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I. Xmerika.

“Lutheranism’s Greatest Little Book.” —In an article published
in the Lutheran for May 19, entitled “As in a Schoolroom,” Dr. J. W. Horine
writes on the value of “Lutheranism’s greatest little book.” He takes for
his text Dr. Krauth’s description of n picture depicting the story of Lu-
ther’s Small Catechism: “The second result is shown in a scene in a school-
room in which the Catechism has been introduced. Luther sits in the midst
of the children, teaching them the First Article of the Creed. Jonas is
distributing the book among them, and in the background a number of
teachers listen that they may learn to carry out this new feature in their
calling.” Dr. Horine writes: “Several expressions are used here which call
for comment. The first is the phrase ‘a scene in a schoolroom.' . .. If
Luther was a Reformer in the sphere of religion, he was a pioneer and
pathfinder in the field of edueation. ‘Luther is the father of popular educa-
tionm, its principles and its methods, and his influence has shaped the system
of education throughout the civilized world up to this day.’ It does not
escape us that Luther’s interest in this work was primarily religious: with
him ‘the general benefit resulting to the individual and the state from the
education of its citizens was only secondary. For one thing, if the Bible
was to be read by the ‘ordinary Christian,’ the ordinary Christian must be
taught to read. For another thing, Luther knew very well that education
‘changes the size, but not the sort,’ that ‘your biggest rascal is your edu-
cated raseal,’ that education as such is no guarantee of thinking upon the
things which are true, honest, just, pure, lovely, and of good report, but
that these things, in the thoughts of the heart and the habits of the life,
are the direct fruit of the sanetifying Word of God. Therefore Luther
would countenance no school divorced from religion; therefore he de-
clared: ‘Above all, in schools of whatever description, the chief and most
common lesson should be the Seripture. Where the Holy Seriptures do not
rule I advise no one to send his child’; and therefore Luther prepared his
Small Catechism.

“We are ready, then, for the second expression used by Dr. Krauth—
‘a scene in a schoolroom in which the Catechism has been introduced.” . . .
No one more earnestly than Luther urged upon parents the importance of
home-training and their solemn duty to bring up their children in the
nuriure and admonition of the Lord; and therefore he prepared his Small
Catechism and placed it in the hands of the head of the family first, whose
first duty it was to instruct his own children, and directed that it be so
used and taught by him. But what will you? In our own day there are
heads of families who read several newspapers a day and who give ab-
solutely no religious instruction to their children, neither by means of
Luther's Small Catechism nor by any other means. And in Luther’s day
there were parents just as slothful and neglectful, plus the disadvantage
(and in so far the excuse) that they were illiterate. What if the head
of the family was unable to read and to teach or was otherwise unready
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and unfit? He sent his children to the school to be taught; and that is
how Luther's Catechism got in the school: not finding the child (for whom
it was designed) at home, it followed and overtook him in the person of
the scholar. This proceeding leads us to remark that, where the parochial
school, in which the Catechism is daily taught, has given place to the
‘Sunday-school (a sorry substitute, by the way), in which the Catechism’
is seldom taught, it would be to the great advantage of the Sunday-school,
to the teachers and scholars, to divide the time between the teaching of the
Bible and the teaching of the Catechism. In May, 1530, just one year after
:the Catechism appeared, Luther can write to the Elector of Saxony: ‘Now
the tender youth of both sexes are growing up so well instructed in the
‘Catechism and the Bible that it does my heart good to sce how the girls
-and boys can pray and believe and speak more of God and Christ than
formerly any religious foundation, cloister, or school could or yet can.
‘That was when the Catechism was studied and learned in school. Nowadays
.it is not often that it does a pastor’s heart good to find the boys and girls
in the catechetical class ‘so well instructed in the Catechism and the Bible.’
-And yet the Catechism, in its original intention, was a simple introduection
to Christianity, a text-book for the instruction mainly of children. Hence
this scene in the schoolroom, in which the Catechism has been introduced
-and Luther is seen sitting in the midst of the children teaching them the
First Article of the Creed. It was not a catechetical class he was teaching.
The reservation of the Catechism to the catechetical class and the require-
ment of n knowledge of it for confirmation is to transfer the Catechism
from the beginning of religious instruction to its end. . . .

“At this point some one will say: ‘You have spoken of the Bible and
the Catechism, the Catechism and the Bible; that is putting the Catechism
-on the same plane with Seripture.” No, we answer, not quite, but on the
plane next below it. The Scriptures, of course, are supreme, but of the
principal parts of the Catechism—the Ten Commandments are in the
words of Scripture, the Creed is consonant with the doctrine of Scripture,
the Lord’s Prayer is a verbal citation of Seripture, and so much of Scrip-
ture enters into the Sacrament of Baptism and likewise the Sacrament of
the Altar that these two parts are a virtual paraphrase. It is no wonder
therefore that in the Formula of Concord the Catechism is called ‘the Bible
«of the laity,” fornsmuch as in it ‘the Christian doctrine from God’s Word
is comprised in the most correct and simple way and, in like manner, is
sufficiently explained for simple laymen.’ It is no wonder that Luther
“himself, than whom no one ever revered the Scriptures more highly and
-adhered to them more solely and wholly, once declared that he would be
willing for all his books to perish save the Catechism and his treatise on
the Unfree Will, and furthermore declared that in the: Catechism ‘are com-
prehended the entire contents of the Christian doctrine which it is needful
for the Christian to know for his salvation.’ . . .

“This article is already too long, but to omit mention of the contents

«of the Small Catechism would be to commit a catechetical sin almost un-
pardonable. . . . It is a model of simplicity and completeness. It leaves
-out nothing necessary and admits nothing superfluous. Its language is
-devout, almost devotional. One has said of it, it is a book which can be
.prayed. . . . But perhaps more remarkable still is this, that throughout
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the Catechism the catechumen makes personal application and appropria-
tion of the saving truth, or rather, perhaps, places himself in a personal
relation to the God and Giver of that truth. For this is the significance
of ‘the pronouns of the Catechism,’ of the “Thou’ of the commandments, the
‘I’ and "My’ and ‘Me’ of the Creed, the ‘We’ and ‘Us’ of the Lord’s Prayer,
the ‘Thee’ of Holy Baptism and the ‘You’ of the Holy Communion. . . .”
The Lutheran says: “The article is timely.” We regret that on account of
our limited space only portions of it could be here submitted. E.

Theology Adjusting Itself to “Science.” — The modern theologian,
who insists that theology must be in agreement with science, is not, as
a rule, thinking of science, but of speculative philosophy. He does not,
usually, attempt to show how the advance of science, the discovery of new
facts, modifies the teaching of the Bible. He did not add a new chapter
to Christian dogmatics on the strength of Colonel Lindbergh's flight across
the ocean five years ago. Nor does he find that the feat of Mrs. Amelia
Earhart Putnam, the first woman to make a solo airplane flight across the
Atlantic, on May 21, has any bearing on Biblical theology. He may
cogitate on the essential equality of the male and the female, but he will
hardly on the strength of this achievement go about revising 1 Tim. 2, 12.
What is back in his mind is the idea that theology, in conflict with the
modern world-view erroncously based on the advance of science, must be
brought into harmony with it. He will frequently give plain expression to
this idea, nnd the following quotation, illustrating our point, also shows
to what extent he is willing to revise theology. It is taken from a sermon
delivered by Dr. George R. Dodson, minister of the Church of the Unity,
St. Louis, at the “May meetings” of the Unitarians in Boston. “Tradi-
tional Christianity was based upon a world-view. It proclaimed a scheme
of redemption which was a great process extending from the creation of
the world to the Judgment. This venerable world-view, now dead or
moribund, has been replaced by another. We nre to-day concerned to
know what is man’s place in the universe and what will be the probable
cosmic fate of the supreme values. We look down the long vistas of evo-
lution in order that we may discover, and work with, the upward tendencies
in the universe, and then we look in the other direction that we may, if
possible, discern the goal toward which we may hopefully strive to climb.
What o’clock is it in the evolution of religion? What is the stage of
development that we have reached? . .. The second great event which has
taken place in the religious thought of educated men in the recent past is
the clear realization of the fact that we are not merely spectators of the
process of  evolution. e have definitely left behind the laisse=-faire
theory that progress will take place automatically and that we can ‘sit
back and let evolution do it It is true that most progress of the past
was not due to human planning and that it has been understood only after
the event. Mankind has been pushed up; but it grows ever clearer that,
if we are to keep in the ascending path, we must henceforth climb.—
We have heard of the man who wished he had been present at Creation, as
he would have liked to make a few suggestions. Well, evolution means
that creation is still going on, that we are present and that we are making
suggestions which are effective. We are remaking plants, animals, sciences,
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arts, institutions, and laws and are revising the ideals which led us on.
We can discern and work with the upward tendencies in the universe.

With the Christ of the fourth gospel each of us can say, My Father
worketh hitherto, and I work.”” E.

A New Denomination Planned. — The following item we take over
from the Christian Century: —

“Announcement is made that definite preliminary steps have been
taken by commissions of the Unitarinn and Universalist churches to
organize the ‘Free Church of America’ as an aid to extending by united
action a program of religious libernlism in this country. The new Church
would provide an opportunity for other liberal religious groups and in-
dependent churches to enter into a ‘working fellowship.” Each denomina-
tion would keep its own name and organization, but the climination of
duplication would be sought. The commissions have been at work on the
plan for six months. The plan is an enlargement of the original proposal
to merge the Unitarian and Universalist churches; the present proposal
looks toward cooperation in church extension, in social amelioration and
reform, and in recruiting a larger number of able men for the ministry.
The plan is to be presented for the consideration of the conventions of
the two communions. Among the members of the commissions are Dr. Louis
C. Cornish, president of the American Unitarian Association, Dr. John
Howland Lathrop of Brooklyn, and Dr. Frank D. Adams of Detroit.” A.

News from Two Protestant Conventions. — The Methodists held
their quadrennial meeting in Atlantic City. From the newspapers and
church journals we gather that the chief topic of discussion was retrench-
ment and adjustment to the present cconomic situation. In the Methodist
Church a number of papers are being published which bear the name The
Christian Advocate. The convention resolved to eliminate one half of these
Christian Advocates, retaining three of them, one to be published in New
York, the second in Kansas City, and the third in San Francisco. The
salaries of bishops were reduced from $7,200 a year, each, to $6,000, “with
allowances for house rent, traveling, and sceretarial help,” as the Christian
Century informs us. There was a distinct modernistie trend noticeable, as
is evident from this report taken from the same source: “A commission on
the revision of the Church’s ritual reported, and its work was approved.
The changes made by this commission, while relatively few, are significant.
The marriage ceremony, for instance, has been freed of a phrase not always
tending to edification: ‘with my worldly goods I thee endow’; and no
reference is made cither to the institution of marriage ‘in the time of
man’s innoceney’ or the wedding-fenst at Cana. The challenge and warning
to the congregation and the principles touching possible impediments to
the marriage are deleted. In the burial service the words of committal
have lost all suggestion of ‘earth to earth, ashes to ashes, dust to dust,’
and there is nothing said about the resurrection of the body. Some will
miss these and other familiar passages, though their vanishing is real
guin.” The reporter is one of the people who do not believe in the resur-
rection of the body or in the story of man as recorded in Genesis, and he
therefore rejoices in the elimination of statements which touch on these
matters. If one of the purposes of the dpression is to bring us closer to
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the Word of God and make us more faithful to it, this purpose has not
yet been realized in the case of the majority of the delegates who con-
stituted the Methodist convention.

The Presbyterians (Northern Presbyterians) met in Denver. History
has repeated itself touching the election of a moderator. The candidate of
the Fundamentalists, who were attacking the “machine,” which is largely
liberal, was not elected, nor did the outspoken Liberals succeed in placing
their candidate in the chair. A Fundamentalist was elected, Dr. Kerr, who,
however, as the reporter in the Christian Century informs us, is of the
gentle kind and places more emphasis “on his religion than on his the-
ology.” When the question arose whether the Presbyterians should con-
tinue to support the Federal Council of Churches, there was a sharp divi-
sion of opinion, but a resolution prevailed which favored adoption of &
budget including the Federal Council item. Two men, Dr. H. M. Griffiths
and Dr. Edwin J. Reinke, described as militant Fundamentalists, were un-
successful in their earnest endeavors to make the Presbyterians withdraw
from the Federal Council of Churches. Their arguments emphasizing the
untrustworthiness of the leadership of the Federal Council, the birth-
control scandal, and the necessity of economy proved unavailing. Their
protest against remaining in the Federal Council was simply recorded.
The only positive gain, if it can be called such, which these men achieved
was that “the assembly did ask for greater care in the radio program of
the Council and a reorganization of the Council committees.” The report
does not indicate that these men fought their battle on the basis of the
Seriptures, pointing to the false teachings which are sponsored by prominent
men in the Federal Couneil of Churches.

As to missionary endeavors, we are told that the Presbyterian Church
U. 8. A. (the official name of the Northern Presbyterians) is one of the few
churches which have not curtailed their foreign missionary work during
the last year. One of its leaders told the convention that “not one mis-
sionary has been withdrawn, not one furlough has been prolonged, not one
station has been closed, and sixty new missionaries have been sent to the
field.” This is truly remarkable in the face of unfavorable economic con-
ditions. The reporter in the Christian Century informs us that “this has
been accomplished in spite of a loss of $355,000 in contributions during the
past year from living donors. There was a deficit of only $65,000. This
fine record was made possible by gain through foreign exchange, the cur-
tailment of capital expenditures, and the raising of the ‘no retreat fund.
The entire staff of the Foreign Missions Board at the home base con-
tributed ten per cent. of their salary to this fund.” The forty years of
serviee which Dr. Robert Speer has given to foreign missionary work were
recognized by the convention.

As was to be expected, the assembly reaflirmed its “unequivocal en-
dorsement of the Eighteenth Amendment” and called “upon the state and
the nation to make effective the enforcement of its supporting laws.” With
its complaint that “inanities, imbecilities, immoralities, and obscenities”
are terms characterizing what is being offered the people in the moving-
picture shows we find ourselves in agreement. It was urged in the report
that came before the convention that Federal action should be taken to
prevent the showing of such harmful films and that local organizations
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should be established which are to inspect the films before they are pro-
duced before the public. What is more important is that pastors and
teachers warn those committed to their care against the evils lurking in
wicked moving pictures. A.

The Presbyterian Moderator Calls the Methodist Bishop to
Order. — It so happened that the same issuc of a St.Louis daily carried
these two items: “Montreat, North Carolina, May 26. — The Rev. William
Crowe, D. D., St. Louis, Mo., was elected moderator by the Seventy-second
General Assembly of the Presbyterian Church in the United States here
this afternoon. . . . The St. Louis minister, invited to open the assembly
by Dr.R. A. Dunn, the retiring moderator and layman, pleaded for a per-
sonal type of evangelism as the only ‘guarantee of the future of the Church.’
‘National Prohibition,’ he said, is an achievement for the American people.
But it is no business of the Church of Jesus Christ in its organized capacity
to promote the addition of any amendment to the Constitution of the
United States. Nor is it the business of the Church of Jesus Christ in its
organized capacity to assume the responsibility of defeating any candidate
for the Presidency of the United States. Instead of spiritualizing business
and politics, the Church is bent upon the secularizing of the gospel of
Christ. . . .’ ” —“Washington, May 20.— Bishop James Cannon, Jr., de-
clared to-day that, should either the Republican or Democratic convention,
or both, ‘take unfair or unprecedented action on the Prohibition question,’
organized drys would insist that the people ignore such action in electing
their Senators and Representatives next fall. As chairman of the Board
of Temperance and Social Service of the Methodist Episcopal Church,
South, Bishop Cannon sent a letter to every Senator and Representative
saying the ‘extreme limit' to which the organized Prohibitionists would
go in the party platforms would be to declare for ‘vigorous, efficient
enforcement,’ and further, ‘that, whenever the people desire to amend or
to repeal the Eighteenth Amendment, ete., ete.’” E.

How the Catholics Refute the Doctrine of Justification by Faith
Alone. — “Catholic Belief. By Very Rev. J. Fad Di Bruno, D. D. Five
hundred and fiftieth thousand.” This booklet is offered for sale in the
vestibule of the St. Louis cathedral. It bears the nihil obstat of the Censor
Librorum and the Imprimatur of John M. Farley, Archbishop of New
York. We are very willing to give it wide publicity and help to swell its
sale by a few more thousand copies. It will serve a good purpose to
make men acquainted with the kind of arguments that the archbishop con-
siders convincing. The Catholic spokesman says: “Luther admitted that
Jjustification and salvation by faith alone was a new doctrine; for in his
comments on 1 Cor.5 he was vain enough to speak of himself as one ‘to
whom the mystery of genuine faith, hidden from former ages in God, had
been revealed” But having determined to introduce his newly invented
doctrine of justification by a mere reliance on Christ for pardon, which he
called faith, and despairing to find another text that could serve his pur-
pose better than the text of St. Paul, Rom. 3,28: ‘For we account a man
to be justified by faith without the works of the Law,’ thought of making
this text the great bulwark of his nmew doctrine; and being at the same
time fully convinced that even this text was insuflicient to establish his
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mew principle, he betook himself to the mad expedient of corrupting this
passage, adding the word alone to the word faith in order to make it
-appear that saving faith was not only in contrast to the works of the Old
Law, called by St.Paul the law of works, but also to the deeds of the
New Law, called by the same holy apostle the law of faith, that thus it
might help him to start a mew method of justification by faith alone.
People remonstrated with him on every side on this account; even his
fellow-reformer Zwinglius accused him in these sharp words: ‘Luther, thou
corruptest the Word of God. 'T'hou art scen to be a manifest and common
corrupter and perverter of Holy Seripture.’ But it was of no avail. De-
spairing to find one text in the whole Scripture to prop efficiently his device
and seeing the necessity of introducing this word ‘alone’ in order to give
this passage the appearance of favoring his novel principle of justification
by faith alone, he declared unblushingly that this word should remain in
spite of everything and of everybody; and this on no other but his own
.authority and for no other reason than his own will. . . . To show the
unfairness of taking the word faith occurring in Holy Seripture in this
new Protestant sense of trust in Christ for pardon, to the exclusion of any
-other disposition or means, and not in the Catholic sense of belief in re-
vealed truths, which belief virtually implies the use of all dispositions,
trust included, and of all proper means, allow me to use the following
illustration: Suppose a man afllicted with a grave discase sends for a phy-
-sician of repute. The physician comes and prescribes and, to inspire the
patient with more confidence, tells him, ‘Only believe in me, and you will
be cured.’ Can we suppose that the poor sufferer on the departure of the
physician would say: I shall take no medicine, for the physician said,
‘Only believe, and you will be cured’? . .. The Catholic Church teaches
the necessity of faith, or belief in revelation, of hope, or trust, fear and
love of God, humility, repentance, purpose to observe the commandments
and application of the Sacraments to obtain justifiention. Her teaching
accords with Holy Scripture, while the Protestant theory of justification
by faith alome is not according to Scripture rightly interpreted, but is
opposed to it. ... That St. Paul in these passages, by the expression with-
-out the works of the Law, did not exclude other dispositions except faith,
but implied them in the word faith, is made still more clear by other
passages of his, in which he also attributes justification to hope, charity,
fear of God, penance, willingness to keep the Law, and Holy Baptism.
“Thus, with regard to hope he says: ‘We are saved by hope,” Rom. 8, 24.
As to charity he says: ‘If I have ALL faith (therefore also what Protestants
call saving faith), so that I could remove mountains, and have not charity,
I am nothing,’ 1 Cor. 13,2. Aguin, the faith that availeth is a “faith that
worketh by charity,’ Gal. 5, 6. As to penance he says: ‘For the sorrow
that is according to God worketh PENANCE steadfast UNTO SALVATION,’
‘2 Cor.7,10. As to willingness to keep the Commandments, St. Paul says:
*“The doers of the law [of faith] shall be JusTIFIED, Rom.2,13. Aguin:
‘Know you mot that to whom you yicld yourselves servants to obey, his
-8ervants you are whom you obey, whether it be of sin unto death or of
- OBEDIENCE UNTO JUSTICE?” Rom.6,16. ... In a sermon on ‘Justification
by Faith,’ preached in 1812 by Mr. Jabez Bunting and published at the
request of the Methodist Conference the preacher devotes a full page to
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prove that justification is nothing else in itself than the pardon of our sins.
But regeneration and therefore justification and pardon of sins, given for
the first time, are clearly attached by our Lord to the Sacrament of Bap-
tism, John 3, 5, which is emphatically styled by St. Paul ‘the laver of re-
generation,’ Titus 3,5; and again our Lord Jesus Christ has plainly and
peremptorily attached the pardoning of sins at other times to the sacra-
mental absolution of the priest, John 20, 21—23, and not to mere trusting;
though hope or trust in God is in itsclf one of the neceasary dispositions,
never to be omitted on coming to the Sacrament of Penance.” Our pen is
balking. But the pnssages transcribed give a fair idea of how the Catholic
theologian treats Scripture and his readers. E.

Controversy about Militarism and Military Training. — Often it
is held that those people who insist on purity of doctrine are the ones
who are responsible for all the quarrels and the strife in the Church.
Let those who entertain such a view read the account the Christian Century
publishes of a violent dissension involving members of churches belonging
to the Federal Council. The scene of action is Portland, Oregon.

*“The question of militarism in education has been much to the front
during the past two months in the Pacific Northwest. It came up in
Seattle when a large mass-meeting asked the school board to close the
schools to military oflicials engaged in promoting citizens’ training-camps.
The board compromised by permitting the officials to visit the schools, but
only when not in uniform. This action resulted in much fecling on the
part of the American Legion, which adopted resolutions about the ‘direct
insult’ and ‘affront’ thus shown to the umiform of the country and the
principles of the organization. The potent influence of Dr: Mark A. Mat-
thews, pastor of the First Presbyterian Church, was thrown on this side
of the controversy. In a sermon he asserted that ‘war has been declared
by the forces of evil and bolshevism against the institutions of God and
America.’ As a chaplain in the officers’ reserve corps, with the rank of
licutenant colonel, he exclaimed, ‘May God paralyze my tongue if ever it
should dishonor the uniform of my country!’ The next day the papers
carried a front-page statement cogently giving the Christian position on
war and condemning the attitude of Dr. Matthews. It was signed by four
leading pastors— E. A. Fridell, First Baptist Church; M. O. Sansbury,
First Christian Church; ¥. W. Shorter, Pilgrim Congregational; and
L. W. Taylor, Ballard Presbyterian. The parent-teachers’ councils of the
city and county took their place with these four pastors. At the same
time a group of ministers in the eastern part of Washington, headed by
Rev. R. B. Shaw of Spokane, started a movement to secure signatures to
an initiative bill which would prohibit compulsory military training.”

> A,

What the Unitarian Thinks when He Thinks about Jesus.—
A communication to the Christian Century, March 30, 1932, reads: “Editor
the Christian Century: Sir: The sketch, ‘Suppose,’ by E. Robb Zaring in
the Christian Century for March 16, assumes that, if Jesus, instead of
being crucified in youth, had lived to old age, the doctrines which He
preached would never have taken root among mankind. Is this assumption
justified? Confucius, Buddha, and Mohammed all lived to an advanced
age and died naturally. Their teachings survive. Certainly Mr. Zaring
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does not mean to imply that the teachings of Jesus were so much less vital
than these other religions that only a martyr’s death could assure the
survival of the teachings of Jesus. It is true that a martyr’s death does
add glory to the name of a great personality, but not unless the person
in question is great cnough to impress his teachings upon the world in
any cvent. The outstanding greatness of Jesus is attested by the fact
that He accomplished His work in so short n time, and that before His
powers could have become fully matured. Surely He would have accom-
plished a far greater work could He have labored thirty years instead
of three. Charles G. Girelius, Jamestown, N. Y.”

The heading of the letter, supplied, we presume, by the editor, “Was
the Crucifixion Necessary?” is somewhat eryptic. E.

On Deut. 18, 10—12. — “While it is true that a considerable sub-
stratum of gullible folks have had traflic with soothsaying in all ages, the
curious fact is that we are to-day witnessing a recrudescence of superstition
considerably broader than the wenkness of an occasional nitwit for mild
forms of sorcery. It has become a mass pilgrimage to the oldest of shrines.
John Mulholland, vice-president of the Society of American Magicians, is
authority for the statement that there are to-day 100,000 fortune-tellers
of various brands in the United States. Over one hundred broadcasting
stations in different sections of the country employ soothsayers. The
amount paid for the services of these astrologers, clairvoyants, numerol-
ogists, palmists, and the like, reaches the humiliating total of $125,000,000
annually. Of this sum, Mr. Mulholland estimates that $25,000,000 comes
from New York city alone. . . .

“Recently in New York, a city which always manages to look with
severity and disdain upon the rest of the country, the tenants of a fashion-
able apartment house began breaking their leases. . . . The agitation was
traced to the wives of the place: a prominent numerologist in the city
had told the ladies that the house number at that address brought statie
to their destiny. . . . Ranking next to astrology in popularity at the
moment is this hoary and putative science of numerology, of calculating
destiny by the acrobatics of number. It is said by its lyrical exponents
to have been handed down from remotest antiquity and to have been used
among the Assyrians, the Greeks, and the Egyptians. . . . Certain vibra-
tions, it appears, are set in motion when a person or a city or a corporation
or a speak-casy is named, ‘and it is only by knowledge and wisdom that
we can govern, direct, and adjust ourselves to these vibrations’ It’s all
a matter of the name and the number your name gives you. And, say the
numerologists,” you can change your luck by changing your name.’ So you
see that the women at the fashionable New York address had every cause
for grave concern when they discovered how poorly they vibrated under an
ominous house number.” Then follows a discussion of palmistry, phre-
nology, and tea-leaf prophecy. (Christian Century, March 30, 1932.)

“Astrology enjoys in this age of garish cnlightenment a vogue it has
not experienced since the clammy days of the fourteenth and fifteenth cen-
turies, when it was the dominating influence at the courts of Europe. . . .
When Miss Evangeline Adams came from Boston to New York in 18099,
she was denied admittance to the first hotel she entered; the proprietor
would have none of her magic. That was thirty-two years ago. . . . Now
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her charge is 850 for a single consultation at her remowned studio in
Carnegie Hall, New York.” Follows a partial list of her notable clients,
embracing the names of some of America’s leaders in business and politics.
“Miss Adams brondeasts her Babylonian patter three nights a week over
an imposing hook-up of ten radio stations, and she enjoys a fan mail
comparable to that lately conferred upon Amos 'n’ Andy. ... One astrol-
oger in Chicago has induced a hundred regular clients, all of them business
men, to pay him $1,000 apicce annually. . . . In California an astrologer
recently sent out over radio an offer to read gratis the horoscope of any
person who would write in. He received 100,000 letters as a result of
o single brondeast. Later he enlarged his appeal in a come-on circular,
offering fuller information for $4, and drew 30,000 replies.” (The Chris-
tian. Century, February 17, 1932.)

“The ancient Babylonians felt positive that they could divine the fate
and future of human beings from the position of the sun, moon, and
planets, and the ancient Greeks thought so, too. So did the ancient
Romans and all the nations of Europe during the Middle Ages as well as
in recent times; and I have heard from several sources that in America
and in England, too, for that matter, there are literally thousands of
bankers and statesmen and prominent men of all sorts who refuse to take
any important step without first consulting an astrologer to find out
whether the stars are auspicious. . . .

“Occasionally the best of astrologers had a bit of trouble, especially
in predicting the end of the world. Several of the great ones, including
a top-notcher named Stifller, figured that in 1524 the plancts were going to
be so situated that the world would be destroyed by a deluge. Great
preparations were made to offset this cataclysm, especially in France, which
has always gone in heavily for preparedness. President Aurial at Tou-
louse, according to the records, even built himself a magnificent Noah's ark,
with the intention of diverting himself with a yachting party during the
wet scason. In London almost the entire population moved out into the
country and provided itself with fence rails, blown-up bladders, and other
life-saving apparatus in order to keep afloat as long as possible. Appar-
ently Stifller and his colleagues had made a slight error, as 1524 was an
extremely dry year; and President Aurial never even got his ark into
the water. When the astrologers went over their figures, they found that
they should have said 1624 instead of 1524. . . .” (Xenneth Roberts, in
Saturday Evening Post, April 23, 1932,)

“What has taken place under the very nose of modern science is but
a relapse into superstition of ill repute before Moses. . . . A generation
taunted away from piety has gone to the witch for comfort. . . . The
methods of the astrologers have the smell of science and the compulsion of
religion. It is this two-edged appeal of astrology which accounts for its
wide popularity in an age of disenchantment when the irreligious must
have a sanctuary.” (The Christian Century, February 17, 1932.)

“Believing the stars is idolatry, against the First Commandment.”
(Luther, St. L. Ed., XXII, p. 1553.) “Dominus Philippus, inquit Doctor, he
delayed me for a day at Smaleald with his wretched and shabby astrologia,
quia crat novilunium. Sic etiam he would not at one time cross the Elbe
in novilunio. Et tamen nos sumus domini stellarum.” (Weimar Ed.,
Tischreden, IV, No. 5147.) I,
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A Roman Catholic Awakening in Mexico. — The ¥. L. 0. Bulletin
carries the following item under the caption “Catholic Mass Instruction
in Mexico”: —

The April 30, 1932, issue of America, a Catholic review of the week,
contains an interesting account of how Catholics in Mexico carried out
a crusade to instruct the masses in the doctrines and history of the Church,
as follows: —

“The Catholie clergy and laity of Mexico carried out, from May to
October of last year, one of the most remarkable picces of mass instruction
in Catholic doctrine in the history of the Church. Says their report: —

“‘The plan originally was to explain to the largest possible number
of persons the divinity of Jesus Christ and the divine origin of the Church,
with the idea that, if these sublime truths would succeed in restoring the
image of Christ, the Redeemer, to the minds of the faithful, the latter
could then better take part in the fourth centenary of the Shrine of
Guadalupe (in December, 1931).

“‘This plan was realized. In every part of the Mexican Republic lec-
tures, instructions, and catechism classes were held in accordance with the
synoptic plan of development. But more than that took place’ In &
few words: —

“‘The number of catechism classes already established was not only
doubled, but in many places increased many times over.

“‘The attendance at all classes was notably increased.

““‘Catechism classes were established in rural parishes, on the ranches,
in various small places which were heretofore without means of religious
instruction,

“‘A large number of classes for adults were organized and were
splendidly attended, especially by the men. Young men of sixteen years
and older came to them by the hundreds.

““‘Besides this there was a remarkable distribution of literature; par-
ticularly remarkable for a country in Mexico’s present condition. There
were distributed: 5,000 copies of the general plan of campaign; 18,000
copies of the statistical questionnaire; 82,000 copies of the Bulletin;
88,000 posters (which were sent to 1,912 churches, ns well as to all the
organizations. These showed in graphic form the neced of religious in-
struction, of “learning about Jesus Christ”); 380,000 leaflets —in all,
573,000 picces of propaganda printed and distributed by the Central Com-
mission during the Campaign of Instruction for Jesus Christ and His
Church.

“ ‘Besides these, 50,000 copics of the gospels, in Spanish, were sold in
the course of four months. These were so successful that 20,000 more were
printed and are now on sale. The total cost of the campaign was
$12,170.22,

“‘One hundred and one parishes reported an attendance at catechism
classes of 97,420 persons (of whom 11,143 were men of sixteen years
and over). Bixty-five parishes reported at religious classes 11,820 persons
(2,332 men, ditto). Thirty-four parishes reported at religious study clubs:
1,476 persons (518 men, ditto). Fifty-scven parishes reported at lectures
on religion: 136,276 persons (33,467 men, ditto).
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“‘The following good works were offered up for the success of the
crusade: Masses, 20,080; Communions, 19,525; various prayers, 111,004;
rosaries, 26,507; nocturnal adorations, 650; hours of labor, 5,014; visits
to the blessed Sacrament, 20,407; visits to Our Lady, 10,462; acts of
charity, 5,154,088; other acts of virtue, 38,026; spiritual communions,
585,108; aspirations, 271,500; acts of sacrifice, 86,440; hours of hair-shirt,
233; fasts, 961; almsgivings, 170.

‘““This is the story of only what was done in one diocese.’ ”

It is saddening to observe that in this so-called awakening superstition
and anti-Scriptural doctrine play a tremendous role. A.

Megifod RKirdenfireit. OHierilber beridjtet der ,Chriftlidie Apologete”:
»Crabifdof Francidco Orozco ) Yimenez von Guadalajara tourbe gum bdrits
tenmal aus Megifo ausdgetviefen. Er twurbe abgefaht und in einem Flugs
geug nadh einem unbefannten Vejtimmungsort in den BVereinigten Staaten
gebradjt. Sein Verjdivinden wurbe guerft von feinen BVerwandien befannts
gegeben. Der Veridht urde fpater bejtdtigt. — Sdjon mwEhrend der relis
gidfen Btwiftigleiten der Jahre 1926 bis 1920 berihmwand Erzbijdof Orozeo
fpurlod unbd urde bon der Regierung bergeblidh gejudt. RNad) bem Waffens
ftillitand ghvijien Staat und Stirdje taudjte er tvieder auf und wanbderte
bont Ort gu Ort. Jn einem Hictenbrief an bdie latholijden Familienviter
timbigte Crabifdof Pascual Diagz einen BVoylott aller Mitteljdulen der Res
gierung bon feiten der Statholifen an. Der Erabijdof ermdlnte in feinem
Brief, ber im gangen Bundesdijtrift im Drud verbreitet tourde, daf bie
Stirdge {id) infolge der durdy die Werordnung ded Prifidenten am 29. Des
dember 1931 cingeleiteten Beriveltlidgung der Regierungdjdulen gegioungen
feBe, ihrer Jugend eine ,driftliche Eraichung’ au fidern. Der Hirtenbrief
fam etftoas iiberrajdend, da feit dbem 1. Januar diejed Jabhres, ald dad Gefel
in Straft frat, ba8 nur 25 Priejter im Bunbeddiftrift gejtattet, bollfommene
Rube Lerrjdhte. Stein Iatholijdher Priejter Hat fidh den NRegierungsbejtims
mungen gefiigt, fo dbafy jamilide Stirdjen ohne Prebiger jind.” F. T.M.

A Valuable Collection of Manuscripts.—In one of our exchanges
we read: “The flnest set of early Christinn manuscripts, second only to
that in the British Museum and outrivaling the collections of the National
libraries of Paris and Berlin and of Oxford and Cambridge, has just been
accorded a new home in the Selly Oak Colleges library at Birmingham
(England). They have been collected by Dr. A. Mingana, late of the
Rylands Library, Manchester, and the building is the gift of Mr. Edward
Cadbury of Birmingham. They consist of over two thousand Syriac,
Arabie, Ethiopic, and Persian texts going back to A.D. 500.” A.

I1. Ausland.

Sic fuden viele Sinfte. Warum Hat Johanned nidt die Cinjepung
De8 Beiligen Abendmalhls beriditet? QIn einer Artilelreife, .Jur CEdtbeit
be8 Johannedebangeliums®, die in der diedjidhrigen ,Allg. Eo.-Luth. Sirden=
geitung” erfdjienen ift und mandjeds Gute bringt, befdjiftigt fich der Vers
faffer aud) mit diefer Frage. E3 hiatte dod) wohl geniigt, tvenn dargelegt
tworden fvdre, warum dicfe Sadje mit der Ehtheit bed8 Cvangeliums nidis
3u tun Hat. Statt deffen gibt man {id) ab mit der Lojung nidht vorhandener
Probleme und belaftet die THheologie mit gang unnotigem BVeitver!. Vollends
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m'muB[fcﬁtich loird ¢8, wenn man bdie dargebotene R[ifung befieft. Wenn
it mun aud) unfexe Jeitfdjrift mit der MWiebergabe bed auffilligen Baffus:
belajten, fo Gat bas cinen guten Bwed. E3 ivird geigen, womit mandjer
Der mobernen Theologen feine Jeit inbringt und — ivie leidht er au bes
friedigen ift. Der Pafjus lautet:

_»%ie ftcbt 8 mit dem Fehlen ded Veridjtd bom Heiligen Abendmafl
bei Johannes? Sdjlatter fagt gu biefer Liide bei Stap. 18 nur: ,Daf Jos
hannes bei der Fufwafdjung die Stiftung eined Saframents, ettoa ald Criok
filr bad Mahl JEfu, beabjidhtigt Habe, Lkt fich nidit denlen, weil bei Jos
banned JEfus den Jiingern durd) fein Wafdjen aeigt, wad fie gu tun
baben, damit ihre Glemeinjdaft nidt zerbredje. Dasd trennt diefen Vors
gang fotwobl bon der Taufe ald vom Mabl JEfu, ba diefe Handlungen dem
Jiinger nidit dad geigen, was er tun foll, fondern bas, wad er emps
fangen bat.* Jjt e8 fo, dbann IGnnie man in der Fufvajdung ald Aufs
gabe geradegu eine Crgdnzung zum Geiligen Abendmabl als Gabe fehen,
und Johannes iiicde biclleidit dadurdy ftilljdiveigend das Heilige Abends
mabl gu Stap. 13, und zwar wobl zu 13, 30, vorausfelen. Das mire cine
fadylidie L5fung desd fdhiveren Beridhtsproblems. Jm iibrigen findet Scilatter
cinen Criap filr den bei Johannes fehlenden Abendmallsberidit in der Bes
gogenheit von Job. 6 auf das Heilige Abendmahl: ,Dad ift Unterridt, den
Jobannes ber Stirdje iiber das Abendmahl gegeben Hat. Cr bejdjried ifc
JCus nidt [? b.Vf.] als den Stifter cined Saframenis, wobhl aber ald
ben, ber fie durdh feinen in den Tob gegebenen Leib mit dem Leben fpeift.
MWir mwollen dagu aber aud) auf cinen dlteren Erlliiver Hinmweifen. ESats
toriud fagt in feinen ,Meditationen iiber die Offenbarung der Herrlidjleit
Gottes': ,Un die Crivihnung ded Hinausgehens des BVerriters' (ber Berrat
bed Judasd tird aud) im Veridjt des Paulus, 1 Stor. 11, 23, in Jufammens
hang mit der Stiftung des Heiligen Abendbmahls gebradyt) ,in der Nadt (Job.
18, 30) dliefen fich bei Johannes bdie den Einjepungsivorten, die er nidi
beridytet, wie gu einem feierlidhen Borwoxrt dienenden Worte ded HExm,
B.811.: ,Mun ijt des Menjdhen Sobn verllirt, und Goit ift verflirt in
1[)3!1. Jit Gott verflirt in ihm, jo wird ihn Glott aud) verldren in fid) und
wird ibn bald’ («3dv¥s = jogleidh) ,verfliren.“ ¥Un dbicfe Worte lit
fidh jofort, tvie an feinem andern Ort bei Johannes, ofhne weiteren Jivijdens
fat da3 felbjtverfldrende Wort der Saframentsjtiftung anceifen: ,lUnd er
nahm bad Brot, danfete, brad's.’ 3t biefe Vernmitung uneclaubte Hars
monijierung ober nidit vielmehr eine berechtigte Ynnahme? Denn dafy der
Berfaffer ded vierten Cvangeliums vom Heiligen Abendmabhl getouft und
bedhalb feine Cinreifung irgendwo in feinem Weridyt fiir moglidh gehalien
und fie dort ben [djrijtlidhen] Lefern feined Vudjed iiberlafjen Hat, darf
bod) mit gutem Grunde beHauptet werden.” (8u ben Worten ,Cr nafhm
bad Brot, banlete, brad)'s” finbet fidh) folgende Fufnote: ,Siehe G. Sperl:
»WBad empfingen beim erften Abendmall die Fiinger ald donum coelester”
Jn diefer Studic wird aud) die merfiviirbige Erjdeinung, daf Johannes
bie Cinfejung ber Taufe chenfomwenig erwihnt ald die bed Abendmalls, in
bem Sinne erllirt, bafy Jobanned die fynoptijen Evangelien Hierin nur
ergdnge, und glar bedeutfam fo, dafy er ,dic grundlegenbden Ges
banten filr bad Werjtindnis der Saframente aus den NReden bes HErm
mitteilt’ — fiic bie Taufe Stap. 8, fiir dbad Abendmall Stap. 6; dasfelbe gilt
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toobl Ivegen Joh. 20, 22 [Nehmet Gin den Peiligen Geift'] r bie
Pfingftgabe —, weldje [die TReben YEfu] bdie Jimger Btﬁﬁgz? :3 bers
ftebent, um wasd e8 fiy bei ber Taufe folie beim Abendmakle Fandle, ald
nun die Jeit fiic bie Einfefjung der Salramente geformumen tvar'. Auf bies
fen gnfnmmtnfmng beutet bielleidht aud) bie Formel ,banfte und brad's’,
bie fid) nidit nur bei der Stiftung des Geiligen Ubendmabhls finbet [Matt.
24, 26; Marl. 14, 22; Lul. 22, 19; 1 Stor. 11, 24], fondern {don borfher
[Matth. 14, 19; 15, 836; Mart. 6, 41; 8, 6. 19; Lul. 9, 16] und nadher
[fu. 24, 50 unb Act. 2, 42]; indbefondere ift, wenn Joh. 6 [Speifung der
Fiinftaufend unbd die Rede IEfu in Napernaum] fih auf das Heilige Abends
mabl begieht, die Parallele Joh. 6 = Matth. 14, 19 = Maxl. 6, 41 = [ul.
9, 16 beadjtensivert.”) .,Warum Johanned aber nidt felbjt da3 Beilige
Abendmafl beridhtet, dafiir gibt Vornhaufer eine neue Erildrung (159 ff.):
gnbannca fdhoeige bom Abendmahl (tvie aud) von ber Taufe), tveil e
interne, gebheimzubaliende Gemeindefeiern getvefen feien, nod) mefe
al8 bad jiidijhe Pajjahmabl cine interne Gemeindefeicr war. Cr [diveige
gerabe besBalb, Iveil fein Coangelium Mifiions{Grift — und nur
bad — fein folle und wolle. ,MWas vom Abendmafl gilt, gilt ebenjo bon
ber Taufe. Crjt ergeht die Miffionspredigt an Jsrael. Auf dbas Ja zu
ibr = ,,JCjus ift der Ghriftus, der HErr” folgt Taufe und Abendbmall;
bgl. bie altteftamentlidie Ackandifziplin.’ Wicder jdeint und VBornhaufers
Unrequng fehr danfensivert zu fein. Seine THefe tviirbe nod) mehr gels
ten, wenn Johanned in Nap. 6 dad Heilige Abendmall al8 geheimnisbolle
geijtleiblidje Gabe bverjtanden Haben follte. Soll BVornhiufer redit Haben,
fo milfsten freilid) die drei andern Gvangelien, da fie einen Ubendmahlss
beridjt enthalten, Feine cigentlicdhen Miffions{driften, jonbern Schriften filr
€hrijten gelwefen fein. Fiic dad Lulasebangelium ift died wegen Lul.
1,8 (Theophilus!) fehr wahrjdeinlidy, fiir Matthiud ebenfalld (vgl. 3. V.
Sdlatters Matthaustommentiar: Matthaus jei fitr judendyriftliche Gemeins
den gefdjrieben); fiir Markus [ajt e8 fid) wobl aud) wwenigjtend vermuten.
Dann Gebt i) das Johannesevangelium aud) dadurd) von den Synops
tifern ab, baf e3 allein ausgejprodjene Miffions{dhrift ift — viels
leidt fogar die offigielle Mifjiondfdrift ded Apojtellolegiums, die Shnops
tiler aber nidht; fie werben in erjter Linie G e m e i n d ¢ lehre, Ehrijtens und
Statedjumenenunterridgt fein.”

Wer bon den modernen THeologen nod) toeiter JPeit Hat, mag bad
Problem [ifen: Warum Hat Johannes nidt das Weihnadjiscvangelium?
loatum nidht den Himmelfabhrisberidit? Warum Hat Lulas die Cinjepung
ber Beiligen Taufe nidht beridhtet? Warum Ifennt Marfusd nidht das Hohes=
priefterlidhe GJebet? Ja, und warum beridtet Matthiud nidts iiber die
Suboajdung? UAber, bitte, feine tweiteren Stiinjte! .

Luther und bie Erlebnidtheologie. Dariiber teilt Ernjt Sommerlath
folgenbed mit: ,Solde Gedbanfen find jdon an Luiber BHerangetreten.
Mogen fie Heute im JBeitalter ded8 Erlebnifjed und der Erlebnistultur fidh
breiter und Ileidenfdjafilicger geltend madjen, fo Dat {id) jdhon Luiber mit
ibnen auSeinanderfepen miijffen. Wieberholt fiihrt exr die Rebde der Gegner
an: ,Ja man fifet und fulet dben nup nidht‘; ,ja man fulet und fifet’s nidt.*
(3. . 28, 257. 269.) Cr aber fieht darin eine faljde Haltung dem Tun
©otted8 gegeniiber. @eijtlidier Gebraud) ijt nidt dasfelbe twie ,Erlebnis’.
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»Die wollten gerne tappen und fulen, auff dad fie nidht gleuben mitffen.’
(L. c., 257.) — Ebenfo Hilt fich dber Glaube an das MWort bed Abendbmakls,
dad den Leib bed HErrn verheift. Chriftus’ Leib ift wobl, an yhm felber
citel Teben, felideit und ool Gott’, aber ¢ bebarf nidyt bed Filhlend; ber
®laube toeifs, baf der Leib nithe fein muf, wenn Ehriftud unsd cfjen Heibt.
(L.c., 259.) SQuiher lehnt ¢ fomit deutlicdh ab, daf der Wert be3 Abenbs
mabld bemeffen twerde an jeinem Grlebnisgehalt. Ebenfomenig twic dad
Galrament nidt danad) gu beurteilen ift, wic weit e3 rational begriffen
toerden fann, chenfolvenig ift e$ danady gu tverten, tie mweit fidy feine Wics
hung gefilbl8maRig crfabren lajt. Dabei ift leine Frage, bafy bad Abends
mabl Luiher aud) nad) der Crlcbnisieite Hin tief bewegt Hat; er Hat ciwad
crfafren von ,dem Leben und der Seligleit’, die in ihm gegeben tird. —
Grundjiaplid ift aber bei dber Frage, tvad bad Abendmall fei, dex Gefidtss
puntt ded Erlebnifjes auszujidalien. Dad Erlebnid feint nur etmasd
Cidjered und Fejted zu bieten, wonad) man ,fulen und tappen’ fann. Jm
Grunde trigt e8 immer Ivicder die Merlmale der Unjidgerbeit und Fliids
tigleit in fid). Dad Saframent bagegen ftellt fid) bar in der gleidymagigen
Dauct feines JInbalts. E3 bietet ctivad, 1pad tveit abliegt bon feelifdem
Grleben, tvas aud) unabbingig bleibt von dem Auf und Nieder des Crlebs
nifies: Leiblidgleit. Aber geradbe darin fommt gum Ausdrud, dap e8 Bier
um mebr geht ald8 um Crlebnis, ndmlic) um Leben. Nidt um Crlebnis,
fondern um Leben ift ¢8 Luiber gu tun. Wo Ehriftus in Fleijd) gelvordener
LQeiblidyfeit jid) qibt, da ift Qeben, tweil cr felbjt Leben ijt.” (Der Sinn btl
Abendmabhls, S. 72 f.) Sommerlath tut gut baran, dajy er bie Sdivdrmerer
der Erlebnistheologic aufiveijt und bartut, daf dber Glaube fidh allein auf
das Wort griinden fann, das im Abendmahl dic BVergebung der Siinden
darbictet und durd) Darreidhung des Leibes und Bluted Ehrijti berfiegelt.
Cr tut aber nidt qut baran, dafj er den Wert ded Abendmabld in der .ﬁei!!-
lidhfeit” fieht und . 122 jeines BVudjed Lehauptet: ,Dad Abendmabl 1{?
Jnfarnation bed Worted und bamit der Logos felbjt.” Diefe Sciwarmeret
ift ebenfo gefibrlid) wie die Gefiihlafdhivirmerei. Der Leib Ehrijti an fidh
tut 8 nidyt, jondern der ins Wort gefafste Leib. ¢

Die Oottesolhinfdinit JEfu im ticfften und cigentlien CSinne ber
neulutheriffhen Theologie erfdilicft 1ns die ,U. G L. K.” in einem NAriilel
iiber das ,Jejusbud)” von Paul Feine. Die Frage, wad denn unter ber
Gottesjobnidaft JYefu zu verjtehen jei, Geantivortet diefer in feinem Bud
alfo: ,Jefud ijt fid) berupt, ald Sobn den gangen Gott, beffer gejagt, ben
gangen Peildvillen Gotted mit der Menfdjheit, zu femnen und an ben
Menjdjen gur BVerwicllidung zu bringen. Died BVeiouftiein fann nur barin
feinen Grund Haben, baf Jefus fid) in voller Einheit mit dem MWefen und
Willen Glotted toujte, dafy er bied Einbeitdberuftfein nidt befjer auds
briiden onnte al8 in der Vater-Sohnesvorjtellung. . . . Die Perfon Jeju,
und gwar die irdijdsmenidlidie Perfon Jeju, ift bon diejem neuen Goticsds
glauben untrennbar. . .. Jefusd glaubte nidht nur an Gott, fondbern er wufte
fid in Gemeinfdaft mit Gott ftehend.” .

Jefus ijt alfo feiner Perjon nad) nidt Gott, jondern Menfd. Cr ift
aber cin {oldjer Menfdy, der nidyt blof an Gott glaubt, fonbern aud toeif,
baf er in Gemeinjdaft mit Gott fteht. Ja er tweify fih in voller Einfeit
mit bem Wefen und Willen Gotted. 1nd wenn er nun behauptet, baf er
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Der Golin @otted fei, fo Will er teiter nihts fagen, als er er
feiner @emeinfdjaft und EinBeit mit Gott betoufkt fei. n latﬁgi::::l
ber Liberalen im Elfaf jagt dasfelbe in ben Worten: ,Jefus ift ber Sofn
@ottes, leil er in immermwihrender Gemeinfdaft bed Geifted und der Liebe
mit Gott fteht.” :

Die A € 2. N.“, die dic obige Seugnung ber Gottheit Chrifti gum
¥bdrud bringt, ftraft diefe nidit blof nidjt, fonbern Iobt fie bielmehr unbd
fagt, fic fei .ein {doner Beweis, ba edite theologifdhe Wifjenidaft den
Dienjt tun Iann, im ticfiten Sinn bic Vot{daft bdes Neuen Tejtamented
au exfdliegen und nen zu verkiinbigen”.

(Der Cljdffijde Luiheraner, Februar 1932.)

Slavery Still Practised on a Large Scale in Africa. —The fol-
lowing communication in the Christian Century, written by Henry Rising

of Los.Angeles, California, seems to be so important that we should
reprint it here.

“Sir: New information on the status of slavery in Abyssinia (and
incidentally in Arabia) was contained in a dispatch from London recently,
which stated that Lord Noel Buxton, chairman of the Antislavery Society’s
mission to Abyssinia, has returned with a promise from Emperor Haile
Selassie that he would free all the 2,000,000 slaves in his country within
fifteen years. Although fifteen years is a long time to bring about a con-
dition which should take only one or two years, this ‘promise’ would not

be so bad if the emperor is sincere. But is he? It will take fifteen years
to find out.

“Lady Kathleen Simon, in her book Slavery, goes into the horrors of
this subject. She states that the slave-traders’ armed column swoops at
night on a village and the entire population of salable men, women, and
children is carried off in chains. For days they are marched towards the
coast, through Abyssinia and French Somaliland, right into the streets
of Tajoura and Obok, and there shipped in dhows and carried across the
Straits of Perim to Southern Arabia.

“Gangs of slaves, marching in misery, the men chained together in
rows, and the women and children dragging themselves along beside the
main body, can be seen by any traveler in Southern Abyssinia to-day.
Some of the big slave-owners own as many as 15,000 slaves. A British
officer counted the dead and dying bodies of more than fifty captives who
had dropped by the roadside. Death would result from thirst and hunger
or by wild animals. In Addis Ababa, the capital of Abyssinia, it is stated,
there are more slaves than free men.

“How can the people in the Christian countries be aroused, so that
a demand will be made for the liberty of the slaves in Abyssinia and
Arabia at a reasonably early date? Why wait for fifteen weary years to
end this monster? Will long petitions to the League of Nations or to the
rulers of these countries accomplish anything? Is an antislavery society
in America needed? What can be done for these 2,000,000 or 3,000,000
wretched slaves?” A,
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Aus ber Hamburgifdjen Volfslirdje. Die ,Ev.sLuth. Freificde” bom
24, April 1082 entnimmt der Jeitfdrift . RNur feligl” folgendes: .Der
Pajtor Hennede, der in der Hamburgijden Bolstirdie fhon bor bier Jafren
offentlidy die Grundivafrheiten ded diriftliden Glaubens geleugnet Hatte,
bamal8 aber rubig im Ymie bleiben fonnte, ift jebt dagu iibergegangen,
in feinem Blatte, bem ,St. Nitolai-Boten’, dad er aud) an feine Konfirmans
ben verteilen Tie, ben auferehelidien Glefdjlechidverfehr ald driftlid und
fittlid) erlaubt Bingujtellen. Dasd fand natiiclid) lauten BVeifall bei allen
Tommuniitifdjen unbd fozialbemolratifdien Beitungen, erregte aber grofen
Untoillen bei driftlidy und fittlidh denfenden Gemeindeglicdern, toeniger,
ie ¢8 fdjeint, bei der Sivdhenbehirde, die fid) mit irgendeinem Cinfdjretten
bagegen fehr viel Beit liel. Weil aber im toeiteren WVerlauf ber Ans
gelegenbeit die Crregung in ben Gemeinden in bedbrohlidem, fiir die Bollds
Tirdhe gefdabrlidiem Mage toud)3 (Jo beridytet dbad ,Evangelifde Deutfdland’),
fo Tonnte die Stirdjenbeborde endlid) nidht umbin, cingujdreiten. Sie fat
Pajtor Hennede vorldufig vom Amte juspendiert und gegen ihn bas Diss
giplinarverfahren erdjjnet. Jn der Synobe ber Volfstirdje, die gerabe bei
Yelanntiverden diefer Mafnahme tagte, verliel; darauf die liberale Gruppe
ald Protejt gegen das Einjdreiten gegen Hennede die Verhandlungen und
beteiligte fid) nidht mebhr daran. 1lnbd der liberale Protejtantenverein dec
Damburger BVoltstirdie, dem gablreidle Pajtoren angehoren, deflen BVors
fibenber Hennede ift, verdjfentlicht cinen Proteft gegen dad BVerfafhren ber
Stivdjenbehiorde in den Jeitungen, in dem er jdhreibt, daf jene Fuferungen
Pajtor Hennedes, in denen gegen dad jedhjte Gebot der auferehelide Ges
fdylechisvertehr empfohlen wird, ,ans religidfem Drang und jittlicher ftbers
geugung® Hervorgegangen find. Darum hitte die Vehorde nad) Anfidht ded
Proteftantenbereind nidyt mit cinem Disziplinarverfahren gegen Hennede
cinfdjreiten biirfen. — So ijt gelomumen, was fommen mufte. Naddem
man in den VWolls{diulen uerjt die Leugnung der drijtlidhen Glaubenss
Iehren al8 gleidhberechtiqt gedbuldet, dann anerfannt Gat, will man jebt aud
fiic bie Leugnung und Veldmpjung der cinfadjen {fittliden Forderungen
ber Behn Gebote Freibeit und Gleidberedhtigung Haben.” (L

Dad Ghrijtentum in JInbien. itber die Stirfe ded Chrijtentums im
Vergleid) mit dortigen Peidnijdjen und mohammedanijden Anbetern jdreibt
bas ,Cv.-Quih. WMijjionsblait* dad Folgende: ,Die Vevdlferung Jnbiend
ift im lepten Jahrzehnt um 84 Millionen getvad)jen und betrdgt gur BJeit
runbd 858 Millionen. Davon jind 288,330,912 Hindbu, 77,748,928 Mohams
mebaner, 4,806,442 ©iths, 399,000 Bubddhijten und 5,961,794 Chriften.
Die [abhl dber Chrijten ift in den lepten zehn Jabhren um 32.6 Progent ges
wadjen, wihrend bie der Hindbu nur um 10 Progent, die der Mofhammedaner
nur um 138.1 Progent gejtiegen ift. m jidrljten ijt die dyriftlidhe Bebdls
Terung in ber Madras-Prijidentjdaft, wo aud) unjere Leipziger Miffion
arbeitet. Der Juivadd fommt nod) immer voriwiegend aus den Sreifen dec
Stajtenlofen, den ,Adi=Dravida’. Won beutiden Miffionen arbeiten nodj bier
in Jndien: Bajel, Leipzig, Breflum und Gofner. Die tibetijde Miffion
ber WBriibergemeinde ift endgiiltig an deren englifien Jtveig abgegeben. Die
Hermannsburger Miffion Hat ihre Arbeit im fiidlidjen Telugulanbe nady
bem Weltfriege bon der amerifanifhen Ofiofnobe nidht guriiderfalten. Der
Morgenlindbifdie Frauenverein Hat feine felbftanbdige, in BWerbindbung mit
ber englifhen Sirdenmiffion Detriebene Nrbeit aufgegeben.” . T M.
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Prof. D. Julind Nidjter fiebzig Jahre. Jm .Ev.-Lutf. Miffjionsblatt”
lefen toic die folgende Mitteilung: ,Am 19. Februar beging $rof. D. Julius
Ridjter in Verlin feinen fichgigiten Geburistag. Durd Prof. D. ShHlunt
toucde i eine Fejtidhrift ,Botidafter an Ehrifti Statt’ ilberreidt, die fiinf=
at_ﬁn Beitrdge aud der Feder der fadhhundigiten Miffiondméanner iiber bie
Ividgtigiten Miffionsfragen der Glegentvart enthilt. Aud unjer Mifjionss
bireltor D. Dr. JGmel8 ift mit einem Actifel ,lnfexe Wotjdhaft im Beutigen
Jndien” beteiligt. Die 806 Seiten umfaffende Feftidrift ijt im Berlage vbon
€. Berteldmann in Gitterslof exfdhienen. D. Juliusd Ridter Hat dic Mijjionss
Il_)iﬂ'cnl'tﬁnft im Ginne Gujtad Warneds eitergefithrt und durd) ein reides
literarifdes Sdaffen in Hohem Mafe befruditet. Un erfter Stelle fei feine
groBangelegte ,Evangelijde Mifjiondgefdidite’ genannt, die unmittelbar vor
bem ABjchluf fteht, cin Werk bon grundlegender Vedbeuhmg. Sie umfaft
bie Miffionsgebiete in Jndien, im Orient, in Afrifa, China und Nieber-
landifdy-JIndien. Daneben fteht die giveibindige ,Eoangelijde Miffionstunde’,
bie auf dem engen Maum von 531 Seiten cin volljtdndiges und in feiner
Smappheit nidjt gu iiberbiciendes Stompendium ber gefamien Mifjionshunde
barjtellt. Jn der Meuen Allgemeinen Miffionseitidrift’, die D. Ridjter mit
D. @dlun? Gerausqibt, befifien tvir cin mifjiondtifienjhaftlihes Riiftzeug
bon anerfanntem Wert.” J. 2. M.

Death of Patriarch of Syrian Church. — In our issue of December,
1931, we adverted to the visit of the Syrian patriarch in Indin who had
gone there to remove disscnsions which were harassing his church-body.
While engaged in his mission of peace, he took ill, the climate proving too
exacting, and a few days later died. This happened in the first week of
February. Y¥or the Living Church the Rev. C. T. Bridgeman, canon of
St. George’s Cathedral at Jerusalm, wrote an interesting and informing
article on the life of the deceased patriarch, adding a few paragraphs on
the Syrian Church, from which we cull the most illuminating items.

Syriac, which is another name for Aramaie, was the language of the
people in the early Christian centuries in Mesopotamia, Syria proper, and
Palestine. Syrinc was one of the great tongues in which the Gospel was
spread, ranking next to Greek and Latin. The chief city from which the
message of Christianity was promulgated in Syriac was Edessa. About
one half of the Syriac Christians of the early Church were under Parthian
dominion in the East; the other half were subjects of Rome, Antioch in
Syria being the western outpost. The East Syrians in the course of time
turned Nestorians; the West Syrians, while rejecting Nestorianism, em-
braced monophysitic teachings and thus separated from the greater part of
Christendom. Under the Moslems the Western Syrians, also called Jaco-
bites, or Old Syrians, were prosperous. The Crusades, however, made the
Mohammedans feel more definitely hostile toward all Christians, including
those constituting a small minority party like the Old Syrians. The period
of decline began at that time and has continued till now. The chief centers
of the Jacobites outside of India are Mardin (Turkey) and Mosul on the
Tigris. In Syria itself, the part which the French received as mandated
territory, now contains a good many Syrian Christians, many of whom came
there as refugees. The Syrian Church in India, as far as it is not under
Roman Catholic control, first scems to have been Nestorian, but is now
chiefly Jacobite. A,
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