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from other passages, since the aw ~rresJ/ sc. Clause cammot be con 

sidered as the ontire description of cerscwverw, , if apposite 

at all. “hat we do gain from thie pasegge for the concept of conscience 

igs Rofleoction on the rightness or wrongness of actions (not necessarily 

only consequent, cf. Stoeckhardt p. 90), implying an urge to ascertain 

the right (thie urge is not necessarily a part of conscience); testi- 

mony on the part of conecience that man in an unenlightened comiitién 

je a lew to himeelf. 

. Hence we volce som of the disappointment of Harless, though 
on different premises, and without entering into the questions 
be propounds, after investigating Rom. 2, 15 (pe 73): "Ebenso- 
wenig (wie von dem Dekalog im Horsen der EHeaiden) dient diese 
Stelle cur Erlaeuterung des Urspraunge und dee Wesens des Gewlss- 
onse Denn jetzt eret hebt elch recht die Frage an: Wie korrt 
das moneschlicho Herg dazu, unter dex Zeugnie des Gewlesens und 
der gegonseltigen Anklage oder auch Entechnldigung der Gedanxen 
gu tun, wae des poeitiven gocttlichen Gesetzes iet, naemlich ue- 
bor eich selbst cin gopechtes Gericht zu fae lien?" 

4 Rom, 9, 1.--Paul cites the testimony of hie conscience in 

affirring tho trath of his etaterent concerning his grief over the 

rejoction of Israel aftor the flesh. It ie hardly tenable that 

weraanre yee «= Arectly modifies cons. orere, , the eseence or na- 

ture of conscience being changed by becoming included with the whole 

being of the Christian in the spirit of God, "in whom all the fanc- 

tions of the Chrietian life are carried on" (Demy p. 657). 

Moyer (II, 112): "«> worewer7s yyw) ig by no meme to be comected 
WIth ray cores. «es (Grotius and several othera, Semler, Ammon, 
Vaters Consoientia a Spiritu sancto gubernata) because otherwise 
ray would not be wantings but either with of pester: or, which 
de the noarest and simplest, with ovwa«serecwrs coe The testimony 
of hie comoilence, Paul knows, is not apart from the werdiae that 

fills him, but ‘spiritu sancto duce et moderatore’ (Besa) in that 
wrrSug o@ But Hofmann (p- 36): “In der Ernauerung durch den Hell- 

agen Gelet iet dan Zeugnie des Gewlssene aufgenommen in das Zeug- 

nie des helligen Geletes selbet} vgle mit Roem. &, 16." So Benny 

Pe 656. 

lying ie ethically reprehensible even to the pagan; and Fenl is fur- 

ther asserting truth as a Christian  wreeer o7/y 5 00 his con- 

acience testifies to the truth of a statement according to general 
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e and Christian norma. Thue again conscience is spoken of as the 

| dwiguent of action according to a norm, this judgment leaving a 

specific deposit upon the consciousness, in thie instance favorable; 

a
e
 

satisfaction affectively with this verdict would have to be read 

into the passage, though it is not contradictory. : 

Be Bome 15, 5e--An exact parallel to 1 Pot. 2, 19 (pe 15 ffe)e 

Paul is admonishing toward obedience to government. Disobedience 

to govornnent rightfully brings the wrath of government upon the of- 

fender. ut the Obristian mst also obey government became of hie 

Ghristian coneclencee Becauee ths Ohrietian knows that God Ina in~ 

atituted govermmont, abi government even in ite tyrannical or cruel 

exeresconces is divinely inetituted, v. 4, therefore disobedience 

to govornment meane disobedicnse to God, and thie disobedience, be- j 

ing consciously disobedience, will be accompahied by an expression 

of conecionse, consclouenses of ‘having disobeyed God. The wrath of 

Government prompts to obedience because of the unpleasantnose of 

pw:ishment; consclense prompte to obedience in pointing out regpon= 

| gibility to God's will and ordinance. Conscience is thus operative 

through the intellectual procege of discerning obedience to govern- 

ment as obedience to Sod; disobedicnes, disobedience to God. In that   
way consolonce poesesses a prompting function antecedent to action. 
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Denny (pe 697): "It is because consciense recognizes the 
moral value of the State as an ordinance of God that we pay 
taxes." Similarly Stoeckhardt (pe 562). 

Feine (pe 291), Kaehler (§. 648), Hofmann (p. 36) call 
attention to the prompting, as well am biniing power of con- 
acience exhibited in thie passage. 

6. 1 Gore 8, 7o—"he firet ewers overs (ZRo) ie love x eferable 

textually, though the more difficult reading, giving the notion of 

"sonecioucness of an idol” with specifically ethical implications. 

Findlay liete for exsscece DOL, Weatern textas for »~» Ine 
N*AEP 17, 46, 67°", cop. Euthal.e Damo3 the latter would read: 

"Ry reason of their habitaation up till now to the idol," while 
the former: “Through relation of the conscience to the idols" 

 



the interpretation being: They eat "under the consciousnews that 
it ie auch, with the senee haunting them that what they eat be- 
lomga to the idol and aseociatés them with it." (p. 642). So Schaff- 
Lange: “ewr%r., doen not mem opinion in general, or judgment, 
or conviction, but, as uniformly in the Hew Teetament, it heans 
conscience, a perfon's consciousness in ite moral and religious 
BBPECt. ewrssciniry, red ecdeass then, denotes thie consciousness as 
having for ite contents or object an idol, and that too, according 
to the context, af a real influential power, just as in 1 Pet. 2, 
19 cvrrsSwore vos Seo? MOONS @ COmoiencs testifying of God. Here 
it denotes a conscience poeses#ed with the idea thet an idol is 
a@ real beings eo that thie idem influences hie judgment in regard 
to hie coniuct; and in this case it stamps the eating of that 
fleeh ag an immoral einful act, altering the whole religious state 
and relations of the Christian who eats, because it is the eating 
of sorething connected with a veritable idol, and therefore defil- 
ing in ite nature.” (pe 174). ( ov» Sein preferred ICC. p.168). 

CrrrsPuee, 01 Yeaed in this éomection would sppear to be a consclour- 

neee of doing wrong, namely with reference to the Firet Commendment, 

based on a (false) notion that worship-relatione clung to thie meat 

of the offering; hence a comparison of action with Bw. 

The people who eat of the idol-offering with the notion that it 

is etill euch when they eat, are said to Lave a conscience s°5+-~; , 

weak, infirm. ‘The question arises whether the sense is a transferred 

one, or whether conscience ie epoken of as being impatted in function. 

Phayer (pe 60): "Wanting in decielon about things lawful and 
unlawful.” Choice of interpretations given by ICC (p. 168): 
"It ie not quite clear what ie meant by a*I~—-~-, It may mean 
"too week to rosist the texptation of féllowing the example of 
othora,’ or ‘wask through being unilluminated' (Hote: Perhaps 
ZI, SO indicates that #oS+-+;here mans unhealthy, morbid, and 
£0 incapable of healthy actions of. luke X, 93 Acts V, 15. Words 
eignifying weakness of body easily become used of mental ani moral 
wealmess. A hoalthy conecience would not be uneasy about eating 
euch food, ani eating would then cause no defilement. Ecclus. 
EXI, 28)...Tho wealmozs consists in giving moral value to things 
that are morally indifferent. That must lesaen the power of 
conscience." Schaff-Lange (p. 174) adopts the latter view: 
"The weakness is found in the fact that it cannot deliver itself. 
from these false notions; nor aseure the person of the entire 
nullification of hie relations to idols and to all their defil- 
ing influences by hie fellowhip with Christ, or of the restora- 
tion of hie true relatione to God, and consequently aleo to the 
totality of all things, as dependent on God alone and belonging 
to him." 

ein fo meres SF gowey would imply thet with the proper J-Se,, 
the wea rele of the cvs weg would be rezoved; hence   

  
 



  

"weak through being unilluminated” seems the proper interpretation. 

This does not necessarily make a normative content essential for con 

science, but merely signifies that without eufficient norm conscience 

ie unreliable with respect to ethical valuo. Hence thie passage is 

& p oof for the fact that conecience is not normative in itself, tut 

a@spenient on a norm, which it utilizes in evaluatizg action. 

When the people with thie oerrs“ses, ve9rrse eat of the 

idol-of fer ing, ovrssd 08 wirsr ~ceAv=em; » Conscience in the 

condition proper for the Chiietian is thought of as being g</7* , 

right; the consciowness of ein, produced by recognizing failure to 

comply with Uod"s will acéording to a valid norm, here mized with 

tho false opinion conserning the idol-offering, is a blot upon the 

normally spot lese eurface of the good coneciense. 

Thoyer (pe 417)s “Conscience reproached by sin"s3e ficuratively 
true. Sohaff-Lange (pe 174): "The defilement consists in a 
conviction of guilt, the coneclence being troubled by a sense 
of the Divine displeasure perfacing it. ‘Sonscience--the moral 
sentiment of honor--the watchman of our moral purity, is itself 
pure eo long ag it reraine true to ite orn determinations; hence 
aoderredue to bo defiled, is a atriking expresfion, denoting the 
dcsecration of that which according to ite nature and intent is 
holy.' Osiander." (ICO (pe 168): "It is defiled, not by the 
partaking of polluted food, for food camot pollute (Mark VII, 
168. 19; Luke XI, 41), but by the doing of eomething which the 
unenlightened comcience does not.allow. Cf. 2 Core VII, le” 

Bat oven though the ultimate action in which conscience played a 

part, namely conscientious objection to eating the idol-offering, 

is wrong, the oporation of conscience is to be considered ae in- 

portant and demanding of all consideratione 

Hofmann (p. 37): “Jeder ist an sein eignes Gewissen gebunien, 
aber es ist auch die ove ch Scere, Ges Aniern su respectiren von 
dem, der dle y-wvo., des Rechten hat; denn ein, wenn auch indirek- 
tes, “inwirken auf den Scheachen, welchss sur Folge tat, dass er 
wider eein Gewlesen hanielt, schwaeckt seine Gewlesenhaftigkeit 
uni macht, dase er verloren geht, 1 Kor. 9, 100" I6C (pe 168): 
"An uninatracted comcience may condemn what is not wong, oF 
allow what ies but even in such cases it ought bo be obeyed (Rom. 
XIV, 251)" Gf. Findlay pe 842.   

 



  

7e 1 Cor. 8, 10.-—Arguing for consideration of the members of 

the church which have not yet attained to a fall knowledge regarding 

matters of Chrietian liberty, St. Paul ironically asks whether the 

conscience of a brother who ia weak, weJ--., , will be edified, 

atrongthened, by seeing enother with correct knowledge eating of the 

idol offering. 

Thayer (pe 440) adopts the A.V. renlering of eccecowod serra: 
"Disposed...eto do even what le wrong." It aeexe much closer to 
clear interprotation to gather with Finidiy: "The vb. ‘edified' 
-~inetead of "porguaded’ or the like--ie used in ead lronysece 
tho catera of idolothyta thought their practice ‘edifying’ to 
lose advanced brethren--‘edigying, forsooth!i--to what end?!" 

The "weaknoes" of wosk conscience ie thue ascribed directly to the 

man himeelf, az imperfection of knowledge; strengthening of con- 

science ic thought to take place, therefore, by instruction, carried 

on in tho right mamer, concerning those thinge in which consclence 

may rogieter scruples; hence coxmclense operates on the basie of 

knowlodge (implying an analytic or reflective function), presence 

or absence of corrot knowledgo impairing the effectiveness of con- 

gsclence ae a moral agent, not necessarily the esgfence of conscience 

itsolf. Dospite tho fact that coneciense ie active in leading to 

a falee attitwile, the operations of conscience itself met be fully 

respected; for failure to do #0 may load to loze of salvation, ve lle 

ICC (pe 172): “His conscience is not sufficiently instructed 
to tell him that he ray eat without scruple, ani yet he eat#.e o- 
ing violence to scruples is no true edification; it ie rather a 
pulling dom of bulwarka.e" 

Hofmam is led by hie peculiar theory of conscience to claim 
with reference to 1 Cor. &, 7. 10. 12: "Worin liegt ihre Sclmae- 
che?.eenicht darin , dass ihnen dag noethige Lass eittlicher =r- 
konntnies fehlte,--demn dae ist abermale keine Schwaeche, 1.6. 
Mongol en Kraft, eonfern Mangel an einem Gute,--vielmehr darin, 
dase sie op nicht ueber eich vermoegen, in diezer Frage en ihrem 
Gewiesen eelbet zu recurriren und seinen Avwspruch energiech zu 
befolgen, soziern an einem Vorurtheil haften bleiben, welches 
gonug Autoritaet fucr sie hatte, um sich an die Stelle ihree Ge- 
wigsens zu setzen und on seiner Statt ihr eittlicher Vcrhalten 
su boetizmene” (p..165)- “Thie ie refuted by the fact that in 
thie voree the adjective «-Sr-+, im applied directly to the 
man opposed to the ¢jerey godess 

  

   


