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THE JEWISH FESTIVALS KENTIONED IN

THE NEVW TESTAMENT,

As far as the life of the New Testamaht believer "is con-
cerned, the ancient festivals of the Jews are null and void. Aall
0ld Testament rites and ceremonies, which were only “a shadow of
things to come" (Col., 2,16), have been abrogated by the coming
of God's Son ingo the flesh., But even though the Jewish festi-
vale are no longer +to be observed by us, we cannot afford to for-
get all about them., Leaving the 0ld Testament ou* of the ques-
tion altogzether, the prpper understanding of the New Mestament
alone demands a thorough investigation of all that is connected
with those old festivals. It is impossible, for example, to
view the 1life of Christ correctly withcut having as background
the knowledge of Jewish religious life in His time. ™he subject
of 4+his thesis, therefore, is well worthy of consideration,

™he New "estanent contains an abundance of references to
the Jewish fes+ivals. Mo exheaust the significance of these
references would be impossible in a short treatise of thés kind,
We shall, therefore, pass over their doctrinal importance and
limit ourselves to a study of their bearing upon the exegesis
of the New Mestament. We shall treat chiefly those rites and
custome whose knowledge is necessary for the proper interpreta-
tion of the New Testament text.

The following Jewish feetival; are mentioned in the

New Mestament:
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¥*mhe Sabbath day might also be considered in this thesis,
but it is reallydistinct and is a study for itself.



1. m™he Passover and tne Feast of Unleavendd Bread;
2. Pentecost;

3« The Feast of Mabernacles;

4, Day of Atonement;

5. New koon;

6. T™he Feast of Purim;

7. The Feast of Dedication.

The Passover and the Feast of Unleavened Bread.

Properly speaking the Passover, which was celebrated on the
evening of the l4th of Nisan, and tpe Feast of Unleavened Bread,
which was observed from the 15th till the 2]1st of Nisan, were
distinct (Lev. 23,56; Mark 16,1). ™he two are, however, generally
treated as one, so too in the New Mestament(Mt. 26,17), and we
shall treat them as one,

(A)General Points of Interest-

The Passover enjoys by far the most frequent reference in
the New Testement. It was one of those festivals concerning which
God had said: "Three times in a year shall all thy maleg appear ,9.
before the Lord thy God in the nlace which He shall choose"(Deut.l6,1¢
This command was not always carried out in the hiétory of the Jews,
At Christ's time, however, all outward ceremonies were punctiliously
observed, so also the attendance at these three great festivals; The
Passover, Pentecost, and Feast cf Mabernacles,

The New Testament references show us that Jews gathered from
all parts of the civilized world to attend the Passover. Fronm

Lk. 22,2 we learn that the chief prieata and scribes feared to attack

Jesus at the time of the Passover, undoubtedly becauuse of the great

multitude of People in Jerusalem, Jews from Greece, for example,



attended the feast (Jn. 12,20)., Josephus claims that-in A.D. 65
there were three million people at the festival (Jew.Wars vi, 9,3;
ii, 14,3). From the standpoint of the Romans, then, it was good
diplomacy when at this time of the year they set one prisoner free
(Jn. 18,37), when Herod at the time of the Passover killed James
and imprisoned Peter (Acts, 12). :

As Jesus wazs desirous of fulfilling all righteousness, so
He withoutdoubt was present at Jerusalem for every Passover. John
bears witness that Jesus attended three times during His ministry
(Jn. 2,13; 6,4; 12,1). T™he first attendance that is recorded of
Jesus took place with His parents when He was twelve years of age
(Lk. 2,41). According to rabbinical law young men had to attend
at the 2ge of twelve( Yoma, 82a). Perhaps therefore Luke makes
particular mention of this visit,

From Jesus' first recorded visit we also learn that the
peorle went, to Jerusalem in companies. As they marched along, the
older ones sang their pilgrim psalms, the Psalms of Degrees, 120=134.
mhe women were not required 4o go( Deut. 16.16: "males"), but as
noticed in the case of lary, they often went along. Jerusalem with
its vicinity was packed for those festival occasions. Bethany and
Bethphage are especially mentioned by the Talmud as having been
very hospitable to these pilgrime. T™he people paid nothing for
such hospitality, but left their hosts the skins of their sacrifices
and the Qacred vessels used in the services.

The participants had to be levitically clean (Num. 9,1C).
Therefore we read Jn. 11,55: “"Many went out of the countiry up ¢o
Jerusalem before the Passoyer, to purify themselves". Perhaps

11
1 cor.Aév.za ( "unworthily") is an allusion to this ceremonial law.

As the Israelites were forbidden to teke part in the Passover while
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in a2 state of "uncleanness?, so Paul condemns partaking of the

Lord's Supper "unworthily".

In Mt. 23,27 Jesus compares the scribes to 2whited sepul-
chres”. ™his may be:reference to a rabbinical ordinance connected
with the Passover. Cemeteries were always situated in the cities,
but an ordinance which the rabbis eaid was handed down from Josﬁua
stipulated that bodies found in the open field should be buried on
the spot where they were found. Now one month before the Passover
these isolated sepulchres had to be whitened so that every one
might, easil;f%hem and guard agains+t levitical "uncleanness".

T™he expression:"the seal of God in their foreheads", found
Rev..7,2.6; 9,4, is clearly an allusion to the typical meaning of
the blocd which the Jews had to sprinkle on their doorposts at the

first+ Passover'., ™hose who have been sealed as the servants of our

God in their foreheads are safe from destruction, Cf. Ezek. 9,4.

(B) m™he Passover References at the Institution of +the Lord's Supper=-

™he New Testament references to the Passover in comnectidn
with the institution of the Lord's Supper are of special interest to
us. To understand the institution of this New Testament sacrament
we must be able to picture to ourselves the evenis which took place
on that momentous night.

mhe account of Chris+'s last Passover begins with Mt. 26,17
when the disciples asked Him: "Where wilt Thou that we prepare for
Thee to eat the Passover?" ™This ques+ion on the par+ of the dis=
ciples was not a useless one, for the Jews had to attend to all

kinds of special preparations for the Passover.
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In the first place the house had to be cleansed of all
leaven. The house was searched witn a candle on the evening of the
13th of Nisan, at the latest on the morning of the 1l43h. St. Paul
refers to this custom, when he admonishes +he Christians to "purge
out, the old leaven --- for even Christ our Passover is sacrificed
for us"_(l Cor. 5,9). Paul's Jewish hearers would naturally rise
up with indignation at the thought: The Passover already sacrificed
and the leaven not yet removed! Paul wants the same indignation to
fill their hearts at the thougk}te%dfj;\r;girﬁ‘ul life af+er Christ our
Passover has been sacrificed for our sin.

Someone else undoubtedly took care of these preparations
for Christ and His disciples, for they found a room ready for them
(Mx. 14,15), most likely supplied with the necessary sofas and pil-
lows. ™he disciples, however, had to procure all the needed victuals
for tne meal. They had +to0 select a Passover lamb Which was free
from &l blemigh, not less than eight days nor more than one year
old. One lamb was sufficient for one coumpany consis+ting of from
ten to twenty. T™hese lambs were bought in Jerusalem. They might
also be bought in the temple, but Jesus only a few days before had
driven these caitle dealers out of the temple (Mt. 21,12). ™he
disciples also had to see-rto the slaying of the lamb, T™his was done
in the temple after the evening sacrifiee(See Edersheim, The Memple,
p. 222-226), A4fter finding someone to roast the lamb, they were
ready to eat the Passover,

.As Jesus at all times followed the Jewish laws and customs,
except in inatances'where He wanted to show His superiority over the
Law, so we can take for granted that He followed the usual Passover
ceremonies. ™he liturgy of the Passover has been greatly changed

since the time of Jesus, but the usages and.rites are mostly the




(@)

same in our day as they were nineteen hundred years ago., Ve can

picture to ourselves the scene with Jesus gathered in that upper

chamber with His dieciples, all reclining in a leaning posture on

couches around the table._ This posture made 1t easy for John to

lean "on Jesus' bosom" (Jn. 13,23).

mhese edibles come into chief consideration at the meal

itself: the lamb, the bitter herbs, unleavened bread, and wine.

¥ine had not been originally commanhed by God as a necessary part

of the meal, but it becomes important because of its pléce in the

instutution of the Lord's Supper. ™he word ﬁ;q is not used in the

record of the institution. The New TMestament only says: "the cup”,

"fruit cf the vine" (Lk. 22,18.20). It is implied that the cup

contained the usual liquid. Now the use of wine was strictly de-

Cvps,

manded by tradition. Even the poorest must have "at least four cups,

though he were to receive the money for it from ‘tiie poor's box"
(Pes. x,1).

mhe Passover meal began with a "giving of thanks" over the
first cup of wine., The first cup was then drunk and each washed his
hands. It was at this point of the meal, perhaps, that Jesus gave
His disciples that lesson in humility by washing their feet (Jn.ls/a
mhe Authorized Version: "And supper being ended" seems to point
against this, but the original text reads: “:E”"/"y-‘:"vand may be
translated: "When supper had come" or "was hegun". Cf. Kt. 27, 1:
_”F“"“J ,l‘ryu! r4 s » "morning having dawned". Undoubtedly Luke alsc
refers to this first cup when he says: "And He tcok the cup and gave
thanks and said, Take this and divide it among yourselves", for not

until v.20 the"cup" of the Lord's Supper is mentioned.
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After the washing of hands the paa§ﬂh£‘¥§§ie“¥%s brought in.,
The head of the table took some of the herbs, diprned them in salt
vater, took some of them himself, and gave them to the others. Then
the dishes were all taken away and the second cup of wine filled,
At this pdint the housefather was to explain the feast to0 his chil-

dren., The dishes were tpen returned and the meaning of the lamb, the

bit*er herbs, and unleavened explained in succession. Af*er this I
there followed the singing of the first part of the Hallal (Ps.llsiiii
drinking of the second cup, washing of the hands for the second time,
breaking of cne of the two cakes of unleavened bread, and "giving
thanks". Concerning this last point it is clearly s+tated by rabbin-
ical authorities that this "“thanksgiving" was to follow the'breaking
of bread., ™herefore Chris+ very likely ins+4ituted His Supper later
on, for He first gave tiianks and then brake the bread (lit. 26,26;

¥k, 14,22; Lk, 22,19; 1 Cor. 11,24),.

sfter this "thanksgiving" pieces of the bread with bitter
herbs between them were dipped in the Charoseth, a compound of raisin
dates, etc., and vinegar, and were handed to every one at the table.
This probably was the "sop" which Christ gave to Judas (Jn. 13,25).
Conseyuently Judas did not %ake part in the eating of the Passover
lamb i+self, much less the Lord's Supper, fér he "having received
the sop went immediately out" (Jn. 13,30).

The Passover supper proper,which followed next,consisted o?
unleavened bread with bit+er herbs, of the festive offering (chagigﬁh
and finally of the Passover lamb itself, After the hands were washe
agein, the third cup filled, and grace after meat seid., At this
point Jesus without doubt "when He had given thanks", broke the bre=
and instituted the Lord's Supper. Immediately afterwards the third

cup was drunk af+er a special thanksgiving had been spoken over it.
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and consequently fell under the Sabbath law. After the exile this
day assumed the character of a new year's festival,

also in New Mestament times the new moon was observed. In
fact this celebration had become so fixed in the minds of the Jews
that Paul makes special mention of the "new moons" when he admomishes
the Colossians concerning Christian freedom from the 0ld Mestament
ceremonial laws, I+ is never stated that Jesus went to Jerusalem for
the new moon, but this was not reqﬁirad. T™ne day was observed in the
synagogues throughout the country.

One of the ceremonies which took pnlace on the new moon was
the blowing of trumpets (HNum, 10,10). According *o thb Maimonides

the blowing of trumnets meant a calling %o repentance (lioreh Nev.iii,

C. 43). "m™he commentator of Malmonides makes use of the following

words to denote the meaning of the blowing of the trumpets: 'Rouse ye,
rouse ye from your slumbers; awake, awake from your sleep, you who
mind vanity, for slumber most heavy has fallen upon you. Take it to
heart, before Whom you are to give an account in the judgment'. May
not such a formula also have been used anciently in the synagogue; and
mey no+ the remembrance of it have been present to the mind of the
apostle(Paul), when he wrote; *Wherefore, it is said, Awake thou that
sleepest, and urise from the dead, and Christ shall give thee light',

Eph., §,14", (Edersheim, The Temple, under "“New Moons").
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m"wo Post-Kosaic Festivals.

A, ™he Feast of Purim-

The Feast of Purim or Lots is one of those festivals which
found its place in Jewish heortology ut a later date. It fell on the
1l4th and 15th of adar (March) und commemorated the deliverance of the
Jews by Esther from Haman, Who in B.C. 473 had plotted their exter=-
mination throughout the Persian empire.

This festival is men*loned only once in the New Testament,
Jn., 5,1, and it is disputed whether this place refers 4o the Purim.
The pussage reads: "Af+er this there was u feast of the Jews and
Jesus went up to Jerusalem", Different views which have been held as
to which festival is here meant are:

1) ™he Passover=~ Irenaeus, Luther, Grotius, Hengstenberg,
Lightfoot, Hastings;

2) Pentecost= Cyril, Chrysostom, Bengel, Calvin;

3) Feast of Tabernacles- Cocceius, Ewald;

4) Feast offi Dedication- Petavius;

5) Purim- Keppler (who first suggested the view),
d'Outrein, Hug, Olshausen, Wieseler, Krabbe, Anger, Lange, lMaier,
Meyer;

6) A feast which cannot be determined- Lilicke, De Wette,

Luthardt, Tholuck.

This reveals a great divergency o: opinion, but after
careful consideration the field narrows down to twp possibilities:
the Passover or the Purim. As is shown by the fact that we include
this festival in this thesis, we take it that Jn. 5,1 refers +o the

Purim,
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The arguments usually adduced against the Purim and in
favor of the Passover are the following:

1) The Purim was no temple feas+t and did not require ay
journey to Jerusalem. Christ, however, may have gone %o this festival
like He attended other festivals-(Jn; 7,2; 10,22), without legal
obligation, simply because He wanted %o,

2) Hastings: "Christ would naturally go up for the Passover
in the following month"”., It is true that Jesus went to Jerusalen
one month later, but there was nothing to keep Him from'going to the
Purim also.

3) The Purim was never celebra‘ed as a"Sabbath", v.9.
m™his Sabbath, however, may havé taken place before or after the feast.

4) ™he Cod. Sinait. reads:% 50fﬁ7‘ (with the article) and
Hengstenberg takes this to point to the Passover, In the first place,
however, this reading probably arose through the effort to make this
feast the chief feast of the Jews, the Passover. ™hen even if the
Cod. Sinait, is correct in this reading, the Jews reaeally often con-
sidered the Purim the feast of the Jews, beeause ik was for them a
festival of triumph over the Gentiles. .

The points which peréuade us to interpret Jnr 6,1 of the .
Purim follow:

10 T™he Passover seems out of the question, because John
distinctly mentions three other Passover fesgivals which Jesus atten-
ded, Jn. 2,13; 6,4; 12,1. If the Lord attended four Passovers, then
His ministry lasted longer than is uﬁiveraglly'accepted.

2) There was no other feast between December (Jn. 4,553

: ed
"four months to harvest") and the Passover (which Jn, 6,4 is describe

bof
as being"nigh at hand). The Feast of Dedication fell in December, bu

it is referred to Jn. 10,22 by its real name, and not as "a feast of
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the Jews".

3) When John speaks of the great feasts, he names +then.,
This one is not named, and we would consequently judge that it was

not one of the major festivals,

4) All that is related in the‘following chapters might
easily have taken place in one month.

For the given we accept that John refers to the Purim and
not to any other festival Jn. 5,1l. The yuestion does not decide any

matter of doctrine, but is helpful in determining the chronology of

events in Christ's life.

Bf "he Feast of Dedication =
Only once in passing does the Hew Testament allude to the

Feast of Dedication, Jn. 10,22, It shows us, however, that +he Lord
took part in +his festival and sanctioned the cus+tom of observinéfihis
fecstival ey year, I+ took rlace on the 26th of Chislev (December)
and celebrated the re-consecration of the temple by Judas liaccabaeus
(lliaec. 4,57-59; 2 Macc. 10,6) in 165 B.C, after it had been defiled
and desecrated by antiochus Epiphanes. ™he feast lasted eighth days
and ite service was very much like that of the Feast of Mabernacles.

Josephus calls it the"Feast of lights",

: St-
This ends our tepeatise. It does not claim 4o be an exhaust-

tive treatment of the topic, but merely aims to show how impossible
it would be to0 interpret the New Testament text without a knowledge

of the old Jewish festivals

Edersheim, The Memple, furnishes most of the material used

in this thesis, and }if§ the results of his research have often been
embodied in the text without indication of this %o eliminate a too

frequent interruption of the text.




