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The doctrine of trichotomy has been upheld chiefly by the
Greek Church,or rather by those claiming membership in that body.’
The chiefest of the proponents of this doctrine was Apollinaris the
Younger,of Laodicea,the opponent,yet friend,of Athanasius. In 381
the second ecumenical council,assembled at Constantinople,declared
him and his followers to be heretics,and his Christology to be false
doctrine, Apollinaris' teaching was,in a manner of speaking,the com-
plementary to that of Paul of Samosata,for whereas Paul had destroyed
the deity of Christ,Apollinaris now proeeeded to attack His true
humanity. Apollinaris,feeling that two complete and verfect individ-
uals,human and divine,would give rise to a monstrosity,sougnt to re-
concile the two by resorting to Plato's threefold division of man,
and maintasined that man is comwosed of the three essential parts:
spirit (mind),soul,and body. Since Christ's mind was changeless,where-
as man's is extremely unstable,Christ,he said,could not have possess-
ed a humsn spirit,but that the Logos,which,he malntained,was the
mind,or spirit,of God,supplied this deficiency. His argument he based
on John 1,14: 6;&’% J‘i\"{"‘"“’ (not \{N)L;‘- p: h’l‘"‘").For this resson,then,
Christ was not prfect man,but only ws if»“”“”ﬂ As a corollary to
this doctrine,it followés easily that,since Christ was not.in every
sense a perfect man,He could very logically have been sinless,and
Apollinaris was quite satisfied intellectually.

It was therefore as a consequence of this controversy that
the latent heretical tendenclies of the trichotomous doctrine weAt for
the first time fully discovered,snd dichotomy was urged by the Church
not only as true doctrine,but also ss the antidote for this svecific
heresy.®specially has dichotomy been champloned by the Western Church,
whose teachers have been,ss a rule,advocates of ths two aIement.view.
This is true also of Luther and the older dogmaticians. "Yhile the
question 1s today scarcely a burning issue,yet it seems still to have

championé for each silde.




A word of explanation here as to the treatment of the subject
is in place. Two modes of pronefdure are possible, In the first place,
a mere demonstration of the extreme insecurity of the trichotomous
position would have sufficed to settle the issue. The second choice
is to establish securely the dichotomous view,incidentally indicating ,
trichotomy's essential weaknesses. lThe latter course has been the one
chosen,pursuant to which the burden of proof has been voluntarily
assumed.The contention proposed for establishment therefore is: "Tri- ]
chotomy,according to Scripture,is false,in view of the fact that the
dichotomous conception is the only correct one." The formilation and
arrangement. of the various points has been adapted from Dr. Graebner's
concise tireatisnt of the matter in the Theological Quarterly.

A justifiable libherty has been taken with the strict terminol-

ogy of the subject as stated. For "mind",the word "soul" has been sub-
stituted,this term being used to mean,in almost =211 instances,%tﬁe;gan- f
eral manifestetion of the vitsl principle." Exceptions to this will
be specially noted. For the "soul" of the subject as stated,the word
spirit" has been inserted to indicate the life-principle. This is dghe to
avoid confusion,the terminology used coinciding then with that of the
Bible,which must constitute the basis of the thesis.The sense of the
terms as stated does not,therefore,suffer, Also;theﬁterms*to;bé-use&yzan
still be so interpreted as to apply cven to the Platoniec division.
Whether or not that can be correctly done will be demonstrated by the
establishment of one of the points=~the attempt to show that mind and
vital principle are a unit. If not,then Plato's contention that they
are independent entitiss will be established. Should the completed
thesis be successful,it will wix]l constitute a refutation of every
species of trichotomy--both the pagan and the allegegly Christian.

The terms to be involved in the oresent thesis are chiefly

four: # 91 and M7 guyn and Mreveca. K 9] andl12both come from
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parent verbs that have to do with air in motion.}lgg,from which N?J
is derived,means to respire,to breathe,an@ the first meaning ofﬁgﬂ
is,therefore,breath., In Gen.1,20 1t is used to denote the vital orin-
ciple in animals (ﬂ:Q Ki?%),and in Gen.l;24 the same expression
is used to denote anything.that exists or breathes. Is.42,1;Cant.l,
753,1=4,in which it means the seat of the affections and emotions,
are examples of the variety of uses to which this term was put,=---
The word 1121 is derived from the verb of the same spelling,which
also means to breathe,but in the sense of exhaling rather than of
respiring;hence,vehemently,to snort,as in anger (Judges 8,3). It
has also the secondary meaning of air in motion,either gently o»
violently so,and is therefére used to signify either a zephyr or
a hurricane.=---Both words therefére fefer to life within the body,
but ¥D]1 means properly the life which one is,while TI1 designates
the life which one hes.

q;vx‘w'- is the New Testament equivalent of ui‘;_?_.'_l_,and is deriv-
ad from tylfxw,t.o. blow,and is used much as ﬂ9] is in the 014 Test-=-
ament (life,John 10,11;1living being,Acts 1,42;to represent the im-
mortal as distinguished from the mortal,ilatt.10,28). MYEP & 54
the Héw Testament Greek egquivalent of I ,and means the vital prin-
cdple by which the body is animated. (Luke 8,55;23,463etc.)

The present usée of soul will always be as a translation of
¥ 93 and \[N'X"" sspirit will refer to T2 and TIYET e,

The ourpose of tﬁis thesls is to »rove that trichotomy,
according to Scripture,is false; that man is composed oI two, not
three, essential parts, the materi=2l and ths immaterisl. T shell,
however, bes forced to the pfoving of sn edditional assertion, for
the trichotomist need not be silenced by the establishment of this
stotement. He may flv beyond the orovince of this oroof, and main-

tain that asn's incorporeality is dual, consisting o two entitiss,

sairit and soul, and that in view o” this, the sumn total of essentiasl

parts is three. Thierefore, the duty of osroving the unitv of the
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immaterial devolves upon me,and upon the establishment or non-
establighment of this point the entire argument will stand or fall.
However,lest the trichotomist take refuge in the assertion that
this view is a priorl wrong because it forces Scrionture into the -
position of one who contradicts himself,the obligation of producing
a satisfactory explanation of those passages that seem to imply a
tripart division of esdentials will still remain.

For the establishment of the statement that man consists of
only two parts,the material and the imnaterial,two propositions wiil
be proven, In the first plece,it will be shown that man was so créat—
ed,without the introduction of any third element;snd,in the second,
that man so remained and was so considered by inspired writers for
thousands of years.

With regard to the creation,Baier's words are,and will always
be,in place, "Denique hominem eodem die creavit Deus,corpus quidem
eius ex terra,animam vero ex nihilo producens et corpori conjugens",
he says. The passage which he uses,and which will be employed here
14 the locus classicus,Gen.2,7. Into this authoritative formala of
ingredients no more than two elements wan be forced,no matter who
the investigatof may be,nor the critical state of his mind. They must
forever remain the same--the Tl.g‘;f_{_(,ﬂ"M ‘1?¥ from which the Creator
sheped the frame of man by the special operation of His skilled fin-
gers,and the AT J8¥J yhich proceeded as a breath from the Creator
into the inanimate nostrils of the molded earth now fashioned into -
a receptacle for the abiding of this bBeath., With the naming of these
factor,the ohe side of the equation is closed. Nothing 1s added;not-
hing is subtracted. The equal marks are immediately added,and under
the same divine Power,the result,man,springs into being,and the eq-

uation is complete,the formula of the Chemist is finished. Aphar

min-haadamah"nishmath chaiim = nephesh chaiah. The motionless hulk

that had stretched its lifeless length upon the parent earth,becasme
_ﬂ__#.
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nowinstinet with the thrill of life,and man,the union of two essen-
tial parts,assumed his rightful place in the creative scheme as the
first living soul belonging to the genus homo.

The 01d Testament writers who touch in any way upon this sub-
ject display no hesitation whatever,as they would certainly have had
they been spesking of what they consicdered to be a moot auestion.

.The reader is impressed by the simple,stralghtforwerd directneds of
their speech., He gsins the impression thet the issue was never rais-
ed,thset 1t was considered so definitely settled as to be beyond the
the thought of question snd as being unworthy of the time and effort
of a discussion that must lead back to the same time-honored con-
clusion. It had been for centurlies,one feels,a belief as fundamental
as our conviction that two plus two is four. Even ;he sophisyicatgé'
Solomon,the menysided man of diverse and multifarious knowledge,i£
whose mind 2 question must have arisen had the matter been sonsitder-
cd questionable,speaks with accent simple and finsl: "Then shall the
dust return to the earth as it was:and the spirit([l"?'?!:l! )shall ret-
urn unto God who gave it."(Bcel.1l2,7). Job coincides with this opin-
ion,saying that if God "set His heart upon men,if He gather unto =
Himgelf his spirit end his breeth;al}l flesh shall perish together,
and man shall turn again unto dust."(Job 34,14.15). At death m=n is
resolved into his two component parts;the dusty element returns to
the earth that geve it birth;the breath of life returns to its Source;
end the unit,men,is seen no more by those in whom the union still
persists. The chapter is closed;the end is as definitely and unquest-
ionably the dissolution of a unit into a twofoldness as the beginn-
ing was the union of a duslity of elements into one harmonious whole.

Thé;as a whole are not as explicit as was Solomon,but still
there is apoarent in them the same unquestioned conrception of men as
a being compounded of the materisl snd the immaterial. "My flesh and

my heart faileth",cries the Psalmist (73,26),using "heart" to repre-
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sent a side of his being which is manifestly the immaterial,ss opp-
osed to his flesh, (Heart,the seat of the emotions,which are,in turn,
a characteristic of the immsterial). In Ps.84,5 the antithesis is
that of "strength" and "heart",patently only expressions for the two
elements in man. The twofold division is theréefore even unconscious-
ly considered so fundemental and so universal a concept that the
idea may be clothed with even the vsguer terminology of poetry and
still be capsble of being understood by the chanting hosts of Isra-
el.,--There is one passage which is,however,quit=s definite 2hd con-
cise,namely Ps,104,29:"Thou takest away their breath,they die,and
return to their dust." This is practically a reststement of Solo-
mon's words sbove (Eccl.l2,7),and is given as a passage parallel to
it.

We have also for consideration the words of Him who was in
the beginning,who was the only witness,end who is the Creator of '
the creature under discussion. He,tbo,ﬁelieveg that man is two-,
and not threefold,for He says(Matt.10,28): "Fear not them which
kill the body,but are nor sble d to kill the soul:but rather fesr
him who can destroy both soul and body in hell." We are,them,not to
fear man who can come at only one side of us to destroy it--the .-
corporeal--,but rather are we to fear Him who can fatally attack not
only the COﬂﬁzfeal,but the incorporeal as well, The threatened
Christizﬁzzust,as 8. 'man, therefore be composed of the tangible and
the intangible,or the Creator Himself knows not whereof He speaks.

The Apostle Paul,from whom came those passages upﬁn which,
in perticular,the trichotomists base their clasims,also portrzys his
concevntion of men as the material-immaterial when he explains the
relation of the Foly Spirit to the Church by means of the figure of
a men (Eph.4,4). The Church he compares to a man's body,end the Spi-
rit to a man's spirit. There is a visible,vivified,patently active

part,and there is a vivifying,invisible part. Had he considered man
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ural impulse of her race!

In the same category belongs Isaish 26,9: "With my soul have
I desired thee in the nightj;vea,with my spirit within me will I se=k
thee early.ﬁ ot only can we note by a mere rea‘ing that the lang-
uage is manifestly intended to be poetical,but the prophnet himself
says,ir verse one:"In that day shell this song be éung in the land
of Judsh." He then proceeds to #ive us the song,which is,ofcourse,
Hebr=w poetry,and,as such,coﬁ&ting of a succession of ovarsllelismi
nembrorum,both nembers stating the same tﬁéﬁﬁut and referring to the
same thought.

™ie second class is coniposed of those passages which make a
distinction betwsen soul and cpirit,but do not indicate 2 separstion
of them. The first of these passages is lebr.4,12: "For the word of
God 1is guick,snd powerful,gnd sharper than any twoedged sword,pler-
chop even to the dividing asunder of soul 2nd spirit,snd of the joi-nts

and marrow,and is a discerner of the thoughts and intents of the heart."

nis wpassage does incontrovertibly distinpguish between soul and spi-
rit. There is adalttedly a distinction to be mede,but not a senaration.
As Tuenstedt says,"Non enim omnis Sloc"esbrs Ky _M,eewM-a's est dist-
inctio essentialis," or,more succinctly,"Nicht jede Unterscheidung
ist eire Scheidung". There is precisely this distinction to be made:
on the one hand,the viwifying asgency,snd,on the othar,the manifesta-
tion of it. There,however,the diff=rentiation must cease,for both
finally terminste snd merge in the same immateriality.lioreover,the
differentiation does cease there. e have behind that statement not
only the whole weight of our argument,but also the high suthority of
Dn Thayer, Under the word avteiesos,in the second sub-head,he has the
following to say,the quotetion being entirely embodded herein: "2. e

~ ~
separation: A yes L el6pnb PVYRS K TVivardToS which many take act-

ively: 'up to the dividing' i.e.sofsr as to cleave asunder or separate;

ybut it is not easy to understand what the dividing of the'soul' is,
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Hence it 1s more cor-ect,I think,snd more in accordsnce with the con-

text,to tnke the word passively(just as other verhal subst.ending

' { f
J eApbavog
in w09 gre used,e.g_k“mbw"s: me ; ),2nd translete even unto

the division,etc.,i.e. to that most hidden spot,the dividing line be-

tween soul and spirit,where the one pssses into the other,Heb,.4,12".

"he distiguishing was done,quite apparently,for the sake of
emphasis. The writer of this epistle was so convinced of the nower of
the Word that he needed just such a startlineg statement adeguately to
express his orofound convictiocon. Nor could he have made a stronger
statement., Imagine the keennessof s blade that could sever to the di-
viding vpoint of 2 substance snd its manifestation,between the swaying
trec and the motivating wind! The two idess are so inseparsble,the
thought. of a wind-swayed tree being inconceiveble without the implied
comnanion-idea of a2 swaying wind. \'hst astounding sharpness must be
reauired to sunder cnuse and effect! This view of the matter as being
the senaration of insepsrables is borne faithfully out by the follow-
ing words,"(and to the dividing asunder)of the joints and marrow."
Though joints and marrow are dommonly thought of as dechdedly belonging
torether,and as something which can scarcely be separated,yst hers
is a2 sword whose edge is easlly able to do that very thing.

The second example of the class under discussion is I Thess.
5,23:"And I pray God your whole spirii and soul =nd body be kept blsme-
less." IHere again a perfectly legitimate distinction is made,for there
is a distinction to be made--but no essential separation. If every
distinction were to be eonsidered an essential separation into const-
ituent parts,then Luke 10,27("Love the Lord thy God with all thy
heart;and with 211 thy soul,and with all thy strenghbh,snd with all
thy mind" )would prove a fourfold division of the human essentials!

But Psul desired that the Thessalonians realize how earnestly he wighed
their salvation,how he longed that they be kept blameless in every

vossible respect. Hence this positive, forceful,and thorough state-
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ment of his feelings,

Scripture as a whéle also uses the two terms spirit and soul,
one term in one passage,and the other in another,to indicate exactly
one and the same thing. This is the 1iriterchangesble or synonymic us-
age of the terms. Both terms are used to represent the return of con-
sciousness or life,or of spirit,as one chooses,after desth had occurreds
(cf. Luke 8,55 with IKgs.17,21.22). In the sense of being comforted
as to the inner man,the two éxpressions are synonymously used in Gen.
45,26.27 and Ps.23,3. Rev.6,9 is a loose usage of thywrd "souls" to
exprees the same thought of disembodied spirits in heavsen which ég%
contsined in Hebr:+123523,and expressed there by "spirits".(It is but
honest to confess that the writer has oresumed.to @iffer with Dr.
Graebner regarding this adisphoron. Dr. Graebner has said(Theol. Quart.
I1T,153) that both terms represent a case of loose,or interchangeable,
us~ge. The wrietr orefers to say "souls"(Rev.6,9)is the loose usage
(rather than "spirits" ('ebr,12,23)also) for the exoression of this
iden,since he believes that he has shown "s»nirit" to béfgtrictly
accurate term).

Again,the tro terms arte interchangeably used to express emot-

ionsl stetes. In Jom 12,27,the soul is troubled; in John 13,21,Je-

sus is "troubled in spirit.In Job 27,2 the soul is vexed(or bitter);
in IKgs.21,%,the spirit issad., For mental depression both terms =

are likewise employed(Ps.51,17:broken spirit;Ps.143,12:afflicted soul)

(ef.also Ps.42,6;Gen.41,8).
Injview of these passages, therefore,the statement cannot be made i
that the Scriptural usage of two terms indicates a twofoldness of the |
imnaterial in men. They represent the same unit.
Nor does the Pauline usage of vaxlkols and Tr\raﬁmocTHt'rf.S
denote two incorporeal essentials. In the passages in which the terms
occur,Paul is referring to the topic which interested his pen so fre-
quently--regeneratiom. The word yuymofs,"soulish" ,he uses to denote

¢ . ’
NNreeanerste Mman. and el et 003+ dest enate racenerate man. . or_man cotoi o
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the influence of thgfﬁdly Ghost has affected him. These are the mean-
ings he has for these terms.(cf. I Cor.2,14;2,15;15,44,46). The an-
tithesis is always regenerate,unregeherate;corrupt,incorrupt; sinful,
sanctified, in fact,the whole conception of the naturasl corruption,
and of spfritusl regeneration,is prevalent in Peul's writings.(cf.also
Rom.cc.7.8)

Our argument is now concluded.It hes been demonstrated that
man is a meterial-immaterial cresturejinfhe second place,that the
imnaterisl is a2 unit and can b2 nothing elsej;and,lastly,that there
is no Seriotural passage contradictory to dichotomy,whereas there are
many supnorting it.For these reasons dichotomy 1s the Scriptural teach-
ing.Three further fects have,however,become manifest during the con-
tention: 1) there is an unmistakeable d=arth of Scriptural evidence
to support trichotomy; 2) it is absoluteiy untenable, for every attempt
at s thre=fold division leads ultimately to the anti-Seriptural,to
tne illogical,or to the impossible; 3) those very passages which have
been advanced as proof-tezfﬁ for trichotomy are easily susceptible to
satisfactory and wholly scceptable explanations entirely in harmony
with the Serinture and with the dichotomous view. For these reasons

any svecies of trichotomy is anti-Seriptural.

—— el D G D S S eut =h -

SOURCES.,
"positive Dogmetik ---Lenge,
"Compendium Theologise Positivae'(I.II)=--Baier.
"Cosmology" (Theol.Quart.III)---Dr.A.Graebner,
"System der Christlichen Heilswahrheit"--Dr, Aleaxander,
"JJew Encyclopedia of Religious Knowledge"--Schaff-Herzog.
"Hebrew-English Lexicon"--Gesenlus.
"Greek-Bnglish Lexicon'"--Thayer,
"christliche Dogmatik" =-W,Schmidt.
"Doetrinal Theology"--Dr,.Dau

£
"Tnternational Stendard Bible Encyclopedia"-—Dr.i.O?r;éen.Eﬁ

"p Dictionary of the Bible"=--Dr.J.Hastings




