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  "Hullem facultatum euaram minus 

in potestate habet anima, quam 
conscientiam™ (Bengel Rom.2,15). 
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INTRODUCTION 

Lathe Subject 
"Gonecience, Ite Hature and Function,” war chosen from a group 

  

of topica suggested for investigation and discussion, as pertial ful- 

filment of the requirements for the degree of Bachelor of Divinity 

offered by Concordia Seminary, because of the particular interest and 

value of a closer etudy of thie problem. Its interest attacher to the 

fact that comclense ie a goneral but vague item of experience in every 

person; that it occupies a prominent place in at least a portion of the 

Sacrod Scripturos, yet doer not seem to receive the position in ordin- 

| ary exegetical, dogmatical, and ethical treatcent warranted ty this 

prominense; ond that the varliour interpretations and theories of 

conscience in vogue in even the popular or unscientific consepticn   
are mitually at euch odds. The value of a closer study of the sub- 

Ject accordingly consists in the clarification of meanings and uses 

of tho term, with the attendant benefita for syntems of Biblical the- 

Ology, Chrietian dogmatics, and theoretical ani eapecially practical 

ethic#e 

fhe subject ae stated in itself excludes the yroblem of the origin 

of conscience, a large field especially in phyjogenetic theories (the- 

orier of remorse, origin of duty, origin of the good); it excludes the 

practical aspects and applicag$ion: of the doctrines of conscience (sys- 

tems of casuistry: social sphere of conscience; freedom of conscience). 

The subject has boen-further limited, a procedure demanded by consid- 

ératione of time ani space, by a particular viewpoint applied to this 

Giscussion. “hie viewpoint permite formulation in the ehape of. state- 

Oe ney . 
:



‘mand of. the problem, mansiy: To determine the validity of the term 

“conscience” of an ethical ani theological consept in ow own time, 

and to ascertain whether a theory of conscience can be coms tracted 

satisfying at the same time the demands of revelation in Scripture, 

end of science in the more positive type of scientific pay cho logy» 

Lke__Zhe Zrea tment» 

The above Problem demands 2 careful study of the material pre- 

sented in “iblical literature, ani the arraggement of thie material 

according to the categories of psychological science. he whole 

investigation met néeds center about the single term "conscience," 

since all psrallele not expressed with, or in connection with, the 

torm, are opon to choice or rejection on the basis of the individual 

concept held under the name "conscience." Hense only such parallels 

are etuiies which may have influenced the content of the term. Fre- 

Chrietian use of tho specific terme for "conscience," as well an a 

fow outeataniing parallels, are firet considered, in order to esti- 

mate their bearing on the content and use of the term in the few 

Testarente Full diecussion of all paseages containing the term is then 

given; effort was made to attack the interpretation without bias in 

favor of any particular theory of conscience. Customary Yiblical 

illustrations and parallels, especially a more detailed discussion 

of the idea of consclense in the 012 Testament, were omitted in accord- 

ance with the obove principle, their choice depending on already forma- 

lated theorios. 

4 survey of theories of conscience is incluied, both because of 

historical intereet attached thereto, and for the sake of possible 

approach to truth on the scientific side. ‘The outline of thie sur- 

vey is not that implied by the title of this thesis, “ature and Func- 

tion, since thie would cawme mecdless repetition of references, and 

 



aince tho division aioyted facilitates comparison with the Siblical 

doctrine. ‘his final swammrizing comparison is sn attezpt to set forth 

the conclusions of tho study in terms ‘conforming to “iblical as well 

as golentific thought. 

Lil, Imperfections of This Stuty 

Due to lack of time and facilities for rezearch, not encugh work 

wae done with original sources (Stoic literatwe; Luther; Kent; modern 

philoscphy ani paychology). ‘hie defect is fatal especially in-view 

of the fact that the terminology in eyatematized ethice in general, 

as Well as in the -iecussions of thie subject in particular, is far 

from standardized, and isolated quotations are apt to present a dis- 

tortod abstract of tho atthor's real opinion. “ven with the use of 

secondary gources, this etudy cannot claim to offer the representa- 

tive view: for the several theories of conscience or interyretations 

of the Biplical doctrine. The discussion of the so-called "erring" 

conecionce, of such importance in the practical ministry, is ineuf- 

ficient and may woll form tho basie of a special stuiy. “he customary 

and convenient division uf the functions of conscience into "primary" 

and "secondary" bas been dispensed with for the sake of wider eragp 

of the problem, end hence a limited but valuable group of writers may 

seem to have boen overlocked (lutheran dogmaticiens). Hofmann's wor i- 

mary" and "seconiars" conscience has not been recognised because of 

the tedious dletinetion. Imperfections of thie type of attack to the 

problem of conzolence will be alluded to in the Conclusion. Hore def- 

inite choice of conclusions to tho 5iblical study as well as the whole 

problem is in place, but has been deemed inadvisable in view of the 

acope of this stuly. 

  

   



a
 

PART ON 

THE CONCEPT IN ANTIQUITY. 

De Succes 

Ae Etymologye=— cwrdee,, or the later and more specific term 

ewe aa! 5 are derivatives of sors: 01a, » "to know withs" the 

Object of thie knowing is either an external matter known in conjunc- 

tion with another person, or a matter concerning another by being 

together with him; ew-r:es, is then the quality of testimony, or the 

exact knowledge. With reference to ono's own perscn sere ++e, meane 

knowing as witnese of one's own actions, and ewrr-ger simply consclous- 

nese. thical implications are a later deposit in the meaning of the 

word; the -v- camot imply a knowledge or coneciousrese “with God,” 

otymologically (Re Jofmann pe 75). 

"Auch in dieser reflexiven Sedeutum ist die “igenschaft des 
sougonmaeesigen Wicsensfestzuhalten, und eben dsrin lag die 
Hooglichkelt, ef speciell in dem Sinne von Gewlesen su gebrau- 
chen, jedoch xunaechet £0, dase es noch des nachern beztimmenden 
Objekts bodurfte, wn diceon epecifisch ethischen Jegriff auszu- 
druscken. Auf dieser Stufe dor Entwickelung tritt auch der GeC 
brauch des Wortes ove cosecy in voellig identischer Bedeutung 
mit evrcscy olin, uni beide “orte werden dann auch absolut ale 
S5ezeichnung fuer das Cewissen in allen Hodis des dentechen Wor- 
toe gebranbht" (2. Hofmann pe 75). 

Bo Us@er= corrseresy if firet found in Chrysippus (dloge 

Laerte 7, 653 quoted op. cit.), as consciousness of existence; it 

ie a property of every living creature, aleo animals, but for man 

becomer a prerequisite of rational existence; thie phase gives it 

an ethical meming which was enlarged upon by the later Stoics, as 

Polybiue (though perhaps oorrexy ), who describes this conscious- 

moze af an accusing witness (18, 26; ope cit. pe 17). Epictetus 

diecussen it accordingly es pedagogue and watchman, demanding sense 

of responsibility to God (fragm. 97 Schweighaeuser; Ope cite pe 18). 

"Die Bedeutung Bewusstsein, hymn. orph. 65, 5 ff. Ohrgsippe 

Digge Laert.; Koheleth. 10, 203; Dosith. ede Yoecking, Pe 38, wird 
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bei Philon, Sap. 17, 10, Dicodor und Dionys. Halike besoniers sa 
der des Bewugetseins um das frushere Verhalten, uni swar ale des 
beseugenien Urteiles ueber dessen 5ittlichkelt” (Kaehler, p. 647). 

Wisdom 10, 11 uses the term in a description wy. 3 ff. of the "bad 

conscience." 

R. Hofmann traneletos: "Das ele meineten, ihre Syusnden 
eollten vorborgen seine. wirden elie durch -Cespenster erschrek- 
ketecoJa war Getoeno um sie her, das ele crachreckte, und 
echeuseliche larven erechienen, davor sie sich entseetzten.. 
=a erechien ihnen aber wohl cin selbst brennendes Feuer, 
voller “rechrecknis. Ya erechraken aie vor solehem Sespenst, 
das doch nichts eahen..eLenn dase einer #0 verzagt ist, das 
macht seine olgene Yorheit, die ihn ueberzeugt und verdammts; 
und olin orechroecken Gewlssen veraiehet eich immerder des Aerg- 
eten (vitey Teerrdag: Ta! pedrease COriseaton rh ovecsI vez) « Dem 

Furoht komt daher, dase einor sich nicht tranuet su verant- 
worten, noch keine Huelfe weise...Wo etwa der wind hauste, 
oder die Voegel euesse eangen unter den dicken Zweigen, oder 
dag iiaesor mit vollem Iauf rauschte...e80 erechreckte ee aie 
und machte ale verzagte" (ope Clte De 39 ffe)e 

CG. Parollel@e== curssorms » HUF ips Med. £953 Oreet. 396; 

"to bo conecious of a thing ethically" (Hofmann, ope cit. 15). 

Hofmann (ope cite pe 15) quotes as other instances of thie asage 

connected with an ethical tinge: Xenophe Cyrop. 1, 6, 4. emore 

2, 9. Gs Apole 24,3 Anabe 1, 3, 105 Plato, Apoi.e 21, Bs Phaedr. 235 

Gs Rpbe 1, 331 As Arietoph. Equit. 164; Veep. 999. 

everec, (b¥iginally insight, comprehension, Plato Crate 

437 Bs Aristotle eth. nice 6, 11)gained a meaning identical with 

evrs/@sex; in the course of times Horodisn hist. 4, 7, 1; Apoll. 

Tgane 7, 7, Philostratus. (Material in BR. Hofmann op.cit. 15 ff.H.). 

Bho oaceasresy of Socrates ie cited as a parallel or as @ fac- 

tor of conscience, or denied relation to conscience, in accordance 

with the theory of conscience maintained by the investigator. 

Bieler, pe 203: " Aamerser nernt Yokrates die von itm fuer 
goott licho Sing ebung gehalteno innere Stimme oder praktische Ver- 

nunft, des Gowlesens, deez sittlichen <aktes, die ibm von der 

Tegehung unsiehmlicher, unvernuexftiger, mit der sittlichen 

Pergoenlichkelt nicht in Uinklang stehendsr Handlungen ab- 
haelts; Zen. Memor. I, 4. 153 IV, Se 153 IY, 8S. 60; Plato Apol. 

S153 Phasdr. 2423." Cpporzed to thie caehler, p. 648, in accord- 

ance with the doctrine that in antiquity "wird eine religioese 

Seziohung diesem inneren Zeugen nicht gegehin" writes: "Das 
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Daimonium dea Sokrates drueckt eine religioes gefaerbte Zuvera icht 
und den “akt doz grozsen Hannes fuer seine individuelle Liesion aus, 
beruehrt 2ich aber durchaus nicht mit der antiken eu-ce%es," and 
Iutherdt pe 105 © roaches tho opposite extreme: "Das bekannte Dai- 
monium des Sokrates hat mit dem ‘Gcwlsgen' nichts su schaffens son- 
dern ict ein unm. inneror Inetinkt in ihm fucr das Rateame ue steht 
nicht in Beziehung sum Gegeneatz dee Sittlichen und Unsittlichen." 
Hofmam pe 16: “Das vas.o--e— ist daher de= Sokrates in keiner 
Weise cline innere goettiiche Gesetzesatime, eo dase ef ein, wenn 
auch nur tellweleer, Auedruck fuor die coneclentia antecedens were, 
noch hates etwas mit der ethischen Selbetbeurtellun: einer zat su 
tun, sondern es iet nur eln goettlich gowecktes Abnuncevermoegen, 
Raece etwas ungluscklich aueschlagen moese, in allen denjenigen 
Faellon, wo die monschliche Eizeicht nicht auereicht, den Ausgang 
bestimmt zu berechnen." 

Cures or ie prominent expecially with Fhilo, as leader, juige, 

and executioner, accompanied by feelings of joy or rezoree when its 

demanie are acceded to or disrogardod. 

Hofmam pe 30 quotee from De eo quod deteriue potior! insid- 
iatur, I. pe 196; de Jozepho 49; de Porter. Cain. 256; de decem 
orace II, pe 195 ages quod deue eit imeutabilie I, pe 291. Enehler 
pe 647: "“Philon macht verhaeltnismaeseig reichlich Gebrauch von 
cvrséy und lacsst ihm etohend einen sigs beis das bewelseat, der 
Eollcniet habo die Betrachtung der alttestarentlicken Wolsheit von 
dor strafenden Erzicohung durch Gesetz und Schickung.. mit jenem 
Auedrucke verknuepft, welchen ihm dic fdoptiv-iuttersprache ent- 
gegentruge" 

Hon-etymological parallels from the early Greek philosophers 
    

and dromatlete are customarily adduced, and are of values in illus- 

trating thoorloe of conscience based on more uirect proof. 

Tafste, pe 159: "Gonecience in the earlier poete and moraliets 
wae largely a compound of Nemeale, the external messenger ani sym- 
bol of divine penalty, on the one hand, and Aidos, the sense of 
rerpoct or weference for public opinion ami for the higher auth- 

orlty of the Gode, on the other. Sut already in the tragedians 
we fini euggeetions of a more intimate and yereonal conception. 

ecce(pe 140)"ho whole Antigone of Sophocles is the etruggle be- 
tween obedience to the political rulere and obedience to the high- 

er laws which as "laws of revererce" become virtually inner laws 

of duty." Iuathardt adduces Oreftes (Choephor. 10LOrf.)3 the "bad 

conecience" of the Athenians, Xchoph. h. gr. II, 2.5.10; ani the 

"good" of the Spartans, Thucid. VII, 16.23 the Erynyes Assch. 
Choeph. 2833 also Plato's personfication of ~~» legg. Ix, 
@66D (Luthardt p. 105); but Hofmam claime: "Fuer Plato wer 
der weine Cowlseerebegriff nicht erreichbar infolge seiner Lehre 

von dem Eingeborensein der Ideen" (pe 16). Arietotle speaks of 
@ consciowxzers of having done right, and of agony of remorse 

driving even to suicide (nic. eth. IX, £.10; Hofmann pe 173 
Iuthardt 105). 
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ie _Conscientia_ 

4. Etymologye—The development of the term conscientia is 

analogous to that of cura, | knowlegge gained through partici- 

pation; oxact knowledge; reflerively, consciousness, and in see- 

ond place, with ethical implications, approximating the specialized 

"“conesionce.e” (Hofmann, pe 76). 

Hofmann, pe 76: "Hat das lateinieche Wort consclentia 
sich ganz dem Entwicklungegenge won *“~''**-sr engeschloesen, 
so wird ce ebenso falsch sein, aus seiner Etymolggie den re- 
eriff des Gewlesene gewlmmen zuvollon. as baben besoniers 
Thomas Aquinas und die ibm folgenden Scholastiker getan." 
Kaehler, pe 647: "Ganz selbstaeniig und fart durchaus ent- 
eprechend entwickelt sich bel den Roemern aus comcius uni 
conscientia in der Zedeutung "bewuset, Bewusstsein® in fort- 
dauernd flicerzendem Uebergange die engere Eedeutun des sitt- 
lich urtellenden Jowurstseine. Ver Gebrauch, mit der jurid- 
ischen Homenklatur vorechlungen, ist hier viel reichlicher, 
gumal bei Cicero und Senesa.” "“Jedenfalle aber elignet dem 
latoinischm. Vorte so wenlg vie dem griechiachen der Sinn 
cinos #ittlich-gesotzgebenden Verroegens oder der sog. Yor- 
argehenden Gowlesens im atrengen Sinne des 4usdrucks." 

Be Use.--Tho word is ured ethically by Seneca, a®f conscious- 

neces or memory of having done good or evil, a guardian acting as 

witness and juige of action. 

Hofrann pe 17 ff, cites ap. 123 benef. 4, 11; clem. 1, 15 
epe 973 epe 43(witnose)s; de beata vita, 20: ep. 81. The 
well-known passage ep. 41: "Sacer intra nos apiritus sedet, 
wpalorum, bonorum noetronmm obseervator et custos; hic prout 
a nobie tractatus est, ita nos ipsos tractat{Hof. p. 18). 
Kaehler considers "nur eino 4nwendung des stoischen und mit- 
hin nicht religicesen “antheiemus" (pe 648). Tufte (p. 140) 
considers Seneca an exponent of that atage of consolence in 
which inner reflection and the attainment of a social stan- 
dard ie resched. 

Cicero uses the word as consciousness of duty and coneciocus- 

nese of right and wrong, the latter expressing iteelf in the "good" 

and "Bad" comocience. He wea the comept extensively, a procedure 

* neceseitated by the downfall of objective moral standards of the 

- times (Hofmmm pe 19). Comoience includes also a consciousness of 

an immate, practically divine moral law (de legge 2, 45 Tuscul. 3, 1), 

which requires education for its preservation (Turcale 5, 13 de fine 
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2, 22). Thus Cicerc attains a combination of legislative ani judic- 

ial functions for his concept of conscience which approximates and 

surpasses many views tempered ty the Christian stanipoints as a pagan 

he lacked only the objective function of a revealed divine will to 

give hie ‘thoory of conscience validity. (Hofmann p. 22). 

Besides tho above Hofrann (pe 19 ff.) quotes famil. 3, 73 6, 43 
Brat. 71s Catilin. 2, 63 de legge. 1, 143 Hoscio Amer. 24. Inthardt 
quotes De Hep. ill, 22. 33, of the natural law, which caehler (p. 
657) rejecte on pertinen& for comeciense. ; 

GC. Farallels.--*here are gencral references especially to the 

‘bad"” conscience in lator latin literature, partly in the terms of 

comoiontia itself (Quintision, inet. orat. 5, 11. 41s "Consclentia 

mille tozter"), or conscire, (Horace ep.e 1, 1. 60) and consclus (Plau- 

tue, Loetell. 51, 13); partly illustrative porallels in thought, as 

allueions to tho doubting conscience, Pliny ep. 1, 8; Ovid, Netamor- 

phos. 7, 19 ff.5 or to the troub lea coneciense, Lucretius de rer. 

nate 5, 100. ffo3 Forsiue, entir. 5, 25-4353 Juvenal, satir. 15, 1-43 

192-198; 208-228; Tacitua, annnl. 6, 6 (pangs of conscience of Tiber-     jue); Suetonius, ero oc. 34 (references in Hofmann pe 22 ff.). 

Iii. Conclusion : 

Although 1¢ ie ueelose to strive for a homogeneous notion to 

apply to tho ancient usage of "oonsoience",yet a few pointes can be 

discernod as pervading Creek and Fomen doctrines in this connections 

Etymologically wo can make no deductions. In use, the terme for 

odua oleaoe are applied throughout to an element of consciousresse 

Shis conscloumsesa ls very generally restricted to the ethical field, 

a consciousness related to actions, ani one's own actiong, as good 

or bad. Furthermore this comoiouenese is an active one, impelling 

to on attitale or an action either by intellectual presentation of 

duty and responsibility, oF by emotional accompaniments of remorse 
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over bad coniust or eatisfaction over good. ‘These active elements 

of conscience are yw oedomingntly negative, the actual term in a gaj- 

ority of inetances being weed in connsction with a conscience reproach- 

ing after the deed ie done; antecedently it acta through memory of 

previous exporiencer (Seneca). Whather thie comciourness ae witness 

and juige of actions is autonomous, having ite norm self-contained, 

or not, le left unexpressed till the full development of the term 

under Cicerop ani even he so defines the legielative eide of hie idea 

of conscience, that it a: sumer distinct and possibly separate entity. 

Zhe development of the notion and ure of the term in antiquity is 

parallel to a need for deriving etendards from the inner self, since 

the outer ani objective etandarde of social mo:ality ani conscilous- 

nose wore giving woy.e It is held that "conscience" wae the new, sub- 

jective norm cet up in place of the old, objective, failing ones. 

Luthardt, pe 109: "eedie Antike (hatte) im Gewlesen einen 
eubjektiven 2£nhalt der sittlichen Zeurtellung und Gewleshelt 
gogonucbor den wankonden objektiven Maechten gefunden.” Faehler 
pe 647: "Die Untersuchung bel Eaehler leitet die Begriffebhld- 
ung aue der Gceamtentwickelung dee zittlichen Sewasstselm in 
éor alten Welt, namentlich aus dem Umschwunge von der unbeding- 
ton Zeugung unter die ueberliofte GSemeineitte zu dem entachie- 
denon Huockgang auf den inneren Iiechtahof ab, mit folgenden 
Ergebnisse: Dae gewaltig von der Vcrfehlung ueberfushrende 
Zeugnie--und diesos findet in beiden Litterataren useberwiegen- 
do Zrwachnung--wird zu einer lebendigen Schule und ihre Zucht 
laesat dac Gesetz, nachdem eie sich volisieht, mindestens abn- 
en." Similarly Hofmann pe 19. 

However, from the material adduced in proof of thie theory, we are 

not able to deolare definitely that conscience in itself wae or pro- 

duced the etandard of conduct; the alternative seers quite as porsi- 

bie that essentially it was rerely a faculty enforcing responsibility 

to a newly recognized inner staniard, in iteelf not conscience, al- 

though in figurative and popular language the norm was included in 

the enforcement of the norm. The principal value of thie study then 

lies in outlining the scope of the term "conscience™ at the dawn of 

the Chhfetian era, and thus giving ghe firet clue to Hew Testament 

usage of the terme 
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PARE TWO 

THE BIBLICAL CONCEPT 

Le Seep Aeoer 

A. Xtymolorye--Little addition ie made by Biblical usage to 

the etymological atudy of the tem. ~* in composition can denote 

with other people, or mere intensification, &.@. completeness, oF 

with ono's self, in one's mind (Thayer, -~-II, pe 599): thus in 

CvAavrre wae 4 tO EFieve with one's self, be inwardly grieveds oo — 

fxr , keep within one's self, keep in mind; evw-e1o% , know in- 

wardly, be mindful of, conscious of. «‘o*- means to see, discern, 

perceive, henco, to know; vrs/e.-, know in one's mind, with one's 

self. Hence owrs/so-., , & knowledge within oneSs self; this my 

indicate a knowledge iniependent of extornal or separate item: of 

perception, self-contained; or a knowledge accompsnying the facul- 

ties of porception and reasoning. Whether thie knowledge is exerted 

for moral or intellectual purposes the etymology leaves undetermined. 

Feine, 290 ff.: "Woertlich uebersetzt helset das griechischs 
Wort "Liitbewusatsein.’' Ea soll also ausgedruseckt werden, dasa 
ein Wissen sich mit den Hanilangen verbiniet. Msn kann dabel 
an ein sich auf rein intellektuellem Uebiete hewegendes Sewasstsein 
denken (theoretisches, intellektuelles Gowlseen) ohne das# ein 
ethiechee Urteil elnbegriffen wird. Aber meistene wird an diese 
ethigche Funktion gedacht (ethisches Gewlssen)." 

Be Non-Pauline ueace.--The usage of the word sw-ee/seer in the 

New “estament is limited at the most to Sl occurrences, of which the 

majority ocour in Pauline speeches or epistles. Jn order not to force 

a Pauline cast upon non-Pauline use of the term, the latter will be 

firet considered. 

1. Kot used by Christ.--The wrd ie not put in the mouth of 

Dhriet in the Gospels. A plamsbble explanation for this remarkable 

fact is the fact that He debit with Jews, ani that the eltuation con- 
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sidered in the cace of the 014 Testament (sea below II, A, 2) ie here 

also tho case. (Kaehler and Auberlon, cit. in Hofmam p. 31). We 

would accordingly expect to find Christ alluding to the functions of 

consclonce under more general torms and in wider relations; the choice 

of those inetances would again depend upon the theory of conscience 

derived from Biblical or other sources. 

Hofmann, pe @: "Da, wo aie sich hinter den Suchetaben des 
Gesetzes fluechten, vorwelet or ele auf ein ‘gerecht Ucricht® 
Joh. 7, 24. Da, wo #ie eich der.Wahrhelt seiner lehre entsiem, 
verwoist er sie auf dag ihnen inwohnende Vermoeger, den @illen 
Gottes ale golchen 2u erkennen, Joh. 7, 17. Die ganze Auslegurg 
dee Cesctzes in der Sergpredigt ist elne Appellation vom geschrie- 
benen Gerots on dee Gewlssen....Wenn der Herr das Gewlesen nicht 
Suedruecklich benemf, und dar Wort ce-es/‘s<5 nicht in seinem Munde 
vorkomst, #0 hat diee denselben Grund, aue welchem die dogma- 
tiechen und ethiechen “lemonte in seiner Lehre noch nicht aus- 
einander treten." Other passages adduced ae illustrations b; 
Hofmam are John &, 21; Matt. 6, 22. 253 luk. 11, 3. 36, the 
spiritual oye; Latte 6, 250 

2. Join 8, 9.--Joln 7, 53 ~ 6, 11 le textually unsound, end ap- 

peare to be an early Western emendation, probably previous to 150 A.D. 

Doda (pe 770) liete for rejection NABCL, a,f,q, Tisbe Voth. Pesh. 
Hemphe 4rme Chrgee Cyr Alex; for insertion, D, b,C,6, VEs Syre- 
EHier.3 Aeht. Origen, Theodor. Lopae, Chrys. Cyr. Theophyle as pasi- 
ing it by, Huthymius as commenting on it as ungenuine. Robertson 
(pe 210) juiges from the textual evidence that it arcee in the veat 
and did not reach the Eastern branch of the Western clasa of texte. 
Zahn (pe 568) believes it to be an early emendation from a current 
ani probably genuine report, very likely at the hani of Papias (ca. 
60-150 A.D.): the okiest textual evidence being the 4th century, 
Zatin ESS, while the earliest witness for the genuineness of the 

account, although not as part of this Gospel, is the Apoat. Did- 
askalia, I, 24 5 (aleo “eatle pe 29). 

fhe uke Of ocurrsvwev, iM Ve 9, however, though not indicating 

John’s uze of the term, does indicate that the word bad a place in 

the thought of the Apostolic times, ani that the atress laid upon 

the term by Paul and Peter had penetrated to the study of the Gorpele. 

The Words snes des ray evrsseAn ener ilgyqoue we are found only in © 

and G, and may therefore possibly be merdly a gloss of those copyists, 

though the basis for the emendation would again go back into earlier 

times, not later than the third or fourth century, and probably into 

  

   



  

the secon century (the genoral time of origin of variants ty emen- 

dation). (2 @th centurys G 9th to 10th century). 

After Jesus" reproof, ve 7, calling the attention of every acca- 

ser to the fact that he wae guilty of sin equally as damnable as that 

of the adulterese, the scribes ani Pharisees are represented as leay- 

ing “one b; one", the emendation reading "reproved by their own con- 

soience." “hus the function of conscience is represented as rein- 

forcing the accusation of Obriet, and causing such inward confusion 

aha disapproval that the plea of guilty must be regiatered through 

tho departure of the accusers. 

Hofmann quotos parallels to the explicit use of conscience, 
from the uritizme cf John, considerizm as euch 1 Jom 35, 19-21, 
amd concluding: "Das, was wir aus dieser retrachturm ale lebre 
des Johannes gewinnen, ist ein lal, dase das Cewlasen die Funk- 
tion hat, unere Soluld uns unvcerrusckbar vorsuhalten; das andre 
inl, dase ibm jedo crlocsenie raft abgeht. Es hat in sich 
achlechthin nichts, womit es sich eelbat beschwichtigt; es mes 
ein Maechtigerer ueber desselbo kommen, #0 of seine ra- 
hon lacson soll, das ist Gott mit seiner vergebenden Liebe." 
(pp. 33-35). 

3. Yetor's mage.—There are pointe of contact between the 

witings of Foter and of Paul (Fuerbringer, ppe 90. 91), but there 

ie no reason for considering Peter's uze of "conscience" entirely 

depenient on Paul. He employs the term threes times. 

Me 1 Pet, 2. 19.--Peter exhorts servants to be subject to their 

mastore, ani also to the hareh and unreasonable ones (largely pagan); 

and he bases his exhortation upon the fact that it is something pleas- 

ing to God to endure wrong patiently, especially if the suffering is 

eniured because of the ow-s-«s0-, dred . The genetive is objective; the 

conscience conecious of God, ani therefore regulated by Gods #0 Thayers 

"Because conscience is impressed ani governed ly the idea of God and 

so understands that griefe are to be borne according to God's will," 

Be 602. 

Vincent, I, 647: "Zhe ides is not comcientiousness in the or- 

G@inary sonse, but the conscious seme of one's relation to Gods 

  
  

 



hig consciousness of God. “hus one suffers patiently, not from 
@ consclentiow: seme of duty, but from an inner cons cloussess, 
of his relation to God as a son, and to Christ as a joint—-heir, 
which involves his sufferizg with him no less then hie bel 
glorified with him." Against thie somewhat broader interpre- 
tation appro ching that expressed below, Stoeckhardt (p. 116): 
"Dem hel nischen Herrn war die Heligion des Sklaven, das Chris- 
tentwa verhagst; dae galt ihm, wie den Heiden usberhaupt, v. 
iz, ale Uebeltat. Uni um des Gowlesens willen su Gott, dessen 
eingedenk, was er ale Chriet Gott echuldete, well er sein Chris- 
tongewlseen nicht verletzen wilte, ortrug mm ein rechtschaff- 

; oner chrietlichs Siklave willig alle Widerwaertigkelt, alle un- 
gerechte Sehandlung, die ihm sein “hrietentum einb£achte." 

Some stress thie passage as an instance of the primitive meaning of 

overs+(secs 8 “consciousnes®#,” "consciousness of Uods" but this con- 

sciousness by the context mms a definitely ethical function, promt- 

ing to a certain mode of conduct, and Pence uniter the category of 

"conscgence.” 

Hor loss, pe 58: “Gotterbewasstsein. omit dem Forte Gewiasen 
koonnton wir hier nicht ueboreetzen." Hofmann p. 35: "Es ist 
dae Jowuebtselin von Gott, und sorit auch von seinem Willen, wel- 
chom zugleich das sich Gebunienfuehlen an Uott and seinen Willen 
beivolnt; in diesem Sinne allein kam ex ale dss Cewissen nach 
soinor wiesonden und verpflichtenden Celte angeszehen werden." 
Thie statement practically reverts to real conscience .--Curlou 
ie on intorprotation listed by Hart p. 61, "because God is con- 
gclous of your condition,” perallel to Katt. 6, 43 hardly tenable 
in view of tho restricted weage of eerminecs 6   

Conscience according to this passage is a faculty prompting to con-   
dust, modified by a relation to God, this relation being a conscious- 

nese of regponsibility to Gods; and this comoiousnesa is authorits- 

tive ovor demands of comfort or expediency. 

be 1.Poete 3, 15---The Christiane are to lead an impeccable life, 

din order that all accusations brought against them by the revilers 

of the Christians may prove false and the revilere as alanderers. djs 

yrereqiieite for thie type of conduct is mentioned curreAe are ekorkts 

“cine s ¢<9% is used "of the feeling awakened ty what is good, 

plonsent, agreeable, joyful, hapry," The pe 2. Uridently the "good 

com cience" is here a comforting, confirming consciousness in the face 

of accueation that ono's conduct has been free from blame. This con-    
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sciournces muct be dependent upon an analysis or investigation men- 

tally of one's actions, with the result thet they sppom blameless; 

according to what stendard shar larpenr blameless, ie not stated, but 

the standard agreon with that wed also ty the world at large; con- 

scionce itself ie not coneldered the standard here, since that would 

lead to a meaningloas contradiction of a standard rondering a verdict. 

Tho resulting verdict of the conecience Img an element of "goodness," 

of ploneurable feeling; the whole is a teetimony as to the moral 

statue: of tho pelea eee yi rticularly with reference to thoze act- 
kicteyp sa 

Bostue “2 40 

Jone concerned. in tho accusati ODe 

Stoeckhardt, p. 156: "Das gute Gewlssen bezieht sich nicht anf 
den Akt dom Sekezmens, sondern auf den Wandel der Shristen. Die- 
gelbon collen, wonn elo vor den Lichteratuhl der Welt vorgefordert 
wordon, g¢leicheam mit reinen Haenden erscheinen...Die Welt laes- 
tor’ das Chrietentm, woll es seine Sekenner echeinheilig, kopf- 
haengeriech, menschenfeinlich mache. Wenn nun aber die Christen 
in allen Stuecken ein gutes Gorissen bevabren, sich auch vor der 
Wolt olnos ehrbaren, recktachaffenen Wandels befleilssigen..el0 
machon sie jene verdaechtigungen suschanden uni liefern ihren Geg- 
nern don Eoweis, dase sie keine Heuckler, keine Henechenfeinds sind.” 
Vincent's diecussion ie extecded beyond the scope of thie passages 
Vol. I, 654s (Conscience) denotes the conecioueness which one 
has within himself of his own conduct as related to moral obli- 
gation; which com clougnese exercises a judicial function, determ- 
ining what is right or wrong, approving or condemnirg, urging to 
performance or abetinense. Honse it is not mre intellectual con- 
sciousness, diwected at coniust, but moral consciousness, contex- 
plating duty, testifying to moral obligatiog, even where God is 
mot knowns and, where there ie knowledge of God ani acquaintance 
with him, inepired ard directed by that fact." 

Ce 1 Fete 3, Ble ovrrecarey again atends with pads ° 

hence os the approving conscience; here the approval is gained, not by 

spotlesar living before men, but by the cffect of baptiem because of the 

saving work of Chriet summarized in Hie renurrection. Hence ths con- 

acience doos not assert iteelf ae a conciousreas upbraiding for sin, 

because the sin is forgiven for Obriet's sake, washed away through the 

spiritual washing of baptiem. The latter point is clear through the 

antithesle to 6 cqeqs: sovSvery, pdms Wiethe® sozeurnae ie taken as 

"earnost dosire, cesking” (Th. 220; Hart 69), making the sense that 
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tho Chrietions have sought a good comeoilence, or that the conscience 

is seeking after Gods; or as "stipulation, agreement, covenant," (Pie- 

per, III 225, H 1096; Stoeckhardt 179 ff.)3 or derend, and thus inii- 

rectly, avowal of consecration, passively (Thayer 252), does not 

affect the sense of currsec ady , eince its sense mst be enal- 

ogous to that of five versus previous. Hence the same conclusions 

can be crawn fon the nature of comcience from thie passage as from 

the yeceding, with the addition thst, for the Christian, the atone- 

mont of Christ and the forgivenose of eins bestowed in baptiem has 

the offoct of mekizm conscience actively positive ani peaceful; hence 

comocience as the "bad" conscience ig specifically consciousness of 

guilt. 

Stoockhardt, pe 179: "Der erate Tell der Appozitions Die Taufe 
* ist nicht dae Abtun dos Schmtszes am Fleiech,' fordert eine For t- 
setzung wie diese’ Sondern die Taufe iet vielmehr eine inwendige 
Roinigung dee Menschen, eine “elnigung, Abwaschung des Gewils sens 
von Suenden, oder, was dasselbe ist, verechafft dem, der getauft 
wird, cin gutes Gowlesen vor Gott." Ope Welem Biblical Theology 
I, pe 207 Ha. 

4. Tho ve t ie DFCWS == ove ss Ow eur OCCUTE 

five timos in the Epietle to the Hebrewe. Although the authorship of 

thie lottor hae been ascribed to ‘aul, any definite opinion has been 

made ineecure by arguzenta on the basis of languageand atyle, as well 

as content, in favor of the possible authorehip of Barnabas, Inke, 

Aguila and Priscilla, or Apollos (cf. Fuerbringer, 79-62; Dois 224- 

250). Accordingly, although there are parallels in éontent with the 

Pauline epletles and therefore indications of dependence upon Paul 

(Fuerbringar pe 60), it ie more obgective to discuss the usage in Hed 

brews before formulating the specifically Pauline concept. 

ae Hebre 9, 9e-—-The gifts and sacrifices of the 01d Covenant were 

not in thomelves sufficient to make him that offered them up perfect 

@ 

in respect to conscience, +<7~ evrreOnoag- 7Iduwoue 4 Ig the wor- 

ehiper would be perfect, completed, by an act of worship eigngfying — 
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forgivencas of sins, expiation of ein, anf this perfection would be ««rd 

eeres~yesr 4 then evrr//vexs a8 & specific type of knowledge cf con- 

sciousness world of necezsity be the coneciousnerss of perfection in 

God's sight, that the demands of God's will prerequisite for entrance 

into eternal life were complete; ani lack of this perfection "accord- 

ing to conscience" would be the consciousness that there was still a 

menaure of guilt barring the saving perfection. (Of. Th. 619, rédicé .) 

Thayer, pe 602: "So to perfect one that hie own conscience is 
satiefied, he. that he can regard himeelf as free from guilt." 
Dods pe S51 more specifically: “To give to the worshipper the con- 
eciousneoee that bo is inwardly cleansed from defilement and ie 
truly in communion with Gods to bring conscience finally back into 
peace.” Delitzech (Bibl. Psychi) quoted with approval by Har- 
lese p. 59, speaking of Hebr. 9, 9 and 11, 2 as "Wiesen von sich 
selbet im Yerhaeltnigse zu Gott" 20 generalizes to an extent here 
correct, but possibly dangerouse 

Goneclouenega of guilt, furthermore, impldées ikmowkedge of shortcoming 

of one's actione with respect to a certain standard, in the above con- 

nection naturally tho etendard of Gou's wille 

be Hebr. 9, 14---Thic passage expands upon the thought contained 

in tho precoding, ehowing that ‘the blood of Chit at «a Seefse re corsiorer> 

awe rseqyet~ fev-e Horm offat ie dead spiritually, hence defiling. 

The pe 4243 "raaen (w=) powerless and fruitlesa;s" p. 245: "Works 
devoid of that life which hag ite source in God, worke s0 to speak 
Unvrought, which at the last judgment will fail of the approval of 
God and all reward." Jods p. 534: "Works that defiles as the touch- 
ing of a dead body defiled the wrahipper. “orks from which a man 
muet be cleansed before he can enter God's presence." 

Worke without Chriet are consciously imperfect and insufficient to meet 

God's demands; henco coneciousness of guilt, far from being removed ty 

them, ie only intensified, ani pervading all thought seems to be pollu- 

ted. “his pollution le cleansed by the blood of Christ, which explates 

all guilt of ein, and eins the consciousness with reepect to fulfilirent 

of God's will 12 one of harmony and peace, ahd therefore Glean. Oon- 

eclence is ao represented as being rooted in judgrent of action with 

resyect to a high etaniard, and a resultant sense, evidently emotional 

to eome oxtent, of guilt or purencas, proceding from that jadgment. 
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Co Hebr. 10, 2.—In demonstrating the supremacy of Chriet's eac- @ 

rifice on the cross, the writer points out that the law sacrifices hed 

to be done ropoatedly, and hence could not purge from sin completely; 

lind they been efficacious in themeolves, the worshipers would have had 

antracir corsttseceauysrees Trmyer (pe 602) adduces this passage as 

an instance of the primitive use of cur«:“sexr an conscioumess in 

Genoral, ¢s<src- object. genes thie beéomes plamible in view of 

aagreary yadue OF seSaser being expected with cvrneuey ap 

conscience specifically. Sut also the "Zool" or "cleansed" conscience 

is ereentially tho absence of “badnese” or "polintion;” hence, in a 

  

sense "good consclence"™ is parallel to "no conscience of sine" 

Dods (pe 2) considere the usage parallel to 9, 14, ani har- 
monizes the difficulty eomowhat artifically: “The sinner once 
cleanzed may, no doubt, be again defiled and experience a renewed 
coneciousness of gulZt. ut in the writer's view this consclous- 
nece le at once absorbed in the consciousness of his origizal 
Cleansing." Harlece (pe 58) considere thie an instance of sirple 
comeciournese. Sut Lange argues: "( ©: 4-) not the consciousness 
of ein in gencral, but that which brings back upon the man the 
pergonal criminality and punishablenesa involved in his sine" 

"Conscience of sin” implios consclourzese of having "miased the mark" 

of the Alvine law, ani hence presupposes analysie and juignent of one's   actione. ‘he turn of the phrace ag discussed may indicate that the 

so
me
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negative aepect of congclence is the more predominant in com cilousnesl, 

—
 

if not entirely 0c 

Weles II 202 H2) "According to 10, 2, ha who bas been actually 
freed from the consciousness of the guilt cf ein no longer hae any 
curscdnoc euapreeoe. There in consciousness of forgiven sins 
according to Bible phraseology when the sins alor with the guilt 
which thay contract are rogerded together, not that one may nt with 

Riehm ps 566 dietinguish between the consciousness of sin ani the 
consciousness of guilt.” 

Go Hebr, 10, 22---In accord with the previously developed doctrines 

of the efficacy of the blood aprinkled by the Great High Priest, the 

believers are described as approaching God with hearts <,eq-r<crmee. 

deb corsednveds wervedre Bprinkled with Obrist's blood means 

cleansed ty faith in the atonement of Christ, according to the docs- 

 



It 
trine of the Epistles hence the hoart or inner, mental life in general 

of the Christian le freed fx0m ewrssdnels werner , we-yes; deucribes 

anything ethicBlly bad (3h. p. 5209; the comclousmess or knowledge of 

the cunvs/secy cannot be intrinsically, subjectively bad, but the phrase 

must apply to the comoilonsness of wickedness; Thayer (p. 52503 603): 

"Soul conscious of wrong-doing.” The forgiveness of sine asfared in 

Christ's blood rencves this conscioumese in the believers for, be- 

cause of the roeponsibility to God, consciousnesa of sin ia synonymous 

with com clousmses of guilt. Hence consclence is represented as a 

consclousnoss vithin the sect, based upon a juignent of action 

with reforence to God's orn etanderd, ani existing for ethical purpo- 

@os as an eccusizg, and hence porsgibly alao emotional, entity. 

Wolee (II, 169 45): “The ov-sirvexy here, just as with 
Paul, is not men's consciousness as to their moral relation to 
Cod, am Hiehm p. 676 defincs it, but their consclouenese as to 
their moral qualitios of their actions and diepositiors, and 
that no doubt determined according to the Divine Law.” 

e. Hebr. 13, 18.--In asking for the payers of those receiving 

the 4pietle the writer etates that he hae a owes sevy tad, Ay 

ie wed antithetlcally to 7e+54.«* in the preceding passage, ani syn- 

onymous ly to yetor , morally g00d, praiseworthy; hence as in the 

preceding objective contruction, "consciousness of good deeds" (Th. 

pe. S22). ‘The good comcience of the writer is the result of his <- 

macrtna dads I rdocres atarrpesy rode, e The volitive element has been 

atressed in this comection; but in iteelf is not emphatic, 

atreseing inclination rather than deliberation (The pe 286), and 

it would appear to be included for the sake of modesty of expression. 

Kaeyler (Gewissen p. 34 ff. quoted with approval ty “offann p.186): 
"Die Gruniforderung des Vewlasene richtet eich an die Geminnming des 

Menschen, eF soll gewissenhaft, sittlich sein wollen. Fehlt ihm 
G@ie Einesicht in das wahre goettliche Hecht, so besteht die Ver- 
pflichtung sur Rechtlichiait, d.f. zum subjektiv rechtlichen Ver- 

bAlten nach bestem Wiseon und Cewissen, Darum leitet der Verfaseer 

des Hebracerbriefe sein gutes Gewiesen daber, dase er gut handeln 
will Geld, 1608 
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e CGonsciense is here inclusive of judgment of action on the basis evi- 

dently of general popular ot.ical standards ( ve<cRergsef-< used 

t 

of comiuct in wider sente, “h. 42)s emotional content can hardly be 

deduced here, ond volitive elements, as stated, unsafely. 

GC. Pauline useges- cv-sevsec, finds its most extensive usage 

in the liew Yestament with Fenl. The explanation for thie may lie in 

the fact that Paul was preominently the tenoker of the Gentiles; and 

ag such he would, firet, etrive to give thie term, evidently gencral 

in philogophical and even popular thought at hie time, specifically 

Christian significance; and second, he would endeavor to utilize the 

  

phenomenon to advantage in convincing his pupils, unaccustomed to 

and eceptic of a revealed Divine Iaw, of the futility and vanity of 

solf-rightoouenese, by appealing to that recognized channel to the - 

innate remeant of a highor will. “e should, therefore, find the 

roote of hie concept of conecience in that of antiquity at approx- 

imatoly the stage of Soneca; a specialized ethical consciousness acting 

as judge oni cuardien (cf. po 7). Cf. Sanday pe 61). 

Lutharadt (p. 109jargues that "das H.7T. ue epeziell Panilus 
nicht e. cigene Lobre v. “wissen aufstellt, sondern Segriff 
a. <ateache nur heruebernalm u. sie durch die Verknuepfong mit 
dem neutest. Heil in das rechté Licht stellte..." Hofmam |p 

. 35): “So tritt auch hier (Petrus) der Gowlesenabegriff sofort 
in Vorbindung mit der Hechtfertigungslebre auf. Ea laesat dies 

| erwarton, dase er bel dem Apoetel, welcher recht eigentlich alle 
_ Segriffe nach ihrer 3edeutung fuer die Reohtfertigungelehre misst, 

, bel Paulus, noch viel mehr in den Yordergrund treten musste. <r 
hat den Segriff erst su einem wabrhaft christlichen erhoben." 

  
3 The two reports in Acte may be considered ae trustworthy (cf. 

Enowing 20-223 Fuerbringer p. 41), and hence the we of the wrd 

authentically Pauline. *he wage in the speeches and in the carjier 

writinge of Paul ie the carlier usage of the term in the Hew Testament. 

1. “cts 23, 1e--This speech was probably spoken in 4ramaic, and 

this translation ie one made by Luke with hie knowledge of Paul's dic- 

tion and thought (cf. Knowling pe 22).-=Paul wiehes to attest the purity 
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of hie past life, ond asserta that to the tim of speaking he bad con- 

ducted himeelf ( weAcrsoy , act an a citizens Hellenistic, conduct 

one's colf as pledged to some law of life; <“h. 528) responsibly to God 

(The 526; "Live in acco dance with the laws of “od") ate.6° corccotor, oor 

The dative is evidently locative (parallel to Hatt. 5, 8; Roberteon 

Gram. pe 107), expreseing the resultant accompaniment of right conduct. 

For gs7> we can then choose the subjective meaning as in 1 Fet. 

5, 21 (cf. pe 14 8), as pl.asants or, parallel to Hebr. 15, 18 (p. 

18), objectively, coneciournese of mosally good coniucts the for- 

mer would seem more natural, in ony case, cormecience is here consciojs- 

nese of preserving obedience to God's will as ethical standard, ani hence 

ogain preeuppoeing judgment of actions while, in ite assuring scope, 

on affective clement is introduced. 

Harlose arguoe on the basis of thie paseage (pe 59): "Weil aber 
wio in (diceer) Stelle gesagt wird, der <enech eich in seinem Ver- 
halten nicht bloge in eine beziehung zu eich und su den Henschen, 
condern auch zu gott gezotzt weles, so geht seein Seetreben dahin."” 
But that does not imply that it ie comcience itself which informe 
of the relation to Uod, that conecicnse ie merely com clousneas of 
a relation to Gode 

2. Acts. 24, 16.--Paul, in proving tho integrity of hie religion 

and hie concuct before Felix, pointa to tke fact that he atriver to 

PIOEerve exesraewer Surricne, " Conscience ie thus represented as a 

faculty which 18 wounded or aggrieved by an act of the possersors up- 

right conduct ie necessary to kcep the conscience "void of offence" 

in relation to ( ee; , The 543 3b) God and all ren, in relation to 

the stnrtarde which God ond men eet up for conduct. With an element 

of knowledge, «sesersee, can only refer to a comciousness cognizant 

of no offense; the almost personified term here, however, indicates 

that thie registering of offence on the conscience producer a reaction, 

just as 47aSe, positively, a feoling of vrongnese. Thus the tem 

here implica a judgment on the barsie of Divine lew and general ethical 

principles; snd a reaction confined to the individual, affective. 

  

   



Thayer (p. 70) renders: "Not troubled and distressed by a 
Goneclousness of sin,” i.e. conaclence is represented as re- 
ceiving, and the consclousness of sin as giving the hurts; hence ~ “4 
conscience could not be the discrimination between good and bad, 4 
since discrimination could hardly be considered as suffering, and 
arguing for a purely emotional reflex. S0 aleo Meyer (p. 506): 
"Das gute Gewlieson iet ale keinen Anetoes erlitten habend, 
paceiv, dei. unerschuettert, in seinem unversehrten Glelchgewicht 
geblieben, gedacht." Thie seeme to sacrifice too mich of the 
etymological meaning of cvrs:Gxer, ae one element 6f general 
Gonsulousnese. 

2e Rome 2, 15_--Thie passage is considered to represent Paul's 

consept of comcience most clearly. To prove his contention that the 

heathen, who have no revelation of the will of God, nevertheless have 

@ law of God in their hearts which is eufficient to make them respon- 

sible for gin, Paul pointe out that the heathen show, namely outwardly 

in their life, that they are obeying the dictates of a law which is 

“ongraved in their heerts;" this outward tostimony is reinforced by 

tro factore, the witness of their conscience, and the thoughts which 

"nutually accuge and excuse one another." uch depends.on interpre- 

ting thoee two factorea as distinct, or the second as part of the first. 

Denny, Considering everrrerey a8 reflection on coniuct, regards 
the Ayen~c/ a8 separate (p. 598). Keyer (I, 120) considers the 
object of the "accueing and defonging" the déther membersof the 
pagon society, and #o disginguiehes the factors: "While they make 
known outwardly by their action that the 4+ of the law ie written 
in their hearts, tholr inner roral consciousness accords with it, 
narely (1) in roforence to their own personal relation, the tes- 
timony of their own conecience; and (2) in #egard to their mutual 
relations" eo Frank (pe 505): " <dgy-oue7 , welche untereinanier 
vorklagen oder auch verteidigen, keineswege identisch sind mit 
jenem Gewlegen, eondern daraue hervorgehene2 Strozg (p. 255): 
"In Home 2, 15 we have conscience clearly dietinguished both from 
the law and the perception of law on the one hand, and from the 
moral sentimente of approbation and disapprobation on the other...” 

Thayer takes the clause ser" asmyevcecat further explanation of 
owrHvoy (pe 602). Likewise Stoeckhardt (p. 90): "Die Gedanken, 
Ag-msof, Gind hier nicht Erseugniese des denkenden, reflectizenden 
menschlichen Ich, sondern nach dem Zuzenmenhang die cingeinen Ur- 
tello, die elzzelnen Actionen des Gewissens. Yiese Gedanken stehen 
4n Vechselverkebr ««rafJ «<Usdw- , halten ein Zwidgespraech unter 
eich." Cf. Kobertsch Gram. pe 148 on unzes Of +, also Thayer 316 Ile 
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If the d4gve~e7 are taken ae a part Of serreHeov, » then a distinctly 

4nteLlestual activity ie ascribed to conscience, which according to 

this passage consists in evaluating the data concerning right and  



  

weorg (accusation or defence of other people is hardly tenable; nor the 

notion of "moral sentiments"), ahd balancing them for the sake of de- 

fonce of one's own actions. ‘To separate the eunser, and the 

ley-ouee tends to mike the formor an autonomous faculty, raising the 

queetion as to the nature of the Sx«~gserer> and ite etanderd. 

Thayer (pe 596): "Fo bear witness with, bear joint witness 
(with one)seectheir cenecionce aleo bearing witness, (1.08. to- 
gether with the deede of the Gentiles, which accord with the lew 
of God and witness.” Uarlese (pe 71): "8 7 Gyer rep -éuow Let nach 
Analogie von Ger ceotes yagror “etry usw. einfach s0 Viel, 
ale das Geechseft, die Funktion, Wirksemkeit, Verrichtung des 
Gesetzee." P. 72: "Das positive Gesets let Anklaeger und Rich- 
ter; dnklasger uni Richter eind die Helden eich selbst im Zeug- 
nie ihres Gowlegong und in den Gedanken, die eich untereinander 
gnklagen oder auch ontechuldigencssDA® evs In camanerucsirny 
ist nicht zu boziehen auf das faelechlich gedeutete und ohnehin 
zu fernetehonde yer 7 cone wont ala die sittlichen Handlungen 
begloltend, vielmehr ergaonzt sich ale Objekt, womit das o--.- 
«srepece  Gonteetare, susammentrifft, einfach ~<«re,, welches 
ja gleich vomansteht; das dem positiven Gesetz Analoge will ja 
der Apoetel in den Holden nachweleen, diee ist die Haupttendens 
des ganzon Satzez.ecein ihrem Herzen klagen sie sich an und rich- 
ten (rechtfergigen) aie eich--demit zeigen ele an, dase, was das 
Werk (Funktion) des pogitiven Cesetzes ist, ihren Herzen elnge- 
erabon iet.--Wer die Stelle eo versteht,---der haelt weder ~ ge 
vo) eocow fuer dae Tun, durch welches das Gesotz vollzogen wird, 
mOCh G88 gyyarre> 12 rai, tyottty Tuer eine den menschlichen Herzen 
eingegrabone Cesctzesvorechrift." 

Conecience evidently testifice, along with the outward show in works 

of the immer law, that the heathen are a law unto therselves (ve 14). 

It tells the heathen pereon that he has a law within himself. The 

quoetion is whether thie law in iteelf is conscience or note 

Stoockharadt (p. 90): "Das Gewissen iet eben nicht ident ch 
mit dem Eaturgesctze Dae Eaturgesetz iet Norm, Forderuns, For= 
derung Gotter, besengt de= Menschen in genere, was gut und boese 
4et, schrelbt ihm vor, wae er tun und lasgen coll. Das Sewlasen 
hingegen fordert nicht, sondern beurtellt die concreten elnzelnen 

Handlungen der “enechen, eagt dem ienachen, ob das, was er jetst 
tun will oder tut oder geten hat recht oder unrecht ist oder war. 
Und da urtellt ee eben nach jener dem Kemcheninnern eingepracgten 
Norm; es iet nicht an sich celbst Cuelle der Erkenntnis des Hoesen 
und Guten, soniern schoepft sein Urtell aus der natuerlichen Ge- 
setseserkenntnie." Scaer (pe 6): "St. Paul dietinguishes between 
natural law (Haturgeectz} and conecience; for he speake first of 
tho law witten in their hearts, and then of something else addi- 

tional, in the worde, ‘their conscience aleo bear ing witness.'" 
Meyer (I 120 N1): "The inward lew ie not the comecience itself, 
but the rcgulative contents of the conscioueness of the conscience; 

consequently, if we conceive the latter, and with justice is pre- 
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sented in tho form of a syllogism, it forma the subject of the major 
premise of thie sollogiem.” Frank (p. 505): "Das Gowissen...(wel- 
chee) zwar in engeter Sozichung su jenem satsy o/arn, <> 947 apoldy atebt, 
ef selbst aber nicht ietecoeDaz Gewissen besieht sich auf das ine 
Hors geschriebenc Gesctsz, empfaengt von daher seinen Inhalt, inso- 
fern on BSowusgstsein um dieses Uezetz iet, aber nicht dies allein, 
sondern zugleich ein die Setaetigme des Subjekte demit vergleich- 
endee Bormsetzein, woraue eiche dann begreift, dass verklagende oder 
dio Anklage abwoleende Cedarken daraua hervorgehen." Cf. also 
Strong (quoted pe 21). 

Opposed to thie negation of legislative faculty seems Denny (jp. 
598): “Thore is o triple proof that Gentiles...are a law unto 
thomselvos: 1) The appeal to their conduct...their conduct evin- 
cee, at loast in eome, the rosseseion of law written on tke heart; 
2) the action of coneclences it jointa ite testimony, though it be 
only an inward one, to the outward teetimony borne by their conduct; 
3) thoir thoughte.” More definite Sanday (p. 61): "Conscience with 
the encients wae the faculty which passed juigment uron actions — 
oftur they were cone, not eo mich the gencral source of moral obli- 
gation. In tho paseage before uz St. Paul speake of euch a source 
(Gorey ch’ wweyr )3 but the law in question is rather gencralized 
from tho cistates of conscience than antecedent to them.” Harless 
on tho basie of the aiecuselon quoted p. 22 concluies: "Von einem 
in die Herzen der Heiden unauwloeschlich eingegrabenen Dekalog 
wolse die Stelle im arief an die Roomer ebenowenig, ale die Ge- 
echichte dor Hoidenvelt, namentlich wae die erete Tafel betrifft." 
(pe 75). Wofmann cndeavore to supprese the autonomy of conscience 
sorewhat by calling it a formal rather than material norm, pe 84: 
Dae will helesen, es ist ein Mazestab, der nicht unmittelbar in 
einen concreten Fall besogen sagt, ob dieses recht beschaffen ist." 
Pe 8&5: "So vormag er allerdings Gorotzesstelie zu vertreten, uni 
dee ist soinc hoho ethische Bedeutung, sofern er dem Menschen ~— 
Gieer rej sozes, G22 dem Gce#éz entsprechende Tuen, an der Hand 
giebt"(Room. =, 15). Shie somovbat obscure roaeoning is rendered 
completely illogical by-the comment to cmaqemecsene Pe 86s "Er 
boruft eich auf das iitseugnie des Gewlasene, ale auf cine Bestact- 
igung, dic seine Sehauptung in dem Bewusetsein des Menschen selbst 
findet, sofern dies, wie waohrend der isbenzzeit, so am Gerichte- 

tage, bozougen wird des Gekannthaben eizer Norm, nach weloher man 
eich richten konnte." 

Contrary to Harless we conclude that 7b yer mo tes gyeuurer coral; oryet doy 

refers to tho work which the law prescriber ("collectively" Denny pe 

598) engraved in the hearte of natural man ( peer ve 14). Bat it is 

necessary to admit, thet from thie passage it cannot be claimed that 

the witness of conscience reinforcing thie firet innate law is not 

autonomous; the cusscgermesore, oom back tO sseray efor’ rexey 

ve 14; the passage does not state that the norm of conscience ia the 

"law written in their hearts." Whether the ag-e-0/ find their 

impulse from a self-contained law in conscience or not, must be decided 

  
 



from other passages, since the aw ~rresJ/ sc. Clause cammot be con 

sidered as the ontire description of cerscwverw, , if apposite 

at all. “hat we do gain from thie pasegge for the concept of conscience 

igs Rofleoction on the rightness or wrongness of actions (not necessarily 

only consequent, cf. Stoeckhardt p. 90), implying an urge to ascertain 

the right (thie urge is not necessarily a part of conscience); testi- 

mony on the part of conecience that man in an unenlightened comiitién 

je a lew to himeelf. 

. Hence we volce som of the disappointment of Harless, though 
on different premises, and without entering into the questions 
be propounds, after investigating Rom. 2, 15 (pe 73): "Ebenso- 
wenig (wie von dem Dekalog im Horsen der EHeaiden) dient diese 
Stelle cur Erlaeuterung des Urspraunge und dee Wesens des Gewlss- 
onse Denn jetzt eret hebt elch recht die Frage an: Wie korrt 
das moneschlicho Herg dazu, unter dex Zeugnie des Gewlesens und 
der gegonseltigen Anklage oder auch Entechnldigung der Gedanxen 
gu tun, wae des poeitiven gocttlichen Gesetzes iet, naemlich ue- 
bor eich selbst cin gopechtes Gericht zu fae lien?" 

4 Rom, 9, 1.--Paul cites the testimony of hie conscience in 

affirring tho trath of his etaterent concerning his grief over the 

rejoction of Israel aftor the flesh. It ie hardly tenable that 

weraanre yee «= Arectly modifies cons. orere, , the eseence or na- 

ture of conscience being changed by becoming included with the whole 

being of the Christian in the spirit of God, "in whom all the fanc- 

tions of the Chrietian life are carried on" (Demy p. 657). 

Moyer (II, 112): "«> worewer7s yyw) ig by no meme to be comected 
WIth ray cores. «es (Grotius and several othera, Semler, Ammon, 
Vaters Consoientia a Spiritu sancto gubernata) because otherwise 
ray would not be wantings but either with of pester: or, which 
de the noarest and simplest, with ovwa«serecwrs coe The testimony 
of hie comoilence, Paul knows, is not apart from the werdiae that 

fills him, but ‘spiritu sancto duce et moderatore’ (Besa) in that 
wrrSug o@ But Hofmann (p- 36): “In der Ernauerung durch den Hell- 

agen Gelet iet dan Zeugnie des Gewlssene aufgenommen in das Zeug- 

nie des helligen Geletes selbet} vgle mit Roem. &, 16." So Benny 

Pe 656. 

lying ie ethically reprehensible even to the pagan; and Fenl is fur- 

ther asserting truth as a Christian  wreeer o7/y 5 00 his con- 

acience testifies to the truth of a statement according to general 
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e and Christian norma. Thue again conscience is spoken of as the 

| dwiguent of action according to a norm, this judgment leaving a 

specific deposit upon the consciousness, in thie instance favorable; 

a
e
 

satisfaction affectively with this verdict would have to be read 

into the passage, though it is not contradictory. : 

Be Bome 15, 5e--An exact parallel to 1 Pot. 2, 19 (pe 15 ffe)e 

Paul is admonishing toward obedience to government. Disobedience 

to govornnent rightfully brings the wrath of government upon the of- 

fender. ut the Obristian mst also obey government became of hie 

Ghristian coneclencee Becauee ths Ohrietian knows that God Ina in~ 

atituted govermmont, abi government even in ite tyrannical or cruel 

exeresconces is divinely inetituted, v. 4, therefore disobedience 

to govornment meane disobedicnse to God, and thie disobedience, be- j 

ing consciously disobedience, will be accompahied by an expression 

of conecionse, consclouenses of ‘having disobeyed God. The wrath of 

Government prompts to obedience because of the unpleasantnose of 

pw:ishment; consclense prompte to obedience in pointing out regpon= 

| gibility to God's will and ordinance. Conscience is thus operative 

through the intellectual procege of discerning obedience to govern- 

ment as obedience to Sod; disobedicnes, disobedience to God. In that   
way consolonce poesesses a prompting function antecedent to action. 

Tl 
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Denny (pe 697): "It is because consciense recognizes the 
moral value of the State as an ordinance of God that we pay 
taxes." Similarly Stoeckhardt (pe 562). 

Feine (pe 291), Kaehler (§. 648), Hofmann (p. 36) call 
attention to the prompting, as well am biniing power of con- 
acience exhibited in thie passage. 

6. 1 Gore 8, 7o—"he firet ewers overs (ZRo) ie love x eferable 

textually, though the more difficult reading, giving the notion of 

"sonecioucness of an idol” with specifically ethical implications. 

Findlay liete for exsscece DOL, Weatern textas for »~» Ine 
N*AEP 17, 46, 67°", cop. Euthal.e Damo3 the latter would read: 

"Ry reason of their habitaation up till now to the idol," while 
the former: “Through relation of the conscience to the idols" 

 



the interpretation being: They eat "under the consciousnews that 
it ie auch, with the senee haunting them that what they eat be- 
lomga to the idol and aseociatés them with it." (p. 642). So Schaff- 
Lange: “ewr%r., doen not mem opinion in general, or judgment, 
or conviction, but, as uniformly in the Hew Teetament, it heans 
conscience, a perfon's consciousness in ite moral and religious 
BBPECt. ewrssciniry, red ecdeass then, denotes thie consciousness as 
having for ite contents or object an idol, and that too, according 
to the context, af a real influential power, just as in 1 Pet. 2, 
19 cvrrsSwore vos Seo? MOONS @ COmoiencs testifying of God. Here 
it denotes a conscience poeses#ed with the idea thet an idol is 
a@ real beings eo that thie idem influences hie judgment in regard 
to hie coniuct; and in this case it stamps the eating of that 
fleeh ag an immoral einful act, altering the whole religious state 
and relations of the Christian who eats, because it is the eating 
of sorething connected with a veritable idol, and therefore defil- 
ing in ite nature.” (pe 174). ( ov» Sein preferred ICC. p.168). 

CrrrsPuee, 01 Yeaed in this éomection would sppear to be a consclour- 

neee of doing wrong, namely with reference to the Firet Commendment, 

based on a (false) notion that worship-relatione clung to thie meat 

of the offering; hence a comparison of action with Bw. 

The people who eat of the idol-offering with the notion that it 

is etill euch when they eat, are said to Lave a conscience s°5+-~; , 

weak, infirm. ‘The question arises whether the sense is a transferred 

one, or whether conscience ie epoken of as being impatted in function. 

Phayer (pe 60): "Wanting in decielon about things lawful and 
unlawful.” Choice of interpretations given by ICC (p. 168): 
"It ie not quite clear what ie meant by a*I~—-~-, It may mean 
"too week to rosist the texptation of féllowing the example of 
othora,’ or ‘wask through being unilluminated' (Hote: Perhaps 
ZI, SO indicates that #oS+-+;here mans unhealthy, morbid, and 
£0 incapable of healthy actions of. luke X, 93 Acts V, 15. Words 
eignifying weakness of body easily become used of mental ani moral 
wealmess. A hoalthy conecience would not be uneasy about eating 
euch food, ani eating would then cause no defilement. Ecclus. 
EXI, 28)...Tho wealmozs consists in giving moral value to things 
that are morally indifferent. That must lesaen the power of 
conscience." Schaff-Lange (p. 174) adopts the latter view: 
"The weakness is found in the fact that it cannot deliver itself. 
from these false notions; nor aseure the person of the entire 
nullification of hie relations to idols and to all their defil- 
ing influences by hie fellowhip with Christ, or of the restora- 
tion of hie true relatione to God, and consequently aleo to the 
totality of all things, as dependent on God alone and belonging 
to him." 

ein fo meres SF gowey would imply thet with the proper J-Se,, 
the wea rele of the cvs weg would be rezoved; hence   

  
 



  

"weak through being unilluminated” seems the proper interpretation. 

This does not necessarily make a normative content essential for con 

science, but merely signifies that without eufficient norm conscience 

ie unreliable with respect to ethical valuo. Hence thie passage is 

& p oof for the fact that conecience is not normative in itself, tut 

a@spenient on a norm, which it utilizes in evaluatizg action. 

When the people with thie oerrs“ses, ve9rrse eat of the 

idol-of fer ing, ovrssd 08 wirsr ~ceAv=em; » Conscience in the 

condition proper for the Chiietian is thought of as being g</7* , 

right; the consciowness of ein, produced by recognizing failure to 

comply with Uod"s will acéording to a valid norm, here mized with 

tho false opinion conserning the idol-offering, is a blot upon the 

normally spot lese eurface of the good coneciense. 

Thoyer (pe 417)s “Conscience reproached by sin"s3e ficuratively 
true. Sohaff-Lange (pe 174): "The defilement consists in a 
conviction of guilt, the coneclence being troubled by a sense 
of the Divine displeasure perfacing it. ‘Sonscience--the moral 
sentiment of honor--the watchman of our moral purity, is itself 
pure eo long ag it reraine true to ite orn determinations; hence 
aoderredue to bo defiled, is a atriking expresfion, denoting the 
dcsecration of that which according to ite nature and intent is 
holy.' Osiander." (ICO (pe 168): "It is defiled, not by the 
partaking of polluted food, for food camot pollute (Mark VII, 
168. 19; Luke XI, 41), but by the doing of eomething which the 
unenlightened comcience does not.allow. Cf. 2 Core VII, le” 

Bat oven though the ultimate action in which conscience played a 

part, namely conscientious objection to eating the idol-offering, 

is wrong, the oporation of conscience is to be considered ae in- 

portant and demanding of all consideratione 

Hofmann (p. 37): “Jeder ist an sein eignes Gewissen gebunien, 
aber es ist auch die ove ch Scere, Ges Aniern su respectiren von 
dem, der dle y-wvo., des Rechten hat; denn ein, wenn auch indirek- 
tes, “inwirken auf den Scheachen, welchss sur Folge tat, dass er 
wider eein Gewlesen hanielt, schwaeckt seine Gewlesenhaftigkeit 
uni macht, dase er verloren geht, 1 Kor. 9, 100" I6C (pe 168): 
"An uninatracted comcience may condemn what is not wong, oF 
allow what ies but even in such cases it ought bo be obeyed (Rom. 
XIV, 251)" Gf. Findlay pe 842.   

 



  

7e 1 Cor. 8, 10.-—Arguing for consideration of the members of 

the church which have not yet attained to a fall knowledge regarding 

matters of Chrietian liberty, St. Paul ironically asks whether the 

conscience of a brother who ia weak, weJ--., , will be edified, 

atrongthened, by seeing enother with correct knowledge eating of the 

idol offering. 

Thayer (pe 440) adopts the A.V. renlering of eccecowod serra: 
"Disposed...eto do even what le wrong." It aeexe much closer to 
clear interprotation to gather with Finidiy: "The vb. ‘edified' 
-~inetead of "porguaded’ or the like--ie used in ead lronysece 
tho catera of idolothyta thought their practice ‘edifying’ to 
lose advanced brethren--‘edigying, forsooth!i--to what end?!" 

The "weaknoes" of wosk conscience ie thue ascribed directly to the 

man himeelf, az imperfection of knowledge; strengthening of con- 

science ic thought to take place, therefore, by instruction, carried 

on in tho right mamer, concerning those thinge in which consclence 

may rogieter scruples; hence coxmclense operates on the basie of 

knowlodge (implying an analytic or reflective function), presence 

or absence of corrot knowledgo impairing the effectiveness of con- 

gsclence ae a moral agent, not necessarily the esgfence of conscience 

itsolf. Dospite tho fact that coneciense ie active in leading to 

a falee attitwile, the operations of conscience itself met be fully 

respected; for failure to do #0 may load to loze of salvation, ve lle 

ICC (pe 172): “His conscience is not sufficiently instructed 
to tell him that he ray eat without scruple, ani yet he eat#.e o- 
ing violence to scruples is no true edification; it ie rather a 
pulling dom of bulwarka.e" 

Hofmam is led by hie peculiar theory of conscience to claim 
with reference to 1 Cor. &, 7. 10. 12: "Worin liegt ihre Sclmae- 
che?.eenicht darin , dass ihnen dag noethige Lass eittlicher =r- 
konntnies fehlte,--demn dae ist abermale keine Schwaeche, 1.6. 
Mongol en Kraft, eonfern Mangel an einem Gute,--vielmehr darin, 
dase sie op nicht ueber eich vermoegen, in diezer Frage en ihrem 
Gewiesen eelbet zu recurriren und seinen Avwspruch energiech zu 
befolgen, soziern an einem Vorurtheil haften bleiben, welches 
gonug Autoritaet fucr sie hatte, um sich an die Stelle ihree Ge- 
wigsens zu setzen und on seiner Statt ihr eittlicher Vcrhalten 
su boetizmene” (p..165)- “Thie ie refuted by the fact that in 
thie voree the adjective «-Sr-+, im applied directly to the 
man opposed to the ¢jerey godess 

  

   



8. 1 Cor. 8 12.--The weak conscience, or conscience of the weak 

brother (hence used interchargeably), by the harsh action of the stron- 

ger, ie vounded, diequistéd (Thayer, srw , p. 622). The weak Ciris- 

tian ig led to believe that his conecionce is faulty, ani thus it ie 

Tonderod uzelese in reepect to ite guiding function. Thie is a sin 

agaizet Christ, eince tho convert is rade to do things egainst convic- 

tion and thas rade consciously to sin, Rom. 15, 25, an action fatal 

to faith and salvation. 

ICG (p. 172): "Gownding and woakening are in emphatic coz- 
trast; what requires the terderozt haniling ies bratally trea- 
ted, so that ite eenzibility is numbed. ihe wounding is not 
the shock which the weak Christian receives at geeing a fellow 
Chrietien cating idol-rmeate in an idol-court, bat in the indace- 
mont to de tho like, although he believes it to be wronge Els 
Gonecloncse is lamed b; being crushed." 

Shie passage thue implies that conscience is impaired by dleregerd 

of ite reactione. Sut according to the previow exposition, the coneciance 

laboring under misinformation is particularly open to such deterioration. 

Honce vo concluie, that the miginformed conecience ie disregarded, its 

function made inoperative in the cthical life, because agreement with 

ite “ganction"” leade to consciousness of ain oF a "bad" conscience,   on woll as disagroement with the norm immediately acknowledged. The 

only escape from a conscience constantly bad ie dieregerd of its decis-   Jone by whatever means can be employed. Hence sgain it is not conscience 

r
o
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iteelf that ie weakened in nature or function, but ite declelon® are 

merely set aside. 

9. 1 Cor and =--The two uzes are analogous; the 

CGhrietiene are advised to take the meat sold in the shambles, or to 

eat that set before them, «sor: arenprroore Ot We eoreeHy ore. 

It le beet to take ofa’ ewrss/v oem ae weizply defining the kind 

of question deprecated” (Findlay, p. 867); conecience should not come 

into question at all, should not be required to give negative o: pos- 

itive reactione concerning thie quest jon, since "the carth is the 

 



lord's, and the fulnese thereof.2 Ps. 24, 1 is a standard clearly 

defining all action on thie matters; hence there need be no more = 

omination or erwgberes + (Findaay: "Enquiry witha view to juig- 

mont at the bar of conesience” p. £67), to dlacover whence the food 

comes, and therefore no more alignment of thie action umier further 

categories of right or vrong. Thue the judging function of conscience 

a@ppoare to be implied in thie paseage. ' 

"We do not understand Kaehler's reference (p. 668) to this 
passage as an inetance of conscience beim a “Beweggrurd" 
parallel to Rome 15, 4 

10. 1 Core 10, 28 and 29.--The second occurrence is appositive 

to the firet.--Thore that Lave the proper view of the matter of idol- 

meat should, nevertholess, ylel« to the man =ho, out of scruples, calle 

attention to tho fact that it ie meat offered to idols. The strong 

ehould not cat "for the eake of him that disclosed and for conscience’ 

sako." o%« ip used but once, showing that -wsrwesre 44/ rep owreJucus 

de one iden (Findlay pe 868), iniicating that it ie the conscience of 

him that did tke dlecloging. Thie is made clear by v. 29, “conscience, 

I eay, not that of thyself, but that of the other," namely the oze cal- 

ling attention to the ldol-meat. fo eat in the face of the circam- 

etarnces mentioned wuld be the eituation described 1 Cor. & 12 (p. 29).   
Hence the discussion at that occasion applica here; to eat despite the 

scruplee of the brother wuld lead to sin in elther alternative, by 

confusing right norme with wrong, ani not informing of the right. 

11. 1Cor, 10, 29be—St. Paul justifies hie etatexent in the 

preceding part of the veree and sentence, that the atrong should 

yiola to the scruples of the weak, by the rhetorical question: "For 

what purpore (wri) 1s my freedom juiged by another conscience?" 

1.0¢ what good does it do to flaunt one's liberty, if it is thereby 

subjected to the censure of an uninstructed conscience? None, but 

only harm, since therely the brother is involving himself in the 
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Gilenma of sin agaimt conscience or sin sgainet Garistisn freedom. 

Consdience is thus represented as a faculty exeScieing censure, pass- 

ing judgment, on tho actions of another person (cf. Feins p. 291). 

Honce a judging activity is ascribed to conscience, moral, elnce it 

Sppliee to right and wong in the ethical sense, but extended to ac- 

tions outaide onc's om deeds, not only one's cw. 

Cf. Findlay (pe 869); he also suggests that "Gs, corssJy ora 
indicates a distinction not merely in the persons but in the 
coneciencee severally poseessed." But just tide, in disting- 
tion to rreceor denotes numerical, individual differences, as 
Opposed to dletinction in kind, qualitatively; cf. Thayer p. 29. 

12. 2 Cor. 1, 12,.--Paul wishes to assure the Corinthians of 

the integrity of hie conduct and teaching, especially with reference 

to thelr own congrogations and he nuns it up ae his "boasting," 

namely the «.se7ys/6> rir evrscAureay Sree 4 that he behaved in the 

world in holiness and sincerity of God. "-~rasrysrsr ig the thing 

tentified to by comecience, as contrasted with m«.rgece , the act 

of testimony." (Bernard pe 42). Paul's especial cause for boasting 

je not eimply that he did behave thus, implying that hie ontward life 

was upright, but thet hie conscience testifies to the fact; hie om 

conecioueneee, rogistering the inner rotiver and hidden deficiencies, 

4e clear of infringerent of divine and bjman etaniards. Thus this 

passage indicates a function of conscience of bearing. witness to out- 

ward assertions; ani it inficates an element of the nature of conscience, 

eince this witnoss met be based on analyeis of action according to an 

accepted norm. ‘The latter point, however, ie not casentially contained 

in thie passage. 

Bernard (p. 42): " corre Iweeg rerpresenta the self sitting in 
juigment on self, a epecially Greek idea.” Plumer (p. 24): "Ee- 
flexion on the value of the actlom which we are consclow of 

doing." Thies is rather vague and extensive. Harless (p. 59): 

“Das richtige Bewarstsein um den ethiach richtigen oder unrickt- 

igen Stand des Henechen..o"3 be quotes also 1 Tim. 5S, 93 1, 19. 

Hofmann (pe 36) goos too far in sayings«"Individuell die 

hoechate Instans, welche dem Merechen die Gewisebeit fuer sich 

und die legitimation nach Amaen giebt, dase er in der Wahrheit 

etehe." Thies seeme to ascribe to conscience an independence. 

  

 



Be 2 Cor, 4, 2o-—St. Faul commence himself to the Corin- 

thions, showing thct he kept himelf pure in conduct, that he did 

not corrupt the Word of God, but by "manifestation of the trath" 

commended himself to every conscience of men before Gods gercsevsr 

  

Gccure also 1 Gor. 12, 7 of manifeetation of the Holy Spirit. 

Paul evidently mans by per-severs rir @dySrfar the mnifes- 

tation of truth in himself, accordizg to the foregoing, the refrain- 

ing from evil life or corruption o£ doctrine. ‘Thue it was particu 

larly his moral rectitude which he presented to hie hearers for 

@pproval of thoir conscience; and where thie was approved, his doc- 

trine had roady accese. in view of the yeponderantly ethical tone 

of the verse thie seome the correét interpretation, although many 

have cndcavored to prove from thie that consolence je an immediate 

point of contact for the Goepel. 

Thie point of contact is considered aptitude for truth in 
General: Harleea (p.- 58): "Has Bewossatsein des Lenechen, kraft 
deeeen man ihm belfaclligen Sinn fuer Wahrheit und Wehrhaftigkeit 
sutraute was Ccwleaen faellt dem bei, wae wahr ist. 2 Kor. 4, 
2; 5, 11." “Thue it je considered the organ of reception of re- 
vealed truth: "Hofmann (pe SL): “Dadurch eret war auch eine 
Inetang im Lenechen gezotzt, an welcher alle geoffenbarte Wahr- 
hoit in ibm eelbet ihre Legitimation (vgl. Eaehler und Auberlen) 
und dadurch ibren Anime ‘pankt suchen konnte (2 Kor. 4, 2; 
Roome 8, 163 Joho 7, 17)e" pe 56s "Es ist das auch im natuer- 
lichen Censchen reetitirende Apperceptionsvermoegen und Dis tinct- 
Jonsvermoegen fuer das Goettliche, unl ale solches eine generelle 
Inetenz, welcho dem an elie anpellirenien Goettlichen ihr Kitzeug- 
nie nicht vereagen kann (2 Kor. 4, 2.5e11)." Thue it ie con- 
eidered receptive epecifically for the Gospel: Oorterzee (p. 
276)s "In this very conscience doe# the Cospel seek and find 
in every msn ite secret point of contacts 2 Cor. 4, 23 1lbe" . 

  
The conscience thue appealed te for ratification of his own conduct 

(another inetance of approval of another's conluct, Feine, p. 291) 

ie wmicw cwrsedwos, » every conscience, not necessarily "every 

kind of conscience.” ‘The consciences of men, analysing Paul's con- 

duct ty the norm afforded them (Rom. 2, 15), would render the juig- 

mont that his actiona were right, and hence not unworthy of a message 

   



purporting to be absolute truth. 

Plurmer (pe 112): "Unto the huran conscience in all its 
formas paseion and prejudice are no safe judges; reason cannot 
alwaya be trusted; even conscience is not infallible, for the 
conscience of thie or that individual, or class, or profession 

= may give a faulty decision. St. Paul taker a wider range. 
E Sppeals to every kind of conscience among men, confident that 
Fe thoy wlll all admit the juetice of hie claim." Schaff-lange 

(pe 66): "The word is eaid to signify that mental power which 
mokes uz coneciouse. of and certifies to us those thoughta and 
emotions which paee through our minds, shows usa what is truth 
ani duty, and enforces ite assertions and claims only on the 
@Found that evorything it approves mst be true ani right, and 
that ow spirit end motives muet be conformed to om concept- 
done of truth and dutyees.The Apostle intenied to say...that 
the way in which be preached war such that every man's con- 
science approved of him, and hence that all who attended to the 
verdicts of conzcience, and were not led by corrupt inclinations 
to reject such deolsione, vould be obliged to confesa that his 
conduct sprang from a pure and honest heart. ‘Such an ex lanation 
eceme to us more conformed to the context then that of Osilanier, 

. who defines the evr;s/o~ey here to be the eseential orgen for 
the recognition of truth, and which must assent to the Gospel as 

: the truth and power of God, because it corresponis to man's ne- 
ceseities and is effectual to aweken and tranquilize his moral 
nature." 

  

Bornard drawa thie conclusion from the "point of contact" 
intorprotation (pe 59): "The appeal to conscience can never be 
omitted with eafety, and any presentation of Christianity which 
ig neglectful of the verdict of conscience on the doctrines 
taught is at once un®Apostalic and un-Chriet like.” 

l4@. 2 Cor. 5, 11.--The uce here is parallel to that in the pre- 

ceding passage. St. Paul etrives to please men in view of the fact 

that Christiwiil juige all tiings at the lest day: he acknowledges 

that God understands him, knows his nature and the things which he has d 
  

done; and ho hopes, earnestly, to be thoroughly unierstood, openly and 

clearly in all hie motivee and.actions, also in the consciences of 

thoze to whom he is writing. Thue the reference is again on the field 

of conduct; Paul truste that his action= and his preaching have been 

euch that thelr consciences, applying auch norms of faith and morals 

which they hoi, would juige Paul blameless. 

156. 1Time 1, 5.--Paul says that the final cause or purpose of 

the commandment or charge, the law of God with respect to right liv- 

ing, ia love froma clean heart and good conscience ani sincere faithe 

or
ee
ry



4s the CGharge is something which asserts itself in action, the love 

spoken of is actual, practical loves hence deede of love are spoken 

  

of which proceed from a clean, regencrate heart. they proceed also 

o 

from a good conscience, the sams phrase as 1 Pet. 5, 163 21 (pp. 13- 

15), as there the consclourness subjectively of no accusa&tion“of giilt 

for ain committed, objectively the conscliousnese of having done the 

Tight thing. Thue “love from a good conscience" is unfeigned, gen- 

unine love ana ite exerclee. Closer insight into the nature of con- 

ecience, bosider the fact that it presupposes evaluétion of desis 

according to a etandard, is thus not afforded here. 

Kretzmam (p. 31) includes more in the consciousness of con- 
ecience: "Dies echlicast vor allem in sich, daea der sensch 
von der Jtcwussteein der Schuld Gott gegenueber frei ist, dass 
er aleo die Claubensgewleehelt habe, dose# er von aller Scola 
froigosprochen #el, dase er voellig gerechtfertigt vor der 
ganzon Welt dastehe. Dieses gute Gowlasen schlicsst nun aber 
auch dag Zewussteein, das Gate xu wollen, in sichse" 

Harlese (pe 609 etroseer the difference between ayatié ani 
cers. Over On the basis of thie passages 

16. 1 Zim. 1, 19.--"Good conscience" ie used bere in the same 

way ae in tho preceding passage, with the application limited to the 

pastor's life. “he good conscience is a perpetual guarantee for in- 

togrity of conduct morally, a preroquis ite for conetrustive Chris- 

tian livinge   17. 1 Tim. 3, 9.--The context admonishes the deacons to good 

character and mode of life; ani thue in general the verse inijicates 

that tho deacons ehould lead a life which is able to keep their 

faith pure and uniefiled. If the deacons become guilty of manifest 

constant eins sach as are mentioned in ve 8, their faith will become 

forfeited. Hence a clean comoience ("clean? parallel to ga4s; 3. 

in the specifically ethical sense, free from every edmixzture of what 

je falee, eincere, Thayer S12), ae @ guarantee of Christian living, 

is necessary for holding faith. (Of. Kretsmann pe 96).



  

18. 1 Time 4, 2.——-Thoee who depart from the faith are said to 

spedk lies in hypocrisy, and in respect to their om comoience (or 

acce with page verb Robertson pe 96) «:xavcripsag—as 0 » burned 

with a branding iron, (or OD ReGe «rv rnsrerass0g_ branded). The 

interpretation varies widely; the boet seems to employ the figure 

of the branding of criminals, that these apostates have burned into 

their eouls tho consciouenes# of doing wrong in their hypocrisy. 

So Thayer (p. 2): "“"Whoee soule are branded with the marxs 
of ain, 1.0. who carry about vith them the perpetual consoclous—- 
nege of cin.” Similarly, with picture of the criminal's brand, 
Esctzmam (pe 117). Shared by Zengel and Alforé, and rejected 
by White with altornative: "Their conscience is callous from 
constant violation, ae ekin grows hard from eearing; or it may 
mean that those ren bore branded on their comoience the owner=- 
ship marie of the Spirit of evil" (pe 121). “ummelow rather 
romotely: "Falee principles were burnt into then.” 

Thue with the general mening of conseciournese of ain, produced by 

Fecogiizing actions as incompatible with God's atandard, may possi- 

bly bo joined a reference to the emotional side of the bad con- 

gclonce, that tho consclouenese of ein pains ae does a searing iron 

(Exetemamn p. 117). 

19. 2 “ime 1, 5.--The Aportle says that he hae served God from 

the time of hie forefathers with a pure conscience, e>r«dger worsyos:   lt le thue practically parallel to 1 Tim. 3, 9 (pe 34); and accord- 

ing to tho underlying diecugsion, comcience untinged with the con- 

sciousness of having done wrong. Aexecow refers specifically to 

vorehip (Thayer pe 375). UDiepute hae arieen whether the phrase 

"pure com clonce"” ie applicable to Paul before his conversion. 

Hofmamn quotes “aehler: “Paulus kann auch trotz seiner vor- 

christlichen vorirrugen, ja mit Bezug auf diese sagen, 2 Tim. 

4, 5 eto.” (pe 168). Bat Sretamann (p. 199): "Der Apostel 
redet von seinem Gottersdienst, nicht von ctwaigen in Unwissen- 

heit begangenen Suenden." 

Sut from tho usage throughout ethical we apply the phrase here to 

the consciousness of moral rectitude necessary for right worship; 

even if some sort of coneciousness of corredt worehip were meant, 

 



@ worship combined with persecution of Chriet would be a sin com 

mittod in ignorance as well as persecutions in genoral. The fact 

remains thst Paul acted coneletently according to norme which he re- 

garded ag valid, =hether Pharieaic or Obrietian. Thus the general 

conscioucness of moral integrity based on judgzent of action obtains 

here likewise. 

20. Tite 1, 15.——-Tho Jewish fables and commandments of men, ve 

14, eat up etandarde of morality which were both impossible to ful- 

£111 and opposed to God's ow revealed will; hence those trying to 

fulfill these ordinances were beset by the perpetual consciousness 

that thoy could not, did not fulfill thom; ond since Christ's for- 

glvoncas war epurned, eonecience could nevor attain peace. hore 

who had attained a clean conscience, free from all eting of sin, 

through faith in Chriet, could cnjoy evorything given to man by God, 

un$rormeled by the notione induced by man. Out the unbelievers, who 

through tholr orm work-righteousnerks en. self-imposed ordinances de- 

filled, «rwse-rs, » their understanding, defiled also their con- 

gcicnce, eince their actions vore contrary to the will of God. Thus 

the figure ie parallel to cexacerss-aenwsro. 1 Tire 4, 2 (pe 35), 

of tho deflling coneclouenezs of ein, measured by the Divine norm of 

what ie commanded and what je forbidden. (Of. “retamann pe S16 ff.) 

Earlose (p. 60) and Hofmann (p. 36) direct attention to the 
@ivieion from the -e<; . Oosterzee generalizes the reference in 
a dangerous manner (p. 276): "But in the sinner, unders 
and com cience are both defiled." Similarly White (p. 190): 
"Zhe statement that the conscience can be defiled is significant. 
While coz clentious scruples are to be respected, yet, if the con- 

eoience be defiled, ite dictater ani instincts are unreliable, 

false as are the eong-efforts of one who hae no esr for mesic." 
It 4a just thie type of conscience that is active, since it is 

consolous of defilerent. ‘The "bad" conscience ie not faulty with 
reepect to mature or function, but with respect to the content of 

ite consclousnemse 
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Z2e_014 Toatament Parallels. 

4. Ho spooial word for com slene@e~~If it ia true that Paul 

borrowed the torm eercs/mc-or from contemporary philosophical 

thought, then the absence of a rord covering the gare notion in the 

Old Testazent does not a, pear #0 surprising. We should, however, 

expect to find functions of conscience as delineated in the lew 

Testazent, oxpreseed in tho same terre and ascribed to faculties 

genorally approximating the New Teatarent conecience. 

le B6cle 20, 20.-—In thie passage yu ie translated in 

the IXK by eurcidvere © yay in Dane 1, 4. 17, af also 2 

Chr. 1, 10-12, is wed for underetaniing, mental penetration, com- 

prehension, parallel to Oy] ani NDI In thig passege some 

for tho cake of the paralleliem derive it. from end translates 

Briadal choriber; therefore, bed-charber; thie seems plausible. In 

the former cenze of a peychological faculty it wuld have to man 

coneclouensee or thought in goncral; "Curee not the king in thy 

thought," 1.6. without even eyeech. In any case nothing definite 

could bo derived from the word for the concept of conscience, though 

the notion of conecience held by the IXX might be illuminated by this   
trenelation. yap surely docs not correspond to an ethical con- 

sclousnes#e (Cf. Geseniue pe 400). 

Hofmam (pe 26 Nl): "Y¥2p Prede 10, 20, welches die ISK durch 
ours//yexy “veborectzen, ist keineswegs:damit identisch; es bedeut- 
ot mr das Bowuesteein in seiner Innerlichkeit und Verborgenheit, 
das innerliche Geechebon im Gezenszatz su dem nach auegsen hin sich 
kundgebende Goechehen."™ 

2. Reagons for no specific terms--Explanation for the lack of 

a@ specific term depeniilargely upon the theory of conscience adopted. 

The moet plausible explanation is, that the full presentation ani 

application of an objective law, with a complete system of penal- 

ties for every misdemeanor, 41a not permit conecience #o fully to 

OT



= assert itself as a judging, warning, and reprovizmge agent as was the 

cage with the later pagan world, where every subjective ethical re- ra
h 

action was called into play because of the decay of objective norms. 

Yaulty exegesis is reeponalble for Hofmann's theory (pe 35)s 
“Die noch nicht elngetretene Erneusrang der Gcwissens duroh die Gabe 
des Zolligen Geilstes (# Cortney > wrimedhn Yi? 9 Roem. 9, 1) mach- 

to das Zurueckgehon auf das Gewlegen ale auf die individuelle 
eittliche Inetans, su einem gefashrlichen Subjectivisme." Better 
tho next sentence: "Hie Geowlmsensnorm fand in dem geoffenbarten 
Gozetze co sohr Lhren adgequaten Aurcdruck, dase sie in ihrer Selbet- 
stacniig¢keit neben jenem nicht empfunden wurde." Similarly Frank 
(pe 505): "Wir veratehon damit (einem dle setaetigung des Sub- 
jectes mit einem Cezetze vergloichenden Bewusateein) auch die Tat- 
sacho, daze in A.T., wo das poritive geoffenbarte Gesetz dem Be- 
wasetsein doe Volkes innevohnte und umiesviilen das natuerdicher- 
welge ine “ers gonchriebene Gescts nicht su einer selbsetaendigen 
Grosse eich entfalten liexs, sondern dieser gowlasermagsen in 
gich eufgenormen, eich mit ibm amalgamiert hatte, ein elnzelner 
bectimator Auedruck fuer das "Gewlezen" fehlte; freilich nicht 
e0, daze dic Sache ucberhaupt fehlte, indem hier vornehmlich den 
Horzen dicjonigen Funktionen zugeschrieben werden, Waiche const 

; ale colcho dee Scwlesone erscheinen.” ‘Thie is based partially 
on tho radical asewsption thet the norm acknowledged by con- 
scionce is particularly the innate norm; hence the self-contra- 
diction botween the denial of a name for a specialized function 
and the admiesion that theee functions existed. (cf. Inthardt 108). 

3. <.5$ .=«Tho heart in Old Teataxent psychology was the seat 

of all montal life, inclujing sensation ami emotion, motive and ses- 

| thotice; thorefore also the center of ethical life. 1 Sam. 24, 63 

2 Sam. 24, 10 describe the hoart as being “smitten” presumably with   the paggs of a bad consciences Leve 26, 36. 573 Deut. 38, 67, de- 

scribe the woaknogze of a hoart convicted of misdeeds; Jar. 20, 9, 

the impelling power of responsibility to “od's law; 1 Kings 2, 44, 

consclousnese of ein; dob 27, 6, consciousness of sin ang gallt 

(Inthers “Hein Gewiasen belest mich nicht."). But the me of 3? 

in wider roSatione maker it uselesa to attempt the extraction of 

precific elements of conscience from this 03d Testament term. 

Hofmann (pe 25): “Das Herg..odas nun freilich als Central=- 
aitz allor geietigen Taetigxelten einen so unbestimmten Unter- 

grand fuer das \ieren des Gewlesens bildet, dase wir schliess- 

lich nichte weiter daraus entnehren koemnen ale dies, dass éie 

empfaundenen Hracheinuangen des Gewlseens auf das innerate Per- 
eonenleben xurueckgefuehrt warden.”



Be Genoral parallele.--Hesides the parallels adduced to the 

New Zontament concept of conecience unier the ethical ueage of 33, 

General perallels, usually chosen on tho basis of a particular the- 

  

ory of conagclence, and thus poesoseing merely illustrative value for 

the doctrine, are pointed out: he reactions in 4dem ani Eve at the 

! ; Fall, Cen. 33; the rationalization of Cain and his Peatlaneneae upon 

; earth after hie conviction, Gen. 4; the consternation of Abimelech, 

Gone 20; the weaknese of the porson convicted of ein, Prove 26, 13 

evon tho scattering of nations after building the tower of Zabel, 

Gen. 11, o11 ore ascribed to phases of conscience (Hofmann, pp. 25- 

30; Graebner ppe 15-17). 

il 8 

From tho above diecuesion it becomes eviden& that the “iblical 

doctrine dealing explicitly with coneclence must be derived from the 

Now “ertamont. ‘he etymology of the wrd sere Greg would in- 

| cline toward a content of coneciouszess or knowledge to be sought in 

| @very use of the term, but tho ctymology ie not in itself sufficient 

Grounie for aseuning thie content, ani may even recede before the 

: popular usage of the term. it may be questioned whether a homogen-   eous ueage of the term ie to be expected or sought at all. It is 

legitizate to agesume a unified usage cf the tem, sixce the word in 

the Apoztolic Age had attained to gensral significance and would, 

therefore, be ueed alike by different witers; and the previous: in- 

vestigation warrants the conclusion that the two passages considered 

not to treat of conscience, Hebr. 16, 2 and 1 Pet. 2, 19, (ppe 13 

and 17) warrant tho zeame activity for conzclence az do other instances. 

A. Kature of conecience.—-Unier this section of the conclusions 

muet be considered conscience ag an entity, either a specialized or 

@ synthesized peychological faculty or capacity. 

- 
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le Universality of consoiences--Conscience ie everywhere spoken 

of ae a self-evident part of the hwran equipment; this universality 

Of conscience is directly rade the basis of argument Ror. 2, 15. 

Eabhler (p. 648) liets as "allgemeines Menechengewis sen" 
2 Cor. «4, 23 Rom. 2, 15; 13, 5.63 1 Core 8, 7§ 10, 230 

2. Gonsoience ap_a special organ or faculty.--If conscience 
ie to bo coneidered a especial organ in the psychological composi- 

tion of man, we ehould expect it throughout to be spoken of either 

ae a particular type of coneciousneze, OF a special intellectual 

function, or a epecialized emotions 

a. Conscience as_® special form of consolousnesse--That con- 

ecience acte in consciousness is evident from etymology and usage, 

in ogery instance. ‘he question is whother thiw consclousres# ie 

caused by conscience, or whether this conscicumeses is in iteele 

conecience, or whether conecience containe nothing beeides simple 

consclousnese. “he firet question met be anewered under the dis- 

cuselon of conscience as an intel lectual faculty or an emotion. 

Conecience is a specialized coneciousnes#, af will be shom under 

function; it Je the knowledge or consciousness of having done wrong, 

or no wrons, or of othere having acted ethically. Thus the con- 

eciouesessa iteelf ie conecience. Thie consciouenese, however, psy- 

chologically engeniere further reactions; Adjustments mentally, 

responsee emotionally, with consequent further items of conscious- 

nesse Whether conecience, then, is to be regarded as simple con- 

sciousnose or not, depcude upon Yiblical usage including or omitting 

intelleétual or emotional accompaniments as imringsic parte of con- 

sciences 

De 28 eae a. =--If the 

second phrase in Rome 2, 15 ie assumed to represent the entire ac- 

tivity of consolence, then re define the nature of conscience as 
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reasoning on the basis of acknowledged innate or externsl norm for 
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the purpose of ascertainizg ethical guilt or imocence. Sut even 

if Lt could bo extablished that the second phrase ie purely epexe- 

getifal, 1t would not prove that the whole nature of conscience is 

thereby expressed. An analytic&l faculty ie presupposed in the 

presentation of conccience (cf. pare 3, b below); yet it is not pos— 

sible on the basie of “oripture to assert that thie judging function 

embraces the rhole mture of conscience. 

ce Conscicnce as 9 specialized emtions——=rotional aspects of 

Q@ psychological are are tho mort prouominant in consciousness; and 

hence we are prone to align whole reactions under the ligited scope 

of erotion. “hore eecme to be a distinct feeling side to the "good" 

consclonce, the "clean" conse¢encs, esyecially in the ageuring acore; 

cfs ppe 13, 1%, 16, 21 Yot it would be difficult to regard con- 

eclonce approving of another person's actions as a pure ezotions pps 

Sl, 2, 35; if the porson ie visualized as imagining himself acting 

e
e
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in tho mmner of tho actions prosented to him for approval, then a 

varlety of functions ie added to conscience beyond these ascribable 

to en omotion. 

3. Conscience as_a combination of facuitiesse--The above discuss- 

fon should prove that it is very difficult to define conscience as   
any single prychological "faculty." A survey of possible conclusions 

in regard to consolence as a faculty integrated from eapacities of 

perception end consclousnese, judgment and knowledge, feel ing and 
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: emotion, and will and motive, hence comecience as a type of instinct, 

| ia in places 

3 a. Perceptual featuros.—Aside from the consciousness in every 

act of conscience, in connection with ths functions of conscience 

| there are epecificdlly perceptual features: Perception of the re- 

lation to God (pe 15); consciouszesa and retention of the fact and 

jes 2 ie 2



AU
KG

 
jl} 

  

at 

meseage of Christ's atonement (p. 150; consciousness of guilt with 

roference to ein, and hence perception of standards and their valid- 

ity (pe 16)s perception of life as clear of ein (p. 34). In no case, 

however, ae for os wo can juige, save in the last, is this perceptive 

act regarded aa an essential part of coneciense; or as conscience al- 

togethers; but nelthar ie it poesible from the passages to state that 

these featurer do not belong to conscience. 

be Intellectual featuros.—-4 process of reflection is mentioned 

in cornection with conscience (p. 24), without specification whether 

it le antecedent to conscience or conzeque t, or whether it ie in it- 

self conscience. A process of judgment, evaluation of the deeds of 

another person, ie rentiomd ae a distinct activity of conscience 

(ppe 31-33); ani in almoet all inetances of the use of the term an 

activity whereby ono's own actions are judged according to some atan- 

dard igs a presupposition for the exzsential coneciousress of having 

done wronge The latter cases (cf. pre 16, 17, 18, 19, 20, 25, 26, 

28, 30, Sl, 32, 36) clearly imcly the necessity of a comparing or 

judging oporation, but do not warrant, in therselves, the ascribing 

of thie operetion to conscience itself. ‘The former cases (ppe 51-33), 

concerning conscience with reforence to other men's acts, depress the   activity of simple consciousness to a minimus and emphasize the juig- 

ing functions yet they could be harmonized with other paseages by assun- 

ing, on the bagie of their specifically ethical content ani in view 

of the fact that the actions considered are evidently regarded in re- 

letion to the possessors of the comoience, th:t the wraons appealed 

to gain their reactions of conscience by putting therselver in the po- 

aition of tho gppealing persons 1.6. when Paul commenda hie actions to 

the sonecience of the Gorinthians, be aske them to recognize what their 

conscience wuld register if they would behave in the menner of Paal's 

past life. This sam difficulty arisex in connection with the ciscust- 

Jon of the emotional eide. But if this is the moaning of an appeal to
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anothor person's conscience, then the anelytical or juiging side of con- 

science in addition to mere consoicuenes# is not only not recoved, but 

we have added on intellectual function of imagination. In general, 

therefore, wo feol warrart ed to conclude that a critical, hence reflec- 

tive, specifically intellectual character, i= ascribed by Biblical usage 

to conscience. 

Go Affective features,—A feeling of satisfaction attendant upon 

the conecience fsee from guilt of tranegreseion, and of dissatisfaction 

and unreet connected with the consciousness of having broken a standard 

of conduct, hae beer obeerved to be more or lese prominent in various 

paseagee donling with conscience (cf. pp. 14, 15, 16, 17, 18, 20, 3B). 

The negative feeling appears especially wedominant (cf. p. 17)3 ani 

the viow ~ould not be impozsible that the "good" feeling sould be simply 

tho abgonce of tho "bad" consolencee” However, we do not find inetances 

where tho conciousness of conecience is purely a feeling. It seem 

always to bo bound up with the sense of ethical wrongnesa, as applied 

to definitely known actions. ‘Thue we find no warrant, though no oppo- 

gition, for ascribing affective or emotional phases to the sexzence of 

conscience, oe presented in the Kew Tertazente 

a. Volitive featurce .-Sirple consciousnesa leaves no room for 

volitive reactions; the question of vwolitive espects arises vith the 

aseumption th t a critical and reflective faculty ie exbraced in con- 

science. Conscience is repreeented as an incentive to action (pp. 15, 

25), although indirectlyg and thuough this means may be thought to 

influence action against obetaclee, one clement of "will." Conscience 

ray present a coneciourress which ie the rceult of voluntarily con- 

trolled activity (cf. pe 18); tut thie doer not add a volitive element 

to the essence of conzcience. The fundamental function of conscience 

of juiging dependently rather than sceerting autonomously (see below 

3 la) would imply, moreovor, that eonscierce is vound in a more reflex- 

ivo manner to objective norms, and hence independent of volition. 

yy 

 



Be tions of cons =-=-The principal question in this sec- 

tion of the conclueion are: Has conscience functions beyond ite ethical 

  

_ activity? and, Is coneclence a norm for itself in ite activities? 

1. Ethical functione.—-In every instance where the term was wed, 

F we have found conecience active with respect to conduct or duty, if not 

: explicitgy so, at lenst indirectly (cf. p. 32). thie function is con- 

sidered co important, that the resulta of ite exefation are to be hee- 

ded, evon when a collieion is effected with intrinsic right (cf. p. 

27, 28) ond mglect or suppression of ite function will lead to loes 

of salvation. “hie ethical function is carried out in several specific 

fanct ions. 

a. LepieZative function.--<hie function, implying that conecience 

of itself 12 a norm for conduct, deriving ite etaxndard from no other 

source, and laying down ruloe for conduct, dlietinctions between right 

and wrong as applied to specific instances, ani the notion of duty in 

genoral, is aceumed by eome on the basie of iiom. 2, 15. tie cannot 

find thie notion axpreeeed in thie paseage (cf. pe 22 ff.), although 

not foroigm to it; hovever, from othor sources (cf. pe 14), and in   gencral from the emphaeie on the nature of conecience as consclious—- 

nese induced by purely critical reactions, it seems that autonomy is 

excluded from the “ew Testament notion of conscience.   
valuable for thie conclueion ie the concurrence of Xaehler 

(pe 648): "So unbedenklich Paulus die Zusarmenstimmung der xe- 
gel, mich welcher diesoe Urtell gefaellt wird, mit dem offenbarten 
Willen Gottes 4ueepricht, deutet er doch nirgend auf eine be- 
wusate Theonomie durch das Gewlesen hin; und Bbeneo wenig be- 
merit er an dem vorchrietlichen Gewlesen eine geringere “irkunge- 

| kraft als an dem ch letlichen...e.ras sogenante befehlende Ge- 
vwigeen ist nicht aus dem Neuen Testament zu bewcisen." 

Lilewiee there is no indication that conscience ie or contains the 

sonee of duty; such a sense of duty wuld be found rather in the 

acimowledgment of a revealed Divine law, or in the nature aud funs- 

tion of the natural lawe 
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be Oritioal function,—Jn accordance with the rational elements 

in the nature of conscience (p. 42), we find as the outstanding func- 

tion of cong ofence, ani thus directly opposed to a legislative activ 

ity, the analysie of an action, one's own or another's, with reference 

to an established and acknowledged norm (innate, social, revealed), 

for the purpose of rendering judgment on the compatibility or varlanme 

of the actién with the norm (cf. pages listed p. 42). 

GC. Testifying functions-A testifying function is usually ascribed 

to conscience coneidered as autonomous, and hence rendering statements 

of duty alomeide of cther norms, on tho basie of the narrower exegesis 

of Rome 2, 15. But the testimony thcre ascribed to conscience ie not 

nocesearily of that type, but a gencral testimony for the existence of 

@ matural lav; this testimony, as fer as the paeeage defines, may be 

the rozult of pure critical activity ani the resultant consciousness 

of guilt, on the basis of a separate norm (cf. ps 23, 24). Consclense 

je epoken of ae witnessing or testifying to the sincerity of a state- 

ment (pe 31); but thie ia more of a figurative expression describing 

tho judgment rendered ty conecience in ite critical capacity (see b 

above.). 

a. Prompting functione-“The consciousness of conscience may be 

a motive for acting in a certain way (cf. pp. 13, 25). A motivating 

process mut take place before the ection occurs; thie may be effected 

in the critical process, threugh the consciousness of the responsibil-. 

ity to the etandard (p. 15) or of the derivation of the standard (p. 

25), or, by the nature of the case, there may be a broader antecedent 

motivation thrown the memory of the disagreeablencsa of a bad con- 

aclence end the attencant desire to keep it good. 

Os Reproving functlons—The bad conscience uniformly seeme to 

have reproving force; however, it is necessary to sharply distinguish 

between 2ources of this reproof, whether it is conscience in itself, 
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or whothor it is not simply a heightened consciousness of the respon- 

sibility to the Divine or social standards in question, hence, fear 

Of divize puniehment er of social displeasure. “hese latter elements 

cannot on Biblical grounie be geseigned to the nature of comcience, and 

henco’theze outetanding types of reproof are not necessarily the func- 

tion of comoience.s 

2e Wider functionse--Wo instance appeared conclusive to us of 

comcience functioning beyond an ethical sphere. However, the two 

functions commonly agoribed to conscience, on 5iblieal grounds, be-. 

yond ethical once, may be adduced hare. 

a Funct rolativ rev --In @ sense the above- 

montioned and rejected leglelative function of conscience (p. 44) 

ig ono of rovolation; thie fact constitutes the gravest objection 

to it. For conecionce is always to be obeyed (pp. 27, 28), but yet 

it may load in faulty directions (cf. ppe 26-31). Hence an evidently 

God-given logielative (hypothetically speakizg) faculty would loai to 

a collieion with tho revealed law. Secondly, the notion that con- 

aclonce is an organ of rovelation is open to the dilemma customarily 

adduced in dogmatica against port-Biblical revelation in generals 

If it ip in accordance with the revonled Will, it ie superfluous; if 

it ie opposed to it, it ie to be rejected. Thirdly, outside of the 

argunents mentioned p. <4, there is no instance, as far as we Can 

geo, that epooke qo a general revelative fanction. (Cf. pe 32). 

be Funchione relative to redemptions--Fasrages adduced to prove 

a function of coneclence with reference to revelation (2 Cor, 4, 2, 

Hofmann pe Sls see our pe 32), at least an sesurance of redezption 

(see note p. 34), to us do not appear to indicate more than a speci- 

fically ethical faction. Conscience is made tgood" though the 

redemption of Oirist (of: p. 15), but this ie in a purely ethical 

way, oe far ag we can determine; and conscience would accordingly 

poszesa no more activity in the plan of redemption than remorse. 
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G. Effect of sin and reroneration on consciencee—-It is customary 
in Biblically derived presentations of consciexse to ascribe derogatory 

offocts of sin upon conscience, seni bencficial effects of regeneration. 

Those claims may be briefly illuminated by the previous investigation. 

1. Zffecte on the nature of comcience.--Conscience, according 

to ono exogosis, may become calloured throwh constant disregard of 

ite function (p. 35). It ie a question, however, even if this inter- 

‘pretation is valid, whether thie blunting is not due rather to an op: 

poeition of other experiancee and modes of thought which submerge con- 

ecionce. "Defilement" of conecience (p. 26) ie not a result of sing, 

but of ei:s, and cccuwrs ealeo in the regencuate; it is really a sharp- 

oning of ite function, thue eurely not destruction of ite nature. Re- 

goneration in tho Christian adds reryronsibility to Cod to his norm of 

conecionce, and forgivonoge of ein through Ciriet to hie coneciousnese 

ae "good" conscience (pp. 13, 15); but thie ie not a modification of the 

cesential nature of conscionce. A specific modification through the 

Holy Spirit on tho baeie of om. 9, 1 (pe 28, Hofrann) is untenable 

exegoticallylp. 24). - 

2. Effecte ho i if s -=The conecience called 

"weak" je not co through the cffect cf sin in general (pp. 28, 29); and 

hence tho wrongnere of ite judgmente ie not the result of intrinsic de- 

toxrioration, but of confuelon of norm. This confuelon cf norme may he 

coneidored the result cf ein to tho same egtent that any meatal powers 

of disorimination have becomes less depondable, or rather more dependent 

upon instruction ond especially Divine guidance, through: the Fall of 

man ond hereditary eine Sut our impreseion of the yreviously examind 

Biblical material is, that comcience in natural max is considered equally 

as efficient an ethical capacity as in regenerate man (cf. quot. from 

FKaehlar pe 44). 
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PART THREE . 

SURVEY OF MODERN THEORIES OF CONSCIEXGE 

: Ae Remarica 

A. Zerm,--From tho latin the English haz derived "conscience," 

with frodominantly ethical application. The Gcrran "Gewlssen" is a 

specialized torm, again with ethical use. The etymology of the words 

Giver no clue for their use. 

Hofrann (pe 36): "Die deuteche Sprache ist die elnzige, welche 
fuor die boctimmte othiecho Bewoszetselnsform sich ein besondres 
Wort ‘Gowleron' noben dem aligemeinen Eegriff ‘Bewusstsein' gebil- 
det hat. Dar frenzoesiacha conscience,ebenro wie das erglische 
conecionse werden gleichzeitig fuer den sligemeinen und den be- 
sonderen Scgriff gebraucht, wenn auch im Erglischen das allgemeine 
Zewueetszoin moiet durh coneciousnoss susgedrueckt wird. Wir wer- 
den aus dieser Eigentheumlichkeit der deutechen Sprache echliessen 
duerfen, dose Gee deuteche Volk, mir ale ein anizes ein Volic des 
Gowleeone, eich in bowuseterer “else den fuer seine Voretellurg ad- 
gequaten Bofirr geechaffen hbat..(Coplssen wird im 4lthochdeutachen 
ebenfalle gemeinechaftlich fuer die allgereine und fuer die bestinnte 
ethiache Zovusetselnsforg gebraucht. <=s heiset bald aligemein das 
Wiegor, dic Wiesenschaft um etwas, die Kenntnie (bie ins 18. Jan 
huniert), bald speciell das Gowlssacne In jener Fedeutung findet es 
gich auch ale Neutrum, in dierer nu ale Femininum, 2.5. bei Notker, 
Paalm 68, 20: ‘diu mib pizget in minero geunizzeni’ (oder gaunizani)." 

  
Be ta: FE --The existence of any 

epocialized moral faculty such as conscience has been denied struct- 

urally especially by evolutionistic philorsephera, ani by Utiliterians 

on logical grounie. Jy Hedonistea ana mechanietic reychologiate the 

speciolized functions have been admitted, but have been ascribed to 

goneral cgpacitier. In the latter case the argument msy approach mere 

queetione of terminologye 

Pashiall (pe 55): “Many recent writera on Ethics, who approach 
the sub‘cot from a purely anthropological or paychological point of 
view, altogether deny the oxistenge of any such specific moral fedl- 

inge or omotione Shey treat the moral comoiouseness af a complex 

of miny different fedlings or omotions. 4nd further, they reat 
their position, not upon a mere enalysis of the moral conscious-ess 

as it exlets in the developed mind of the modern Civilized man, but 

upon a wide survey of the evolution of morality out of the non-moral 
come ciousnessa of the lover enimals ani the imperfectly moral conscious= 

neces of tho savage." Dewey (p. “19) decries the popular notion of



  

cGoneGiences "The good wan and the bad man have been endowed with 
tho samo faculty; and thie faculty bee been treated as automatically 
delivering correct concluzions.” 

Martineau (p. 100) sketchee the objections of the Utilitarians: 
"It is tho standing accusation of the Utilis#erian philosophers 
against any doctrine of conscience, that it lays down an arbitrary 
porsonal dogmatiem as ground of Duty, or a phantom of pretenaion 
which, being but the shadow of one’s self, the self may shift awa;. 
3cntham denounces all apzeale to a moral faculty as sheer ‘ipse 
Gizitiem', a frawi ty which incompetent philorcphsre would palm 
thoir own tastes ond fancies upon mankind. “nd Paley, it is well 
known, ridiculce ag futile a moral authority which a man can dis- 
rogard if he chooses, ani which leaver it hie ovn affair to give 
the obedience or pocket the conzequencesz." 

Hedonietic objections are expressed by Leslie Stephen in the 
worde of Uartineau (p. 407): "fo the remguition of an autonomous 
end indepondent character in conscience ir. Stephhn advances two 
Objections: 1. it sete up the conscience as a separate ani per- 
manently fixed faculty, ‘en ultirate factor" privileged against 
analytical sorutipy; oni euch a claim is inconsistent with the 
cor.eption and with the evidence of evolution; and 2. it requires 
ue to coordinate the conscience with the particular inetincts; 
from which, however, it ie 20 different in ite object and mothod, 
that the coordination ie impossible." Stephen, Science of Ethics, 
VIII, par. 5 (quoted by Martineau p. 411); "Com cience in any case> 
means the pain felt ty the wrongdoer, or rather the zeneibility in- 
plied by that pain. Now a separate izstinct--a physical appetite, 
for example, auch as hunger or luet--may give us pain when ite 
dictates cre euppressed by some conflicting impulee. It corres- 
pende to a particular function of the orgarism...5ut it is imposs- 
ible to conceive of the conecience in accordance with thie analogy 
ae a particular faculty coordinate with othere, or a8 pa sessing 
@ sepsrate province within which alone it is applicablee” 

Zhe opposition of modern peychology to tho entity of conrcience 
je oxproseed by ellence. iorlie (p. 1435): "An examination of 20 
gsec:lar psychologies (18687-1921)..-revealed the fact that out of 
10,070 pages not onc page was devoted to the conscience. One of 
the twonty, "Educational Paychology® (Vol. I, "The Original Nature’ 
of lian," pe 202), by Eo Le thormiike, pauses juet long enough to 
sey that ren doee not have religious intinct, nor doe# he have 
imate consolence." 

Tho objections to the exietence of a comcience are often due to 

the fact that conecience is conceived of as a mechanical or transcen- 

dental function, an assumption not rendered imperative by the Scrip- 

tuxal exposition. Tho warzant for affirning the exietence of a con- 

science, aside from Biblical evidence, je usually consciousness & 

priori; and the wide @iscuseion afforded the term by every type of 

philosophy ie eufficient indication that it ie a valid aubject for 

etudy aleo today. 

Nondenhall (pe 351): "Conscience per se is a etructural principle, 
an original and necezeary moral function of man. Without conscience 

he ie not a man." 
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G. Theories of _consci ence.--The compon ite of the theories of 

Conecience advanced in moral philosophy since Apostolic times would 

erbrace every peychological function of the human organism, every 

influesce of onviromrent and society, and every activity, whether 

pergonal, ethical and eccial, or aesthetic and rational, executed 

by the normal human beings 

Elgler (p. 429): "Dae Gowlesen wird bald auf die gocttliche 
Stimme in une, bald ouf die Stimme der Vernunft, bald anf das 
Gefuchl und den Willen surueckgefuehrt; die Hinwirkung der Ge- 
ecllechaft auf dae Individuum im Gewissen wird ebenfalle be- 
tont." = iy 

She theories of conscience ure £0 multifarious, with thelr dif- 

ferences often very poorly defined, that most presentations adopt a 

hietorical, rather than logical divigion. A division according to 

ompirical and intuitional echoole of moral theory ie inasufficient, 

eince it doce not embrace presenta.icns spproaching Scriptural views. 

sewoy (pe 306): "“Intultional view le associated with theories, 
which, like tho “antian, emphasize attitudes, not rceulte and 
intentions; while the view which holde that there ie but one form 
of thought which, in mor le, concerns itself with results, ani 
with their association with the present aim, ie the empirical." 
Tho Seriptural theory of conscience, a8 far ae we can #66, ex- 
phasizes on attitude in mon; yet it is not intuitional in the 
exact eenze of the term; ani the norme of comcience are only 
partially empirical. 

A divigion according to lature ond Function of conscience is imprac- 

ticable, since many theories define only one of those aspects, their 

view of the other being left to inference. ‘he division used facil- 

itatee comparieon with the preceding eection of thie stuiy, and 

embraces as many views concerning conecience as we have been able to 

invoet igate.s 

ries Invol: nls a1 F 

A. Zhoories ascribing lecislative functions .—-Theories of con- 

acionce are preponderantly ethical; a few incluie wider functions, 

which will be etudied in a separate section (cf. III below). Theories 
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of conscience recognizing only ethical functions are divided into those 

Q@scribing a logielative function to conscience, hence affirming that 

Coneciense hos ite norm eelf-containcd end is autonomous--to this group 

are appenied euch theories which include functions ordinarily ascribed 

to a depenient conzolonce--, and those regarding coneclence as purely 

dependent upon norme objective to it and hence assigning it functions 

not legislative. 

1. Gonsoience absolutely or predominantly intuitivese--To this 

Group of theories belong thoze views of consolence which re;erd it 

48 purely informtive of cthical atandarde, or eige so much so that 

ite othor procosgos are subordinate. 

ae Ultra-intuitive.--Essentially the popular vicw of conscience 

coneidore it ae acting indepondently of external norms, ani affording 

Q@ eeparato normative aseletance. <Zvon popularly the insecurity of thie 

viow is evident, becauee of the varying "dichtes" of conscience in dif- 

forent persone under similar circumstancen, snd because of collieions of 

duty or expodilence with the dictates of conecience. 

Sidgwick (p. 99): "Shen a man is bidden, in any particular case, 
to truet to hie conecience, it commonly seems to be meant that he 
ehould exercise a faculty of judging morally thie particuler case 
without reforence to general rules, and even in oprosition to con- 
Clueione obtainod by syetematic deduction from euch rules..30n this 
view, we #hall have no practical need of ay such general rules, or 
of scienti=-ic othics at all. ‘“e may of course form general prop- 
oeitione by induction from these particular conscientious judgments, 
and arrange them systeratically; but any interest which such a system 
may have will be purely epeculative." (pe 100) "The view above 
described mas be called, in a sense, ‘ultraintuitional," since, in 
ite moet oxtreze form, it rocogniees simply immediate intuit ions 
glone and discarde as euporfluous all moder of reasoning to moral 
conclusions; ond we may find in it one phase or variety of the In- 
tultional method,--if we may extend the term ‘method" to incinie a 
procedure that ie completed in a single jugment. Sut though prob- 
ably all moral agente have experience of such particular intuitions, 
end though they constitute a great part of the moral phenomena of 
moet minds, comparatively few are so thoroughly satiefied with 
them, as not to fcel a need of sore further roral knowledge even 
from a atrictly practical point of view. For there yarticular in- 
tuitions do not, to reflective pereons, present themselves as quite 
indubitable and irrefragibles; nor do they alwaye find when they have 
put en ethical question to themselves with all sincerity, that they 

are conecious of clear immediate insight in respect of it. Again, 
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Whon 4 man compares the utterances of hie conscience at different 
times, ho often finde it difficult to make them altogether consile- 
tent; tho same conduct will weer 2 different moral aspect at one 
Gime from that which it wore at another, although our knowledge 
of ite circuwnstances and conditions ie not materially changed. 
Further, we becors aware that the moral perceptions of different 
minds, to all appearance equally competent to judge, frequently 
conflict; one condemne what anothor approves. In thie way serious 
doubts are aroused as to the validity of each men's particular 
moral judgmente; and we are led to enieavor to set these doubte 1 
at rest by aprealing to gencral rules, more firmly established 
On O besia of common coneent. 

n An Llluetration of putting thie ultra-intuitional conscience 

into practical ues ie afforded by tho sect of the "Geriesener,” which 

eceme to havo obeyed lower impulses rather thsn conscience. 

Usgenbach (p. 654): “Gewlesener heiggen dle “nhaenger des 
“atthlag Znutsen, oinee fahrenden Kendidaten der Theologie aus 
dem Schlenwigechen, der im Sept. 1674 nach Jena kam, um daselbst 
ecine deietiecken unc atheletiechen Grandeaetze ausezubreiten, 
nach welehen eelbet bel Vorwerfing dos Glaubene an Gott uni Un- 
etorblichcelt das Ceviesen die cinzige Auktoritaet sein eollte, 
aber frellich oin Cevleson, vor dem auch die unsitt lich: ten 
Yorhacltniese ihre Kechtfertigurg fandon, indem z.5. die Ehe 
mit Eurerci auf oilne Linie zu etehen kame” 

Eieler (p. 431) cites the nemez of Pascal, Price, Reid, Stew- 
ert, Caldorrcod, Portcr, Janot, as holding the vicw tkat con- 
ecicence le "uxmittelbare Erkemtnie des Sittlichen."”   B. ho "Voice of God in man."--Tertullian speake of conscience 

ge on immediately attained coneclonsnece of God. Hutcheeon's school 

of "Koral soneo" othice, af also J. Chr. Hofmann ond Schenkel, beld 

tho wicw that coneclonce le essentially the judging voice of God. 

Re Hofrann (pe <1); ‘"Tertullion statuirt olin urepruergliches 
Gottorbowueetsein, anirse a primordio conecicntia Del dos est 
(adv. Maro. 1, 10), abor or leitet dies nicht von einer lex Del 
im GerLesen ab, wie or dem auch zu Roem, 2, 15 nicht von einer 
eolchen, ecndern von ciner nat is est inst r= 
antibue logem (adv. Harc. 5, 15) redet." 

Rashdall in spoeking cf Hutchoson's "moral senee" theory saye: 
‘ho very Foreon why euch o man did not ece in the moral sense 
theory anything doetructive of the fulleet belief in moral oblig- 
ation wae thie--that he thought of thie dletinctive facalty as 
divinely implanted, a sort of divine monitor epecially implanted 
‘in tke human heart cy an ersentially righteous and benevolent 
God to prompt ue to actione agreeable to his will and to warn ue 
againet thore which He disapproved." (p. 12). "It was assumed 
that God Himself, in glving ue thie sense, took care to connact 
it with the right objectee" (pe 14. See f below) 

Hofmam in hie Schriftbewele, I, 572 (quoted by Graebner pe 
14): "Das Gevleeen ist ecinom \ezen nach nicht ein Etwas im
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Uone@hen, noch oine in ibm ergevgte Wirkung, dase er cs sich suschrei- 
ben koornte, sondern unmittelbare Sclbstbezeugung Gottoe an iim." In 
Thoologische Ethik (p. <1): "Das Cewlesen achreibt dex Menschen 
nicht vor, was er jo uid je zu tun habe, sondern erricht das Urteil 
acottoe aus ucbor das, was er Ueblee zu tun im Begriff ist oder Uebles 
gotan hat." Ww 

Schenkel (chrietl. Dogmatik I, pe 125 ff., quote in Hofmam pe 101): . 
"Gott let une im Gowlesen unmittolber gegeben. Das Gewlesen ist der 
Ort im menechlichen Golst, wo dieser den abeoluten Gelet in sich 
seelbet finiet, ro er eich seiner in jenem boruset wird. Im Gewlseen 
eind wir zunaechst une unerer selbet boruzet, jedoch nicht ledig- 
lich wie wir ale solche sind, sondern immer 20, wie wir auf Gott 
bezogen eind..eJie Ceviesenefunktion ist comit eine urapruengliche 
Und unmittelbaros; denn ele iet durch kein une bekanntex Vermoegen, 
weder durch die Yornunft, noch durch den “illen, noch durch das Ge- 
fuehl, an eich irgondwie vermittelé." 

The chjections to thie theory are: It does not account for dis- 

crepanciés:in:ithe:juignent of conecience; conscience leade soretizes 

to action opposed to tho absolute will of Cod ae revealed in law. 

Graotner (p. 14): "Wenn das wabr waere (coneclence the voice 
of God}, eo gevice Gott dic Wahrheit jet uni sich nur in der Wabr- 
hoit eclbet boscugen kann, koemnte dae Gewlazen niemals ein irren- 
dee eoin; so waere jeder Irrtwn dos Gewlsgene von vornherein aus—- 
Geechloeeon." Similarly Luthardt (p. 116). Pitt-Riverss "To 
fore men it appeare strange that the voice of the eame God should 
frequently induce men to oppoge each other vith euch particular 
bitterncee. Thie objection le cometires ret by the explanation 
that although it le the voice of God epeaking through the medion 
of ow coule, ve fail to recognize or interpret rightly lite sig- 
nificance. “hie explanation, again, is not altogether satisfac- 
tory, Eines, if that wore tho case, the voice of God must be go 
uncertain a guide it were better not to rely on it... “hen we 
look back through the pager of History ani coneider the actions 
of mon and the motivee to which they ascribe ther, and see what 
an orgy of blood, of pergzecutione, of burninge, of torturings, 
of blind paceione and religious frenzy, of diabolical imaginings 
and monetroue erschatology has been conceived at the instigation 
of conscience and religion, and prescribed in the name of God, 
we are inclined to inquire more deeply into the meaning and cre- 
d@entiale of thie watchmord of all ages." (pp. 5 and 6). 

Ce Irmanonce of God.--Zelated to the preceding notion of con- 

acience is the vicw that coneciexce is essentially God Himeelf, by 

nature’ of Hie indwelling in the human being, or the view that con- 

escionce is essentially dependent upon the indwelling of God. 

Lothodiue (according to Lathardt pe 110) considered conscience 
the <pJepre— wrinwe itself, which ie in all and rergyeowerse 
ay warts cagorarcdens (Oppe De 116). 

Wattko (Handbuch der chriet lichen Sittenlehre, I, 265; quoted 
by Hofmann p. 76)s "Liltwieeen mit Gott kraft deseen Elnwohnurmg in 

den vor: uenfSigen Kreaturene" 

 



  

=53- 

Horlcss (ps Gz): “Ob om freidliche oder feimliche Gedanken, 
ob of Godanken der Zuetimmung oder des Widerspruche selen, s0 ist 
der Inhait throes Elndrucke doch immer der, dass das, vas mir beil- 
atimnt oder auch widerspricht, etwas in mir iet, das doch nicht mein 
Ich iet. Und doch weles ich, dase dicee Godanken nicht von aussen 
kormon, econdern ledigilich vom Innern meines Geletee aus in mir auf- 
eteigon.” P. B35: "Die wirkungen dee Golates ale Gevissen expli- 
cleren sich swar nicht eclbet als etwas Goottliches, und eind 
auch in der Tat nichta denn Regungen des renschlichen Gelsten; 
aber ele implicieren etwas, war ich, wem ich darueber nachienke, 
nicht que dom Weron dee Geletez erklaeren kann, wenn derselbe 
blose ale olin mir monechlich angeborner Naturgrumi meince in- 
dividuell-persoonlichen Lebens zu denken ist." P. €0: "An 
sich waero dar Cewleeen ale Gottesbewusetsein widerspruchs loses 
Innesein Gottes ais dee iiahren und Guten, um welchen sich alle 
Kraofe dee menschlichen Wekens ale um ihr Zentrum in verlanger- 
der Liobe bevegten. =a waere in seiner Wirkung auf mein Selbst- 
bevueeteein swear Semveetecin der Abhsengigkelt meines Wesens und 
Willons von einem hoehoren Wesen und i/illen, aber ale Dand der 
Comoinechanft ungeree Yerene mit dott Lewuseteein um die “inheit 
moines iiillene mit dem ueber mir etehonden goettlichen Willen. 
Dae ist es nicht mohr.” a 

Frenk (pe 506): "Dae Gewlegen let das Ergebnie dieses Doprel- 
ton: Der Immenenc des gocttlichen Goletes in dem Menschen und der 
Gegenvwirkuns dee Cenechen auf jenee Innerzein und Innenwalten 
Cotter." . 

iutharat (pe 116}: "Ee hat elne objektive Celtes die Pezieh- 
ung der Gotterabbildung elttl. Porscenlichkelt dee enechen zu 
Gott ale seinem Urbild u. hoecheten Norm, rie dieze sich dem 
iienechen dureh die Elnvohnung des Golates Gottes lebendig he- 
seugt, bildet dag zugrundoliegends innere Gesets des eltt lichen 
Bowueetsoine (grecrc- oe tat wyootag je 

Although 1t is true that God is omnipresent, ani thet "in him 

we livo, cnd movo, and have our being” (Acte 17, 28; aleo Col. 1, 18), 

yot it le contrary to Scriptural doctrine to exemo that hy mocne of 

thle omnipresence God enters into the composition of a creature. This 

applice also to regenernte man (cf. Pleper I pp. 544, 546). And 

logically this theory le eubject to the eame oriticiem as the preced- 

ing one, in that inconeletencles of judgrent in favor of the wrong 

is not explicable on the basis of ite premiser. 

ad. Pontheistic.--The preceding tw views, puraued to their log- 

ical conclueion, reeult in pantheler, with definitions of conscience 

as the self-agnertion of God, hence Cod as a part of the human being. 

Marhoinecke (Hofmann pp. 66, 96): “Dan Sich-Selbet-ilesen des 
absoluton Goletee.’ Hofmann (p. 67) accuses Schlelermacher of 

pantheistic leaninge in hie definitions "Dae Sein des Gewlasene 

in une ale ein Sein dottes" (Christi. Glaubenelehre p. 460 ff)- 
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The critique of the preceding view (p. 53) is gpplicable here also, 

with the additional point thst a consciense is logically imponalble 

for a pantholetic organiem, leading to dissolution of personality. 

  

Harlose (p. 67): "Wo habe ich denn eine Sinneswakrnehmung einer 
mit eich selbst im Streite lWiegenden Uatur, einer concordia discors 
maturae meas? oder wenn das empiriache Ich su seinem Faktor nicht 
bloze die angeborne physiache Organisation, scndern auch dle mannig- 
fachen, durch dio Sinne vormittelten aeuesern <inwirkungen hat, war 
ist dag fuer eine korrupte Organisation, die nicht elnmal im Stande 
ist, jene ‘durch die “ime vermittelten asueseren Elnwirkjugen°hir 
vom Ieibe zu halton, welohe mir die Ueberelmtinmng mit meinem 
dodoemaligon ompirischen Ich verkuemmern?" Lers tenable is 
hie argument (pe 66): "Die Schrift redet swar von einem Tei lhaft- 
igworden goettlicher Katur 2 Potr. 1, “ durch Christus; aber aie 
gogt nicht, dase wir ibrer tellhaftig eaelen ausser Christo. Das 
Non est pare Dol anima dee Augustin ep. 28 ad Hier., hat seine © 
sweifellor echriftbegruendete Richtigkelt,"—at least in the esrl- 
ier portion. 

@. ixotional,--The "moral sense" of Shaftesbury end Hotcheson 

is intrine ically en -emotion roacting pleasantly or unpleasantly to 

the contemplation of action, and thus indicating the rightness or 

“ronznose of euch an action. 

Knohler (p. 651): "Das Roue an dieser Faseung ist weder der 
Auedruck (Calvin) noch dass man die Detelligung der 4ffekte be- 
tont und aue ibnen die iacht der Bindung erkemt; vielmelr ein- 
ereoltea dic mit der Hervorhebung dieser eittlichen Bindung ver- 
xnuepfte Skepsie gogen dae allgemeingiitige Sittengersctz und an- 
dererecite dle Leugnung der :religioesen Zeziehung." 

Raghbdoll (pe 10): "These eritere (the thirs lord Shaftesbury 
eeand the Ulster Philosopher Francis Hutcheson, with their fol- 

loworg) sought to placdé morality upon an unassailable founiation 
by troating moral approbation as a distinct kind of idea or feel- 
ing--a 'roflex idea’ as they called it, which entered into our 
minis when wo reflocted--turned our thoughts badk--upon our own 
thinking ond our ow acting. On conterplating an act of cruelty, 
or rather, on contemplating the motive which inspired such sn 
action, we immediately ani epontanecursly exporience another idea 
—an "idea of digapprobation® in contemplating the passion of 
benevolence in our ow breasts, or an action suggestive of such 
a@ paselon in mother, we experience a distinct idea or feeling 
of approbation." P. 11: "The distinctive--indesd, the author it- 
tative—-charactor of thie foeling was etrongly insisted upon. It 
was suppored to be given us by a distinct kind of sense--which 
they called the moral sense." 

Aside from the fact that this feeling-theory toes not account 

for reactions to an objective revealed law, it confines standards of 

right end wrong to a subjective operation which ie open to destruc-  
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tive or confusing Lteme of rival feelings and experiences; ani it is 

open to attack on logical grounde, in that it presupposes at least no- 

tions of right ani wrong, if not definite etendards; if all euch pre- 

euppoesitions aro denied, scepticiem toward all morality must result. 

Raghdall (pe 14): "Hutcheson forgot to ask himself what rea- 
eon, if Conscience meant nothing but a comfortable feeling, he had 
for belleving in any ezfential or eternal distinction between Good 
oni evil." P. 30s "“Feolings or emotions possesa no objectivity. 
4nd ‘without objectivity,’ in the worde of Edouard von Hartmann, 
‘ethic hae no meaning." as aittlichs Eewusetsein, po 92." "It 
would be eonseloes to ask which was right, Nero ani the Roman mob 
of hie tine to ibom the torments ondured by Chrietians in the am 
phithoatro were elmply good eport...or the early Christiane to 
whom they wero brutal murdere, and the modern world which for the 
moet part agroee with the carly Chrietiane. The difference is 
meroly a difference of taste. Of courze, if you suggest that the 
ono taste le highor than mothor, if you ineiet that the fceligg 
which condoms euch atrocities is something higher or rore author- 
itative than the feeling which exulte in them, you are really ap- 
poaling to a judgirg faculty at tho back of the mere exotional 
approbetion; and then you have roally dethroned the moral sense 
from tho poeition of chief arbiter in morale and set up this new 
juéging faculty in ite place. hat ie reaily to give up the moral 
ecnee view oaltogethor." (pp. 22.05). "Do we not often fcel most 
cortain that thore le a reslly right couree of action just when we 
fing ow individual judgment in collision with somsbody elge's, or 
when wo cureelvee fcol moet in doubt ae to what is actually the 
right cow'ee of action in scme particular ecmplication of clrcum- 
etancof?esekO mere exotion could give me euch an idea. Such a 
concey;t may be accompanied by exotion; it may inepire emotion, but 
it ie not itself mero orotion. “ho emotion itself preeupposes the 
intellectual notion or category of dutye™ (ppe 25, 2). 

Loelic Stephen, according to Hartineau (p. 416) ralgea the 
Objection that conscience aga eimple exotion is more or less ar- 
bitrary 

Bogancuet (pe 113): "We cannot judge hy the feeling of being 
good or bads that ie absolutely deceptive. The beet people often 
have a Booling of being bad, ani Emerson writes of a lady who told 
him that "tho sonse of being perfectly dressed affecte the mind 
with en inward corfort which religion ig unable tc bestow."" 

With the purpoce of discrediting conecience altogether, Hedonis ts 

in conjunction with Horal Scepticiete doprese the function of con- 

eciezce tc that of regietering pleasantnese or unpleasantnese of use- 

ful or delightful etates or objecte. 

Raehdall (p. 5): "The only writere who attempted to deny the ex- 
istence of Giletinct intelbctual concepts of good and ovil were men 
liko the ancient Spicureme, or Thomas Hobbes ani hie followers, who 
reduced the idese of good and evil to pleagzant and painfule" P. 17: 
"Homes If the idea of approbation is eimply a felling, there ie no 

reason why it ehould not be attended to except in so far ae it is



  

found pleasant." 1. 26: "Virtuo (by Hume) le defincd to be ‘whatever 
montal action <r quality gives to tha spectator the pleaing feeling 
of approbation’ Enquiry, vole Iv, pe 261. Actions, in fact, are not 
opprobed becayeo they are moral, they are moral voeceuee they sre app- 
rovod." 

tutler, Sermon XI (quote in Bidgeick p. 119): “Our ideas of 
happinees and mieery are of all our ideas the nearest ard moet im- 
portant to uc...thet, though virture or moral rectitude dose indeed 
coneist in affection tc and pureult of that ie right and good as 
euch; yot, wien we elt dow in a cool hour, ve cen neither justify 
te curecl¥ee tile or ony other pursuit ti11 we are convinced that 
it wlll be for our happineca, or at least not contrary to 1t." 

We dcruealem definoe conecience in hie lehrb. d. Peychol. III 
169 (Hielor p. 485)s "Eine Gofuehlddieposition, die zur Folge hat, 
d@ose wir of vorauefuehlen, ob eine Handlung, die wir zu tun im Ee- 
eriffe sind, Billisung oder Wiceblilligung finien wird." 

Glzyckl (Horalphiloe. 262 in Elser 433): Gcwiesensschzers 
"ein Ucfuchl dor Unzufriodenheit mit une eelbet, welchee enteteht, 
wenn @ic Trinnerung cin Vorkalten une vor die Secle fushrt, das 
meerm gofenwacrtig vorwaltenden Fflichtgefuehl wideretreltet 2 

Spinoza (Eth. IIL, def. aff. XVII, Eleler p. £20): "Con- 
eciontiae moreuc oat trietitia cexcomitante idea rei praeteritae, 
quae practer epem evenit.” 

Deecartee (Eleler p. 420): "Koraue conecientiae est species tris- 
titiae ortac ox dubitatiore elve ecrurulo qui inilicitur, num id 
quod fit vel factum eet bonum elt necne."” 

The game critique applies to thie more hedapistic principie of 

& contclence--feeling zhich wae adduced atove, that objectivity of 

moral action ic destroyed, and "right" and "wrong" still remaine un- 

exp laincd.e 

Rashdall (pe 19): "If I happen to prefer to do without the pleas- 
ant feoling of eelf-approbation and ao to avoid the unpleasantnese 
of being laughed at or thumbecrewed for adopting a particular course 
of conduct, nobody can give me am rosecn why I should not do so, 
even if the immunity could only be purchased by the accusation of 
on imocecnt pereon."” 

f. Retionglietice—-Xthical ratvicnaliem coneidere conscience the 

faculty of apprehending axlomatic moral truthe, and reniering judgment 

in view cf such truthe. ‘he latter function is predominant in the 

doctrine of Eant. ‘Tho underlying concepte of good ond evil, and of 

duty, are coneidered producte of reason, and, in loose terminology, 

a part of conscience viewed rationally. 

Rashdall dofinee "reason" in thie connection (pe 124): "By 
Reaeon, of couree, thoee who believe that our moral judgments are 

tre work of Roagon do not moan mrerely the faculty of drawing infer- 
ences, but the faculty of apprehending a priori or immediately thee 

axiomatic truthe upon which in the last rezort all knorledge depends."
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For tho oxietence of the objective and ariomatic character of 
tho etandard of right and wrong spprebended by Reason in thie 
theory, Raszhdall argues (p. 38): "Or does any one suggest that, 
though as a matter of peychological fact there je this notion of 
an objective good end evil in the human mind, it poesesses no ob- 
dective validity, but ie, as one distinguished philosopher has 
put it, a merely ‘subjective category"? Simmel, Einleitung in 
die Loralwiegenachaft, vole II, 347. I anawer: ‘What reason 
have you for su:posing that the judgment two and two make four 
may not bo a subjective illueion, or that two etraight lines can- 
not enclose a epsce?™ Of. also Martineau's justification of his 
thoory of "graduated ecale of excollence” (p. 413): "As there 
is an intuitivo oatimate of the relative beauty of colors, and 
intervale of tone, and intensities of light, why should there 
not be tho eame of the relative worthy of the several eprings 
of action"..(p. 417) "The clscrimination of beauty ie no less 
@ judgmont and a feeling too, than the discrimination of rights; 
ugy, £0, for that matter, ie the discrimination of pleasnze as 
well; why then is the moraliet alone to be hoist in this cleft 
etick, t111 he dec ares which ;rong he prefers?” 

Raehdall directly comecte the good with ite duty (p. <5): 
"Tho idea of the good implies the idea of right. The good meme 
juet what ought te be -rozmoted--by everyones who hse the power of 
doing £0ee.-ho good and the right are correlative conceptions 
which imply each other, just as the convex implice the concave 
and the concave tho conve::. ‘Tier bmoth involve the same single 
analyeable idea vhich can be e:pressed in many vaye but can never 
be dofined--the good, oughtnees, value, duty, the reasonable in 
cenduct, tho ond cf life, and so one” 

Raghdall endeavore to combine this rational coneclence with 
Divino will (pe 50): "If our judgminte of value are valid pro- 
mouncements of Reagcn, we have the right to claim that in the 
rotal consciousness of man at ites highoet there ie contained a 
true rovelation of tho rational Will ehich expresees iteelf in 
nature." 

Kant'e dectrize of conecience is sumrarized by Luthardt (p. 114): 
"Emt elcherte mit edinem kategoriechen Irperativ dex Gewlegen von 
nevom eeine Celtung, aber im Sim der Unabhaengigkelt der Sittlich- 
keit von der Religion. Daz Gewlesen ist ibm ‘die sich eelbet righ- 
tonie doralieche Urtellekraft' (X,225), ‘die in jeder Falle einss 
Goeetzes dom Menechen eeine Pflicht zum Llozeeprechen cder Verurteil- 
cn vorhaltonde praktieche Yernunft' (IX, 248), ‘das Bewusetsein ein- 
ce innern Gerichtehofe im Kenechen (IX , 293), allerdinge mit der 
*VYoretellung des Sittergeretzes ale dea Willene Gottes.'" Kant 
thue diffors from the preceding rationaliete in emphasizing & 
forensic function of conscience, and in identifying the ration- 
ally dorived, cubjectiviy contained moral lew vith the divine 
will. Tho relation between reason and duty in Kent's syetem De- 
wey onalyees (p. 344): "A duty, in Kent's words, ies a categori- 
cal irperative--1t clains the absolute right of way as sgainet im 
modinte inclinection...Over againet the couree of action moet imme- 

diately urgent, moet easy ani comfortable, fo congenial as at once 
tc motivate action wleee checked, etende onother course, repreren- 

ting a wider and moro far-reaching point of vier, ani hence for- 

niehing the rational end of the situation. However lacking in in- 
tonsity, hoover austere this enu, lt stands for the rhole self, 

end ie thercfore felt to be rightly eupreme over sny partial ten- 
dency. ut since it looke to realization in en uncertain future, 

rather than permission guet to let go what ie mort urgent at the 
moment, it requiree effort, hard work, work of attention more or 
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lege repulsive and uncongenial. Hence that sense of stress and 
strain, of being pulled one way by inclination and another by the 
Gloime of right, ec chnracteristic of an experience of obligation." 
P. 247: "Honce duty and ite authority met epring from another 
gfource, from roozon iteelf, which eupplier the consciousness of 3 
law which ought to be the motive of every act, whether it is or 

not '? 

Objections to thie theory have been raised, that its norm, be- 

ing so eclf-contained, ie too eubjective, ani ite dictates, arising 

ffom self, logically camot be influo..tial over the rerennality, if 

conecionce je merely rational appreheneion and application of a hy- 

pothotical a priori body of moral truth. “any of the difficulties 

of tho theory would be removed, ani the notion of coneclence as a 

function of reason made fairly valid, if it would be coneidered ag 

dependent upon an innate law viewed oa ean entity in iteelf, and also 

upon revealed Divine law or forumulated snd acknowledged bodies of 

Gociel regulations.   cr. Argument cf Simmel quoted from dashdalls pe 57. 
Pfleiderer (p. 238): "The very coneciouenese that there ie 

Q& bindin; Law te which we owe cbhedience implica that we are not 
tho authcre of thst law, for we cannot be both soverelgre anid 
subjects." 

Pauleen (Syete de Eth. I, 320; quot. in Eisler 422)representa 
the more rocent expansion of the Hantian ideas "Das Organ, wodurch 
die Pflicht orkannt wird und eich in unserem Innern vornelmlich 
racht;" or (Einl. ied. Fhil. 432, loce cit.): "Die ganze Selte 
unceres Wissens, wodurch vir une urteileni zu une eelbst als 
vo llenden oder hanielnden ‘csen verbaltene” 

Ge Seneibili et =-=A theory of conscience 

laying about equal strees on rational ag on emotional expresszion of 

the fundamental intuition of dut; regardlug right or wrong considers 

conecdanse morely senelbility to right or wrong; hence both the norm 

and tho reaction toward it. = 

1) Enowledge of right ani wronge--Right and wrong are considered 

to be objective realitier by the older school of moral philosophers, 

while more sacoptical echoole, such os tedanietic and pragmatic ones, 

mageard tho concepte as depenient upon other circumstances, Distinction



  

ie made betweon knowledge of 1.ight and wrong ani perception of right 

and wrom of n; plied to individual cases, what ie right and whet is 

Wronge "ho former ie accordingly coneidered intuitive or open to mod- 

ification, or both, b; tho varying types of theory; while the latter, 

Gea function of judgment, ie admittedly opan to error. ‘This knowl- 

edge of right and wrong, or application of thie etandard to -particular 

Casee, have been called com ciences 

Cf. Rashdall's diecuseion of right and wrongs; pe 57. Rashiall 
believoe that right or wrong le pronounced without reference to 
coneecuonce, but as eelf-evident truths: Greater good ought al- 
woye to be preferreé to the lese; one man's good is of equal 
intrineic value with th like good of any other; Siggwick: ‘here 
my own good le concerned, it is alwayz reagonable for me to pre- 
fer m; own greator good to my own lezeer good (pe 40). "At bot- 
tom the ronal ethical judgrent ie the judgrent of value which af- 
firme thet euch and euch thirge are goodie” 

William Jares (Tho “111 to Bellove, pe 201; quot. Rashdall pe 
149): "be eseence of good ie eimply to eatiefy demand.” 

Sco dliecueg ion of Hedonietic vicws with quotatione, pe 55. 
Pitt-Rivore (pe 9) definee consclence af "that mental act 

which takez place in cur minds when we cail certain cond:ct 
‘right’ ond certaln conduct ‘mrong.'" He elaborates (p. 16): 
"hot an individuel conceives to be morally right and good, 
vhon ho is conscious of havin: acted so according to hie om 
etandard, may be elther 1. vhollg irrational, illogical, anti- 
focial and undoeirable from every point of view except hie own, 
even though arrived at solely b; an intellectual and reasoning 
procoegs; or 2. an entirely inetinctlve, blindly Lmpulesive or 
emotional action, afterwarde ondorsed by theintellect (i.e. 
eubeoquontly rationalized); or 3. the rceult of thought&il de- 
liboration, carefully and logically de#igned to bring about cer- 
tain preconceived ‘moral" ends euch ae eccial happiness, jus- 
tice, fulflllmont of duty; all of which are artificial end con- 
ventional etaniarde, and good only becauee they are desirable, 
not beceuce they are universally valid--irrespective of time, 
locality, ord circumstances; or 4.» any combination of these 
three." 

Havon (pe 405): "Right ani wrong, af aleo the beautiful and 
ite opposite, are not mero conception of the human mind. They 
have an actual cbhjective exieterce ani reality, and, as such, 
are cognized. by the mind, which perceives a given act to be 
right or wrong, and, o8 such, obligatory or the opposite, and 
approvee or condenses the deed, ari tks doer, acco:dingly." 

Knowledge v. percention of right and wrong, Eaven (p. 524): 
"The ono = ezlmple conception, tho cther an act of judgnent; the 
one an idea derived from the very constitution of the mini, con- 
nate, if not in:.ate, the other an spplication of that idea, by 
tho undoretaniing, to particular instences of conduct. The for- 
mor, theoldea of moral dinrtinctions, may be unkversal, neces- 
eary, absolute, unerring; the latter, the application of the 
idea to particular inetancer, ard ‘the decielon that euch and 
euch acte are, or are not, right, may be altogether an incor- 

 



3 roct and mictaken judgment. How it ie precisely at this roint 
that the diforeity in the moral judgzente of rankind makes ite 
apponrence. iIn recognizing tho cletinction of right and wror, 
they egroo; in the application of the eame to particular instan- 
ces, in deolding wiat ie right ani what ie wrong--a simple act of 
tho judgment, an excrcigze of the understanding, as xe have seen-- 
in thie it ie that they differ." 

Strong (p. 256): "Tho original eenee of right and wrong is 
intuiltive--no education could ever impart the idea of the dif- 
forence botwodén right end wrerg te one who had it not. <ut rhat 
Clossee of thinge aro right or =rong, we lcarn by the exercise of 
our logical intelligence, in connection with the experiences of 
utilit;, influe:ces of socloty and tradition, and positive dis- 
Ine revelation. hue our moral reazon, through a combination of 
intuition and education. eeefurnighee the etanierd according to 
which conscience may judge the particular cases which core be- 
fore it." Similar to thle explanstion of the conflict between 
empirical and intwitional theorles is that of Unold ae cumzar- 
ized by Eleler (pe 422): "Unold orklsert die Anlagse zum Scwis- 
sen fuor angeboren, Inpalt, uni Ausgoetaltumg dcseciven eeien 
abor durch @rfahrme und ‘rzichung bedingte Gr. de Eth. 275." 

2) Martineou's theory --Martizeau held that conscience ie the 

senelbiligy of tho mind to gradetione in a scale of e::cellence among 

the proponsitice of tho hursn mochanier: for certain types of action. 

She theory hae not gained credence becauee of the objection that a 

syetometizod ecele of excellercy, such as tke theory recuires, for 

all the humsrn notiver Je not seneral for all persone or all circum- 

etancee. 

Eartincau (pe 49); "The whole ground of cthical procedure cozn- 
elete in thie, that we are eongible of a graduated ecale of ex- 
cellence among our matural :rinciplos, quite distinct from the 
order of thoir intensity, and irrespective of the renge of their 
extornal cffccte.e"™ pe 53: "Eke semibility of the mind to the 
gradatloze of thie scale ie orocieely what we call Coneclence; 
the Imowledge with cnc’e eelf of tke hotter sri wo:2e; and the 
more delicate the knowing faculty, the finer aro the shades per- 
ceolived.e ‘hoover feole ro alifference of worthx between one propen- 
sion ard another, end ylelde himself with equal unreluctance to 
oppetite or affection, to rezontrent or compaseion, and emerges 
from ther: with equal cheerfulness, is without coneclence...” 
pe 54s "Conecience, then, ie the critical perception we have of 
our eeveral yrinciples of action. Tho eenee of that authority le 
implicityy contained in the morc naturel etrife of theee principles 
within was when oxplicitly brought into vicw by reflective self- 
kncwlodge, it asewioe a eyetoratic character, and asserte ite ro- 

rogative az tho judicial regulator of life." P. 402: "Ite (the 
idea of right) form of growth ie tke eimpleat possible; every case 
in which tho srrings of action solicit us in pairs introduces a 

froesh coneciouesess of relative right; and as the in:tanses acca- 
mulate, tho feeling, is deeponed, if they are repetitions, and wid- 

ened, if thay are now; with the effoct of condensing at last the 

 



whole of those experiences, gathered bythe sense of relative right, 
into one large affection cf special type, whoee love snd aversion 
work only within thie relation." 

Uartineau'e table of "springe of action" arranged according 
to thoir moral validity from lowest to highest (p. 266): "1. Seo- 
Ondary pacsaione; cenecrlousness, vindictivenoss, suepiciousness. 
2. Soconder; Organic Propeneiones love of case and sensual plea- 
sure. 3S. Primary organic propensione; appetites. 4. Primary 
animal propensiones spontaneous activity, uneelective. 5. Love 
of Gain (rofloctive derivative from appetite.) 6. Secondary af- 
fectione (sentimental indulgence of eympathetic feelings). 7. Pri- 
mary pozgedene; antipathy, foar, rosentment. 6. Causal energy; 
love of power, or ombltion; love of liberty. 9. Secondsry sen- 
timenta; love of culture. 10. Primary sentimenta of ronder and 
(approximately) genoroelty and gratitude. 12. primary affec- 
tion of comparelon.e 13. Primary sentiment of reverence." 

Sidbwick (p. 369) crlticlece the system: "I think it impossible 
te aeficn a dofinite and conetant ethical value to each dif- 
forent kind of motive, without reforence to the particular cir=- 
cumetancee under which it hae arigen, the extent of indulgence 
wnat it demande, and the conseque:ces to which thie indulgence 
would lead in any particular case." P. S72: "If a serious 
cucetion cf conduct le raised, I cannot conceive myself decid- 
ing it morally by any comparison of motives below the highcet; 
it ecome tc me that the queetlon must inevitable be carried up 
for docieion inté the court of whatevor motive we regard as 
gsuprerely rogulative; eo that tho comparison ultimately decie- 
ive would ho not betreen tho lower motives yrimaerily conflicting, 
but botween the offecte of tho different linee cf conduct to wiich 
&hése lover motives respectivély prompt, coneidered in relation 
to whatever we regard ae the ultimate end or ends of ressonable 
action." 

he Interort toward coing :00G.--Tke newer theories of conscience 

or genercl ethice endeavor to minimize the notion of moral etandards 

whateoover, cvon tke eubjective ones, and thue dilute conscience to 

"intercet in finding out the good." To uze the term "consclence” in 

euch & connection 12 poctical concezzion to "outworn" terminologies 

rathor than ecientific prosentation of facte by meane of valid terme. 

Dowoy (pe «199s "Iodern conecientiousneze contains less of 
the idea of intellectual accomplishrent, and more cf the idea 
of interest in finding out the good én conduct. ‘Wisdom’ tended 
to emphazize achieved ineight; kmowlefge which wae proved, guar- 
anteed, ani mehangeable. ‘Gonscienbiousress" tends rather to 
flx attontion upon that voluntary attituie which le interested 
in dlecovory.e" P. <20 "oral knowlzg, as 3 fundamental or car- 
dinal aspect of virtuc, ie then the con.letencsas of the interest 
in good exhibited in effert to discover the goodee The individ- 
ual whe is not directly avere of the presence of valuer needing 
to be porpetuated or achieved, in tke things ani parsons about 
hin, ig hard and calloue or tough. A ‘tender' conscience is one 
which ie immediately responsive to the presentation of good and 

 



evil. Tho modern couterpart to tho Socratic doct#ine that ig- 
norance ie the rcot of vico, ie tiat being morally "cold" or ‘dead", 
being indifferent to rord dirstinctione,ie the most hopeless of 
@ll conditlonz. Ono who careg, even if he cares in the wrong way, 
hoe at leaet a epring that may be touched; the one who ie just ir- 
Fosponsive cffore no leverage for correction ér improvement." 

i. Sense of duty.—-Ieolated examples aio at hand of calling 

Conscience simply the eonso cf duty. Thie, of course, involves no 

logical inconeistencies. Sut duty ie a fact already implied in the 

acknowledgmont of a etandard or norm a2 binding; to acknowledge a 

God of standing over one, and Hie law as governing, inclules tho 

acknowledgmont cf duty to thie Cod end Hie government; the sare truth 

Qpplics to an; governing entity ond the etemdard vhich it institutes. 

4nd tho -iblical concept of conrelence includes, not a coneciousnece 

of duty, but of oboying duty. 

Luthardt ageerte (pe 110): "Das Littelalter faeat in Abaelarde 
"norco to ipewn' c. 15, 1¢ dae Cowlegen ale Pflichtberusstsein.” 

Kaehler ‘py. 649) applica thie interpretation of coneclence to 
the lieformation end iuthers "Ihre Agusserungen knoepfen eher an 
Zernhard unc Aiselard an; bald iet os dae selbetstaeniige Fflicht- 
bowucetecin, dem iuther cu vorme den klaeaiechen Aumdruck gegeben 
hat, nach ecinem Grundeatze, ‘Wo man beiden nicht helfen kann, da 
helfe ron dem Gowlasen und enthelfe dem Rechte," Es 25, 152." 

EKachlor esye of Fichte (p. 652): "Ibm holeet dae Gewlesen ‘dss 
unmlttelbare Zowuseteeln der boetimmten Pflicht;' dae bedeutet aber 
die unbodin te Gewleeheit dee Prlichtbewuseteeins, mit welcher ein 
folgerecht aue anerkannten Praemiesen abgeleitetes praktiecher Ur- 
toll Lekleldet erecheint." 

  
Ze Conecience legisla throzgh ivities .--The above 

group of theorlee concerning coneclence represented conzclense a8 au- 

tonomous, and gaining ite norm or putting it into effect ethically 

by moane of eirple coneciousnes# (pare. a,b,G), exotional consciousness 

(par. @), or feflection, cognition, ard sprlication, hence rational 

activity (par. g, f), ox coneciouenessz of motive (par. h, i). Thies 

section deals with theories recognizing wider functione either in 

the acqudéition of the norm of conscience, or in the execution of 

ite functions in the ethical life.
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a. Interaction of factors.--It ie a scientific fact that every 

item of experience tends to develop or modify the personality of the 

human teing. Furthormore, sensation or expcrience reacts, not upon 

@ Ginglo ieolated ephere of tho psychological organism, but the reac- 

tion ie dietributed throughout all fanctione; intellectual activity 

ia alwaye accompanied by omotion and fecling, while the latter through 

channele of perception becomes a now stimulus; and mental activity 

through offect on blood ond glande influences physiological procesees, 

and vico vorea. Theee facte ore taken into account by tkeorier of con- 

science, cepecially by those ascribing to conecience itself a normative 

content. 

Pitt-Rivors, upon the ylew of the origin of right and wrong 
quoted p. 5°, presente an interactive vicw of conscience (p. 17): 
"it will thone.ebe #:.0m that tho factore of conscience are: 1. 
emotional, 2. intellectual, c. internal(including hereditary and 
organic elcmente|, and &. external (environmnt, m: terial and 
peychic); and that ite valicity, in ultimate analyele, can but 
reet on codos, which may be not only Conventional ard Artificial, 
but aleo Rational cr Intellectual, Social end Whilitarian; and 
in ony case,variable, in the same way that the eoundeet and 
most lcgicel policies muet, to a certain extent, be variable, 
o> capable of adjuetment as circum tancee change; tke only 
elements which ehould be conetont’and invariable in any policy 
(which ie not a mienomer) being logic and truth." 

John Stusrt Hill (Wallitarleniem, 15th ed. pe 42, quot. in 
Pitt-Rivere): "In that complex phenomenon (of conscience) 
ae Lt actuclly exlets, tho almple fact le in general 211 en- 
crusted over with collateral aeeccistione derived from eympa- 
thy, from lovo, and etill more from fear; from all forme of 
roligioue fceling; fromrecolbctione of childhood and of 311 
our past life; from eelf-eetilem, desire of the esteem of othore, 

and occarionally even gself-absserent ." 
Rickaby (pe 268): "The natural conecience is no distinct fac- 

ulty, but the one intellect of man, inasmuch ae it considers right 
ani wrong in conduct, aided mesnwhile by & good will, bye the me 
of the ecotione, by the practic&l experiences of living, and by 
ll external helps that are to the purpose.” 

The moet cf the .ifficulties concernin:: comcience which broader 

theoriocs of thie type make for themselvos are due to the destroying of 

objective, externally formulated etendarde for conecience, ani the set- 

ting up of conecience se a capacity dependent on iteelf, and hence in- 

fluenced by; every condition influencing the individual poreressing it. 

 



be Oommition and perception ae factors.--Perception of moral 

distinctions (analogous to theories pp. 56-60) ie corsidered the prime 

Yequigsite for tho operatione of coneciense; thie serception is thought 

of eithor os ocbeerving the norm ani recognizing it as biniing, or as 

Obeerving the action ard applying the norm, oF as recognizing merit 

or demerit consequent upon the action. This perception or cognition 

ie considered prono to orrore 

Sheldon digcueeee tho cource of thie power (p. 290): "A moral 
percention that inevitably sppoare with the moral personality, or 
Inevitably iz realized in the couree of ite normal developrert, 
hae juet one adequate explenation. It ie founded on man's moral 
conetitution.” 

G.3. Smith (pe 111) preecnte the eimpler vicw of yerteption as 
@ part of coneclionce: "Coneclonce--the perception of moral dis- 
tinctione accompanied by the fecling of pereonal cbligation to 
do what ie morally right--feoling of obliggtione" 

Tufte (p. 162 ff.) presente two typee of function of rerception 
in conscience: "The porson met himself set up a etaniard, recog- 
nizo it oe "law," juige hie conduct by it, hold himslef responsible 
to himself, and ecek to do juetice..eA coneclentious yerfzon is in 
80 far one who hae rade the law of Ccd or an inward law of life 
--a 'moral' lav. Sut the act of making the procese inward makes 
possibile a decrening of meanins. Covernrente and cow'ts are nec- 
Csearil; Limited in purview and fallible in decisions. Thay are 
eometimes too lenient, scmetimer too severe. Conscience implics 
& Imowledge of the whole act-=purpoze, mctive, ani deed. Its 
authority makee cloim for abeolute obedience. Zhe laws of the 
State ere felt te be binding juet becavee trey are believed to 
be, on tho whole, right and juet ee meseured by thie moral éourt 
of appeal. ‘ikhen they conflict, the power may be with the poli- 
tieol sovereign, but the man whose conscience ie clear believes 
that he followe a ‘highor law.'" 

Eavone cutlince the functions of percertion iz an sct of con- 
eclonucée Fe 515: "Firet of all, the act contemplated etrikes ue 
ae right or wronge ‘Thie involvee a double clement, an idea, snd 
Q@ porco;tion or judgment. The idea of right and ite oppoelte are, 
in tho mind, elmple idere, and, therofore, indefinable. In the 
ac$ contorplated, we reccgnize the one or theother of thoee 2im- 
pic clomente, and pronounce it, accordingly, a right or wrong act. 
Thie is cimply o jucgrent, a perception, sn exerciee of the unier- 
etanding.—-Ke ecooner ie thie idea, thie cognition, of She right- 
neke or vrorgmose of the given act, fairly entertaized by the 
mind, thon snothor idea, another cognition, presente itself, given 
along with the former, ard ineeparable from lt, vize that of ob- 
ligation to do, cor nct to dc, the given act." p. 316: "There 
follows a third element, logically dietinct, but chronologically 
ineeyerable, from the preceding: The cognition cf merit or de- 
merit in connection with the deed, of good or i111 dezert, and 
the consequent approval or dieapproval of the dee& and the doer." 

Concerning: the error cf conscience in thie phage, Havent #ays: 
"I¢ dooe not follow that our moral rerceptione and juigmertes are 

invariably correct, beceuee they spring from our native cone ti- 

tutions" (pe 21). 
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Ee See 
Ce Rofloction ae_o factor.—Roefloction upon action with ref- 

erence to ite etrical goodnocee ie eometimes etroszeed as a part of. 

Consclcnce. 

Irenacus (adv. haeros. 4, 18; quot. by Hofrann p.40) syeaks 
of tho eecrifice of Cain ond Aboli Igitur non eacrificia sanc- 
tificant hominem,--eed conscientia ejue, qui offert, sanctifi- 
cat encrificium, pura exietens; conscientia ho previously de- 
fince of intorior corum voluntas et cogitatio. ‘ 

According to Ragehiall (p. 10), the Moral eexee theoriste re- 
eerded the feeling of approbation as consequent upon reflection 
of tho provioue action. 

Tufte, in epecking cf the chsnge from "cuetom to contclence™ 
eaye (p. 179): "The greater number of duties ard rights of which 
pProsent morality ccnelete are of juet thie type (demanding for 
thelr detection an intelligence more than perception]. They are 
relations, not just outward habite. Their acknowledgezext re- 
quiree accordingly ecmething more than juet to follow and repro- 
duce oxleting custome. It involves porer to eee why certain 
habite are to be followed,. what makee a thing good cr bad. Con- 
ecionco le thue cusetituted for custom; principles take the place 
of oxtornal rulee." 

| de Intellectual judgement ar a factor,—Aside from the theories 

emphagizing the apprekending and discriminative faculty of reazon as 

inélucive of end parallel to intuition of ethical etaniards, judg- 

ment le coneldored 2 part of the perception cnd application of the 

categorios of right and wrong with reference to roral conduct. 

Havene user cognition ond perception almost eynonymously with 
judgment (of. quote pe 64). Sheldon (p. 292) ereake cf tho sen- 
tonce following upon judgment of right ani wrongs "Whence comes 
this ewlft esonterce which breske through all sophictical excuses, 
ard revoole a man to himee?f as condemed, ae often as he does 
despite to avy othical principles wi:ich he recognizer whe: in a 
Glepassionate frame cf mind? It is the offepring of a nature 
that is intrineically moral." 

ee Sonee of duty se a fector.—Many theories adopt the notion 

of coneciouenees cf obligation or duty as appart, though not all, of 

the complex of conscience. 

1) The sense of duty as such.Hore conservative theories re- 

gard tho eeneo of duty se an imate and a priori ingredient of huzan 

nature, while aceptical ani evolutionistic theories enieavor to trace 

ite development ané origins 

 



Sheldon eaye of the eonee of obligation (p. 291): "A person ; 
may hositato in hie juigmontea of right and wrong, and ray mke ; 
mistakes in there judgmente. at he is evor certain of the fact 
thet there ie a right and a wrong, and of hie obligation to fol- ; 
low the one to tho rejction of the other; and he cannot put as- 
ice thie conviction without coasing to be human.” 

Sidgvick (pp. 31, 32): "It seems then that the notion of ‘ought! 
or ‘moral obligation’ as wed in our common roral judgmente does 
not morely import 1. that there exiets in the minds of the person 
Juiging a specific exotion (uhethor complicated or not by sympa- 
thotic ropreeentation of elmilar emotions in othor minda); nor @. 
that certain rulce of conduct are supported by penslties thich 
wlll follow on their violatign (whether euch penaltics result 
from the general liking or avoreion felt for the conduct pre- 
seribed or forbiddon, or from some other eource)...Zhe notion 
which thoze tcrme have in cormon is too elemental to admit of 
any formal definition." Tho second point seeme directed asainst 
notlone euch as that of Bain (quoted by ickaby, b. 269), who 
"exargoratee the predominance of punishment aa the source whence 
the geezee of obligation comee." 

Serene doctrine of duty ag 2 categorical imperative is quoted 
Be e 

Tufte (pe 141) after tracing notions cf "conecience" through 
tho carly Litoraturos, finde it attaining autonomous rroportions 
in Seneca and Upictetus, sud eummari,ee the origin of duty: "ian 
sho read his duty at flret in the juigrente of hie fellows, in 
the custome on: lawe and ccodee of honcr, ari in the religious 
precepte of the goede, hae asain core to find in gods and lanes, 
in cus‘em and authorit;, tho true rational law of life; but it 
ie now a law of celf. Hot a particular or individual eelf, but 
& self which embraces within it at once the huran ani the divize. 
Ghoe individucl hae become social end hae recognized himself as 
euch. Zhe roligioue, sccial, ond political judgmenta have be- 
come tre jucemonte of man upon himeelf. ‘Duty,’ what ie binding 
or necorcar; , takee lte place ce 2 definite moral conception. 

Dewey's theory of duty (p. 262): "Duty le what ‘s ored by a 
partial lgeolated solf embodied in erteblished, facile, ani w- 
gent tonéencles, tc tht ideal eelf, which ie presented in as- 
piratione which, sinco the; are not yet formed into habite, have 
no orgenized hold upon the eelf, and which can get organized intc 
habitual toendencice and interests only by a more or leee painful 
end difficult recozetruction of£-thechabitaat-selfs >For -Emit'sion 
fizod: end: 2bsciute-scparstion botween the self of inclinstion 
and the self of ronson, ve substitute the relstive and shifting 
aietinction betreen those factere cf self which have becors so 
Gefinizoly organized into eet habite thst they take care of 
thomeolver, end thoge cther factore which are more yrecarious, 
less crystallized, crd which depend therefore upon conscious 
acknowledgment and intentionally directed effection. ‘he con- 
eciousnoes of duty growe out of the complex character of the 
self; the fact that at any given time it hae tenienclee rels-. 
tively set, ingrained, ani embodied in fixed habits, while it 
alec has tendencice in procese of making, lcoking to the future, 
taking account of unachieved poselbilities. The former give the 
folid reletively formed elerente of character; the latter, ite 
ideal or unrealized poralbilities. Each must plag into the other; 
each muet help the other oute” 

 



Proxies 

Ses e 

LDL asa 

2) Duty ae o part of consclense.--Since duty means different 

thinge in difforent thecrice, in evolutionistic theories forming 

¥eroly another ingecu.e link in a chain dezigned to let man drift 

froo from all objective morality, it resdijy fitea into varying typer 

of theory of conscience. 

Cf. pe 55, argurent of Rashiail that the Loral Senee theory 
inplios a category of duty. 

Pfleiderer (p. 237): "Wwe find in ourselfee, as the funda- 
mental moral fact, the conecloueness of duty, the "I ought, '=- 
absolute, Independentof all our personal desires, and totally 
distinct from uny extruneous compuleion. “hat le the one ccon- 
stant olomont in all the movemente of our conscience. The form 
of our conecicus:ees of duty reraine ever the sare, however di- 
verge ani veriable the content and ecope of duty may be." 

Haven deprecates the cbjective authority of the serge of 
duty ae evinced in conecience (r. 316): "The ought, and the 
ought not--aleo simple ideas, and indefinable...Thie, like the 
former (perception), ie intellectual act, a perception or 
ccgnition cf a truth, of a reality for which we have the same 
vouchor ag for any other reality or apprehenied fact, viz. the 
rollablilty of our mental faculties in general, and the cor- 
rectnese of their operation in the erecific inetance." 

Cf. note on richte ani Pauleen, p. 56. 

Duty logically becomce a part of coneclence in thecries which 

make conecicnce ite cwn etanderd, or the sole exponent of its cw 

etandgrad. cut in euch views of ccnecience az the Biblical one, in 

which ethical etandards have divine eanction and an exietence out- 

elde cf and normative for conecience, the sengze of obligation be- 

comes identified with the acknowledgement of the standard itself, 

with the cbedience to government exorcising power o¥er the individ- 

uale (cf. De 62). 

f. Will as 9 factor.--Tho "vill" is spoken of ae the facalty 

which carries out the cictater of coneslexce, and hence ie included 

in theorlor regarding conscience of a combination of faculties. Fut 

tho fact that conecience asserte itself independently of will, reprov- 

ing acte proviouely prompted by conscious directicn, makee the inclu- 

elon of wlll in conscience logically uneound. 

Rickaby (p. 269) eroake of the intellect "alded by a good will" 
an acte of congeciences and Strong (@. 256) of the sood conscience 
aa the "conscience otgyed by the wifies 

   



=OoU™ 

Ge Emotion as a factor.--The feeling or emotion of approbation or 

disapproval naturally consequent upon an intellectual judgment of a moral 

act ic etroseed by sore writore ae an important rart of the nature of 

conscience. This aceumption ie juet, although it ie merely a matter of 

terminology whether tho feeling ie called an ezeential yart of con#éiance 

" or meroly a congequerce of eeeentigl acte of conscience. Theories strese- 

ing the conecioueneea-phaee of congcicnce, such se the Scriptural view, 

naturally incline tovard coneidering it an essential part of conscience, 

eince cmotion le alwaye the moct prominent item in a state of conecidus- 

ness. Zhe "emotional complex" of evolution conld hardly be called conecience. 

ae iashdall's view of emotion combined with moral judgments, pe 

Sholdon speake of the epontenelty of the moral emotion (p. 292). 
Haven (pe 326): "In our analyeie of an act of conscience, it 

le imporelble to view our paet conduct as right or wrong, and to 
Opprove or condemn cureelves accordingly, without emotion; and 
theee cmotione will vary in intoneity, according to the clearness 
and foree of our intellectual conception of the merit or demerit 
of cur conduct." Havens regarde the emction of coneclence as 
ericing from tho recognition of goed or i111, juet ae the percep- 
tion of the right awakene feelinge of pleasure, admiration, and 
love; the idea cf obligation, impulses ard rotivee to action (p. 
316). It becomes herd te follcew Havon when he produces this ana- 

cy (pe 486): "Zhe emotion of which we epeak ie not limited to 
tho occarion cf our own moral conduct; it arieee also in view of 
the morel acticus of othere@ecclio amajl nart cf the interest with 
vhich vo trace the records of hietory, or the pages cf romance, 
erigoes from thet conetant play of the feelinge with which ve zatch 
tho course of evente, aril the devcicpment of chsracter ae cofres- 
eponding to or at variance with the cemande of our moral nature." 

Cf. Raehiell's eumary of the evolutionistic view of conecience, 
pe 48. Similerly epeake Sirmel (Einl. in d. Moral. I 407, in Eis- 
ler, pe 433): "Die Vcrerbungefolge derjenigen Schmerzen, die viele 
Conerationen hinéurch dem Zaeter ale Strafe fuer die uneittlichs 
rat auforlegt wudos;" or Th. Ziegler (Dae Gefuehl, II, 174; in Eig- 
ler p. 453): "Auedruck fucr die Seeamtewnme der Scfuehle uni der 
darauf © ich bauenden Urte!le dee gittlichen Henechen ueber sich 
eelzete.” 

3. Conecience a leglelative complex.--A fer theories remain in 

thie connection which represent coneclence as a peycholosical com 

plex guiding msn in hie moral life. “hoe complex in theee views: is 

composed of euch multifar ious pes chological unite or resulte in such 

a remote abstraction, beyond analyele, that it cannot be fitted in 

with the preceding thocricfe 
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a. Conscience en in tinct. Chiefly in tke interest of the cvolut- 

jonary thoory conecionce le often epoken of elther arc a derivative of 

inetincte, on ucanalyeable fcoling-roment of eulmerged drives, or ae 

an instinct in iteolf, leolated by tho devoloprent of the race from 

cognate Inetincte of self-presorvation and gregeriowmpenns and promp- 

ting to duty. Sich a thoory of consolence removes, of course, a11 ob- 

Jectivity of rorel etandarde. dnd it ie logichlly inconsietent to 

hold that sn Instinct sorving no definite moral ends (according to 

the theory), ond oppoeing come of tho moet primitive and funcemontal 

urges of the hwran organier:, should survive ce sn impellent ani valid 

force over will and roasone 

EeDouge ll in hie Social Feychology derivee morai eense from 
the Inctincte (vith thelr ccrreeponding ozctlons) of reproduc- 
tion, pucnacity, gregariourncee, acquisition, eelf-abagerent and 
=-aocsortion; the lovo, hatred, respect, admiretion (quoted by 
Rashdsil). 

Hocfding (according to Lutherdt, pe 115) regards conecience 
wEntwickeluns dee Inetinkta und Tricbee cur praktiechen Vornurft;" 
the operation cf this le described by Eleler (p. 422, quoting Eth. 
69) ae "Reaktlon dee Zontrolon in une gezen dae Peripherische, ein 
Scnsichunzegefuchl." Simmel on the baaia of his feel ing-corplex- 
theory (quoted pe 68) calle conecience "ein rueckwaerte gewandter 
‘netinkt" (Eleler p. 403 quoting Eiml. in d. Eoral. I, 408). Gru- 
elue (Kurze Zogriff der Loraltheologic, 165, quoted in Kaehler, 
pe 651) colle conzclence "dee Cefuekl vom roraliech Guten und 
Zoczen..eDor Ccvieeenstrieb, inetinctue religionie, machet in 
dor Sot dos Cruniveeon doe Govlesens aus." Rousseau, in endeav- 
oring to romove 211 cthical obligatione, weakered conscience into 
the vogucet sort of inetinct, se Keeklor sey (p. 651): "Die 
letzto Folgcrumg aue dicsem unwahren Gegermatze zwischer Natur 
tmd Ccechichte (Skepsie gegen dae Sittengerzetz) zieht Rousseau, 
dezeen natuer Liches Gcwleeen ale Gcfuekl fuer dae Sittliche, - 
angeblich dar Tet-Zeug ie fuer die unverdorbene Nenechennatur, 
dio Woortor Schuldigkelt uzd Verpflichtugg auetreiben eo11--ein 
leitondor inctinkt, der keino Acknlichkeit mehr mit dem anklagen- 
den Zougen ders Altcrtwme ud uon beaengetigenton Sindruecken der * 
Reformatcren zeigt." . 

Cf. Icelie Stopkhen'e argumerta against the instinctive nature of 
coneclonce, pe &. . 

Scaor (pr. 9): "We will ask the evolutioniet, how could ran, or 
why ehould he, dovelop or evolve something within himself that 
epeale with euch an imerativo tone, with such unappe=lable author- 
ity as doce conscience? If ho hae himself evolved thie so-called 
"mora], eentinent', it ie getting tho mastery of him, and the crea- 
ture is above dte creator, a ecientific impose ibility." 
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be Conscience tho "whole solf."=-Ae an effort both to acmunt for 

tho thoroughness with which consclence doer ite work and to obviate the 

nocoseity of anal; zing ite somewhat interwven elements, conscience has 

been called "the whole self." This notion is open to the objection 

Voicod againet the viow of conscience as an inetinct, nemely tkat con- 

@cionce acte normtivo for tho eelf, and the solf muet ecknowledge the 

authority of conscience. 

Richardeon (Conecience, ite Origin and Authority, pe 693 quoted 
by Pitt-ivore] Dofince conscience ae "the whole perzonality acting 
ethically; or, more precisely, coneclonce is the reaction, pleasur- 
able or painful, of the whole rersorality in response to a human or 
Divine etandord." Hie vicw ls theilaetic (pe 13): "Ite activity is 
eet in motion by an Umpulee from the Yivine Pereonality, and does 
net originate in the individual nor the world, yet 1% reacts to 
public opinion, le often unreasonable and inconsistent, ie subject 
to evolutionary growth, and ie not infallible, ic capable of in- 
finite variety of interprotation, and reacte to a huren etendard, 
which, however, tralle sore cloude of glory from ite Divine crig- 
inal, and in conclusion, if ve rogard conecience not as a phes- 
phereecent gleam playing upon vhe surface of conecioueneze, but ae 
& vitsl impulse, partly rational, partly inctinctive, welling up 
from the wepthe of personality, we ehall not run the riek of dexy- 
ing ite authority (Bitt-Rivere, pe 13). 

Thie view on.ite peychological side ie expressed by Spiess 
(Pe;chologioe ice Eorvensysters, 546): "Das Gewiseen ist nicht ein 
beeonderce Ycrmocgon in ung, durch das wir um ehilbar dgs Gute fom 
Zeeeen, dae Schoone vom Unechoenen unterecheiden; es ist ueberhaupt 
nickte von unserm sonsiigen empirischen Ich Vorechiedenea, am wenige- 
ton cinco wmittelbaro Stimme “otter in uzs, scndern ca jet unser 
@enzes empiriechee Ich eclbet, dieze Verbindung von vorstellunge- 
woleon uc Uascecn, wie elie sich aue den zwei Fectoren, der ange- 
bornen phyeigchon Organisation uni den menechlichen, durch die Sin- 
ne vermittolten aeuczeren Einwirkunsen im Lanfe der Zeit und unter 
dor iiltwirlu ¢ der willkuerlichen Sufmerkaamkeit gebildet hat. wWae 
mit Giecem jodesmaligen empiriechen Ich uebordnetiomt, das er- 
acheint uns, jo nachiem ef einen moraliechen oder aesthetischen 
Cegenstand botriff, ale recht und ale echoen, und urgekehrt." 
(Guoted Graobner p. 14 ari Hofmann pe 92). 

On the philoecphical eido, Hegel (Phaenomenol. 493; Recht#phil. 
1793 In Siegler pe 431) calle conecierce "das wleeenie und rollen- 
de Selbet, dor eeiner unmittelbar bowueste Geiet;" luthardt acéord- 
ing to tho latter work (pe 180; Lp. 114): "Die tierete imoer- 
liche Elnsarkeit mit eich, wo allee aeuegerliche und alle Boschraenkt- 
helt verechwanden ist, dicee curchgaengige Zurueckgezogenhelt in el ch 

aelbet.” : 
In refutation Marloes (pe 67) quotes J.H. Mueller (Phileoph. Auf- 

saetze, 91): "Eben woll der inncre Zeuge une oft zur last wird, ist 
klar, dares wir ibn nicht durch Einbildung selbet in une gopflanst, und 
dase wir elner hoohern Uacht unterwepfen eind." Ci. Harlese pe 54. 

  

 



  

SSS 

= 6a" 

Cc. Conscience as "the imartial spectator."--In recognition of 

tho objective nature of the whole reaction of con clence ani the fact 

that it agseumes normative authority, conscience has boen called "an 

impartial evectator” of action. We are hore approaching very closely 

to a judicial function of cor#zcience, although the exponents of the 

esorowhct umzclentific term do not dlietinguieh betwoen conscience ar 

logielative and digecriminative, and regard conscience ae ataniard. 

G. A. Smith (Tufte p. 140 FE): "Smith held that we 1. approve 
or Gigsapprove the conduct of others; 2. see ourselves ae othors 
Bce us, judging oureelvoe from thoir etandpoirt; &. finally form 
a truo eccial etenderd, that of the ‘impartial srectator.'" 

Eartinoou, in endeavoring to give higher authority to hie sys- 
$um (cf. pe 60) aseerte (p. 105): "Each of us ie permitted to 
learn, in tho penetrailia of hie own conecioue:.ess, that which at 
once beere him out of hireelf, and raises him to the etation of 
tho Fathor of Spirite; and thence he ie enkabled to look dom 
Over the ronlm of dcpendent minds, ard apply to them the all- 
comprohcn.ing law wi.lch ho has reached at the fountain-kead." 

ad. Tho eocial corecience.--The widest, and aleo the most modern, 

development of conecience ie the concept of the "social conscience," 

the consciousness, and reeultant obligation, of the widest possible so- 

cial ¢cod, 2 rcflection upon custom for the purpose of consciously e- 

valuating conduct in terme of purposive cooperation and progres@. 

Whilo, in iteelf, the giving of the term "coneclerce™ tc this concept 

cannot be hindered, yot it tenia to draw attention awe; from the fact 

that conecionce hae to dc with the pereonal and individual life, snd 

attcete to cbjco.ive, authoritative etancerde aleo for the individual; 

ond it.tenie, in accordance with modern ethic in gencral, to place the 

eource cf ultimate moral authority in the hande cf men hireééf, when, 

if thore ie to be authority in the final enaljels, it rust come from . 

above and beyond » 

Elelor (p. 429) eummarizes thie notion: "Dae Gewiesen ist zum 
™eil dor “Lederechleg ecclaler iiertungen und Imperative, die (durch 
forerbung, Erziehung, Usw.) dae individuelle Fuehlen und Denken im 
Simno eoclaler Zwock=seeeigkelt formen, wobel aber die Eingicht 

und Wortung der Pereornnlichkeit solbet oin aktiver Foktor dee Ge- 
wigeone iste’ 1. Stophen calle conscience the voice of "tke public 

epirit of the race" (sc. of Eth. 311; Bieler pe 422). Ratzenhofer 
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(Poelt. !thik. 125; Sleler p. 435) Calle conecience "ein Pro- 
dukt der <ntwicklung doc angoborenen Intereseer und tritt in 
dem auscenblicke hervor, wo eich dem Cattungeinteresge Spuren 
dee Sozialintoreeeee ontvinden." 

Cf. “ufte on tho roflective conscience (§. 65) representing 
a@ phaere of tho medern theor; of social conscience. Dewey shows 
the authority of "tho eccial order" cryetallized in "coneclence" 
in thie thoory (p. 344): "Whon an appetite ie in accord with 
thoeco hablte of an individual which enable him to perform his 
social functions, or which naturally accrue from hie social 
relotione, it iz logitimote and goods; when it conflicte, it is 
illicit, it le luets wo call it ty hard noree ond we demand 
that it bo curbed; we rogard ltc force as u menace to tke in- 
tegrity of the ascent snd threet to scclal order. Wien the 
reflective hablte of an individual come into conflict elth 
natural appetites and impulees, the ranifestation cf which 
would onlarge or make more certain tke yowore of the injivi- 
dual in his full relation to othore, it le the reflective 
habite which have to be held in ard redirected at tke cost 
of whatover Gieagree:blencee." Tho direct influence of sc= 
cloty he presente (pe 562): "Social influences enable an 
individual to reslize the velght and import cf the sccially 
available and helpful manifeetatione of the tendencies of hile 
own uature ond to diecriminate them from those which are s0- 
ciaily harmful or welese. When the tuo conflict, the rercep- 
tion cf the former ie the recognition of duties ag dletinct 
from more inclinations." 

B. Thoorlos aecrib Blativ h_ wider f one .—-Sev-   
eral cuthore, while rcgsrding coneclonce as normative of ite om   
nmoture, aecribe non-logkelative functions to it, such ae judgment 

ef action on tho bsele of general etandarda, and testimony of thie 

judgment combined wlth influence upon actions thie combination of 

leglelative ani foronele character really eete theae views of con- 

ecicnce apsrt from tke forescing, ally ing them with the next group as 

regarde function, cud with tho foregoing in respect to nature. With 

few oxcoptione those viows sre founded on interpreta:lons of Serip- 

tural gourcee. “he eercral criticisr of these theories iz, that 

tho notion of “erring conecience" pecores exceedingly confuelng 

when conscience is made ite orm etaniard, and ite dictates are 

maint@ined to be binding upon action though thoy msy be She result 

of an erronecoue procesze; forther, an uxclear and unsafe division 

becomes necezeary between the part of rovelation, of the innate 

lew, and of the particular revelation of conscience, in defining 

What norm consolonce ie to follow in ite judgment and testimony. 

ee



  

Concerhing the doctrine of Chryspstom, Yaehler (p. 649) 
goyeas "Dor chrietliche Cicero...geht usber das bieher ge- 
fundene hinavue, wenn er ce auch gens bestim: ale sutonomen 
und autarkischon Guell der eittlichen Einsicht (goa, ns 
4eeenu-) und neben dor rr; ale das andere urspruesgliche 
Wittel der ssayoves'x bezoichnet, hor. 52. 54. in zen- 
ex. sormo de Arna le S. Vice ist die crete kiare Aveesge 
uebor das sor. fvercrgohende oder befehlende’ Gewleaen: 2<e- 
Waldir re ewrsifer * Luthardt (pe 110} points out that Chrysor- 
tom makoe uge cf conecionce not only in the sense of judge, 
mires thahuery «6! aexarre, , but aleo af @ con- 
croato ‘teacher and lawgiver! aexsrre ctehecatoe (IV,522) 
and vomee (V, 486) 79 peor ru abfoun'ns gf xecsrer( TV) 512), "wo= 
durch der Henech esredwerrer (a popul. Antioch. hom. 12, 
II, 127-120) iet, 20 dace aleo hier jene zwei Linien des 
innern Cerichtehofe und der innern Gesetzgebu:g im Begriff 
dee Cowlesone zueermrengehon." Aleo Hofmarmm pe 4le 

Tho medieval Synderosis, although ueed aleo in a narrower 
ecnee (see bolow C 2), war used in a wider eenee to include 
the practical actione of conscience proper. Kaehler (p. 649): 
"Dae eigontuemlichste diceser ereten wiesenecheftlich n Fass- 
uns liegt in dor Einfuehrung dee Begriffe der syntereele, 
velche mit der conecientia identifiziert und zugleich von 
ihr wunterechicden wird, je nackdem man dloser Worte eine 
engere ‘oder weltere Scdoutung gibt..-Die Scholastik...fin- 
Get dann in der S;nterese don praktischen Intellekt, d.he 
nach Liver Faesung die Fotentia oder den Habitus der eittli- 
ci:er, Frinzipien. Im Unterachiede von dieser £011 con-clen- 
tia doren Anzondung auf das Elnzelze bozelchnene" 

Thie terz:inology influenced the later Intheran dopmaticiange. 
Uolanchthon {Zuthardt, pe 111) coneidered the con olentia 
& eyllogleme practicus, in which tke lex (or word of Gea) 
formed the rajor premlec, while the minor premise and 
the conclueion aro arplicatio approbane recte fsctum gel 
condemane delictwa, quam applicationer in corde sequitur 
lactitia ot conteznationem dolor. For hiz ayntereele is 
the lex, a derkenod rermant of the Divine images; but the 

point us that ho includec it in conecionce. (Def. theol. 
arte 20). 

Yofmonz eave cf the afb -contae Gogmuutic presentation cf 
conscience {p. 58):  "(Ze). -stagniert in elnseitiger Geltend- 
machuns dos Objektivitaeteprinclps die Tlcorie vom Gewlesen." 
Gorhardt (I, 93; in luthardt p. 112) calle conscience "reliqui- 
ao cuaedan et ecirtillulac..e"s (III, 42)"eae referximus ad 
libri noturae internum, ad quem etiam pertinet liber eyneide- 
ecos, intcrnum ecnscientise tertimoniur, quod Scholastici vo- 
cant eyntcreein; nam ex yrincipiie nobiecum natie practicus 
Alle esyllogiemus in corde cujuevie hominie oritur." Luthardt 
regarde Cuenstedt ae following thie doctrine IV, 1, 1 tk. 6 
"mit Erinnerung an die Stos und‘an K.durel.# Even pletietic 
ethics, though tonding toward the subjective: (Hofrann p. 60 
hae a representative harking back to acholastic terme in Joach. 
Zane (Oeconomia salutie evglea; Luthardt p. 113): "Conscientia 
est principium normativum, quod hominie actionee ita dir- 
igit, ut dato de illie teetimonic animum elugazvel trancquillet 
vel incuietet.” 

Dr. Pieper (I, 635): "Dae Cowlssen betactigt eich in doppel- 
ter “elee. Ee hat a. eine offorbarende und fcrdernde Funktion, 
Room. 2, lba; b. cine beurtellerte und richterde Funktion, 15be 
Abor dees Ceviesen bozouwst nachdem Fell nicht mehr mit voelliger 
Sicherhelt den t/illen Cotter. 
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Dr. Pioper's solution of the clash between a legislative 
conecience and rovolation (I, 636): "Es gibs ein irrendes Ge— 
wissen, d.he der gofalleno lensch haeit fuer erlabut, sogar 
fuer goboton, wee Cott verboton hat, und er haelt fuer verbo- 
ton, wos Gott orlaubt hat. Saher wird nun nech dem Fall der 
unwaniolbaro Willo Gottee mit voslligor Sicherheit nur aus Got- 
tee Offonbnrung im Wort, nsomlich aus der Heiligen Schrift, er- 
kannt ." 

In philoe cal fielde Wandt's theory le surmarized by Eisler 
(Elslor, p. 435) ae followe: "Das Ocwlesen acussert sich in der 
Moerrechaft L-perativer Hotive, zu deron Auebilding aseusserer und 
innorer Zang beigegragen hat. Vie elnfache und normale Furk- 
tion dee Ccvleeone borteht ‘darin, dase ef den liarpf der irrer- 
tivon und impuleiven Motive vereteerkt uni daher sehr meufig 

einon Sieg der lotztcren auch in solchen Fsellen herbelfuchrt, 
wo der Cofuohlewert der Notivo eelbst hierzu nicht auereichen 
wuerde (Eth. 2, 485)." Ee gibt ein gesetzgebenies, ein antrei- 
bender usc oin richtoniee Gorlesen. ib. ‘Dor olnzelne Gewls- 
soneakt kann Cefuohl, Affekt, "rieb, Urteil seins ein Cozlesen 
aber, ,das:acusgorhalb dieser elnzelnen Akte cer renschlichen 
Soole aie ein Separatverrogen rukneme, sibt er nicht. 481." 

C. heorice oxcluding logielative functions From the crit- 

igue cf the preceding thocrics it is evident that the wesk point 

in viowe of conccience as a locieletive faculty lies guet in the 

logielative fumetion, which leaves no definite place for objective 

norme, rescte in a verloent renner to the eame cccagiongs, is eub- 

ject to cthor vagaries of character ami temperament, and leaves 

@olligione of dt; unexplained. Theories recognizing the fact 

that the stendnrae:py:which conscience acts are something exclu- 

ive of conecionce, aro capable of reconciling the cifficulties 

connecteé with the varintione in individual and collective con- 

ecioncee, ani are more in accord, es fsr as we are capable of judg- 

ing, with tho Serip:ural viewpoint. The leading objections to 

non-logielative views of conscience ere, thet no standerd or set 

of stumarde evufficiently ccvors all human activity to account for 

the univereal judgments of conecience; and that euch theorica do 

uot oxplain the nature of conscience, in leaving unexplained the 

fundamental principles of right and wrong. These chjections depend 

upon a mechanistic philosophy, donying that right sani wrong may be 

a part of o netural law or aptitude of man a8 
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Rupp (p. 659): "The conscience is not autonomic, or self- 
leglelative, in the eonee that its authority hee ite fourdation 
meroly in iteelf, but only in the genze that ite mandates are 
formulated within iteelf and are not foreign to ite om nature. 
The cconecience ie tho wkinezs of an authority which, though making 
iteolf hoard in ite orn voice, ie nevertheless objective. The 
law to which the conecience binde the will ie recognized as 
force ostabliehed and maintained by an authority other than the 
Subjective conscience." 

Sidgvick defince thie group of theorics philescphically (p. 100): 
"Chrieticn ond other moraliete..ehave rather represented the proceze 
of conecionco ss analogous to one of jural reasoning, such as ie con- 
ducted in a Court of Law. Here wa have aiwaye a eystem of univereal 
Tulee given, and any particular action hae to be brouzht under one 
of thoee rulee beforo it con be pronounced lawful or wmilawful. loz 
tho ruloe cf positive law are usually not discoverable by the in- 
dividual's roseon; hie may teach him that law ought to be obeyed, 
but what law is muet, in tho main, be communicated to him from 
eone o::ternal suthority..eIt ie hold that euch general rules are 
implicit in tho moral ruagoning of ordinary men, who apprehend 
tiem udequately for moet practical purporee, and are able to enun- 
ciate thom roughly; but that to etate them with proper precision 
Yroquiree = epecial mbit of contemplating clearly snd steadily 
abetract moral nétione. In #20 far as thie is the case we cannot 
etrictl; call their method Intuitional. They follow rulee gener- 
ally received, not intuitively apprehenied. Other persons, how- 
ovor, or porhapes all to som extent, do seem to eee for themselves 
the truth oni bindiggnore of all or moet of these current rulee." 

Inthardt definee the Chrietian conscience (p. 109): "Wenn die 
4ntike im Gorlegen olnen eubjektlvon Anhalt der eittlichen 3eur- 
tellungs und Govleehoit gegenueber den wankenden objektiven Kaech- 
ton gofundon hatte, ec boruhte fuer die Glieder der Kirche aller 
énhalt uni «lle Gevileshelt gerede auf der objektiven coettlichen 
Offenbarung in Chrieto und ihrer innoren Anelgnung und Vergeulae- 
erung im lielligen Golet, ec daes e# dem Chriaten nicht in den Sinn 
kommen konnte, von décsem goettlichen eittlichen Kaechten das . 
Gewiegzon zu leolieron und ale Steutzpunkt zur Orientlerung im sitt- - 
lichon Leben su gebrauchone” 

EKachlcer argues againet a. legielative faculty (p. 653): "Man 
e0llte allerdinge nio vorgeseen, dase laut der Gcechichte dae 
Gowlegon den Erwele seiner Urepruenglichkeit allein durch eeine 
verurtollonde Wirkung goliefert hat. Tas deutet auf eine Wider- 
etandkraft des eittlichen Semectszein, nicht aber auf die Faeh- 
igkxolt, epontan zu eslttlichor Einsicht, auch nur im einzeleten 
Fadle, zu fuohren." 

Siugwick pwosente tke current objections (p. 102): “Even gran- 
ting that theee rules can be 20 defincd ar perfectly to fit to- 
gethor and cover tho whole field cf human comiuct, rithout coming 
into conflict and without leaving any prectical cuestione unen- 
ewered--etlll the resulting code sceme an accidental aggregate of 
procepte, which etande in need of eome ratioral synthesis. In 
short, without bolng @ieposed to deny that conduct cormonly judged 
to bo right ie cso, we may yet require some deeper oxplanation cf 
wh, it ie soe" 

1. Cong 13 e--The met cautious statemente of non- 

logie lative theorles of coneclence define it os mere coneclourness 
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of one's own action, with roference to duty and oblisation; con- 

eclouences that according to certain stendards accepted by the in- 

dividual a cortain thing ehould be dono; satisfaction or dissatie- 

faction accoidingly follows upon obedience or disobedience to this 

call of duty. Thie theory is too genoral to be of service in in- 

veetisating tho truo nature of consciences 

Eieler (p. 49): “Gewleson jet das Bewuesteein des Pflicht- 
Gemaceecn, cce Sein-sollorden bezw. von dessen Gegenteil." 

_ _ Morlie (p. 145): "Coneclenco..eis the awarenese of the 
right andi ite obligatione." 

Perhape Schopenhauer'e etatement may be here included: "Tae 
Wieeon Gee lienechen um das, wae er getan hat..Zufriedenhelt 
oder Unsufriedenhelt mit une eelbet." (Grunil. d. Morel par. 93 
Bieler pe 431). 

2. HZhe amplication of ethical potentialitye=-The abstract 

formulation of tho middlo sgee led to the concept of an ethical 

pocentiality or aptitude (syntoresla in the narrower sense; cf. 

pe 73), the application of which to epecific inetancee of con- 

duct wac tcrmed conecicnece. The defect of thie theory ras the 

emphagie put upon the porelbllity of error in the application to 

Coréuct, and tho attendant monetere of caeulstry, culminating in 

Josultic probablliem. 

Intherdt (pe 110) pointe out that the inner lew was termed 
e;ntercaie (after Yomme in Fzeck. Vp. 9 ff), called a poten- 
tia (Albortue Magnue) or Habltus (Thom. 4ge), the major prem- 

. lee In a e;llogiem of which the minor is the comcientia ac- 
tus: "Actue cuo sclentiom nostram ad ca cuae agimue applica- 
mus.e§ hie notion was prozervod as late as 1541 by Rivius, 
De Consolontia II III Lips. (luthardt pe 112). (Foregoizg 
cuotat ion ie “home Ag. .Sun. th. I, 79 133 Eleler Be 420). 

Intherdt deecribce the seaults of tke theory (p. 110): 
“ilerin llogt daher die Mocglichkelt einee Irrtwns (conec. 
erm nea) wodurch dae Eodeurfnie der kirch. Leitung gegehen 
ict, welcher cic Sumen casgum conecientiae dienen scollter. 

Sin bocece Gowlesen iet die Hoolle, ein cutee das Paradies, 
verlios arboribue bonorum opsrum corelta, waehrend jenes durch 
contritio, confoeelo, eatiefactio gut zu macken. Da hat denn 

Glo Naeulctik weiten Splelraum, und die Gewleseneunruhe viel- 

fochen Arloes. Der Aucgeng dee E.d. iet eine Zelt weitver- 
breitorote Gewleeenbeunruhigung." Sirilarly Kaehler (p. 649}. 

Significant ie the cbeetvation of Luthardt (p. 111): "Waebr- 
end fuor die Ronaezeance daz Gcvieren kelre Rolie spielte, ist 
dic Reformation aue dor Anset des Gewlasens geboren, und ihre 

hro willl dor rechte Troet der Gowlasen seein.” Of. paseager 
ints under "Conscience" in Conc. Trigl. ed. of Book of Concord. 
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5S. Gomparison cf actions with o etaniard.--The predominant 

masse of thocrice in non-legislativo types contera about the doc- 

trino that conecionce ie primarily an act of judgment, whereby 

conduct le judged to be right or wrong according tc a standard 

accopted as binding ané valid by the possessor of the judging 

Conzclonce. Tho theory le tenable logically, and the only object- 

ion that can be advanced is, that it may be an unjustifiable sssuny- 

tion to call morely a epecified type of rational diecrimination 

"congcierco." Tho comporicon performed by conscience, however, 

has tho dietinctive characterletic of being involuntesry, and of 

disregarding all featuree of feasibility or satiefaction to the 

organien. 

4uguetine's doctrine is cwrarized by Hofrann (p. 42): "Er 
eprickt hactifig vom Ccvlegen, aber nur ale dem richterlichen 
Sribunal im eignen Innorn, von dem guten urd boogen Gerkssenece 
von der legislatorlechon Soest immung dee Gewlesene, von der ibn 
invohnenden ricbkraft zum Guten, von eeiner Digniteet ale Ap- 

percept loneverroosen fuer dae Goettliche hat Auguetin nirgends 
Srwachnun; getam.e Ee iet diese nicht Zafall, sondern Absicht, 
ecoforn Auguetin auf dem Stardypunkte eelner lehre von der gaenz- 
lichon Yorderbtholt des natuerlichen Menechen und von der All- 
Cinwirkeorkelt der gocttlicher Gnade zum Guten elle essnergis— 
tische Eedeutimg dee Gewlesone surueckweizsen mugete." 

que stedt (Lece wre IV, cape i sect I thee. VI nota poe, 
in Hoenocke 363): "Lex est regula univergalie jubene aut 
vetoens. At conecientia ext oxmmen seul ipsius ad istam regu- 
lem." Thie soame opposed to Lluthardt'e opinion (eee p. 73). 

luther's doctrine, though seemingly not cuite atatic on 
thie point, ie eumarized by Hef=arn (p. 52): "Das Gewlesen 
let nicht cae Geeots selbet, sondern das ‘Zeugnie’ im Horzen; 
‘dae Goviesen ict nicht oin Ding, das da wirke (wie dar Ge- 
eotz), cendern olin Ding, das nur richtet ueber dle Werke 
Sein olgentlich Werk iet, wie St. Paulus Eoem. 2, 15 lehret, 
beechuldigen oder cntebhuldigen, binien oder loesen, freuiig 
oder vorzagt machen. Darum iet sein Amt nicht tue:, sondern 
von dem getanen, cider dae zu tuen ist urtellen, ote vor Gctt 
echuldig oder Iedig mache’ (Walch XIX, 1867)." 

Strong, after rejocting notions of coneclence ae moral 
intuition, accepted law, remorge or spproval, fear or hore, 
adopte as components juigment and commind, the former being 
the "applying (of). thle accepted law to iniividual and 
concrete cazos in our own exporience, ard pronouncing our om 
acte or states eithor pact, prezent, or prospective, to be 
right or wrohe” (p. 25D). 

Frank (p. 505): "Dae @owiesen bezieht eich auf das ins Herz 
geechriebene Gesots, empfaengt von deher seinen Inhalt, insofern 

ee Somesteein um dieses Geretz ict, aber nicht dies allein, son- 
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dem zugleich cin die Botactigung des Subjekte damit verglei- 
chondes Bewueeteoin, woraue eiche donn begreift, dass verkla- 
gonde oder die 4nklage abweileende Godanken daraue hervorgehen." 

Graebner (p. 14): "Dae Gewlsacn ist die natuerliche 4nlage 
dee Lionechen, einen zur Zeft von ihm ale bindend anerkannten 
Enefatab fucr Recht und Unrecht auf sein ibm berurestes Zoljen 
und Wirzen anzuweniene" In philogzophical terme Rosenkranz (Syat. 
Gd. Wise. 487; Hieler 451): “Urteil des Subjektes selbst usber 
Gen moralischen Wert seinee empifi#chen Handelne gegenueberder . 
Ideo dog Cuten, wlio ee eelbet diexelbe begreift und eich actu 
auf ele bezioht."' 

Graobner (p. 20): “Dae Gewleeen legt den Maseatab nicht an 
inbezug auf Zreckzzceeigkelt oder Unzweckmacesigkeit. Ob es 
Welee oder :mveretaendig 2e1, dasa er tue, wae er tut oder tun 
will, daruebor epricht eich daz Gowlesen nicht aue. Darueber 
konn cr mit eeincr Erfahrung zu Rate gehen, da kenn er ueber- 
legen und Gruende fucr uni wider abwaegen. ia kmn dae Ur- 
toll auch, je nachdem dio Erfabrung oine andere iet, oin 
verechiedence ecin. ber daz let nicht die Taetigexelt des 
Gowleecne."” 

a. ho etendard,--Tho etandard normative for thie comparieon 

hae pékhte of eimilarity and pointe of difference in the varfous. 

non-legir lative eyatemte 

Hcofmam esegeake of « norm for conscience, but ke calle it 
formal rather then material, aleo cne contained in end leauing 
forth from the yereens thue his theory reaily becomes aligned 
with loglelative views (cf. Hofmann p. 83 ff.) 

Ro Seimensednod fe val ier-The = requisite for the atand- 

ara ccontdi ay to which conscience performs ite Alectininative ramen 

tione is, thet it be acknowledged as binding by the pergon thoze 

conscience ie scting. Thie acknowledgment implies ébligation on 

tho part of tie acting person, and | ecnse of reercnsibllity to 

the demande of the etenderd acknowledged. Whether it should be 

coneidered a wosknese or an error in the function of conecience 

that it adopt or acknowledge a wrors norm, is questionable; since 

it le hardly a function of consclonce to acknowledge the norm, 

which sould lead back to 2 legielative conecilence, but of the in- 

dividual on the basis of imate law, reliance on revelation, or 

circumstance relative tc ecclety ani government. Theological and 

phileecphical ethics, therefore, etrese the neceseity and function 

of education in affecting acknowledgment of objectively right and 
Criitan: clave 

constructive etandarde. 

 



The part that man playe in tho acknowledgment of the validity 
of tho normative etan:afd Fronk indicates (p. 502): "Auf der 
andern Selte haengt es dech von der Selbetbostimmung des Xon- 
echer cb, nicht vlor ob or jener coblotenden <acht eich fuegen 
will, condern in gewleeem Linese auch, wal er ale Inhalt der an 
im celangenden Weleung vornimmt." (p. 502)"ian usberlaesst 
ee darn (in Conflikt mit der allgemeinen Srdnumg) dem =inzelnen 
mit eoinom Gewlesen eich sueeinanderzuzetzen, fordert aber gleich- 

“ wohl von ihm don Gehoerean gegen d!e allgemeine Ordnung. Hier 
&ritt alzo dle- eubjektive Seite des Gowlesene, die Kocglichkelt 
fuer dag Subjekt, auf den Inhalt und die 4rt seiner Vorbindlich- 
kolt Hinfluee zu nebmon, die Locglichkeit und Tateaechlichkel t 
Oinee irrenden Gcwlesens horvore" 

Graobner (p. 20): "Richt no: wondigerwelae let of ein virk- 
lich bindender Wasestab. =e kann dae Geciegsen, zie in einer 
epaotern Theele angegoben, auch einen falechen Lassetab anle- 
gene" cf. quote pe GB. (pe 27): "Insofern ale der Kasastsb, 
don dae Gevlzeon anwendet, oin sclcher ist, des#en bindence 
¥raft dor “ensch sur Zeit anerkennt, begreift die duseage des 
Gowleeene auch dle Zezeugmg einer Verpflichtung in elch..«Daae 
ein Gesetz cin wirklichee Gesotz self dazu gehoert eretlich, 
daee ce der Aucdruck des Willene elner Gesetzgeberischen Ge- 
walt eel. Wer nicht dae Recht hat, Geeetze zu machen, der 
kann uoberhaupt keln Ocectz machen, das ein wirklichee Ge- 
eetz waore; der kann zwar eegen: ‘so 2011 es sein’ aber das 
gllt nichte...Dae Gowlseen (p. 30) tritt nun aber auch wirk- 
lich dem Maceatab bel nach Inhalt und Urfang, ud wie cer Maza- 
etab eolbet vorpflichtend iet, eo sagt dae Cewlesen: ‘Das 

! biet du echuldig, dee ziemt dir, das collst du, and zwar das, 
allez, wae dae Ccbct ferdert.' Da paben vir vieder eine rech- 
to Zougenaureage, die uebcrein:tizmt mit der Aussage, die im 
Geectz vorliogt. Use Gesetz let bindende orm, und dae Ge- 
wiecgen tritt hinzu wid eegt: Das let recht; es iet nicht blos 
wahr, wae dse Gcsotz engt, eondern dieze Aufforderung ist auch 
vorbind lich." 

Rupp (pe 659): "The law to which the conscience tinis the 
WILL le recognigeu ae force establiehed ond maintained by an 
authority other than the subjective coneclence." 

Tufte (p. 182 ff): "The pereon muet hireelf set up a 
etandard, recognize it ae ‘law,' judgo his conduct by it, hold 
himeeif responeible to himséif, and seek to do juetice. A 
coneclentioues poreon ie in go far ono who hae rade the lar of 
God or ean an inward law of life--a ‘moral law.'" 

Ge3. Smith (pe 112): "Conecionse not only may be educated; 
it awloye le the product of ecucation. 4 man ought always to 
follow comclence, but ought equelly to make sure that he does 
not idehtify conecience with a rere inherited exotion, which 
hie reason criticizes. 

2) Tho standard presented in Chrietian theories .——-As the non- 

legielative conscience ie a notion develgped particulary by sys- 

teme of Chrietian othics, phasec of tho standard by which consolence 
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a) ho etmndara a conscioumess of relation to Gods-GA theory 
which te mort hoatodjy defended ie, that tho predominant element of 
the stonderd applied by conecience to action ie a consclousress of 

relation to God; the cthical nature of conscience being a concomitant 

Of thie primary core clouezese of relations The explicit coneciouenese 

ie admitted by somo not to oxiet in the heathen; others regard it, 

howevor, of gencrally fundamental for conscience. Against thie viow 

etende the fact that Paul dietinguiehos between an innate knowledge 

of God and hence conecious:.eee of relation to Him, and consciences 

and tho furthor fect that conscience in Scripture, at leset, ie hardly 

@ coneclouenere of moral relation, but rather a consciousnese of qual- 

ity of action. Ani it leade to mmy difficultice to aeseure that the 

nature of consclence ie fundamentally different in heathen from that 

in regonornte Christiane, when the functions of coneclence remain the 

game in heathen and resencrate. 

Neorecko regarde Luthor ae indicating the above view when he 
eoye (Eirchenp. Z£II p. Tre}: "Jae iet die Flage aller Gewlesen, 
wenn die Suede kommt und beleeet, dase sie fuehlen, wie sie mit 
Gott ucbel darsn eind."” (Hoenecke p. 264). Calvin clearly de- 
clares himecif for thie vier, calling conecidnce sensus divini 
judicii, quasi eibl adjunctum testem. "Eet enim quiddam inter- 
Down ct hominem medium" (Inet. 3, 19. 15); "solum Deum reepicit" 
(16; quct in “ofmann p. 55 ff., who concludes: "Calvin setzt 
aleo in dse Gowleson oln unmittelbsree und unsbrelehhres Eouuest- 
gein der Cebundenheit an Gott"). Schoeberlein calle conecience 
"Dae Organ fucr dae Rechtsvorhszoltnie des Lienechen zu Gott" (Grund- 
lehron dce Helle, pe 393 Kaehlor 649). 

Lutharét really rokes the consclouszese of a relation to Cod 
the complete ofeence cf conscience in hie definition (p. 104): 
"Im Woson dor #ittlichen Persoenlichiwit des “onecken iet eine 
Bezichung zu Gott ale der absoluten eittlichen Norm gitgesetzt, 
welche Se:iohuxs je nuch aer Konkreten eittlichen Welt, in wel- 
chor dor “inzolne eteht, dlcsem zu mehre cder mindor entrickel- 
tom und gestaltetom Zorueetecin kormt, und eich als cin ueber 
ihm etehendee und doch ihm cinwolmendes Sollen gelten.. macht. 
Diesee sittliche Tewuesteein in seiner Aktivitset, wie sie das 
Sollen und "undes Kenechen bogleitet, nennen wir Geriesen."” 

Eoonecke minimizee the othical element (fH. 264): "Dae Ge- 
wieeen iet 3cwuesteein von Gott ale der im Bittengeeotz alg hell- 
ig eich offonbaronden und Zeiligkeit fcordernden Gott. =e ist dae 
Selbetbemeateein oder dze Eaubsteein dee Mcnecken von der heil- 
igon Gott, wolchee dae dem lerzo n cingeschriebene Cesctz ale dae 
Gosotz dicece Gottee und als ceine Forderung bezeugt und die an- 

Kklagonder. urd entechuldigerden Gecanken in Bewegung eetzen.” The 

  

 



Biblic&l bosie for thie viow ie expressed (ib.): ‘Waere dae Ge- 
Wissen nur cino Eonntnie von Corotz, also nur mora lischer Natur, 
80 koonntc Paulue nicht davon reden ale von einem Zewels dafuer, 
Gaze dio Eciden von Gott riezen;" the lsttor asewzption is clear 
from the etotoront (FE pe 364): "Hach Zoom. 2, 14.15 verglichen 
mit 1, 19. 20 Let dee Gcvlesen das Zewueeteein von der Vorpflicht- 
ung durch daz Corotz cle Gozotz “otters, wie iz=mer auch dabol Sott 
ras vor;ortellt worden." This exegetical demonetration does not 
appeor cogent to ue. Tho whole view le baeed on Philippi (Gleu- 
beneichre, ITI, 9; Hoonecko 265): "Das Gewlesen ict die Bezleh- 
ung des Gotteetvoreetecine auf uneor eigenos Selbet, ineofern die- 
fea in celner Solbsetbowogung nach innen uné nach auseen éurch 
dence verpflichtet, gobumder und geregelt erscheint." Hoenecke's 
view londe him to ess (p. 265): "Solange nun und insofern das Ec- 
wueeteo In dor Ecnechen nicht dee durck don Glauben on Christun 
reglorto ist, ist oe toceos Gowleeen (Ect. 10, 2) und kaelt dem 
Suonder nichte vor ale die Schuld eciner Srenden uni zwar ale 
Cine unbezehlosre Schuide" 

Frank: cdmite (p. 505): "Frellich crecheint jene Beziehung des 
Gewlzecne auf Gott und geottliche Auktoritaet deutlich nur in 
Conjenigen Stellon, ro von dem chrietlich bestirmten Gerlesen 
die Rede let, wogcgen in der duefuehrung dee Apoetelis ueber das 
GckotsLliche “un dor Eeicen (Room. 2, 14 ff.) nicate davon <u 
leeen etcht." 

ho fulicet expaneion of thie vlow of coneclence ie offered by 
Horlogs. "In dem Semesteoin der Eezlehung alles kreatuerLichen 
iebons xu Gott kot dor “onech eine Jebernencrm, einen Lebenesreck, 
ein Prinzip der Sittlichkelit, eel ce in dunkler Almurg, seles in . 
hellor Srkenntnle, @ofurden, in welchem er die vom Ich und der 
welt frcimachorde Wakrhelt..finden uni gerinnen kann, also dsse 
selbet in cen truebeten duicton abirrenter Gedanken noch der ge- 
brechone Strahl dicece Lichtes der ifabrheit leuchtet. ae Be- 
wugeteein dor Uore chen a@loec, dic Richturg seinee Willene be- 
Gingende hoekure Bozogenhelt, gleichviel in wie mannigfacher Ge- 
etalt, ce sich ihm cfferbare, nennen wir Gewlssen" (p. 51 ff). 
"Zin reales, eubetantlelles £bhaengigkeltevorrseltnie der krea- 
tuerlich-monechlichen Celstes von Gott--des izt der weeentliche 
fatbostand, welcher in den Pheenomenen der Gewlesens dem Uerschen 
zum Bowuceteein kommt " (pe 60). "Wohl aber iet dee Gerlesen der 
alec geechafferne umé orgarielerte Goiet des Meneche=, dass diese 
cor “ctur dee Goletes angeborne hoehre Bez iehung, wenn ich mich 
in moinem porsconlichen Lobon nickt in Freude und Liebe von Lhr 
fragen, zichen, und lolton lasee, wie cine geistige Saturmacht un- 
geetiliton Emgere, getaeuschter Solmeucht, verletzter Scham ueber 
mich kormt, mich untcr eich zwingt, und die verkebrte Ezancipation 
meinee poreoenlichen Lebene von moinem eigentlichsten und bleiben- 
den Faturgrund mich im Boruesteein unbezahit er hoeherer Forderungen, 
unwidereorechlicher inklage, schmerzlichen Selbsetgerichter, Seelen- 
anget uné Ucklemmumg imo werden lacsat." (p. 86)d 

Cf. Welea quote pe 18. 

b) Ske etandard the law of God.--Thc etandard by which conecience 

judges if very ofton acknorledged to be the law of God, either revesled 

in tho Scripturoz, or accorded to tho innate constitution of man in a 

form made imporfect through the Foll. oth philossphical and theolog-  



ical writora point out that a truly valid ond objoctive norm must be \ 

derived from a eource higher than man, higher not mercly by acquies- 

cence of man, but by its own nature. 

Locke (Essay, book II, chop. 3, par. 6, quoted by Rashdall pe 
8) eays that the true ground of morality must be the "zill and 
law of a God, who seor mon in tho dark, bee in hie hanie re- 
wards and punishments, and powor enough to call to account the 
proudest offender." . 

inthardt’ (pe 110): "Im Abenzland steht nebon der beurteil- 
enien conscicntia daz innere sittliche Naturgesetz (Ambros. Aug. 
Stcron.) scriptum in tabulie--in corditas, identiech gefasst mit 
dom moraiechon Sittengesctz.” 

Tho torminology of oarly dogmatica (Kabhler, pe 651): "Hun 
hatte die alto Dogmtik dio notitia del naturalie, dem Chrysos- 
tomes folgeni, esorchl ale incita aue dem liber naturae internus, 
ad quem etiam portinot Libbrrsyneideesecos...wie auch ale acqui- | 
eita aue dem lib. nat. oxtornue eabgolcitet" (Gerhard loc. 2, 60). | 

Dmaeus (Eth. Chriet. II. III, fo. 75as in Luthardt 112): "lex | 
illa cceletie veriesira nostrae conzolentiae etebiliendae et dir- 
igondse norma, loz, libor, Goctrine et inetitutic.” Cf. Melench- 
then's dcetrino pe 73; likewlee Dr. Pieper's statezent ps 74. 

iuthardt (f. 104): "Seino Wahrheit aber @indet es--im Unter- 
echled eowcehl von der falechen eubjektiven Befreiung roderner 
Bogonannten Cowlegcnafrelhoit, ale im Untcrechied von der fal= 
echon 3indun:; durch die agugzere Autori#aet der Eirche von 
eelten itors--in der ebenso bindenden wie befreionden Einigang 
mit der Offenbarumg Gottee in Christo.” 

Graebner (p. 54): "Der Eaeastab, den nach Gottee Ordmunz und 
Absicht dae Covleeon onronden ecll, lets a. dae matuerliche Ge- 
cotz3; be jede andere Offenbcrung dee Goeetzearillens Gottce je 
nach ihre: Inhalt und Urfang; ce jedes innexhalb eeliner gebuehrl- 
ichen Schranken blelbende Gobot derjenigen, welche Gott inner- 
halb gewieeen Grenzon mit verpflicktender Autoritoet bekleldet 
hat. ' The laet point pertaixe to the next paragrgph. 

c) 2hg eteniard any low com:atible with Goc's law,--Beyond 

tho revealed or inmte law of God, Chrietian theorlce to secre ex- 

  

tent recognize ae tho valid etandard of conecience aleo human reg- 

ulatione, by clrcumetance authoritative over the individual, and 

in content compatible with the law of Gods 1.6. civil government, 

tho authority of masters over servante, parents over children, and 

similar rolations. 

Inthardt (p. 117): "Wohl beruht so dee govlesen auf einem un- 
mittelbaron Ccfushl, eelnem Inhalt nech aber umfaset es sunsechst 
andierwaorte boigebrachée Ideen, die suf une hestirmend einwirken, 
jedoch sugleich hoechsten Auspruch suf Geltung haben und Gegen- 
etsende der objeictiven Vorstellung dee zerlegenden und zusarmen- 
faesendon Denkene eind (Kcoetlin). So etimzt dae Gewlezen im all- 
gemeinen mit der: eittlichor Soruceteoin des Lebenskrelaee uebere in,
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dom der Einzolno zugehoort. Uabel aber gewimnt auch ein weiter 
Iinausroichender Idonl dem Covlesen unmittelbare 4nerkennung ab, 
wie ran donn uebcrhsupt nio auf absolute, weit guettige Mase- 
etaebo verzichton dorf." he lattor thought would require more 
etudy for a:proval. 

Cf. Graeebner quot. on prowious pagee He continues (p. 54): 
"Zin abrolute froice Cericeon gibt of nicht. Absolut frei ist 
nur Gett und koine Crontur. Gott let'e allein, der wirklich 
und ueberall tw kann, wae cr sich zu tun vorgesotzt hat, und frei dar- 
wober entecholdet, war er sich vorsetzen will oder nickt. So wird 
aleo auch, vo Tir von Gewlesonefroihelt dee “onechen reden, dar 
nicht cine abeolute sein duerfen, ec dese einem Xenechen alles 
erlaibt oder goboten wacro, roe scin Gewleeen erlaubt oder ge- 
bietet. Jonn orstone Let coin Gewlesen gebunden an Sottes Wort 
und Willen, cum andern ict aber auch eein Corlesen gebunden an 
Gie Gebote derer, unter welche ihn Gott geetellt het." | 

On the baeie of collation cof Zom. 12, 5 and 1 Fet. 2, 19 with | 
Zphe G, 7 and Ecte ©, 25 Fronk etates (p. 504): "kan esleht,.ddese | 
ee clne keohre ale menechliche, cine gocttliche Auctoritaet ist, 
der elch Ger ‘enech kraft dos Cerieeene verbunden weles wid um 
coretwillen er dam auch irdiechen duktoritaeten eich fuegt.” 

be Zhe corparieon.--The process of the comparieon occurring in | 

  

coneclence, with the actlone in queetion for the object and an 

Objective norm for pattern, recolvee considerable attention in dls- 

cuselone ci’ non-legidlative theorlose 

1) “ho impulse for tho comprrison.--The comparieon of actions 

with c norm Le considered to be either an involuntary proponelty for 

making euch declslone, or a comparieon prompted by conscious deter- 

mination of tho indivicual. ‘The former type of impulee zould, of 

coureo, belor: tc the nature of coneclence; the latter, which appears ™ 

to be contradiictery to the oxperience of conscience, a function assert- 

ing itself even in opporition.to Gosires of ite poefcesor, would be 

gomething scoparato from coneclence sni merely leading to ite opera- 

tion. In tho latter case, conscience would be whodly acquired. 

Cf. quot. from Graebner p. 76 for involuntary nature of con- 
ecience. 

For tho latter view presented above of. Koeheim, fcr whom 
conecicnce wae "der Wille oder ein Voreatz dee Willene, ueber 
unser Yorhalten.und Leben zu urtoilen" (Kaehler p. 651, cuot. 
Sittornlehre der h. Schrift 3a p. 280); und Ritechl, of whom 
Keehler (p. 653) eayes: “Der dasgelbe (Gewlesen ale Tugerd 
dor Gowlegenhaftigxkeit) dergemacee, unter Auzechiuee einee ‘Na- 
turgrundee" ocommlich wie Uosheim ale eine Wirkung der Selbstbe- 
etimmung min: Guteniahsteht yrweithé'nur unter Voragsubeetinmung 

Oinor Ergiehung zur 5ittlichkeit vorhanden sein kenn." This 

would mako Peul'e mention of a hcathen conscience imposeiblee 

=



2) Tho moans for tho comparisone=-A comparing or juiging process 

require: tho functioning of a discriminative, intollectual faculty, 

able to comprehond the regulatioze of tho staniard, analyze the com 

patiblo and incompatible phases of the action, and render a judgment 

in reference to the extent of tho conga tibility of the actiors with 

the stancard. ‘This comparing or judging process hae been called 

Contcicnoe iteolf, or merely a part of conscience, or no yart of 

Conscience at 11, but rerely a epocialized phase of tho intellect 

im Goncral. Zocauso cf the ver; =caning of the term, in connection 

with ite 3iblical use, it becomes difficult to maintain that con- 

acionce ie only a juiging faculty, and not the coneciousnese atten- 

dent upon tho juigment; whother is ie to be included in conscience 

or not, however, ie an alternative aiffleult of eolution. 

S.J. Sawgarton (Claubenelohro, II par. 9, Anm. 263): "Der 
Gobrauch eelnce Voretender bei Beurtel lung eeiner Handlungen 
nach dem Sosotz let dee Corieson" (quoted by Hcenecke, pe 264). 
Ch. Wolff (Vornuonftigen Ge.onken von des “enechen Tun uni Iaseen, 
pe 46; In Kachler 651) wiehos to rogaré coneclence ae 3 mer judg- 
ent ci intellect, derendent upon the develorment of knowledge. 
Heoneeka's objoction (p. 364) that conecionce is rather a relig- 
loue organ, eceme to go tco far in the other direction. 

Strong (p. 265): "Conecionce ic not the law-book, in the 
court room, but it ie the judge,--whoze bueinerze ie, not to 
make lav, but to decide cages according to the law civen to hime 
eserno moral contizents are tho sker!ff,--they carry out the de- 
clelone of conscience, the judge; but they are not themeelves 
conrclonco, any more than tho eberiff ie the judge." See 5)b) 
below. 

Seoberg (ps. 52): "Diceo Selbetbeurteilungzale gut oder boese 
ist dae Gowleeon. Xe let eomit eino Funktion der praktlechen 
Vernunft." Locke (Zee. I, che 3, pare 8): "Our opinion or judg- 

ment 0) tho moral rectitude or dorravity of our actions" (Eisler, 
pe 430). 

Hofmann (pe 127)s "Wicht das Gewleeen urtellt ueber die =in- 
etimmigkoilt oder Hichtelnetimaigkoelt mit der Pflicht, sondern das- 
selbo Urtellevermocgor, welches auch sonst dierze Geleterfunktion 
hat. Olmo dae Gevleeon fehlte allerdinge dem Urtell die eine der 
Praemiesen (?), urd olme caseelbe wuerde ueberhaupt nicht in der 
bozeichneten Wolee dio urtellonée Taetigkelt excitiert, aber in 
den allen liegt noch keine Eorcchtigung, das Goviegen selbst 21 
einem urtellenden su machen." 

Strong (p. 254) Begards conscience as discrimirative and impul- 
eive (emotional). 

3) be time relation of tho comparison.--The comrarieon of the 

action with the norz le regarded as preceding, accompanying, or fol- 

bi :
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lowing tho action iteolfs sore theories exclude individual parts of 

this rolation. ‘io iclieve that a dietinction ought to be drawn be- 

tweon mere jucgmont of an action as to ite boing right or wrong be- 

fore tho accomplighcent of an act, ard a judgment of conscience in 

thle connection. For a juigmont of conscience haa reference to the 

act of boing done b; tho possoesor of the conscience (of. discuseion 

in noxt paragraph); aul hened ever; judgment of coneci-nce ie, in a 

fense, conéclentia consoquene; that is, the juigment of conecience 

deale with the etinulue of the completed action, whether this comple- 

tion be in doed cr cnly in thought. The contezplation of an ovil deed, 

and the Imowledgo that it le evil, ie not nocesgerily -roductive of a 

dudgment of conscience; tho latter appeare as consciouenees only when 

tko decd le thoucht of as done, or done, by the juiging person. ‘The 

qucetion then ctiees whetkor the reection of admonition tc do the right 

le not etrictly conecientia antecedene. ‘ken "conscience telle” one 

te do a right thing, thie, in iteolf, ie morely the obligation incur- 

red by the recl£eation that it le right snd in accordance with the 

accepted etaniorde of duty; a true act of conecicnce could srise in 

this connection only nogetively, s# far ae we can juige, in thot the 

negative reaction of c:necience ariging in Fceroree to tie thought 

of doling tke opporlte cf the right act In queetion would be an ad- 

ronition to do tho right; cr the memory of @ bed conscience incurred 

by havins done tke oppoeite cf the right act in questicn would serve 

to urge tosrd doing the right. A conscienéia antecedene in eny oth- 

or ecnee eseeme to we incogpatible with eny non-lesglielative theory of 

Coneclonce. ‘“'ho conecientia concemitane, by the vory nature of the 

term, met elgnify judgmente of coneclence arieing from inilviduel 

portions é@f the act in hand, and kerce contributing to a etate cf con- 

sciourncee accompanying the action se a choles 
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Hofmann (p. 166) epoeks of 211 three epecios; but he 
implicitly accedes to cur vlow vhen ho eaye: ‘Kar zo ain 
“onech ohne allc voreusgohonde Ueborlegung handelte, waere os 
@onkbar, dee von cinor soneciontia ontecedene nicht gesprochen 
werdon kocmnte; aber dor voollige Nanzgel dor Uoborleguns ist 

yerologicch unmmooglich, da dae Objekt der “illenstsetigxelt 
achlechterdinge oret in die VYoretd@lung treten muse, eho der 
Wille ueberharpt nur exoltiort wird." Thie vory "Voretellung"™ 
ie the montsl accompliehmont of the trong deod, lsading to 2 
negative juigrent of conzolonce. 

Gracbnor (p. 43): "Ineofcrn ale dee Ccwlseon seine Stirme 
auch vor gerchehener Willengexteckoléung uni vor vollbrachtor 
fat, jo eelbet in Abeicht suf olzen nur gedachten Fell erhebt, 
etellt eich die 4uesace des Gesieeone sle Warnurg vor de= Boe- 
eon cGor anrcicung zum Guten dar." Thie spesks only of the 
warning before the actual deoée 

Hoenccie (p. 365): "Das vorargokende Cozlesen iet dss Ur- 
toil in Gowlesen dsrueber, wae rach dem im Gesctz geoffenbsr- 
ten “/illen dec heiligon Cottee 2a tux oder su lassen iet (Katt. 
le, 9) wachrond dae Cowicecn ale nechfolgendee usber dae Ge- 
echekene 2u Goricht eltzt." Here the "Urteil" of the antece- 
Gent conecionce le really nct a judg=ent or comparieon at all, 
but merely tke consclousnere of the rightnese or wrorgnese of 
Sn action .e defined b, God'e will, hence the product of com- 
paricon in general intellectual lince, not necessarily con- 
ecicnce. 

Luthardt (p. 117) meroly mentione the categorios; ke eaye 
hevever: "Scine clsontliche Geetalt, eeine Grundform let dez- 
nach (ale Segonvirkung dos cittlichen Gefuehle gegen die Suonie) 
Gio ruegonde cder richtendo, worin aber Gottee Stizze 2u une 
redct..." Tnie le an admieeton of the coneclenéia consequene 

| and the nogetive judgront ae tke cesentinl form of coneclencée 
Gleler (pe 429) epeske of the "malnonies, warnender Gewissen," 

likestece Roconkranz (Syet. de Wieee pe 4683 Eleler p. 431). 

4) Zho object cf the comparieon.--i:ore aétions are compared 

in tho judgment of tho non-logielative consclence remains a divi- 

ded cueetion amonc the theoriete; eome following Paul's usage and 

incluling actione both of the poeseseor of the conscience and of 

othere, come cacaping a difficulty by including only one's on act- 

jione. Ow critique, on the bazie of the suggestion proviouely made 

(p. 42) that conscience reacte to other person's actions only when 

those actione aro thought of as being done by one's self, wuld de- 

cide in favor of the formor theor;, including sil actions, but vith 

the modification, that other acts do not come under the domain of 

conecionce if they are considered only per eee 

Graebner (p. 26) foole the difficulty involved in the first 

theory ond etater his poeition caitiously: "Dae Gewisgen tut 
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abor 4usaage ueber die rechte Ecechaffenhelt einer Tat nicht nur, 
wenn of die oigene Tat cotrifft, sondern auch, wo die Tat eines 
sndern in tetracht kormt; nur jet darn das Cevisgen nicht so be- 
roit, auf dic Sacho cinzugehon, sondern ef muse die Sacke mehr ge- — 
flieeentlich vor soinen Richteretuhl gebracht, gexogen werden, ob- 
gchon auch da oft unser Gowleeen von eelbet in Tootigkelt rueckt, 
wo ein Andorer von une otwee tut oder getan bat." 

Hopkins (Outline Study of Men, 283-285): "Conecience...fete up 
& tribunal by which hie om actions are judged. Hot conscience, 
but moral roacon, judgee of tho conduct of othere. This last le 
eclonce, but not conscience” (quoted b; Strong pe 256). 

5) no verdict of the cormarieon.—Together with the vhole pre- 

poneity of the human being for mskin;, the jJuugment as to action com- . ;   
potins concience, tho rosult of thie judgrent or comparison, the 

"verdict" cf the "tribunal," ie an involuntary (cf. p. 63) ani there- 

fore absolute cne, unaffected by consideratione outelde of the norme | 

| Sernard ie cltod by Enehlor (p. 649) ae speaking of conscience 
ae an incerruptibie judge; eimilarly epeake Chrysostom (Cf. p. 73). 

a) Sho form of the verdict.—In itself the form of the verdict 

Fonderea b, the judgrort of conecilerce in light of a norm is regarded 

ae being simply poeitive or negstive: ‘The deed ie "right," the deed 

de "not right." Further content ie spoken of in connection with the 

ultimate judgment or vordict, but thie ie either adrittedly or implic- 

itly rogarded as sn accom:.onimort, ani not efeence, of the verdict. 

Tony theorlete rogard the verdict of conscience se predominantly neg- 

ative ani rop;roving. The question thue arieee thether there are not 

morcly necetive juigmente of conecience, and the poeitive reaction 

je morély tho abeence cf the negative. “hie, however, ie hardly in 

accord with the notion of a déscriminetive procere, which vould ren- 

dor decleione both positive and negative. The queetion really arisen 

in tonnection with tho next paragraph, eince it deals more with the 

"reproving" and thorefore affective phase of consciences 

Groebner (p. 23): "Ineofern ale die Taetigkest dee Gcuilvsens 

4n der Anvendimg eines Haesstabe fuer Recht und Unrecht besteht, 
iet eeino Anesoge elne einfache Eojahung oder Verneinung der cechte- 

beechafferbeit dee ceinem Urtell vorliegenden Wollene coder Wirken®@ ccs 
Ob die Niabbueborethetimumg cit der. Massstab gefaehrlich oder harm- 
los ist, das eogt der Werestab nicht, insoforn ele er ein Hassatab ist; 

ale eolcher zeigt er nur an, ob as Gemoesene dem Masastab gemsere ist."
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When Horloee epoake of the object of the verdict of conscience, 
ho je guided by hie wholo theory (p. 8&6): "Dae, wae der Mensch 
im oinzolnon begehrt, gedackt, gewollt oder goten hat, iet svar 
4nloee und Nobencbjokt, nicht aber das Hauptobjekt des feflexiven 
Gewleeoneurtoile. Dae Hauptobjekt iet der 5.snd der persoerlichen 
2ichtwy; caer die Herzenestellung des “enschene" 

A predominantly negative aspect of conecience various theorists 
have ondeavored to explain in accordance with thelr particalar the- 
orioa; Frenk (p. 508): "Zbencaraue vereteken wir, dsee dic Stirme 
deren der “ongch ir. Gewleeon inne wird, vielmehr richtenden, das 
ULeevorhalten dee ~“oneckon neglerendon und verurtellenden, sis ros- 
itiv zurechtwéleenden Charektor en eich traegt, und dace ‘jedenfalle 
dle poritive ‘ieleung nicht fuer elch, ecrdern in Relation und in 
Gegeneatz zu oinem aniere gearteton ferralten erreht wornsch den — | 
natucrlicton Kcnechen geluestet....2em gerade dae Auzeinsniorge- | 
trotongein dee mens chlichen und dee gocttlichen Subjektee, die 
Conetstilerune und dae Innorerden cinee dadurch tedingten Znle- 
eraltes schceert zu dom Teson dor mit dex Geriesen beziehmeten 
peycholicgiecken “ateeche." Harleee (69): "Nie ist dae Cerlesen | 
Sewueetecin wn cine Cuete der Horzens, kraft deren wir eelbat un- | 
wandelbar jenem unvandelbaren Gute gleich saeren, uz welches wir 
wlegen." | 

Cf. quot. from Kachir, pe 75. Rickaby (pz. 269) cltee several | 
inctanéees "Howman aleo hae put the streee cn the reproving office 
of consolence. Cnrlyle eaye we ehould not observe that =e had 4 
conecilonce if ~c had never offeniois Green thinke that ethical 
sheory is mostly of negative uee for conduct (Profeg. to =thice | 
rv, 1 Oh 

  
b) Znotional content of the verdict.--Trat the verdict of cen 
  

Ecience hae 2 inrge erotional or affective content, manifesting it- | 

self in a fecling renging from diesatlefaction to reroree opproachins | 

G@é@spsir, snd on the poeitive aide (according to scme theories) satis- 

faction, is 2 general opinion alec 6f the non-legislatlve theories 

of coneclence. “hie content of conecience ie ec prdédomineant ani 20 

Gietinctive that in = few ceece the ezotion ie declared to be the 

entire eseence of the particular faculty of conscience, although the 

Oppoeite ile aieo etated. ‘The emction in conecience ie predominantly 

nogative, =hich gives weight to the theory that in conecience the 

poeitive omotioral reaction, the "good" conscience as far ae it le 

affective, ie morely the absence of "bad" coneclence cr remorse. We 

can find no ronson why the ezotional resction attendant upon a judg- 

ment of coneclence ehouid rot be incorporated into our concept of the 

coneclence; exzpecial reasons for including it are the fact that con 

=



solousces ie suroly on unquestioned part of conscience, and the emotion 

ia the outetonding ingrediont of thie coneciouscese; and the emotion or | 

feeling in conecicnce is of a particular nature, involving tke entire ) 

person in a coneciouenege cf wronsness sri dissatiefaction to an ex- ) 

tent not attained wy othor emotional etatoz. “hether this emotion ie 

to bo coneidored the cuits content of conscience or not is a question | 

hard to dotermine. If it ie valid to include in the concept of con- 

ecienco the o:otional proceze moet predominant in ite baeic conscious- 

nese, it le equally valid to include the intellectual process basic for . 

tho omotion. 

Seeberg (i<j: “Diese gereinecnechliche moralleche Selbsthe- 
urtellung vollzieht sich such in dem Eichtch:ieten, und sie 
zvingt im, dae Zocee in eich zu sehen, elie straft die Iuet der 
beocen andlung mit Unluet an eich eelbet ale Lhrem Taeter, wie 
eile, wa;ckehrt, dic Unluet uober dér Anstrengung des guten 
Cline durch cic +uet der Selbetbefriedigung belohnt." 

For the view that the exotion dces not belong to coneclence 
Broper, cf. 5 rong ae quoted pe C4. : 

the quot&bione concerning the negative aspect of coneclience 
really pertain to tho emotional part of it; pe 86. | 

For tho view thet emotion le in itself con clence, Xickab; : | 
quotes =inckonzie (Manualiof Ethica, Sd ed. par. 14): "I should | 
profer tc ea: eimply that conselence ie a feeling of pain accom 
panying and reeulting from our non-conformity té principle." 
The came view, with the addition of a positive reaction, ie 
maintained by Scacr, who defines conscience (p. 15): "Con- 
ecionce le that God-given feeling or cmotion which, befcre the 
act, prompte uc to co that which ve believe to be right ani 
detore ue from doing that vhich we telleve to be wrong. 4nd after 
tho act it cormenie ue for having dene what we believed to be 
right, or condemne ue for hsving dore what we believe to be 
vrorge'’ The relation of thie comcience-feeling to the preced- 
ing judgront Prof. Ecaor acknowiedgee: "As every judgrent is 
followed ty eomo fooling, 20 a juigment thet is concerned with 
moral questions, i.e. right or «rong, is followed by a moral 
fcoling, which Le conscience." 

In roforence to the poesitive-negative question of emotion 
Boeanquet (p. 6%) writes: "Flatc seeme to have becn right in 
admitiing that tkore are relativo plessures, rhile asserting 
that thore aro aleo pure pleasuree (such as the pleasures of . 
emell, cr aesthetic card intellectual pleasures). The question 
may alec take a form in which it is tke root of modern peseimiem 
Ig pain tho positive feeling, and pleasure only ne-etivo, i.e. 
a rclcage f.om pain? Schopenhauer took tho view that thie was 
20. “ko thoory finde eupport in certain examples in hich the 
eane actual statos--sey of sn illnese-may be painful at one 
time ond pls agant st senother--painful after health, pleasant af- 
tor worso illneee; but these cases may be quite well explained 
without making all pleasure purely relative."



c) Balidity of tho vordict.—It is general observation that con- 

science in ite verdict prompte to actions cbjectively wrong. Three 

Gueetionz, thercfore, ariee for thoee holding the non-legie lative view 

Of conscience. In answor to the question, where the fault or error 

in the procese leading to sn orroneoue verdict may lie, also in thie 

branch of theorice of conecionce the term "erring conscience” has 

beon used. Opinion stand aifided whethet the error liee in the in- 

trineic oj;oratione of coneolence, naroly the comparieon of actions 

with o norm ani tho ronioring of o verdict in thought and fecling, 

or whothor it lice in tho adoption of a vrong norm. If the latter 

case ie true, tho torm "erring conecience” ie a misnomer, since the 

orrcr lic in a flold cuteide of the province of conecleice, the ack- 

movlelgment cr oveluation of norma being no yart of conscience in non- 

legislative views of concclences — 

Hofmann, though arguing for a very restricted theory, stater 
(p. 173): "Dic Zateasche, rolche men mit dem irrenden Geziegen 
bezoichnot, let Ja nicht dlo, dass das Gowlesen eine faleche 
4uceage weber den goett lichen Willen gebe, eondern dase dese Se- 
wiceon coine seku dsoren Funktionen (die verpflichtende, rich- 
torliche, vollzichonde) auch da vollziehe, wo sich ein unzoett- 
lickes Gobet mit Gowleecnsautoritaet urkleldet bat." Thus 
QGraobner, though uz ing the torm "erring conscience" saya (p. 25) 
"Nun aber, do dae Cewlegen eine Zeugenaueeesge ist, die ainer hoeh- 
eren Auceage bébtritt, eo wird dio Aueeage dee Gevlesene eine 
falacho, ecbald or mit eclnem Zeugnie einer falschen yreprueng- 
lichor. duwesge boltritt, oder mit erdern iiorten, sobald es einen 
falechen Masestab anlest.” He dacecriber the method of rectifying 
conscience (p. <2): "Dace wir darauf bedacht eein...daesa wir 
wacheon in der <rkomtnie, dace wir olne eckoene, klare, reiche 
Erkemtnie nsien collen vom Geeetze Gottee, dass «ir nicht in 
Ungowleeheit hingehen wd in Suenden tepren, die wir gar nicht 
ale Suondo crlnnnt haben." Strong (pe 255) calle attention to 
"the duty cf enlightoning and cultivating the moral re:son" and 
affirse: "Sineo coneclence in the proper senee giver uniform and 
infallible juigzent that tho right ie supremely obligatory, and 
that the wrong must bo forborne at overy cost, it can be callcd 
an echo cf “od's voice, and «.n indication in ran of that which 
le eupreomo in the nature of Cod." Luther's doctrine in the 
words of Iuthardt le: "Wir eollen dex Gew iegsen nicht einen andern 
Inha1t--loneck.ongebote ale Cottesgebote--unterschieben und so 
falecho Gowiegen machen" (p. 111; quoted from 14, 128; 30, 406 EA). 

° Hoonecke (p. 265) ascribes the error to the function of con- 
science: "Dae richtlige Gewleren ist ds, vo ds# vorangehende Ur- 
toll oder dae nachfolgendie Richten dee Gewleeens dem soettlichen 

Gceet= “onform iet, bezv. dem cin geeckriebenen Gorcts noch ee in- 
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e wahren Inhalt. ae irrenic Cevleecn iet da, wo diese Zonfor- 
mitaot fohlt (Roer:.. 14, 5.6; 1 Cor. &, 7)." Iuthardt (p. 117) 
in a scomingly historical diecuseion ascribes the crror to both 
norm and function of contclence: "Eracheinung dee elttlichen Ee—- 
wueeteoine. Durch dic Suenie let das Getigsen Irrungen u. Stoer- 
Ungon auegesetzst tolle hinsichtlich dee, Maseetaboe (ignorantia 
Jurie) oder der “at (igmorentie fsctl); dshor ale LE'nteilurg 
in conec. vera (corta cd. probabilia), falsa, u. zwischen vel- 
Gen, dubia; tells hinelc tlich dor Pozichung doe Einzelzen anf 
denen Woreetab, u. war in betreff der Granzen odor der Aktivi- 
taet: lLaxoe oder ekruploosce; lelchtsimniges, tracgee, echla- 
fonder, totes. Abcr auch dee irrende Cewlseen ist dle Zeziohuns 
asf olnon (acch nur verreintl.$ hoecheten Haseetab, also ver- 
pflichtend, u. demmeach alice, wse vider dae Gewleeen goechieht, 
wonn auch vielleicht objektiv richtig, 2c doch subjektiv Suerie 
(vgl. Room. 14, 25; luk. 6, 4). Daher fordert ee Weleucg durch 
@ae obj. ,celtive Guectze'   

4 eecond cuostion ueually trested in thie connectioa le, whsther | 

fin, ard hence cenverecly regencration, has an effect upon conscience. | 

what coneclornco rae before the Fall le a matter of eeculation, ani js 

carried out by eseh thoorlet in acccrdence vith hile orm system. YVilowe 

aro current of on effect upon the epplication of tke norm, or upon 

the ceeence proper of conscience. Likewiee cenecience ie thought 

by eome to be changed for tho better in regenerstion. Tioee views 

gecome closer te fact which Glecorn vory little change tc tke real 

nature of conecience by regeneration; and hence only ec mich charge de to 

the original Fail, ac wae euffered b; any of the reycholegical func- 

tione of tha huzan being through the loes of the divine image. Such 

phenomons ae the "eloeping" cr "torpid™ conscience are offecte of 

ein, but not effecte on conecience af exch, but accumulations due 

to sin of intererte, motivoe, and parseiors counteracting anil subgerg- 

ing the judgments ond affective rosponees of conscience. Proof for 

thle le the fact that coneclence ma; assert iteelf in the most hardened 

eimmer, when he "comee to hie scnsex," 1.¢. realizes hie obligations 

to highcr estandsrde ard concentrates on the reactions of hie conscience. 

Harloce accedee to tho vicw of Lartenzen on the comocience 
before tho Fall (463; Harleee p. 62 ff.33 "Waere die Suende 
nicht in dic Wolt cekommen, eo wucerde die Pedeutung dee Geviseens 
eine genz andere ecin, dem ele jetzt let. Alsdarn waere unger 

Gewlezon oben nur dae friedliche Boruerteein davon, deze unser
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Leben. oln fortechreitondes Lobon in Gott 2ei-—in welohem das Ge- : 
wleson nur letent, aber nicht offenbar waere, £0 dase von Gcvissen 
als solchom gorade so wonig dle Rede sein wuerde, ale be einem ! 
wnuntortrochen und voellig Cesunden von Wohlbefinden. Jetzt | 
ist or freilich auch noch oin Berusatsein devon, das# of ein Ieben | 
ausser Cot tegeworden und nicht mehr dee Normale ist." 

Zuthardt (pe. 104): "Zwar jet dee Gowlesen infolge der aueniigen 
Vorforbung telle dor Eommmg, telle der Irrung ausgeretst, wird 
abor boi aller Hommurg nico voellig orrtickt und let auch, ro os 
irrt, auf Grund eeince Zusarmonhange mit Gott, vom Eetreffenden 
ale letzte Autorltaot anzuerkonzon." : 

Greebnor (p. 57): "Unter dom Einfluee der Suerde wondet das 
Gewlezon viclfach cinen unzuroicheniien oder falacken Lassstab 
ane. eDurck ulc Sue.ae babon wir die urepruorgliche Erkenntnis i | 
verleren, die geletliche Erkenntnie Gottes ganz und dle Erkenntnis- | 
Boinor Willens, wie ale im laturgeeetz une elngezeichnet war, : | 
sua grceecn Toll. JDamit haben wir zum Groesen Teil daa Mase | 
vorlorcn, nach dem uneer Gorlecen mezeen £011." (P. 67): | 
"Unter dem Hinfluec der Suende sclmeigt das Geviseen vielfach, 
Wo ce redon eclite, céer werder eeine verechiedenen sue sagen 
auf mancherlel Wolec zuueckgedraengt..eXirgeschlsaefert kann dae 
Gowleeen wordon, und die Schlurmrerlieder fuer dae Geriesen eind 
vielfach falecho Lehren, dase oinem “enecken die Iuege ale Wahr- 
heit, dor irrtum ale Rechtglaeubigkoit eingetraankt wird." 

Koghoim (cf. p. 83) in accordance rlth his theory of the 
will operative in conecicence, msintoire thet trie will ie "in 
don Wiedorgebornen eine curch die Gnade gewirkter eufrichtiger 
Wille, nichte “ichtigoe olne vorhergekende Pruefung, ob und wie- 
wolt naSh dem Gesetze erlaubt eel, zu unternekren" (quot. ly 
“athordt p. 118 grom Sittenl. der HS. Ill, 272). : 

Feline (pe 291) ondeavore to formulate tke Biblicalidoctrine - 
of tho cffect of regeneration: "Haz Gcriesen bindet den Lenecher = 
an Gottes W/Lilen und heert mit der richtenden Stimre eret auf, 
worn dae nermle verhseltnie cu Gott horgeetellt ist. Dae 
“vangolium offenbart erst den vollen Gotteswillen. Daher ist 
erst dng chrietljche Gewiesen normal." ‘Thie view cee=s to con- 
fueo the office cf Yhriet’with a leglelative faculty, and does 
not tao into account thet cin exiete also in the btelieveres 

Hofmann (pe 201) quoter Wuttke (chrietl. Sittenlehre II par. 
170) for o eummary of the offect of sin on conscience: "Das : 
eittliche Bewweetcein ist dem eucnilichen “onechen getruebt in 
3cclohung auf die Gruende werauf ce ruht, in Fezl ehung auf das 
heochete 4iel, relcherm er nicht mehr kennt, in Beziehung auf 
don Unfeng, well es nur an dem Sinzelnen und Endlichen haftet, 
und auf den Inhalt, weil er, die Sue:.de erwaehlend, das Ecere 
solbet fuer got aneloht und in den Segriff dee Guten mit auf- 
nirmt und uamit vorwirrte™ sut Hofrann ackmowledges immediate- 
ly! "Fie wolt num auch die Schaedigzung dee Geriesens durch die 
Suenmie eich eretrocken mg, so muse doch © priori behaupte’ wer- 
don, duce on nicht im colnor Subetanz Scheden gelitten haben 
kenn." Ho aleo quotes Vilrar (Vilear p. 241), who concludes 
from the exasgple of the 01d. Roman conecience promptisg to’ grav- 
itae, virtue, ot horoe ae a civie bonus: "Nan eleht, ee ver- 
haelt eich mit dem natuer lichen Cevlesen genaa £0, wie mit dem 
chrietlichen Gewlesen, nur die Subsetrato eing verechieden." 
So Prof. Senor (p. 111): "But hie moral fecalty, or coneclence, 
suffered least b; the Fall." And Ladd (II, 407): "Coneclence 
bolonse with ite orsential neture undestroyed by sin to the 

natural mone" 
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I 4 third question remaine: If the ultimate verdict of conscience 

may be faulty, even though thie is throush no weaknces or decay of 

ite ceeence, ie tho verdict to be respected and to be coneidered valid 

for conduct? It ie generally acknowledged that the verdict of consclicnce 

ehould bo oboyod. Although in some instancee tke esp lenation for this 

fact reete on the aseumption that conscience ie a dietinctively rel- 

igioue faculty, snd ite vegsrics ore the reeult of mieinterpretation 

. rather then of error oxternal to it, a somexhst ereculative theory, 

yet the reazon for rcezcoting the validity of the consclence-verdict 

ie plains Conscience ie an activity safeguarding responsibility to 

right ond the habitual performance of right; oni tke Chrietian rewg-   nizee in it, becauee of hie Divine creation and preeervation, an aid | 

and encoureserent toward carrying out God's will. | 

Cf. quot. from iuthardt, pe 91; sleo 6. 920 | 

6) She function of the comparigsone—-Although the comparison 

of actions with on scknowledged etaridard ie a function of conscience 

in iteclt, 1t hse been custorary to point out other functions which 

this comparieon fulfille, such se roproof (extending even to eternal 

punlehzent), presentation cf tke wrath of Cod and the igputation of 

guilt, the rominding of obligation, in the good conscience the bestor- 

al of biceeinge, and in the bad consolence an execution of sentence 

upon the einner. <ho firet snd lost fonctione thue named, under 

the notion of remorse, come under the omotional accompaniment or 

content of coneclonce; it ie not improper to epcak of the pange of 

remoreo boing in therselves puziebzent. Coneciousrser of the wrath 

of God and eonse of gulit vould really be a derived feeling, composed 

of the verdict of conecience that one’s ecte heve been wrong, 3nd 

a Imowledge and fear of God's puniekrent for ein ae expreesed in the 

innate and revealed Isw. Tho eonse of obligation, ae hae been sug- 

goeted before (p. 78) ie really 2 conconitsnt of the acknowledgment 
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of a standard, not a function of comolence. ‘The assurance of bene= 

fite in a gcod-conecionce, as far as we cen judge, «ould occur chief- 

ly negatively through tho absence of sense of guilt and impending 

puniehmont. 

Origen (ad Rome 2, 15, IV p 466; Inthardt p. 110) calls 
conscience ipese epiriius velut paedsgogue, ut eam (animam) 
de m@lioribue roneat, vel de culple castiget et arguate 

duther epooke of a bad coneclence (Hofmam p. 53; quoting 
Walch VI 217; IV 1640; V. 1104)s "Ein Ping so echlimm als 
die Hoollo eolbet;" for hell conelste essentially of "Furcht 
und dem Schreoken, dem Zittern und Zagen einee geaergsteten 
Gewlesone, dae den ewigen Zorn fuehlet und ihm doch nicht 
eontfiééhon kann;" the future place of torment will be "nichts" 
anderece, denn olin boogos Gcwieecn; venn der Tcufel kein boeres 
Gowleron heottc, eo wacro er im Himmel" (II, 2529). 

Ilcrk 9, “& ie rogorded og an allusion to pangs of conscience 
in holl (sc Scaers opposed Hofrann p. 32 H). 

Cracbner (p. 35): "Ineofern ele der Wenech fuer eine Will- 
ongentecholcmp oder vollbrachte “at verantwortlich let, be- 
Greift dic iuseage eeizees Gowleeene ueber dieselbe auch die der 
Zurechnuns in eich." P. 36s "Insofern als der Lagsatab, den 
ace Covigsson anwen-ot, ale von einor hoeheren, Vergeltung ueb- 
enten lacht gehuotet zur Celtung kommt, echlieeat die A:esage 
dee Geviesene auch cine Strafdrohung oder elne Hellszueage eine” 

Herzor (ppe 3. 36) mentions as functione eeconiary to the 
primary function of contcicnce as witnese, that it "inelete" 
thet the “oral Law le binding for man3" tho "imputation'of the 
GULLt of onc's tranegrossions;" recognition of the fact that 
"the Law muet bo cnfercei, and that puniehrent muct follow 
the trancgrogeion of the Law;" and witnogs to the yrorises 
of grace oné every blose ing to all that keep Goi'e comrand- 
rentee 

I. _ ™heorics lv. Non-Ethical Functione. 

A few theoriete havo expanded the notion of coneciencse to in- 

Clude functions btosond thore portaining to ethice; the ethical 

idea, however, remaine conetant in alle These theories desl with 

roligioue functione of conecience, with a fer exceptions, in which 

conecience ie made to include good taete or logical thought-procosaes, 

expaneione of the concept of conscience which are figurative rather 

than ecientific. 

Kaepler (p. 652) criticizes the view of Fichte: "Diese ueber- 
epannte Botonung dee Formellan, der...Gewiesheit, hat fernerhin 
dazu verleitet, den Begriff zu dem eines Geschmackeurteiler in 

allen praktiechen Zozichungen auezuielmen (‘die angeborene Hoe— 
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tigung, ein ‘Ideal zu haben uni ale Richter wber sich anzuer— 
kennen’)", 

Higler (p. 429): "Ea gibt neben dem prektiachen ein theo- 
retiecher (logieches) Gowleson, gleichaay dae Ethor im Denken, 
dio Forderung doz reinen Jonkrillens." 

Ae ale rt for rel -=By some theologians endeay- 

oring to give conscience more validity as a moral function, it is 

Given the nature of a "religio-moral complex," and elevated to a 

central poriticn in theological teaching. Such eyetems met be 

Considered as speculative and theoretical only, and can have ho 

Objective value in view of the Scriptural presentation of the 

concopt. 

Rothe (according to isehler, p. 653) terme conscience: 
"Populaere Yoretellung zur Bezeichnurg des Zomplexee aller 
dorjonigen peychiechon Erecheinmurge:, in denen eiéh die we- 
eentlich moreliecho (deh. persoenlichs, d. Ref.) usd damit 
anedruocklich zugleich religioese (im Unterechiede von der 
eittlichen, d. Ref.) Natur des Wenschen kundgiebt." 

Beck (Elnl. 1. Syst. der chriet. Lo; Hofmann p. 69): 
"Dae Gowleecn let der geietige Liittelpunkt, welchem der 
Giaube urspruonglich und wesentlich inne haftet (1 Tim. 
3 93 vole 1, 19), der Zentrelpunkt aller unserm Geiste 
noch elgontuemlichen, unmittolbar cocttlichon lebensbe- 
etinmung, Ureinn und Urtriob dor vabrhelt, was das blosse 
Zowueeteein oder Gofuehl nicht let; beldes bie auf einen 
Gowleeon Crad heben auch dle Tiere, Gcwlesen nur spurweise;" 
or (par. 17, Kaehlor p. 653): "Sitz der degonéplert-natuer- 
lichen Wirklichkelt dor Religioh.s" 

Schonicel wrote a "Chrietliche Desmatik vom Etandpunkie ics 
Cewlgeone one dorgortellt" in which (p. 125 Yol. I, quoted 
by Hofzenn p. 70) ho terms conscience "religioesers und eitt- 
liches Zentralorgen dee monechlicken Geister." Thie is gen- 
orully considered to be overetressede 

Lonienhall (p. 351): "Zhe function of conscience is re- 
ligloue; but it wlll not create a religion absolutely right." 

Be cti rovolotion.--Conecience is epoken of as belng 

an organ for receiving or evaluating revelation, as the ilrect 

"organ of rovolation," or of bringing epecific revelation, e.g» 

the knowledge of impending judgment. Although eome cf these the- 

ories presont attezpted Scriptural proof, we cannot sgree with 

thelr interpretation; and parte of thoze theories are unwarranted 

ty oven remotely connected Biblical phraseology, #0 that they muet 

be rolegated to the domain of speculations 
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Zadd (II, 407) saysi "Tho “oeaic Torah could not be con- 
eidcrod a rovealed lew if it did not addrese iteelf to s revel- 
ation within tho morel conecicuenes#, where it finis the car 
which nlono csn heorken to such a voices” pe 5213 "The iighoet 
anc moet normal use of conecience ie to receive snd discern and 
sppropriate &he divine revelation of ethico-religiozus trath.” 
Schonkel (itaehler p. 653) calle conscience "religiocees uni zu- 
Gleich cthiechor Zentralorgan," "um ihm die Zritik dor Offenbar- 
ungelohren zu ucbortrszon,"” soye Ehehler. : 

Tadd (I, 481): "The true comoption cf coneclence ocszuct be 
separated from the idea ord solf of divine self-revelaticn." 
Honco he calle it (II, 408) "Zhe special organ smi seat of the 
divine activity in rcvelation.eqinepiretion." Auborlen calls 
contcionce "dae unmittolbsre Octtesborusetsein" (¢. 253; Eof- 
rem pe 9). 

Stalker (p. 701): "hore le no inetinct in the ecoul of =an 
more suguet thon the anticipstion of something after death-- 
of a tribmmal ct which the whole of life will be rcevieed and 
rotrilnuiion averded with perfect justices according to the 
deeds done in tho body. It ie thie which irsarte to death 
ite no gene tes we inetinctively know that we sre going to our 
accommt .!* 

C. Bunction in redermtion.=-Conecionce is asaigned a place 

in the plan of redemption by somo eritere, either, in accordance 

with the ferogeing rarograph, ce the point cf contact for the 

Goepol; or cthically roetraining from eatransement from God, snd 

losding te rocentance; cr on degmtic ergurentation in accozdanece 

with a apeclfic cné espeeulative theory of comcience. The first 

notion le based on an exegeels to which ve do not aubscribe; the 

secom: may be regarded in the right woy, but ie herdly a direct 

function of cenecicnce, but rather of the lav; and the thiri, to 

our ::Ind, Le purely epocalative. 

Oogtcrzee (pe 276): “In thie very conmcience doer the 
Gospel eeos and find in evcry nan ite secret point cf con- 
tact."2 Cor. 4, 23 11 be Gf. pe 52, ond our corclusione 

Hofmam (p. 202): "Ini dem Gewlesen liegen die Anknuepf- 
ungepunkte fuer die Erlcocemmg, und dadurch erst wird der 
Lonech or locaungefachig." P. 204s "Dic Anknuepfungspunkte... 
Elnmal iet'e dae Erloceuncebeduerfnis, welcher im Gevlasen 
kumd wird, dae andere Hal iet's die Pofaechigung des Gerie- 
gon#, auch im doterlorirten Zuetende dasejenige in seiner 
Wazrheit und Erlocempekraeftigkeit zu vernelzen, was von 
auseen zu ecelinecr Erlooemmg an den Menschen herantritt." 

Frank (pe. 502): "Die Tateacko cee Gewlesens..(die) den 
Dharakter olince Rueckhaltes in dem Menschen an sich traegt, 
der eelnon Fortechritt auf dem Yege dor Gottentfremaung zu 
heasen. geeignet iet." Frank regards the indwelling of God ag 
conditioning the hindrance for ein Jocated jn congclence, and 

explaine the. ihdwelling ‘of God“thorefore &e dependent upon the 
agree a ea 5 aim thue attereting mon's "Erloesuncsfachig-i:.' 
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4 thoory of conscience valid for tho Okrietian, vhile recogniz— 

ing conetructive thought in the fiolde of philosophy and psychology, 

muet contain no olcmente oppored to the Scriptural presentation of   
conscionce. Henco tho dietinction muet be drawn between speculative 

additions to the theory of conecience, hypotheses e.g. involving 

the euppoeition that a direct rolotion to God ie fundamental for 

Conscience--rhich the Scriptural cues do not warrant--, and termino- | 

logical adéitione to the theory of conscience as presented in the | 

3lblo, e.g;. definitely etating that the diecriminative or affective | 

reaction, which le recognized in Scripture, le en eseential part, cr | 

the cesence iteolf, of conecience. “he latter type of expansion upon 

the Scripturally; outlined theory of corscience must be adopted or re- 

Jected oc it adde to or cotracte from a hsrmonioue concept of conscience, 

and doce not or docs lead to contradiétione vith other phases made   Lhperative by the New Toetarent. ‘Tko former tyre of aseumption is 

ueuslly so far reaching that it Involvee, sometizes destructively, 

broad portione of Christian doctrine; there ie no absolute proof for 

it; and it dees not add materially to a unified working tkeory of 

conscience. Zhe following ie a ewmmar, on tke basie of tke pre- 

coding diecuezion, of the theory of conzclence to our mind Scrip- 

turally as vell of logicallg and yeychologically sound. 

Ls_Tho Hature of Gonsoiensee 

Conecionce is a univoreal phenomenon, operative in every normal 

human being (valid field of 01d Teatement rarallele opposed to the 

evolutionary doctrine of develoyment of conscience). In ite ranifer- 

tations it is a etate of coneciousnere. Thie coneciousneze is com 
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posed of « stateront of judgment in regard to.an act actually 2 eup- 

poredly committed, by tho pcreon poseessing the conscience, and of a 

fooling or emotion attencent ugon thie jucgment. “hie ju! gment taker 

Place epontancously, sometircs against conflicting desires; hence it 

Je specialized, and by virtue of thie eyecialization may be included 

in the concopt of conecience. Tho juigmont takee place by virtue of 

the acknowledgmont of come etandard 2s biniing upon the individual. 

Thie etondard my bo compored of etatements of tho law imperfectly a 

part of man'e innate conetitution, cr of etatements of the will of 

Cod revesied in Scripture, or of etatamentsa of e0cial elementa or 

forces recognized, oither directly or becsuee of tholr Divine insti- 

tution, age authoritative over the individual. ‘The obgigation to 

theeo tyyee of authoritative norme ie not a function cf coneclence, 

but le 2 component ef the acknowledgment of their authority. Hence 

the juigment of conecience defines duty, though the sense of duty in 

iteelf is not cenecience. The eecond element of the coneciournsse of | 

Gonecicnce, and at timee ite more predonirant one, ie feeling. ‘Thies 

feoling is a stste of dieestiefaction smounting to intolerable rain, 

under circuretancos, when the jnigment of action in view of atandard 

hae rendered the verdict of incompatibility. “Whether there is a 

positive reaction of eatlefaction uj.on judgment of compatibility, le 

queetionabie; the abeenco of noative reection ma;, through recol- 

lective comparison with ;ast etates, in itself be the entire positive 

reaction. “he erotional content of the coneclousnese cf coneclence 

ie impuleive, directizg volition toward fulfillment of recognized 

duty. ‘Whethor tho jucgmont with tho feeling of conecience tcker 

Place bofore the act concolved as accomplished, ie probéematical; it 

apneare more in accord with a unificd theory ef conscience to Sesume 

that the vordict, rationel and exctional, of conscience ie consequent 

upon the concolved act, whether the act be actually achieved or note 
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We rocognize no effect of cin upon the essence of consolence, beyond | 

thet sufforod by the roseon in genoral, o poesible blunting of discrim- 

ination; ond as the act of judgment in conscience is a simple one, the 

effect upon conscience ef cin becomes, for tke normal humn being, neg- 

ligible. ikewleo regencration has no effect upon tke egeenco cf con- 

eclenco; the indwolling of Ciriet ani the Spirit in the Christie in- 

fluences the conrcienco, with respect to ite constitution or ee 

no more thon 1t dece other peychological functions of man. 

Zhe ction oc science 

Ve find no reaeon for ascribing to conecience frnctione beyond 

tho cthicsl ephere. It may be thought of se operative in regenera- 

tion to the extent of ageleting the procese of repentance; but this 

function le cesentially ethical. We recognize no function of con- 

sclonco in revoletion, either ae an active organ of revelation, or 

a8 2 point of contact for revelation; in the latter cage conscience 

is eroken cf in Seriptwre ze dlecrininating tke cthical integrity of 

the Goepel and ite bearer; fence this function le alzo ethical. In 

accordance with tho conclueione reached regarding the nature of con- 

eclence 22 = juigzont, we cbheerve no losislatlive fuetion in con- 

scionce, since euch a function leade to an uncertain relation with 

objective etardarde, is opposed to a nature primarily rational, cnd 

amounte te inclueion in conscience of the Natural or imate Lar, 

which ile Serinpturally a eepsreate cntity. Ae must be recognized in ; 

connection with the nature of conscience, it is the function of con- 

geclonco to renier judgmente concerning actions in view of accerted 

standarde. Zheeo actione mst be conceived of as being done, or 

Gone, by tho porsessor of the conscience; in the former sense con- 

science reacte cleo to the actions of others, i.e. in ag far ae they 

imply like action'on the part of the iniividual jndgitg, or imply an 
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othical rolction of tho persone judged with the pereon judging. Fanc- 

tione of reproof and commendation may be ascribed to conscience, but 

secondarily, and the lettor probably only negatively, since both 

depend more on the emotional than on the retionsal eide of the con- 

sclence-coneciousrese. Tho consciousness of conscience may act as 

am incentive to action, cepecially and directly in ite negative 

aspoct ae the "bed" congcience, although the thought of a "good" 

Conecionce and the desire to attain it may incite to positive sc- 

tivity. Hore aleo ro recognize no result of sin or regeneration 

on the function of conecience. In fect, it ie just for the erring 

pereon that the functione of conscience are most efficient; snd 

ropreeeiorsof tho functione of conscience are due to ein only in 

that eiviful paseione or ambitions ere made to saimerge the dictates 

of consclonce. The Bgo0d" conscience of the Chrietian may appear 

to have 2 pertieularly poeitive content; thie would probably resolve 

iteclf in pozitivo cesurance of forgivonesea of ein through Christ, 

and hence removal of the negative reproazch of conscience. In accor- 

dance with thie view of conscience we regard the phrase "erring con- 

science” afr mielondizg, elnce the orror, which indeed is the result 

of ein, Liog nct in the naturo cr function of comcience, but in 

acimowledgment of faulty nome. ‘Thies attitude torard conscience, 

Frogording it og intrineically cound in ite functions, makes the 

acknowlecgement of the authority of conscience most reasonable, since 

conecience is evidently a papacity given to for automatically 

and habitually eafoguarding the invegrity of hie conduct, both in 

relation to hie social sphere ond in relation to hie Prezerver and Judge. 

Honce we co not agree with Harleza (p. 60): "Wae dae ‘eszen des 
Cowlesens soi, iet nicht nach der Form zu Lemseren, in welcker es im 
Reflex unsorce Selbetbewneetecine ereckeint und in gewieeen selbet- 
bevwesten Hogungen uneeree Geietes sich aeuseerte" He is right in 
calling conecience (8. 90) "eine Vorechule, um dae zu lernon, was 
Chrietue vorlangt, naemlich eeine Seele oder eich eelbet zu heesen.” 
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