta,while the resl purpose is stated in Scripture:":ind the
bread that I will give is Ly flesh,vhich I will give éor the life
of the world"(Jjobn 6,51); "Who gave fimself for us,that(hins) He
might redeem us from ell iniguity"(Tit.2,14); "We were reconciled
to God by the death of Hisz Son'(Rom.5,10). Thus the ilodernist pos-
ition is at fault in that it presents Christ's death in the wrong
light,that it had an effect,not upon God,but oﬁlr upon msn, There-
fachen correcetly pubs it:"They err in that they ignore the dreadful

neality of

suilt,and make a mere persuacsion of the human will gll
that is necded for salvation. They do 1lndecd contain an element of
truth... “ut they are swallowed up in a far greater truth--that
Christ disd insteod of us to present us-faultless before the throne
of God".l)

The esnence of lodernism lies hidden in their moral in-

fluence theory of the atonement,and in presenting Christ!s death as

a vattern,it takes for conclusion the ability to imitate that patt-

ern. This is then selvation,not by Christ's atonement,but by example,

and salvation by character. This,as mentioned before,shifts the cause

of salvation entirely on man,and excludes Christ. And yet,if Christ's

death was that of the holiest and best,how does it show,of itself,

God's love? If Christ's death is the result of iiis life,what incentive,

even,has man for a holy life to experience such a death? Virtue is

1)G.&.lachen,Christianity and Liberalism,p.ll9.



then scarcely 1ts own reward. Rauschenbusch,ln explalning ho¥ sins
to-day were carrlzd by Charist,usss tae vary idea of 1agutation'nh1ch
ne rejects ae post-blbllcal. Hls concluslons of organized evil,as
belng the cause of Carist's deata,besides peilng fanclful,:iersly place i
&n lnteruedlate stage between our sins and those wnlch caueed Carist's
death. Thus the 1htﬂPJPdBﬂt£Oﬂ of liodsrnisa 18 hardly Justifisd on

grounds of reason, auch less of Scristurs.,

CONCLUILNG THe VICARIOUS Snidil IM CARISI'S DaalH: Lodernisa
e adopied & sBpeciul attitude vovward this fewture.

VIakis OF 0DsStIba: Vnen .lodsrnists euphasize the vicarious
feature of Carisc's ceavh,tney pressnt .odarnisa in 1is hlghest and
Buplest forui, sSut 1o is presentsd in a4 speclal light,nauasly as a
Jttera for us 6o laitate. Thus VW.Hyde sage:"Vicurlous suffering is
not &n arplirary contrivance by wvhich Christ brou.nt & foraal pardon
for vhs worid. It 1s & unilversal law,of whilcn the cross of Chrlist 18
an eternal thuol-"l) D.Robinson eays that thse vicarious sacrifice
contilne & keranel of trath,being of dse) and vital significance in

husan exeriencs,therefore "Jesus has supplied an object of loyalty

for the noblest dsvoilons of the generationse since he ou.1e."2)
Catpusan,in =upatsizin, the reallty ana l.aportancs of the vicarious
sleident in life,adds:"Jssus Carist has besen &and 18 tne g reat oxe.u-
2lar of thals trath".3) Aad H.Foedlck,em & sectlon witi the sub-title:
Ifhe niscoric Jesus nus _lven 1tus .08t appealing anda effectlve exhib-
itlon of vicarious sacrifice,exylains 1t as a partu of the essential
nature of the moral world &nd supreasly exhibited in Carist,so Ghat
1t thus pecouses to umany "a challenge to sacrificial living of their
ovn".4) Thus does ilodernisu teach viearious sacrifice.

VIsw OF BORIFIURE: In teaching a vicarious eleasnt in Carist’

1) W. DeWltt. Hyde,Outlines of the Social Goepel,p.228.
2) D.S.Ropinson,The God of the Liberal Christian,).55.
'2; ?.d . Chapnan, A Hodernist and His Creed,>.107.
1. 5.

Foadick,Tna Jiodern Use of the Bible,pn. 231
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death,.iodernisa hae recognized ite nuture,but hag erred in 1ts uaan-
ner of yresenting it for use. Chriet's deatn does call forth sacri-
floial living in His Tfollowers,but that is not its prilae Luryose,

1t was not & .ere objzct lesson,but & vork whilch vas apsolutsly es-
Sentlal for uan's salvation. "Carist hath redesasd us froa the curse
of the Law,baiﬁ; dade & curses for us: for it is wrltien,Cursed 1s
avery one thaiv nan et on & tree",(Gul.5,13); "Wnen ws wers eneulss,
%8 vers raconciisc wo God by the dsath of His Son",(R0a.5,10); "All
Yo shall be offended bscause of iz tals nignt,for it 1s wricten,I
Vill palts the sasyaerd,and the sanesy snall be scatuered",(dark 14,
27)., Paus Carist's deatn hup yriaarily an effact upon God,&nd not

Only Uupon .uweil,

WOACLULIG fis oruCIRFIC WORK OF JE5US CHRIST:
VIida OF (0LLUISE: Various inusrprevations havse peen glven
W0 the life-woriz of Christ,but several have dore _euasral acceptancs
than others. fae favorite sulwry of Carist'e vworik presente Hia ae

bis Lreatest Revenlsr of God to aan, The srror conslsts in .aaging

thie tne .chlsf .iiselon of JFssus Cnrist. S..athsws saye:"I bslieve

in Jesus Cariet,viao by 2is uweachlng,life,deatn,anc rasarruénian,ra—
vealed God as savior",l) V.Gladden says:"IU 18 by revealing o us

tie charactsy' of God taat nle agonin,  vork is done. Tals is tne at-
one4sab,1t 18 the revelisclon of God to .an".2) Jesus revesis God

Qers by shoving nov God hates sin,thus mixing us hats sln as God
nates gln. J.oLerice sags:"dls work was Go bring .en to God and to
uaks thea one".3) A uin he suys:"Wasnsver the .ediutor does hie work
elffeciually,n= then disapears and ceap2s oo be s2en at @ll", (n.205).

He therefore says:"Wnen I fesl the presencs of God,I do not nesd

Carist,as & asdlacvor",(».207). Z.0hanaen sxolains that salvacion

Vi datsrained by amen's idesa of GOG, thsiefors Jesus daveloyed the

1)8.lxchevs, fae, Faith of lodernisa, 0.180,
2)V.GLladGen, sreesni-Day ruealqujganu aGlivion, n.1865,
31d.F.Ciarke, Conwon-gease 1a Asliglon, 18t Iapreusion, p,204,



lden Lhat amn ws .isans £or God end God wanted uo asly wen,l) Fos-
Glok presenis Cariet's vork as corcscling .aea's false luprseseions
of God and revenlin, tae rignt iapressions.?)

Butb .odsrnlsa also present other sxpylanacions of Carist's
vori, faus I, Ghepasn enpleine Las asin object of Christ's ainistry
U0 be & wralning of discijles Lo continue His vwork,(p.oC). H.Vedder
sioaldnes that stlveolon vwilen Jepus 8846 Lo give aen wae in helping
bhen Lo beeoue 006, o0 Dscoae ilice oaslr Fatnsre in eavsan., "IU is
16 setainnenc of foraal '"jusulllcatlon',but lujercaiion of new char-
Geler, e yovel' of an sadliess Life".?/ \,Hyde peye whal Jesus' uig-
lon wae o work with God in ths world,4) Fosdicl flaedly Jrecents
Corist we Ghe conlenl Le&ciner wiaen he says:"Have done wiih your theo-
Logienl Ohr.gu End Clve us baclc Jepus Une echleal tencasr",3/

[iLu: Tesus Carisv in BScristurs is yresentec &s
uig realesh Heveolsre of God Lo wAn,&s training Hls dlsciples,nely-
ln, aan,und Lssuala, aoral pirincl les,bat ljodernisa doss not present
wiln voric in.bas saas 1i 0 &s the Bible. llodernisi prsssnta thsse
fetiures e ohe dilraect and only way of saslvaction,while Scripture
repents Caries's Life and-Geata &8s & vicarlous work for uan,that
vaodsver ;-.cce._-.t-:-:. 16 An ohat li ho 1s savea. 5)h.5,2:"Chriet also lov-
S us,end atth piven Hiasell for us an offering &nd & sacrifics wo

Goa for & swest-saelling savor.," Joan §,51:"And tha brsad thav I

%ill pive ig .iy fiesh,valch I will give for the life of tne world".

Ro...3,25: "1 001 God hwin set forta to be & oropltviatiopn tarougn faiuh

in His blood".

It 1= the characieristlc of i{odernisa to dDlck un sldée-lignus
of Chriet's work end Jrssent La=il ln spsctacular kinner &s His life's
..xisfsion,v:j:t.i1out. substantlating thelr claia froa the Seriuture waich

1) Z.H.Caapmen,A Hodernist and His Creed,pn.214.

2) H.:i.Fosdiclk,’he ifodern Use of the Bible,p,225.

3) H.C¢.Vedder,The Gospel of Jeeus, . .13.
4) Vi.DeWitt Hyde,Outlines of ths Sociul Gosuel,pn.507%.
5) H.2.Fosalcic,ide.:,».240.
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bthey uss ap & starting-point. Salvation does not conslst in knowing
the characier of God,but in belisving Carist &s the Savior. Jom 6,
40:"Anc chis is the will of Hiu Ghat ssnt e, that every ons vhich
Basth the Zon,and bellevech in Hlu,uwy have everiastling life". In
rsjectin, Carist &s -lstlator, Ve ueet plain rationulisa,and flat den-
itl of divine revelation,vaich Bey8,1714.2,5:"fhers 1 one God,and
ons edlator bDeivesn God and .uan,ths .iean Christ Jesus", The only way
U salvicion 1s ths unreagonable way of sl.uple trust in Christ as
the only Jeliversr. Joan J,16:"¥or God so loved tne world,tast He
ive His only-begotben don,that whososver bslieveth in Hia should

not Lserish,but awve sverlasting 1ife",

I84 JISRI0N OF JuBUs CHRIST ACCORDING T0 HIS TSACHINGS:

VIshn OF w0DaUlIB.i: _jodsrnists have ado)oted several visvs as Jrs-
eainent In intsroreting tns sayings of Jesus. The .woet proalnent,how-
ever,is ln nariony with the historlical viswpolnt whicn llodernisa

adopted in refsrsnce Lo Cnript,ns.uaely thsy look upon Hia .erely as

& oJroduct of Hie sge. Lnatevsr He sald or dida 1s weaiened,bj che &tt-
ivude toab 1oe cwanis. coald AL only for that tlae,and not to-day.

el

foas V.Forrest sxyialne:"He"(Carisu)'rsflectied tne ideas of nls hear-

ers and his &, e, .anifesvly he 'ima\*. notihing of the Binle ;JBI:fSGt in
&ll 1ups parie. Seyond reasonipls questlon,ne lald upon nls ro.i.low-
ers the oblligation of rsjscting everything in Scripture r,‘nat. wa s

out of haruaony with reason and conscience", 1) Taus Carist's sayilngs
are re_ulated by rezson,He dared not speak a&bove reason. R.Sellars
declares euaphatically:"VWere the views of Jesus llke thoss of his
age? Wothing has coae out uore clearly than just this fact"."He was
& child of his age,altnouch & notebly slncere a:nd. nigh-ainded one...
Vaat part accideat ;)J_ai‘.yed in giving hla conridence cannot be xnown,
butiit was probably large" .2)

: ; W.Forrest,Do Mundaasntalists Play Falr? ».57-5E.
h 2) R. Sellars,The Hext Step in Religlon,p.7o.80.
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It hus psen yarclcularly H.Fosdlck's effort to Jresent Carist's
dlsslon &s taat of an ethical veacher. Hé swis uy Carist's sthical
efforve tonus:"He has given ue in tlaeless terus exyressged in univer-
bally «pulicaple 11fs & fora of conduct,a quality of euirit,whicn
caanging cilreuascaacss do not sffect",l) Tals way seeu contradlct-
ory to the foruer posltlon,put nere .fodernis.a seeXs t0 securs Christ's
ustiod and Drinells rather than the deaning of His verbal utierancses.
faersfore "the sulrit and character of Jesus are the aansver" in uné-
ersvanding His tewnchings. Agaln he says:"His sthnilcal yrincisles leave
4S uany & puzzling proovlea in this very unideal vworld,but thney have
done us .0rc service timn any pradeacvial waxias ever could have done",
(2.22€). Yaus on dlvine forglveness,"Inls uessege Jesus Gid not or-
lginate,bpuv ne clarified 1uv,and Jruéluldad it wlth & slangleness of
Interesv,2 unley of purposs,& bDsauvy of eplrii,wnlca nas aade Al
1ts unlque exjosltor,... Hé has given tiae world los loflest ethical
lasals”,(0.226), Tals vwas wie nlsslon of Carlst for uhe :lodernisi.

Otner vievs intertained agres wiin thse aoderniegtie conceytion

i

of Carlsu, Hilg aleslon as an exaaple to uan 1s glven by Robinson:"
Anotner ,rilacl)le of Jesus' phllosojhy of life 1s this settled be-
lief that tne suprsae auty of asn is to be & laborer with God in

the great task of cihanging natural mﬁq';nuo seints."?) The Gospel
nespage wnilch Jesus taeupht,accordlng to H.Vedder,is:"This 1s tie
very heari of was Gospel,as Jesus exyressed it in nis twin urecedt,
'Thou sault love the Lord thy God with ail thy nears',and 'fhou su2lt
lovs thy neighbor as tiyself'".3) Rauschenbusch inverprets Cairlst's
beacilngs 1In & soclal manner:"Jesﬂs waé neicvher ascetic nor otaer-
worldly... He belleved in & life after desath,but 1t vwas not the doa-
laaat elsment in his tesaching,nor the consiraining force in his re-
1l ious 11fe“.4’ I'nus the ascatic saylngs of Jesus were .aerely the

1) H.3.Fosdic,The ifodern Use of the Blble,p.240.

2) D.Rodbinson,The God of the Liberal Chrisiian,p.143.

3) H.C.Vedder,The Gospel of J9sus,n.18.

4) Vi.Rauschenbusch,A Theology -for ihe Social Gospsl,n.157.




squipuaent of His g8 and rsli;;.‘l.an.
VILW OF SCRILPURS: In the case of sither Lodernisa or biblical
Carlgvienity,ths Leachings of Jesus &re sxplainsd in agreeusnt with

Hlg works. DMae only valae which aost loderniste find in those teach-

Inge is Lhe aethod by whica Jesus vorked. Thig affords thea the op-
J°P3“ﬂ%thi?Hn,to exslain His asseages according to whelr preconceiv-
8d notlons,rejsctin, the plein meaning of Christ's staaents ae pro-
ducis of Hls tiae. Christ's usssages,thsn,are only relativsly true.
Vhen He eays:"He that belisvata on e hath sverlaguing life"@fohn &,
47),1% whie ig oaly relatively trus,then was not such a Christ prac-
tleing, decepulon? Bus If Jssus spoke susrnal truti,then His sayings

&r'e ab orus LO-Goy as Ghen. Bat in revieving Curlisc's utterances,ve

Obwin was il.rsselon tant 1t was beciuse He dld not rsflsct the
Bplriv of Hipg v e ciaat Ho cane in coafllict wiuh His convsaporeries.
How ofven did He not corrsct their idea of a oe.iporal kingdoa? How
Ho sxpoped tne lendlng religlous thinkers of His age,ths ecrives

and sharice=zs? In feact,viat dlad He have in comson with His Age? His

enens2 vas froa above,John £,23:Y"Ye ars frou beneath,I &a froa a-
vove; y= ars of ohis world,I aud noe of this world". Even Fosdick

do3p 06 andersisad Carist as Lths product of His ags.

Lae weacinings of Jarist ars the essencs of His work,cns rede.ii-
blon of ths worid in accoramncs witld the will of God. fnis Jaessage
is prigsey ia @l Hls coavsrsatlon,as evan bDuls wili 520W,1n coupar-
Vaats 1s recordsd of -ila. Jona €,36:"If the Son Gierefore saall uake

Jou free,se saali pe frze inassd."

ACZLIGATION OF CAdIsSTOLOGY: According to .jodernisa the2 asn who
Jikes uss of 1te views ip 2ncirz2ly differaent froa the .12a wio.a bib-
lleal Chriscianlcy tries to resci., lbGsraisa re ards tas natural

AN ap only part and arcsl of God,wherain aan and natura are wne
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aresplon of wne wiLaraal Sulris,and ma sluply assas Lo b2 aade
conselous of his kinsaly to God «nd nis asstlny ©o Deco.s one in
.r'_'-l-i'.!oa:: wWita God., Saulvaclon conslets,tnen,in .asking nia coascious
of nis dakaown relaiionshiy,ascing Saristology walch .iodsralsa pro-
IsBBes with vals in view,to rsvenl CArist &s a aan,in order taag
SVary .wrtal wiy also £111 Carlet's Jari &ad act like Hla, Salvailon
then consiets in & umn &dooolng the astnods of Snrist,h2ls =2qual bro-
bher. Slolieal cariseloal Ly dsils not witn god-lllice aen,buat wita

o, |
tellel and neloness -aan,und offsrs to hia the God-.aan Carlst as nis

savior.

Sanli: Llolical Cariscianicy rescs on tas Serl,turs and taat aly.
~0daralel rsses on reasan and andsavors oo Juatlfy lusalf wlta uas

el bure, fas rupulc nas bDeen CnAL .odernisa straddles tas iesue,

LT

it 1p divived a_ninse lupelf:(Ciuiicr .atnsvs a_alnsc the Sociul Gos-
Jal),iad awroors laconsistencles. Ag & cliaax,ic 1s not only resisc-
®C by blbllcal Christlunity,bat also nensasntly attaciksd by Ravion-

Glisa,for ite lacoaslst 1CT .

L PULURa: I following the trsnd of .ideralsa during the past
dscads lp an ladicaclon of 1ts tendsncies in the fucure,it aust de
sald taau _odernisi 1s Gnen heading for the casay of Ratlonallisa,lsav-
ia, vhe basls of Serd,turs .uore and Jors,and relying &l.10sU totally
4jon rsepoa as tae judge. It caa well Jola axnds wita tielsa and U-
altarianisa., Iuve oresenc aaagsr consists in 1ts dragery of Cnristc-
lén weralnolo,y,for walea we uust reysat faul's advice:"Having &
for.a of godliness,but dsnying tne power taerszof,fro: sach turn a-
was"{201.4.3,5).

Finls.
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