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1,

Even as the other doctrines of the Holy Scriptures
have not been left untcuched by man, so also the doctrine of
the Sabbath, and with it the doctrine of the Sunday have been
the subject of almost endless controversy, Those that have
discussed the Sabbath and Sunday Question are divided into
three camps. We have first of all those who say that the 0,T,
Sabbath is a part of the Moral Law and, therefore, maintain
that the Saturday is to be observed also in the New Testament
times, (Seventh Day Adventists; Seventh Day Baptists: The
Christian Israelites.) ‘hen, there are those who say thatGod

faes

indeed abolished the 0.T. Sabbath, but instituted in 1t£ place

",’rs J'l"
the Sunday. (Ref.uects), and some modern Lutherans with Reformed

tendencies, And the last class i1s made up of those who stand
on Scriptural ground and contend, that there exists no ;gggiion
at all between the Sunday and the Sabbath, because the former
is purely a product of Christian liberty, while the latter is
expressly cormanded of God, and that consequently all days are
alike in the N.T. In this thesis it is our aim to find out
what the Bible teaches us, concerning the Sabbath and the .
Sunday. In the first part we shall consider the Sabbath as to
its origin and history; its significance; its abrogation,

Many critics of the present day find the origin of
the Sabbath not in the Bible, but derive it from the ancient
customs prevalent among the nations. In due time, they say,
1t was also observed by the Hebrews, and definite instructions
as regards its observance were given them as recorded in
Exodus 20, Our thesis, however, omits these contentions ent1¥01
and confines itself to the Sabbath in the light of the Bible,

The first mention of the Jewish Sabbath is made in

L i
Ex.26,5322=30, in connectlion with the gathering of manna in the

—————
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desert. On the sixth day, the children of Isrsel were to
gather twice as much as on other.days, which fact. Moses
explained:"Tomorrow is the rest of the Holy Sabbath unto the
Lord, Enough will remain for the second day, and it will not
spoil; but whosoever, goes out on the seventh day will find
none, " Beyond a doubt, this experience was to prepare them
for the insitution of the Sabbath on Mount Sinai, recorded
Ex.20,8=11., and again repeated in Deut,.5,12-15, Thogggizzaruc-
tions are supplemented in Ex,23,12-17;3},21;35,1-3; Lev.23,3,
Summing up the contents of these passages we have the folfa;ing=
The commandment is introduced with the words: Remeiber the

Sabbath Day to keep it holy. The significance of the word,

"Remember" is not found inthis that the people were to recall
the Sabbath as existing in former days, but the connotation
simply brings out the fact that they were to "note well", or,
as the German has 1t, "merke wohl"l The week is then divided
into two periods, one of six days, in which the pzople weréﬁ?o
perform the varicus works necessary to their suhsistence,‘hihd
the seventh Day, which wasto be a day of rest, on which they
were to abstain from all labor., This rest from all labor is
one of the chief purpcses of the Sabbath. And not cnly the
Israelite and his immediste femily were to be benefited Q?“%nis
observance, but their servants and cattle as well, While the
Law as such does not stipulate the various works which weﬂfniar
mitted and which were forbidden, we find a number of them,
however, in the historical books and the prophetic writings:
Thus the work in the field is forbidden in Ex.3l,21., A man who
had picked up wood on the Sabbath 1s stoned to death at the
cormand of God, Numb.15,32. They were to kindle no fires 1g$
their dwellings, and no food was to be prepared, Ex.35,3;16,23-

further stipulations will be brought up to mention in a later
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paragraph,

In conjunction with the command of abstinence from
labor on that day we have the injunction of divine worship,
The daily sacrifices were to be doubled, so that two lambs
were offered in the morning and two in the evening, and the sho
breads were replaced with freshlcaves, While the Children of
Israel were on their journey in the wilderness, they aasemgiﬁd
for worship before the tabernacle as the dwelling place of
God, but when they later on accupied the promised land, this
coming together at this tabernacle was of necessity observed
in a lesser degree. Yet the Sabbath of the Lord was to be
celebrated in the individual homes, and no doubt, the“ﬁsﬁiﬂiip-

ing of Jehovah in the godly homes, was combined with the ab-

stinence from labor,

The HISTORY of the Sabbath has for its center not the
developing of the Sabbath in the course of time into somé%ﬁing
which it was not in the beginning, but rather the extent to
which 1t was observed by the Jews in the following cneturies,
That the Sabbath was either improperly observed, or sometimes
altogether ignored in the time of the prophets, seems evident
from their writings, Amos chides those that are 1mpat1enééfbr
the passing of the Sabbath, because it interferes with the;; u=
surious business, 8,5; Isaiah is equally emphatic in condemn-
ing his contemporaries for their unworthy celebrations, Is.l;
again, Isaiah conditions Israel's triumph on the observance
of the Sabbath, which may not be set aside to pursue secular
business, 56,255; Ezekiel describes the laxness of the fathers
for the purpose of impressing upon his hearers the importance
of the observance of the Sabbath, evidently neglected in his

day, 20,12,20.21.2l4; Nehemiah took the people to task for pro=-
faning the Sabbath, and to prevent them from turning it into

]




market day, he ordered the gates closed and.kept closed until
the end of the Sabbath, 13,19,

In the Maccabean age the observance of the Sabbatﬁ?ﬁkl

— g tafel

especially strict. And just because the Jews were distinquishe
by the Sabbath as a sign of the Covenant with Jehovah, the
heathen were bentupmexterminating the day. During the tin£70t
these strifes the question was raised, whether it was lawfuﬁrto
bear arms on the Sabbath., On: one occasion about a thouségsﬁma
women, and children were slain by thelir enemies, because they
considered it sinful to:defend. themsslvessonstholSenbath ity
their leaders were informed of that event they saw that a con-
tinued adherence to that principle would finally lead to the
destruction of the people, and therefore, mitigated it aé?ﬁgast

to such an extent, that the Jews were permitted to defendh%ﬁén-

selves if they were attacked. And so throughout this period

-t ™

of time the Sabbath seems to have been observed with ever in-
creasing rigor, though this gradually deteriorated intc mere
externalism, This was especially the case at the time of the

ol zuf
Pharisees and thelr contemporaries, who went so far as tSJ%ﬁarg;

i
s

Jesus with having broken the Sabbath Law, because he healed the

-@'L‘u
sick and did other works of charity, which were never forbidden

by the. Law, .To.this day.orthodox.Jewssobsezvekthis 0T ESacbath
law, while liberal Jews have renounced it,

What, then, could be the significance of the Sabbath?
Why did God institute 1it? It was first of all to serve as a
1ine of demarcation between the Children of the convenanﬁr:gd
the heathen, (Ex.31,13; Ezek.20.,12.20.,) " I gave them my
Sabbaths to be a sign between me and them, that_thgy'mighgwﬁnor
that I am the Lord that doth sanctify them. And hallow my
Sabbaths; and they shall be a sign"betwegn me and you, th;i'yo

2ot
may know that I am the Lord Your God." The many ceremonies we




De
f£ind regarding the Sabbath, required much learning and
application to master them. Therefore a heathen would find
it very difficult to gain admittance to the Jewish celeﬁgE?fons.
At the same time the Sabbath was to bring to the
Israelite's remembrance the deliverance from the bondage in
Egypt, wherefore the Lord says: "And remember that thou wit a

4'1'!
servant in the land of Egypt, and that the Lord thy God

g;ought
thee out thence through a mighty hand and by an outstretched
arm; therefore the Lord thy God commanded thee to keep the
Sabbath Day." (Deut.5,15) The necessity of such an admonition
we see from the fact, that soon after their delivernace from
Egypt they yearned again for the flesh-pots of former days,
They had forgotten how the Egyptians had enslaved them; how
they had cried unto the Lord in their anguish, and how He had
so wonderfully answered their prayers,

A still further purpose of the Sabbath(among the g;ain-
ances of the Ceremonial Law) is given us by the Apostle Paul
in Gal.l,1=3. And Peter speaks similarly in Acts 15,10: "Now,
therefore, Why tempt ye God, to put a yoke upon the nec? o%fthe
deciples, which neither our fathers nor we were able tan%gié?“
In these passages the Ceremonial Law of which the Sabbath was
an integral part, is compared to a guardianship, a yoke:féﬁapr
which the Children of Israel were held according to the wiﬁi of
God. Though they did not always recognize the value of all
these observances, they were, nevertheless, required to meet
all the obligations. This must have constituted a rather hehvy

MC!-.A* »
load for the devout Israelites; for from morning until evening,

from the time of his youth unti}] the time of old age he wa:'

surrounded by various ordinances leaving practically nothiﬂg to
i Fanasl—

his own decision. <he purpose of this was to teach the Israel-
2wt

ite implicit obedience, and at the same time to burden him.gath




a yoke, as it were, that he might yearn for the delivere;ftthe
lessiah, and diligently pray: "Oh, that salvation out o£P4ion
were comel" Ps.1ll},53. This wish and prayer would be fulfii?gd
in time, and the very Sabbath Law was to be for them a token
of its fulfillment. For the Sabbath Law with its rest was to
be a symbol of that true rest which the N,T. should bring¢€£ all
believers, a spiritual rest in Christ culminating in the;éirnal
reat-above,:-To,this vestythe Sabbath.Law,dizscotedstheyatsantie
of the believing Jew by connecting it with God's rest on the
seventh day,

Again, the Lord speaks of the Sabbath Ex.31,7: "It
is a sin between me and the Children of Israel forever: fd% in

six days the Lord made heaven and earth, and on the seventh

day he rested and was refreshed." On this day, then, man #ﬁs to
bear in mind that the world and all i1t contains did noélggglve
out of a vague nothing, but that 1t is the handiwork of an
almighty God, who formed it and sustains it; he was to remember
that Jehovah created the world and trhat Jehovah would be tﬁg one
before whom he must give an account of himself when the day of
Justice comes. The reference to the rest of God is treated more
fully below,

Furthermore, the people on that day (Sabbath) were to
rest from all their labors. The dey was to give those whoﬁhad t
work hard all week an opportunity to enjoy some much noo&f&ifest
But in this connection a far nobler purpose must not be over-
looked. The ceasing from labor was to provide time and oppor-
tunity for the poeple to come together and in a joint service
to offer up sacrifice, and to worship the Lord in prayer and
thanksgiving,

Yet 1t seems that by far the most important and out-

standing purpose of the Sabbath consisted in this that it

P

pointed to the eternmal Sabbath, of which the forgiveness of sin:
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the consciousness that before God we are justified through

the blood of Christ, which we have here on earth, is a fore-
taste. Particularly the fourth chapter of the Epistle tgpths
Hebrews sheds light on the rest of the eternal Sabbath., God
forsook his rest, so to say, at the beginning ofthe creation
and during the following six days formed the heavens and the
earth, and then entered upon his rest again, Likewise the
people of God here on earth is to enter upon the eternal rest,
when their life's work has been accomplished, Here the dggitle
speaks of the REST of God and adds the admonition: "Let us
therefors fear, lest a promlse being left us of entering into

his rest, any of you should seem to come short of it." He

explains 1t with the following words: "Although the works were
finished from the foundation of the world, For He spake in a
certain place of the seventh day on this wise, And God dfﬁf;eat
the s&venth day from all his works." Then he proceeds to show
how God on account of the obstinacy of the Children of Israel
in the wilderness swore that they were not to enter into Eiq
rest; that thelr children since then had entered into théaiznd
of Canaan, and that many days hence God had again spoke-z?ﬂﬁ‘i':i;-éugt
David: "Today, if ye hear His voice, harden not your hear@a:“
He meant to tell them that the hardening of the hearts ofdiﬂeir
fathers in the wilderness excluded them from the rest of God,
but that they, if they believed, might still enter it. But at
the same time this rest in the Land of Canann was not thf ‘Féml
rest, for that was still awaiting them, Vhet it is, thaafth
tells us in V.19:" For he that 1s entered into his rest, Eﬁ“ila.
hath ceased from his own works, as God did from His," This‘feat
is contrasted to works. Even God worked when he created the
universe, so the believers do works while here on earth; but

good as they are, they cannot compare with the rest which




8.
follows in the next 1ife. "Let us labor, therefore, to enter

into the rest, lest any man fall after the same example of
unbelief." This rest from works begins when the Believerilhavo
finished their course upon earth, when they enter eterniiéblisa
and happiness, There, in heaven, they will have no trials ind
temptations, no afflictions, no tribulations, no fears, a;g’no
anguish, God wipes away their tears. Their rest is perfect
with God, and there they shall praise Him forevermore. Thﬁ% is
the Sabbath according to its typical significancs,

When Christ had come all was fulfilled, and th:hgszath
also had served its purpose, After He had completed His work
the Sabbath was abrogated, and so we turn to consider its

abrogation,

Uhen the Lord chose the Children of Israel as his
peopls, he made a Convenant with them. He impossd many and
heavy laws upon them, and that they might continually yeaf; for
the appearance of the Messiah who was to come out of their midai
and deliver them. The people of the 0ld Convenant were, as
Paul says, Gal.3,23:l;,2li: "Shut up and kept under the laws;"
were" in bondage under the elements of the world"; Iereuaixder
tutors and govsrnors until the appointed time of the Father"

According to the last words of the Apostle the 0ld
Convenant with its various ordinances was to termlnate wi%i the
advent of Christ. The 0ld 1s the New Convenant what thé  sHadow
is to the body, as Paul writes: "Which are a shadow of things
to come, but the body is of Christ, "(Col.2,17. and again in
Hebrews 10,1: "The Law has the shadow of good things to come,
and not the very image of the things." With the New Covenant ,
then, the 01d has ceased to exist, the most powerfuli proof
of which is the rending of the veil in the temple at the time

Stamd
of the crucifixion of Christ, And in Gal,.,5,1 Paul says: "Stand



fast therefore, in the liberty wherse with Christ hath made

us free, and be not entagled again with the yoke of bondage."
This mach, then is clear, that in the New Convenant we are no
longer bound by the Cermonial Law; they now belong into the
sphere of adiaphora. If the Sabbath was a part of this 1&%, it
abrogation cannot be denied. That shall be our contention in
the following paragraphs,

The Sabbath Law was given only to the Jews, Thigbgécb
is substantiated by the following Scripture passages: Ex.éi:lz-
17: "Speak thou unto the CHILDREN OF ISRAEL." Moses is é;ddeal
with the Children of Israel. To them he is to say: "Ye shall

Bnoush-

keep the Sabbath," Why?"It is a sign between me and you thﬂbugh-
out your generations, that he may know that I am the Lordfthat

doth sanctify you", Ex.31,13, Again, note Deut,5,2ff: "The

I'd
s a il

Lord our God made a Covena nt with us at Horeb, The Lord made
not this Covenant with our fathers, but with us, even us,féao al
all of us here, alive this day," Vhich is that Covenant?}
Verses 6-21 supply the answer. It is the Decalogue, as 1€;;;s
given in Ex,20, Also note verse 15:" And remember that thou
wast a servant in the Land of Egypt and that the Lord thy God
brought thee out thence through a mighty hand and an out=
stretched arm." Cf. also Ezek. 20,10-13, and Jer. 17,20=22,
Still further evidence that the Sabbath was given to
the Jews only, and not to all mankind, we find in the ractm'{:na
no-where in the Bible does God say that the heathen are an
abomination unto Him because they do not observe the Sabbgth
given in Ex.20, as he does for instance in Lev.18,2h.25:§$g;ra
he threatens to punish the heathen on account of their forni-
cation and adultery. Nor can any one prove that this ooﬁhggg;er
must be observed to comply with the law of Love to God aé? 1?r

fsllow-man, Nor is it anywhere in the New Testament as we finc




21l the others recorded almost verbatim:..; 1, ﬁatth.h,lofhi, Cor,
10,145 2.Mt.5,34; L. Eph.6,1~335, Ut.5,21-26; 6. Wt.5,27-32;

7. I Cor.6,9; 8.Rom.1,30.32; Jas.l,11; 9 & 10.Rom.7,7; 13,9.

In vain do we look for the third, insofer as the Sabbath
celebration is concerned. Nor do we find this commandment
written in the hearts of the heathen, so that they observéﬁ%he
seventh day. They know nothing of the sametification of the
seventh day,

That were sufficlent to establish beyond a doubt the
abrogation of the Sabbath, yet we wish to add the passages of
the 014 and New Testament, which clearly state that the
Sabbath Law was to be binding only for 0.T. times, In
Jeremiah 31,31ff we read:" Behold, the days come, salth the
Lord, that I will make a new covenant with the house ofrfgghel
and with the house of Judah: not according to the covonantnggat
I made with their fathers in the day that I toock them by the
hand to bring them out of the land of Egypt." It is quite
evident that here the Lord is speaking of two covenants; of“an
014 one, whose time is limited and which 1s to give place to
2 New one which is to be entirely different in its essence: In
order to avoid a misunderstanding, he immedlately adds to which
convenant he 1is referring, namely, the one which he made with
them, when he led them out of Egypt. Yhichthis Covenant 1§”§id
where 1t was made is indicated in Deut.5,2.5; that it refegg_to
the whole Ceremonial Law is shown us by Acts 15,10:" Now thers=-
fore, Brethren, why tempt ye God, to put a yoke upon the neck
of the disciples, which neither our fathers, nor we were abfg.to
bearg" He means to say that a forced service is an abomination
unto the Lord, wherefore at his time he will establish & new
covenant, Hebr,8,13: "In that he saith, a new convenanthe hath

made the flrst old., Now that which decayeth and waxeth old is




ready to wanish away". Tﬁa new convenant to displace the of& one
is given Jer.31,%3: "I will put my law in their inward parts,
and write 1t in their hearts." They will serve him Joyfully
and gladly, for"I will forgive their iniquity, and I will re-
member their sin no more." To whom much is given, loves much,
Thst jthen ,is the difference between the two convenants, Inu%he
0ld everything was to be governed by Law, but in the New alléis
to flow from the law of Love, even as Christ says:"A n§$“2$$£;
ment I give unto you: that ye love onsanother. "

We turn to the New Testament to see what Christ cgﬁgihds
regarding the Sabbath,
Yalther says: "Allerdings, hat Christus, der Herr, nach dem

el

Zeugnls des Neuen Testaments den Sabbath streng gehalten'ﬁnd nur

die pharis-aelschen Verkehrungen des Sabbathgebotes gestraft;
aber ersteres nicht, um seinen Glauebigen das Joch voraniutragen
sondern um ihnen dasselbe abzumehmen, Denn er war unter das
erloesste -
Gesetz getan, auf dass er die, so unter dem Gesetze, Gal.l,l;,5.
So lange das Himmelreich nur nahe herbeilgekommen war, wa;“Eﬁch
~das Zeremgnialgesetz des Altan Bundes noch in Kraft; als aber
nach Christl Tod der Vorhang im Tempel zerrissen und Christus
silegreich von den Toten auferstanden war, als' er den Geist
ueber seine Apostel ausgegossen hatte, und nun die Predigt k4
derselben vom Reiche Gottes (Apost.28,31) in aller w51£&3?25ﬁ511
da hiess es nun: !'So lasset nun niemand euch Gewlssen machen,
ueber Speise, order ueber Trank, oder ueber bestimmte Feigggage,
oder Neumonden, oder SABBATHER; welches ist der Schatten Sonfaes
das zukuenftig war, aber der Koerper selbst ist in Christo,!
col.2,16.17. Ja. nun hiess es: !'Ihr haltet Tage-----=3 ich
fuerchte, dass ich nicht vielleicht umsonst habe an euch ge-
arbeitetl! Gal,l;,10.11. Und allerdings hat nicht nur Christus,

.
-l

der Herr, nur den uebergesetzlichen, heuchlerischen, werkhellige




Rigorismus der Pharisaer gestraft, sondern =selbst die haiif&en
Apostel haben nach Christli Auferstehung erst nach und nacﬁeaer
vollen Freihelt des Neuen Bundes sich pebraucht und dieselﬁ;'zu
Bebrauchen gelehrt; allein dies geschah, wie Augustinus sich
ausdruseckt: Ut synagoga cum honore sepeliretur, das ist, d;ﬁit
die Synagoge oder die juedische Xirche mit Ehren begrabeﬁdwg§de.
(Ep.82.24 Hieron.) Derselbe Augustinus sagt aber in demselben

Briefe auch, wer NUN das Gewlssen an die Dinge des Zeremonial=

gesetzes binde, der sei eln 'implus sepultirae violator!, d&é is

ein gottloser Leichenschaender,"
Yet also Christ mitigated the Sabbath Law,
After the Lord had healed the man who had been sick for thirty

eight years, he told him to take up his bed and go home.tyﬁéﬂcou
very well have told the man to wait until evening, and tﬁ;%f%ake
his bed and go home. But he did not do that, As Lord of the
Sabbath he had the right to command even an unnecessary work,
Agein, despite the fact, that he knew some wculd be T (G

the act, he permitted his disciples to pluck ears of gbailn,

P

which according to the Pharisees was breeking the sa‘bbatﬁ. Vihen

they approached him on that point, he called their attention %o
-t i

the example of David, who driven thereto by his great need, ate

the showbread in the temple, a2lthough it was provided for the

oyl

priests only., This bresking of the “abbath he puts on the same

Sl
plane with the transgressing of the Ceremonial Law, to ind%cate
bl 22

that although not as yet abrogated, 1t was nevertheless ne:z?ng
the end of its existence. His entire defence qulminates in the

words: "The Son of Man 1s Lord also over the Sabbath," e “means

ﬁ. ad
to say: " I may do with the Sabbath as I please; even as I have
el
given it, so may I also abrogate 1t." All other attempts/to fix

adi '
a different meaning in these words are dome in the 1nteresﬁ/§r
(D
bolstering up preconceived notions regardless of the plain word-
of the text and their context.




L9
The Apostles likewise, take a stand just as decizive

and show by word and deed that the Christian of the N.T. is no
longer bound to these Sabbath observances of the Oeremoniafylaw.
Paul writes Gal.l,9-11: "How turn ye again to th;wﬁ%ak
and beggarly elements, whereunto ye desire again to be in g%;dag
Yo observe days and months, and times and years, I am afra d of
you, lest I have bestowed upon you labor in vain," Thef;;;;tle
is here not speaking of certain reckonings of time among tha
heathen, but of the days, months, which lMoses, by comnand ‘of

upon
God had given the Jews., These the false teachers had imposed .

the Galatians as necessary to salvation, Very much disgﬁsgtd
with the run of affairs, he tells the Galatians that these
observances are but "weak and beggarly elements." Note the
contempt conteainsd in those viords, Woe unto the man who should
have expressed such an opinion in the 0lé Testament} Hg%éﬁgéeed
"T am afrald of you, lest I have bestowed labor upon yoﬁ:in
vain," He expresses fear as regards their salveation, -“gainst
this the opponents urge, that Paul wrote this in his zeﬁl to
exclude sll possible chances of workrighteousness and tS?iﬁE;ess
upon the Galatlians that they should solely rely on the meri% of
Christ. BUT, taken for granted that it was thus, would not ke
have directly mentioned justification? And again, would an
Apostle of God rebuke the keeping of the Sabbath, if it were
expressly commanded of God? That Paul plainly taught the
abrogation of the Sabbath 1s also evident from the fnllow%zg
passege: "Let no man therefore, judge you in meat or in drink,
or in respect of an holy day, or of the new moon, or of the
S8abbath days; whiph are a shadow of things to come, but the
body 1s of Christ. Col.2,16,17,

Here Paul means to say that the differences and dis-

L2
tinctions as regards food and drink no longer existed, On the




1l.e
same level he places the observances of an Holy Day, Ne#wﬁgghs,

and the Sabbath, concerning which the Jews were likewise
threatened with death, should they transgress these command-
ments in 0.T. times. Even as they were no longer bound by the
0.T. ordinances regarding meat and drink, so they were 1iﬂ%§;so
free from the observances of the various days, They were only

the shadow of .that which was to come, and now since Christ;uhho

is the body, has come, they are of no aveil.

The apponents seek to circumvent this clear passage
by distinguishing between the Ceremonisl Sabbath and the
Sabbath of Jehovah, sald to have been instituted at the tiﬁglof

the creation and hence binding upon all men. Paul, so they say,

calls the Sabbath a shadow and therefore he cannot mean the

Sabbath of Jehovah, but the Ceremonlsal) Sabbath, for the
former existed before the Ceremonial Law and was included in
the Decalcogue., But just that which they are to prove, thﬁ;
accept as already proven, And further-more, who glves tﬂgﬁ the
right to make this distinection. ©Nowhere in the Scripture égn it
be found. And if God did not spesk of the Ceremonial Sabbath
on Sinai, where does he speak of it?% ¢
Again, it is urged,that God says through Mosess$ "It 1g
a sign between me and the children forever" But, we dare not
forget that the Lord always says: "Between me and the Ghiia;;n
of Israel"., That the Hebrews "holam" signifies not only e;ergity
but also merely a long period of time is clear from the f;{?ghin
passages: In Gen.17,8 God spesks to Abraham: "I will givé“ﬁgto
thee, and to thy seed, the land wherein thou art a stranger,
all the land of Canaan, for an EVERLASTING possession," If the
literal sense would be pressed, God would be guilty of false=-

hood, for the Childrem of Israel do not own the land of Canaan

for the last eighteen hundred years. Concerning the Feast of
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the Passover God says, And ye shall observe this thing for an
ordinance to thee and to thy sons forever". But did not Christ
institute the Sacrament of the Altar in its place? Again, G ektra
servant who preferred to remain with his master, we read ﬁ:&t.ls
17: "He shall be thy servant forever," And yet the master ﬂﬁd to
gset this servant free in the fiftieth, the Jubilee year.

The spponents raise a further objection,
They say: Does not Paul repeatedly go into the Synagogue to
teach, and thus observes the custom df the Jews? Paul himself
gives us the answer, L.Cor.9.19-22, where we are told that he
conformed to theilr customs and traditions as long as he could
do so without violating his conscience, He did this that he
might first bring them to the knowledge of Christ, and once
converted, he would then proceed to instruct them concerning
their Christian liberty, for had he immediately insisted upon
his rights, we can easily lmagine what success he would ?azp

had among those with whom the Ceremonial Law had become flesh

and blood, A typical example of this is the circumcision of

“24 f:‘f -‘-:'~:r

Timothy, which Paul did and Timothy agreed to, that they night
gain entrancé the easier. But when later on the Jews demanded
that aslso Titus be circumcised, Paul flatly refused. Why?
He tells us in Gal, 2,&,5.: "Because of false brethren uﬁzﬁares
broubht in, who ceme in privily to spy out our liberty which
we have in Christ Jesus, that they might bring us into bondgée.
To whom we gave place by subjection, no, not for an hour:mz;at
the truth of the Gospel might continue with you,"

Farthermore the opponents urge Matth.5,17:
"T am not come to éestroy the Law, or the prophets; I am not
come to destroy, but to fulfill, "Therefore they say, sin;ghths

Sabbath is a part of the Law, Christ did not abrogate it, And

_ﬁ
according to their explanation "fulfill" here does not mean to




bring to an end, but "reestablish", But, how then, can they
explain the "fulfilling" in Iuke 2li,li: "All things must be
fulfilled, which were written in the Law of Moses, and 1;&%he
prophets, and in the Psalms, concerning me (Christ)?"

Indeed Christ came not.to detroy the Law, but tdf%ﬁln
£111 it, both the Ceremonial and the Moral, the former as we
are told in Matth.8,L: (to the cleansed leper) "Go thy w;;d;nd
show theyself unto the priest, and offer the gift that Moses

commanded, for a testimony unto them." etc., the latter, as
Jla.wh-

Paul says Gal,l,li..5: "Made under the Law, that he might redeem

those that were under the law," From the above we see that we

e
are no longer bound to observe the 0.T. Sabbath, and that the

el sl
Seventh Day Adventists and those who hold the same vieﬁgf accuse

us in vain of removing a part of the Moral Law,

There are, however, such who, although they conceds
that the Sabbath was abrogated, insist, nevertheless, that
Sunday was instituted in the place of the Sabbath, and oﬁﬂehis
questicn we shall become clear by considering Sunday as to 1ts
origin and history; significance; and its relation to the
Sabbath,

That these people (the Reformed et al,) actually be-
lieve that the Sunday has taken the place of the Sabbath by
divine ordinance, we see from their confessions,

The Roman Church says in "Catechismus Romannm“:ﬁ?On
account of which reasons the Apostles have appointed thgw?;rst
day of the seven to be dedicated to worship", III,LQ.7

The Greek Catholic Church in its "Rechtglaeubiges
Bekenntnis" says: "We are to know, that God hath appointedf? de
Cet.qu.60. And again: "On account of this (the-third command=-

ment) we are constrained to observe the other days which the

Church appointed." Cat.qu.60,
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The Presbyterians say: "In His word, through a
positive and everlasting command, which is binding upon all
men at all times, God appointed one day of the seven for a
Sabbath, which was from the beginning of the werld unto the
resurrection of Christ, Sinece the resurrection of Christ it
was transferred to the first day of the week, which in the
Scriptures is c¢slled the "Lord's Day", and which is to be
observed as the Lord's Day until the end of the world",

The Methodists say in their Catechism:"What is the
meaning of the fourth commandment? The fourth commandméﬁééaeals
with the right use of the time; 1t commands us to sanctif;dora
day of each week, while on the other six we are to work dili-
gently." No.3,P.67 ;

ind in the "Lutheran Viorld", the official organ oéaéhe
General Synod, we find words to the effect, that the Jewish
Sabbath and its ceremonies as they are presented in the levi-
tical economy, have been .abrogated even as the rest of the
ceremonial ordinances, but that the original, the generic
Sabhath of Creation and of the Ten Commandments was at n;”time

Hug

put aside. This, they say is the contention of Luther and his

coworkers., (This claim is refuted by a later quotation from

Luther,)
Over against these contentions we ask: What does o
A-I.Q-
Seripture say on this point? In Acts 2,46 we read of the first
‘:,1 éi‘.;

Christian Congregation that they came together every dey, Since
however, this arrangement could not last, it was quite natural
that they should appoint a certain day on which they agreed to
come together for worship and for thebreaking of bread. zgz
Jewish Christians retained the Sabbath for some time, Whiéf the-
gentile Brethren observed the Sunday. The first traces of the

observance of the Sunday we find in Acts 20,7: "pnq sy
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first day of the week, when the dlsciples came together to

L] =y
Some also find sn allusion to the Sunéay

in Rev,.1,10, where we are told of the "Lord's day." but just

break breadecccecee

which day is meant here cannot be definitely established,
Nevertheless, concerning the Sunday Justin Martyr
writes: On that day wi:ich is called Sunday, all that reside
in the citles and on the land come to one place, where the
writings of the Apostles or the prophets are read as long as
time permits, Justin Martyr!s Apologie No.87.88. Thus we see
that the Christians observed the Sunday, even when the Church
was still in its infancy. Vhy did they do this? Vias 1t4ggz::se

God commanded 1t? Ve answer in the megative. In order to es=-

tablish the contention that Sunday is divinely instituted, it

will Pe necessary first to prove that the observance of a

slees,

speclal day is enjoined in the lNoral Law and in the second'place
to produce a Bible passage from the New Testament which éiggrly
teaches that Sunday has taken the place of the Sabbath, :
Summing up the Moral Law in the words of christ,fﬁgrfind
that it is contained in six words: Love to God and oné's
neighbor. Everything that flows from this Love to Ged and our
fellowmen belongs to the imrutable and eternal Moral Lay’.
which the Creator wrote into the heart at the time of c;ig%lon,
and which the Holy Splirit again writes into the heart of the
regenerate. Applying this rule, then, to the Sunday questi on,
we find that the observance of a special day, or at least one
day outof seven in the week, does not of necessity flow from
Love to God and our neighbor. Indeed, the Love to God demands
that we serve him, but not that this be done on any specizi‘aay
the lcve to our neighbor demands that he be given rest, buF tha'
the relation of rest to work be in the ratio of six to onJ: is

outside of 1ts pale. And again, we refer to Col.2 and Rom. 1L}
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19,

which clearly teach that no day i1s holier than another day;
that there is no apeclal day commanded on which we are to
worship God; and that the days mentioned in the 0ld T;::::;nt
were meant only for that time, i

And that is the position of our confessions:
"0f this kind is the observance of the Lord's day, Easter,
Pentecost, and 1like holy-days and rites, For those whg“ludge
that, by the authority of the Church the observance of the
Lord's Day instead of the Sabbath-Day was ordained as a tﬁing
necessary, do greatly err, Scripture has abrogated theﬁgzggath -
day; for 1t teaches that, since the Gospel has been revealed,
all the ceremonies of lMoses can be omitted. And yet, baeause

it was necessary to appoint a certain day, that the peopi;?might

know when they.ought to come together, it appears that the

o
church designated the Lord's Day for this purpose; and this’day

n.A.““\#'-l.

seema to have been chosen all the more for this addibional reaso
that men might have an example of Christian Liberty, and 13ht
know that the keeping of neither of the Sabbath, nor any‘;ther
day is necessary, "Augsburg Conf.Art.28.91. :
Tuther says: "Darum steht!s und soll'!s stehen, da::’wir
Ostern halten, wenn wir wollén; und wenn wir auch den Freitag
zum Sonntag machten, und wiederum, dennoch sollt es reeﬁgggéin,
sofern es geschaeche durch dis Majestaeten und die Christeﬂfﬁ;ie
gesagt, eintraechtiglich, Denn Moses ist tot und begrabegfaﬁgck
Christum., Und Tag oder Zelt sollen nicht Herren sein uebe;udie
Christen, sondern die Christen sind freie Herren ueber Tage
und Zelt zu setzen, wie sie wollen, oder es ihnen recht ist,
Denn Christus hat alles frel gemacht, da er llgses aufgehoblé_#;hai
ohn dass wir'!s wollen lasses blelben, wie as jetzt gehetfﬁaeil

o ar.}
da kein Fahr, Irrtum, Suende, noch Ketzerei ist, und ohne Not o

Qe d‘-‘&\
aus eigner, einzelner Durft nicht aendern wollen, um der andere:
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willen, die gleich mlt uns an solch Ostern hangen. Denn ohn
Ostern und Pfingsten wissen wir selig zu werden, und um der
Ostern, Pfingsten, Sonntag und Freitag willen nicht koennsn
verdammt werden, wie Paulus lehrt". (Von Coneiliis und iﬁgﬁhen,
1539 Erl, Augs.2l;.275.)

If Sunday, then, is neither commanded in the 0ld
Testament Decalogue, nor in the New Testament, why do the
Christians nevertheless celebrate the day?

Luther says: "Aber einen christlichen Verstand zu fasse hgher
die Einfaeltigen, was Gott in diesem Gebot wvon uns fordé;%, s0

- fnn,
merke, dass wir Feiertage halten, nicht um der verstaendigen

und Gelehrten willen, denn diese duerfens nirgend zu, sB§3§}n
erstlich auch um lelblicher Ursache und Notdurft willen,
welche die Natur lehret und fordert fuer den gemeinen ﬁﬁg?en,
Knechte, Masgde, so die ganze Vioche ihrer Arbeit und Gewerbs
gewartet, dass sie sich auch elnen Tag entziehen, zu ruﬁgﬁrhnd
erquicken, Darnach ALLERMEIST darum, dass man an solchem
Ruhetag (well sonst nicht dazu kommen kann) Raum und ;eib
nehme, Gottesdienste zu warten, also dass man zu Haufeﬁﬁggge,
Gottes Wort zu hoeren und handeln, darnach Gott loben, sfﬁ&en
und beten,” i o

The 'First point mentioned Nere ‘by ‘Luther) ‘nemelys that
nature requires rest for the workers after days of strenmuous
labor, 1s the one which gives the right to the govermment to
legislate law regarding such rest, But of very much greater
importance is the second point, which he mentions, namei&, that
the congregation might know on which day it is to come éSﬁ%%nez
for worship. In Hebr.10,25 we read: "Not forsaking the
assembling of ourselves together, as the mammer of some 1is,

but exhorting one another, and so much the more as ye see the

S.d
day approaching." Here we are told that it is the will of God
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that Christians come together., & iY¥Yet God has not, as he did
in the 0ld Testament, designated such a day, on which they
ﬁould assemble for worship. To this we bind ourselves, not
as though it were a matter of consclence, but because the law
of order demands it, I Cor.ll,L;0,

ind the fact, that the early Christians chose tgigggerva
the sunday is very significant. Thereby they commamorate&ﬂ%he
glorious resurrection of their Lord and Savior, A more éﬁitﬁble
day to remind them constantly of the resurrection of bhefﬁaford
could not have been chosen, Furthermore, on this day thé%éaly
Spirit was poured out over the Apostles. Truly ample reason
to choose just this day.

Yet thls choices was prompted by another motive. The

LY
hesd

early Christians wanted to maintain theilr Liberty which Christ

had earned for them, and this gave them a spendid opportu&%ty to
do so when the time for it was ripe, Now, they might have
chosen the Sabbath, and that for the sake of the Jews, bu%%%hy
did they not do this? For the same reason that Paul refused

to circumcise Titus,namely, to put an end to the continmual :
prating of the Jews, who having been obliged in one poiﬂ%ﬁﬁ%uld
have relentlessly insisted upon the observance of the Sabbath
in view of the 0,T. institiution., That in the first days of
Christianity the congregations came together on the Sabbath

was solely done for the sake of the Jews, that the Apoatles
might gein a hearing before them, win them for Christ, aggﬂthen
educate them also regarding thls matter. But the more tf;uﬁews
opposed the Gospel, and 1ln sisted upon the obserwvance of the
Sabbath, the more the Church was forced to take steps agalinst
them, until finally, it broke with Judaism entirely and'§:¥ered_
its connection with the Synagogue by appointing the first gay
of the week for their congregational worship, Thus the(%igigt-
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ians chose the Sunday 1n view of neither the command of the
Apostles, nor of any Seripture passage, but solely of thei:“bwn
free will in accordance with thelr true liberty in Christ,

Any other view of the Sunday question brings us raég'to
face with dire consequence., All that maintain, that thssgggggt
1s still to be celebrated in the New Testament, or, ave&wggiht-
ing that the 0.T. Sabbath wés abrogated, nevertheless contend,
that the Sunday was instituted by God in the place of the 0,T,
Sabbath,in reality militate against a number of doctrinssﬁk:%ove
all zagainst the doctrine of justification by Falth alone:m;;d
of Christian Liberty.

We have seen before, that no special days are command=-
ed to be observed in the New Testament, He, then, who seeks
to bind the conscience of the Christians to the observance of
certaln days as commanded of God, wants to bring them unde:&fhe
yoke of the 0,T. and robs them of thelr Christian Liberty.
Lccording to the Gospel the Christian is free from the law,
insofar, that he 1s net justified, through 1t., If on the gﬁger
hand the Christian were cbliged to keep Sunday as a divine
institution, then indeed, he would still be under the law; in
this case the Sunday law; it would not be sufficient for him
to live in faith; he would be compelled for conscience saﬁ% to
reckon with certain appointed aays. If that 1s the case,lﬁg no
longer is justified by falth alone. Of this the hagabark o
fession says: "These errors (God instituted the Sunday) cregt
into the Church when this righteousness of faith was not t uéht
clearly enough......which opinion must needs remain where éhe
righteousnesa of faith and Christian liberty are not knovm,"
Art. 28,

lMoreover, such doctrines deny the completeness of

Christts atonement, If there are such laws, which even the
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regensrate must keep in the NH.T. then he is no longer justi}ied

by faith alone, but by works, and thus overthrows chriatléﬁghn
;ords: "It is finished,"

Finally it brings about false doctrines concerning the
office of Christ, It represents him as a new Lawgiver éaﬁgthry
to his own statement, that he-came not to destroy the Law éﬁﬁ t
Prophets, but to fulfill it, Christ was no new Lawgiver;n”ﬁéﬁe
Law was complete. Baier says: "Lex moralis mosaica, seu &gﬁéio
eadem est cum lege Christi; illam enim quidem a pharasaici;kgbr
ruptelis purgavit, et rectius declaravit, NON autem praecepta
moralia plane nova dedit fidelibus,"

And what is the relation of the Sunday to the Sabbath?
According to the Scriptures there is no relation whatsoever
between the two, since the former is a product of Christian

T
liberty and the latter is the express command of God in the 0,T,

And yet omr opponents insist upon the observance of Sunda§?as
instituted by God. Summing up we would put the following
quesations to them: If Christ or the Apostles have reall&ﬁt;;ns-
ferred the Sabbath from the last day of the week to théféigst,
how do we explain the fact, that neither the Scripture; na; the
Church of the first three centuries know anything about this?
How do we explain that faect, that the first Christians déﬁ:ézt
observe Sunday exclusively, but for along time celebrated Sundaj
and the Sabbath side by side? How do we explain the factf&#hat
the oldest teachers of the Church never seeck to base Sundagﬁbb-
servance on Scriptural grounds? —mi
Certainly we are walking on firm ground when we maintai
that Sunday 1s not a scriptural, but merely a Church instigﬁgio
Indeed, for the Christian there 1s but one law, the law ofzigée
and who, therefore, cannot prove .that Sunday observance flow

from love to God and to our neighbor, must of necessity cease
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from his contentions. And looking for such proof in the H.T.

they will look in vain, for in the whole N,T, there is not a
trace of such a commendment. There all days are equai?7none
of them are we forblidden to wérk, not even on Sunday. And the
Scripture is not only silent as regards the institution of
Sunday, but very emphatically states; that we are not to bind
our conscience with the observance of any specisl day. Col.g:16.
17 and Rom. 1l,5.

Thus we have seen that neither the claims of the Se:ﬁ;th
Day Adventist, who would have us celebrate the Saturday as the
0.,T. Sabbath, nor the contentions of the Reformed sects are

Cir LA

founded on a firm scriptural foundatlion, snd so we are not” com=

negartl=

pelled to deviate in any way from our present principles régard-

ing the doctrine of the Sabbath and Sunday,
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