Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship

4-15-1930

The Doctrine of the Real Presence of Christ in the Eucharist with
special reference to the Doctrine of Transubstantiation

Fred C. Kreiss
Concordia Seminary, St. Louis, ir_kreissf@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

b Part of the Religious Thought, Theology and Philosophy of Religion Commons

Recommended Citation

Kreiss, Fred C., "The Doctrine of the Real Presence of Christ in the Eucharist with special reference to the
Doctrine of Transubstantiation" (1930). Bachelor of Divinity. 683.

https://scholar.csl.edu/bdiv/683

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.






27 )
III.

The trend in the Western Church after Nicaea

325=-850 A.D.

a) Preliminary remarks.

‘While the Eastern Church thus rapidly moved toward a

coarse stagnation of individual thought, buryiﬁg its theology in a
maze of superstitious ideas, and its practise in superstitious cus-
toms, interpreting Christian doctrine, after its decline, to fit the
mentality of ipnorant masses; the Oceidental Church, though steeped
in almost eqﬁally superstitious practises, was blessed with teachers
who succeeded in stemming the tide for awhile, long after the East
had given way before it. Special credit is due to men like Hilary,
Jerome, Ambrose, bhut especially to St. Augustine, whose influence

in western theology remained supreme for almost a thousand yenrs.l'
It is through his influence also, that the doctrine of transubstan-
tintion found no entrance into the leading theologicel thought un-
til the 11th century. On the contrary, St. Augustine and many of
his disciples went to the other extreme and practically gave up the

belief in the real substantial presence.

1. Seeberg: "Die beherrschende theol. Autoritaet des Mittelalters
ist Augustin...Indessen, Augustinus Formeln beherrschen wohl die
Theologie, aber die Theologén beherrschen nicht die Formeln"

(1, 2).
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b) Hilary and Ambrose--sacramental.

Hilary of Poitiers (d. 366) gives us an interesting sxpla-
nation of the effect of the consecration in De Imitandis, c¢. 8:

"Ante benedictionem verborum coelestium ( the consecration) species

nominatur (the bread): post consecrationem corpus Christi siznifica-
tur."” (NQuot.: Kah. P. 219). In other words, the bread bafore con-
secration is called a "specles," that is a picture or type of the
body of Christ; but after the consecration it is : more <than a
mers "species" or figura: 'corpus Christi significatur'. This 1l-
lustrates the use of 'significare' in the patristic literature. With 1
it, Hilary does not deny that the bread really is the body of Christ,
but rether affirms it. He expresses his faith in the real pressne=s
2lso elsewhere, e.g in ﬁe Trinitate, VII, c¢. 13: "Verum nos verbun
carnem cibo dominico sumimis...Oul naturam carnis noat{ae Jam in-
separabilem sibi homo natus assumsit et nafuram carnis suae ad nat-
uram aeternitatis sub sacramento nobis communicandae sdmiscuit; ita
omes unum sumus."” (Ouot.: Thom. I, 422, n. 1 or Kah. p. 219). From
the fact of the real and substantial presence Hilarius proves that
| our communion with Christ is indeed more than ordinary: that it is
| an "unitas naturase," as the context shows ( Thom. I, 422), just as
Tonatius used it as a proof for theresurrection. Now, as then,
the real presence is a commonly accepted faet, since it serves as

a basis for argument. In Hilarius we find no trace or dndication

of any idea approaching transubstantiation.
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Ambrose (bisho of Milan in 31}) taught the real presence in
terms so vigorous and realistic, th;t we are almost reminded of,
for instance, Chrysostom. So in De Fide IV, C. 10, 5: "Nos autem
quotiescumque sacramenta sumimus, gua per sacrae orationis mysterium
in carnem transficurantur et sanguinem.” (%uot.: Hifbt, Pe 57, 31).
Similarly also in Lib, de Mysteriis, C. 2, 50: "Ouod si tantum

valuit sermo Eliae, ut ignem de coelo deponerst, non balebit Christi

sermo, nt snecies mtet elementorum,? De totins mundi operibus

legisti: '"Muia inse dixit, et facta, sunt; ipse mandavit, et creata
'sunt' (Ps. 148, 5). Sermo ergo Christi aqui potuit ex nihilo facere
ouod non erat, non potest ea quae‘sung in id mutare, quod non erant?®
Non enim minus est novas rebus dare guam mutare naturas?" (Onot.:
Mirbt, p. 57, 37). We have here three terms: figura, species,
naturae, to denote that which, according toAmbrose, is changed. All
these are but rarely used to denote susbtance, essence. More of'ten
they express the idea of form, character, content. Thomasius says:
"So bestimmt hier Ambrosius von einer 'Umwandlung' (mutare naturas,
transfigurare) redet, eine Absorbirung der irdischen Elemente scheint
er doch nicht zu meinen." (Thom. I, 423). This is substantiated
by statements in De Saeram,, e.g. in 1lib. IV, C. 1, 3: "Ne veluti
guidam qsset'horror eruoris (blood) sed maneret gratia redemptionis,
idea in similitudinem guidem accipis sacramentum, sed vere naturae
gratiam virtutemque consequeris.” (Quot.: Mirbt p. 58, 8). This
almost suggests the other extreme. Considering the quotations com-
bined, it is most natural to assume that Ambnqse denied neither the

real presence of bread and wine nor the substantial presence of body
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and blood, but believed simply that: "Antequam consecretur, peanis
est; ubl autem verba Christi accesserint, corpus est Christi."

(DH Sacram. IV, Ce 5' 23! .Mirbt' Pe 58' Te

¢) Augustine--symbolical.

It is different with Augustine. To him the sacrament as
such is merely a '"sacred sign' which bears a certain resemblance to
the spiritual things which it typifies. This definition is brought
out with specinl clearness in his Epist. 98 ad Bonifacium, Par. 9:
"Nermne sgpepe ita loguimur ut, Pascha propinaquante, dicamus crastinam
vel verendinam Domini passionem, cum ille ante tam multos annos
passus sit, nec omnino nisi semel illa passio facta sit. Nonne
semel immolatus est Christus in se ipso, et tamen in sacramento non
solum per omnes Paschae solemnitatis, sed oommi die populis immo-
latur? Nec utique mentifur, qul interrogatus eum responderit im-

.molari. Si enim sacramenta quandam similitudinem earum rerum,
auarum sacramenta sunt, non haberent, ommino sacramentea non essent.

Ex hac autem similitudine nlerumgue etiam ipsarum rerum nomina acein-

iunt. Sicut ergo secundum guendam modum sacramatum cordoris Christi

corpus Christi est, sacramentum ( sacred sign !) sanguinis Christi

sanguis Christi est, ita sacramentum fidei fides est."” (9Quot.:

Gie. II, p. 48, n.15). A eacrament, then, is merely a name given
to a sacred institution, which contains a certain similarity to
those things of which they are sacraments, just as the Easter cycle

is called the "Passion of Christ," although in fact it is only the
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celebration of His passion, a memorial i In this sense Jesus could
oall the bread and wine ﬁis body and blood: "Non enim Dominus dubi-
tavit dicere 'hoc est corpus meum,' cum signum daret corporis suir
(Contra Adimantum Manich. C. 12). (Duot.: Gie. IT, p. 49, n. 15).
The elements are "signacula ( symbols) quidem rerum divinarum visi-
bilia" (De Cat. rud. 26, 50). (Nuot.: Seeb. T, 294). Ad Ps. III
he calls the bread and wine: "figuram corporis et sanguinis sui."
(7uot.: Bie. II, pe 49, n.15). While others used similar expres-
sions without the least indication of a symbolicel internraetation
{ef. Hilarions, De ): vet, in the case of Auvesustine the use of
these terms becomes susplicious when we céonsider his erroneous con-
ception of the sacraments in general. And especially so’when vie
dirsct onr attention to that peculiar view of Aupustine, which
nractically stamps him as the forerunner of Calvinism: the doctrine
accordinz to which the human nature of Christ is loealized in heaven.
We find 1t exnressed in Ep.'187, 12, 31: "Ubigue totum praesentem
esse non dubites tanquam deum...et in loco coell propter veri cor-
poris modum." (Nuot.: Seeb. II, p. 296). So also in Tract. in Joh.
26: "Mando caro domini erat in terras, cer#e non erat in coelo; ot
nunc eum sit in coelo, .non est in terra." (7Quot.: Thom. I, 585, 2).
From this clear evidence, Thomasius draws the fdal conclusion: "Er
ist sbso Symboliker im eigentlichsten Sinne." -- The true eating

of the body and drinking of the blood is, according to Augustine,

l. Cf. Ayer, ». }50: "Augustine's general definition of a sacras
ment is, that it is a sign of a sacred thing, a "sacrum sig-
num": De Civit. Dei, 1ib. X."
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the spiritual ?ommunion with Christ: "in Christo manere et illum
manentem in se habere" (In Joh. tr. 26, 18; De Civit. Dei XXI, 25;4).
(Ouot.: Seeb, TI, 296). Thus Augustine, in his interpretation of

the nature of the presence of Christ in the Eucharist, svidently
follows John 6, which does not speak of the Lord's Suvper. In
another place (De Doctr. Christ. III, 16, 24) he explains hisidea

of a sniritual eating, as rollowa=‘“suav1ter atgue utiliter reconden-
dum in memoria quod pro nobis caro ejus crucifixa et vulnerata sit."
(Nuot.: Seeb. TI, 296). That this spiritual eating is, to him, the
essence of the Eucharist, is evident from his denial of the fact th at
even the unbeliever receives the true body and blood of Jesus: "Qui
non manet in Christo, et in quo non manet Christus, procul dubio

nec manducate carnem ejus, nec bibit ejus sanguinem, etiamsi ten-
tare rei sacramentum (-"sacrum signum tantae rei” !)) ad judicium sibi
manducat et bibat." (in Joh. tract. 26, 18. OQuot.: Gie.-II. De

49, n. 1;). However, the very fact that Augustine speaks of an
"eating and drinking to damhati on," that he speaks of the Lord's
Supper as of a "salubris refectio” ( Sermo 131, 1);the fact that he
spoke of the lord's Bupper in the very highest terms and wishes to
detract in no way from their glessed significenct to the devout
partakar.l' seems, in a way, to justify the opinion of Kahnis, who

says: "Augustinus war ohne Zweifel in der Abendmahlslehre sich nicht

"klar. Ohne festen Standpunkt hat er verschiedenartige Auffassungen

1. De Peccat. Merit, et rem. II, 26 (Thom. I, 584, 3): "Quod accip-
Tunt (catechumeni), quamvis non sit:corpus Christi, sanctum tamen
est, quoniam sacramentum est." .
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angestreift." But then he cannot escape the conclusion: "Im Ganzen
miss Aupustin fuer einen Vorgeenger Calvins erklaert werden." ( Kah.
Pe 221). So also Thomasius, aa we have seen above, although he too
finds many expressions which he calls "Anklesenge an seinen-Lshrer
Ambrosins." (Thom. I, 585, n.3). But that is ell they are, too.
The bulk of Augustine's statements on this question make it imper-

dtive to classify him as a mild "spiritumalist" as far as his doctrine

on the lLord*'s Supper is concerned.

d) Theological thourht divided--peacefullv.

e T e ——T

It is noteworthy that expressions denying the real pres-

ence, as those of Augustine were as far as we know, never attaclked

or controvertad. The Church waa engaged in controversies which made
dubdous statements such.as these seem insignificant, especially |
since they were spoken by the foremost theologian of the Church,

vhose orthodoxy was never nuestioned and his sincerity beyond sus-

ricion. For Augustine never spoke of the Holy Sacrament except in

terms of the highest oraise and piety. Furthermore, The Church was

unsed to the terminologzy in which Augustine moved, without, however,

attaching to it the meaning in which Augustine used it.

Besides, he did ndt stand alone in his interpretation of
the doctrine of Christ's presence in the Eucharist. There were
others who followed him blindly. Chrysologus, the "Latin Chrysos-
tom," bishop of Ravenna (d. 450), says in his Epist. ad Caesarium

(directed sgainst Eutyches) "Antequam sanctificetur panis, panem

l
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niminams, divina autem illum sanctificente gratia, mediante sacer-
dote, liberatus est quidem appelatione panis, dignum antem habitus

est dominici corroris anpellatione, etiamsi natura panis in ipso

permansit.“}'ﬂbre. however, the foresful expvression, the emnhasis

on a certain new element which enters after consecration through

=7

ivine grace, would point to the fact that Chrysologus considers it

a8 something more than a mere change of "names". Whatever he means,
and it seems as thougﬁ ha retains the conception of a sacramental
Presence, one ﬁhing is certain: he does not deny the real presence
of the bread and wine. Apain, and much more certainly and strongly,
the Aupustinjan interpretation is foundin the writings of a Pope,
Gelasins I (492-)496). In his 'De Duabus in Christo Naturis,' III,
1, ve read: "Certe sacramenta quae sumimis corporis et sangqinis
Christi divine res est nropter quod.et per eadem divinae efficimuf
consortes naturse, et tamen esse non desinit substantia vel natura

panis et vini.a'

Et certe imago et similitudo corporis et sanguinis
Christi in actione mysteriorum celebrantur." (%uot.: Gie. II, 147,
Nn.22 or Mirbt, n. 86, 32). The Roman Church, in Canon 2 of the 13th
Session of its Tridentine Council, anathematized its own Pope, for

surely the denial of the doctrine of transubstantiation cannot be

couched in stronger terms than these ! How Gelasius, however, can

1, Quot.: Gie. II, 50, n.l5.

2, Thomasius, I, 586: "Dass der Ausdruck 'Vervandlung' uebrigens
damals schon haeufig in dem spaeteren Sinne genommen wurde, er-
sieht man dareus, dass Bishof Gelasius I von Rom es fuer noetig
haelt, sich ausdruecklich dagegen zu erkleeren.”
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in one breath call the consecrated elements a "picture and semblance
of the Body of Christ," and yet affirm that by eatingthem we are
made "consortes naturae divinae," is hard to conprehend, and here
azein it would not be impossible to as;ume that to him the terms
'imago' and similitudo' conveyed a higher meaning than they would
to ns, who are by necessity bound to gnard against vague terms and

rhrases, since emong us these terms are theobject of controversy.

Shortly before the time of Gelasins, his predecessor Leo the Great
(440-161) left no doubt as to his belief in the real presence, say-
ing: "Hoc enim ore sumitur quod fide creditur"™ Sermo 91, 3 on

Joh. 6, 53). (Nuot.: Thom. I, 585). During the 6th centurvy we still

find the realistic and symbolical.1nterpretation side by side.
Caesarius of Arles (d. 543), otherwise one of the most ardent stud-
dnte of Angustine, teaches the real presence of the ﬁody and bloecd
in the very strongest terms: "Muid autem m{rum est, sie ea, quae
verbe potuit creare, possit verbo create gonvertere?" (Ouot.:

Kah. pe. 220). This convertere need not be teken as meaning a con-
version or change of substance; it is more natural to interpret

it as a mere change from unconsecrated elements to the sacramental
host in the scriptural gense. -- One of Caesarius' contemporaries
and a fellow student of Augustine, Facundus of Hermiane (No. Africa),
again anproaches the ideas of the master: "Sicut sacramsntum corvor-
is et sanguinis ejus, quod est in pane et poeculo consecrato, corpus
ejus et sanguinem dicimus: non quod propiie corpus ejus sit panis,

et poculum sanghis, sed quod in se mysterium corporis ejus et san-

guinis contineant. (Pro Defens. III, Ce 9, 5)s (Quot.: Gie. IT,
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Pe 147, n.22). Just how much "proprie" oxéludes. end "mysterium"
includes, is unclear. Very likely 28 much as with the spiritual
teacher of Facundus, Augustine. At any rate, the idea of a trans-
ubstantiation finds no place in thehigher class of theology even
during the 6th century, while the symbolical and realistic ( sacra-

mental) interpretations live together in apparent harmony.

e) Practise and Ljfe of the Church; influence of Gregory the Great.

Beginning with the 7th eentury we note that things are bes-

ginning to change. (The period between the 7th and 1lth cent. may
b2 classifidd as a period of transition). A ‘spirit of gross mater-
ialism seems to take hold of the Wastern Church as it did, somewhat
earlier, of the Eastern branch. While the theologiansof the follow-

ing neriod endeavored to follow Augustine, they were of'ten incanable

.of‘ understanding him, and gradually fell victims to the general trend
which waa already painfully evident among the uneducated clergy and
the masses, namely the appetite for the sensvous, the superstitious,
the merveldous. Long before this time, suporslti'bion had taken

hold to the religious lives of the devout. Ambrose already relates
a story of his brother Satyrus who, being ceught in a shipwreck,
tied the holy bread together with his prayerbook around. his neck,
‘craving for no other protection' (De Obitu ffatris sui Satyri, C.
13). And Augustine tells similar miracrouls stories concerning the
sacred host. (Cf. Gke. II, p. 50, n.17). Such tales did not in-
fluence their teaching, while they filled the minds of the simple.

"How ﬁmch the sensuous tendency of public worship was fa.rther' de-
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veloped in this period says Giesseler, and how many new superstiti-
ous notions sprung from2it, is best see; in the writings of Gregory
the Great (590-604), a man who, with much real piety, hai also very
many monkish prejudices and great credulity...It waa an age which
longed for the marvellous." (Gie. II, p. 1j1). Gregory, next to
Augustine, exerted the greatest influence on eerly Medieval thought. .
His theology differed from that of Augustine in its greater realis-
tie and less speculative tendency. "In his Sacramentarium, he gave
that form to the Roman liturgy relative to the lLord's Supnper, which
it has substantially retained ever sine," showing how easgily it

conld be adapted to the ultra-realistic conception of the Roman
dictrube if trehsubstnatiation. But although Gregory upholds the
real presence in the very strongest terms, it is difficult to point
to any clear expression of the idea of a transubstantiation, whereas
we cen readilv see thedoctrine of the sacrifice of the lass looming
up in large proportions, as for instance in the prayer recorded in
Libr. Sacr. Praef., Ve : "Vere dignum et justum estecotibi hanc immo-

lationis hostiam offerre, quae offertur a plurimis et unum Christi

cormue sancti spiritus infusione nerficitur: singuli accipiung
Christum Dominum: et in singulis portionibus totus est, nec per sing-
ulds minuitur, sed integrum se prasbet in singulis...unum Christi
corpnus efficimr."le The priests tkroughont the Chruch effect the
same one body of Christ; we note the extreme realism, the strong

emphasis on the power of the priest, the sacrificial character

1. Quot. Kehnis, P. 220,
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ascribed to the act of consecration, and we can well see how the
masses were influenced by a liturgy of this sort. If we study the
following massage, we will find how the sacrificial character of
the Eucharist begins to take the place of its character as a sacra-
ment, the true benefit of the lord's Supper is found in the Maes,
the immoletion, rather than in the eating and drinking. MNote alse
the strong emphasis on the nower of the priest: Dialogi IV, 58:

"Pro nobis iterum in hoc mysterio oblationis immolatur. Ejus

quivpe ibi cormus sumitur, ejus caro in ponuli salutem nartitur,
ejeus sanpguis non jam in manus fidelinm, sed in ora fidelinm fund-
itur...0uis enim fidelium habsre dubium possit in #nsa immolationis

hora ad sacerdotis vocem caelos aperiri, summis ima sociari, terrena

coelestibus jungi, unumgue ex visibilibus atque invisibilibus fieri?"

{Nuot.: “;rbt, 101, 13). Azain, it ssems doubtful whether Gragory,
with all these grossly realistic phrases, really thinks of a change
of substance in the Eucharist; he uses the terms sociari, jungi,
unum. .fieri (ex duobus) to denote the miracle thet takes nlace
during the consecration. And yet, Gregory did much, not only to con-
firm the falss notions of a sacrifice in the Mass, of priestly nower,
and of the purgatory (Gie. II, p. 15), but also to promote the
wrong conception of the doctrine of the reel presence. For all these

suverstitions went hand in hand, one supporting the other. They

are the earmarks of a growing materialistic, sensuous concention of

the Christian religion. We can well see the point of Seeberg's
conclusion: "Die Theologen der K;rolingischen Zeit haben zwar als

Augustines gern den sinnbildlichen Character des Abendmahls hervor-

..
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gehoben. Andererseits bewirkte des zunehmende religioese Material-
ismus, der am sinnlich Wunderbaren das Merkmal der Religion fand,
sowie die Steigerun,e; des Opfergedankens, dass die Vorstellung wvon
einer Vervwandlung immer festere Umrisse erhielt. In der Volks-
idee war es so, und auch in deor Sprache der Theologen redete man von
einem "consecrare in substantium corporis ot sanguinis Christi
(Alcuin, Ep. 41, 163.90)." (Seeb. II, 20.21)s =-- This then

takes us to the 9th century, which marks the real turning-point in

the doctrine of the lord's Sunper, to the Paschasian Controversy.

Eni of Chanter One.
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Cha r Two

The Eucharist in Controversv.

850-_1500 AnDu

I.

Orizin of the modern Roman doctrine of Transubstantiation--

The Faschasian Controversv

a) Introduction.

The 9th century brought a new phase into the history of
the develooment of doctrine: A controversy on the Lord's Supper,

whiech hereto fore had been an uncontroverted institution of the

Church. Dogmas, in the strict sense of the word, were produced or
developed by the Church only upon pfovooation, so to speank, as the
result of great controversies. Seeberg correctly says: "Dogmen im
vollen Sinne waren doch auch fuer das Mittelalter nur die Trinitaets-
und Zweinaturen lehre. Zu diesen Dogmen hat das spaetere Mittelalter
nur den Gehorsam gegen die Kirche, das Sakramentsdogma, speziell

die Bysse und das Abendmahlsdogma gefuegt." (Seeb. II..p. 1, nots 1).
And again: "Die ate Kirche hat kein Dogma vom Abendmahl hervorge-
bracht. Uhgeschieden'gingen zwei Vorstellungen nebeneindander her,
die man als metabolische und symbolische zu bezeichnen pflegt." 1In
the preceding chapters we concluded that this classification is
almo;t koo general, hence inaccurate. The most that can be said is,

that we can distinguish between two tendencies in opposite directions;




