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Concordia

Theological Monthly

VoL. III . DECEMBER, 1932 No. 12

®ibt 8 cin ““Victorious Christian Life’’?
Randgloflen ju ber {dwdrmerijden Jrelehre de8 RPerfeltionismus.

1.

Diefer Artifel verdantt feine Entjtehung ciner und zur NRezenfion
iiberwiefencn Vrofdjiive, betitelt Victory in Christ. How to Live a Vic-
forious Christian Life. Gic enthilt die Bortrdge, die Prof. . .
Randolph, Lehrer am Lutheran Bible Institute in Minneapolid, im
grilbjabr dicjed Jahres in den Andadjtdjtunden bor den Studenten des
Injtituts gehalten Hat.*) Da die Jrrlehre ded Perfeltionidmus Heute
midtig in allen fundbamentalijtifjhen Lagern fpult, jo ijt 8 Beit, daf
man fidh cinmal toicder die Lehre bon der Heiligung und der drijtliden
Bollfommenfeit nad) Schrift und BVefenntnis, twenigjtens furz, bergegens=
todctigt. Prof. Randolph jelbjt zitiert in Jeinen BVorlejungen cinen Brief,
worin der Sdjreiber die Jrrlehre bon cinem “victorious life” jdarf
Iiitifiert. Cr fdjreibt: “I have before me a letter which describes the
victorious life as ‘that unscriptural and unconfessional teaching, that
teaching which is contrary to the experience of Christians as we find
it expressed in the writings of Luther, John Arnd, Rosenius, and
others, that doctrine of a victorious life’” Wir geben dem Briefs
jdeiber redit: Ddie Lehre bon cinem “victorious life” ijt folwohl gegen
bie Sdirift wie aud) gegen das Iutherijdie Vefenntnis. 1m jo mebr
Baben it 3u wadjen, dbafj un3 Satan aud) in diefem Stiid nidjt Hetriigt.

2.

Prof. Randolph trigt allerdingsd jeine Lehre bom “victorious life”
febr gemdfigt bor. Wom (utherijdien Belenninis will ex nidt ablveiden.
Cr fiilhrt aud: “The victorious life is a) not an untempted life, b) not
an uncontested life, ¢) not the eradication of our sinful nature, d) not

*) Victory in Christ. How to Live a Victorious Christian Life. By
H. G. Randolph, Teacher at the Lutheran Bible Institute, Minneapolis,
Minn. 64 pages. Price, 35 cts. per copy. Printed by Augsburg Publishing
House, Minneapolis, Minn.
56
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‘the absence of inner conflict, e¢) not the absence of possibility of
stumbling.” Dad “victorious life” befteht vor allem in “deliveranco
‘from the necessity of sinning”. Wic bied3 gemeint ift, geht aus einigen
Bitaten Hervor, die wir Hier beifilgen. Jwar fagt Prof. Randolph einers
Jeit8: “Vietory is not sinless perfection”, fiigt aber anberexfeitd hingu:
“Jesus said in a case like that, ‘From henceforth sin no more.’ This
‘was not merely a word of caution. It was a word of victory. He
spoke victory into her soul. What Christ requires He gives. His
words, ‘Sin no more,” when received in the believing heart, give and
perform what they demand.” BWicberum: “The Christian who would
live victoriously must be willing to confess and renounce every known
sin.” Das ift allerdbings die Gefinnung bed Chrijten. Aber es Heit nun
foeiter: “Sin must be handed out summarily and finally in a full eon-
fession and renunciation to be juadged by the judgment of the Cross.”
Prof. Randolph lehrt aljo dod), daf e8 bei einem Ehriften zu ciner jolden
VollfommenDheit fommen fann, dafy ex nidht mehr fiindigt, ja dbaj e3 bagu
fommen muf. Das ift aber ganz der Grundgedante dex jdivdrmerifden
Srelehre ded Pexfeltionidmus. Behalten tir dies vorldufig im Augel

Sdywarmerijde Jrelehre finden tvir ferner in des Verfajjers Vers
neinung ded SLampfed im Chrijten wijden Fleijd und Geijt. Jmmer
tvieder fommt er barvauj uriict, dbafj das “victorious life” nidht dburd)
Stampf gu erxeidjen jei. Cr {dhreibt: “When you give up completely
and put no confidence even in your trying, your struggling, your zeal,
your anxiety, and all that, and simply take hold of the Lord Jesus
Christ, then you have Him and His life. And that is the only way in
which you do have Him.” icderum: “Many a Christian struggles
for mastery over his sins. There is often a terrific conflict over the
very matter of yielding all to Christ. But victory does not come from
this struggle. On the contrary, only when trying and struggling give
way to trusting and resling in the Lord can He work out victory in
that life.” Nad) ded Sdreibers Auffaffung foll daber der EHhrift nidt
gegen fein §leijd) Fampien, jondern {id) cinjad) dem Heiland Hingeben,
fidh ibm anbertrauen, dbann fommt e8 bei ihm um vollfommenen Sicgesds
[eben. “Only when Jacob ceased struggling and clung to God, could
He bless him.” Jn dicfen Sap faft er jeine gange myjtijdh=pictijtijde
Cntgleijung gujanunen.

Sdwidrmerijde Jrrlehre finden tvir toeiter in ded Autors Dars
Tegung, ie e3 bei cinem Gliubigen gum “victorious life” fommt. Dazu
gehbrt a) unconditional surrender of sin: “Every known sin has to be
laid down”; b) surrender of ourselves, of our members; ¢) daily
exercise in surrender: “We are daily to give ourselves wholly and un-
conditionally in an act of surrender to claim all that there is in Christ
for us”; d) claiming Christ’s victory: “Every morning as you wake
up, look to the Lord Jesus, commit yourself to Him, and say, ‘Lord,
I claim Thee, I take Thee as my victory to-day’”; e) watch and pray,
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use the Word of God. Das lefite, ja bas eingig mirllidy Wefentlidje Bei
ber Geiligung, fommt aljo gulest! Audy dasd ift gang der Sejvarmer
¥ty exjt febt bad bebingungsloje Sidhfelbit-Ergeben cin, und baran
Bangt man bann bas Gebet und bas Wort Gottes. HGnlid) wie Nafpar
Cdjtventfeld, xit ber Mutor in feiner Bejdhreibung besd self-surrender-
Uted: “Claim victory as a present fact and reality in Christ. Step
out, venture out on the ground of victory. Plant your feet there.
Nex_t, with victory as your present possession by faith, — because
thut is your possession, — claim by faith the experience and reali-
l!tlon of His victory day by day in your life. This is the way of
victory.” a8 foll i) der einfdltige Ehrift unter diejem pietijtijden
Bortiivall eigentlich denfen? Gegen dad Fleijd foll ex nidt tampfen;
Mﬂt-gm lautet die Mahnung: “Step out; venture out on the ground
of victory; plant your feet there.” it cinen angefoditenen Chrijten
Bebeutet bics alles gar nidjts; was der Autor aber Hiermit in Wirllidys
eit fordert, ijt cine cxdidjtete Frommigleit, cine jelbjtgemadite Heiligleit,
bie in feliger @efiihladujelei ifren Hohepuntt finbet. UAudy Gier findet
Luibers grofed Wort feine Anivendung: ,,Papatus est merus enthusias-
mus.” €8 ift im Grunde bic papijtifde PHeiligungslehre, die ber Autor
Biex vertritt.

Enblid) finden toir fdhwdrmerijdie Jrrlehre aud) in der Behandlung
bﬂ_ Cdjriftiortes, das der Autor ganz nady jeinem Velichen verbrebt.
Bei feiner Darlegung der Jrrlehre vom “victorious life” mufte er fidh
notwendigertveije mit dem Befenninis ded Apojtels Paulus im fiebten
!!npittt Ded Momerbricid auscinanderfepen. UAber dad gange SKapitel,
in dem der Apoijtel ben vorliegenden Gegenjtand dod) fo redjt ex professo
beBanbdelt, tut ex mit dem Sab ab: “They [gewdhnlide Theologen, die
dad “victorious life” abivcifen] think of Romans seven, where the
Apostle Paul confesses defeat as the result of self-effort, as the de-
seription of normal Christian life.” Wer jid) aber das ficbte Stapitel
anfieht, der findet darin nidits von einem self-effort als lrjade, warum
bei dem Apojtel nodj Iein “vietorious life” zu finden war. Dies self-
effort Bat der Sdjreiber Hingugedidtet, eben toeil er bied fiir die Lehre
bon ber Heiligung jo widhtige Stapitel aus dem Wege {daffen mufpte.

3.

1nd foie ftebt e8 nun mit der Frage, womit wir diefen Urtifel bes
fifelt Gaben: ,®ibt e8 ein ,victorious life‘?” Wir Gaben mit Bebadit
bie Bitate aus der Vrofdhiire nicht ind Deutjde iiberjept, damit in ber
fiberfeung nidht ettva zu viel ober zu twenig gefagt titcbe; der Autor
follte boll unbd ganz aud) im Ausdbrud zum Worte fommen. Wer {id
aber bie Redetveife ded Autors anfieht, crfennt al8bald, baf fie nidht aus
ber [utherijdjen THeologic jtammt, jondern dem reformicrten Schivarms
geiftertum entnommen ijt. Ausbdriide iwie “victorious life” und “sur-
render” in ber Bebeutung, in der ber Autor fie gebraudt, gehoren den
methobiftijhen Perfeftionijten an und jtehen auferhalb ber Sdrift und
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bes lutherijfen Befenminifjies. So gibt e8 denn aud fein “victorious
life”, fvie e8 ber Autor uns Hier bormalt. Wir Haben e8 bei feiner Dats
Tegung mit ciner fiberfpannung gu tun, die dber Sdrift geradezu Hohn=
pridjt, ja twobei der bon feinen Siinben angefodtene Ehrift gar nidht
3ur Rube fommen Iann, fondern fidh immer mehr in Werltreiberei Hins
cinpeitfdit. (ott belvahre und bor bem “vietorious life”, dbad der Autor
in feiner Brojdjiire anpreijt]! Er Petvahre und aud) vor ber ganzen theos
Togifdien Riteratur, dic und zu einer foldjen Sonfufion fithetl Die
Seltenprefie breitet fic ja tveit aus; forgen wir dafiix, baf jie unsd nidt
die Ginne verirrt!

1ind dody gibt 8 nad) Sdrift und Belenninid cin “victorious life”,
cine drijtlide Vollfommenheit, um die wir und als redjie Jiinger JEu
allerdingd aufs cifrigite bemiifen jollen. Aud) im Ehrijtenleben follen
it nidht »jwioe bleiben, jondern réleior twerben. Dazu ermahnt unsd die
Edyrift in fajt unzibligen Spritden; mit den viclen Sdriftzitaten, die
ber Autor fiir die Heiligung anfiihret, Hat e8 daber feine volle Nidtigleit.
Wix lafjen fic ganz jtehen, mie fie lauten, und tun ihnen feinen ALLrud.
Jn allen Edyrijtitellen, in denen uns Gott vor dexr Siinde warnt und unsd
bdad Hohe, Herrlidie Jiel dyrijtlidher Volfommenheit vor Augen malt, exs
fermen tvic Giotted Willen und tun ihn aud) vollfommen nad dbem
neuen Menfden. Somweit wir Chriften neue Menjden find,
find tuir eitel Heilige, die tiglich itber den Teufel, dbic Welt und dad
Sleijch friumphicren und Gott gang u Gefallen leben. (Vgl. Eph. 4, 24;
§tol. 3,10; 2 Stor. 4,16 ujiw.) Luiher jdhreibt gang mit Redyt: ., Aber
wad redite Chrijten find, dic find von Gott aljo gejdiajfen, fpridt
. ©t. Paulus, durd) den Glauben an EChrijftum zu cinem neuen Menjden,
ber Gott &hnlidh, wahrhaftig, bor ihm geredht und Beilig ijt, twie erjtlid)
Abam in feinem Hexrzen fein aufgeridhtet gegen Gott und in redter, frihs
lidjer Buverficht, Liebe und Lujt und aud) der Leib Heilig und rein, bon
feiner bojen, unrcinen ober unorbdentlidien Luijt nihts wufte, und tvac
aljo bad gange Leben ded Menjdien cin fdhon Bild und Spiegel, darin
®ott Jelbit leudgtete, gleidivic aud der Heiligen Geifter, der Engel, Leben
und Wefen ift eitel gottlich Ding, wabhrhajtige Gotteserfenninis, Sidjers
Beit, Freude gegen Gott und citel reine, Heilige Gedanfen und Werfe
nad) Gotted Willen.” (XII, 916 ff.) So {dreibt aud) D. Pieper:
»Diefer neue Menjd) foill nur, wad Gott twill, Rom. 7, 22: Svwijdouac
TP vopp vod Jeob xara rov fow drvdpwmov. Der Ehrijt ijt daher volls
fommen Beilig, vexpds 1jj duaprip und C@r v de, Nom. 6, 1—11, in»
fofern ex ein neuer Menjd) ober wicdergeboren ijt.# (Ehriftl. Dogm. III,
16.) Das Leben bed Ehrijten ift daher nad) dem neuen Menjdien wabre
Boltommenheit, cin chtes, redjtes “victorious life”.

feidber bleibt aber aud) in dem glaubigen Ehrijten wihrend jeined
gangen Lebensd Bier auf Erden nod) die alte jiindlide Art oder der alte
Menjd (Eph. 4, 22; 2 Kor. 4, 16; Rom. 6, 6; 7, 18), und diefer ift ber
Siinde ergeben (Riom.7,18) und jtreitet wider den neuen Menjden

https://scholar.csl.edu/ctm/vol3/iss1/129



- ¥ ¥

Graebner: Book Review. - Literatur

@ibt e8 cin “Victorious Christian Life”? 886

(®al. 5,17). o ijt dafer audy das gange Ehriftenteben auf Erben ein
foctiodhrender Rampf, wobei ¢8 au teinem “victorious life” im Ginne
ber €djivirmer fommt. 3 fommt nie, felbit nidgt bei bem befjten Chris
ften, bafin, daf fidh der neue Menjch mit fjeinem guten Wollen und Tun
gegenilber bem bifen Wollen und Tun des alten Menjdien jo durdjjeht,
baf§ bet Chrift der Giinde gang Herr wird, fie gang meidet und fo fidh
cines ganglidhen Freifeinsd von ihr ecfrenen tann. Das fagt und Paulus
im fiebten Stapitel feines Nimerbriefs, wo er nidjt ettva dabon redet, was
t:.mlt einem “self-cffort” fertighringen toollte, fonbdern bavon, was er
mit allem Vemithen bded neuen Menjdien gerne Hatte erreidhen mogen.
Sﬂ:f.tme Paulus, der PHil. 1, 21 [dhreibt: "Euoi yao o Lijy Xotords,
fdeeibt audy BYIL. 8, 12: 0dy Gue 73y Fafor § §dy rercisiopar, ddxw
8 ol xai xaraldfo. Paulus fonnte jdireiben, Gal. 2, 20: Za di odxén
e, {jj ¢ iv fuoi Xpiords, und tvicderum, Rom. 7, 24 : Talaizwoos éyd
"_'t’"-“:' s ps glosras éx 10D odparos 1ob Davdrov rovrov; 1inb babei
Imtl_i ¢8 bleiben. {iber bas Wort Gottes fommen Ivir nidht Hinaus; bie
Religionspfydyologic des Oeiligen Geifted toicd immer obenan bleiben.
Prof. Ranbdolphs Brofdhiire ift aud dem Gedanfen Heraud gejdricben
m"’f‘“- baf man jebt viclfad) in der Chrijtenbeit ben Stampf gegen dad
5!!_11‘5 unterldft, ja ihn gar nicdht fithren will. Aber dieje Glefalhr bes
feitigt man nidjt damit, dafy man mit einer f@ivdemerifden Jrelehre bon
tinem “victorious life” fommt; jobald bad bife Fleifd) bon cinem “vie-
torious life” §ict, wird 8 audh dicjen Wahn dazu gebraudjen, um jo
“!ﬂﬁl au fiinbigen. Dexr Schreiber der Brojdjitre tweijt mit Redyt barauf
bin, Dajg bie Lehre vom “victorious life” diefe Gefabr in fid) birgt, “that
we pride ourselves on our vietory”. 9ber nidjt crjt bann fingt der
€tol3 und Hodymut an, wenn wir meinen, das “victorious life” erreidt
au Baben, jondbern dicfe gange Jrrlehre flicgt aus dbem Stolz und Hodj-
mut ded verderbten Fleijdjes.

. fiber bie redjte Volltommenheit cined glaubigen Ehrijten jdjreibt
?_“ Augsburgifdhe Stonfefjion (Art. 16): , Die driftlidhe BVollfommenbeit
1it, ba§ man Gott von Herzen und mit Grenjt fiicdytet und audj eine hergs
hl_ﬁ: Buverfidht und Glauben, aud Vertrauen fajfet, baf wic um Eheijti
willen einen gnébigen und barmberzigen Gott Haben, dafy ivir mogen
unbd follen bon Gott bitten und begehren, was uns not ijt, und Hilfe von
ijm in allen Tritbjalen getwiflid) nady eined jeden BVeruf und Stand ges
Iatten, bafj wir aud) indes follen Guperlidy mit Fleify gute Wexrle tun und
unjerd Berufs warten. Darin jtehet die redjte Vollfommenheit und der
tedjte Gottesbienit, nidjt im Betteln ober in ciner jdvargen ober grauen
Stappe.“ 1lnbd die Apologie (Trigl., 216, 232): ,Das ijt die redjte drijtlidie
!"'b geijtlidge BWollfommenBheit, twenn gugleid) die Bue und der Glaube
in ber Bufe wadjfen.” Beide Ausipriide ridten fih gegen dic falfche
tomijde Vollfommenpeitslehre; fic lafjen fidh aber aud) antvenden auf
die Bolltommenfeitsirclehre, tie dieje fich in ber mobernen Heiligungss
bewegung geigt. Denn darin find fid) alle Heiligleitsfdodrmer einig,
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bafy fie meinen, ber Ehrift Ionne und folle Hier auf Erden fo gefeiligt
fverben, bafy ex alle Siinde meibet. Die Grabunterfdjiede, die babei ges
madjt lwerden, dndern bad MWefen der Jrrlehre nidit. Denn alles bas ift
Perfeltioni8mus; man meint, cin Ehrift tinne in dbem ,Hoheren Leben”
ofne betvufte Siinde Ieben und jo bad Gefeis Gotted volltommen Halten.
Dagegen betont die fonfordienformel mit Redjt: .E3 muf aud und
fann die daburd) [burd) ben Erbfdaden] berriidie [bexfehrie], berberbie
menjdlidhe Natur allein durd) ded Heiligen Geifted Wiebergeburt unbd
Crneurung geheilt tverden, weldjes dod) in diefem L[eben nur anges
fangen, aber allerecft in jenem Leben bollfommen
fein wird.” (Sol. Decl,, De Peccato Originis, 14.) Damit jallt ber
gange Wahn bon cinem “victorious life” in dicjem Leben dahin.

4.

Bum E€dluf midten tvir nod) auf cind aufmerljam maden.
Mandjem midhte e8 {djeinen, al8 fei die Darlegung bon cinem “vie-
torious life”, tvic fic Prof. Randolph lehrt, Hodit Harmlos. Aber bad
gerabe GJegenteil ift dbexr Fall, eben tweil fidh dasd berderbte Herz bon
Natur fo bicl auf jeine guten Werfe und jein , Siegesleben” cinbilbet.
Wirb bie Lehre bon der Heiligung unjidjer, fo wird aud) die sola gratia
{dwantend; ber Teufel Hat ¢8 gang und gar auj Werlheiligleit abs
gejeben.

Durd) Gotte8 Gnade jind bdie Iutherifdhen Synoden in unferm
fanbe jo gefinnt, daf jie nidhtds Sehnlidheres wiinjden ald cine geeinigte
Tutherijdhe Sirdje. Visher Haben und BVerjdjiedenheiten in dber Lehre und
Praxid auscinanbergehalten. Aber gerabe in begug auf dbasd sola Serip-
tura, sola gratia und sola fide ijt ofne Jivcifel cin Fortjdritt zu vers
geidnen. Stommen vir in ber Qehre immer ndher, jo IHnnen i und
ber Hofinung hingeben, dafy {dlichlich vollige Cinigleit erzielt toicd. Um
fo mebr miiffen tvir und bor dem Feinde vorfehen, der im Unjduldss
mantel pietijtijder Heiligleit cinhertvandelt. Nidht nur dbic Modernijten,
fonbern aud) die Fundamentaliften jtehen der Iutherijdjen Lehre febr,
fehr fexn. Daben wir genau adt auf dbas, was jdon gleit, aber nidt
{driftgematy ijtl S Mitller.

-

Child Study According to the Bible.

The attitude of the Lutheran Church, specifically of our branch
of the Lutheran Church, toward the Bible, is one which finds little
appreciation in the world to-day. Wherever we turn, we find oppo-
sition. The Church of Rome has added to its mutilated Bible the
vagaries of tradition and the claims of an “infallible” Pope. Most
Protestant denominations have set aside the inspiration-of the Bible
or so modified the meaning of inspiration as to make the word mean-
ingless. Moreover, many of the alleged leaders of Protestantism have
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Joined forces with the enemies of the Word and the Church in deny-
WMt'llefundnmental truths of Scripture, such as the deity of
Jesus Christ, the vicarious atonement, justification by faith alone,
the Virgin Birth, and others. What Isaiah wrote of the true Church
in his day has once more become true of the Church of the pure Word
and confession at the present time: “The daughter of Zion is left
a3 & cottage in a vineyard, as a lodge in a garden of cucumbers, as
8 besieged city,” chap. 1, 8.

The opposition against the Bible becomes particularly violent
when Questions of general human knowledge are broached, such as
those in the fields of history, geography, chronology, geology, astron-
omy, -l!nd other sciences. It is alleged that the information on these
questions was put down by the writers of the Biblical books in the
Same way as any one else might write from even a meager acquain-
tance with the subject. For that reason countless pastors, teachers,
and professors, both here and abroad, are engaged in pointing out
what ﬂ_ley consider mistakes on the part of the writers. This was
a fl'('ll'lte pastime especially during the last century; but the effects
Of.thll false application of higher criticism persist to this day in
spite ?f the many evidences to the contrary, such as were presented
by William Ramsay, Robert Dick Wilson, Greene, Kyle, and others.

: Yet this situation, far from discouraging us, rather tends to
Blve us & new interest in the Secriptures, to induce us to scarch,
ransack, scrutinize, the holy writings, John 5,30; 1 Pet.1,10.11, in
order that we may be built up, not only in our most holy faith in
the redemption wrought by Jesus Christ, but also in our certainty of
3110 truth of every word as given by the Spirit of God. The Bible
13 not a text-book of geography, history, chronology, and the natural
sciences, yet every word, even every incidental remark concerning
these departments of hiiman knowledge, is accepted by us as the
truth. Likewiso the Bible is not a text-book of psychology and
Peﬂﬂmy. yet every statement pertaining to these subjects as found
In any book of the Bible belongs to the inspired account and must
be %0 evaluated by us. All other books in the world, no matter on
what subject they are written, are only relatively true; they rep-
resent, even at their best, only the highest accomplishments of the
human mind. The Bible alone is the absolute {ruth, the truth which
has survived the storms of centuries and millenniums, and will, as
tl.n Word of the Lord, abide forever. And while we rejoice in every
dfsm_rery in archeology and in the natural sciences which tends to
vindicate or corroborate the truth of the Bible, our pleasure is not
based upon the fact that the Bible is in need of such defense, but only
upon the possibility of removing doubts of earnest searchers for the
truth more easily. It is primarily for this reason that we have system-
atized the defense of the Bible in the science of apologetics.
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Since to us, as to all true believers, the Bible is the absolute
truth in all its statements, therefore we accept also all its statements
concerning psychology and pedagogy with becoming meekness and
sincerity. He who made man and endowed him with reason, He
who searches the hearts and the innermost thoughts of man, He who
even understands our thoughts afar off, Ps. 139, 1—16, is surely the
one whose inspired Book can best reveal to us the knowledge of man’s
soul and its workings in the various circumstances of life. If we
add to this the fact that Jesus, who knows what is in man, John 2, 25,
was the greatest Teacher that ever lived, the incomparable Teacher
in both knowledge of the matter which He taught and the methods
which He employed, then we have cvery reason to turn to the
Book which He Himself bade us search and scrutinize in order to
gain therefrom at least a little of the working knowledge which we
so sorely need in our own teaching. No matter from what angle
we view our problems, an approach to these pedagogical and psy-
chological problems through the study of the pedagogy of the Bible
is a scientific approach. It is in this spirit that we take up a brief
discussion of the subject Child Study according to the Bible.

The first point that Christian teachers must remember with
regard to child study is that children are a gift of God. This is
clearly stated in the Old Testament. It is mentioned as a blessing
of God, Ps. 68, 6, that He “setteth the solitary in families.” In
Ps.113,9 God is praised for His excellency, because “He maketh the
barren woman to keep house and to be a joyful mother of children.”
In Ps.127,3 the virtues of God’s blessings are set forth: “Lo, chil-
dren are an heritage of the Lord, and the fruit of the womb is His
reward,” to which the inspired author ndds: “As arrows are in the
hands of the mighty man, so are children of the youth. Happy is
the man that hath his quiver full of them.” The same thought is
expressed in Ps.128,3.4: “Thy wife shall be as a fruitful vine by
the sides of thine house, thy children like olive-plants round about
thy table. Behold that thus shall the man be blessed that feareth
the Lord.”

These declarations concerning children as gifts of God are
reflected in the attitude taken by the believers of the Old Testament
in desiring the blessing of the Lord. Abram complained to the Lord:
“What wilt Thou give me, seeing I go childless?’ and we are told
that his wife shared his eagerness to have a child or children. Rachel,
the beloved wife of Jacob, was so distressed on account of the fact
that she had, up to that time, been denied the blessing of the
Lord that she cried out: “Give me children, or else I die,” Gen.
30,1. It is expressly stated that it was the Lord who gave to Ruth,
the wife of Boaz, the son over whose birth Naoomi was so elated, Ruth
4,13. In the story of Hannah, the very name which she gave to her
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son, Samuel, signified “because I have asked him of the Lord,”
18am. 1,20. The story of the Shunammite teaches the same lesson,
3 Kings 4, 16. 17. 36. 37. We might add here also the example of
Elisabeth, the mother of John the Baptist, who considered herself as
being under the reproach of men because of her childlessness, Luke
1, 7. 24, 25. 58.

The truth that children are a gift of God remains in full force
also in the New Testament, as it ever will when men’s false economic
systems do not interfere with the providence of God. Our Lord speaks
of the joy which a mother feels when a child is born into the world,
John 16,21. The Apostle Paul speaks of the function of mother-
hood in a manner which brings out its privileges in a most amazing
way: “Notwithstanding she shall be saved in child-bearing, if they
continue in faith and charity and holiness with sobriety,” 1 Tim.
2,15. And shortly afterwards follows his admonition: “I will
therefore that the younger women marry, bear children, guide the
house, give none occasion to the adversary to speak reproachfully,”
1 Tim. 5, 14.

Since children are thus, in such an emphatic manner, described
as the gift of God, it follows that the Lord’s estimate of children is
one which all parents and teachers must share. It was a most search-
ing lesson which the Lord gave to His disciples when they presented
their question, “Who is the greatest in the kingdom of heaven?” For
He told them: “Verily I say unto you, Except ye be converted and
become as little children, ye shall not enter into the kingdom of
heayen. ‘Whosoever therefore shall humble himself as this little
child, the same is greatest in the kingdom of heaven. And whoso
shall receive one such little child in My name receiveth Me. But
whoso shall offend one of these little ones which believe in Me, it
were better for him that a millstone were hanged about his neck
and that he were drowned in the depth of the sea,” Matt. 18, 1—8.
The same lesson was brought home to the disciples when young
children were presented to Jesus and the Savior spoke the well-known
words: “Suffer the little children to come unto Me and forbid them
not; for of such is the kingdom of God. Verily I say unto you,
Whosoever shall not receive the kingdom of God as a little child,
he shall not enter therein,” Mark 10, 14—16; Luke 18, 16—17. In
His last charge to Peter the Lord commissioned him to feed His
lambs, which has rightly been understood of the special care which
the young children of a Christian congregation should receive, John
21,15. It is clear, then, that Christ magnified child-life, that He
emphasized the place and the importance of child-training both at
home and in the church.

But all this was not done with a weak sentimentality, with
a gushing emotionalism, which ignores the natural sinfulness of
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children and prates about the innocent darlings both before and
after the age of self-consciousness is reached, as though children
were sinless when they are born into this world. It is said of Adam
after the Fall that he begot a son in his own likeness, Gen. 5, 3, that
is, in the likeness of sinful flesh. Here the words of the Apostle Paul
apply: “As by one man sin entered into the world and death by sin,
and so death passed upon all men for that all have sinned. . . .
Death reigned from Adam to Moses, even over them that had not
sinned after the similitude of Adam’s transgression,” Rom. 5,12.14.
This is further proved by the words of God, Gen. 8,21: “The imagi-
nation of man’s heart is evil from his youth,” that is, from child-
hood. The same truth is presented in the well-known words of David,
Ps. 51, 5: “Behold, I was shapen in iniquity, and in sin did my
mother conceive me.” And one of the most complete expositions of
the question of natural sinfulness is found in the words of Jesus to
Nicodemus, John 3,1 ff., especially v. 6: “That which is born of the
flesh is flesh,” the word flesh being used as in Gen. 6, 3. 12: “My
Spirit shall not always strive with man, for that he also is flesh. . . .
All flesh had corrupted his way upon the earth.” Every parent and
every Christian educator must keep in mind this inherited depravity,
this natural sinfulness of children, otherwise the whole process of
teaching and training will rest on a wrong foundation.

But before we follow up the thoughts suggested by this truth, we
take note of the fact that the Seripture distinguishes various periods,
or stages, in the development of children, physieally, mentally,
morally. The first stage of the child’s life is that of infancy, from
the time of his birth to the time when he gets his first bearings in
life. At this time the child is a babe, an infant. The Babe Jesus is
given that name, Luke 2, 12. 16; the little children whom Jesus
blessed are so called by Luke, chap. 18, 15; the Hebrew infants whom
the cruel decree of Pharaoh threatened are so designated by Stephen,
Acts 7,19; and the word is applied to Timothy when Paul writes,
2 Tim. 8, 15: “And that from a child thou hast known the Holy Serip-
tures.” — After the age of the babe (foépos) comes later infancy, that
of the little child (»j}zeos), originally used with great definiteness of
the period after self-consciousness has been established. The dis-
tinction is clearly made in Matt. 21, 16, where Ps. 8, 3 is quoted:
“Out of the mouth of babes [or little children] and sucklings Thou
hast perfected praise.” The meaning is quite clearly indicated in
Eph. 4,14: “That we henceforth be no more children, tossed to and
fro and carried about with every wind of doctrine.” Here the ab-
sence of certainty and assurance, the dependence of the age of early
childhood, is used as a figure in spiritual things. The same thought
appears in Heb. 5,13: “For every one that useth milk is unskilful
in the Word of Righteousness; for he is a babe [or a young child].
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But strong meat belongeth to them that are of full age.” Here the
contrast brings out the special significance of the word, as of a child
that h” not yet reached the age of clear discretion and of under-
standing. — When the child has passed the stage of childhood and
reaches the age of discretion, so that he is no longer a fpégos, a wjxios,
Or & xaidlov, Matt. 2,8.9.11; Lukel, 59 ff.), then we may expect him
to lay aside childish thinking. Op. 1 Cor. 14, 20; Is. 7, 16, just as in
1 Cor. 18, 11 the apostle had contrasted adulthood with the stage of
the- little child (dmje — mjmios). It was clearly understood that the
period of infancy would be merged into the stage of self-conscious-
ness, that this would develop into the period of discretion, and that
the first indications of adulthood might be expected to follow. Our
?reuent distinction is only slightly more elaborate, when we speak of
infaney, of early childhood, of late childhood, of the preadolescent
age, of early adolescence, and of late adolescence.

The Jews, who were very careful to follow every hint given by
Seripture, observed the divisions, or stages, of development in their
school system. Their lowest school was the infant school, the pupils
being “babies of the teacher’s house.” Then followed the elementary
schaol, or “the house of the book.” Next came the grammar, or early
secondary, school, the “house of study,” or “house of learning.” This,
in turn, was followed by the high school and the academy, or college.
Full authority and full privileges were granted only when the actual
adult stage had been reached.

Each age of childhood presents problems of a peculiar type, but
parents (and teachers) are instructed not to meglect the care, love,
protection, and guidance of the children and pupils entrusted to them.
We find many examples of this attitude in Holy Scripture. Amram
and Jochebed, the father and mother of Moses, watched over their
son with tender solicitude. Ex. 2, 2 ff.; Aects 7, 20; Heb. 11, 23.
Hannah, the mother of Samuel, was deeply concerned about his wel-
fare, even after she had brought him to the Tabernacle to serve be-
fore the Lord, 1 Sam. 2,19. The widow of Zarephath showed her love
for her son in a very impressive manner, 1 Kings 17,21. Just as
instructive is the account of the Shunammite woman, 2 Kings 4, 29 ff.
The regard in which parents held their children became practically
proverbial, as many passages of the Bible testify. Thus the Lord
asks, Js.49,16: “Can a woman forget her sucking child, that she
should not have compassion on the son of her womb¥’ A similar
picture is used by Moses, Num. 11,12: “Have I conceived all this
people, have I begotten them, that Thou shouldest say unto me, Carry
them in thy bosom as a nursing father beareth the sucking child”
This love and solicitude of parents is pictured also in the New Tes-
tament. The father of the lunatic boy besought Jesus: ‘“Master,
I beseech Thee, look upon my son, for he is mine only child. And,
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lo, a spirit taketh him, and he suddenly crieth out; and it teareth
him that he foameth again and, bruising him hardly, departeth from
him,” Luke 9, 38. It is evident that his father’s love was deeply moved
by the affliction which had come upon his son. It is the same attitude
which we find also in the case of the nobleman of Capernaum when
he cried out, John 4,49: “Sir, come down ere my child die,” and
of the Syrophenician woman, when she pleaded with the Lord to heal
her daughter, Matt. 15,22 ff. That this attitude of solicitous care was
not confined to the parents alone is scen from 1 Thess. 2, 7, where
St. Paul writes: “We were gentle among you, even as a nurse
cherisheth her children” Even the pedagogs, or assistants to the
teachers, are referred to in Seripture as men to whom a certain part
of the boys’ training was entrusted, Gal. 3,24: “The Law was our
pedagog to bring us unto Christ.”

It is in this connection that we note the emphasis of the Bible
on careful, conscientious, comprehensive, and consistent training of
children in order that the natural sinfulness of their hearts might
be counteracted and that they might be led to the knowledge of their
heavenly Father and their Savior Jesus Christ. The fundamental
rule is that summarized by St.Paul, Eph. 6,1—4: “Children, obey
your parents in the Lord; for this is right. Homnor thy father and
mother; which is the first commandment with promise: that it may
be well with thee and thou mayest live long on the earth. And ye
fathers, provoke not your children to wrath, but bring them up in
the nurture and admonition of the Lord.” The form of this command-
ment in the Old Testament was: “Honor thy father and thy mother
that thy days may be long upon the land which the Lord, thy God,
giveth thee,” Ex.20,12. This is emphasized Lev.19,3: “Ye shall
fear every man his mother and his father,” and is repeated Deut.
5,16: “Honor thy father and thy mother, as the Lord, thy God, hath
commanded thee.” It is clear from these passages that the obedience
of the Fourth Commandment implies a reciprocal relationship, as we
see also from Col. 3, 20. 21: “Children, obey your parents in all things,
for this is well-pleasing unto the Lord. Fathers, provoke not your
children to anger lest they be discouraged.” On the part of the
parents it means a sympathetie, but firm insistence upon an obedience
in keeping with the authority vested in them by the Lord; for they
are His representatives with regard to the children entrusted to
them. This excludes both an absolute, tyrannical power and a weak
sentimentality. And on the part of the children it means obedience
in the Lord, with an attitude of eager service, or as Luther puts it
in his explanation of the Fourth Commandment: “Give them honor,
serve and obey them, and hold them in love and esteem.” It is in
this sense that we must read and interpret the various passages of
the Bible which describe the position and the attitude of children.
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The Yord says to all children: “My son, keep thy father's command-
ments and forsake not the law of thy mother. Bind them continually
upon thy heart and tie them about thy nmeck. When thou goest, it
shall lead thee; when thou sleepest, it shall keep thee; and when
thou awakest, it shall talk with thee,” Prov.6,20—22. And again:
“My son, hear the instruction of thy father and forsake not the law
of thy mother,” Prov.1,8. “Hear, ye children, the instruction of
a father and attend to know understanding,” Prov.4,1. “A wise son
maketh a glad father, but a foolish man despiseth his mother,” Prov.
15,20. “A foolish son is a grief to his father and bitterness to her
that bare him,” Prov.17,25. “Hearken unto thy father that begat
thee and despise not thy mother when she is old,” Prov. 23,22. These
passages, rightly understood, find their application also to the rela-
tion obtaining between pupils and teachers. From these passages it
is clear that all modern edueational theories and doetrines which set
aside the obedience of the children in the Seriptural sense and ad-
vocate either spontancous development of the children’s mind and
will or a government in home and school based upon mutual agree-
ment only, are entirely out of harmony with the will of God as so
clearly expressed throughout the Bible. This obedience may eall for
such mensures of discipline as the situation may require, primarily
earnest admonition, reprimand and reproof. Prov.1,8: “My son,
hear the instruction of thy father and forsake not the law of thy
mother.” Prov.13,1: “A wise son heareth his father’s instruction,
but a scorner heareth not rebuke.” Prov.15,5: “A fool despiseth his
father’s instruction, but he that regardeth reproof is prudent.” Prov.
6,23b: “Reproofs of instruction are the way of life.”

Training in obedience is the first step in the careful rearing
of Christian children; but this must be accompanied and followed
by a training in knowledge. The Bible says: “Train up a child in
the way he should go, and when he is old, he will not depart from
it,” Prov.22,6. This is often rceferred to by modern educationists as
speaking of a development of natural talents on the part of the child
himself; but the verb means “to initiate or prepare” by imparting
information. While education is not merely a telling process, it
must begin with the giving of information. It is only later that this
process can be expanded into directing the aequisition of knowledge
on the part of the children. In the field of religion and morals in
particular it is necessary to bring information to children again and
again, or as the Bible puts it: “Thou shalt teach them [these words
which I command thee] diligently to thy children,” Deut. 6, 7, that
is, impress the information upon their minds also by constant repeti-
tion and drill after they have once gotten at least a word-understand-
ing of the text.

The third step of the training of children is that which pertains
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to the training in practise, or the #raining of the will. All the
knowledge of the head or intellect will have little value unless a con-
secrated heart will carry the lessons which have been learned into
practise in a life of sanctification. And here the rule is that of
1 Thess.2,11: “We exhorted and comforted and charged every one
of you as a father doth his children.” That is the training which
leads to success in teaching: to present information in a telling,
helpful way, urgently to invite, to be a pleader for true learning;
this will be accompanied by a constant encouragement mnot to be
disheartened by obstacles and difficulties; to which will be added
the constant witnessing to the truth of that which is presented and
to its value in the life of a Christian. If this is rightly and con-
sistently done, it will most likely lead to self-activity on the part of
the pupil, to an effort of his will to make the most of every oppor-
tunity, to act upon the best initintive, with a consecration that will
produce results.

To this end, of course, the Christian parent and teacher will
ever keep in mind that the basis of all true education, and inciden-
tally the means of the only education controlling the heart and mind,
is the Word of God. The Lord says: “These words which I com-
mand thee this day shall be in thine heart, and thou shalt teach them
diligently to thy children,” Deut. 6, 6.7. The Lord says of Abraham:
4T know he will command his children and his household after him,
and they shall keep the way of the Lord to do justice and judgment.”
In another passage of Deuteronomy we read, chap. 11, 18—20:
“Therefore shall ye lay up these my words in your heart and in your
soul, . . . and ye shall teach them your children, speaking of them
when thou sittest in thine house and when thou walkest by the way,
when thou liest down and when thou risest up.” Ps.71,18: “O God,
forsake me not, until I have showed Thy strength unto this genera-
tion and Thy power to every one that is to come.” Ps.72,2—4.6:
“I will utter dark sayings of old which we have heard and known
and our fathers have told us. We will not hide them from their
children, showing to the generations to come the praises of the Lord
and His strength, . . . that the generations to come might know them,
even the children which should be born; who should arise and declare
them to their children.” In this making of the Word of God basic
for instruction we keep in mind the words of Scripture: “The fear
of the Lord is the beginning of wisdom,” Ps.110,10. “The fear of
the Lord is the beginning .of knowledge,” Prov. 1, 7; 9, 10. “The
fear of the Lord is the instruction of wisdom,” Prov. 15, 33. “To
know the love of Christ, which passeth knowledge,” Eph. 3,19. “And
that from a child thou hast known the Holy Scriptures, which are
able to make thee wise unto salvation through faith which is in
Christ Jesus,” 2 Tim. 3, 15.
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b By such constant, consistent, conscientious training the ob-
‘chtive of Christian education is reached: the knowledge of salva-
tion, full trust in the grace and mercy of God in Christ Jesus, and
& will consecrated to His service, so that a Christian’s life, by the
power of God’s presence and help, will be a presentation of his body
as a living ‘sacrifice, holy, acceptable unto God, Rom.12,1. Then
our pupils will be no more children, tossed to and fro and carried
about with every wind of doetrine, by the sleight of men and cunning

craftiness whereby they lie in wait to deceive, but, speaking the
truth in love, grow up into Him in all things, which is the Head,
even Christ, Eph. 4, 14. 15. P. E. KRETZMANN.

Kurze Gejdidite der deutjden evangelifdjen RKirdje
in Rio Granbe dbo Sul, Brafilien.
(Sdhluf)

D. 8. Notermundsd Jeit.

D. Wilhelm Rotermund tourde am 25. Nobember 1843 geboren.
€r mwollte fid) ecigentlid) dem Lehrexberuf an ben Hoheren Unijtalten
widmen, mujte aber infolge cines Heftigen fatarrlhd mit Qungenblutung
fein Amt ald Pfarrer in der Hannoverjden Landestirdje niedexlegen und
fam nad) Varmen. Dort legte Dr. Fabri ihm cines Tages die Frage
bor, ob e8 nidit im Hinblic auf feine Gejunbdheit wie aud aus Ritdjidt
auf bie trdliden Bujtinde geraten fei, auf cinige Yahre nad) Vrajilien
du geben. MNMotermund jagte zu. Da er jebod) gehirt Hatte, baf in
Brafilien der Pjarrvertitel fein Chrentitel mehr fei, eriwarb er fid erjt
dad Diplom ecines Dofiors der Philofophic. Epiter wurbe ihm aud ber
Zitel eined Doftors der ThHeologie vexlichen.

Wiel Txubel Dexreciteten in diefer Beit nod) die Mijdhehen. Mijdy=
efen burften nur von ecinem fatholijdien Priejter vollzogen merben.
Diefer tat ¢ aber nidht, ed fei denn, daf der protejtantijdie Teil ges
{dhtworen Hatte, er tviicde feine Kinder in dex fatholijden Religion exs
giehen laffen und dem fatBolifden Teil nie in der usiibung feiner
Religion hindberlicdh fein. Der Iatholijdle Teil fiigte bann nod) Hingu,
bafy er nidit unterflajjen tolle, dad3 Gemahl gur rimijden Kicde zu
betehren. Stamen fpiiter diefe Eltern gu einem protejtantifden Pfarrer,
um ifre §tinber bennod) von ihm taufen gu Iafjen, o anttoortete er
meiftend: ,Jhr Habt gejdhtworen, eure Stinber fatholifd) zu erziehen.
6 Ionn bie Hand nidht dazu bieten, dafy der Eid gebrodjen merde.
Wenn die Stinder erivadfen find und dann gu und fommen mwollen, fo
find fie Berglidh willfommen.” A NRotermund anfam, taufte er jofort
bie Sinder aud folden Mijdiehen und erflirte, bap ihn ber Eid nihts
anginge. €3 fei {dlimm genug, daf ein jolder Eid gefdjivoren tors
ben fei; fjdhlimmer fei e8 jedenfall8, bie Cltern gum Halten diefes Cided
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gu glvingen. Diefe Handlungsiveife Notermunds erxegte viel Auffefen
in ben Stolonien, fandb aber iiberall Nadjahmung.

1lm ein Organ gu befommen, tworin ex gu Worte fommen Ionnte,
betvog Motermund den Eigentiimer desd ,Boten” von Sao Leopoldo, iHm
bie Reitung des Blatted zu iiberlajjen. Dad gefdial aber nur ein Jahr
lang. Dann lurde dicje BVexbinbung Ivieder geldjt. Spater hat bann
Rotermund bdic ,Deutide Pojt” gegriindet, die auf den Stolonien biel
gelefen tourbe. WBor cinigen Jahren ijt fie aber cingegangen. Die
Stubenten Porto Alegred faften cine Bemexrhmg dex , Deutjden Pojt”
al8 WBeleidigung auf, zogen mwdhrend ber Nadit in corpore nad) Sao
Leopoldo, gerfdlugen und gertriimmerten alle® und verbrannten bieles.

ALS Notermund in Brafilien anfam, fand er wenig Interejje fitr die
Bildbung ciner Shnobde, und ¢& vergingen Jabhre, che der Verfud) gemadt
wurde, cine Synodalverjammliung cinguberujen. [Im Jahre 1886
wurbe aber ber gweite Verjud), cine Synode gu griinden, gemadit. Die
Berfammlung tagte wiederum in Sao Leopoldo, und war am 19. und
20. Mai. Die von NRotermund entworfenen Sapungen twurben anges
nommen, und Rotermund wurde gum erjten Priijes exnannt. €3 waren
ficben Gemcinden, die {id) gu der Niogranbenfer Shnode Fujammens
jdloffen: ©ao Leopoldo, Lomba Grande, Sao Schajtiao do Eaby,
Canta Cruz, Santa Maria dbo Mundo Novo, Santa Maria da Bocca
bo Monte, BVaumidnei und FTeutonia. A5 Glicber des Vorjtanbed
fourben ertvdablt Pfarrer Vrutfdjin, Lehrer Grinmum und die Herren
Br. Engel und Grefler.

Der Befenninidparagraph lautete: ,Die Shnodbe befennt fid) auf
Grund der Heiligen Sdjrift zu den Symbolen der dentjden Rejformation
und {hlieht fich in Sultus, Lehre und Difziplin an die Nivdje der Refors
mation an.” JIm Jabhre 1923 tourben die Statuten verdnbert (Pfarrer
Dohms, der jebige Leiter ded Profeminard und Rebalieur dex ,Evans
gelijdien Blatter” arbeitefe die Umdanderung aus). Diefe llmanbderung
ijt fiderlid) eine BVerbefjerung. Sie lautet: ,.Die Synode Lefennt fidy
auf Grund ber PHeiligen Scyrift zu den Symbolen bder Reformation
futhers, vor allem ber Augaburgifden Stonfejfion und Luihers Kleinem
RNatediismus. ESie {dlicit jid) in Gotteddienjtordnung, Lehre und Stics
diengudit an bdie evangelijdie Sirdje Deut{chlands an.”

Dicfe Verbefjerung ift ohne Biveifel cin NRefultat mijjourifder
Urbeit in Nio Brande bo Sul. Abexr ganz IHar ijt dic jebige Verfafjung
aud nidgt. Was BHeift auf Grund der Heiligen Sdrift“? Belennt
man fid) icklid) gur Jeetumslofigleit berfelben? Welde Augsburgijde
Stonfeffion ift gemeint, dbie ungednderte ober die gednderte? Gehort ber
Heidbelberger Katedhidmus aud) zu dben Befenntnifjen der Reformation?

fiber Aufnahme einer Gemeindbe in den Shnodalverband bejtimmt
bie Stonjtitution: ,Die Bugehirigleit einer Gemeinde zu diefer Shnode
toird baburd) bedbingt, bap die Glemeinbe ecinen Geiftlichen befibt, der
von einer Stirdhenbehorde orbiniert ijt, welde auf dbem Grund der ebans
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gelifhen Bekenntniffe fteht, ober im Falle, baf die Pfarcitelle valant ift,
einen foldjen Geiftlichen crbeten Gat.” Daf eine Gemeinde fich gu ber
feljre belennt, bie die Shnobe fiihrt, tvird nidht verlangt. Wie ware
bied aud) maglich? Denn in ber durd) und durd) unionijtijden Riograns
benfer ©ynobde, in der feine Judht geitbt twird, lehrt jeder, was er rill.

Die Synode bejtand jebt, genoB aber nidit dbas Wertrauen bder
@emeinden, bis ber fogenannte Turmitreit in Santa Maria da Bocea
b? Monte dbagufam. Laut Artifel 5 der Staatsverfajjung durften ja
bie Gottesbienitlolale der Afatholifen nicht die Abzeiden ciner Sirde
fragen. Die Gemeinde in Santa Maria Hatten fid) Gloden bon Deutjd=
land Tommen lajjen und fie in einem Turm itber ber Stirche unters
gebradit. A8 alles fertig toar, wurde die Sirdje bon den Wehdrden
bed Gtaates gejdlofjen. Jebt lick der Synodalborjtand gujammen mit
den Gemeindegliedern linteridriften fammeln, und in furger Jeit Hatte
man 8,000 Unterjdiriften. Saxl v. Stoferipy telegraphicrte dem dortigen
$ajtor Halb ecimunternd, Halb fpottend: ,Haben Sie Ieine Not! Lafjen
Gie fid) nur einjteden; denn tvir Holen fic twicder Geraus. Ein Turm
ijt nidyt das Abzeichen cines Tempels: dasd Narrenhausd in Rio Hat gwei
Rileme.”  Btwar fiel der Vorjdhlag, den Paragraphen zu dndern, bei
Der Dritten Lefung durd), weil 12,000 Damen jdriftlid) dagegen pros
fejtiert Batten; aber bie Synode war durd) diefen Streit populdc ges
tootben, und es erfolgten vicle Anmeldbungen. Der betreffende Paras
graph twurde geandert, als 1889 die Mepublif proflamiert tourde.

Cine fdwere Jeit Drad) fiix die Niograndenjer Synode an, ald
twihrend bes Welttricges bie Unterftitbung von feiten Deutjdhlands in
Begfall fam. Ofne Jtoeifel Hat mander Pajtor dbamald giemlid Not
gelitten, und e8 trat nidht nur ein Stilljtand, fonbdern aud) ein Riidgang
cin. Yber man fam durd). [Fm Jahre 1913 Patte die NRiograndenfer
€ynode 58 Pfarrer, dic 85,695 Seclen bedienten. Folglich) Tamen auf
jeben Piarrer rund 1,500 Seelen. Jn der Riograndenfer Shnode
werden beftimmte Preife verlangt fitr Taufen in der Kirde ober im
Hauje, fitr Veerdigungen, Hodjzeiten ufiv. Ferner werden nad) Vedarf
VBerlojungen ober Werjteigerungen veranjtaltet, twofiic dbasd Wol! nod
immer Gelbd iibrig hat. Jcdes Glicd, dad in die Gemeinde cintritt, mup
jid mit ciner gemifjen SGumme ecinen Anteil an dber Sirde faufen. 1Und
foll eine Stirdhe ober cin Pfarrhausd erbaut twerden, fo {didt man Leute
aud, bie ,fedyten gehen”, das BHeifst, in allen Stolonien Ddafiic Geld
fammeln. Yuf diefe Weife fam immer biel Geld ein. Wenn beshalb
mandmal angebeutet tourde, dafy ber Brafilianifde Diftrift unferer
NMiffourijynode dod) von den Niograndenfern lernen miodte, tvie man
felbjtindig twerden ¥5nne, jo tvdre darauf u antiworten, dap tvir nihts
bon ben Riograndenfern zu lernen Haben.

Cine cigentiimlidhe Stellung nimmt die Sdule in der Riograns
benjfer Shnobe ein. Eigentlihe Gemeindefdulen gibt e8 gar nidht.
ol jtefen nod tie frither viele Pajtoren diefer Synode tagtiglidh in

57
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ber €djule; aber dic SHule als foldhe Hat nidhid gu tun mit der Ge=
meinde. Sie gehirt einem Sdjulverein an und wird bon diefem geleitet.
Die Gemeinde Hat fein NRedit, einen gottlofen und untreuen Lefrer gu
entfernen, fie Hat fein Redit gu beftinumen, tweldje Sinder Aufnafme
finden und twelde Fdacdier gelehrt tverden follen. Sogar bie Lehrer,
bie auf dem cigenen Lefhrerjeminar ausgebildet tworden find, find nidt
Glicber dber Shnode, fondern meiftend @licder des L[ehrervereins in
Rio Grande do Sul. Bivijdhen Pajtoren und Lehrern Dbejtehen Ieine
qlaubensbriiderliden Vegichungen, fondern ¢8 finden nidt felten jtarfe
Reibungen ftatt, bic in den tdgliden Jeitungen ihren Widerhall finden.

©eit cinigen Jabren ijt bie Riograndenfer Shnode dem Deutjdjen
Cvangelijden Kirdhenbund, der am 25. Mai dicfed Jahred jein gehns
jahriges Jubildum gefeiert Hat, angejdlofjen. 1tber ben Nupen biejed
Anfdhlufjesd urieilt dbas , Sonntagsblatt”: ,Wir exfahren [bom SKicdjens=
bunbe] Jahr um Jabr feine treue Fiirjorge tvofs der bitterfdhiveren Lage
dexr Heimatlivdhe.”

Die Riograndbenjer Shnode Hat unjexre mijjourijcdje Arbeit bon allem
Anfange getvaltig befehbet. Wie oft jind unjere Pajtoren ober unjer
ganzer Dijtrift verlewmbet fwordben! Mandmal Haben wir uns im
»Sticdjenblatt” dagegen verwahrt; mandymal Haben ivic ed gefen Iajjen,
Befonders lwenn man immer mit cinem und demjelben BWorivurf am.
Der dltejte und , langlebigite” ijt twolhl ber, daf fvir Brafilien tirtfdafts
lid) fitlr Nordbamerifa erobern twollen (,Crjt der Talar, bann der
Dollax”) oder deut[difeindlich gefinnt jeien. Gerade in dicjen Tagen
fam dbem Schreiber dicfer Jeilen das Bud) , Raum und Vol von Frans
Stolaf, erfdhiencn im Verlag vbon €. Ludivig lingelenf, Dresden, in bie
Hindbe. Auf Seite 21 lefen viv: ,Dagegen 1hronte in dexr Hauptitadt
[Borto Alegre] Hodh oben auf bem Monte Serrat das Predigerjeminar
der mordamerifanijdien Mijjourifynode, ciner Gemeinjdaft, dic ber
beutjdien Synobe viel Stopfzerbredien madte. . . . ES find cbangelijde
beutjdje Stammesbritber vom Mijjonrijtrom, dic auf diefem pridtig
gelegenen Hiigel mit jeiner entziidenden Ausiicht fich cingerichtet Haben,
um unter den deutidien Einwandberern Siidbbrafiliens Mutherifde Miffion
au treiben. 2WoBI frugen fie diejelben deutfhen Namen ivie fvir, legen
jcbod) Wert darauf, Amerifaner gu jein. Sie warfen uns vor, daf wic
bas Cvangelium Hinter unjer Deut{dhtum ftellten, daf ivix ecine natios
nale, nidht aber driftlide Aufgabe an unfern deutjd=evangelifden Auss
mwanberern gu erfiillen tradteten. Hiermit begriinden fic ihr Einbringen
in unfere RNiograndenfer Gemeindben [?], fvobei ihuen ihre reiden
Dollarmitiel die bejte Hilfe leiften. Won einer gemeinjamen Heimat
jenfeitd8 bed Meered mviffen unfere deutidh-ebangelijdien Briiber bon
Miffouri nidhts mehr. Und die cwige Heimt droben fiber den Sternen
meinen fie auf cinem enger begrengten, eigenen Wege 3u finden. Eie:
alle, bie bon dem gang neugeitlidh aufgefiihrien Gebitude auf dem Monte
€errat zu ben dentfdien Seelen im Uriwald borzudringen fudjen, fiihlen:
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nid)ts8 mefr bavon, ivie bie Banbe bes Vluted und Glaubensd und uns
erjdgiitterlid) aneinanbderfetten fomnen.” Geite 122: ,Wie lange wers
ben bie beut{djen Siedler nod deutid fiijlen? Wann toerden fie gleid
unfern amerilanifhen Stammesbrilbern bom Mifjouriftrom und vom
Monte Serrat bei Porto Alegre fagen: ‘We are Americans’— ,Nos
somos Brasileiros‘?*

Gingelne Angaben.

14 Der , falender fiix die beutfdien ebangelifhen Gemeinden in Bras
filien“ gibt in feiner Ausgabe 1981 folgende Bahlen fitr die Niograns
benfer @ynode an: Pfarrer 83, Pfarrer im Rubejtande 10, Gemeins
bden 822, Gfemeindeglieber 27,672, Seelen 162,179, Pfarrer THeophil
Dietfdhi bon Novo Hamburgo ijt gegentvirtiger Priifes ber Synodbe. Die
©ynode bejteht ausd zehn Streifen, von benen jeber feinen cigenen Bors
fteber Bat. Alle Streife Halten Sreisberjammlungen ab.

Y »Riograndenfer Sonntagsblatt”, Sdriftleiter: Pfarrer R. Beder
in Nobo Hamburgo. 46. Jahrgang. Das Vlatt enthalt auf der erften
Ceite eine turge biblifhe Vetradhtung, bann cinige Nadiriditen aus den
Gemeinden, eine laufende Gejchichte, Meine politijdhe Nadiridhten unbd
Ungeigen. Dad Vlatt erfdieint widenilidh und foftet 7$500 das Jahr.

»Deutfde coangelifdge Blitter fiir Brajilien.” Eine Monatd=
fdyrift filc bie Pflege des Voltstums und der Boltstirde. ©8 gibt fid
fajt nur mit viltijden und philofophijchen Problemen ab und legt bes
beutend mehr Gewidit auf das Deutfdhe ald8 auf dad Evangelifde.
Redalteur: Piarrer H. Dohms. 14, Jahrgang. Beaugsgeld: 10$000
pro Jabr.

»Stalender fiir bie deutiden evangelifden Gemeinden in Brafilien.”
11, Jabrgang. Redafteur: Pfarrer N. Beder, Novo Hamburgo. Aufs
Iage: 8,000.

»Stindexblatt.”  Crjt erjdienen im Septembexr 1930. Redafteur:
Bfarrer Sdiip bon Montenegro.

Berglidhen mit den Jeitfdriften des Brafilianifdhen Dijtrilts, ers
{djeinen bicfe Blatter in fehr fleinen Auflagen. lnfer ,Nirdenblatt”
wird in ciner Auflage von 2,100 gedbrudt, unfer falenber in einer
Yuflage bon 4,000. Die Riogranbdenjer Haben alfo nur eine doppelt
fo groge YAuflage Ivie wir, wahrend dodh die Seelengahl jener Shynode
ficbenmal grifer ift al8 dic unjers Brafilianijdhen Dijtrilts.

Profeminar fiir evangelijde GeijtlidGe. Diefe Sdhule wurbe 1921
in Gadjoeira, Rio Girande bo Sul, gegriindet, 1928 nad) Sao Leopolbo
berlegt, o fie in ben Gebaulidhleiten gegeniiber dem Dentmal ber
beutjdhen Cintwanderung Unterfunjt fand, JIm Iepten Jabhre fonnte fie
ifr Heim auf bem Epiegelberg in dber Nihe Sao Leopolbos begiehen.
Die [iglinge erhalten in diefer Anijtalt die notigen Vorfenninifje, um
bann fpater im Diafporafeminar, Witten, Deutidhland, THeologie au
ftudbieren und al8 Pfarrer in Brafilien arbeiten u Wnnen.
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Deutidied Lehrerjeminar. Nadjbem man gtoeimal bergeblid) bers
fudit Batte, cin [ehrerfeminar gu gritnden (in Sao Lourengo und in
AL Pella), fdritt man gur Vilbung ciner Lehrerbildbungsdanitalt in
Ganta Cruz. Wor cinigen Jahren ift bied Seminar nad) Sao Leopoldo
verlegt tworben. 1924 mwaren 37 Stolonielehrer baraus Herborgegangen.

Goangelifded Stift in Pamburgerberg. Dies Todyterinjtitut ents
ftand im Jahre 1886 ald Privatpenfionat der beiden Fraulein Engel,
ging aber 1895 an dic Riogranudenjer Synode itber. Bis jebt Hat bicfe
nijtalt an dbie 600 ESdiilerinnen aundgebildet.

Altenfheim und Waifenhaus. A8 in den neungiger [ahren ded
vorigen Jahrhunderts cine giemlidh grofe Einmwanbderung von Deutfds
rufjen cinfeite, tourbe Pfarrer Hittinger ald Reifeprediger angeftellt.
uf dicfen NReifen fand er iiberall Waifentinder, die ihre Eltern auf der
Meife oder gleidh nad) dexr Anfunft in Brafilien verloren Hatten. Died
fithrte gu der Griindung der Licbesanijtalten der Riograndenjer Shnobde.
Am 31. Degember 1892 wurde dad exjte Waifenmabddjen angenommen.
Der Afylvercin Hat jebt cin anfehnlidhes Eigentum am Taquaryhfluf,
cine Halbtigige Fabrt per Flugdbampfer von Porto Alegre, und Hat laut
cined Verid)td vom Mai 1032 etiva 1,000 Pfleglinge (Alte, Heimatlofe
und ergiehungsbediirftige Sinber) aufnehmen Ionnen.

D. Rotermund Hat fiir den Shulunterridit im eigenen Berlage
folgenbe Viidjer Herausgegeben: , Natecdhismusd der dyrijtlichen Religion”,
»Religiondbudy”, §ibel, Lejebitdier, Spradilchre. HFerner Hat er in
feinem Werlagé bicrundzivanzig BVéinde , Siibamerifanijde Literatur”
Berausgegeben. Ex felbjt hat brei diefer Bande verfat: Band 8, 16
und 24. Biwed der Herausgabe ijt dic Pilege deutjder Sprade und
beutidien Wejens.

Porto Alegre, Brajilien. RLaul Sdelp.

<+

o>

The Legislative Sphere of the Fourth Lateran
Council.

“With desire have I desired to eat this passover with you before
I suffer,” Luke 22,15, that was the text of the sermon with which
Innocent ITI opened the sessions of the Fourth Lateran Council, 1215.
Employing the allegorical method of Secripture interpretation, which
was his favorite method, he found no difficulty in applying the “pass-
over” to the great council now assembled before him. .And it was very
true that he had desired this council “with desire.” For, in a measure,
this council and its activity was the great climax of his papal policy,.
a policy which had made and unmade kings, had reduced kingdoms
to fiefs of the Roman See, had divided lands, had driven multitudes
into a erusade, and had reduced great church dignitaries to the posi-
tion of dutiful and obedient servants of the Servus Servorum Dei.-
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It was this council which largely codified the great papal principles
that had been evolved since the great claims of Gregory VII and were
developed to their highest degree by Innocent. The decrees of this
council represent the aims and principles of the man who is generally
regarded ns the greatest Pope of the Medieval Age; these decrees will
show us the vast legislative and administrative sphere in which the
Papacy of the early thirteenth century together with an obedient
council could move.

A proper understanding of the acts of this council requires a
knowledge of its historical background. At this time (1215) Innocent
had been in office seventeen years. During these seventeen years great
political maneuvers had been guided by his hand. Due to his efforts
the fourth erusade had been undertaken by the French nobles; and
although this erusade never reached the Holy Land, but was diverted
to Constantinople, yet its gains were as efficient in enhancing the
prestige of the Papacy as a conquest of Jerusalem could have been.
For it was due to this crusade that the Greek Church was temporarily
united with the Roman Church to some extent, and Innocent had had
the satisfaction of performing an act which many of his predecessors
had longed to perform: he had ordained an archbishop in the rival
city of Constantinople. During that same period of seventeen years
various crowned heads of Europe had bowed before the triple crown
in Rome. In Germany the strife for the crown between Philip of
Swabia and Otto IV had been in progress. After favoring one and
then the other at various times, Innocent finally had managed to see
his own favorite, Frederick II, in the imperial chair. In England,
Innocent had won the great contest with John Lackland. This king
had attempted to hinder the appointee of Innocent, Stephen Langton,
from oceupying the archbishopric of Canterbury. In the ensuing
struggle between king and Pope the former saw his land placed under
the interdict, observed how his own vassals were ready to revolt
against him, was aware that his neighbor Philip IV of France was
getting ready to invade England, and at last signed the dominions
over to Innocent to receive them back again as a fief of the Pope.
Innocent had also separated a king, Alfonso IX of Leon, from his
spouse, had annulled the marriage of the crown prince Alfonso of
Portugal, and had forced Pedro II of Aragon to hold his kingdom
only as a papal fief. All these events were history when the Fourth
Lateran Council met in Rome, and they all presaged a similar daring
and energetic policy in the canons which this concil was about to
sanction.

The call for the council was issued April 19, 1213, fully two and
a half years before the date which was set for the meeting of the
assembly, November 1, 1215. The citations were sent throughout all
the provinces of the Church, and they urged archbishops and bishops
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to come; priors and abbots of all territories were to be represented.
Also the patriarchs of Alexandrin and Jerusalem received letters
from Innocent, not to mention various kings who were urged to help
in the matters to be treated by the coming council.

The chief aims of this council were clear to the Pope. These were
twofold, and they are expressed by Innocent in the letter to the arch-
bishops and bishops in the province of Vienna as follows: “Infer
omnia desiderabilia cordis nostri duo in hoc saeculo principaliter af-
fectamus: ut ad recuperationem videlicet terrae sanclae ac reforma-
tionem universalis ecclesiae valeamus intendere cum effectu.””’l) The
reformation of the Church, then, was one of the great purposes of this
council. We shall not go amiss if we understand Innocent to refer
the reformation mainly to a reformation of the clergy; it was the
clerical body which received an unsparing castigation in many of the
council’s decrees, and, as will be shown later, the clergy was indeed in
need of reformation. It must have been somewhat humiliating for
many an archbishop or bishop to be welcomed to the council by the
following scathing denunciation: “Omnis in populo corruplela prin-
cipaliter procedit a clero: Qua si sacerdos, qui est unctus, peccaverit,
facit delinquere populum. ... Hine [from clergy] etiam mala prove-
nerunt in populo Christiano. Perit fides, religio deformatur, liberlas
confunditur, iustitia conculcatur, haerelici pullulant, insolescunt
schismatici, perfidi saeviunt, praevalent Agareni.”?) ‘The various
canons prepared against this evil were dictated by such convictions.

The other great aim of Innocent expressed in his call to the
council was the organization of another erusade. The recovery of the
Holy Land from the Saracens had been nothing less than a passion
with him ever since he had been placed in the papal chair in 1198.
His fond hopes seemed about to be realized in 1202, when the French
nobles took the cross in great numbers. But these plans of Innocent
had not materialized, for the host of crusaders was diverted from its
real purpose; they had captured Constantinople (1204), but had left
the Saracens in possession of the Holy Land. Innocent had drawn up
his regulations for a fifth crusade long before the council met and had
transmitted them to the various addresses of the papal citations to
the council. The regulations were subsequently sanctioned by the
council and will be discussed in the proper place. In addition to this
effort, Innocent had tried diplomacy as a means of getting the Holy
Land back into Christian possession. He had sent letters to the
Sultan of Damascus, humbly beseeching him to quit the Holy Land
and expressing the hope: “Fortasse omnipotens Deus suum in eum

1) Mansi, XXII, 860. (Note: All subsequent references to Mansi will
be merely by column number. All the canons of the Fourth Lateran are
contained in Vol. XXII of this collection.)

2) Col. 972.
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terrorem immittet et benigne rogatus ostendet facere se spontaneum,
quod dure compulsus facturum se pularet invitum.”® To this end
the patriarch of Jerusalem was urged to send men to the Sultan with
this petition,

When the council met on November 11, 1215, Innocent saw a
noble gathering before him. There were 71 patriarchs and metropoli-
ta.ns, including the patriarchs of Constantinople and Jerusalem, 412
bishops, and 900 priors and abbots; in addition to these, envoys had
appeared from Emperor Frederick II, from Henry, the Latin Emperor
of Constantinople, and from the kings of France, England, Aragon,
Hungary, Cyprus, Jerusalem, and others. The council met in three
official sessions, November 11, 20, and 30. The unusually short term
of this council can partly be accounted for by the fact that it was
hardly a deliberative body; its canons had all been prepared before
the meeting, and there was very little for it to do but to approve what
had already been prepared. With this historical background we can

proceed to observe the various spheres of legislation in which the
council was active.

Legislation Concerning Reformation of the Clergy.

Since one of the two great aims of the Fourth Lateran Couneil
was the correction of abuses among the clergy, a large number of regu-
lations in this sphere was to be expected. The canons present a veri-
table array of sins, nbuses, threats, and punishments in dealing with
the clergy, both regular and seeular. In many cases the wrongs com-
mitted by them are enumerated; in others we gain a knowledge of
them by prohibitions alone. These canons portray the fact that every
type of corruption had crept into the clerical body, among both its
lower and its higher members. The many laws argue so many sins,
and the many regulations adopted argue the prevalence of the nu-
merous clerical misdeeds to which Innocent aseribed all the trouble in
the Church.

The sins of greed and extortion appeared in various phases of
clerical activity. Some bishops evidently used the demise of a rector
as a means of getting some extra money; for they placed a church
which had lost its official under the interdict and did not permit a
successor to the dead man to take office until the church had paid
a sum of money to the bishop.) Some of the regular clergy had
a different mode of extorting money from the people. It was the prac-
tise of some non-clerical people to seek burial within the precincts of
a cloister; this practise was used by the clerics as an occasion for ex-
torting money from the ones desiring such favors® A graver form
of extortion was the following: According to custom a church or

3) 068, 4) 1054. 5) Ibid.
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diocese was to pay the expenses of any legate who might be sent
there in the performance of his duties. The prelates of the visited
«district were required to raise the amount from their charges. This
led to the practise of collecting more than was needed for the expenses
of the legate and to keep the balance. Evidently some legates also
proceeded to collect expenses for visitations which were never held;
for the council found it necessary to warn against this dishonesty.®)
Still another dishonest scheme of some clergy was exercised in per-
forming marringe rites; unless a proper sum was forthcoming, they
raised the claim of an impediment to the marringe about to be con-
tracted, and the marringe could therefore be prevented until a “proper”
payment had been made. Even excommunication and absolution were
used as a means of extorting money.?

The Fourth Lateran Council found it necessary also to regulate
the private lives and activities of the clergy. The canons present
abundant evidence that the clergy were rapidly becoming worldly,
played the parts of great lords wherever they could, and looked upon
their office as a mere source of income rather than as service to the
souls entrusted to them. Innocent wails that both major and minor
clergy spend half the night in superfluous banqueting and then sleep
in the morning; some celebrate Mass not even four times a year and
.do not attend; and when they do attend, they gather in a place where
they can conduct a conversation with the laymen during the Mass;8
the clerics indulge in carousals, even conducting drinking-bouts, in
which the greatest honor is given to him who outdrinks the others and
empties the deepest cups; they imitate the lords by indulging in hunt-
ing and fowling with dogs and falcons? Some have secular offices
and trades, others mingle with jesters and fools, visit taverns un-
necessarily, play dice, appear in gaudy green and red.clothes, wear
stitched gloves, gold and silver buckles, and adorn their horses with
fancy harness and gilded bits.!® In addition to this, unchastity and
incontinence are found among the clergy, even among those who on
account of some local custom (Greeks) have not renounced marriage.1!)

To what extent could and did Innocent and his council legislate
in this sphere of improving clerical life and activity? One means of
effecting a reformation might be called a fixing of responsibility.
Innocent’s conception of the clergy was that this body constituted a
vast army, subdivided into many smaller jurisdictions of well-defined
ranks, with papal authority extending down through the superior
«clergy even to every local parish priest. In agreement with this theory
the council demanded a closer supervision on the part of such clergy
as had others under their control.l2 An obvious method of improving
this situation and effecting control from above was to keep out the

G) lo022, 8) 1006. 10) 1006. 12) 903.
7) 1035. 9) 1003. 11) 1003.
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unfit or at least to prevent them from being promoted to important
Positions. The provincial synods therefore were to watch over the
promotion of the clergy and the conferring of benefices. A metropoli-
tv_.n guilty of promoting the unfit to higher positions should be in-
dicted before his superiors, and his ensuing suspension should not be
removed by any one except the Pope or by one of the four patriarchs.
This same fixing of responsibility on superiors is evident in the matter
of confirming elections. If one has been promoted to a “regimen
animarum,” he who is to confirm the election shall first make a dili-
gent inquiry both as to the fitness of the candidate and as to the
process by which he has been promoted. If there is any irregularity
in these matters, the superior shall have power to inflict due punish-
ment upon the guilty. In addition, those clerics who are under the
immediate jurisdiction of the Roman See shall be required to present
themselves in Rome personally to receive confirmation in their office,
or they must send a proper person who can give information about
their election.!®

In addition to fixing responsibility as a means of clerical control
the council sought to curb evils among the clergy by a great number
of regulations concerning penalties of the transgressors. In fact, the
reading of the various canons creates the impression that the chief
means upon which the council relied in its reformation of the clergy
was the threats and warnings which are attached to so many of the
reformatory canons. The penalties vary in severity, from mere cen-
sure by words to permanent deposition from office and even to lifelong
penance in a strict monastery. A superior guilty of improper conduct
in office shall be liable to suspension, which only the Pope or one of the
four patriarchs shall be able to lift.1) A prelate guilty of extortion
in any matter is to be punished by the exacting of restitution of twice
the amount involved. A simoniac is to be “damnatus” with Gehazi
and Simon.!%) Any one who is careless in the handling of sacred
vessels shall be suspended for three months.®) A most severe punish-
ment was meted out to the confessors who revealed what had been en-
trusted to them in the confessional; they were to be deposed from

office and condemned to perpetual penance in a strict convent. In this

respect a priest might become guilty if only by a sign he revealed con-
fessions; if the priest asked another for advice in a confessional
matter, the mentioning of a name was strictly prohibited.1?) A further
very effective and very common method of controlling cleries was to
deprive them of their benefices. A cleric convicted of unchaste living
who still dared to officiate was thus to be punished. The effectiveness
of this mode of punishment can readily be scen; a bishop, for in-
stance, who had been accustomed to rather high living could thus.

13) 1014. 14) 1018. 15) 1051. 16) 1007. 17) 1010.
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quickly be reduced to poverty; and the fact that there were always
other prelates who were glad to obtain any vacant benefice only made
the threat of the council more effective.

A more promising regulation of the council in its efforts to im-
prove the morals of the clergy is to be found in the attempt to provide
more adequate facilities for the schooling and training of the clergy.
The Third Lateran Council (1179) had already decreed that at each
cathedral there be an instructor to teach the clerics of that church and
other poor scholars. The Fourth Lateran Council reiterated this
measure, with the additional provision that also other churches, such
as were not of eathedral rank, should have a teacher to teach the
clergy in “grammaticae facultate et aliis” without expecting remuner-
ation from them. The metropolitan churches are to do still more:
they are to have a theologian to teach the priests and others in “sacra
pagina” and especially in the “cura animarum.” We have here, then,
a cathedral school of higher rank, a kind of theological seminary, a
most promising institution for the improvement of the clerical state.18)

In this manner the Fourth Lateran Council attacked the problem
of a reformation among the clergy. As might be expected, it extended
its regulations not only to a certain phase of clerieal aectivity, but it
proposed to make regulations for the superiors in their exercise of
office, to look into the seecret, private lives of the priests, to keep a
watchful eye on the prelate in the exercise of the details of his office,
to punish in various ways any infraction of discipline, and to demand
a certain standard of edueation from those who intended to be leaders
of the flock. The medieval cleric therefore constantly moved in a
sphere which was touched at a great number of points by regulations
of the Fourth Lateran Council.

Legislation in the Sphere of Church Administration.

We now come to a sphere of the council’s activity which con-
cerned itself with various phases of church administration. Here
a great variety of regulations presents itself, intended either for the
correction of certain abuses or for the expediting of certain activities
in the Church. While the acts concerning the clergy were largely
negative or prohibitory, the acts which are to be listed here are of
- & more positive character.

Here again there are a number of regulations concerning the
principles which are to govern the clergy in the future. The election
of clerical dignitaries by a chapter is guided by the following regu-
lation: When an election by a chapter is to take place, three men
are to be chosen for the purpose of gathering and announcing the
votes. There is to be no appeal against an election =0 conducted. It
is legitimate also to commit such an election to a few to be chosen for

18) 999.
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the purpose; but under no circumstance may an election be secret,
and the result of an election of a pastor is to be made public at once.
The possibility is left open that in an unusual case there may be an
elo_ction by divine inspiration.’®) No one is to have more than one
“dignitas ecclesiastica”; if he attempts to acquire a second one, he is
to lose his original benefice, and in case he tries to hold this, he shall
lose both.2 An election to a spiritual office by secular help is always
void2) No church should be allowed to exist without a pastor for
more than three months; if-those who are primarily responsible for
electing one fail to act, it shall be the duty of the next higher
authority to bring about an election.2) Preaching without license is
prohibited and subjects the guilty one to excommunication.®® Thus
the entrance into, and the promotion to, certain offices in the Church
was carefully regulated.

Another means of clerical administration was the renewed pro-
visions concerning provineial councils to be held every year. Such
!neetings were an old institution. The council urges that such meet-
ings be held regularly and makes the following additional provision:
A number of proper persons shall be elected who shall be engaged
throughout the year in visiting the various dioceses, investigating
what may be in need of correction and reporting on such matters in
the ensuing provincial meeting. These men shall also be required to
supervise the execution of various provineial and other regulations in
their cireuits.2!) We have here, then, a system of visitation which has
often been used in church-bodies.

Considerable thought was given by Innocent and his obedient
council to matters arising from the ecclesinstieal courts; a large num-
ber of regulations were made about details of appeals, competency of
judges, and other legal matters, so that this part of the canons closely
resembles some of the modern judiciary codes with their technieal
rules. It was the question of appeals from a decision of a judge which
seemed most in nced of regulation. A few of these judicial regula-
tions follow: In a litigation before a judge an appeal may not be
made to a superior judge before a judgment has actually been ren-
dered. This was cvidently intended to block what we call a change
of venue in order to have the benefit of a more favorable court. Fur-
thermore, if any complainant considers himself entitled to an appeal
to a superior judge, he must first place the matter before the original
judge®® If the case reaches the appellate judge and he does not
recognize the appeal, the matter, of course, reverts to the original
judge. The occasion might also arise that the competency of a judge
was questioned and an appeal was to be made to another judge on
this account. Provisions for this eventuality were made as follows:

19) 1011. 21) 1014. 23) 990. 25) 1021.
20) 1018. 22) 1011. 24) 901.
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If any one regards the judge who has his case with suspicion, he shall
first indicate the cause therecof to this same judge. Thereupon the
appellant, together with his adversary or with the judge, shall elect
arbitrators; if they cannot agree on arbitrators, each of the litigants
shall select one man to form a committee of arbitration. These two
are to investigate the charge resting on suspicion. If in the opinion
of these arbitrators no just cause for suspicion against the judge
exists, this judge shall resume jurisdiction over the case; if the sus-
picion is justified, the case, of course, goes to another judge2) If
the guilt of an appellant is evident and the right of appeal is used
merely to endanger innocence, no attention is to be paid to the appeal.
An appeal from a decision must be forthcoming within a specified
time after judgment has been rendered, the time to be fixed by the
original judge; if it is not forthcoming during this time, the appeal
is void.X)

This judicial administration was regulated by a few more rules.
It was evidently the practise in ecclesiastical litigation to appeal to
the Pope in order to have a case tried in a special court. In these
requests one of the litigants might possibly ask for a court so far
removed from the place where the action was really to take place that
the opponent dropped the matter rather than to incur the trouble and
expense of going to a distant court. To avoid this, the rule is made
that a matter cannot be taken before a judge who is distant more than
two days’ journey, unless both litigants consent to go farther. Clerics
are also forbidden to condemn to death, to execute, to help in muti-
lating offenders; nor shall any one bless an ordeal in which hot or
cold water or a red-hot iron is used.2)

These phases of clerical activity were not the only spheres in
which the canons of this council concerned themselves with ecclesias-
tical administration. In addition thereto we find a great variety of
regulations touching various and unrelated activities of church polity.
A very important canon made a far-reaching rule for the praetise of
confession: It was decreed that all people of proper age should confess
all their sins to their own priest at least once a year and commune at
least at Easter, on pain of being excluded from the Church and being
.denied a Christian burial.2® This canon was repeated in later coun-
cils, and its provision is official practise to this day.

In the case of an existing interdict in a certain territory the
clergy are granted certain privileges. Thus the bishop may perform
divine offices in a church in the time of an interdict, but none of the
excommunicated or those under the interdict may be present; the
«doors must remain closed, the voice suppressed, and the bells must not
be rung. The regular clergy also, if they are not themselves under

26) 1034. 27) 1035. 28) 1007. 20) 1010.
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the interdict, may use a church for burial of one of their brethren
though their church may be under the interdict.3)

The council was quite explicit in laying down rules concerning
eéxcommunication. These rules were all intended to curb abuses that
had crept in in the handling of this dangerous weapon. Some of the
more important provisions in this sphere were: No excommunication
18 to be pronounced without a previous warning, and such a warning
shall always be given in the presence of witnesses who can testify in
case of an appeal. The person excommunicated may enter his plea of
unjust treatment with a superior; this superior may then send the
plaintive back to the excommunicator with instructions for the lifting
of the ban if there be cause, or he may, in the case of urgent necessity,
lift the ban himself. These regulations offered at least some protec-
tion against an institution which was easily subject to wide-spread
abuse, .

In dioceses in which different languages are represented, there
shall not be a separate bishop for each language, but only one. He
shall appoint the proper men to carry out the service required under
his control.81)

Church-buildings are not to be used for non-religious purposes.
It had become the custom to place private property into the church-
buildings when such property was in danger of being attacked by
hostile forces; the church-building was considered hallowed ground.
Such practise must not be continued except in case of most urgent
necessity. At all times the church utensils are to be kept clean.3?

The use of relics was also regulated. No relics of saints are to be
exposed for sale, and no newly found relics shall be venerated unless
these have previously been approved by authority of the Pope. The
prelates shall not tolerate those who attempt to bring in spurious
relics on the testimony of false documents. Neither should every
secker of alms be permitted to ply his trade in the dioceses. All those
properly qualified to collect alms shall in the future be identified by
a special form letter from the Pope.3?)

It must have been a source of special satisfaction to Innocent
that the fifth canon could be adopted. This canon indicated the rank
which the different patriarchs were to occupy. Rome was placed first;
then eame the patriarch of Constantinople, then those of Alexandria,
Antioch, and Jerusalem, in the order mentioned. To place the patri-
arch at Constantinople in second place was a little more than a mere
claim at that time; for the Greek Church was nominally united with
the Roman Church due to the Fourth Crusade, and thus the ideal of
many Popes had been reached.

30) lo4e. 31) 998. 32) 1007. 33) 1050.
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In these various phases of legislation the council regulated the
administration of the Church. The canons, of course, take countless
existing administrative regulations for granted and merely add or
define such as are necessary. It is remarkable, however, to what
minute details of church administration these canons extend.

Regulations in Monastic Matters.

‘We now conie to a sphere of administration which is related to
the matters concerning monastic affairs. Monasticism was an old
institution of the Church by this time, and it had long lost the sin-
cerity and the self-denying character which had distinguished it in its
purest state. Monasteries had become rich, monks had become idle,
and abbots were often powerful personages. Various attempts at refor-
mation of the monasteries had already been made, such as the plan of
the Congregation of Cluny; the founding of the Dominican and Fran-
ciscan orders was also an attempt to place the monastic ideal back on
a purer basis. The Fourth Lateran Council therefore quite properly
set up regulations also for this field.

Some of the complaints against monastic discipline found their
way into the canons of this council. The nunneries are described as
admitting hardly any one without the payment of a price, and in
defense of this extortion they plead their own poverty. This practise
is to be stopped by a measure providing that both the one who accepts
such money and the one who pays it are to be transferred to stricter
convents and to be placed under perpetual penance. If this penalty
cannot be carried out in a certain ecase, then by way of dispensation
a guilty one may remain in the same convent, but he shall be reduced
again to the rank of one just entering the convent. This regulation
is to apply also to monks, and in order that all may become acquainted
with this rule, the bishops are to publish it every year.) Still other
evils are prevalent among the inmates of convents. Complaint is
made that some abbots encroach upon the privileges of bishops by
interfering in matrimonial affairs, ordering public penances, and
granting letters of indulgence, whereby the authority of the bishops
suffers.® The abbots are warned to remain in their spheres. A fur-
ther regulation of the council is that none of the monks may without
the consent of the abbot and the major portion of the chapter give
security or borrow money beyond a fixed sum. The convent shall not
be liable for such sums, unless the matter has evidently redounded to
the benefit of the convent.30)

This council also prohibited the founding of new religious orders
with separate regulae. If any new religious houses are to be founded,
the regula of one of the approved religious orders must be adopted.3

34) 1051. 35) 1047. 36) 1047. 37) 1003.
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The number of orders had been continually on the increase and was
generally harmful to monastic life and discipline; hence the pro-
hibition.

An outstanding regulation concerning monastic affairs was the
proviaion that the various abbots of certain orders should all meet at
intervals of three years. This had become a standing practise among
the Cistercian monks and was evidently considered highly beneficial
to th.e order. The council therefore decreces that the abbots of every
province meet every three years. At their meetings they are to in-
vite two Cistercian monks from the neighborhood, under whose leader-
ship the meeting is to be held. The main purpose of these meetings
shall be the reformation of the orders.38)

These regulations in the monastic field are interesting because of
the great amount of detail contained therein. Just as in the case of
the clergy, the details of the monks’ private lives are within the sphere
of conciliar legislation, while the whole monastic system is subject to
change in administration due to the decrees of this council.

Legislation Concerning Heresy.

When the Fourth Lateran Council met in 1215, the Papacy had
just passed through a great struggle with the Albigensian heresy.
This struggle had caused Innocent considerable annoyance, and he
had finally settled the matter by the cruel and inhuman crusade
against the Albigenses. The bloodthirstiness which had come to the
surface in the treatment of the unfortunates was still evident in
the canons which Innocent caused the council to sanction. Due to
his instigation the council did not confine its legislation to those
who were actually guilty or suspected of heresy, but it attacked rulers
who tolerated heretics, it condemned cleries not sufficiently eager in
ferreting them out, and it outlawed and ostracized even those who
were only humanly decent to a heretic.

To effect an extirpation of heresy, the second council first made
regulations for the archbishops and bishops. Onece or twice every year
these officials are to go through a district in which there are persons
suspected of heresy. They shall require a number of honest men in
a community to swear that they will inform the bishop in the event
that a heretic is known to exist or if there are any who hold secret
mectings or differ from the common manner of living.3) The secular
authorities are coerced as follows: All secular officials must give an
oath that they will exterminate those whom the Church designates as
heretics. The condemned are to be handed over to secular authorities
with instructions for proper punishment. If a ruler fails to act, he
is to be ruined. If after due admonition he refuses to purge his land

38) 1001, 39) 990.
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of heresy, he is first to be excommunicated; if he does not make satis-
faction within one year, the matter is to be referred to the Pope, who
will release the ruler’s subjects of fealty and open the recalcitrant’s
lands to any one who will occupy them and extirpate the heretics
found therein.

The council goes to still wider spheres in the heresy hunt and
attacks also those who help the heretics. They shall be excommuni-
cated, and if they have not made satisfaction within a year, they
shall be “infames,” not permitted to hold any office nor to help in
electing others. Such a one shall not be entitled to will property or
to inherit any; no action can be taken by him in court, but he shall
be subject to every court action; if he is a judge, his judgment shall
have no effect, and no matters are to be brought to him; if he is
a lawyer, his pleading shall not be admitted; if he is a notary, his
documents shall not be valid. Even those who merely fail to avoid
heretics shall be struck by the fury of the Church. They shall be
excommunicated; they shall not receive the Sacraments nor a Chris-
tian burial nor any alms, and not even their own offerings shall be
accepted.

Thus Innocent used his couneil to enter into all the relations of
mankind and to control them, whenever he considered it necessary,
for the sake of exterminating those whose religious convictions dif-
fered from the Pope’s. No relation was too sacred, no oath so bind-
ing, that the obedient council was not willing to step in with its
decrees and legislate away all human considerations for the sake of
destroying heretics. Here the mark of the Antichrist is very evident.

Social Legislation.

A number of the canons of the Fourth Lateran Council refer to
matters regulating the conduet of man towards man and might there-
fore be called social legislation. Such provisions are indeed always
made with a religious interest and with a view to fostering the Church
in some way, but they are yet not directly a part of church ad-
ministration.

The outstanding regulations in this sphere pertain to matrimonial
matters. It is significant, if not surprising, that this council, whose
general tone was increasing strictness in determining clerical con-
duct, should make a noteworthy concession to the laity. This con-
cession was that marriage between those of the second and third
degrees of affinity (not consanguinity) and marriage between the
children of a woman’s second marriage with the relatives of her first
husband should be permitted. Innocent justifies this change by re-
ferring to the great difficulty encountered in observing the former
prohibition and by the consideration that God had also changed many
regulations of Old Testament times upon the advent of the New
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Testament.#) Most of the matrimonial regulations, however, are of
the restrictive type, intended to correct certain abuses which had'
erept in. Some of these regulations are the following: Secret mar-
riages are prohibited as always, and no cleric should dare to solemnize
such; an intended marriage shall be announced in the churches for
a specific time, so that, if any one knows of an impediment, it may
be made known; the presbyters shall investigate a proposed marriage,
v!hetlmr there is any matter of impediment, and if there is any pos-
sibility of irregularity, the matter must first be cleared. If any one
enters a marriage within prohibited degrees, knowingly or otherwise,
the children shall be declared illegitimate; also the children of those
parents who married knowing that some other impediment to mar-
riage existed shall be called illegitimate. But if any onme out of
malice prefers charges of an impediment against a proposed marriage,
ke shall be subject to ecclesiastical censure.d)

Innocent and his council also proposed to legislate regarding the
troublesome social and commercial questions arising out of the
presence of Jews among Christians. The Jewish practise of excessive
usury was a constant source of irritation during the Middle Ages.
The council decrees that, if the Jews under any pretext extort im-
moderate usury from the Christians, they shall be boycotted, and any
Christian who disregards the order of a boycott shall be brought to
obedience by ceclesinstical censure; the secular princes should help
in this control of the Jews. If the Jews purchase property on which
some income is due to the Church, the Jews are bound to pay this
to the Church as before.#2 Rather unique regulations are made con-
cerning the conduct of the Jews. They and the Saracens are to wear
clothes differing from those of the Christians to avoid great confusion.
Since the Jews blasphemously make it a practise to appear in gaudy
clothes during the Passion season, to the offense of the Christians,
they are to appear in public as little as possible during this time, and
the secular powers shall enforce this rule.3)

A regulation of religious interest which peculiarly affected omne
class was an instruction to the physicians. Upon being called to
a patient, they shall admonish him first of all to call a physician of
the soul. The reasonableness of this command is justified by the con-
sideration that, if a person’s spiritual welfare has been secured, the
cause of the disease has been removed, and therefore the physician’s
medicine is then more likely to be effective. Ecclesiastical censure
shall follow a physician who disregards this rule; furthermore,
a physician who prescribes a remedy which is harmful to the soul is
to be subject to a perpetual anathema.#)

40) 1035. 42) 1054. 44) 1010.
41) 103s. 43) 1055.
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Concerning Doctrinal Matters.

The Fourth Lateran Council was not much concerned with mat-
ters of doctrine. Its emphasis was distinctly placed on conduct,
especially the conduct of the clergy. It did find reasons, however,
for giving a doctrinal summary in the first and second canons, the
former bearing the heading De Fide Catholica; the latter, De Errore
Abbatis Joachim. The first canon is practically a restatement of the
Apostolic and.the Athanasian Creed, with a few significant additions.
One important point therein is the fact that here we find the term
transsubstantialio used officially for the first time in speaking of the
Real Presence in the Eucharist.45) This term remained a character-
istic of Roman Catholic doctrine, and the grave error it represents
was destined to be the cause of some of the most . serious church
dissensions in a later age. Another point confessed in this eanon
is the statement that not only those who abstain from marriage, but
also the married may be saved. This was confessed in opposition to
the heretical Cathari, who denied this.#) The second canon is a ref-
utation of Abbot Joachim of Flore, in Calabria, who had attacked
Petrus Lombardus’s De Unitate seu Essentia Trinilatis. In this book
the author had stated that Father, Son, and Spirit are quadam summa
res. Joachim declared that with this interpretation God would not
be a Trinity, but a “Quaternity,” the summa res being a fourth
factor. The council defended Peter and condemned Joachim.

Legislation in Political Matters.

In view of the many political triumphs which Innocent had to
his credit when the Fourth Lateran Council met a large amount of
extreme political legislation might be expected in order that conciliar
authority might be given to the sweeping principles of universal papal
control which Innocent had maintained. But this is not the case.
None of the great victories of Innocent is mentioned in the seventy
canons of the council; this is perhaps due to the fact that the prin-
ciple of papal control over secular powers was such a well-established
principle that it did not require the sanction of a council.

The council nevertheless adopted n few canons which, though
usually dealing with minor details of secular affairs, show that the
principle of the Church’s being above the State was tacitly assumed.
The complaint is made that in some love has waxed cold to such
a degree that they have no respect for the immunities of the Church
which have been guaranteed by the fathers and the secular princes;
by fictitious claims they seek to alienate property of the Church and
even of the dead. It is decreed therefore that any sale of church

45) Hefele, Konziliengeschichte, V. 878. 46) Ibid.
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property without proper church authority is null and void, and those:
who attempt such things shall be subject to ecclesinstical censure.f?

The oft-recurring question of taxing the clergy was treated also
in this council. The Third Lateran Council had already urged ex-
communication of those secular rulers who would dare to tax the
clergy. This council went a little farther by stating that the rules
and declarations of any one who was excommunicated for taxing the
clergy were null and void. It seems that some secular officials em-
Ployed a rather clever scheme for taxing the clergy in spite of the
ban of excommunication. They taxed the clergy while in office and
calmly endured the sentence of excommunication for the term of their
office. Having been relieved of their secular office, they were mno
longer in position to restore the ill-gotten tax. The Fourth Lateran
Council decrees that such an ex-official be under the anathema until
this tax has been returned, and the successor in office shall likewise
be under the anathema if restitution is not effected within one month
after he has taken office.18)

A peculiar politieal provision is made concerning the Jews. They
were barred from all public offices, since they abused their position
to the detriment of Christians. The council said that it was absurd
to have a blasphemer of Christ in a position of authority over Chris-
tians. The means of forcing Jews from office was the commercial
boycott.19)

At least two political regulations were sanctioned by the council.

' In the Albigensian Crusade, Simon of Montfort had driven Raymond

of Toulouse from his possessions; despite the plea of penitent Ray-
mond for a return of his property this remained permanently con-
fiscated and by the consent of the council remained in the hands of
Simon of Montfort."® Likewise the ban on Otto IV was reiterated
and the elevation of Innocent’s protégé Frederick II to the imperial
throne was sanctioned by the council.

Concerning a Crusade.

The crusade, ns mentioned before, represented Innocent’s one
great passion, and he consequently planned its execution years before
there was even a faint hope of setting it in motion. It was in this
endeavor that Innocent worked out the minutest regulations; and
these were sanctioned by the council. In these regulations cognizance
was taken of the fact that a crusade is an unusual undertaking, and
there was a kind of war-time legislation which made demands upon
the people such as would likely have been resented at any other time.
Even before the council met, Innocent had sent out men into the
various provinces to make preparations for the crusade. The council
sanctioned the inviting inducements held out to the crusaders. First

47) 1027. 48) 1031. 49) 1059. 50) 1006—1170.
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of all, the familiar promise was made that those who were truly
penitent could use participation in a crusade as a short cut (com-
pendium) to heaven. Plenary indulgence was promised to all who
penitently would take part in the crusade at their own expense. But
those who would send a proxy and pay his expenses should receive
indulgence as well as their proxy. Those who would merely contribute
according to their means should receive forgiveness iuxta quantilatem
subsidii et devolionis affectum. To remove a crusader’s concern for
his relatives and property at home, these were placed under the special
protection of Peter, the Pope and the church officials.5) To help the
crusaders still more, it was decreed that no one should be authorized
to collect debts or interest for debts from one who participated in
the crusade. The Jews, too, had to remit interest to debtors who took
part in a crusade; if they failed to do so, they were to be boycotted.?

In order to foster the movement, the clergy must diligently work
for the crusade. Any one who has taken the vow of the cross and
fails to carry it out shall be excommunicated. Those princes who do
not go personally must send a certain number of warriors in their
stead. To avoid any aid’s being given to the Saracens, a number of
prohibitory acts were adopted. Thus any one who would sell weapons
to the enemy or serve as a pilot on n Saracen ship was to be ex-
communicated. This decrece was to be made known in all maritime
citics. For the space of four years no one was to send even a ship
to Saracen lands lest the enemy profit from commerce.® Any one
who would help the pirates or buy and sell in his dealings with them
was to be excommunicated.

The clergy also felt the pressure of the crusade. The Pope
himself promised to contribute liberally toward the cause; he gave
one-tenth of his income. It was made the duty of the clergy every-
where to give one-twentieth.”) To the clergy who would take part
in the crusade the concession was made that their incomes from
their benefices would go on even during their absence.®)

In another sphere these decrees directly affected the accustomed
routine of life. Under pain of excommunieation all tournaments
were forbidden for a period of three years. And for four years all
Christian princes were commanded to observe peace, either by con-
cluding peace or making a truce. Any one despising this regulation
was to be excommunicated and his land to be put under interdict.%)
At the back of all these far-reaching decrees stood Innocent and his
subservient council.

Thus the decisions of the council reached down into all phases
of human activity and human endeavor. The child in the cradle might

61) 957. 958. 53) 10Go. 55) 1059.
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be illegitimate as this council deerced; the old man secking a burial-
place might be affected by its decisions. The prelate was surrounded
on all sides by conciliar resolutions, and the monk could not escape
its many provisions. The ruler who engaged in a war, no less than the
one who sued for peace, might endanger himself by transgressing
a decree of the council. The sailor and the ship-owner, the tradesman
and the artisan, might conflict with the council by indiscriminate
activity. The Jew might offend by his attirc and might find his
business ruined because of the Fourth Lateran Council. Yet the
unusual jurisdietion which this council claimed was not an illogieal
usurpation of power. It was rather the logical deduction from the
great pretensions which the Papacy had made since the days of
Gregory VII, pretensions which found their fullest expression in
Innocent IIT. The theory of universal papal jurisdiction being ac-
cepted, the far-reaching regulations of this subservient council were
but the conclusions from accepted premises.
Seward, Nebr. H. O. A. KEINATH.

Note.—The interested student is referred to the following works,
which give the sourves or offer an extended treatment: Mansi, Johannes
Dominicus: Sacrorum Conciliorum Nova et Amplissima Collcctio. Florence
and Venice, 1759—1708. (Vol. XXII contains the records of the Fourth
Lateran Council. The MSS. on which this edition is based are in the
Vatican Library.) — Labbe, Philip: Sacrosencts Concilia ad Regum Edi-
tionem Ezxacta. Venice, 1728—1733. (Contains the records of this council,
Vol. XITI.) — Potthast, Augustus: Regesta Pontificum Romanorum inde
ab a. post Chr. n. MCXCVIIT ad a. MCCCIV. 2 vols. Berlin, 1874. (Con-
tains lists of sources, but not the texts.) — Hefele, Carl, Joseph: Kon-
ziliengeschichte, Vol. 5. Freiburg, 1886. — Luchaire, Achille: Innocent III.
Le Conciic de Latran ct la Réforme de UEglise. Paris, 1908. — Hurter,
F.E.von: Geschichte des Papstes Innozenz' III. und sciner Zeitgenossen.
4 vols. Hamburg, 1841—1844. — Walch and Buddeus: Commentatio
Historico-theologica de Conciliis Laterancnsibus Rei Christianae Noxiis.
Jena, 1725, — Lessius: Discussio Decreti Magni Concilii Latcrancnsis. —
Widdringtonus: Discussio Discussionis Decreti Laicranensis.— A limited
treatment of the council is found in various church histories, such as
Schaff, Kurtz, Moeller, Alzog.

-

Is the New Science Hostile to Religion?

The question is raised in a letter which just comes to hand from
Rev. H. J. 8. Astrup of Zululand, South Africa, who calls himself “an
unknown far-away man,” but whose labors in the South Afriea
mission-field are not unknown to us. Rev. Astrup particularly refers
to a recent book of Sir James Jeans, The Mysterious Universe, a book
which in this reader’s opinion “has upset many person’s faith,” par-
ticularly in its bearings on the Christian’s belief in creation.
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The volume here referred to indeed created a sensation on both
sides of the ocean when it was published two years ago, and the views
of the author are still a matter of lively dispute among scientists.
Philosophy, Journal of the British Institute of Philosophy, in
its January issue of this year, contained an article by Sir James
Jeans summarizing the views presented in this now famous volume.
Reply was made in the April issue by no less a scientist than Sir
Oliver Lodge. Jeans is a famous astronomer and mathematician,
while Lodge is one of the famous European students of physics. It
is to be noted that he by no means agrees with his brother scientist
in his theories about the physical nature of the universe. Let us put
a pin there. Whether Jeans agrees or disagrees with Christianity,
his book does not represent a consensus of modern scicnee. However,
also Sir Oliver Lodge accepts it as a possible conclusion of all modern
physies “that the universe is governed by Mind.” His chief disagree-
ment with Jeans is on the nature of the ether.

But now let us turn to Jeans’s volume.

It cannot be maintained that the author takes the Christian
viewpoint of the physical world. He accepts the hypothesis which
looks upon the earth as a particle of matter cast off by the sun some
two thousand million years ago. Life originated as the earth cooled.
He accounts for life through the combination of earbon with other
elements and knows nothing of a “vital force.” All life will come to
an end when the sun loses its heat. Also the human race “is prob-
ably destined to die of cold.” With all this, Bible Christians must
disagree.

The Mysterious Universe deals with some of the most profound
mathematical speculations of our day, the quantum theory, relativity,
and others. For this reason, and also because the author does not
claim to speak the last word on many questions of present-day science,
some readers may be left with the impression that the book is antag-
onistic to the Christian doetrine of creation of the world through
divine power. Neither our first reading of the book nor our second,
just concluded, bears out this viewpoint.

Over against a prevalent notion of evolutionists, Sir James does
not believe that there are many planetary systems; and again in
opposition to evolutionism he does not believe that life could originate
almost anywhere in the universe, but only in “less than a thousand-
million-millionth part of the whole of space.” (P.5.) This makes
life a very unique thing. Again, he believes in free will, the basis
of all morality, and on this point directly opposes the science until
recently in vogue. (Pp. 20.31.)

References are found to the immense age of the universe, run-
ning to “millions of millions of years,” a theory for which proof is
found in the cooling rate of the sun and of other stars. But Sir
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James is fair enough to sce evidence of another kind, and he believes
that we are living in an expanding universe, which started a limited
number- of years ago, pointing to a date of creation “not infinitely
remote.” (P.154.) His theory in some points is a complete reversal
of modern evolutionistic views. For instance, while infidel science
looks upon matter as eternal, he believes that matter can be annihi-
lated, indeed “is being annihilated on a vast scale out in the depth
of space.” (P.75.) In this manner he accounts for cosmic radiation.
(P.781.) As against the materialistic view of the universe he asserts
that modern science has dissolved all matter into “waves and nothing
but waves.” “These coneepts reduce the whole universe to a world
of light, potential or existent, so that the whole story of its ereation
can be told with perfeet accuracy and completeness in the six words:
‘God said, “Let there be light”’” (P.83.)

Vast, indescribably majestic, and mysterious indeed does the uni-
verse appear under the aspect of the nmew mathematical theories.
Infidels point to this fact, and they proclaim that God cannot possibly
be concerned in the welfare of human beings, these brief life forms
on the crust of “a small planet revolving around a third-rate sun.”
Jeans does not share this point of view. He says: “It is probably
unnecessary to add that on this view of things the apparent vastness
and emptiness of the universe and our own insignificant size therein
need cause us neither bewilderment nor concern. The immensity
of the universe becomes a matter of satisfaction rather than awe;
we are ‘citizens of no mean city”’ Again, we need not puzzle over
the finitencss of space; we feel no curiosity as to what lies beyond
the four walls which bound our vision in a dream.” (P.153.)

Modern science as represented in this volume has definitely
parted company with infidel materialism. Again, we hear scientists
speak of a Creator, of an act of ereation, and of Mind “as the creator
and governor of the realm of matter” (P.158.) “The universe
shows evidence of a designing or controlling power that has something
in common with our own individual minds.” (P.159.)

Our faith is not based upon the speculations or even on the more
solid research of scientists. Whether Jeans, Eddington, Millikan,
Einstein, Compton, Planck, agree or disagree with the Bible, contend
against it or announce their agreement with it, bears no relation to
our Christian conviction. God’s Spirit has spoken to us through
the Bible, speaks to us through Christian preaching, and creates that
response in our hearts which we call faith. Yet it is encouraging to
know that amidst the confusion of modern scientific speculation —
also The Myslerious Universe is self-contradictory in some of its
sections — voices are being heard, voices of men in the front rank
of scientific research, protesting against a materialistic evolutionism
with its denials of all that is fundamental in religion and morals.
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If one would ask what is the greatest generalization of twentieth-
century science, the answer would undoubtedly be: “I believe in
a God.”

Henshaw Ward said in the Saturday Review of Literature of
April 4, 1931: “The mechanistic philsophy has always seemed to me
the most incomprehensible product of the human brain. And to most
scientists it has appeared to be a blind and monstrous explanation —
as if a clam should aver that the universe consists of mnothing
but mud. There are indications that materialism was the ereed of
several scientists in the nineteenth century, but I have advertised
in vain for any example of it written in the twentieth century by
a scientist under fifty years of age. The only profession of mate-
rialism that I have ever seen is Modern Science and Materialism, by
Hugh Elliot, an English writer on philosophical subjects, not
a scientist. But even this philsopher concedes ‘the whole foundation
of knowledge to idealism,” and he remarks: ‘I do not for a moment
defend materialism in a metaphysical sense, as if I were to affirm
that matter is an ultimate fact.

“A modern scientist who preached materialism — granted that
there could be such an animal — would be a laughing-stock to his
collengues. The judgment of W. C.D. Dampier-Whetham on this
point represents the overwhelming majority of scientific opinion: ‘At
the beginning of the twentieth century the majority of men of science
held unconsciously a mnaive materialism — the old materialism is
deﬂd-. »

Among the world’s astronomers and mathematicians none stands
higher than the Cambridge Professor A.S.Eddington. His domain
is strictly that of physical science and of mathematics. But a few
quotations from his most recent work * will demonstrate how com-
pletely materialism has been discarded as an attempt to account for
the universe: —

“The modern scientific theories have broken away from the
common standpoint which identifies the real with the concrete.
I think we might go so far as to say that time is more typical of
physical reality than matter.” (P.275.) “To put the conclusion
crudely — the stuff of the world is mind-stuff.” (P.276.) “The mind-
stuff of the world is of course something more general than our indi-
vidual conscious minds; but we may think of its nature as not alto-
gether foreign to the feelings in our consciousness. The realistic
matter and fields of force of former physical theory are altogether
irrelevant.” (P. 276.) “The substratum of everything is of mental
character.” (P.281.)

Especially the quantum theory has worked havoc with the an-
cient materialistic views of matter. This theory was developed some

* The Nature of the Physical World.
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fifteen years ago by Prof. Max Planck. He argued that light does
not consist of waves, but comes in bullets or particles, “quanta.”
Experiments made on X-rays by Compton of Chicago confirmed this
theory. In 1927 Dr. Werner Heisenberg built on this basis the daring
new theory called “The Principle of Uncertainty” or “Indeterminacy.”
The quantum theory as well as Heisenberg’s prineiple is so involved
with the intricacies of higher mathematics that the layman is unable
to form a mental picture of these new scientific principles. As
a matter of fact they can be conceived only mathematically. But they
belong to the standard doctrine of physics as it is now taught in the
}!niversities. Now, the deductions made from the quantum and
indeterminacy principles are such as to shake the very foundation
of materialistic philosophy. Thus Dr. John C.McLennan, Professor
of physics in Toronto University, said in an addresss delivered
May 26, 1931, regarding Heisenberg’s discovery: “Here divine inter-
vention enters the picture.” And again: “There, then, is room for
divine intervention, for free will apart from mathematical predesti-
nation. There apparently is the point where something apart from
physical laws can enter. That is a very comforting thought. There
is no clash between science and religion. They are complementary.
One makes provision for the other.”

More and more the very concept of matter disappears and the
most up-to-date scientific speculation is proceeding along lines of
spiritualism, idealism, the recognition of the supernatural, of the
divine. The world is not only the product of intelligence, but is re-
ceiving its inexhaustible flow of energy from a divine source. Behind
all waves of cosmic cnergy is God. THEODORE GRAEBNER.

Die Hanptidriften Luthers in dronologijder Reihenfolge.

Mit Unmerfungen.

(Sortfeung.) )

1524, Wiber ben neuen Abgott und alten Teufel, dber ju Meifen foll er=
hoben werben.s — Dicfe Schrift erjchien fpdteftens Anfang Juni. Seine Abfidht,
biefe Schrift ju verfertigen, hatte Quther fdon Anfang Wpril in einem Briefe
an Spalatin angejeigt. (Vol. XXIa, 608) Die Sdrift behandelt dbie Kanoni:
fation des im Jahre 1106 oder 1107 berftorbenen Bifchofs Venno von Meifen,
bie im Mai 1523 ftattgejunden Hatte und dbie im Juni 1524 burd) eine felerlide
Grhebung feiner @ebeine Hffentlid) funbgegeben werden follte. JIn 41 Paragraphen
behanbelt Luther den Unfug diefer Kanonijation, wobei er aud) mit jonderlidyer
SJronie bie Heudyelei geifielt, die bei diejen Heiligipredhungen jutage tritt. Er fagt
unter anberm: ,Denn von den berftorbenen Heiligen Hat er [Gott] und nidhts
geboten; barum gefdllt ihm aud) nidts, was toir daran iwenden, fondern Men-
{djen Baben {oldhe AbgBtterei exfunbden, barum daf Geld trigt, inie bas alles anbere
bor mir haben genugfam getricben.” (St. Qouifer Ausgabe XV, 2323—2340.)
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1524, .Ein Sendbricf an die . .. Herven Biirgermeifter, Rat und gange
Gemeine ber Stadbt Milhlhaufen.r — Died ift cine gany furze Schrift vom
2]1. WUuguft 1524, twefentlidy eine Warnung bor Thomas Milnger, der fid) unbe:
tufen in MMithlhaufen einfdhlid). Nadbem Luther feine Warnung ausgefproden
Dat, fdyreibt er tweiter: ,TWo ihr aber foldjes veradytet, den Propheten annehmet
und eud) Ungliid dbaraus entjpringt, bin ich unfHuldig an eurem Sdyaden, denn
i eudy) dyriftlich und freundlidh getoarnt Habe.” (St. Louifer Ausgabe XVI, 2—4.)

1524. ,Lon Kaufihandlung und Wudjer.» — Diefe Sehrift erfdyien fpdteftens
im September. JIn 60 Paragraphen fithrt Suther aus, was er von Hanbel, bon
Qiirg{dhaften und von Gefelfdhaften 3u jagen hat. Die bidlifdyen Pringipien,
die er behandelt, find fein davgelegt, die Sdylilffe, die ec filr feine Jeit 3icht, find
jedenfalls aud) annchmbar, obgleih unter heutigen Verhdltniffen Iauwm antoends
bar. Gharalteriftijdy filr bie gange Abhandlung ift der Pafjus: ,Jd) will aber
bier bas Gewifjen nidt jo gefahelidy gefangen nod) fo eng gefpannet Haben, ald
milfte man das Maf fo cben treffem, daf nidht um cinen Heller follte fehlen.
Denn dad ift nidht miglid), daf dbu fo eben treffen jollteft, wicviel du berdienet
babeft mit jolder Mithe und Arbeit; 8 ift genug, daf du mit gutem Gewiffen
banad) trachteft, dafi du gerne das redte Wlaf treffeft, und bod) bes Hanbels Urt
ift, dbap nicht mioglich ift, 8 3u tun. S wird der Sprudy bes Weifen aud an dir
1wohI wabhr bleiben, Pred. Sal. 27, 28: ,Ein Kaufmann mag jdyroerlid) ohne Siinde
handeln, und cin Krehjhmar [Krdmer] mag fdhiwerlid) gerechten PMund behalten.*
©b du cin wenig ju biel nehmejt unwiffend und ungern, fo laf dasfelbe ins Vaters
unfer fahren.” (St. Lonifer Ausgabe X, 914—037.)

1524. ,Der 127, Pjalm ausgelegt. An die Chriflen ju Riga in Liefland.” —
Sdion im Jahre 1523 hatte Cuther auf Vitten bed Selretirs dber Stadt Niga ein
Senbfdyreiben an bie bortigen Chriften gevidhtet. (X, 1760.) Die hier vorliegende
Auslegung ift dbuvdyveg in cinem Hischft trdftlidhen Tone gehalten. Die Summa
bes gangen Pjalms gibt ber Verfaffer felber an: ,Denn Salomo gebenit eine
driftlihe Ghe gu bejdyreiben und untertveift jedermann, wie cin driftlider Ehes
mann und Hausherr fein foll.* &3 lohnt fih) dad ernjtlidhe Studium der 36 Paras
graphen, dba man badurd) nidht nur ein beffered Verftindnis ded Tertes befommt,
fonbern aud) aué den praftifdyen Antvendbungen, die Luther feiner Getwohnheit nad
madyt, filr fich Nuggen giehen fann. (St. Lonijer Ausgabe V, 1284—1303.)

1525. ,Bon dem Greuel ber Stillmefje, fo man ben Kanon nennt.” — Tiefe
Sdrift wird von cinigen Forjidern in dag Jahr 1524 ober fdhon in dbas Jahr 1523
verlegt; bod) ift feine Ginjelausgabe bor 1525 vorhamden. SLuther nimmt Hier
bie Stillmeffe nad) ihrem Wortlaut bor, woran cr bann feine Anmerlungen Inilpft,
bie jdharf, aber burdyaus fadgemif find. So [dhreidt er 3. V. am Shluf: LWie e8
ber [djterlidye Meppfafic angefangen hat, fo fiihret er’s aud) hinaus, opfert immers
bar unb bittet, bafi 5 angenehm fei. Der gute Ghriftus ift nidht angenehm Bei
bem Bater, e8 tomme denn der heilige Kanon und madye ihn angenehm, alfo bah
ibn bas Opfer @ott verjdhne. Da ift Chriftus abermal tot und nidhts niig, fintes
mal bag Wert foll nur bie Siinde vergeben undb bei Gott Gnabe eriwerben, baf er
Ghrifto und uns gnibdig fei.” (St. Louifer Ausgabe XIX, 1198—1215.)

1525. »Wiber bie himmlijdhen Propheten, bon den Bilbern und Safra:
ment.* — Un biefer Sdhrift acbeitete Quther fehr fleifig im Januar 1525, Der
erfte Teil der Sdrift eridhien fhon am 2. Januar, der zoeite gegen Ende ded
Monats. JIn der gamjen Schrift rebet Luther mit angemeffencr Schdcfe von bem
GEnthufiesmus Garlftadtd und feiner Genoffen, im jweiten Teil befonders bon ber
vernilnftelnden Grilirung ber Salramentsivorte. Die umfangreidhe Schrift ums
faht 213 Paragraphen, und e3 ift wohl ber Mithe twert, baf fie ernftlic) fudiest
werbe. (St. Couifer Ausgabe XX, 132—287.) PERregmannm.

(Sortfepung folgt.)
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Divorce and Malicious Desertion.

II. No Divorce, Except It Be for Fornication.

Is there anything besides death that severs the marriage bond?
In the opinion of the Pharisees there were quite a number of reasons
for which a man might put away his wife. In answer to Christ’s
apodictic statement they ask: “Why did Moses, then, command to
give a writing of divorcement and to put her away?’5) How dare
you, they mean to say, put yourself in opposition to Moses? Are you
more than Moses? Christ answers: “Moses, because of the hardness
of your hearts, suffered you to put away your wives; but from the
beginning it was not so,” Matt.19,8. Who was right? Did Moses
command, or did he merely suffer, permit? As always, Jesus is cor-
rect, as a glance at Deut. 24, 1—4, the Secripture-passage referred to,
will show. Unfortunately neither the Authorized Version nor Luther
offers an accurate translation. The LXX and the great majority of
commentaries agree that vv.1—4 form only one sentence, vv.1—3
being the protasis, v.4 the apodosis, thus: If a man hath taken
a wife, ete., and given her a bill of divorcement; and (v.2) if she
hath departed out of his house and hath become another man’s wife;
and (v.3) if the latter husband hate her, then (v.4) her former hus-
band, ete. Consequently Moses did not here establish or command
divorce nor perhaps even the issuing of letters of divorce. Evidently
divorces were not uncommon among the Israelites, the loose morals of
Egypt having served to undermine the sanctity of the marriage bond.
The issuing of letters of divorce was a restraint which either law or
custom or both had imposed. It is difficult to state just what is the
exact meaning of the phrase “some uncleanness,” v.1. Adultery is
out of the question, since that was a capital erime, Deut. 22, 20—22.
It must have been some other grounds sanctioned by custom or pre-
Mosaic or perhaps Mosaic law. Moses legislates here with a view of
still further curbing the evil of divorce by forbidding the return of
the woman to her first husband if, after having been divorced by him,
she had married another. The second marriage is expressly said to
have defiled the woman, hence is clearly denoted as displeasing to
God, who still regarded the first marriage as valid. The woman was

5) The varying accounts of Matthew and Mark may well be harmonized
if we assume that after the question of the Pharisees, Matt. 19,3; Mark
10,2, Christ puts a counter-question: Mark 10,3. The Pharisees answer:
Mark 10,4; Jesus responds: Matt. 19,5.6. Again they voice their objec-
tion: Matt. 19, 7. First they had pointed to the fact that Moses permitted
divorce, then, in order to put Christ in opposition to Moses, they go so far
as to claim that Moses commanded it. Of course, if He commanded it, then
He permitted it. Hence no contradiction between Mark 10, 4 and Matt. 19, 7.
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not permitted to return to her first husband after she had been mar-
ried to another. She was not to be regarded a chattel, to be handed
back and forth from one man to the other. According to Jewish
custom the unmarried divorcée was permitted and even encouraged
to return to her husband.

Far therefore from commanding divorce, Moses rather frowns
upon it. Why, then, does he permit it at all? Jesus answers: “Moses,
because of the hardness of your hearts, suffered you to put away your
wives; but from the beginning it was not so,” Matt. 19, 8. The blame
rests not on Moses, but solely on the Jews who were so hard-hearted.
‘We must bear in mind that Moses was not merely the spiritual leader
of the spiritual people of God, but also the civie legislator of a nation
composed partly of believing children of God and partly of hard-
hearted, disobedient unbelievers, who, however, by circumeision had
outwardly become citizens of the commonwealth of Isracl. Because of
their hardness of heart, in order to avoid still greater evil, murder,
adultery, ete., he permitted the existing custom of obtaining a divorce
for some uncleanness to continue, seeking, however, to discourage and
curb this wicked, pernicious practise as much as possible under exist-
ing circumstances. Not Moses, but the hard-heartedness of the Jews
was responsible for the existence and permission of divorce laws in
Israel. Note that Jesus used the second person, your hearts, suffered
you, your wives. He does this not only beeause they were members
of a nation in which so many had been hard-hearted, but chiefly be-
cause they themselves were just as stubborn as their fathers in the
days of Moses. Else they would not have sanctioned the ever-inereas-
ing laxity with regard to divorce, much less have encouraged it by
their extremely lax interpretation of Deut.24; nor would they have
sought to hide behind Moses in their endeavor to justify their prac-
tise. Rather would they as spiritual leaders have endeavored to curb
the divorce evil and to teach the people that, while in civie legislation
divorce was permitted because of the hard-heartedness of godless
citizens, yet “from the beginning it was not so,” and that believing
children of God should not disobey the divine ordinance given in the
beginning of creation. There is no doubt that pious Israelites did not
make use of the liberty granted them by the civic legislation of
Moses.

Far from retracting or changing His opinion, the Lord simply
reiterates His position, that from the beginning there was no provision
made for divorce, that the rule still obtaining in the kingdom of God
is the old rule laid down at the institution of marriage in Paradise,
that the bond of wedlock be indissoluble: “What God hath joined
together let not man put asunder.”

From these words of Christ we learn several lessons of importance.
The State may grant a divorce not permitted according to God’s will.

https://scholar.csl.edu/ctm/vol3/iss1/129

44



Graebner: Book Review. - Literatur

Divorce and Malicious Desertion. 926

While in the kingdom of God marriage is indissoluble except by
death (fornication and malicious desertion ought not to occur among
Christians), in the State, because of the hard-heartedness of natural
man, God suffers divorce to be issued even in such cases where He
has not dissolved the marriage. These divorces, however, though
acknowledged by other States, are null and void before the forum of
the Church, which is ruled, not by civie, but by divine Law. Since
the underlying cause for obtaining a divorce against God’s will is
the hardness of the heart, no Christian will seek to obtain such
a divoree, and if he does so, he must be disciplined and, if impenitent,
excommunicated, and before he can regain membership, he must do
all in his power to reestablish the first marriage. For in the sight of
God this marriage was not dissolved, and his second “marriage” is
in fact adultery, as we shall see.— Civie authorities and all good
citizens should bend every effort toward curbing the divorce evil by
adopting marriage and divorce laws as strict as possible under exist-
ing conditions. — A Christian may, as citizen of the State, advocate,
and vote for, and in his actions as a civie officer be ruled by, divorce
laws which are far removed from the ideal prescribed in the Word
of God. A judge having in his capacity as a civie officer divorced
a couple may as a member of a Christian congregation be obliged to
discipline them and vote for their excommunication; for the Church
is not the State and the State not the Church.

Now Jesus lays down for all times the rule which is to be ob-
served in His kingdom, His Church, on earth: “I say unto you, Who-
soever shall put away his wife, except it be for fornication, and shall
marry another committeth adultery; and whoso marrieth her which
is put away doth commit adultery,” Matt.19,9. This is not the only
record of these words nor the only time that Jesus laid down this rule.
We have a parallel account in Mark 10,11.12.5) The same lesson was
taught in the Sermon on the Mount, Matt. 5, 31. 32, and to the
Pharisees on another occasion, Luke 16,18. The fact that these four
passages do not record the same wording of Christ’s rule will not
surprise us if we bear in mind that, if our second harmonization of

6) According to Matthew, Christ still scems to be addressing the Phar-
isees; according to Mark He spoke these words in the house to His disciples,
who again asked Him regarding the same matter, Mark 10,10. This dif-
ficulty may be solved by assuming either that Matthew simply does not
mention that He no longer was speaking to the Pharisees or that He spoke
these words twice, first to the Pharisees, to whom also another passage is
addressed, Luke 16, 18, and when His disciples asked Him again of the same
matter, which scemed strange and harsh to them (ep. Matt. 10,10 ff.), He
simply repeated and emphasized what He had previously told them. That
is o method adopted by Jesus on other ocensions. Cp. Matt. 26, 21. 23;
John 3, 3. 5; 4,10.13. 14; 7, 33. 34; 8, 14. 21, ete.
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Matt. 19,9 and Mark 10, 11 is adopted, it may be assumed that they
were spoken on four different occasions. The following compilation
will serve to bring out clearly the additions and omissions in every

e A B. c
Matt.5,32: Whosoever shall put saving for the cause
away his wife, of fornieatlon,  ....esesssscssenss .
10,0: Whosoever shall put except it be for forni- and shall marry an-
away his wife, catlion, other,

Mark10,11: Whosoever shall put

Away his wife, @ .ccccccacnsnaccncss and marry another

Luke 16,18 : Whosoever putteth

away his wife =  .....ccccncecncnnss and marrieth another
D. E. G.

Matt. § causeth her and whosoever shall
00 COMI E  o e e s e n e MR e ea oo e s s aa"s marry her that is divorced
adultery committeth adultery.’

Matt. 10 ...... .s committeth and whoso marrieth her

adultery  c.ccccscstvee which is E“t away, com-
mitteth adultery.
committeth

Mark10 .cccceee sscscsacnace adultery = cciceccccssncssnssnnns

against her,
and whosoever marrieth
Luke16 ......ue committeth  .......0.0s. her that is put away from
adultery her husband committeth
adultery.
H.
VI (] e e O O S SO
IR L e e o a /e n e s/ s = e s oinlnalaln

Mark 10, 12: And if a woman shall put away her husband and be married to
another, she committeth adultery.

TR condeanaenn AR

The complete rule comprising all teachings of Jesus on this sub-
jeet would read: Whosoever shall put away his wife, saving for the
cause of fornication, causeth her to commit adultery; and who-
soever shall put away his wife, except it be for fornieation, and shall
marry another committeth adultery (and) against her; and who-
soever shall marry her that is divoreed committeth adultery. And
if a woman shall put away her husband and be married to another,
she committeth adultery.

Omitting for the time being the exception, which is evidently in
the form of a parenthesis, let us consider Christ’s rule on divorce
for any other reason than fornication. His purpose very evidently
is to bring out the wickedness of divorce in itself and in its con-
sequences, which are truly horrifying, as we shall see.

“Whosoever shall put away his wife, except it be for fornica-
tion, and shall marry another committeth adultery,” potydra:, con-
stitutes himself an adulterer. The question has been asked, Does
Christ brand only him as an adulterer who actually marries another
wife after having divorced the first wife, or may both the divorce
and the remarriage on the strength of this passage be designated as
adultery? The answer depends entirely on the sense in which “adul-
tery” is taken. In its narrower sense woize/a means the actual extra-
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connubial carnal intercourse of two people either or both of whom
are married to another. Naturally in this-sense divorce is not adul-
tery, and according to our passage the divorcing person becomes an
adulterer only upon marriage to another wife. Of course, the wicked-
ness of divoree is in no wise affected by this interpretation. Divorece
18 and remains an infraction of the divine ordinance, as the Lord
had so clearly brought out. If we adopt the narrower sense, we
cannot use this passage to prove that divorce is called adultery by
Christ. The narrower sense of porzeia is rendered seemingly plausible
by the addition of “marrieth another” in the three passages. Yet
we must bear in mind that the entire context stresses divorce. So v.3
and again vv.7 and 8. While v.9 the remarriage is mentioned, yet
even here divorce is in the foreground of the Lord’s thoughts, of
course, as we shall see, a divoree permitting a second marriage, yet
not the second marriage, but the divorce is also here the chief sub-
ject in the mind of Jesus. He is still answering the main question,
v.3, and the objection, v.7. After having described divorce as an
infraction of the ordinance given on the last day of creation, He now
shows that it is adultery. Hence it is preferable to take poizdra: in
the wider sense, especially also since Christ here clearly refers to
the Sixth Commandment, 0d poizevosis. In fact, in one of the par-
allel passages, Matt. 5, He had in v. 27 quoted this commandment and
cleared away the coarse misunderstanding of the Jews of His day.
So evidently in the other passages He refers to the Sixth Command-
ment as a well-known expression of the will of God. The specific
sin designated by this term is taken in the Sixth Commandment as
a type of every possible violation of marriage in and out of wedlock
by thought, word, and deed, just as killing and stealing are types of
other sins forbidden in the Fifth and in the Seventh Commandment.
Taking adultery in this wider sense, both the divorce and the re-
marriage are here stamped as adultery, an infraction of that com-
mandment given by God to protect His own institution and here
acknowledged by the Lord as binding for all times in His kingdom.
The train of thought in this entire passage, then, is this: Divorce
is an infraction of God’s ordinance, of the Sinaitic commandment
forbidding adultery, of Christ’s rule for His Church. What an
abomination, then, is divorce in the sight of God!

The sin of divorce leads its unfortunate vietim still deeper into
the mire of iniquity and wickedness. “Das ist der Fluch der boesen
Tat, dass sie fortzeugend Boeses muss gebaeren,” this word of the
great poet may be applied to divorce also. Not only does such a man
“commit adultery,” Luke 16, 18, he also constitutes himself an
adulterer, poiydrar, Matt. 19,9. “In the active voice the subject is.
merely acting, in the middle the subject is acting in relation to him-
self somehow.” (Robertson, A Grammar of the Greek N.T., 1st ed.,
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p-804) Hence he constitutes himself, or causes himself to be, an
adulterer. Moreover, by marrying and having carnal intercourse with
another woman, while he is still bound by God to his first wife, he
commits a second adultery, Luke 16,18; Matt.19,9. Furthermore,
by divorcing his first wife and marrying another, he commits adultery
by each one of these acts against her, porzara: #x° atrijry, Mark 10,11
(Some exegetes refer this phrase to the second wife; by far the greater
number, however, regard it as referring to the first wife.) He violates
the marriage institution to her harm. Having promised to remain
faithful to her, to become one flesh with her alone in a union separable
only by death, he ruthlessly dismisses her and takes unto himself
another woman. What an insult to discard her as one would diseard an
old and worn-out piece of furniture! What an outrage in addition to
this insult calmly to marry another to take her place! What a shame-
ful setting aside and trampling upon her God-given claims and
privileges! And still deeper does he become mired in sin and
shame. Says Christ, Matt. 5,32: He causes her, his wife, to commit
adultery, wowf adrir uoizdodar, to constitute herself an adulteress.
Again I see no reason to restrict “adultery” to its marrower sense,
that she commits adultery only by marrying another. Here also
adultery in its wider sense is meant. Sexual desire, natural in itself,
its gratification sanctioned in wedlock by God Himself, Gen. 3,16;
1 Cor. 7, 2. 3, becomes adultery as soon as it is centered upon a person
prohibited to you by law, Matt. 5,28. In the case of n divorced wo-
man the only one toward whom the desire would be lawful, her hus-
band, has divoreed her, thereby cutting off every possibility of properly
gratifying her sexual desires. These very desires, being directed to
other men, are adulteries, as the Lord ealls them, Matt. 15, 19, whether
they are entertnined with a view to marriage or not. Every gratifica-
tion of these desires, whether the man be married or unmarried, is not
simply fornication, but adultery, since she is still the wife of another.
Every marriage, whether with an unmarried or a divoreed person, is
on her part an adulterous marriage in its every phase and action, as
long as it exists. Note the infinitive present, denoting continuity,
porgdaedac.  'While she will have to answer for her own guilt, yet her
former husband is in a great measure responsible and will be so
held before the tribunal of God on that great day of reckoning.
Several manuscripts offer wotzevdijrac for potyaodai. That may be
either a case of the passive’s being used for the middle (ef. Robertson,
Grammar, p.334, where quite a number of examples of this usage
are cited), or it may be a pure passive, and we would translate: He
causes her to be seduced to adultery. In either case the sense is not
changed. -

And still the dread consequences of the divorce continue.
“Whoso marrieth her which is put away doth commit adultery,”
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Matt. 19,9. He marries one who before God is the lawful wife of
another; his entire marriage is in fact a continuous adultery; it is the
marriage to an adulteress by a man who by this very marriage becomes
an adulterer. And all in consequence of the first divorce. What
a mire of sin and shame in which the husband obtaining a divorce
immerges himself and others! And what is said of the man applies
with equal force to the woman. “And if a woman shall put away her
husband and be married to another, she committeth adultery,” Mark
10,12. Again we see that the Bible knows no double standard. What
is wrong for the man is wrong for the woman. Bruce, in Expositor’s
Greek Testament on Mark 10, 12, states that Mark has added a gloss
50 as to make Christ’s teaching a guide for his Gentile readers. Jewish
women, he says, could not divorce their husbands. He overlooks the
fact that, although such divorees were not permitted by law, they
nevertheless occurred. Josephus tells us that Salome, the sister of
Herod T, “sent her husband Costobar a ypappudrior, a letter of divoree,
thus herself severing the marriage in a manner not in accord with
the Jewish laws.” (Ant., XV, 7, 10.) Though not in accord with
Jewish custom, cvidently divorces were being obtained by women.
According to the Talmud the woman could force a divorce in the
following cases: if her husband were afflicted with an ulcer or
a polypus, immaterial whether this developed before or after mar-
riage or was engaged in a dirty trade, such as that of a coppersmith
or a tanner (Chelubolh, VII, 10), and if her husband denied to her
the marital duty (V.7). While the Talmud was reduced to writing
much later, it frequently records old traditions. Hence already at
Christ’s time it may have been customary for women to divoree their
ltusbnnds: and this custom seems the more plausible if we consider
the laxity of divorce laws for men. While it may have been contrary
to the letter of the Jewish law for a woman to obtain a letter of
divorce, yet there may have been ways and means open for her to
“force her husband to divorce her,” as the Talmud puts it. She prac-
tically did what the Savior calls dnoiderr. Hence there is no reason
why Jesus could not have spoken these words. Even if the obtaining
of divorces by women had not been customary at His time, He knew
the customs of the heathen world and its evil influence on the Church
of the future.

However, the rule laid down by Christ and which affirms the in-
dissolubility of the matrimonial bond states one exception, “except
it be for fornication,” Matt. 19,9, or as we read Matt. 5, 32, “saving
for the cause of fornication.” This exception is recorded only in the
Gospel of St. Matthew. But in both instances the words are clearly
indicated as Christ’s own words, the whole sentence of which this
forms a part being introduced in both.instances by the phrase “I say

unto you.” Hence the suggestion that the Savior did not speak these
59
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words, that they are an explanatory gloss due to the evangelist or to
the tradition he followed (De Wette, Weiss, Holtzmann, and seemingly
favored by Bruce in Exp. Gr. Test.), is altogether out of question.
There can be no doubt that Matthew, writing as he was moved by the
Holy Ghost, presents these words as the words of the Savior.

Just what do these words mean? The Expositor's Greek Testa-
ment (on Matt. 5, 32) calls this “a most important exception, which
has given rise to much controversy that will probably last till the
world’s end.” Chemnitz, in his Examen, states the reason for such
difference of opinion and suggests the proper course for the removal
of all doubt. He writes: “If human prejudices and preconceived
presumptions are set aside and the question is decided from the very
words of Christ, the matter is altogether plain and clear.” The words
present no grammatical difficulty. For idyos Thayer prefers the
translation case, except in a case of fornieation, since idyos, in the
sense of cause, reason, is not used with the genitive. However, the
sense is not changed in the least whether we adopt the translation
case or cause. In Matt. 19, 9 some MSS. offer wapexrds idyov =opvsias,
some &l wij, while all the uncials simply read pj. Again the variant
readings do not affect the sense.

‘We ask, What is wopreia? Does it mean only fornication, carnal
intercourse, or does it cover other forms of unchastity? If we have
counted correctly, the word occurs twenty-three times in the New
Testament. Besides our passages, Matt. 5, 32; 19, 9, we find it in the
apostolic decree, Aects 15, 20. 29; 21, 25, and in several catalogs of
sins, Matt. 15, 19; Mark 7, 21; Rom. 1, 29; Rev. 9, 21, which do not
describe the exact nature of the sin. In a number of passages it is
used in a manner which permits it to be taken only in the sense of
forniecation, actual earnal intercourse. John 8,41: “We be not born
of fornication”; 1 Cor.5,1: “such fornieation . .. that one should
have his father’s wife”; 1 Cor. 6,13: “The body is not for forniea-
tion”; v.18: “Flee fornication.” Fornication is a sin against one’s
own body. Compare vv.15.16, which show that the apostle has in
mind a sin whereby one is joined to a harlot. . Chap.7,2: “To avoid
fornication, let every man have his own wife.” In other passages
nxopvela is distinguished from other forms of immorality. 2 Cor. 12,21
and Gal. 5, 19 it is distinguished from dxafagofa, uncleanness, and
doélyaia, licentiousness, lasciviousness, unchaste handling of males
and females (Thayer); Eph.5,3, from “all uncleanness”; Col. 3,5,
from uncleanness, xdfos, ungovernable desire, passion, representing
the passive side of the vice, and #mdvuia xaxs, the active side, more
comprehensive than xddoc, lust; 1 Thess.4,3: “Abstain from forni-
cation”; therefore, v.4, “possess his vessel,” procure a wife for him-
self. Evidently carnal intercourse is here the only possible meaning,
since unchastity is forbidden also in matrimony. In the remaining
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six passages, all of them in Revelation, it is used of spiritual forni-
cation, idolatry, Rev. 2, 21; 14, 8; 17, 2. 4; 18, 3; 19, 2. The under-
lying idea here also is that of actual carnal intercourse (cp. 2, 22:
“T will east her into a bed and them that commit adultery with her
into great tribulation”; 17, 1; 19, 2, Babylon is called the whore;
and see Ezek.16). From these clear passages we conclude that also
in the other passages where the exact nature of the sin is not brought
out it means nothing more than illicit carnal intercourse. There-
fore it does not include every manner of immorality, as some in-
terpreters assert. Nor does it include spiritual fornication, since
a marriage with an idolater should not be dissolved, 1 Cor.7,12.13.
Neither does Christ mention fornication merely as a type of other
sins of equal weight, such as murder, robbery, etc., which bring shame
upon his family, or “such sins as, like fornication, destroy the very
essence of marriage.” We shall see that fornication does not do that
and is not on that account mentioned as an exception. All these
efforts to mitigate the rule laid down by the Lord, all endeavors to
vindicate to spouses on the basis of these words of Christ other
grounds besides fornication, do violence to the clear words of Christ.
We must bear in mind that the question put to Christ was, “Is it
lawful for a man to put away his wife for every cause?” The Lord
does not simply answer either in the positive or in the negative:
He says: “Whosoever shall put away his wife, except it be for for-
nicalion, and shall marry another committeth adultery.” To assume
that this may include any manner of immorality, ete., would be lay-
ing Christ open to the charge that He had not answered the question
clearly, that He had not settled the issue, but had left it as muddled
and uncertain as before. The circumstances under which the answer
was given render impossible any vague and indefinite meaning of
. @opyeia. It must have a specifie, well-defined meaning, that of illicit
carnal intercourse, fornication.

The Savior uses the term moprele, not uporysia, adultery, not only
“because the genus indicates the moral category of the crime in
a greater degree” than the species uoiyeia (Tholuck, Bergpredigt);
undoubtedly His intention also was to indicate that not merely adul-
tery, but fornication even before marriage gives permission to dissolve
the marriage bond. Note that there is no indication as to the time
when the fornication occurs. Our custom therefore of permitting
a betrothal or marriage to be dissolved if fornication of the spouse
before marriage can be proved, rests on Seriptural basis. It would,
however, be wrong to confine wogreia to prenuptial fornication. For-
nication also is a specific term, as we have seen, while adultery is
often used in a wider sense, covering all manner of immorality.
Another reason for the choice of this word may have been that
among the Jews the term adultery in its narrower sense was limited
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to illicit sexual intercourse with a married woman, while the inter-
course of a married man with an unmarried woman was called
merely fornication, even as the English word fornication is often
used in this sense. The Lord wanted to include every form of illicit
carnal intercourse, whether it occurred before or after marriage with
a married or an unmarried woman, whether it was fornication there-
fore in the form of adultery or simple fornication. Ti. LAETSCH.
(To be concluded.)

-

Dispofitionen iiber die altfirdlide CEpiftelveibe.

Buweiter Sonntag im Advent.
Rom. 15, 4—13.

Dad Evangelium Handelt von der Wicderfunft Chrijti sum Geridt,
Qul. 21,25—36. €& jdlickt mit ciner crnjten Mahnung: B. 34—386.
Wir follen und in fortivahrender Vercitidhaft Halten.

Wad ift bei und sur redten BVorbereitung aunf dic Wicbertunft Chrijtt
nohwenbdig?

1. Friebe in der Gemeinde;

2. andddtiger Vefud) dbexr Gottedbienite;

8. gewifienhafte Lilege ded perjonliden Glaus
bens8lehbens. i

A. Wo Banf und Bivietradt in dber Gemeinde Herrfcht, Halt man
fid in ber Regel nidt in Bereitidaft auf dic Wicderfunjt Chrijti. Man
gibt dem Teufel Raum. Eine Siinde folgt auf die andbere. Srgernid
wird gegeben. Starfe twerden {dHiwvad), und Sdiwade fallen ab. Gal.
5,20; Jaf. 4,1; 1J0h.3,15; 4, 20.

B. Darum miifjen tic den edlen Frieben pilegen. Aber ivie?

1. Daburdy, dbaf man die Sdiwvadien mit Geduld trigt. BVgl. fap.
15,1f. Dasd ijt {hioer. Die Sdirift ritjtet und aber dazu ausd mit
Gjeduld und Trojt, V. 4. Bubem Haben tvir bad Vorbild Chrijti, B. 8.

2. Dadurd), baf die Gemeindeglicder dem Vorhild Chrijti gemdd
untereinanbder ,ecinerfei gejinnet finb#, V. 5b. Vorausdjebung Hierau ift
natiiclid) bie Cinigleit im Geijt, dbie Glaubendeinigleit. Diefe Iamn
nidht bon Menfden guftande gebradht wexben. Sic ift cine Gabe Gottes,
8. 6a, und muf aljo exbeten twerben.

8. Dadurd), baB fid) bie Gemeindeglicder gegenjeitig aufnehmen,
$8.7. Ulle Unteridfiede miifjen der Cinigleit im Geijt tociden. Jubens
driften unbd Heibendjriften, Starfe und Sdhwade, Reidhe und Arme,
Dienftboten und Herren, vormald grobe Siindber und Leute, die immer
duBerlich redhtfdaffen waren, verfefren in der SNirdie ald Britber. Dad
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Lorbild Ehrifti, der {otwohl Juden ald Heiden in feine Sirdje Herufen.
* Bat, B.8—12.

C. ©o wird durd) Eintradyt in ber Gemeinde Gelegenfeit gegeben,
fid) recht auf Cheijti Stommmen vorzubereiten. (Univendung auf die Ge=
meindbe nad) Tofalen Verhiltnifjen.) Soldle Eintradt fann aber nur
burd) Gottes Wort, V. 4, und mit Gottes Hilfe, B. ba, gejtiftct werden.

2.
A. Wo Friede in ber Gemeinde Herridht, tverden die Gottesdbienite

cthaulid) jein und Gottes MNamen berGerrliden. ., Einmiitiglich mit-

cinem Munde” lobt die Gemeinde Gott, V. 6. Soldje Gottesdienijte
find cinerfcitd Vetweis der Einigleit, andererfeitd betvahren fie bicfelbe,.
inbem fie Glauben, Liebe, Hojinung ftirfen. 2 Tim. 8, 16; Eph. 6, 17;
§tol. 8, 16.

B. Gexade dburd) andaditige Teilnahme an folden Gottesbienjten

Bercitet fidh ecin GBrijt bor auf das Sommen Chrijii. Wer Hingegen.

ohne Mot die Gottesdienjte verjaumt, feht fid) grofier Gefahr aus.
Mutwillige {tberfretung ded bdritten Glebots fithrt {dnell zum ALfall.

C. Cin ernjted Wort an dic Gemeinde in begug auf den $Kir=
denbejud. 8

A. B, 13 ninunt Vezgug auf den cingelnen. Der Chrijt muf aud):

gewijjenhaft fein perjonlides Glaubensleben pilegen. Soll fid) priifen,
2 ftor. 13, 5. Weil aber alled geijtlidie Wadidtum von Gott, durd) die
Straft bes PHeiligen Geijtes, fommen mufy, mufy der Ehrijt fleifig fein:
im Gebraud) bed Worted und bed Gebetd, aud) privatim.

B. Darauf folgen die Friichte des Glaubens, V. 13: 1. ,Freude”
am Heiland und feinen Gaben; 2. ,Fricde”, twabrer PHergensdfricde,
der aus dbem Frieben mit Gott fliet; 8. . Hoffnung”, dic Getwijheit
ber Bollendbung unferd Heild im Himmel. Wer o ausgeriijtet ift, ijt

Bereit, feinen H$Crrn gu empfangen, ja cr fehut fid fogar nad) ifhm,.

Offend. 22, 20D,
Sdhlup. Bereitet cud) bor auf bad Stommen ded Menfdjenfohnsl:
Matth. 24, 42. (Gujammenfafjung.) KLied 31,5 CJ.5.

Dritter Sonutag im Advent.
1 Sor. 4, 1—5.
Die AdventsbotiGaft: ,Bereitet den Weg dbem HCErrnl” Wie?'
»2ut Bufe und glaubet an dad Cvangelium!” Wie wird Buge und:
Glaube getwirft? Durd) bas Evangelium. SonntagSebangelium: Ein-

Senngeiden diefer neutejtamentliden Beit: ,Den Armen wird dad
Coangelium gepredigt.” Daf dies bid an3 Enbe der Tage gefdjehe..
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bafiic Hat der HCrr geforgt dburdy die Stiftung ded Predigtamts. Jn
ber Epiftel erteilt der Apojtel dben nitigen Unterridht dariiber, vad man
bon ben Prebigern ded Ebangeliums Halten foll.

p2oafitr Halte und jebermann, nimlid fiir Ghrifti Diener.”

1. Cine Mahnung an dbie Gemeinbde;
2. ein Troft fitx treue Prediger;
8. cine Warnung fiix beibde.

1.

Paulus redet von fidh und von den Predbigern, dic mittelbar ind
fAmt Herufen tworben find, B. 6. Sie jind von Menfdjen berufen, aber
nidit Menfdjeninedjte, jondern Chrijti Diener, Apojt. 20,28; 2 Sor.
8,6. Ghrijtud Hat ihnen ihre Pilidhten vorgezeihnet. Die Gemeinde
barf bafer bon ifnen nur basd verlangen, was Ghrijtud verlangt: bab
fic treue Haushalter feien iiber Gotted Gseheimnijfje.

@ottes Haushalt: bie Sirde auf Crben, Apojt. 20, 28; 1 Stor. 8, 9;
1 Petr. 65, 2. Gotted Geheimnifje: dad Evangelium (in Wort und
€aframent), §tol. 1,25; Eph. 8,2.3; NRom, 16, 25; 1 Sor. 2, 7.

Dariiber follen Prediger Haushalter fein: ed verliinbdigen, rein
und Tauter, Sffentlich und fonberlidh), Jer. 8, 16; 2 Tim. 4, 2, gur
Scligleit ihrer Juhivrer, Cph. 4, 12. 13; 1 Tim. 4, 16. Sie follen
barum bad Wort redit antwenden, Maith. 24, 45; Lui. 12,42; 2 Tim.
2,16, ben Giinder durd) dad Glefess vorbereiten, Nom. 3, 20, dann bad
Gbangelium in jeiner gangen Siiigleit predigen, 2 Stor.5,20; aud
follen jie mit ihrem Wandel nidht twicder erjtiren, twas fie durdy ihre
Predigt 3u bauen fuden, 1 for. 9, 27.

Das {oll die Gemeinde von ifrem Prebiger verlangen; mehr
dbarf fie nidt bon ihm verlangen. 1Joh. 4, 1; TFit. 1, 6—11.

2

Das Predigtamt ift cin {diveres Amt. ES foll des Teufeld Reidy
gerjtoren, Gotted Neid) Dauen, E3 Hat darum madtige Feinde: den
Teufel, die Gott feindliche Welt, dad Herz bed Menfden, Apoit. 26, 18.
€8 feblt oftmald ber jiditbare Griolg. Prebiger find aud) nur Mens
fden, und fie fiihlen ihre Sdwadheit, 2 Stor. 11,29, fiindige Mens
fdhen, denen audy bas Fleijd) mandien Streid) fpiclt, Matth. 26, 41;
NRom. 7, 18. Was Wunber, dafy der Mut oft jinft?

hr Trojt: fic find Chrijti Diener. CGr, der fie befjer fannte, ald
fie fidh felber fennen, Hat ihnen das Amt gegeben. Cr fteht felber
Pinter ihnen, 2 Stor. 5, 20; das Wort, dasd jie reden, ijt fein Wort, [ul.
10, 16; fie find nur jeine Werlzeuge, die nidyt fitr dben Erfolg verants
ortlid) {ind, 1 ftor. 8, 6.7.

Jhm find fie berantwortlid), und cr berlangt nur Treue mit den
®aben, bie er gegeben Hat, Matth. 25, 14. 16; und twenn fie qud
©dwad)heit feblen, fo ift exr aud ihr Heiland.
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3.

Filr Diener fommt cin Tag der Abrednung, Matth. 26, 19. Ein
etnjter Gedbanfe. Der HYCrr fudjt Treue an ihnen. Treue Diener
follen fie fein, die fid) tweber durd) Lob nod) durd) Tadel Beeinfluffen
laffen; treue Dicner, nidt Herren, Matth. 20,26; 1 Peir. 5, 3;
2 tor. 6,4; 1 Petr.4,10. 1Und der HCrr ficht dbad Herz an, B. 5;
1 Petr. 5, 2.

Aber aud) fitx die Gemeinde Tommt ein Tag der Abrednung. Der
HCrx tird feine Diener fragen, wad fiir eine Aufnahme ihr Beugnis
gefunben Habe, Hebr. 18, 17, ob man fie ald Ehrifti Diener aufgenoms
men und behanbdelt und ihr Wort al8 Gottes Wort angenommen Habe,
ob man mehr von ihnen verlangt Gabe, ald CHriftus verlangt; ob man
fie licblo8 geridjtet Habe, 2 Stor. 10, 7.

WBei folder Selbjtpriifung twerden gemwify beibe Teile mandje Fehler
finden; und das Wetwuftfein, daf beide denfelben Heiland notig Haben,
ird Beide betwegen, gufammen biejem Peiland immer dantbarer und
gelvijjenbafter 3u dienen. z.9.

Bicrter Sonntag im Adbvent.
PHhil. 4, 4—1T7.
njer Text Dbereitet auf die Weihnadyiszeit bor, die ja ecine
Sreudengeit fein foll. WVei viclen will fonderlidy in biefem Jahr die
freudige Weihnadytsjtimmung nidht um Durdbrud) fommen. Yus
unferer Epijtel fonnen tvir crfennen, tworan bas liegt, und 3ugleid

lernen, wie tir gur redjten Weihnadtsfreude felbjt in tritber Jeit ges
langen fonnen.

Warum will e8 bei fo vielen nidt sur rediten Weihnadidfreude
fommen?

1. Weil wir und zu leidht allerlei Gngftliden
©orgen diberlaffen;

2. weil wirx uns nidt in dber redten Lindigleit
iitben;

8. weil mwir bie Pdftlidle Gabe bed3 Friedens
@ottes unterifdapen.

1.

Der Apojtel mahnt und gur Freube, B. 4, undb in BVerbinbung mit
biefer Mahnung fdhreibt ex: B.6. Gerade die Sorgen berireiben bie
freude aud dem PHerzen und damit aud) die Weihnadtsjtimmung.
@Gerabe in biefem Jahr meint man Grund zu Haben gur Sorge. Ausds
malen! @in Chrift Hat aber nie toirflide rfade gur Sorge, und exr
begeBt die grifte Torfeit, wenn er durd dngfilided Sorgen fidh an ber
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Weihnadytsfreude Hindern lift. Er Hat ja cinen Gott, der durd basd
Weihnadytstind {ein beridhnter Vater getvorden ijt. Diefer allmaditige,
alltveife Vater laft ihn auffordern, alled, was ihm auf dem Hergen
liegt, im @cbet und Flehen Gott Fundzutun und ifm das Juirauen gu
fdenten, dafy der Gott, der 1und feinen Sohn als Weihnadytsge[dent in
bie §trippe Tegt, und nidit verlajjen nod) verfdumen twerbde.

»Mit Danfjagung” fiigt dexr Apojtel Hingu. 1ber den triiben
eiten vergefien tir leidit, tvieviel Geffer Ivir c8 Haben al3 anbere
Leute. Audmalen! Denfen tvir nidit nur der tritben Beit, jondern
banfbaren Gemiits aud) der viclen unverdienten Wohltaten, die Gott
und eriveijt; dann toird Freude unfer Herg erfiillen jtatt dngjtlider

Sorxge.
ﬂ 9

~e

Cin anderer Grund, warum ¢ bei vielen nidt sur Freude Tommen
will, ijt Selbjtjudt und Cigennups. Jumal in diefer Beit, two man von
allen Seiten um Unterjtiibung angegangen tvird, meint man, das jei 3u
biel, und lift fich dadburdy die Freude verderben. BVerjudien wir eimmal
dasd NRegept, dad der Apojtel fiix die redite Weihnadytdfreude in B. 6
vorjdreibt. Man Tefe Luthers herrlide Auslegung, St. L. XIT, 84—91.
Gerade dburd) folhe LQindigleit, dic ja cin Audflufy der rechten Weibs
nadtsfrende ijt, wird bes Chrijien Freube gemehrt, die Freude, die ihre
hischjte Wonne darin findet, andern Freube gu bereiten.

Bu joldher Lindigfeit foll crmuntern die Nihe ded Jiingjten Tages.
Bald toird alled Jrdijde vergehen. Sollten iwvir durdy jelbjtjitdtiges
Pangen am Jrdijchen die Weihnadtsfreude und verderben lajjen?
Bald wird er, der ald Kindlein in der Strippe Tag, fommen, um unsd in
ben Himmel zu nehmen, da ivir und civig bei ihm fremen twerben.
CSollte und dabei nidht das Herz aufgehen und tvir zur rediten Lindigs
Teit gegen alle Menjdien betvogen twexden? Wollen tvir nidt durd
foldje Lindigleit unfere WeihnadytSfreude vermehren lajjen?

3.

B. 7. Ausdmalen, weld) cin Herelidhes Gut der Fricde Glotted ijt,
tvic oft wir ihn 3u gering jdhiben! Was wiicde fdjlicklich alled andere
ungd niifien, twenn toir diefen Fricben nidht Hiatten? Wie freudlos it oft
ber NReidjjte und Angejehenjte, der diefen Fricden nidht DLejipt! Was
jhabet {dlicklid) ber Verlujt aller Giiter, wenn tir diefen Fricden Des
Balten? Diefer Friede wird redhte Weihnadtsjtimmung in unjern
Dergen hervorrufen und exhalten, jo dafy all unfer Sinnen und Denfen
bon Freubde iiber biefen Fricden durddrungen ijt. Diejer Friebe vird
und aud) vor Mimut, Murren, Vexrziveiflung betwahren und unsd fider
im Glauben erfalten bid an unfer Ende. Lajjen wir und daber durd
nidht8 von der rediten Weihnadjtsfreude abhalten! T8
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Griter Weihnadjtstag.
Tit. 2, 11—14.

Dic Hirten auf den Gefilden Wethlehems. Die Engeldbotidiafi:
2ul.2,10f. Eilend gehen die Hirten nad) Bethlehem und finden bas
§tind in ber Sirippe liegen. An biefer Nrippe Mien twir Heute im Geifte.
Dedhalb gu unferer Velehrung und Ermunterung:

Der Weihnadtddrift an der Rrippe ded IEfudtindleins.

1. €r freut {id) iiber feinen Heilanbd.

2. €r gelobt aufs neue, ihm allein 3u I[eben.

3. €r {ehnt {id nad feincer Herrliden Wicders

funft.
1.

A. Das JEjustindlein ijt Gegenjtand aller drijtliden Weihnadis-
freude. WBeifpicle: bdie Hirten, die Weifen ausd dem Morgenlande,
Simeon. Licd 25, 1.

B. Warum? 1. JIn ihm ,ift ecrjdienen bie Heiljame Gnabde
Gottes”, B. 11, Die feligmadiende Gnade Gottes, durd die unjere
Siinben bergeben twerden und twir in den Hinunel fommen, ift in ihm
billig offenbart, ja berfirpert worben. Koh. 1, 14.17. Dedhalb freuen
i und iiber ihn. 2. Diefed Sindlein ift berfelbe, bon dem twir lefen:
B.14a. Cr Hhat dad3 Gnadentver!, dic Crlojung, bollendet. Cr ijt
unfer Heiland. 1Unjere Siinden legen i ihm getrojt zu Fiigen. Eph.
1,7. Deshalb freuen tvir uns iiber ihn. 8. ,Alden Menfden.“  Seeiner
ijit audgejdlojjen, aud) nidt der grobjte Siinber, aud) feiner bon uns.
Deshalb freuen tvir uns iiber ihn.

C. Jft JIEJus wirflid) der Gegenftand deiner Weihnadytsjreude?
Priife did). BVebenle, iiber dicfe Weihnadtdgabe fannjt du bid freuen,
wenn biv alle anbere Freude genommen tvicd. Lieb 40, 16 f.

A. Die {eligmadjende Gnadbe Giotted, dburd) die wir erldft und be=
febrt tworben find, ,ziidtigt und nun aud, i.e., fie erzieht uns al3
Glotted Stinber, bamit toir immer beffer lernen, unfers8 BHimmlifdjen
LVaterd Willen gu tun und ihm fo @hnlider twerden, B. 12. Das tut
fic baburd), dbafy jic und untertweift und gefdhidt madit, 1. gottlofesd
Wefen und eltlidie Liijte abzulegen und gu berabidjeuen (negativ);
2. ,3itdhtig” au fein, i. e., uns felbjt nad) Gotted Wort in jedber Hinfidt
in Judt zu halten; ,geredt” u fein gegen unfere Mitmenjden; .gotts
felig” au fein, fromm in unjerm BVerbalten gegen Gott; .fleifgig zu
guten Werlen” 3u fein, V. 14b (pofitib). Surz, die Gnade Gottes {oll
und gu drijtlidem Wanbel und guten Werlen erzichen.

Published by Scholarly Resources from Concordia Seminary, 1932

57




Concordia Theological Monthly, Vol. 3 [1932], Art. 129

988 Dispofitionen iiber die alttivdlihe Epiftelreife.

B. Wer fann an der SKrippe Chrijti Inien, ohne an feine cigene
Untreue, an feine Mangel und Gebredjen erinnert zu tverden? Wie
jammerlid) fteht e8 dod) bei und um die PHeiligung! Wir find jdlechte
Sdjiiler der Gnade Gottes. Wir twollen BuBe tun und aufriditig ges
Ioben, durd) Gottes Gnade allein unferm Heiland gu leben. Er ift unfer
Borbild. Er wird aud) dad nitige Vermibgen darreidjen. 2 for. 12, 9;
2 Peir. 8,18; 1Peir. 4,11, Liedb 41, 18; 257, 6.

3.

A. Wie gerne twiren wir dod) mit den Hirten in Vethlchem ges
foefen] Wie gerne wiicden vir jept unfern Heiland von Angefidht u
ngefidht fehen! Wem fommen nidyt bei der Weihnadytsfeier folde
Gjedbanfen?

B. Qalten wir fejt an ber Gnade, und Iafjen wir und durd fie
craichen; bann twerden ir ihn jeben, und gwar in feiner Herrlidleit,
8B.18. Ja, Wir werden eivig bei ihm fein. Darauf warten wir. Das
nad) fehnen wir uns. Dadurd) werden wir ermutigt und zum Kampf
gegen die Siinde angefpornt. Wad ivire Weihnadyten ohne biefe
DHoffnung?

Sdlup. Lat ung auf wahrhajt drijtlidhe Weife Weihnadyten
feiern, inbemn wir mit freudigem, dbantbarem Herzen uriidbliden auf die
Strippe gu Bethlehem, in wahrer Bufe und mit dem BVorfab, und au
Beffern, und und unfern Wanbel betraditen und in fehnlider Crivartung
der Bulunft unferd Heilandes unjer Augenmerf auf den Tag feiner
Berrlidien Erfdjeinung ridten. C.J. 5

Biweiter Weihnadjtdtag.
Tit. 8, 4—T.

Der Jubel ded Weihnadtsfejtes Hallt nodh Hiniiber in bdie Feier
bicfe8 Tages. PHeute twollen fvir befonderd an den Jived ded Weihs
nadytdtounderd denten.

nRad feiner BVarmbherzigleit madite er und felig.”

1. €r Hat felber unjere Seligiecit mioglid ges
madt.

"2. Er hat uns felbexr bie Seligleit gugeeignet
burd) dbic Taufe.

8. Cr fithrt unsd {Hhlicglid gum cwigen Genufp
ber Seliglieit.

1.
Bejdreibung unjers natiirliden Jujtandes, BV. 8. Wir waren
feinem Geridit verfallen.
UAber Gott twollte nicht, bak mir berlorengehen follfen; Ddarum
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fanbte er feinen Goln in die Welt, bak er unfere Shuld auf jidh ndhme
und feiner Gereditigleit genugtue.
©o it ed ihm nun miglid), baf er feine Freunblidhleit und Leut-
feligteit erzeigen, uns unfere Siinbde vergeben und uns felig madjen fann.
Dazu Hat ihn nidhtd in uns, fondbern nur feine Varmberzigleit
betvogen.
2.

Wir find bon Natur tot. €38 ift nidit genug, dbah Gott und bie
€eligleit bereitet Hat; er muf fie und aud) felber zu eigen madjen.

Das tut er burd) die Beilige Taufe. Darin bictet und Gott alle
bie Herrlidhen Giiter an, die Chriftus unsd erivorben Hat, BVergebung dexr
Ciinbdben, Leben und Seligleit. Durd) die Taufe ivird dber Heilige Geift
reidlid) iiber und ausgegofien. Cr fvirft neued Leben in unsd, giinbdet
ben Glauben an den Heiland in und an, wodburd) wir die dbargebotenen
Gitter annehmen und {o bor Gott geredjt werben, und zugleidh verfiegelt
er und den Vejiy der Seligleit burd) die Taufe, dbaf ivic desjelben gang
gelvif fein follen.

Das neue Leben, dbasd dex Heilige Geift dburdh die Wiebergeburt in
uns gewiclt hat, ergeigt fid) dbann aud) in ber Crneuerung; in der Sraft,
bic der PHeilige Geift gibt, erjeigen tvir und durd) cinen gottfeligen
Wanbdel dantbar fiir die Freundlidfeit und Leutfeligleit unjers Gottes,
bic und fo unverbient crfdienen ijt.

3.
dreilid), dic Seligleit gehort unsd jefst cxjt nad der Hofinung. Wir
find Cxben, die gwar im Vejib ded Guted jind, dbad ihnen zuformmnt, 3
aber nod) nidyt geniefen. Hier auf Erden ficht e3 oft nidit o aus, ald
ob Chrijten cinen jo reidien Sdjafs ihr eigen nennen biirfen. Bubem

jtebent jie nod) immer in Gefabr, benjelben gu verlieren; ifre Feinbe -

find viel und madtig, jie jelber fdivad. Gie befiben dad Crbieil nur
burd) bic Gnade JCju CYrijti ihred PHeilanbed; jobald fie aus ber
Gnade fallen, den Glauben berlieren, gehen fie aud) ihrer Sindjdaft
Gotted und jomit aud) ihred Erbieild berlujtig.

Gott aber ergeigt feine Freundlidfeit und L[eutfeligleit {dilieplid)
aud) darin, dbaB er felber mit feiner Straft bie Chriften jtarit durd
Wort und Saframent, fie fidier dburd) alle Gefahren hindburdfithrt, da=
mit fiec bad Crbe, bad ihnen Dbereitet ijt bon Anbeginn ber Welt, nidjt
berlieren, fonbern Beharren bid and Cnbde und bdie Srone deS L[ebens
babontragen.

O grofie Gnad' und Giitigleit! LRied 29, 8. b

o>
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Jojafim ober Jubi?

Wer Hat dic Nolle des Propheten Jeremia berbrannt, der Nonig ober
‘Der Worlefer? Jer. 86, 21 §f. Langed Sommentar meint, ed fei Judi ges
tocfen.  Aber die grofie Mehrzahl der Nusleger (Steil, Orelli in Strads
Jidler, Didfel, Dummelow ufiv.) {dreiben dic bije Tat direlt dem Stonige
au.  RQebtered ift ofne Biveifel riditig (vbal. S. 491 ded3 laufenden  Jakrs
gang3); benn in B. 25 fteht: ,Siec baten den K nig, er twolle bad Bud)
nidht verbrennen”, und in V. 27: ,Da der Sionig dbas BVud) . .. verbrannt
Batte.” 8 Fann Hier faum dad Wort angelvandt werden: Quod quis per
alios facit, ipse facit, ba ber Sonig glveimal al8 der Mifjetdter genannt
toird. P. C. 5.

Some Principles of Lutheran Liturgics.

1. Those clearly stated in Seripture: “Let all things be done unto
edifying. . . . Let all things be done decently and in order,” 1 Cor. 14,
26. 40. “God is a spirit; and they that worship Him must worship Him
in spirit and in truth,” John 4, 24. “That no man put a stumbling-block
or an occasion to fall in his brother’s way,” Rom. 14, 13.

2. The liturgy must always serve as a background and foil for the
saving truth of the Word of God. (No part of the Lutheran service may
stand out independently or draw the attention of the worshipers from
the presentation of the divine truths in hymns, lessons, the sermon, and
the Saeraments; cverything must point to the means of grace.)

3. The Lutheran liturgy may never bring any person, ecither that
of the liturgist or that of any assistant, into the foreground. (It is for
this reason that the minister, in officiating in the chancel or before the
congregation, wears his official vestment. That is why the regular church
service may never become a sacred concert, with the organ most promi-
nent. That is why solos, except as parts of larger movements, are not
in place in the Lutheran service.)

4. The Lutheran liturgy should observe historical continuity. (That
is why the specific eucharistic vestments were largely discarded as the
result of the Leipzig Interim. That is why we do not have the adoration
of the elements in the Lord’s Supper.)

5. The Lutheran liturgy should observe the sequence of the church-
year. (Both the music and the hymns, like the introits, collects, and the
lessons themselves, must be in keeping with the character of the respec-
tive day or festival.)

6. The Lutheran liturgy may never interrupt the service of the Word
by introducing extrancous materinl. (The service of the Word, from the
introduction leading up to the reading of the lessons of the day to the
offertory, is a unit which must not be severed by any emotional appeal.)

7. The Lutheran liturgy should not obtrude the element of good works
into the sacramental character of its essential features. (For this reason
the good works of the Christians are not to be introduced into the service
as o dominant feature at any point. If nccessary, they may be included
in the general prayer.) P.E.K.
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Whither Are We Drifting?

The local congregation is the unit of the so-called visible Church,
that is, of the outward organization known by that name. This is clear,
not only from the fact that the Church at large (Gesamtkirche) never
functions as an outward organization in Scriptures, that it is nowhere
represented as o governing body, but also from the fact that the highest
and most cssential activities of a visible church-body, those of establishing
the ministry and calling pastors (Acts 14, 23; Titus 1, 5) and of funec-
tioning as the final court in excluding from membership in the Christian
Church (Matt. 18; 1 Cor.5) such as will not accept brotherly admonition
after a flagrant transgression of the Law of God, are distinctly associnted
with the local congregation.

In keeping with this Scripture truth, that the local congregation is
the unit of any church organization, the organization of our Missouri
Synod took place and its government was determined. (Cp. Constitution,
Arts. V, VI, VIL.) It is particularly to be noted that Synod consists and
is composed of congregations, not of Districts. The Districts merely rep-
resent a convenient form of carrying out the objectives of Synod. The
local congregation is the unit of Synod, and the individual member is the
unit of the local congregation. Therefore the pastor of each congregation
is responsible for the observance of the objectives which Synod has named
as purposes governing the common activities of a large organization, or
association, Cp. Rev.2 and 3.

In theory our government has been the congregational polity, and is
to-day, ns a matter of fact. We have been fairly consistent in avoiding
o synodical polity, a government by Synod as an administrative and execu-
tive body. But are we not dangerously mear adopting a burcaucratic
polity, a government by boards and committees and commissions? One
who pages through the report of the recent convention in Milwaukee can-
not help but notice the constant repetition of resolutions placing impor-
tant activities into the hands of committees. Were all those matters not
studied in the individual congregation? Is it necessary for us to build up
more or less elaborate organizations which are, to an extent at least, in-
dependent of the local congregation in order to take care of the work of
the Kingdom? What about the proper appreciation and use of the lay-
men’s movement as set forth in the Word of God, as practised by the
congregations of the apostolic period? P. E. K.

The Inspiration of the New Testament.

Is the subjective proof for the truth of the New Testament the only
one we really can offer? This is the question which was recently put.
The testimonium Spriritus Sancti internum is undoubtedly the strongest
argument for the Christian himself, according to John7,17. But we may
well employ the argument from the promise of the Savior, John 14, 26;
15, 26 £.; 16, 13, with 17, 20, together with the statements of the writers
themselves, as in 1 Cor. 2, 4. 13; Gal. 1, 7 ff.; 1 Thess. 2, 13, and certain
bits of evidence, as in 2 Pet. 3, 15. 16. For the whole question see the dis-
cussion in Coxcorpia Tueor. MoNTHLY, II, 655 ff. 754 fI. P.E.E.
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Theological Observer. — Rirdjlidj-Beitge[dhidjtlicdjes.

I. Amerika.

Die Humaniftiffhe Borbildbung der Prebiger. 1lnfere Shnode erdriert
feit JYahren bicfen Gegenjtand. Sie erlennt, daf audy auf bdiefem @cbiek
ber theologijdhen Borbildung fidy cin Mangel bemerloar madit. Dad bisds
Berige Survey Committee hat fid) daxilber aljo ausgejproden: “The place
of languages in ministerial training. If in our ministerinl training, both
pretheological and theological, we lose sight of the objectives accepted
by Synod in the meeting at St. Louis in 1926, we shall lower the standards
which our Church in America has upheld since the founding of the first
Concordia at Altenburg, in 1839, and which the Lutheran Church of Ger-
many and the Scandinavian countries established and maintained with
consistent endeavor these four hundred years. The training that we have
hitherto offered is in keeping with the humanistic ideals of the age of the
Reformation. This means, briefly stated, that the social sciences, the
natural sciences, and mathematical learning were made secondary and
subservient to linguistic training in our pretheological schools. What is
to be said at the present time with regard to this policy? Shall we lower
the standards of our language requirements in keeping with certain modern
demands? . . . ‘In the same measure that the Gospel is dear to us should
we zealously cherish the languages. Let this be kept in mind, that we
shall not preserve the Gospel without the languages.” (Luther.)” Die
©bhnode Hat diefe Sadje und die bamit gujammenhingende Frage Detrefisd
der Berlingerung ded Gymnafialfurfud cinem Stomitee gur tociteren Priis
fung iibergeben. Aud) in Deutjdland befdiftigt man fid) mit diefer Sade.
fud) in ber Iutherijfien Stirdie Deutidlands jteht nidt alles fo, ivie 3
follte. Die ,Alg. Eb.-Luth. Nirdhengeitung” vom 15. Juli beridtet fol=
genbdes, twobon nidyt alle8, aber bod) bicled auf unjern Fall jeine Anivens
bung finbet.

»Der Mangel Humanijtijher Vildung bei den jungen Theologen bedrolt
immer melr bie geijtige Hohe des Hiinftigen Pajtorenjtandes. Aus diefer Sorge
twenben fid) bic drei dltejten Profefjoren der Theologic in Halle, Feine, Fider
und Sattenbujd), an den evangelifdien Oberfirdjenrat mit cinem Unirag,
unvergiiglid) cine findberung der fiir Stirdje und theologijdhe Wifjenjdaft
gleidermafen bebrohliden fage Herbeizufiifren. Die Eingabe foll aud
dem bdeutfdien evangelifdien Sirdenbundesrat und jamtliden dbeutfden ebans
gelijdy=theologijdien Faltultdten iiberreidht werden. Sie lautet: ,Die BVors
bilbung ber cvangelijden Theologen erfiillt und mit immer twadfendec
©orge. Der Niidgang in der Stenninid bder alten Spradjen, jdon lange
eine {divere Sdadigung ded afadbemifdhen lnterrichts, Hat fid) in den lefsten
Sabren in erfdhredendem Mafe gejteigert. Die Folgen geigen fich deutlidh:
Univiffenfeit und Unjidherheit in dem, twad unumginglide Vorausjehung
be8 afabemifdhen tvie bed dburd) dad genge Qeben fortzujependen theologis
fhen Stubiums ift, verbindet fidh) mit Geringjdapung Hiherer jpradylider
Bilbung und dad Juriidbleiben jpradlider und damit audy geiftiger Durdys
bilbung mit dbem Buriidjiehen evangelifdjstheologijder Arbeit auf veridjies
benen IviffenfdjaftliGen Gcbicten. Diefe Folgen Iverben fid) aldbald in
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allgemeinem Umfange audivicfen: in dem Sinfen der iheologijden Durdy-
fdnittsbilbung, in bem miffenfdaftlichen Juriidireten ded Protejtantidmus,
im Nadylaffen der Mitarbeit der evangelifden Theologie an bem geiftigen
Leben bed8 Chriftentums. Die jebt gejdaffenen Spradjenfonvifie {ind nur
Notbehelfe. Sie jind Iein ausreidjender Eriap filr die Mangel der BVors
bilbung. €8 ift gang ummnidglid), daf in der fiir ihren Lehrplan zur Bers
fiilqung jtefenden furgen Beit die fidere Veherrfdjung der drei Spradien
gelvonnen tvird, die allein wiffenfdaftlide Selbjtandigleit getvibrleifiet. Dasd
1ibel mufy bielmehr an dber Wurzel angefafst werben. Wiahrend die lathos
lijde Stivde daran fejtgehalten Hat, bajy nur Abiturienten mit der Reife
bed Humanijtijhen Gommajiums fiix dad Studium der Theologie angenoms=
men foerden, Haben die evangelifdien Stirdjen verjdjiedenen Stongejfionen
ugejtimmt und fogar bem bon ber Nealjdhule Stommenden dad tHeologijdhe
Gtudium gedfinet. Der ITheologenmangel Hat bder evangelifdjen Stirdje
feinergeit bagu bie Veranlajjung und bamit eime gewifje Cnijduldbigung
gegeben.  Cr Dejtebt gegentvictig nicdht mehr, und damit entfdllt jedede
Cntjduldigung. Damit fillt auf die evangelifde Stirde die Verantivortung
fiic bie geniigende Durdbildbung ihrer ThHeologen jeht aufd meue in ber
gangen Scdwere. 1In3 erjdjeint ¢3 ald dad dringende Gebot ber Stunde,
baj alle Crmagigungen in der fpradjliden BVorbildbung der evangelijdien
Theologen aufgehoben und bdap gum Studbium der Theologie nur die auf
einem Humaniftijdhen Gymnajium BVorgebildeten ugelaffen twerben. Die
cbangelijde Stirdie Hat Hitterin gu fein bed geijtigen Exbed der Stirdje aller
Beiten, gumal ded Yoftbaren, dbad ihr von der Neformation ald unentbehrs
lidje3 Lebensgut und ald unerlaflidhe Pflicdht iiberantivoriet tworben ift.
C8 gebt jebt um den wifjenjdiafiliden Veruf ded Protejtantidmus, es3 gebht
um die geijtige Julunft der cvangelijden Nirdje. D. Dr. Feine. D. Dr. Fider.
D. Dr. Stattenbufjd). (]

Dag Erpebnid ded Frdliden Benfusd in Amerifa. lnter diejer fibers
jdyrift Deridhtet ber ,Luil). Herold” aud dem ,Friedbendboten”, dem Vlatt
ber linierten hierzulande: ,Die Stirdjen Haben givar unter dbem Drud der
Not {dywer gu Kimpfen, jofern die Mittel in Vetradt Ionunen, ihre Werle
locitergufiibren; aber e3 ift fiir {ie eine Crntegeit” gefommen, two fie mit
neuer Freude ihre gottgegebene Aufgabe erfiillen ¥onnen, den Armen zu
Belfen, die Traurigen zu irdjten, die Verzagten zu ermuntern und die
von GJott Gefegneten zu groferem Eifer im Dienjt ber Licbe anzufeuerm.
Das ijt bad8 Crgebmisd der Jahlforjdung D. Linn Sticffers, der ald Nad)s
folger Dr. Garroll8 jibrlidy im Christian Herald iiber die Babl der Stirdjens
mitglicder unjers Landesd beridhiet. €8 find nur Jahlen, gum Teil Leere
Bahlen, die feine Getvidbr fiic die Starfe der Glaubendlraft geben; aber
fic zeigen dody, daf dbie Gegner ded Chriftentums im Jrrtum waren, ald fie
vorausjagten, bdaf die SNirden ihren Cinjluf verlierem und ausjterben
tviicben. Gtatt ded bon ihnen erhofften Niidgangs toeift ndmlidy da3 vers
gangene Jahr cine Sunahme von 433,656 Gemeindeglicdern auf. Jn einer
bejonbderen Bahlentafel teift der Forjder nad), ivie dic Jahl der Stirdjens
mitglieder im DBergleid) gur BevillerungsSzahl ded Landed feit 1800 bon
Jabrzehnt gu Jahrzehnt jtetig gugenonunen Hat. Wir greifen die folgenden
3ablen Geraus. Jm Jahre 1800 waren vbon je 100 BVetvohnern ded3 Landed
fe 6.8 Stixcdgenmitglicder, 1850: 15.2, 1900: 32.7, 1930: 40.1.
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»D. Ricffer Hat fehr fleifig gearbeitet. Er Jat in diefem Jabr eine
Reife bon Religionsgemeinfdafien und Wereinigungen mit religicfen Ves
ftrebungen mitgezdhlt, bon benen frilfer feine Yngaben 3u erhalten warenm.
Ein Vergleid) mit dem leptjahrigen Beridit geigt, dafy die Bahlen in bielen
Fdllen nicbriger find. Dad Hat barin feinen Grund, daf er die Bable
methodbe einheitlidy geftaltet Hat, indem er fie in Ginflang gebradit Hat mit
ben Benfudmethoden der Megicrung. Danad) twerben nur folde, bie dreis
gehn Jahre alt und dariiber find, ald Nirdjenmitglicder geadhlt. Mandje
Sirdjen beridhteten frither die Jabhl der Getauften, zdahlten aljo bie Sinber
mit. D. Sticffer Hat {id die Milhe gemadit, den leptidhrigen Deridt auf
biefer Grundlage umzuarbeiten, um ein treued Vild der wirkliden Junahme
geben zu finnen. Wir lajjen eine Murge Sufommenfafjung feinec [abhls
tafeln folgen. 1lnfern Lefern toird e8 auffallen, dafy hier dber Name unjerer
Rirdie fehlt. Der Jahlforider Hat offenbar angenommen, bafy bie drei
Stirdjen, bic bie Begeidnung ,evangelifd® fithren, gu ciner fHrdliden
gamilie gehoren. PHoffentlid) wird er im nadjten Jahr diecfen Jrrium
beridjtigen. Seine Jablen fiix die Coangelijdie (unierte) Synobde von Nords
amerila find: WMitglicder: 255,141; Abnahme: 2,588.”

Sftirdengemeinfdaften. Mitglicder. [unabhme.
Katholifen (weftlide), 3 Korperjdaften......... 14,528,176 15,243
Baptiften, 18 Kirperfdhaften ...vevveevenannas 9,067,152 139,526
Methodiften, 19 fKocperidaften ....cccnvnnnnna.. 8,135,627 46,225
Aiibifdye Gemeinden ... vvvvviiiiiiiiinnnns 4,081,242 ..... .
Lutheraner, 17 Kocperidaften .......coonnvnnns 3,032,350 49,126
Presbyterianer, O Kirperidaften ........unts 9,557,541 16,676
Jitnger Chrifti, 2 Kocperfdaften .....ov00vvns 1,865,079 —4,477
Gpiftopale vovvuvnnnn e O O G OB GC 1,261,158 6,931
Kongregational:Ehriftioner ...... verensnasass 1,010,341 — 736
Reformierte, 4 Rorperidhaften ..ovvvnennnnnn.. 563,580 2,981
Mormonen, 2 Aorperidaften ..........cocn.n 557,641 11,473
Katholilen (dftlidhe), 8 Korperidhaften.......... 535,503 500
Goangelifdye, 3 Korperjdaften ....vovveennnn.. 479,007 —2,288
Qereinigte Vritber in Ehrifto, 83 Korperfdhaften.. 377,214 3,073
Ehriftlidhe Wiffenfdhaft .....cooveveneennnnn. 202,008 ......
Abbentiften, 5 Korperfdhaften .............one 169,189 6,854
Briiber (Dunlards), 4 Kdrperidhaften.......... 167,317 11,319
Assemblies of God ..........cccoi0vnnnnnnn 109,045 12,491
Mennoniten, 16 Kocperfchaften ...ovvvuvnnn.. 102,180 2,125

- LT b o0 Gotaen 000 00O 0G OO0, 18,803,200 317,842
firdyen, dbic toeniger al3 100,000 Mitglicder
Daben, gujammen .....cvvvinninnannn 049,243 115814
Gefamtzahl ...oonniniiiiiiiaa 10,752,443 433,656
3. T M.

Lutheran Statistics. — From the Kirchliche Zeitschrift we take over
the following paragraphs: —

“Seventeen general bodies of Lutherans in the United States totaled
4,228,208 in baptized membership at the close of the last calendar year, as
far as reports were ready by April 1, and 2,853,267 in communicant mem-
bership, a gain of 46,470, or 1.65 per cent. over the figures of the preceding
year, according to figures released by the Rev. Dr. L. Kieffer, statistician of
the National Lutheran Council.
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“Of these 1,384,075 were members of the United Lutheran Church in
America; 1,308,830 were members of the American Lutheran Conference,
comprising the American Lutheran Church, the Augustana Synod, the Nor-
wegian Lutheran Church, the Lutheran Free Church, and the United Danish
Synod; and 1,332,421 were members of the Synodical Conference, com-
prising the Missouri Synod, the Joint Wisconsin Synod, the Slovak Synod,
the Norwegian Synod, and the Negro Missions.

“The greatest gains in membership were in the United Lutheran
Church, with an increase of 16,505; the Missouri Synod, with an increase
of 16,153; the Norwegian Lutheran Church, with an increase of 7,076
and the Augustann Synod, with an increase of 4,225.

“Bodies which decreased in membership were the Eielsen Synod, with
100 decrease; the Danish Lutheran Church, with 710; the Norwegian
Synod, with 321, and the Icelandic Synod, with a decrease of 3.

“Comparing the United States Census figures of 1026 for ‘members
thirteen ycars and older,’ with the estimated like figures for 1931, Dr. Kief-
fer reports a five-year gain of 104,630, to which the United Lutheran
Church contributed a gain of 125,764, the Missouri Synod a gain of 40,256,
the Finnish Apostolic Church a gain of 17,709, the American Lutheran
Church a gain of 10,941, the Augustana Synod a gain of 5,653, the Negro
Missions a gain of 3,750, the United Danish Church a gain of 2,568, and
the Finnish Suomi Synod a gain of 2,047, while the Joint Wisconsin Synod
registered a loss of 12,236 and the Norweginn Lutheran Church a loss of
11,463. Communicant membership for the seventeen bodies totaled 2,853,267
in 1931 as compared with 2,806,797 in 1930. The total number of ministers
increased from 11,336 in 1030 to 11,735 in 1931, while churches incrcased
from 15,238 to 15,501.

“The communicant membership of nearly 3,000,000 is allocated to the
general bodies as follows: United Lutheran Church, 962,461; American
Lutheran Church, 328,602; Augustana Synod, 236,617; Norwegian Lu-
theran Church, 319,484; Lutheran Free Church, 30,504; United Danish
Church, 21,410; Eielsen Synod, 900; Church of the Lutheran Brethren,
1,200; Danish Lutheran Church, 13,816; Icelandic Synod, 1,607; Finnish
Suomi Synod, 22,711; Finnish National Church, 6,061; Finnish Apostolic
Church, 25,300; Missouri Synod, 697,270; Joint Synod of Wisconsin,
153,506; Slovak Synod, 8,675; Norwegian Synod, 5,351; Negro Missions,
3,760; independent Lutheran congregations, 14,027."”

Note. — The above statement that “the United Lutheran Church con-
tributed a gain of 125,764, the Missouri Synod a gain of 40,256 communi-
cant members” is not fully consistent with the fact since the United States
Census for 1026 is not quite correct. According to our own statistics we
had 645,345 communicant members in the United States in 1926 and 716,001
in 1931, a gain of 70,746. Mention should be made also of the fact that
we changed from “souls” to “baptized members,” thus excluding thousands
of our non-Lutheran unbaptized Sunday-school children. There are en-
rolled in our Sunday-schools and day-schools more than 40,000 children
of non-Lutherans. So our 1931 figures are too low in comparison with the
figures of 1926.

The United States Census for 1926 gave us 686,088 members of thir-
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feen ycars and over, while the children in our churches are confirmed at
the age from thirtcen to fourteen years. The result is a difference of a few
thousands of communicant members; that is to say, the census gives us
a few thousands of communicant members more than we really have. Our
1031 figures cannot be compared with the United States Census of 1020.
The method used in arriving at the above statement is an application
of the percentage of thirteen years and over, which in 1926 in our Synod
was 00.4 per cent. The Missouri Synod has now 1,120,156 baptized mem-
bers in the United States only. 69.4 per cent. of this is 777,388 communi-
cant members, or since 1926 (G86,688) a gain of 00,700. However, as we
have already said, a correct comparison of our statisties with the United
States Census, or a comparison of “souls” with “baptized members” is al-
most impossible. E.E.

The Church in Politics. — History informs us what is liable to
happen when the Church enters the political arena. There was a time when
President Andrew Johnson was considered by many a failure and a fit
subject for impeachment. In the light of history he now bears a different
character. But what happened in the days of his incumbeney of the
Presidency? The Tragic Era, by Claude G. Bowers, published by the
Literary Guild of America, 1929, relates this, naming its sources: “Then
five days of utter madness. . . . One of the persccuted Senators wrote
Years later in cold blood that the conspirators were ready for assassina-
tion. . . . But intimidation — that was the thing! The Grand Army of
the Republie, then a political machine, was making flourishing demands.
The Methodist Episcopal Church, in General Conference in Chicago, was
prevented from ndopting a resolution for an hour of prayer for conviction
only by the sanity and moral sense of an aged member, who reminded
ministers of the sanctity of an oath. But Bishop Simpson . . . rose to the
occasion with an amendment for an hour of prayer ‘to save our Senators
from error.’” And that was unanimously agreed upon. (P.193.) The
General Conference of the African Methodist Episcopal Church at Washing-
ton acted along the same lines. (P. 195.) A prayer there offered need
not be reproduced here. When the Church stands on the clear Word of
God, she stands on safe ground. But in matters not decided in Scripture
the churchmen are as liable to err as the politicians, and when they pre-
sume to clothe their politeal views and judgments with the authority of
God, they disgrace the Church and the Gospel. The unthinking will blame
the Church and the Gospel for the mistakes of the theological politicians.
Bishop Simpson was certainly convinced of the justice and wisdom of his
position, but he had no right to back it with the authority of God. The
churchman is not infallible on political questions and may lose his balance
‘in the turmoil of political warfare as well as others. For good and sufficient
reasons God has commanded the Church to keep out of politics. History
shows why. But the lesson of history is falling on deaf ears. Says the
Lutheran Herald of July 19: “Is the Church in possession of all facts
regarding state, national, and international questions to such an extent
that it can determine in every case what is right and wrong and with
dictatorial authority demand in the name of God what must be done? The
Pope claims this authority, but not the Protestant Church. We notice
that the Methodists in their convention at Atlantic City decided that
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Article 231 of the Versailles Treaty should be altered to remove the German
war guilt clause. It passed resolutions favoring our ratification of the
World Court protocol and our entry into the League of Nations. They
demanded that Orientals should be included in the quota of immigration
laws; that pacifists should not be barred from citizenship; that exemption
clauses should be allowed Methodists ns well ns Quakers; that military
training in all civilian cducational institutions should be abolished. . . .
We object to Congress’s settling our religious questions, and we believe
Congress and the Supreme Court should refuse to take dictation from
a church convention.” In an article on “Resubmission or Repeal of the
Eighteenth Amendment” it said on July 26: “Furthermore, we do not
believe it advisable” (make it stronger!) “for churches to open their doors
to political or semipolitical orgunizations who for the ‘good of the cause’
are anxious to get into the churches and collect money for the support of
political candidates and thus drag the Church into the intrigue, chicanery,
trickery, and underhanded work of political schemers. Let them have
a hall and discuss their political matters there. It is not the duty of the
pastor to tell his Democrats, Republicans, Farmer Laborites, Prohibi-
tionists, or.Socialists what ticket to vote.” E.

Die Treibfraft der rimijden Preffe. Wihrend protejtantijde Redals
tc_ute iiber Werlujte an Lefern ihrer Jeitjdriften su Magen Haben, getvinnt
die fatholijhe Prejfe Hieraulande ftetig an Madyt.  Stitralidh Hat Dr. James
€. Clarfe, der Hebalteur bes Presbyterian Advance, den in Waihington,
D. €., vecfamumelten proteftantifen Medalteuren lirdjlider Blitier nadys
folgenden Wrief gejdiricben, den das baptiftijdhe BVlatt Watchman-Examiner
loeitergibt. Wir lutherifden Pajtoren Gaben alle Nrfadje, iiber da3 Gles
fagte nadjzudenfent und um fo mehr um Lefer unferer Vldtter zu werben.
Ea_d Papjttum madt {id) wahelid) die Preffe, bie Luiher ald cin gejegneted
Mittel gur BVerbreitung ded Cvangeliums fo God) anpries, junupe. Wi
Iefen in dem genannten Wrief:

“As you know, there has been a steady decline in the circulation of
Protestant religious periodicals during the past fifteen years. I undertook
this spring an investigation of the situation in the Catholic Church, and
I discover that in the ten-year period from 1920 to 1930 Catholic news-
papers as a whole practically doubled their circulation. They have sus-
tained a loss during the last year or two, but not nearly so serious a loss
as in the case of Protestant papers, which indicates that there is more
general interest in church periodicals among Catholics than among
Protestants. :

“That is rather a surprising statement to make, but it scems to be
an indisputable fact. It is unquestionably due to a church-wide deter-
mination on the part of Catholic leaders to create, from the church point
of view, a more intelligent and better-informed constituency. I requested
specific information on this point from Humphrey E. Desmond, who has
succeeded his father as editor of the Catholic Citizen in Milwaukee, and
he confirms my conclusion, stating that the circulation gains have been
‘largely due to an intensive promotional campaign for the Catholic press
during this period,’ the past fifteen years.

“As you probably know, the elder Desmond, long editor of the Catholic
Citizen, died this spring, and it was he who was largely responsible for
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the movement in the Catholic Church. His son and successor writes:
‘About 1911 my father suggested a Catholic Press Sunday, with the idea
that that particular Sunday in the year would be used for sermons on
the Catholic press in all Catholic churches. From this beginning has
come the present Catholic Press Month; and in February of each year
many sermons are delivered on the subject of the support of the Catholic
press, and many programs are arranged for Catholic parochial schools,
academies, and colleges. This has been very successful propaganda.’

“It seems to me that the contrast between the situation in the Protes-
tant churches and that of the Catholic Church is a matter of intense in-
terest. It is a rare exception that a Protestant minister or Protestant
church official makes any effort to push the circulation of church-papers.
Indeed, it is a very common thing in our Church for pastors and sessions
to refuse to permit their congregations to be canvassed for any church
periodicals. But our Catholic brethren give a whole month to arousing
interest in their church periodicals. The priests preach on the subject,
and their young people are faithfully taught the value of a church-paper.
That is a tremendously significant fact.

“I might add that the latest copy of the Catholic Press Dircctory
lists 310 Catholic publications. Of the total 267 report their circulation,
giving an aggregate of more than 7,100,000. It occurs to me that it might
be of much interest to present these facts to the editors assembled in
Washington.” J.T.M.

A Shock to Darwinists. — Ehelide Glelehrte Haben {djon fo oft dars
auf Bingetvicfen, twie unhalibar bom ivijjenjdaftliden Standpuntt aus bie
Cntroidlungslehre ift, baf man Iaum mehr auf die Wibexlegungen wiffens
fdaftlider YApologeten Hintveifen mag. 1nd dod) ijt died nitig. Die lns
mwabrheit der Evolutioniften twird immer wieder borgeiragen, und gwar fo,
baf alle Jeugnifje wicllidier Gelehrier ignoriert werdben. o bdiirfen denn
aud) wir nidt jdweigen. Jm Moody Bible Institute Monthly Iejen toic
unter der obigen fiberjdirift iiber dicd THema:

“When it was learned that a salamander or a newt can reproduce
& lost limb or an eye with a brand-new one, it came as a great shock to
the Darwinists. But when Hans Driesch showed how to separate the de-
veloping embryo in the four-celled or eight-celled stage in such a way that
cach of these scparated cells would develop into a perfect individual, the
entire mechanistic theory of heredity seemed to tumble in ruins. Even
the venerable theory of the three germ-layers of the embryo failed utterly;
for organs made of mesoderm cells are shown to be sometimes regenerated
from ectoderm cells, or vice versa.

“In short, all the mechanical theories of heredity have broken down,
and with them the last refuges of mechanical explanations of life in other
departments of biology. In all living things we scem to be face to face
with the direct working of the Creator. And the persistent failures of
mechanistic scientists to obscure this great truth have served only to focus
the attention of the present generation on it in a way that makes it live
before us as never before.

“Scientists declare that their work is to push back the boundaries
between the known and the unknown. Too often it secems as if they are
trying to ‘explain’ the more mysterious phenomena of nature in terms of
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other processes which we think we already understand, but which in re-
ality are as unknown as ever in respect to & real cause other than the
direct act of the God of nature. It is thus that most of the phenomena
of nature have been ‘explained.’ As a matter of fact they have been ez-
plained away, and in no other department is this so true as in biology.

“This brings us to another great fact which is impressing the scien-
tific world more and more. I refer to the truth of life only from life.
Time and again since Pasteur demonstrated this truth nearly seventy years
ago, have we scen men come forward with the claim that at last they
have discovered how to make life where there was no life before. But
without a single exception have we seen these men acknowledge their com-
plete failure. And as long as scientists are not willing to draw the ob-
vious conclusion from this perpetual failure, just so long will men fool
away their own time and that of others in trying to rule God out of this
one very significant point in the works of His creation.

“A last fact in this series, and the only other one I have space to give
here, is the gradually dawning fact that organic evolution is breaking down
as a logical and scientific system.

“A work like that of Dr. Austin H. Clark’s The New Evolution, issued
about two years ago, shows the almost innumerable gaps in the system
as revealed by modern biological research. The figure of a genealogical
tree has often been used to illustrate the alleged common origin (stem
and root) of all the twigs and branches, the latter representing the modern
kinds of living things. As Clark candidly remarks: ‘The twigs of the tree
do not actually join the branches, and the branches do not join the main
trunk; and besides, the main trunk itself is not continuous. ... All lines
are broken by gaps which may be small and insignificant or broad and
striking.” (Pp. 181.183.)

“Additional evidence of this breakdown of evolutionary theory comes
to us from the address before the London meeting of the British Associa-
tion last autumn. One of the speakers, an ardent evolutionist, admitted:
‘There is no reptile alive to-day which can give rise to a mammal, no fish
that can become a reptile, and no animal that can become a man.’

“The standard alibi of the evolutionist that much of his important
evidence has been destroyed by the vicissitudes of the fossils in the rocks
did not seem to satisfy Professor D’Arcy Thompson, who was reported to
the following effect: —

“‘We have been told that rents have been torn in the veil which sur-
rounds the mystery of evolution and that this has irretrievably destroyed
chapters in the old book. That explanation does not suffice for me, and
I honestly believe that we are as ignorant as we were seventy years ago.

“‘In the great gaps between vertebrates and invertebrates there is
no possibility of one passing into the other. I am not defying the evidence
of evolution, but I believe that any attempt to find an invertebrate which
has passed into a vertebrate type is doomed to failure.’

“Christian workers ought to know that the tide is turning among the
leaders in the scientific world. The outstanding truths of revealed religion
are being vindicated by modern research; and all Christians ought to be
apprehended of this situation.” J.T. M.
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Foreign Missions of Lutherans in America. — A general summary -

of the Lutheran Foreign Mission statistics of the Lutheran churches
having headquarters in the United States and Canada, according to Rev.
George Linn Kieffer, D. D., Litt. D., Statistical Sccretary of the United
Lutheran Church in America and Statistician and Reference Librarian of
the National Lutheran Council, states that there are 719 missionaries at
work in the fields in India, Africa, Argentina, British Guiana, China, New
Guinea, Madagascar, South Africa, Japan, Santal, India, and Persia, aided
by 5,446 native workers in 2,804 congregations, which have a baptized
membership of 247,762 and a confirmed membership of 103,098. The acces-
sions, according to the latest reports, were 14,721, and there were 106,305
inquirers. The Sunday-schools have 55,761 pupils; other mission-schools
number 1,772, with 60,600 pupils. The natives contributed toward the
work of missions $108,484. — From the News Bulletin of N.L.C.
Death of an Old Testament Scholar.—The Christian Century
reports: “Dr. J. M. Powis Smith, Professor of Old Testament Language at
the University of Chieago, died September 26 aboard the Laconia in New
York harbor as he was returning from a summer in England. His death
was caused by cerebral hemorrhage. He was sixty-five years old. Dr. Smith
was closely identified with the late Dr. William Rainey Harper, first presi-
dent of the university, as student, literary secretary, and later as colleague.
At the time of his death he was vice-chairman of the Department of
Oriental Languages in the University. While Dr. Smith’s reputation for
scholarship was widely recognized by all specialists in his ficld and by his
many former students, his wider fame is due largely to the translation of
the Old Testament, which he edited and a considerable part of which he
himself made. He had reached the retiring age last December, but by
special request of the administrative authorities of the university had
continued his work till June, when his retirement beeame effective.” In
theology Professor Smith was an outspoken liberal, denying many of the
fundamental truths which Bible Christians hold dear. A.

IT. Ausland.

Bringing Back Fond Memories. — A description of the divine ser-
vices held in St. Thomas’s Church at Leipzig, Germany, attended by Dr.I.
N. Nothstein on July 3 of this year, contains this interesting item: “After
the Communion sérvice was concluded, the organ began playing an inter-
lude, during which the adults went out and little children began coming
into the church. At 11.30 the children’s service began, and a very im-
pressive service it was. The pastor conducted a liturgy, clad in the Luther
robe and ruff. The children took part in the responses in a very reverent
way. One part of the liturgy consisted of a repetition of a part of the
Catechism. There was a fifteen-minute intermission, during which classes
were conducted like in a Sunday-school. There followed a sermon on the
Gospel-lesson for the day from the pulpit. It was made attractive to the
children by being conduected in a conversational tone, questions being asked
by the pastor and answered by the audience. After a closing service and
a hymn the children’s congregation was dismissed with the benediction.”
(Lutheran, July 28, 1932.) The good old Christenlehre! Somewhat modi-
fied, but still the good old Christenlehre. E.
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Die itbertrittdbewvcgung in Deut{d=Citerveid). Wic dbad ,Eb. Deutjd)-
Tand* Deridytet, geht die iibertrittsbetvegung in Deutjd)-Ofterreid) immer
tueiter. Mir Tefen dariiber: ,Jn Deutfdj=Ofterreid) jind im vergangenen
Nabr indgefamt 3,724 Perjonen gur ebangelijhen Stirdhe iibergetreten. [n
Deutid)=Hfterreid), in den deutiden Gemeinden von Wohmen, Midfhren und
BHalb Sdylefien und in ben tidhedhijdien Gemeinden bdedfelben Gcbicted find
im Jabre 1931 gujammen 9,249 Rerfonen gur evangelijhen Stirdje iibers
getreten. BWor dem Strieg beirug in dbem ganzen bamaligen Diterreich (u
bem ja aufjer ben genannten Gebicten aud) nod) der verlorengegangene
Giiben von Meran bi8 Marburg und Friejt, ferner halb Sdjlejien, gang
®aligien und Bulowina gehorten) bie Hodjtzahl der fiberiritte nidht gang
6,700.“ 32T M.

Rev. E. S. Jones Visiting China.— A news item in one of our ex-
changes tells us that next month Rev. E. Stanley Jones, the well-known
Methodist missionary in India, will leave India and go to China to spend
several months with the students of that country. He is quoted as writing:
“In July I go to China. The different bodies of China have sent an urgent
appeal to me to come to China this autumn. There is a race on between
Communism and Christianity for the soul of China, with Communism
leading. The students are the key to the situation. This invitation was
g0 pressing that I could not refuse.” The same communication reports
Rev. Jones as saying about the work of the last months in India: “The
last three months have been a period of intense national crisis. Gandhi
returned from the Round-table Conference, negotiations for a settlement
broke down, and he was swiftly sent to jail along with thousands of others.
With constant jailings and the lathi charges, my work seemed impossible.
But it has been the best three months I have ever had.” Seeing the zeal
of this man, who has but a very imperfeet conception of Christ as our
Substitute, what should we say who through the grace of God have been
shown the full glory and significance of Calvary? A,

Der Korvan verfapt. WAusS dem .Ettibetsmntfd’)afte: aibt der ,Quth.
$Herold” die folgende file die dyriftlidie Mifjion in mohammedanijden Lin-
bern dufierjt widgtige Mitteilung toeiter:

«Cine tvidtigere Nadyridht ijt wohl jeit langem nidjt durd) dbic Vlaiter
aegangen ald der Beridit eined Jeitungsforrejpondenten in BVoxderafien, daf
fid) die tiirlifdie und bdie perjijdje NRegicrung darauf geeinigt Haben, das
Studium bed Evangeliums &t. Johannisd in ben Sdjulen eingufitfren] Der
Storan, dad Beilige Bud) der Mohammebaner, dbad bisher dbort audjdlieilich
Derrfchte, Habe verfagt und fei fiir dbie Niidjtindigleit diefer beiden WViilter
veranttoortlid); obne religidfe Beecinflufjung aber diirfe die Jugend nidht
aufivad)fen, und fo Habe man fid) auf das Studim des Cvangeliums &St. Jos
Bhannid geeinigt.

»Benn {id) bie Nadridht betwahrheitet, die am 4. Juni in den Grofftadis
geitungen erjdien, fo bebeutet das ecinen Wanbel von fajt unberedjenbarer
Tragiveite. 1nd felbft tvenn bad Evangelium nidt an die Stelle ded Storan
gejefst, jonderm ihm nur eine Stellung neben diefem in ben Sdjulen bdiefer
Wilter angetviejen fein follte, fo ift aud) dbamit {dhon eine BVahn filc dad
Chrijtentum freigegeben, ivie man fic in abjefbarer Beit nidht gu erhoffen
getvagt Hatte in diefen Qéanbdern, two bidher ein [bertritt gum Chrijtentum
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nur mit Lebendgefabr getvagt werben durfte; benn ber mohammedanijde
Fanatidmusd beherrfdte Volfs: und Staatsleben vollftindig. Wir leben
in ber Tat in Jeiten gewaltiger mmwdlzungen auf allen Gebieten, Ivie fie
bem Eintreten gang grofer Ereigniffe borangugehen pflegenl”

»Benn fid) die Nadridit bewahrheitet!” Davon Hangt allerdings
biel ab. Der Yeridt jedody jtimmt im allgemeinen mit dem, was fonft
Mifjionsnadyriditen iiber Stemel Pajdjad Stellung zum Storan fagen. Neus
lid) foll dicfer jogar ben Storan im Weifein vicler Minner mit dem Fup
burd) bad8 Bimmer geftofen Haben. . .M.

Bormarfd) bed J8lam in Oftafrifn. Nad) den neucjten Nadjriditen
aud Ojtafrila rimmt die Werbearbeit der Mohammebdaner im Raregebirge
mit unverminberter Straft ifren Forigang. BVon ben 68,000 Veiwohnern
bed3 @ebirged find Dereitd 80,000 Mohammebaner gelworben, und dad in
den toenigen Jabren feit der Vefebung Ojtafrifad durd) dic Englander. Wie
ift dicfer aufergetwdhnlide Crfolg au erfliren? — AIS die Heine Sdar
Lettorw=BVorbeds vor der {ibermadyt der Englinder guriidivecidien mupte, da
marfdiccten bicle Regimenter mohammedbanijdy=indijdjer Solbaten am Fufe
bed Paregebirged entlang, um bdie Verfolgung der Deutfdien aufzunehmen.
©ofort lief bad Geriidht dburd) die Paretiler: ,Die mohammedbanijden Sols
daten ba brunten mwerden eud) alle umbringen, wenn ihr nidt ihren Glaus
Den annehmt!” Ju dicjem erjten Geritd)t gefellie jid) Dald ein 3iveites:
»E8 ift der Wunjdh) der neuen, englijdhen NRegicrung, dajy ihr feine Shenai,
dad Heift, Menjdien ohne Jivilijation, mehr bleibt. Gebildete Leute follt
ihr toerden.” Unfer dem Curopder ijt fiiv den Pareneger aber mur bder
Mohammedaner cin gebildeter Menjd). Dexr Hihepuntt der Angft twurbde
jedod) erreidit, al8 die Englander gleid) nad) ihrem Eingug fiamtlide deuts
fdien Miffionare und jelbjt dic ecingebornen Chrijtenlehrer zwangsiveife aud
dem @ebirge fortfiibren liegen. Nunmelr galt ¢8 al8 cine ausgemadte
Tatfadie, daf die Cnglinder felbjt Mohammedaner fein miijten. — Aber
nidt nur die Madyt wilder Geriidhte, aud) die cigentitmlidye Arbeitiveife der
mohammedanijdien Werber begiinjtigie dad {dnelle Vortviriddringen. Jus
nadyjt trieb jeder Mohammedaner, wed Standed und Verufed er aud) fein
modyte, mit grofem Cifer Mifjiondarbeit. Die Hauptjade aber, die um
Crfolg filhrte, bejtand darin, dafy die mohammedanijdien Werbearbeiter auf
jeben lnterridit vergidhteten und Ieine inncre Wmvandlung irgendelder
Art verlangten. Die blofe WillenSexIlarung, Tein bevendeted Tier und Iein
ESdjtveinefleifdh gu efjen, jondern nur nod) gejcdiladyteted Fleijd) au genicfen,
geniigte, und bie Taufe wurbe bolljogen. — So find benn Taufende bed
Parevolfed aud Furdyt, aus Citelfeit, aud Huger Veredimung, ausd Bequems
lidgfeit Mohammebaner getworden. Daf cin ausd derartigen Griinden volls
gogener Mafjeniiberivitt auf die Dauer feine ticklidGen Lebenstrdfte in fid
birgt, liegt auf ber Hand. ESdon find viele Hunbderte wieder abgefallen.
Die Gefamtlage ift fitr die Leipgiger Mifjion, die im Paregebirge fiinf
Oauptitationen und bvierunddreijig Aupenplipe unterhilt, {don deshalb
alle8 anbere al8 Hoffnungslos, weil ifre Chrijtengemeinden feft entjdlofjen
find, bem Unfturm ber Mohammebaner cnijdjicbener al8 je die Stim gu
bieten. (Allg. Miffiondnadr.)
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Men Who Enew God: Samuel, Amos, Haggal. By AM.0. Wee. 122
pages, 514X8. Augsburg Publishing House, Minneapolis, Minn.
Price, $1.00.

Professor Wee, formerly of the Hauge Synod, instructs at the theo-
logical seminary of the Norwegian Lutheran Church. He has in this
volume published a series of simple lectures on Samuel and his ministry,
on the message and times of Amos, and on the prophecies of Haggai. The
author has worked with the Hebrew text and has given attention to va-
riant interpretations, sometimes a little too trustful of critical scholars,
although not sharing their attitude. The reviewer does not believe that
“the dervishes of Arabin constitute an analogous phenomenon in our own
time” to the prophetic schools of the Old Testament. Strangely enough,
Professor Wee's discussion of Amos 9, 11 f. takes no account whatever of
the fulfilment authentically recorded Acts 15, 15 ff., where the rebuilding
of David’s tabernacle is identified with the conversion of the Gentiles. Pul
should be identified with Tiglathpilesar (p. 86). Except in the importance
given to conscious entering into fellowship with the Lord (p.14) the Haugian
viewpoint is not prominent. There are a number of bad misprints (p.IX,
Manahaim for Mahanaim; p. 12, Hesekiah for Hezekiah; p. 56, Ramay for
Ramah; p. 95, plumet for plummet; p. 119, Jubelees for Jubilees).

Tir. GRAEBNER.

Tad Neue Teftnment Dentfd). Neues Gittinger BVibelwerl. In Verbindung
mit Hermann Wolfgang Vener, Fricdrid) Bitdjel, Friedrid) Haud, Gerhard
Seinjelmann, Joadim Jeremias, ibredht Sple, Heinrvid) Nendtorff, Julius
Sdinicloind, Hermann Strathmann und Heing=-Dictrid) Wendland Heraus:
gegeben von Paul Althaus und Fohannes Vehm. Sedyted
Teilbiinddyen: Der Bricefan bie Rdomer, fiberjelt und erlldct bon
Raul Althaus Vandenhdd und Rupredit, Gittingen. 126 Sceitent
6XD. Preis: Gingeln M. 4.40; bei Subjiription M. 3.75.

2Wic ber Lejer aus der obigen Wngabe fieht, erfdyeint gegenivictig in Deutjd)=
fand cin neuer fommentac iiber bad Neue Teftament. G5 ift nidyt die bficdht der

Yearbeiter und ber Heransgeber, cin wiffenjdaftlides Wer! ju liefern, fonbern

ihr Veftreben gebt dabhin, ecine gute, fliegende iiberfefung in modermem Deutfd)

herjujtellen und bie grofen Gdedanlen, die {id) in den betreffenden Abjhnitten
finden, in Inappen Worten, aber dod) fo, daf jie leicht gefajst tverden fonunen, Her:
augjujtreihen. @rammatijde Erdrterungen findet der Lejer hier faum, aber Be-
grifie toie RNedytfertigung, Verfdhnung, Glaube, Griviihlung twerden bejprodien,
unbd ¢ oird dber Verjud) gemadyt, fo den JInhalt der Heiligen Sdyriften dem dyrift=

Tidjen Bolf niherzubringen. 8 verfteht fid) von felbft, baf dbie Verfaffer, wenn fie

audh) populic fdyreiben, body dburdjaus auf grammatijd)=hiftorijdem Grunde fufen

wollen und nur dbarauf verjiditen, bem Lefer hier die Gelehrtenginge boraufiihren.

Der theologijdhe Standpunit ift leiber nidt der der BVerbalinjpiration, wic aus

bem borliegenden Viindbdjen ju erjehen ift, tenn Prof. Althaus 3. B. &. 37 die

Methode, wonach Paulus das Alte Teftament gebraud)t, als eine fiir uns ber=

gangene, 3um Teil rabbinijhe bejdyreibt.
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2Was nun gerabe dben hier ju befpredhenden Teil, bie Nberfefung und Auds
lequng beS Vriefes an die Ndmer, betrifft, fo ift bes Jntereflanten und Anregens
den fo viel, baf der Theolog grofien Nufen von der Leltiice befommt. Wir fnnen
¢8 uns nidt verjagen, cinen jddnen Abjchnitt {iber dic Bedeutung bes Todes Chrifti
hier abjubruden:

»Dafh Chrifti Tod ,filr unfere Siinden® gefdhehen fei und jithnende Bebeutung
habe, diefen Gedanten fand Paulus fdon in dber Wrgemeinde, 1 Kor. 15, 3; 11, 23 fi.
Aud) von ben Vildern und Begriffen, in benen er bie Heilsbedeutung des Tobes
Chrifti ndher auszuflihren judyt, wicd ex cinige {hon itberfommen Hhaben. Sudt:
man in ber Mannigfaltiqleit bicjer Wilber und Vegriffe (3. B. Opfer, LQostauf,
ftellocctretendes Griciden des Gejeiesfluches) den entjdeidenden Gedbanfen, fo ers
qibt fic) etiva folgendes als Kreuzestheologic des Paulus. Tas Verhiltnis Gottes
und der Menfjdyen ift infolge ber Siinde dad ber Feindfeligleit getvorden, 1, 18 ff.;
5,10. Soll e3 aus dem ben Menjdyen jerftorenden Streite jum Friecdben foms
men, 5, 1, fo bebarf c& der Siifne, 3,25; das Heifit, Gottes Strafernjt wider bie
Siinde muf um feiner Gereditigleit willen, 3, 25 f., Genitge gejdhehen. Die Men=
fden tinnen dic Siihne nidht befhafien. Gott felber tut e8. Nidht die Menfdheit
fann das fithnende Opfer leiften; Gott bringt 8. Gr qibt feinen Sobn, der in
cioiger Gemeinjdhaft mit ihm lebt, in bie fiindige Menfdyheit und um ihretwillen
in bden bIutigen Tob dbabin, 8, 32; Gal. 1,4. Glott aljo ift der UWrheber der Ber=
fobnung, nidt, toie im Heidentum, die Menjden, die cine jiienende Gottbeit erft
umftimmen miiffen. ®@ott umauftimmen, ift teder miglid) nod) ndtig; obgleid) er
dlicnend wiber bie WMenfchen ftehen muj;, 1, 18 ff., ift fein Licbesiville ber Urjprung,
nidt erft bag GErgebnis bes Werles Ehrifti: Ehrifti Kreuzestod ift Gottes Liebess
tat, 2 ftor. 5, 18 fi.; Nom. 5, 8. Denn Ehriftus ftard nad) Gottes Willen ,fite uns'.
Dad heifit, Gott vollzicht an bem Sohue feiner Licbe, der in bie jitndbige Menfdh=
beit al§ ihrer einer cingepangen ift, fein Urteil iiber die Siinde ber Welt, 8, 3;
er behanbelt den Unjdyuldigen alg ,Siinde’, volljicht den Gejeyjesfluch fiber die
Siinbe an ihm, 2 for. 5, 21; Gal. 3, 13. Siihne lann diejer Tod aber nur darum
fein, tocil cr bon bem Sohne in freiem Gehorjam gegen bes BVaters Willen eclitien
toird, 5, 19; Pbil. 2, 5 ff. Das ift nun nad) Gottes Ordbnung und Willen filr alle
gefdhehen. Jndem Ghriftus bas Urteil fiber die Siinde trigt, ift die Verurteilung
jum Jiele und Gnde gefommen — e8 gibt nun leine Verurteilung fitr die Men=
jhen mehr, 8, 1. Weil Gott den Siindlojen ald Siinber behandelt hat, fann ec
nun bie Siinder um fjeinctiwillen, in ihm, ald geredyt behandeln, 2 Kor. 5, 21. Gr
erivedt @hriftus aus bem Tobe auf jum Iebendigen HErrn; bamit bejeugt und
bertoirtlicht er die dburd) Chrifti Tod fiir alle bejhafite Gerehtileit, 4, 25; 8, 34.»

Mit bejonderem JInterefje haben wir dbie Abjchnitte gelejen, die von der Gna=
benwabhl Handbeln. Nidyt allem, was der Verfaffer fagt, Bnnen wir juftimmen;
bie unb ba miifien iir fogar ettvas entjdjieden vertverfen. Dod) finden wir ber
Hauptfade nad) dbie Darftellung ber Kontordienformel hicr ivicdergegeben. So
fagt der Verfaffer 3. V. S.76 (3u Rom. 8, 28—30): ,JIn folder Licbe ju Gott:

eriveifen bie Ghriften {ih al8 berufen durd) Glottes ciwvigen Mat. Nur tweil Gott:

fie mit feiner Verufung begnadbet Hat, ift in ihnen, die von Natur Gott flichen
unb haffen, bie Licbe entziindbet. A Verufene aber find fie aller Dinge madytis
unb ber Vollendung gewif. Denn ,nad) dem Natfd)iuf berufen* bebeutet: ein:
Wille Hat fie ergriffen fiic feinen Plan, der unbedingt, mit gbttlicher Siderbeit,

jum Jiele fiihrt. Daf fie, toie ihre Liebe u Gott eriveift, berufen find, dasd ift-

nut ein Glicd in ciner Kette, der ,gitlbenen RKette* (iwic unfere BViter fagten) gbits:
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lider QeilSalte, nady rildiwdrts und voriodrts im feften Bufammenbange. Die
Enden ber RKette reidyen in die Giigleit. Sie beginnt mit den ewigen Uften, in
benen ®ott bie Seinen fid) juerfannt — bad Grlennen Gottes bebeutet Hier fdhon
cinen Willensalt — unb baraufhin ju dem Deife beftimme hat.* {iber die Schiies
rigleit, bie fich fitr unfer Denten echebt, wenn iwir cinerfeits die Ulleinmictjamleit
ber Gnabe und anbererjeits dic Verantwortlidyleit des Menfden betradyten, fagt
Ulthaus, &. 77: ,Vei Paulus Hebt dic Geivifheit der Eriodhlung die Verantmwors
fung ded Hanbems im Wiffen um die Tobesgefahr nidht auf; in bem gleidjen
Rapitel (8), bas die Grwdhlung beyeugt, ftehen bdie grofen Jmperative 8, 12 .,
ber Ruf 3ur Entfdyeidbung iijdhen Leben und Tod. Gine doppelte Maglichleit [2]
ftebt vor dem Menfdhen — der Grivdhlungsgedante weifs nicyts von Moglichleiten,
nur von der cincr feligen Wicllichleit. Gebanllih hat Paulud das nidt auss
geglichen, und fann niemand e ausgleidhen. Wber in dber Wirtlidyeit unfers
Lebens vor Giott qehdrt beides untrennbar jufammen. ... So ift der Gedanle
ber Grivdhlung als ein Saff bes Glaubens von einer ,abfoluten’ metaphyfijden
Wabrheit fireng unterfdyicden.s BVei feinen Ausfilhrungen fiber Ndm. 9 gewinnt
man faft ben Gindbrud, als jei D. Althaus ju den Galviniften iibergegangen. Auf
Seite 84 Tefen wir ju Ném. 9, 17. 18: ,Die Freiheit des gdttlihen Erbarmens ers
tecift fich in der Freiheit, bas Grbarmen ju derfagen und den Mens
fdhen ju verhirten.” (3 bitte ausgefithrt werden follen, dak aud) Pharao reidlidy
Grbarmen iwiderfahren ift und daf er erft, nadydem er hartnidig die Gnade von fid
gewicfen Batte, berftodt wurde. Auf Seite 100 modbifizicct der BVecfaffer diefen
Gedanlen ctivas, indem cr jagt, bafy Paulus in Kapitel 9 die Freiheit Gots=
tes verliindigt und nidt etiva die Menfdyen in Eriwidhite und Veriworfene teile.
Dod) vir mitffen hier abbrechen. — Die fiberfehung, forveit wir fie gepriift Haben,
ift cine trefjliche Leiftung und fann dem Vibellefer belfen, fhmwicrige Stellen ju
verftehen. W Urndt.

The Road to Faith. By Winifred Kirkland. Richard R. Smith, Inc.,
New York. 270 pages, 5% X7%. Price, $1.00.

The Spirit of God and the Faith of To-day. By Richard Roberts.
Willett, Clark & Colby, Chicago. 185 pages, 514 X7%. Price, $2.00.

Both these books belong into the department of Christian apologetics,
since both are designed {o save the Church of to-day from utter unbelief.
The first, The Road to Faith, appeared five years ago under a different
title (Chaos and a Creed) and over n pseudonym (James Priceman) and
was hailed by H. R. L. Sheppard, author of The Impatience of a Parson,
as “one of the few great religious books written in our time.” Writing
from o layman’s point of view, the author appeals to the Christian world
to consider the perils with which modern agnosticism is fraught and to
scrutinize the destructive tenets of Modernism, which already have caused
such confusion of thought that no one any longer knows just what to
believe. He then examines the charges which higher critics have preferred
agauinst the New Testament and with irresistible logic proves them to be
false. The gospels are true; their writers were sincere and could write
them; to assume that they were composed at a later time is preposterous;
Jesus lived, and so as the evangelists picture Him; He suffered, died, and
rose again; the resurrection of Jesus, as attested by the evangelists,
cannot be denied on scientific grounds; any attempt to do so is puerile.
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From this follows that there is a Creator and that therc has been a ecrea-
tion; also that the Creator assumed human flesh. “I believe that the
incarnate Creator was an actual man, living, breathing, historic, and that
His name was Jesus.” Unfortunately, however, the author, instead of
believing the Seriptures, now builds up a new rationalistic system of doc-
trine, accommodated to the intellectual and spiritual ideas of the modern
man. “I believe that the Creator chose voluntarily to be an example.”
Beyond this Ritschlian doctrine the writer does not go; to him evidently
the satisfactio vicaria is as intolerable as it is to the Modernists whom
he condemns for their rank unbelief. — The Spirit of God and the Faith
of To-day was conceived as a contribution to the nineteen-hundredth anni-
versary of Pentecost. Its purpose was to call attention to the vital work
which according to Seripture the Holy Spirit performs among men. Great
things might have been expected of a dissertation on this weighty topic of
Christian dogmatics, especially since the writer is a Presbyterian minister.
But Dr. Roberts, now pastor of Sherbourne Church, Toronto, Canada,
missed his opportunity. He interprets the Holy Spirit merely as “the
divine Presence of God in the whole field of human life” and His divine
operation as a mere stimulation of the natural powers of man. Though
wishing to awaken the Church to a deeper appreciation of the presence
and power of the Holy Spirit, he actually, by his insidious Liberalism,
makes it impossible for the Christian to believe in the Holy Spirit of the
Bible. Modernism has nothing to fear from the kind of apologetics which
these two books offer. J. T. MUELLER.

The Partiality of Jesus. By E.C.Comfort. The Reformed Press, Grand
Rapids, Mich. 154 pages. Price, $1.25.

E. C. Comfort, the author of this book, is a man living in Texas. More
than that the book does not reveal of him, except what he tells us in his
foreword. He says: “This book is written by a man who has failed.
He knows the sting of defeat, the shame of a fall from a high position,
the poignant disgrace of wallowing in the mire, the bitter realization of
being a disappointment to loved ones and friends, and the aching remorse
of having been an agent of Satan in leading others into abominable prae-
tises. But if that were all he knew, the writer would not send forth these
words to the world. He has learned, not only the cnuse of his failures
and disgrace, but he now knows, beyond all question, how failure can be
turned into ‘more than conquest’ and how God can restore the years which
the canker-worms have caten. . . . This book contains my first meditations
in my new life in Christ Jesus.” The book has the following eight chapters:
His [Jesus'] Favorite Friend: the Sinner; His Favorite Book: Deu-
teronomy; His Favorite Name for Himself: Son of Man; His Favorite
Title for God: My Father; His Favorite Place: Olivet; His Favorite
Time: Evening; His Favorite Tone of Voice: Loud; His Favorite Atti-
tude toward Man. The book is written in an evangelical spirit and shows
a good acquaintance with the Bible. The author says: “If you are power-
less as a Christian, then cease your own impotent talk and the quoting
of religious leaders and give yourself over to ‘searching the Seriptures.’
Remember His promise that, if you abide in Him and His Word abide in
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you, you shall ‘ask what you will, and it shall [not may] be done unto
you.’ ... Sad indeed we feel when we go into a church and hear a min-
ister read from the Bible a few verses and then preach something else.”
The author states that the Bible clearly teaches the deity of Christ and
the vicarious atonement. Joun H. C. FriTz.

Luthers Werlfe in Audwafhl. Siebter BVand: Predigten, Herausgegeben von
Emanuel Hir{d. VIII und 420 Seiten 412X7%. Udter BVand:
ZTi[dyreden, Herausgegeben von Dtto Elemen. VIII undb 388 Seiten.
Walter dbe Gruyter & Go., Verlin. Preis: In Leintwand mit Rilden: und
Dedeltitel gebunbden, je M. 8.

Dies find jivei vor nidt langer Jeit erfdyienene Binbe in einer fehr hanbdliden
Uusgade ausgewihiter Werle Quthers, die gewdhnlidy die ,Bonner Ausgabes ge=
nannt loird. G3 ift nidht eine Uusgabe fiir ben einfadjen Mann, fondern filr den
Lutherftubenten, und beide vorliegenden Biénde find bearbeitet und Herausgegeben
bon befannten und ancclannten Lutherforfdern. Der Predigtband umfaft mehe
al8 ein Halbes Hundbert Predigten Luthers und gibt bem, der fih ein BVild von
dem Prediger Quther, fo tvie er twirllid) gewefen ift, madjen mddte, alles dazu
Nitige in die Hand. Der erfte Teil enthilt S.1—38 Selbftzeugniffe Luthers ilber
feine Predigten und cine Ginordbnung von Luthers Predigt in das Ganse jeiner
Theologie und feined perjonliden Qcbens. Der jtveite Teil, S. 39—03, gibt eine
biftorifdhe tberfidht fiber die verjdicdenen Poftillen Luthers und ift daburd) Hiftos
tijd) febr twertvoll. Der dritte Teil, S. 94—208, bringt IWittenberger Feftpre=
bigten, ber vierte Teil, S. 200—355, fogenannte Neifenpredigten ilber Joh. 17,
iiber 1 ob. 4, 16 f. und iiber 1 Kor. 15. Der fiinfte und lefgte Teil, S. 356—417,
bringt Predigten bei befonderen Anliffen. Gin boppelted Megifter bietet ein Bers
aeidnis der aufgenonumenen Predigten Luthers nad) ber Entftehungszeit und nad
ben Tertworten. Die Prebigten find in ber alten Sdreibiveife dargeboten und
lenn Luther Deutjd) und Lateinijd) rebete in ber Prebigt, bann aud) in bHeiden
Spradien. Der Tijdhredenband enthiilt eine grofe Anzahl {doner Stuferungen
Luthers, wie fie fi in den Nad)fdyriften don BVeit Dietrid), A Lauterbad,
. Weller, J. Mathefius, K. Hepdenreid) und J. Aucifaber aus den Jahren 1531
bis 1546 finden. Jugrunde gelegt ift bie ausgejeihnete Ausgabe der Tijdreden
Luthers bon GErnft Krofer in den fed)s Vinben der Weimarer Lutherausgabe, ivie
iiberbaupt unfere ganje Ausgabe cine ileine Weimarer Ausgabe genannt werben
fonnte. Gin ausfiihrlides Negifter auf 31 Seiten erleidytert den Gebraud). Durd
beide Biinde hin finden fich bie wwertvoliften Unmerlungen und Grifdrungen, die
nementlid) Ausdriide und Phrafen Cuihers berdeutlichen, die heutjutage nidht
febem gleid) verftdndblid) find; sum WBeifpiel .die tun 8 twider den Strom* wird
ertldrt mit ,im Glegenjag jur ganjen Menjdheit. (8, 57.) Der Saf Hfind redlidh
unter Augen gangen® tvird erllirt mit ,haben offen angegrifien”. (8, 238.) Uud
febit ¢& nidyt an ber Sadjerildrung. AB Lutbher einmal gefragt wurbe, ,,an Pla-
tonis sententin sit vern” — Quthers Iateinijdye TWorte werben aud) Hier lateis
nifd) tiedergegeben —, jo wird hinjugefilgt al8 Grilirung unter dbem Terte ,bon
der Priegiftens ber Seele”. (8,278.) Wenn Luther cinmal ben ,Midhael Jali~
nennt, {o fteht unter dbem Tert ,Midael Eolius, ber griflidy mansfeldifche Hof=
prediger”. (8, 333.) So find bicfe beiden BViinde nad) mehr ald einer Hinficht
wertboll filr den, ber fih genauer mit Quiher befchiftigen will, und find twicder
ein Qeleg fiir die gegenindrtige Qutherrenaiffance. Q. Filzbringer.
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Quellen ur Gefdidtc bed KatedHiSmudunterrichts. Von M. RNeu, Dritter
Feil: Ofts, nord= und iweftbeutidhe Kated)ifmen. Erjte Wbteilung: Hiftos
rijdy=biblioqraphijde Einleitung. Jweite Hilfte. Erfte Lieferung, &. 505
big G62. 7X10. WVerlag bon €. VertelSmann. Preis: AL 8.

JAn bicfem widhtigen Quellentvert werden jundchft {Hleswig=Holfteinfche Kates
dismen aufgefithrt, teils in niederdentidyer, teils in dinijcher, teild in Hodydeutfdyer
Spradye vberabfaft, dann die Katedismen, die in dben Hanfeftidten Hamburg, Litbed
und Bremen gebraudyt wurben. Die Titel werben genau angegeben; dann folgt
cine furse JInbaltsangabe und je nad) der Wichtigleit des Buches lilrgere ober
lingere Jitate, dic uns cinen Ginblid in die WArt und Weife ded damaligen Kates
dismusuntervidyts geben. UAund) bringt D. Nen aus andern Sdyriften biel Jn=
tereflantes iiber lntercichtsmethodben der bamafligen Jeit. Das alles ift nidt
ctiva cine trodeme WAufydhlung der verjchicdenen Katedhismen, jondern der Wer:
faffer berfteht ef meifteclich, in turzen Jiigen die Ginfithrung der NReformation
in diefen Landen ju jhidern. Man freut fidh, wie dbas Licht des Evangeliums
feinen Sdiein immer teiter wicft, und erfennt, mit welden Schivierigleiten die
Mitacrbeiter dbes Meformators au timpfen Hatten und tweld) ungeheuren Ginfluf
Quthers Riciner Katedhidmus auf die usbreitung der Neformation Hatte. Wir
fonnen bag Vud) nur warm empfehlen und frewen unsé jhon im voraus auf
1heitere DHefte. i T Lidt|d.

D. Boilipy Badymann, ber Prebiger unbd ber Liturg. LVon Dr. Hans
Krefjel. Verlag von Dirfjling & Frante. 56 Seiten 54 X814, Preis:
M. 1.50.

Der im vorigen Jabre verftorbene Prof. BVadymann in Griangen toar der
Sdyitler bes befannten Grlanger Eregeten Prof. D. Theobor Jahn, der ihn ilber:
Iebt, obiwobl er fedyBundsioansig Jabhre dlter ift, ald fein Sdiller getworden ift.
Un Jabhus grofem Kommentarivert bearbeitete er die beiden SKorinthecbriefe,
gerabe die beiden Briefe ded Apoftels, die am tiefften in die Praxis des Gemeinbes
Iebens Dineingreifen. BVadymann war eben, ehe er auf den Lehrftubl berufen
tourbe, im praltifdhen Pfarramt tdtig und hat audy ald Profeffor nody immer
biel gepredigt und ber Gemeinde gedient, und feine Vedbeutung auf dicjem Gebicte
oicrd in der vorliegenden Sdyrift geioiicdigt, cin Wicderabdrud einer Neihe bon
Urtileln, die bor einiger Jeit in der ,Algemeinen Gv.:-Cuth. Kirdhenjeitung” ers
fdyienen finb. Wir wollen nur ecin paar Sdke aus der interefjanten Sdhrift mits
teilen ilber ba8 immer nod) fo ftarf vernachldjfiate Glebiet der Liturgie. Der
Berfaffer jagt bon BVadymann: ,Wieviel Jeit und Milbe Hat der ftact belaftete
Mann barauf verivandt, die geeignetiten Lieder und Verfe aufjujpiiven und fie
an ber gecignetften Stelle cinjureihen! An ihm gemeffen, wicd fo feicht audy tein
biclbefchiiftigter Prebiger ecine Entjduldigung finden, die Liederivah!l bernad):
liffigen ju bilrfen. (S. 51.) Das ift gany gevify richtig. Die Lieder, die im
GotteSdienfte gejungen werben, find ein widtiger Beftandteil bes GotteSdienftes;
in ihnen ijt die Gemeinde unmittelbar und gemeinjam tdtig ald in einem fultus:
aft von grofiter Vebeutung, und fie follten darum mit befonderem Vebadyt auss=
getwdhit werben. Pfarrer Krefiel fagt bann audy, welde Lieder Vadymann bejonders
pflegte. .Da waren e8 junddhjt dbie ftarfen reformatorijdhen und altlicdhlidhen
Ghordle, dbie in ben WVorbergrund geftellt tourbden. UAn bden Hohen Fefttagen und
aufecordentlichen Jubiliumsfeiern fehite felten bas8 Tedeum, ,HGrr Gott, bid
[oben ivir', und bas beutjdhe Sanftus, ,efaja, dbem Propheten’. Wom grofen
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“Dfterlied ,Ehrift ift erftanden’ an und vom einyig {dhonen und lieblichen, Herss
Tiden und findlid) jaud)zenden, bielleiht jhvnften Himmelfahrislied ,Nun freut
cud), Giotted RKinder afl® ... itber Quthers Pfingftlicber ,Lomm, Heiliger Geift,
HGrre Gott und MNun bitten ivir den Heiligen Geift’ bi8 Hin jum jdlidten
sVerleih) uns Fricden gnadiglich® ... waren alle Filrjten und Kinige unter den
Feftlicdern und Nidht-Fejtliedern in feinen Gottesbienften vertveten. ... Aus
mandyen Liedern, die er mit bejonberer WVorliebe fingen lief;, wie das erwibhnte
Himmelfahrtslied, weiter ,Lobe dben HErren, o meine Seele’, ,WVorgenglany der
Gioigleit’, ,Grneure midh, o elo’ges Lidht’, infonderheit ,Heralich lied Had' idy bich,
0 HErr’, meint man den Herzjdlag feiner glanbensftarten, Herjlidhen und innigen
Frommigleit 3u fpitren. AWie tourben bieje Gemeinbelicber nod) ergdnjt durd
bie entfprechenden Ehorgefinge, die nidt im Stil der beritdytigten Konjerteinlagen
auftraten, jondern organijd) wwie die Ehordle in den liturgijdhen Gang cingeordnet
loaren und nidts anderes erftrebten, als den Gemeinbechoral au belriftigen und
weitergufilhren! (S.52f) Uud jo tonnten wic nod) mehr Stellen anfithren,
‘dic Badymann als ridtigen Liturgiler und Liturgen fenmjeidynen.
O Fiivbringer.

Introduction to Religious Education. General Editor, J. M. Price;
Associate Editors, L. L. Carpenter and J. H. Chapman. The Mac-
millan Co,, New York. 1932. 489 pages, 53; X814. Price, $3.50.

This book of twenty-four chapters, written by as many different edu-
cators, some of them with an international reputation, gives o fine view
of the present status of religious education, since it offers five chapters
on Orientation, ecight on Principles, and eleven on Institutions. Every
phase of Christian education is discussed, including objectives, history,
curricula, worship, tests and measurements, leadership, etc. Some chap-
ters of the book are, of course, not applicable to our work because we do
not have those particular problems. Some paragraphs are of minor value
or entirely valueless, especially those which approach the vagaries of social
theology. (Cp. pp. 17. 19. 33.) The sectarian viewpoint concerning the
Sacraments as mere symbolical acts appears frequently (pp. 119. 129. 171.
207).— But if we regard the information of the book as suggestive rather
than directive, we may well rend most of its chapters with profit, for
there are many stimulating passages, as for example: “The problem of im-
morality is perhaps more serious than either of the above. The dance-hall,
mixed bathing, the sex plays, modern dress, birth control, the double
standard, and other forces have made this a powerful problem.” “A purely
secular education can produce only a machine without a soul, a social
personality without a conscience, a horizon without a heaven and a God.
Secularized education has broken down, and the educational world is to-day
in the throes of a revolution.” Quoted from Eby. (P.12.) “These pagans
were won to Christ and then taught the mysteries of the Christian faith
for three years before they were welcomed into the full membership of the
Church. Those early teachers, Clement, Origen, and many others, did
their work thoroughly.” (P.25.) “Parental firmness. The parents’ ‘no’
must be final. No argument should be allowed. If the child is allowed
to overrule the will of the parents once, it will expect to do it again. In
the matter of punishment. The child should learn that breaking of law
brings punishment. In breaking nature’s laws the penalty is inevitable.
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It should be so in the violation of parental law.” (P.44.) Thus we might
quote for pages, but it will be best to say: Let the interested educator
get the book and read it carefully. He will be sure to derive a great deak
of benefit therefrom if he uses the book with discrimination.

P. E. KRETZMAKNN.

Convention Year-Book of the Fortieth International Convention
of the Walther League, Los Angeles, Cal. Erwin Umbach,
Editor. Published by the Walther League, Chicago, I1l. 94 pages,
6X9. Price, $1.00.

To those who know the Walther League, are affiliated with it, or have

a Walther League society in their parish this book comes as a matter of

course. To such as do not yet know the organization and its work this

report will give most valuable information, indicating that organized young
people’s work is a most blessed undertaking. Every page speaks of true
consecration, earnest endeavor, high ideals, and well-organized activities.

The book is heartily recommended to our pastors everywhere.

P. E. KRETZMANN.

Catalog of Concordia Publishing House, 1932—1833. Concordia Pub-
lishing House, 3558 S. Jefferson Ave., St.Louis, Mo. 1169 pages,
514 X 814,

BOOKS RECEIVED.

Concordia Publishing House, St. Louis, Mo.: —

Joy to the World. A Christmas Service. Revised edition, 1032.
Compiled by Herman Voigt, 1119 N. 15th St., Melrose Park, Ill. 20 pages,
8X9. Price, 7 cts.; dozen, 72 cts., plus postage; 100, $5.00, plus postage.
May also be ordered from Concordia Publishing House, St. Louis, Mo.
Fleming H. Revell Co., New York, London, and Edinburgh: —

T oGod in the Shadows. By Hugh Redwood. 127 pages, 5X7%. Price,

NOTICE TO OUR SUBSCRIBERS.

In order to render satisfactory service, we must have our current malling-
list correct. The expense of maintaining this list has been materially increased.
Under present regulations we are subject to a ‘‘fine” on all parcels malled to
an incorrect address, inasmuch as we must pay 2 cents for every notification
sent by the postmaster on a parcel or perlodical which is undeliverable because
no forwarding addrees is available or because there has been a change of address.
This may seem insignificant, but in view of the fact that we have subscribers
getting three or more of our periodicals and considering our large aggregate
subscription list, it may readily be seen that it amounts to quite a sum during
a year; for the postmaster will address a notification to each individual period-
fcal. Our subscribers can help us by notifying us — one notlfication (postal
card, costing only 1 cent) will take care of the addresses for several publications.
We shall be very grateful for your cooperation.

Coxcorpvia PusrLisnixc Houss, St. Louls, Mo.

Kindly consult the address label on this paper to ascertain whether your
subseription has expired or will soon expire. “Dec 32" on the label means that
your subscription has expired. Please pay your agent or the Publisher promptly
in order to avoid interruption of service. It takes about two weeks before the
address label can show change of address or acknowledgment of remittance.

When paying your subscription, please mention name of publication desired
-and exact name and address (both old and new, if change of address is requested).

Coxcorpra PusrisniNe House, St. Louis, Mo.
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