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Introduetion,
A. A problem which concerns only Christian lands.,

Bo

C.

Hbstorical:

1. Attitude of the Ancient Church.

2. Abuse of the Catholic Church.

3., ILuther.

4, Zwinglius,

5. Calvin and the Reformed.

Why important for us:

1. Taught in the Jible,

2. History of our Synod intimately conmnected with it.

3, Our Christian Day Schools depend on religious liberty.

4, Various influences at work undermining this principle.

Part I. Doetrine of the Chureh.

i,
B,
c.
D,
E.
F,
G,
H.
I.
J.
K.
L,

Church instituted by God.

Christ the eternal ruler over His eternal kingdom.
His kingdom is universal,

His kingdom is invisible.

Faith the Constituting factor of membership.

The members are free,

The members are equal.

Hamility characterizes the members.

The purvose of the Church is the eternal salvation of soula.
Its work is carried out thru the Spirit of the Lord.
Power of the sword not given to it.

It is not an arbiter in temporal affairs,




Part II. Doetrine of the State.

A,
B,
C.
D,
E,
F,
G.
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H.
I,
J.
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Civil government instituted by God.

God also appointed officials and representatives.
Criterion: the powers that be are established by God.
No special form.

Its purpose is the prescrvation of peace and orderx.
Judges on the basis of the moral lew,

Power of the sword given it.

Hag the right to make laws and levy taxes.

Citizens are ordered to obey.

Dbedience except when it reqikres us to do something agsinst
the Vord of God.

llagistrates are to be honored.

Part III. Relation between Church and State.

.
)

B.

There is a clear distinction between the two.
Each hes g different purvose,

Bach Jjudges from different sources.

Each useg different weapons,

Church exists in State,

Christians are a leaven for good.

State may serve the Church in many ways.
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CHURCH ATD STATE
VVVVVVVVVVVVVVVYV

Introduction

The problem of Church and State is one which is entirely Christian,
though in its practical applications it also concerns others. The
very nature of the case is one which presupposes the side by side
existence of both institutions. It was only when Christ came and
established the Church in the world and still said,"iy kingdom is not
of the world,"(John 18,36), that the problem of the relation the one
bears to the other first =rose,

In the Jewish theocracy there was no such concern. The Hebrew
State and Chureh were one, not as by union of two distinect entities,
but as the component factors of one substance, neither of which could
exist without the other. This is evident from the faet that the civil
and ecclesiastical laws were given together and were the same. Then
also the welfare of the nation was inseperately connected with the
piety of the people, for all cases of departure from the law of God
were punished by national calamities, and finally the whole Jewish
State was destroyed because of these infractions of divine law. This
Jewish Theocracy wes a unique institution. In it God was the lawgiver
directly, and it at the same time also formed the true visible Church
of God in the world. As Cobb says, "God was declared the Ruler and
Head, mnot oniy a5 He is the Governor of all the nations, but as the
recognized constitutional Source of all authority for the Hebrew in
things secular and things religious, David was the viceroy of the
true King of Israel, and his reslm constituted the visible Church
of God -- a genuine Theocracy."” (Rise of Religious Liberty in America,
PP.21). As a result of such a condition, the problem of separation

and relation of Church and State did not arise.
In heathen lends, on the other hand, conditions were different.
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There was no divinely established theocracy, in fact, there was no
divinely established religion at all, nor did the votaties make any
such elaims for their polytheistic worship. Every nation had its
individual deities, and these were worshipped in a variety of fornm.
There was no systematical arrsngement of doctrine,nor institutional
character, nor channels of settled polity; the entire worship depended
on custom and the particuler philosophy whieh hed brought these
deities into existance. It depended entirely on the caprice of super-
stition and the conditions of life in the various countries. There
wes no idea of a body knowm as the Church, which existed separately
from the state. In all peagan countries, the State used religion to
its ovm advantage. The two were one, but mnot in the sense of a
theocracy; it was Xnown as a priest-state., Both religion and state-
craft were governed on the basis of reason, and hence the conflict
between the two, whenever it arose, was of a different nature, than
the conflict between a Church governed on the basis of revelation
and o state ruled by natural law and common sense. But in pagan
countries the State was suvreme and it established the pantheon, for
religion was not a separate institution. It follows then that the
problem of separation, as we Xlmow it, did not exist.

The problem is entirely Christien. But still the guestion of
separation did not come to expression in the early Chureh. The nature
of the problem requires that the two institutions exist side by side,
each recognizing'the right of the other to exist and to ecarry on its
particular functions independently. And since these conditions did
not obtain during the first centuries, the problem necessarily did
not arise., True, because this status was lacking, much harm resulted
to the Church. The State did not even recognize the right of the
Church to exist. Emperial edicts expressly forbade the existence of
associations, But in spite of these prohibitions, the Church carried
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on its work and raised its banners, proclaiming to the world its
mission, till Aits leaven penetrated among ell the provinces, claimed
votaries in the imperial palace, honey-combed the army, and counted
its adherents by the hundered thousands.

Its right to existence had been justified by its spread in
spite of opposition! In the year 311l A.D. Galerius issued en edict
of toleration in which he "sclmowledged that the Christians hed
become so numerous and were so tenacious of their faith, as to
render futile all efforts towards the repression of their religion.”

('Cobb, Pp.23). Therefore the edict recites,"We have come to the

conclusion that the most frank and open toleration should be axtended
to them, to the effect that they may now again be allowed to be
Christiens, and gather together in their societies; provided, however,
thet they teolke no action against the religion of the State." (Innes,

quoted by Cobb.)

Throughout the three cei&turies of persecution the Christians
Inew that they were members of the kingt_ion of Christ. They were
cognizent of the fact that Christ had :terected his kingdom in the
midst of the kingdoms of the world, though the world did not recognize
it as such, As Dr.A.L.Graebner says,"Und es kem die Zeit, da verstanden
auch die Juenger des Herrn, dass ihr Koenigs Reich doch aufgerichtet
sei, aber nicht als ein Reich von dieser Welt, sondermals ein
geistliches Reich, das Gerechtigkeit, Friede p.nd Freude ist im
Heiligen Geist, d=s inwendig ist in den Glseubigen und Heiligen,
dass nicht mit irdischen Waffen seine Siege erringt, sondern mit dem
Schwert des Geistes, dem niemand dadurch angehoeri:, dass er hier oder
da, inmerhaln dieser oder jener Grenzen wohnhaft ist, sondern wer
aus der Wahrheit ist." (Imtheraner,45, liarch 26,1889). And now in
the beginning of the third century toleration was afforded them,

Then in 313 A.D. the chief act of disestablishment in history
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was enacted, the Edict of ifilan, It reads in part, "Both to the
Christians end to all others free power of following whatever religion
each man may have preferred..... The absolute power is to be denied
to no one %o give himself either to the worship of the Christians,
or to that religion which he thinks most suited to himself,.... that
each may have the free liberty of the worship which he prefers; for we
desire thet no religion may have its honor diminished by us."™ (Gyoted
by Cobb,pp.25).

Imnediately the problem of separation arose. Constantine was
inclined to the Christian religion and at once exerted his imperiel
influence in matters of doetrine with the avowed purpose of attempting
to maintain peace and harmony in the Church, As a Christien he had
& right and duty in this resvect, but as a prince of this world he

hed no right to arbitrate in such matters. Yet it is to be noted thet

he never tried to force the people of his realm to accept the Gospel

message. He recognized the fundamental truth that only by the inner
dersuasion of the mind could truth prevail.

Then in 392 A.D. Christianity was made the State Religion and
paganism was declared equal to "high treason,” Augustine supported
this move and defined +the duty of the powers of the earth to be
"to buttress the invisible City of God." (Cobb, pp.33). By estaeblishing
Christianity as the Stete religion no organic union was affected;
it wes simply an alliance for the mutusl benefit of each.

But the seeds of corruption had been sovn. As the imperial
power waned and the power of the Church grew, it was but to be
expected that the Church arrogated to itself influence and power
also in temporal affairs, and to this the circumstances of the times
proved very favorable.

Social end political conditions were in a turmoil and the
popes exercised ch:r.efly moral infl'u.enee in :tra.ishtenins out the

fnrw o the __,_7‘_”‘. IP Lleew tf‘,‘,y FAaer e el aat‘t"-‘-,c L Mjﬂ-‘-!

airs /of the ‘empire. By this they ga.inec‘i prestige, a.nd. soon began
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1o usurp temporal vower. Being divinely 1nstitu‘bed, nit cla.i.med prece-
dence of all earthly kingdoms; keeper of the emperor's conscience,

it olaimed direction of his civil rule.” (Cobb,pp.37). Then under
Charlemagne the State was agein supreme till the time of Hildebrand.
Eildebrand or Gregory VII. forced Henry IV. to stand barefooted before
the castle at Cenossa. He made the statement: "yithout the Pope's
ratification no civil and no canonical law is valid. The pope =lone
had the right to use the imperiel insigni=; to him alone the secular
princes owe it to Iiss his feet; and to him =2lone belongs the right

1o dethrone emperors and kings and to release their subjects :Erom.

the oath of allegiance.” The soame, "'We wish to show the world that
we can take away from anyone and give to anyone kingdoms, duchies,
counties, in short, the possession of all men, for --- we can bind

and loose. /hy should not he judge the world to whom is given the

power to loclk and unlock heaven?® (Theo,Quart.XIII,pp.21).

Judge Story says,"Half the calamities, with which the human
race has been scourged, have arisen from the Union of Church and
vate.” (Cobb,pp.l9). This statement is true if we limit it to the
history of medieval Europe, War and persecutions have arisen as a
result of this combination. The supposed Vicar of Christ took over
the vivil authority and the sword and claimed divine sanction for
his action, in plain contradiction of the words of Christ,"lfy kingdom
is not of this world."” (Johnl8,36). _

This condition continues till the time when ILuther to some
extent arrested the power of the papacy. Xe brought out the difference
between the eivil kingdom and the kingdom of Christ. Still it was
impossible for him to accomplish & complete separation Dbecause of
the conditions of the times. The correct principle of separation he
nevertheless brought to light. He said,"Finis politise est pax mundi,
finis Ecclesiae est pax aeterna." XIII,207. "Bis an's Ende der Velt
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sollen die zwei Regimente nicht in einander gemenget werden,...
sondern von einander gesondert und geschieden bleiben." VII,1741.
"Es 501l nicht sein und niemend denken, dass uns Gott wollte lassen
regieren und herrschen nit weltlichem Recht und Strafe, sondern der
Christen \esen soll gar devon geschieden sein." VII,689, "iie demn
von Anfang solche zwei Aembter von Christo gesondert sind; =such die
Erfahrung allzuviel zeugt, dass kein Friede sein kann, wo der Reth
oder die Stadt die Pfaar- und Predigerstuhl, oder der Bfarrherr den
Rath oder Stadt regieren will." X,294. Still in the year 1542 he
wrote,"lnessen doch unsere weltlichen Herrschaften jetzt Nothbischoefe

sein und uns Plfarrherren und Prediger schuetzen, und helfen, dass

vir predigen, Kirchen und Schulen dienen Xkoennen," XVII,1l54,
The Augsburg Confession: "Therefore the powers of the Church
and the civil powers must not be confounded, The power of the Church

has its ovn commission, to teach the Gospel and to administer the

Sacraments, Let it not break into the office of another; let it not

transfer the kingdoms of this world;... let it not interfere with

Juigments- concerning civil ordinances or contracts; let it not
prescribe laws to civil rulers concerning the form of the commonwealth.™
(Trig.85,12-14),

Thus Tumther and the ILutheran Reformation again brought to light
the docbrine of separation of Church and Stete. But at the same time
another theory was also developing. This was essentially the same
as the theory of the Catholic Church.

About the same time that Iuther was advocating the sebs.ra'bion
of Church and State, Zwingli:: tezught the absorption of the . church
? by the State. Ecélesias‘bical power wias lodged in the Great Council
vhich govermed the civil affeirs of the city. Church end State

became almost identical.
Calvin, on the other hsmd., held a different view., He 'I:a.ught

e pcRepeiidience ¥ s Clonali ; % s ovolin el dluogufiae, gt

the independence of the church as to its ord.er and d.iscipline. yet

< RN R e e
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explicitly demanded +the coercive power of the State for the suppi-?-s"‘é’ion
of heresy and vice. The State was the tool of the Church and its
duty wes to inflict punishment on such as committed errors in the
Church., The extent %o which this system could go in suppressing
heresy, may be seen in the case of Servetus, who was executed.?fag‘:
his denial of the Trinity. /\'h...':il’». M(ﬁ'bmr

The Reformed Confessions also take the same attitude. First
Helvetic Confession,l1536:"The chief office of the magistrate is to
defend religion, and to take care that the word of God be purely
preached," French Cc}nfession, 1559:"God hath put the sword into the
hands of the magzistraotes to suppress crimes against the first, as
well as the second, table of the law of God." (Quoted by Cobb,pv.51).
The First Confession of Scotland,(Presbyterian), asserted,” To
kings, princes, rulers, and magisirates we affirm, that chiefly, and
nost principally, the conservetion and purgation of the religion
eppertains.” (Juoted by Cobb,pp.56). The Yestminster Assembly deliw;'eag.ed.
itself as follows:"The civil magistrate mey not assume to himself
the administration of the word and sacraments, or the power of the
keys of the kingdom of heaven; yet he hath suthority, and it is his
duty to take order that urity snd peace be preserved in the Church,
that the truth of God be kept pure and entire, that all blasphenmies
and heresies be suppressed, all corruptions and abuses in worship
and discipline prevented or reformed, and all the ordinances of God
duly settled, administered, and observed. For the better effecting
whereof, he hath power to call synods, to be present at them, and to
provide that whatever is trensacted in them be according to the
word of God." (Guoted by Cobb,pp.57).

Thus these confessions show that it was the principle of the
Reformed that the civil powers should perform some ecclesiastical

Tinetion. They were eager to sheke off the bonds of the papacy under
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which they had so long struggled, but now they sinply exchanged nasters
- Her

They demanded to be free from Rome =md =% oxce 4impsoced the same bondazs

-

on themselves.
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Dr.Bente says:"The Reformed =xnd ezirit has always
been, end is to this day, foreign zxi fxi=iczl %0 the complete se?;i-e.‘-:.i
of State and Churech.... Whoever iz zgozinis? with the periodical
literature of ihe ilethodists, Frect izr=, Congregationalists, znd
Zpiscopaliens cannot but be impressei Ty Shz Zzcet that, to a
great extent, these zzzrd e sbsolute sevaration
of Church and State as a detriment rather then a blessing.... 4
consistent Calvinist and Reformedist mey imagine that he is s true
imericen; in reality, he is o foreigner in the land of liberty and
religious equality.® (Theo.Quert. VI,pp.l51).

Though the princivle of separation found expression in ILuther

in the 1l6th weniury, yet is was buried agzein, and even before

Inther's denth, consistories were estzblished in the Tutheran Church
responsible to the erovm, which exercised sll the powers of Church
government and discipline, At various times men raised their voices
in behalf of religious liberty, but State Churches were the rule in
Protestant lends. Then towards the célose of the 18th century the
Constitution of the United States nroclaimed the principle of
complete separation. This was the growth of necessity, not the
wisdom of individuals. And now, we, in this land of liberty, enjoy
priveledges which the Christian Church has never before enjoyed.
Thoush our C;nstituion safeguards us this right of free
religious worship, yet it is important for us to study this principle,
for forces are continually at work whose effect will undermine
this' liberty. During all these centuries thru which this principle
has been abused, much harm has resulted thru an improper 1mdersta;15.‘:ll

of it. But we should all the more study it because it is = doctrine
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taught us in the Bible. True, human reason can establish the same
prineiples, for experience teaches uvs the unreasonsbleness of
intolerance or simple itoleration. And because intolerance or tol;;zgéion
is the cause of so much woe in the world, it is our duty to study
the problem, for it is vitally important to us., Besides this, the
history of our Church in this country is intimetely connected
with this prineiple.

Due to religious intolerance and persecution in one form or

-zl
another, a number of ministers and members found themselves constrained

to leave their home in Germany and come to this land of liberty. The

outgrowth of +this immigretion wes the founding of our symod. If
America hed not offered this haven for the oppressed fathers of our

Synod, then, humanly s::ea!cing, it would not be in existence today.

The freedom of worship,as offered in this country, permits us
%0 worship God in whatever mammer we deem fit. Because of it, we are
vermitted to maintain Christian Day Schools in which the children
are instructed in the fundamentals of the Christian faith., If this
liberty were not granted to us, then this privilege- would glso be
teken awsy, and Intheran parents would be forgesd to permit their
children to be instructed in state-schools by members of a church
to which they did not belong. The ovposite of religious freedom is
a state religion. Toleration at best could only be hpped for for
the other denominations with the necessary stigma attached. For this
reagson alone the problem should be importan to us, especially since
attenpts have always been and are continually made to intwoduce
religion into the jurisdiction of the s-ta.te in one form or other.

In 1867 the Hational Reform Association was organized with
the avowed purpose of making this country a Christian ?:Lation. Indeed
a laudable purpose, if attempted in the proper mammers But instead
of Christianizing the masses by converting the individuals, they
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are attempting to induce the people to recognize Christ as the King

of Xings in the Federal Constitution. In the last half of the past
century verious resolubions were presented to Congress to amend

the Fational Constitution to the effect that God and Christ be
recognized in it. This would make our nation o hypoeritical rather

then a Christian notion. Though the attempt failed at the time, the
purpose was not given up, as quotations from the recent issues of the
"Christian Statesmen,"” the official publication of the Hational

Reform Association, show. "Governmenital stendarts of conduct and

devices for steadying the progress of the nation, are vitally necessary.
For this reason constitutions should bind the nation to obedience to ‘
the will of Christ and courts and other institutions need to be att_ug;d
%o that power which urocesds from his throne. The work of the Hational
Reform Association hes ever been to hasten the construction of thet
receptive machinery of government which will make the nation thus
responsive to the will of Christ."(Christian Stetesman,Feb.1930).

To all such as do not agree with their platform they send this

message: "Teke His civil yoke and learn of Him and ye shall find rest

~ Ao ’

to your nation."(Christisn Statesman; July,1930). Again, "Ve, therefore,
unite in asking the rulers of --- the world to join in setting up the
kingdom of God on earth, acknowledging Jesus Christ Loxd of Lords

and King of Kings, so that justice and happiness and brotherhood and
Deece may prevail throughout the whole world." (Christian Statesman,
Dec,1928). '

Besides these attempts at placing Christ into the Constitution,
efforts are also made to introduce religion into the public schools
and in some instences of establishing the Decalog as the foundation
of all our .laws.

This readily shows us that the problem is important to us who
love religious liberty. Indiscriminate legisletion along the lines




=11=
suggested would soon rod us of this blessed heritage. Hence it is
our duty as citizens of this country to recognize the correct
prinociples of separation of Church and State and theirproper rel-
ation to each other. Common sense could tell us that the two flare
not be mixed, but Seripture gives us instruction on this probdlem.
It is, therefore, necessary fdr us to siudy Soripture on this point,
inorder that we may understand its correct position, and then be
able to kake the proper a-pplication of that principle in out lives

as oitizens of a temporasl stete.

Part I.
DOCTRINE OF THE CHURCH
VVVVVVVVVVVVVVVVVVVVVY

Since this paper deals with two subjects, Church and 'State.
and their relation to each other, it is at first necessary that we
treat the two subjects, in order to be able to establish the rel-
ation in which they stand to each other. It would be useless to
discuss the relation without knowing the nature, purpose, originm,
a-nd shpere of each, Therefore the first part of thiés paper shall
concern itself with the Church, the second with the State, and the
third with the relation existing between the two.

When God said in the Garden of Eden, "I will put enmity
between thee and the woman, and between thy seed and her seed; it
shall dbruise thy head, and thou shalt hruise his heal, " Gen.3,15,
then he revealed to men the first Gospel and the first promise of
the Messiah. Here was instituted the Church of Christ. All men
had sinned in Adam and all were unable to free themselves from the
curse of the law. Then God provided a way, namely thru Christ, the
Seed of the Woman, and all who believed in this Savior from sins

was counted 4 members of that Kingdom of Christ. 'All those who be-
lieved in this Gospel promise formed the Church of Christ. But as
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time progressed these Gospel promises became clearer and definite
statements were made that Christ would be the founder of an eter-
nal kingdom. It is $o0 be noted that all the Messiande prophecies
in the 014 Testament have this one objective, namely, to tell of
the coming of this Savior of the world who would set up his king-
dom here in the world. But let it not be thought that this King-
dom of Christ was only erected in the New Testament times, for the
requirements existed already in the 014 Testament. The faith of
the Patriarchs and all the people who hoped in this deliverance
from sin thru the promised Messiah were true children of God and
hence members of Christ's kingdom. We read of Enoch in the anti-
Deluvian period who was righteous and God took him, We read of an

Elijah, who was taken to heaven in a fiery chariot. We read of

Moses in the New Testament as appearing in the glorified state with
Elijah on the Mount of Transfiguration. Indeed, the believers in
the 014 Testament were members of this Kingdom of Christ, which God
instituted when he made the first promise of a Savior to the parents
of the human race. But let us add a few more direct prophecies.

In IISamuel 7, 12.12 we have the prophecy concerning the Son
of Davdd. Nathan said, "And when thy days be fulfilled, and thou
shalt sleep with thy rathe:..'s. I will set up thy seed after thee,
which shall proceed out of thy bowels, and I will establish his king-
dom. He shall build an house for my name, and-I will establish the
throne of his kingdom forever." This prophecy concerning the Messiah
brings certain thoughts to expression, namely, "I will establish
his kingdom,™ God will establish the kingdom of the Son of Daviad,
Christ, and this kingdom is the church of the New Testament; the
expression "house for my name"” is also used in the New Testament
for the Church of Christ,II Cor. 6,16;1.Pet. 2,5; Eph. 2,29,ff;
ig"ﬁ;.,rt.’_.".'. He‘br. 5 6. 1‘13}19“ ?',l;l'x‘i: ngrdolgte'ogt tolls  us ?Ea;("t tnat Goa
will establ:lah the Kingdom of Christ and that Christ will bdbuild an
R R
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house, the Christian Church, to the name of God. What clearer
passage could we find which tells us that God instituted the church
and established it?
Another passage of the 014 Testament noteworthy among many
l others is recorded in Dan. 2,44, "And in the days of these kings
the God of heaven shall set up a kingdom which shall jever be des-
troyed; and the kingdom shall not be left to other people, but it
shall break in pieces and consume all these kingdoms, and it shall
stand forever." That this passage refers to the Kingdom of Christ,
the Church, is evident from the many passages in the New Testament
in which Christ calls His Church the Kingdom of Heaven, or the
Kingdom of God. Cf. Matt. 3,2; 5,3.10; Iuke 12,31; Mark 1,15;
Luke 23,51. ete.

In fact the Jewish nabion was a pregigurement of the Church

e "

of the New Testament. Throughout their history we are impressed by
F the fact that they were the people of God; God elected them from
among all the nations of the world, he hade them to be His people,
he sustained them, protected and led them. In the same sense God
established, sustains, and leads His Church of the New Testament.

To establish his Churech God sent his son into the world to
redeem mankind. Thus thru the woik ! off Christ the Church became
possible. We read Eph. 5,25-27: "Husbands, love your wives, even
as Christ also loved the church, and gave himself for it; that he
night sanctify add cleanse it with the washing of water by the word,
that he might present it to himself a glorious church, not having
spot, or wrinkle, or any sich thing; but that it should be holy and
without blemish.” Again, "And hath put all things under his feet,
and gave to him to be the hsad over all things to the church, which
is his body, the fulness of him that filleth all in all." (Eph. 1,
22.23). Also, "And this spake he not of himself: but being high
priest that year, he prophecied that Jesus should die for that ;iat-'ion
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and not only for that nation, but that also he should gather to-
gether in one the children of God that were scattered abroad.” (John
11, 51,52). Thus Chriwt died that he might gather together all the
children of God into one Church, thereby establishing it thru his
work,

Dr. Pieper says regarding the divine insiitution of the
Church, "Weil der Glaube, wodurch ein Mensch ein Glied der christ-
lichen Kirche ward, allein durch Gottes Gnade und Macht entsteht
und besteht, so hebt die Schrift noch besonders hervor, dass dle
Kirche weder ganz noch zum Teil Menschenwerk, sondern allein Gottes
Werk und Wirkung ist. Ps. 100,3: "Er hat uns gemacht, und nicht
wir selbst, zu seinem Volk und zu Schafen seiner Weide:" IPeter
2,9.10: Er "Hat euch berufen von der Finsternis zu seinem wunder-
baren Iicht, die ihr weiland nicht ein Volk waret, nun aber Gottes

Volk seid, und weiland nicht in Gnaden waret, nun aber in Gnaden

seld.""

This kingdom of Christ has Christ for it head and ruler,
The King is eternal and hence also the kingdom. In II Sam. 7,13
we are told "And I will establish the throne of his kingdom forever." .
And in Tuke 1, 31.33 we have the fulfillment of this prophecy. We
read, "And, behold, thou shalt conceive in thy womb, and bring forth
a son, and shalt call his name Jesus. He shall be great, and shall
be called the Son of the Highest: and the Lord God shall give unto
him the throne of his father David: and he shall reign over the
house of Jacod forever: and of his kingdom there shall be no end.”
Again in Hedbr. 1,8 we read, "But unto the Son he saith, Thy throne,
0 God, is forever and ever; a scepter of righteousness is the sceptre
of thy kxingdom." And of this eternal Son of God it is said, "And
hath put all things under his feet, and gave him to be the head over
all things to the church.” (Epdq 1,22). Also Eph. 4,15, "But speak-
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ing the truth in love, may grow up into him in all things, which
is the head, even Christ." Eph. 5,23, "For the husband is the head
of the wife, even as Christ is the head of the church." Col. 1,18,
"And he is the head of the body, the church.” But not only is
Christ the eternal ruler of the Chmrch, his Kingdom, but the Kingdom
also 1s eternal. Just as the ruler so aslo the Church lasts into
all eternity. An eternal ruler over a temporal kingdom would not
be plausible, and in this connection is not seriptural. In Dan.2,44
we are told that his~ Kingdom is also eternal, "But it shall break
in pieces and consume all these kingdoms, and it shall stand forever."
Besides, the purpose of the Church demands that it be #ternal. Christ
came and founded his kingdom in the world to gather together those
who should inherit eternal life. In this present wprld the Church
of Christ is the Church militant, but when the world shall pass mway
then the militant Church will become the Church triumphant. It will

not be changed dbut will simply continue in all eternity.

Besldes being eterna},the Kingdom of Christ is also universal.
No boundaries mark its limits, no racial characteristics limit 1t
to any one people. Christ sent his méssengers into all the world to
gather the lost sheep of Israel. The members of this kingdom are
scattered all over the world and wherever they exist there also
Christ's kingdom exists. Christ came into the world "that he shounld
gather together in one the children of God that were scattered abroad.™
(John 11,52)., It makes no difference to what nation we owe alleg-
iance, to what race we belong, for "by one Spirit are we all baptized
into one body, whether we be Jews or Gentiles, whether we be bond
or free; and have been all made to drink into one Spirit, for the
Body is not one member, but many." (ICor. 12,13,14). By the bond
of faith in Christ all members are united into one kingdom whose
bounds are without ends. This kingdom of Christ is without tempsral
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limitations because all people are sinners and all need the one
salvation offered in the Gospel. There is no other way to salvation.
The whole human race is one large family descended from the parent
pair, Adam and ﬁve. Since all are essentially one and since all
are in the same condition, and since there is only one remedy, and
since God desires to save all men, therefore this kingdom of Christ
which brings this salvation, is universal. All people may find
admittance to 1t regardless of nationality or race. Paul says in
Romans 12,4.5, "For as we have many members in one body, and all
members have not the same office: so we being many, are ome body in
Christ, and every®ne members one of another." While the Church
exists in time here on earth as the Church militant it will not de
visibly united into one large body, but on Judgment day this host
of citizens of the Kingdom of God will sing a new song saying, "Thou
art worthy to take the book, and to open the seals thereof: for thou
wast slain, and hast redeemed us to God by thy blood oﬁt of every
kindred, and tongue, and people, and nation; and hast made us unto
our God kings and priests.” (Rev. 5,9.10).

In this universal kingdom of Christ membership is possible
only on one requirement, namely faith in the orucified Savior. As
the universality of the message makes the kingdom universal, so
the requirements for membership are e¥erywhere the same. This is
evident from the very purpose of the church. The kingdom of Christ
was established that He might gather together the scattered sheep
of the House of Israel, the elect. To them the message 4f the
Gospel is brought, and the acceptance of this messgge of ;alvation
is the constituting factor for membership. When the jailor at
Philippl asked the Apostle Paul "What must I do to be saved?"
(dots 16,30), his question amounted to an equivalent of the guestion
how may I beoome a member of the Kingdom ot Church of Christ. And
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Paul gave him the answer, "Believe on the Lord Jesus Christ, and
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thou shalt be saved." (Acts 16,31). In the same manner Christ tells
Peter that the Church is dbuilt up on the correct profession concern-
ing Himself. He said, "And upon this rock will I build my churech.”
The rook refers to the confession which Peter had made concerning
the Messiah, not in so far that the church is built on the confession
of Peter, but on what that confession professed, namely that "Christ
is the Son of the living God." (Matt. 16,16). And since the Church
consists of such as make such a confession, we rightly conclude
that faith is the one and only requirement for membership. All
these believers then are as living stones set up together to build
this spiritual house of God, Christ being the chief cornerstone,
or in a different picture all are members of the body of Christ,
He being the head. All censent to the principles of the chief
menmber. They accept Him and place their confidence in His wérk,
namely, the redemption, in other words thy belleve or have faith.
Thus also the Apostle Paul mentions faith as the regquirement of
;nembership in his letter to the Ephesians, "That Christ may dwell
in your hearts by faith, " (3,17), also in his letter to the Gal-
atians, "Christ is become of no effect unto you, whoseever are
Justified by the law, ye are fallen from grace. For we thru the
Spirit wait for the hope of righteousness by faith. For in Jesus
Christ neither circumeision . availeth anything, nor uncircumeision;:
but faith which worketh by love." (5,4.5.6). 4And again in a diff-
erent wayJ Cor.15,%,"And that no kan can say that Jesus is the ILord,
but by the Holy Ghost."™ And the work of the Holy Ghost is the creat-
ing of faith in the hearts of men, as we confess in the explanation
of the Third Article, "I believe that I cannot by my own reason
or strength believe in Jesus Christ, my ILord, or come to Him; dbut
the Holy Ghost has called me by the Gospel, enlightened me with His
gifts, sanctified and kept me in the true faith." We read also
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in Rom. 8,9, "Now if any man have not the spirit of Christ, he is
aone of his." To this Dr. Walther says, "Wer aber nicht Christo
angehoert, der ist auch kein Glied der wahren Kirchen welche sein
gelstlicher Leidb ist," (Kirche und Amt, pp.l0)

Since faith is the necessary requirement for membership in
the Kingdom of Christ, it follows that this kingdom is invisible.
No kan can see into the heart of another and there see whether
that person has a living failth, "for faith is the substance of
things hoped for, the evidence of things not seen." (Hebr.11,1).
Faith, indeed, 1s a living, active thing; it shows itself in the
life of a person, but still that is no sure eriterion, for hypo-
orits ocan also feign the life flowing from faith, The mere fact
that faith 1s the constituting factor, places this Kingdom into
the realm of the spiritual, and being spiritual it cannot be seen.
Just as the head of the Church is invisible, so also the members
of 1t are not absolutely known to man.

When Elijah was fleeing from King Ahab he complained to
the Iord that he alone remained faithful, and God then told him
that "I have left me seven thousand in Israel, all the knees which
have not bowed unto Baal, and every mouth which hath not kissed him."
(IKings 19, 14.18). The prophet was in a position to make the
statement he made, and still God showed him that man cannot see
into the hearts of his fellow men and there determine $he condition
of the heart.

Thus Scripture ascribes to God the knowledge of those who
belong to the echurch. IITim., 2,19, "Nevertheless the foundation of
l God standeth sure, ha.v:l.né this seal, The Lord knoweth them that

are his." See also Nahum 1,7; ICor, 4,5; Phil. 3,20,
The Tord Jesus himself explained that the kingdom of God
could not be seen., The FPharisees demanded a sign of Jesus by whieh
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they could recognize when the Xingdom of God came., To this Jesus
angwered, "The kingdom of God cometh not with observation. Neither
shall they say, Io here! or, lo there! for, behold, the kingdom
of God is within you." (Iuke 17, 20.21). Many object that this
bassage cannot have the meaning we are asoribing to it, for, they
88y, Jesus would not say to the Pharisees that the Kingdom of God
is within them. This is fittingly explained in Lehre und Wehre
6%, 496: "Das ganze Volk jedoch, dessen Genossen jene Pharisaeer
waren, ja, fuer dessen eigentliche Repraesentanten sie sich hielten
nimnt der Herr hier als das grosse, umfassende Bebiet, innerhald
dessen das Reich Gottes, die ohristliche Kirche, eine Staette l
nun habe." To their question for a sign, Jesus answe:;.'s that the
kingdom of God does not come with outward observation, now will
any one be able to establish the geographical limitations of it,
for it i1s invisible, since you are not able to see the constituting
factor, faith, He ‘tha.t accepts the merey of the King of grace is
& member of the Kingdom of Grace, dbut by faith only, which is in
the hearts and cannot be seen by human beings.

In IiPeter 2,5, we read, "Ye also as lively stores, are built
up a spiritual house, an holy priesthood, to offer up spiritual
sacrifice acceptable to God by Jesus Christ." Accordingly the
Church is a spiritual house, not a visible one. ({f all the members
of it every where are one and members of the bodg of Christ (ICor.
10,17), then it follows that these can not be known, for they are
scattered over the entire face of the earth, they exist among the
members of the various denominations; they may even be such as have

no affliation with any denomination, for membership in the Kingdom

of Christ depends on gaith in the ocrucified Savior. It is unreason-

able to suppose that these can be known or designated, and it is
decidedly unseriptural. The Catholiec Church denies that the Church
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in the true sense is the communion of all believers and thereby they
also deny that if is invisible. Bellarmine gives the following
definition of the Church: "frofessio verae fidei, sacramentorum
comninio, et subjectio ad legitimum pastorem Romanum pontificem.™
And says, "Iucludnntur autem omnes alii, etiam si reprobi, scelesti,
et impii sint.” (Quoted by Hoenecke). True, the Seriptures never
offer us a passage in which it is directly stated, "The Church is
invisible} but since faith is the constituting factor it can only
be invisible.

Though the Ghurch in the strict sense of the word is invisible,

yet the members of it combine into visible obpgregations. 3But mem-
bership in such a congregation is no guarantee of membership :I._J n

the invdsible church, On the basis of Christian love, we take it

for granted that all members of the visible church in which the |

Gospel is preached in all its purity and the sacraments are ad.min;;-

istered according to their institution, are also members of the i

invisible church, though we know that some hypoerites will be

found amdng them.

Of the members of the Church of Christ a most marvelous
statement is made, namely, they are free. The importance of this
in relation to the top:lc_‘or this paper will be bdrought out later.
Paul tells the Corinthians 7,23 "Ye are bought with a price; be
not ye the servants of men." The price with which we were bought
is the blood of Christ which he shed for sinners on Calvary. The
state from which he bought us, was the state of slavery under the
law and sin. This condition has been done away with, And the ad-
monition is, "Be not ye the servants of men." This servitude under
men is easily’possi'ble where there is no proper understanding of
the Xingdom of Christ. Where this dootrine is misunderstood there

bondage to the laws and wisdom of men iw the inevitable result.
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Christ alone is the head of his Church. He alone is the ruler.
He alone can impose commandments on his followers. Otherwise we | 7
are free, free from the law amd—sim. This fitly joins together i
with the doctrine of the Church, Thru faith we are members of 1it,
and thru this faith Christ's righteousness is made our own. All
that he requires of us is recorded in His Word, the Bidble, If now,
thru an improper understanding of this doctrine of the Church, men
lay new burdens and commandments on the conscience of the members
of the Church, than these, who are free, become the slives of men.
This point is illustrated in the Catholic Church, in which the
commandments of the Prelates or Councils are placed on an equal
level with or above the commandments of God, ordering things which
the Word of God does not order. Thus these people are robbed of
their precious freedom in Christ and are made the sewaﬁts of men,
St. Paul also dbrings this thought out in his Epistle to the Balba.ﬁ%ﬂ:l"a'ils.
5,1, "Stand fast therefore in the liberty wherewith Christ hath made
us free, and be not entangled again with the yoke of bondage." This
Joke of bondage which people or leaders of churches impose on their
followers is.designed to produce a greater sanctity. Thus the spirit
of work righteousness oreeps into the church and of those Paul says,
"Christ is become of no effect tnto you, whosoever of you are just-
ir;ed by the law; ye are rallen‘ from grace,” (Gal. 5,4). But being
freed from the bondage of the law and sin, does not give us license
to commit a-11 manner of sin, for "being made free from sin, ye be-
came the servants of righteousness."” (Rom. 6,18),

A concomitant of this freedom in the Kingdom of Christ is

the equality of the members. If all are free then no one is the
master, except Christ, the Head of the Church, An incidsnt from the
life of Jesus clearly illustrates this point. On one occasion the
mother of Zebedee's children came to Jesus and asked that her sons

o
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be given special positions of honor in His kingdom. She asked that
one be permitted to sit at His right hand, #&he Fother to His left. ‘
Jesus simply told her "Ye know not what ye ask."(Matt. 20,22). The
digoiples were then filled with indignation against the two brethren.
But Jesus straightened out their difficulty by saying, "Ye kndbw that
the princes of the Gentiles exercise dominion over them, and they
that are great exercise authority upon them, But it shall not be
80 among you: but whosoever will be great among you, let him bf
Jour minister; and whosoever will be chief aming you, let him be
Jour servant. Even as the Son of man came not to be ministered
unto but to minister, and to give his life a ransom for many."
(Matt. 20,25-28). On another ocaasion just before the final paschal
meal of Christ, the diseiples again disputed as to who should be
the greater, and this time Jesus washed their feet to show that
there is no distinetion of rank among his Rollowers. .Toﬁn 13, 1-20,
Verse 14,15, "If I then, your Lord, and Master, have washed your
feet; ye also ought to wash one another's feet. For I have given
Jou an example, that ye should do as I have done to you." Touching
on the same subject St. Peter says, "Neither as being lords over
God's heritage, dbut being ensamples to the fidck." (IPeter 5,3.)
This was spoken to the elders or ministers of the congregation. Of
course this rules out every form of hierarchy as advocated by Cath-
0lic and other denominations. Then speaking of the members of the
Church Peter also says, "But ye are a chosen generation, a royal
priesthood.” (IPeter 2,9. Cf. ]#:cor. &,21-23; Rev. 5,10. All are
Priests by virtue of their calling and faith in Jesus; hence no one
is superior. 4nd of all Christ says, "Neither be ye called masters:
for one is your master, even Christ."” (Matt. 23,10).

Since then all are equal and no one a Master except Christ

the relation which should characterize the members over against

. o
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each other is that of humility. Christ himself was humble and
his followers are to exercise the same virtue. He tells his dis-
ciples, "He that is greatest among you shall be your servant.”
(Matt. 23,11)., In order to settle a dispute among the disciples
regarding who should be greatest among them, Jesus took a little
eh_ild and placed it in the midst of them and said, "Verily I say
unto you, except ye be converted, and become as little children,
yo shall not enter into the kingdom of heaven. Whosoever therefore
shall humble himself as this little child, the same shall be
greatest in the kingdom of heaven." (Matt. 18,3.4). The reason
for this humility is to be found in the unworthiness in ourselves.,
We are all sinners and there is nothing in us of which we coudd
boast. Paul says that the only thing he could boast of was the
Lord whose grace had made him what he was. Se also we. We realize
that we are entirely unworthy, and still God's grace was mighty
in us and God's love saved us. A spirit of boasting or lording
it over others can find no place in the heart or.a true disciple,
but rather thankfulness for the grace received. In the likeness
of Jesus let us humbly follow him, for he,"Being in the form of
God, thought it not robbery to be equal with God; dbut made himself
of no reputation, and took upon him the form of a servant, and was
made in the likeness of men: and being found in fashion as a man,
he humbled himself, and became obedient unto death, even the death
of the cross.,"” (Phil. 2,6-8). Cf. also Matt. 20,26b; Mark 9,35;
10,43; John 13,14; ICor. 3,21-23,

The humble members of this universal, eternal and invisible
kingdom owe allegiance to their Iord and Xing who reigns in the
Jerusalem above. There we live in faith with our Prince, as St.
Paul writes td4 the Philippians 3,20 "For our conversation (walk of
life) is in heaven.”™ To it the Christians thoughts are directed,

I
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their interest centers in it, it is their fatherland. Here in this
life we hold only temporary citizenship, as the author of Hebrews
expresses 1t, "We have here no continuing eity, dbut we seek one to
come."™ Hebr. 13,14. There in that kingdom above our name are en-
rolled, "writéen in heaven." Hebr. 12,23,

As the Church of Christ consists of those who are true
believers in the crucified Savior and hence heirs of heaven, so
also the purpose of the Church is to bring others;,’iho are not yet
heirs of this glorious salvation. The Church was instituted for
that purpose, namely, to gather in the children of God. John 11,52,
For this purpose Christ gave the grei&t commission to his disciples
before he ascended up to heaven. Matt. 28,19 ££; Mark 16,15.16.
When Jesus appeared to Saul in the vision on the radd to Damascus
then he gave him the following reason for his calling, "For I have
appeared unto thee for this purpose, to make thee a minister and
& witness both of these things which thou hast seen, and of those
things in which I will appear unto thee; delivering thee from the
People and from the Gentiles unto whom I now send thee, to open
their eyes, and to turn them from darkness to light, a:i?::‘he power
of Satan unto God, that they may receive forgiveness of sins, and
inheritance among them which are sanctified by feith that is in
me." (Acts 26, 16-18). Writing to the Ephesians Paul says, "For the
Perfecting of the saints, for the work of the ministry, for the
edifying of the body of Christ: t&ll we all come in the unity of
the faith, and of the knowledge of the Son of God, unto a perfect
man, unto the measure of the stature of the fulness of Christ."
(4,12.13) . And finally for this purpose Christ died on the oross
that all who believe in him might have eternal life. The purpose
of the Church then is to bdbring Christ before the people, :l'or "How

.—-‘

sl}all they pear without a preacher? and how shall they preach except

Ot . ,q’ »

they be dent?"(Rom. 10. 14.15).
e— e T
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To carry out this purpose Christ has given the Church

special means, namely, the revealed word. This revealed word is
a nystery and is hidden to natural man. Human reason camnot find
it. It is folly then for the Church to attempt to bring this message
to the world as a rational produst. "But the natural man receiveth
not the things of the Spirit of God: for they are foolishness unto
him: neither can he know them, because they are spiritually dis-
cerned." (I Cor. 2,14). This Gospel is a special message which
God revealed to a sin darkened world. It is unique among all the
messages of the world. And this special message is the instrument
thru which the Church carries out its purpose. This Gospel message
of oour'e includes the two sacraments. No other power or authority
is given it. When Jesus sent his disciples out for the first time
he sald "Go, preach, saying, the kingdom of heaven is at hand.”
(Matt. 10,7). Nothing is sdded to the word, mo temporal power,
or anything with which they were to force acceptance. Thus also
the Prophet Zechariah wrote in the 01d Testament, "Not by might,
nor by power, but by my spirit, saith the lord of Hosts." (4,6).
So also Paul writes to the Corinthians "For the weapons of our war-
fare are not carnal, but mighty through God, to the pulling down
of strongholds; casting down imaginations and every high thing
that exalteth itself against the Imowledge of God, and bringing
into captivity every thought to the obedience of Christ.” (10, 4.5).
This shows plainly that the Church has no authority or power except
the Word of God. She cannot command what God has not commanded
in His Word. Any attempt therefore to use civil authority for the
propdgation of the Word is anti-Seriptural, for no man can be foreed
to faith, The church can plead and warn, can point to the Word and
show the dire consequences of unbelief, but further than that it
cannot go. God has given it no other weapon but the Word. But
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ihis Word is powerful as St. Paul says, and is well suited to
carry out the purpose of the Churech.

Many would try to introduce the power of the sword into
the Church,besides the authority of the Word, but Christ told
Peter, "Put thy sword into the sheath,"” (John 18,11) when Peter
used his sword to protect his Master. He also told Pilate that
if his kingdom were of this world then his servants would fight
for it. Again the Savior shows us that carnal weapons are not to
be used dn the defense of His kingdom. (John 18,36). The words
a8 re plain in every way, but how hard to learn, as history shows
us. This also follows from the nature of the Kingdom of Christ.
It is spiritual, and hence it achieved its purpose with spiritual
weapons, not carnal. _

Just as the Kingdom of Christ is not propagated and protected
with the power of the sword, so also the Church is not an arbiter
in temporal affairs., On one occasion a man came to Jesus saying,
"Master, speak to my brother, that he divide the :lnhe_r:lta.nce with
me. And He said unto him, Man, who made me a judge or a divider
over you?" (Iuke 12,13.14)., The head of the Church refused to
meddle in temporal affairs, shall then the members do it? Christ
clearly showed Pilate that his kingdom was of a different nature
from temporal kingdoms. The state does not have to fear that the
Church will become a rival power, for Christ pointed out that there
existed a fundamental difference between the two. It is only when
the doctrine of the Church is misunde®stood, that danger arises,
as history bears testimony.




=27-

Part 1II.

DOCTRINE OF THE STATE OR CIVIL GOVERNMERT,
VVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVV

Civil government is also instituted by God. Before we can
proceed to the exposition of this thesks, we must first determine
what a civil government or state is. The question is answered in
various ways and it is a difficult matter to establish a suitable
definition to which all would agree. The definition also is colored
by the prevailing philosophy of the times. The Standard Dictionary
defines a state as follows: "A political community organized under
a distinet government recognized by the people as supreme.,"” This
definition does not go far enmough, for nothing of the purpose, which
really ma~kes the state what it is, is mentioned. The Goncord.ia..
Cyclopedia says, "The term "government" is commonly applied to an
empire, kingdom, state, municipality, or other independent politi-
oal community in its respective relations to those under its juris-
diction, especially in the restraint, regulation, supervision,
and control emercised over and upon the individual members af an
organized society by those invested with supreme political authority,
for the good and welfare of the body politic."” Rousseau once saild
the state is just a social agreement. He recognized in people the
common urge of combining together to form some governﬁent, but
his materialistic phidosophy did not permit him to take the next
step, yamely, that this _E.r_g_g is planted in the hearts of all people

by the Creator himself.
Because of this inborn urge, they combine into communities

and these communities again into states, inorder that the power
and authority of these combined interewts may protect the rights
of the individuals. This is known as ¢ivil government, no matter

what form it may take.
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These rights for the protection of which gévernments
are organized, are recognized on the dbasis of the moral law, and
since this in natural man has been dameged thru the fall the con-
cept of i'ight and wrong is not always clear and differs in var-
lous localities. Still the essential features of it are everywhere
the same. Everyone knows that his life, his family, his property,
and his good name are inviolate. These commandments written in the
hearts of men, as i1t were, erect a wall around their property,
guaranteeing to them the right to enjoy these blessings unmolested
and if violated the right to punish the evildoer. For the proteec-
tion of these rights civil government is instituted. j

This moral law in the heart df man is the law of God. And
God's law 1s everywhere furnished with the necessary power of
execution. In mature all laws are carried out with precision,
and that without the help of kan; man cannot assist in their execu-
tion. But the moral law God proposes to a::emz."l’:'ept ::Eh%the agency
of men. 4nd since the agents are sinful pen, t;e law will not
always be carried out. The very fact that God sa.:l.d.,"Thou shalt
not," shows that disobedience is presupposed. If there had not
been danger of this transgression then no law would have been nec-
essary. But law without coercive measures is unthinkable. This
also God supplied. He planted in man the sense of justice. When
Cain had killed his brother Abel he despaired for he said, "And
it shall come to pass that everyone that findeth me shall slay
me." (Gen. 4,14), But the individual man is not always able to
carry out the penalty of the law, hence he summons the aid of his
fellows, and they together fork the community with the avowed pur-
Pose of maintaining peace and order in their society and also to
punish any disturber of it. Thus the civil government originates.
It is instituted by God, for he planted in man's heart the moral
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law, he gave to man these rights, and he placed in man the
sense of Justice, forming the coercive measure of this moral law.
On the basis of this moral law, then, natural man can recognize
the divine institution of civil government, and for the mutual
Protection of these rights establish a government. (Cf. Trig.
Pr.367.12) Apology, "Moreover, a natural right is truly a divine
right, because it is an ﬂrdinhnoe divinely impressed upon nature.,”
Thus the Moral Law forms the "Magna Qharta“ of mankind.

But let us go 1nt;‘;§;~sdriﬁfure and there determine
what God has revealed regarding the institution of civil govern-
ment.

When God gave man dominion over the fish of the sea, the
fowl of the air, and everything that oreepeth on the earth, no
mention was made of a ruling over fellow himan beings. The first
such inecident occured when God said to Eve,“And thy desire shall
be subject to thy husband,” (Gen. 3,16). Thus the 1ordinéiover

other people is the result of sin., But no word yet conceraning

0ivil government. The right of edvil authority, however, existed
as the story of Cain shows. But in his case God did not permit
- anyone to carry it out.

Immediately after the Flood, when a new order of things was
instituted, we have the first word regarding civil government.
We read,"And surely your blood of your lives will I require; at
the hand of every man's brother will I require the life of man.
Whoso sheddeth man's blood, i& man shall his dlood be shed: for
in the image of God made he man." (Gen. 9, 5.6.) Here it is saild
that God will avenge murder, but the words which interest us in
this connection are, "By man shall his blood be shed."™ God in-
tends to punish the transgressions of his law, not‘i;r:QGE;:\iit
thru men. his repreaentatives. Let it be noted that God sives
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this right to men. He establishes this institution known as
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0ivil government and gives it his authority

There are many other passages in the 0ld Testament in which
We are told that God instituted oivil government, and that not only
the government of Israel, but also that of the heathen lands, Job
in his distress acknowledges the omnipotence of God and states: "He
looseth the bonds of kings, and girdeth théir loins with a girdle,
He leadeth princes away spoiled, and overthroweth the mighty."
Job 12, 18.19. Thus without limitation God is Iord also of the
kings of the earth. In the same manner we read,Prov. 8, 15.16,
"By me kings reign, and princes decree justice. By me princes
rule, and nobles, even all the judges of the earth." Again Ps.
75,7, "But God is the Judge: he putteth down one, and setteth up
another."™ Then also in Jeremieh we read that God not only estab-
lished 0ivil government but also established individual rtlers.
Jere. 27, 5.6: "I have made the earth, the man and the beast that
are upon the ground, by my great power and by my outstretched arm,
and I have given it unto whom it seemed meet unto me. 4nd now I
have given all these lands into the hand of Nebuchadnezzar the
king of Babylon, my servant." Ezekiel also seys concerning Nebu-
chadnezzar 29,19: "Therefore, thus saith the Iord God; Behold, I
vill give the land of Egypt unto Nebuchadnezzar, king of Babylon,"”
Cyrus acknowledges the fact that he is king by the grace of God.
He published an edict regarding the rebuilding of the Temple in
Jerusalem in which he said, "All the kingdoms of the earth hath
the Lord God of heaven given me." (II Chronicles 26,23.) When
Daniel had received the revelation and interpretation of Nebu-
chadnezzar's dream he praised God and said,"Blessed be the name
of God forever and ever: for wisdom and might are his: and he
changeth the times and the seasons: he removeth kings, and setteth
up kings.” (Dan. 2,20,21). The dream gives expression to the two
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thoughts that God is the author of both the church and the state,
he instituted both, And the king- himself Daniel addresses "Thou,
0 King, art a king of kings: for the God of heaven hath given thee
8 xingdom, power, strength, and glory."” (Dan.2,37). In regard to
Nebuchadnezgar's madness we read the following: "Hew down the tree,
and cut off his branches, shake off his leaves, and scatter his
fruit; let the beasts get away from umlerit, and the fowls from
his branches.” (v.14). Then Daniel tells us who had ordered what
is recorded in V, 14-16. "This matter is by the decree of the
watohers and the demand of the word of the holy ones: to the in-
tent that the living may know that the most High ruleth in the
kingdom of men, and giveth it to whomsoever he will." (V. 17, Cf.
also V,.25).

This dooctrine of the divine institution of civil government
is also clearly stated in the New Testament. Christ tells Pilate,
"Thou couldest have no power at all against me, except it were given
thee from above." (John 19,11). This was spoken 1;1 answer tx the
statement of Pilate that he had authority either to crucify or to
release Jesus. Thus Christ corrects this false impression and
tells him whatever authority you have over me or over anyone else
has been given you from above.

Though there are many passages which tell us that God in-
stituted oivil government, yet the sedes dootrinae is found in
Rom. 13, 1-7, The words which especially pertain .to the point
Under discussion are: "Let every soul be subject unto the higher
Powers. For there 1s no power but of God, the powers that be are
ordained of God. For he is the minister of God to thee for good ...
For they are God's minister." The first words are general. "Let
every soul be subject to the powers placed above it." Exousiais
hunerexousais the plural poinst to various departments and forms
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of government. All of these are again included in the next state-
ment, "For there is no power but of God." But if these powers are
Placed above, then who placed them so? God, for all power is of
Him, And that which is, 1s established by God. This is the only
passage in which St. Paul treats the doctrine regarding eivil gov-
ernment at any length, but he treats it so fully here that it em-
braces almost every phase of it. The words also are so Glear as
to remove all doubt concerning it.

The dpology of the Augsburg Confession recognized the fact
that Soripture teaches that God instituted civil government. "That
legitimate 0ivil ordinances are good creatures of God and divine
ordinances, which a Christian can use with safety." (Trig. 229,
53). The Augsburg Confession, "0f civil aff'airs they teach that
lawful civil ordinances are good works of God." (Trig.51). The
German version adds, "von Gott geschaffen und eingeeetzf gsind. "

Not only did God establish the govermment in the abstract,
but he also appointed individuals as the official rulers and re-
Presentatives. The instances guoted from the 014 Testament bear
this out. Then also we read IPeter 2,13.14, "Submit yourselves
%o every ordinance of man for the Lord's sake: whether it be to
the king as supreme; or unto governmors, as unto them that are sent
by him for the punishment of evil doers, and for the praise of them
that do well.” So also Rom., 13,1 states that all powers placed
over us, are ordained of God. This includes the governments re-
Presentatives, no matter in what department of service. As long
as they are powers or represent powers placed over us, they are
ordained of God.

It makes no fifference whether the office was hereditary,
or taken by violence, or bestowed thru a popular election. Nebu-

chadnwzzar was king thru inheritance, but one of his ancestors
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obtained the power thru conguest. Yet God says that he gave to
Nebuchadnezzar all the kingdoms he possessed. In the same manner
in the New Testament the Christians were to consider either the
Enperor or his representative aw the minister of God. They were
0% required to examine the credentials of their actual rulers
éverytime the praetorian guard chose to depose one emperor and
install another.

But the age 0ld question is raised, ‘Are all governments
ordained by God, even those which come into control through viol-
ence?" Let us establish the oriterion. Rom. 13,1 we read, "The
Powers that be are ordained of God." St. Paul write these words
%o the Romans. At that time Nero was emperor, and history bears
testimony to the faet that he attained the purple thru all forms
of violence and murder, Yet St. Paul offers no word of cemsure,
or tells his readers to disregard his government Wecause of its
origin. No, the powers that be are ordained by God, and that
settles it. But suppose a foreign invader enters the iand.. to
which are we to owe allegiance? As long as the home government
is 8t1ll supreme, 1t is the power ordained of God, but agter
the foreign invader has established himself, then he is the power
that 1s, and to him we must submit ourselves, ad to the power
establighed by God.

Nor does the particular form of gevernment m:llitate against
the divine ingtitution. It makes no difference whether all auth-
ority and power is centered in one person, or in a few, or in
all the people. Again Rom. 13,1 all authority is established by
God.,

The purpose of these divinely instituted ocivil governments
is the preservation of peafe and order in society. Some would

make its purpose the development of natural wealth, others the
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development of the individual talents. But the instinct, as we may
8ay, which drives men to organize governments has as its objective
nufual protection and well bt;j..z“xg. St. Paul expresses the same
thought in his letter to Timothy, "I exhort therefore, that, first
of all, supplication, prayers, intercessions, and giving thanks,
be made for all men; and for kings, and for all that are in auth-
ority; that we may lead a gquiet and peaceable kife in all godliness
and homesty.” (2,1.2). So also St. Peter, "Or unto governors,

88 unto them that are sent by him for the punishment of evildoers,
and for the prahse of them that do welsl.." (IPeter 2,14). If their
purpose is the punishment of evildoers, it follows that they are
to d0 this inorder to curb such evildoers in their actions, or in
other words, to preserve order and peace in society. To foster
this, they are to praise those that do well. The same thought

1s expressed Rom. 13,3,4. The purpose of the government is to
Punigh those who do wrong. This is not a secondary duty, but one
which is given preeminence in the passage quoted. Iet it also be
noted in ITim, 2,1-3 that Paul tells the Christians to pray for
those in authority with the purpose that thvu their ageney we may
lead a quiet and peaceable life in "all godliness and honesty”.
The word used here is eusebeia. This represents the pious dis-
Pogition of the heart. semnotes - that characteristiec of a person
ok thing thich entitles it to respect, dignity, or honor. The
first term refers to all that which belongs to a christian life.
The second term refers to the outward life in society. It would

seem then that the government is also charged with the duty of

caring for the spititual welfare of its inhabitants. Cerhard in
his Ioci, Calov in his Biblia Illustrata, Dannhauer in his Kat-
echismsmilch, (Syd. Ber. Iowa, 1897) take this passage to mean
that the government should see to the furtherance of godliness.
But this deduction is wrong, for Christians should live in all
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godliness and homest even if the affatrs of the state are in a
turmoil, if the government neglects its duty, if sedition, war,
and bloodshed throw all common sense out of focus, for all of
these evils do not hinder the exercise of true godliness and
homesty. But we should pray that the authorities may fulfill their
obligations in order that thru the order end peace, which the
Proper funotion of government establishes, we may be able to lead
& quiet and undisturbed life and in no way be hindered in the
. proper exercise of spiritual dutjes. The exercise of these spirit-
ua~l duties are An no way the concern of the temporal authorities,
but only the peace and order in society. But when the function
of oivil government is désignated as preserving peace and order
in society and the punishment of wrong, then, at the same time,
1ts sphere of activity is limited to those things which pertain
only to the temporal welfare of its inhabitants. Nowhere in
Seripture is any other function asoribed to civil government.

- This function of government is also evident from the fact
that all its judgments are bamed on the ;oundation of the moral
law, That the moral law and not the revealed Word of God is the
basis of judgment for governments St. Peter points out in his
first detter when he stateg,"Submit yourselves to every ordinance
of man for the lori's sake." (IPeter 2,13). He does not say
submit yourselves to the ordinancew of governments because they
are the direct ordinances of God taken from his word. If they
were such, then submission would be self~evident, especially
since St. Peter was writing to Christians. But since these
ordinances are not drawn from the source of the revealed will
of God, some question lny.ariae as to the binding force of thenm.
He answers this question then by stating, "Submit yourselves to

every ordinance of man for the Iord's sake. « ; . For so is the
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will of God, that with well doing ye may put to sidence the ignor-
ance of foolish men." Thus by making this dissinotion and giving
this admonition to the Christians, the Apostle shows that goverh—
ments do not judge on the basis of revelation. Hence by a pro-
6ess of elimination we f£ind that there is only one other source

of right and wrong and that is the moral law written in the hearts
of men. Though this moral law was repeated on lMount Sinai, yet it
is not the basis of judgment for governments. If it were then

the laws flowing from it would be such as are incapable of enforce-
ment, The Decalog reveals what God requires of men, and that is
not only an outward decent life, but also a pure heart. Were a
government to enforce the Decalog then it would be attempting the
impossible, for no coercive power is able to foro; obedience of
the heart, and the Ten Commandments clearly require that. Then,
again, if the Decalog be admitted as the standard of judgment,

why disorimina¥e against the other rewelations as contained in

the Bible? But revelation is clearly ruled out. The purpose-ot
revelation or of the Bible is to answer the guestion, “what must I
do to be saved?' This at once places the Bible into the realm of
the Church, for its purpose is spiritual. But the Bible clearly
states that the shpere of the state is the temporal welfare of

its citizens, Anything which deals with the spiritual welfare

of men, is, then,beyind its scope. On the basgis,then, of the moral
law written in the hearts of men, governments, employing human
reason, judges. Its function is temporal and for the administ-
ration of such a function an agent corresponding to it is nec-
essary, and that is human reason. Human reason cannot reach into
the spiritual, For what'is it suited then? The opposite, namely,
temporal affairs. For that purpose God gave man the power of reasan,
To employ either reason or revelation in a sphere to which it is

not suited, is simply inviting destruction.
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In order that civil government might carry out its function
God has given it special means to force obedience to its laws in
order that peace and order may reign. When God gave the first
commandment regarding civil government, he vested in it the power
of the sword. Gen. 9,6,"Whoso sheddeth man's blood, by man shall
his blood be shed; for in the image of God made he man." To this
P& ssage Luther says: "Hlier ordnet aber der Herr ein neu Gebot,
und will, dass die Todschlaeger von Menschen wieder sollen er-
schlagen werden, welches bisher in der Welt nicht gebraeuchdich

gewesen war. . . Hier aber teilt er seine Gewalt auch dem Menschen

nit, dem er Gewalt gibt weber lLeben und Tod unter den Menschen,

doch also, dass Einer Schuld hatte an vergossemem Blut. Denn wer
nicht das Recht hat, einen Menschen zu .toeten, und toetet ihn
gleichwohl, den unterwirft Gott nicht allein seimem Gerichte, son-
dern auch dem Schwerte des Menschen......Darum ist das der Ursprung
daraus alle weltliche Rechte herfliessen. Denn so Gott dem Mensch-
en die Gewalt gibt ueber das Leben und Tod, so gibt er ihm ja traun
auch die Gewa_.lt ueber das, so weniger ist, als da sind: Gueter,
Haus. und Hof, Weib, Kinder und Gesinde, Aecker,u.s.w. Dieses
alles will Gott, dass es unter etlicher Leute Gewalt sei, dass die
Uebelthaeter gestraft werden.....Darum soll man diesen Text fleis-
8ig merken, darin Gott die Obrigkeit eingesetzt und geordnet nicht
allein darum,dass sie ueber das Leben richten soll, sondern auch
ueber geringere Dinge, denn das Leben ist, als, dass die Obrig-
keit strafen soll den Ungehorsam der Kinder, Diebstahl, Ehebruch,
falsch Schwoeren, und in Summa alle Suenden, so in der andern

Tafel verboten sind. Denn wer das Gericht ueber das lLeben zulaesst,
der laesst auch zu das Gericht ueber andere Dinge, so geringer und
unter dem Leben sind.” (I,598). Jesus gives expression to the
same’ thought when he tells Peter to put his sword into its sheath,
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"for all they that take the sword shall perish with the sword."
(Matt. 26,52). He means to tell Peter if you use your sword in this
6ase, you are using it when you have no right to do so, and all
that use 1t in that way shall be punished for their action by the
sword. St. Paul in his letter to the Romans says that the purpose
of the government is to curb the evildoers, and for this purpose
God has given civil authority a weapon to force obedience, namely,
"For he beareth the sword not in vain." (Rom.13.4)., With the
Power of the sword also all other authority i1s given it., The sword
is mentioned because it is the supreme power of the state. And as
Luther says, if the government has control over life, then it also
has authority over lesser things. In the theoorasy of the 014 Test-
ament God gave td the authorities the same powexr over life. VWe
read, Ex. 21,12, "He that smiteth a man, so that he die, shall
surely be put to death." Again, Lev. 24,17, "And he that killeth
any man gshall surely be put to death.”

Such an authority is necessary if the government is to acc-
omplish its purpose. It has the power of the sword, but it does
not follownthat it must use it in every instance. But using it
in' the proper way 1s the best m.efms of preserving order and peace.
As soon as a government gives the impression that it is no more
than a straw man in the field to frighten wwmy the birds, then it
undermines its authority and all kinds of wickedness will be ram-
Pant in the land. Regarding this the Augsburg Confession states:
"For oivil government deals with other things than #oes the Gospel.
The civil rulers defend not minds but bodies abd bodily things
aghinst manifest injuries, and restrain men with the s.lrora and
bodily punishments in order to preserve civil justice and peace.”

Irig, 85,11.
Seripture also ascribes to govermment the right to make
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laws and to judge actions. Moses permitted the Jews to secure a
divorce even in such cases where the divine order of nature or
the moral law did not permit it. Such legislation was necessary,
88 Jesus says, because of the hardness of their hearts. If such
heasures had not been taken all kinds of disorders would have
arigen. But the faect that civil government has the right to make
laws where God's word has not spoken, or to permit what God has
Prohibited, does not give the Christiam liberty to disregard the‘:
law of God. For instance in cases of lawsuits regarding contracts
when the law of love is désregarded and legal right simply insist-
ed upon.
It also follows from the purpose of civil government that
it has the right to make such laws as will further its end. If
1t must preserve order and peace, then it must first establish
laws, the transgression of which disturbs the order and peace of
soclety. From experience it knows that certain asctions are harm-
ful to the welfare of the community and inorder to guard against
them in the future it establishes what can and what cannot be
done without becoming guilty before the state, In order that
Property might be protected, the government must establish prop-
erty rights and defend them for the individual citizens. Thus it
is in many more cases. Our statutes are full of laws, all of them
having the purpose of curbing the evil actions of wicked men. At
times such laws may infringe on the individual rights of the cit-
izens, bl_rI; they are necessary for the good of the whole body.
 If the government then has the right to meke laws, it also
has the right and duty to judge. It cannot establish §uilt unless
it has the right to judge. Christ recognized and permitted Pilate
10 judge him. Paul also, and when he was falsely accused he appeal=-
ed to the highest authority: he made use of the rights he possessed.
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The whole doctrine of the state is very closely connected.

If God has established it for the purpose of maintaining peace and
order in society, then 1t follows that he also gave to it the nec-
éssary power to acecomplish its purpose. That_ it might ocarry out
its work it has need of funds, and hence taxes its people.. Jesus
sanotioned the levying of taxes by pointing out o the Jews that
those things which are Caesar's belong to him. When the Fharisees
asked h:l.m,"']!ell us therefore, what thinkest thou? Is it lawful

to give tribute unto Caesar, or not?" Jesus answered them, "Shew

me the tribute money," and when they had given him a coin he asked,
"Whose image is this and the supersoriptdon? They said unto him,
Caesar's. Then said he unto them, Render therefore unto Caesar

the things which are Caesar's; and unto God the things which are
God's.” (Matt.22,17ff.) So also in Rom. 13,6.7 the stamp of ap-
proval is placed on the system of taxation. "For this cause,” namely
%o make it possible for the government to carry out its funotion,
"pay ye tribute also: for they are God's minister, attending con-
tinually upon this very thing. Render therefore to all their dues:
tribute to whom tridute is due; custom to whom oustom; fear to

whom fear; and honour to whom honour."

Beslides all the points nientioned, Seripture is very emphatic
in this that we are to obey those placed over us. Rom.13,1,"Let
every soul be subject to the higher powers.” IPeter 2,13-17: "Sub-
mnit yourselves to every ordinance of man for the Iord's sake:
Ih_ether it be to the Xking as suprewe; or unto governors, as unto
them that are sent by him for the punishment of evildoers, and
for the praise of them that do well. For so is the will of God,
that with well doing ye may put to silence the ignorance of foolish
men; as free, and not using your liberty for a cloak of malicious-

ness, but as servants of God. Honor all men. Love the brotherhood.
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Fear God. Honor the kxing." This admonition is especially address-
ed to the Christians. If they being free in Christ are yet to
subnit themselves to civil authorities it follows that such as are
not free mést assurdely owe the same obedience. The Christians,
however, all the more, for it is the will of God. They apould not
use their freedom as a cloak of maliciousness and under it become
guilty of all manner of disobedience. Rather by their obedience
they should put to silence the ignorance of foolish men, who
accuse them of an uninterested attitude regarding temporal affairs,
and boldly declare that Christianity has proved a failure in coping
with the special problems of the tigies. Their obedience to the
ordinances of men, their life in all godliness and honesty, and
their respect for all those in authority, should be the answer to
such charges. Thereby they will gain the praises of those in auth-
ority and to them then the civil government will not be a terror
but the agent securing to them peace and order to lead a quiet
and decent life in all gddliness and honesty.

Regarding civil obedience the Apology states: "Neither does
the Gospel bring new laws concerning the civil state, but commands
that we obey present laws, whether they have been framed by heathen
or is;r others, and that in this obedience we should exercise love,"
Apology, Art. XVI. Trig. 331,55.

Yes, obedience is required to all the ordinances of men,

but with one exeception, namely, when we are ordered to do something
which God has forbidden. When the Apostles were ordered to cease
preaching in the name of Jesus, they refused to obey the author-
ities and said, "We ought to obey God rather than men." (Acts 5,19).
Other Soriptural examples in this comnection are furnished us by
Daniel and his companions, and by the believing mid-wives of the
Hebrews in Egypt when Pharaoh commanded that all male children
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be slain at birth., The history of the Christian church also
furnished many examples. The whole roster of the martyes bears
witness to this statement "We ought to obey God rather than men."
They knew that men indeed could take their life because of their
disobedience, but God gave them the orown of life.

The Augsburg Confession on this point states: "Therefore
Christians are necesssrily bound to obey their own magistrates
and laws, save only when commanded to sin; for then they ought to
obey God rather than man,Acts,5,19." Trig. 51.

We are not only to obey our magistrates but also to honor
them. St. Peter writes to his Christians, "Homor the King." (IPet.
1,17). Some may think that this in some way would detrast from
the honor due God alone, but this is not the case. God ordered
and estadblished the government and we are to honor its representa-
tives as the ministers of God. According to Iuther's interpreia.-
tion of the Fourth Commandment the terms father and mother include
all those who are pdaced above us ‘gither in the home, church, or
state.

He writes in the lLarge Catechism, "The same is also to be
said of obedience to civil government, which is all embraced in
the estate of fatherhood and extends farthest of all relations.
For there the father is not one of a single family, but of as
many péople as he has tenants, citizens, or subjects. For through
them, as through parents,' God gives us food, house and home, pro-
tection and security. Therefore since they bear such a name and
title with all honor as their highest dignity, it is our duty to
honor them and to esteem them great as the dearest treasure and

the most precious jewel upon earth."” Trig. 623,150.
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Rela.tién between Church and State.
VVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVVV

From the preceeding it is evident that there are two distinct
institutions in the world. The nature of each is also different. But
since they exist side by side, and since many people are members of
both kingdoms, the question at once is raised, in what relation do
these two kingdoms stand 4o each other?

That a clear distinction is made between the two is evident
from the words of Christ, when he said, "ly kingdom is not of this
world: if my Xkingdom were of this world, then would my servants
fight, that I should not be ‘delivered to the Jews: but now my kingdom
is not from hence. Pilate therefore shaid unto him, Art thou a king
then? Jesus answered, Thou sayest that I am a king, To this end was
I born, and for this cause came T into the world, that I should bear
witness unto the the truth. Everyone that is of the truth heareth
ny voice," (John 18,36.37), Thus Christ draws the line of demarcation.
He is the king of his ovm kingdom,but still this kingdom of his is
not of the world. It is spiritual and hence defended by different
means than temporsl kingdoms. He thereb& gives Pilate to understand
that the Rpoman government has nothing to fear from him as a rival.

His work is not +the breaking dovn of existing govermments and setting
up his won, but simply to bear witness to the truth. Thus Chriét
esta‘blishes‘ once for all that the Gospel does not dissolve civil
government, nor absolve citizens from allegiance to it. The two ﬂiﬁ;ﬁ;ms
exist side by side without disturbing each other. Christ also
indicates this when he said to the Pharisees, "Givé'unto Caesar the
things that are Caesar's, and unto God the things that are God's."™
(Iatt.22,21). He clearly points out that there are some things whiihﬂg
belong to eivil government, while there are also some which belong only

to God., But there is no: rebuke regarding this condition. Christ
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evidently sanctions it, and limits aXl things tbd one of these two
spheres. Tp-‘ many people this passage is final regarding the rmonm
Church and State, but on closer examination :!.#%e found , that it-h,i.:-’-
only indicates that there are certain things which belong to one, 1';;1!:19
other things belong to the other kingdom. The difficulty arises when
we ask, what belongs to Coesar and what to God? In order to answer
this question, it will be necessary to contrast the various funetions
and characteristics of each, Thus by placing these in antithesis
to each other the answer will suggest itself, and, the discussion of
each of these distinguishing marks will draw the line of demarcation
all the more élearly.

We Imow that both are divine institutions and that each has
a divinely appointed purpose to fulfil. By the Churceh or Xingdom
of Christ God purposes to save men, wherefore the Church is called
the "mother" of all believers. (Gal.4,26). Everything which pertains
to the salvation of men is in the sphere of the Church. And since
salvation is its worlk, its field of activity is the spiritual.
Salvation of men is possgible only thru faith in the cruecified
Saviour. From the fact that salvation of men is its goal, it also
follows that this Xkingdom extends into all eternity. Christ, the head,
died on the cross, to gather into one fold all the scabttered children
of God, and this work he commissioned to his Church. This CRurch ,
then, built on the foundation of Christ is as eternal as its :
cornerstone, yile still on earth, the Ghurch militant, its purpose
is to gather these scattered people, in order that in all eternity +this
whole company of saints may glorify God and share his presence for
ever, But though the work of the CHurch is the eternal salvation of
~ hen, yet an ine.-:-'\rita.ble result of this is the propagation of morality
in the world. As soon as e person has accepted the Gospel invitation,

~ b
as soon as he is a believer in C,rist, then also from this falith a new
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life flows. This new life is a striving efter perfection, though

it 15 hever reached. Thus to the Church is intrusted the spread

of morality. Obedience to the moral law is morality; it pertains to
'ﬁk thoughts and intents of the heart, and therefore, in the very
nature of the case, lies beyond the reach and power of civil
government, TE: hate is murder, to covet is sin, to think impurely

of a woman is adultery; - these are all equally immoral and violations
of the moral law, but no civil government seeks to punish{them,

nor could it do so. S nece God is the euthor of the moral law, since

he alone can see into a man's heart and Jjudse when he has transgressed
1t, so likewise the promotion of morality belongs only to him,

And this morality is obedience to the law of God. This is effected
only thru faith in Jesus Christ, which it is the purpose of the

Church to propasate.

Civil government, on the other hand, deals with the temporal
welfere of the veople. Thru the State God purposes to meintain
external order and peace in the world, "that we may lead a quiet
and peaceable life in all godliness and honesty." (I Tim.2,2).

From this it follows %het only such things belong to its jurisdiction
&s come under the heading, welfare of the people. Tg the welfare
of the people belongs the suppression of crime, the furtherance of
useful occupations, in so far as it affords them protection., These
crimes of course are external transgressions of the moral law,.
Civil government can not punish a man for transgressing this law
within his heart, but let these thoughis lead to actions, then the
State will punish. Iet a man's hatred lead him to lay hands on his
neighbor, let his covetousness lead him to tékeithat which does
not belong to him, let his impure thoughts iead him to attempt
Violence to any woman, and the State will punish him, Yet bear

in pind that even then the State does not punish him for his

e ————
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immorality, but for his inecivility, for his anti-social manner

of life, for his transgression of the law of the land. The immorality
lies in the heart, and can be measured by God oply. Hence the

State can punish no men because he is immoral, If it did, it would
have to punish on the true basis of morality: hatred is murder.

It cen not punish immorality, but it must punish ineivility. '

Thus we see that the funcetion of each is entirely dif:rer_en'b |
even in its very nature. Can then two altogether different inti‘EEETons
with different purposes mingle and merge their interests? I%

would be presumption on the part of either to assume the funetion

of the other. They are two distinet entities. The one judges on

the basis of revelation. and carries out its work thru it, while

the other judges on the basis of the moral law written in the hearts
of men. The one subjects reason, the other employs it. The purpose

of the one iz carried out thru the "Spirit of God," the other

thru the power of the sword. The one entreats, the other demands.
The one is spiritual and eternal, the other physical and temporal.
The one judges motives, the other actions. Thus in every way they
are different. :

Though they are so different, yet the one exists in the
other, that is the Church exists in the State. But not vice versa,
But since the citizens of the Kingdom of Cnrist live in the State
and are citizens of it also, it follows that there will be some
inter-relation. A Christian-citizen or a citizen-Christian will
not be able to lead a disparate life. Should he then permit his
Christianity to influence him in his civiec life? Indeed, but with

J limitations, For himself his course is clear, He kmows what God
required of him in his versonal life. Thru hhis life in all godliness
and honesty then he should put to silence the bgnorance of foolish
men, Thru example and teaching he should make his influence felt

g s e ————
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on the individual, in order that thereby the other person may be
better able to decide between right and wrong. He should bring the
Gospel to all people that they might become members of the Kingdom
of Christ also, and thus in their personal life may lmow what God
requires of them. Bul let him not attempt to force his precepts

on others thru legislation. "lot dm might, nor by power, but by
my Spirit, saith the Lord of Hosts." (Sach.4,6).

Another question which arises ih this connection is: Of'.imP;;%:nﬂe
namely, supvose a law were pending which permitted somethign which
God in his word has forbidden, and a Christian were called uvon
to cast his vote regarding it, what should he do? Should he disregard
the word of God, or should he disregard the reasons which called

forth such a law? If that were the alternetive, then there would

be only one course of metion, but such is not the case. As a

legislator he is to use his reason and judge whet is essential for

the welfare of the people, If conditions require it and he thinks

it advisable, he should vote for such a law. We have an example in the
divorce lews vermitted by lfoses to the Jews. Dy;vorces were granted

by it to such as were not entitled to them by the higher morality.

The peace and order of the nation required such a law. In the

Sseme manner the Christian legislator must use his reason and Jjudgemmant
in such matters. He cannot impose by force his owvmn or rather Scrip%gﬁl
teaching on such as do not accept it. But when the State permits

vhat God has not permiited or even prohibited, then a Giir;l.st:lan

may not appeal to the law of the State in defence of his action

before God. No State law can anmul the law of God; it retains its
validity. In the same manner God's moral law remaind effective and

the punishment of transgressions will be carried out. ithen a State

passes a law in plain contradiction of God's law, it will be held

accountable and the punishment will be visited on such a nation.
P—— 4 et up S ‘t*@m
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A pertinent illustration is the divorce question. Then the State
grants a divorce for any and every reason, the family life of

that nation is shaken toits very foundations. But on this family
life the nation rests for its well being. Again, here the Christian
can render an inestimable service to the State by upholding the
sanctity of marriage in his personal life, and thus in a meesure
nitigate the evil resulting from such legislation, Thus in every
question of this nature, the Christians are as leaven in the State,
exercising their Christionity, thereby shaming others into a more
decent and honest life. In that mammer the Church is to serve

the State.

The State also may render a service to the Church. It would
be unthinkasble to suppose that in no manner the State could help
the Church, Regarding the Church the prophet Isaish wrote,"And
kings shell be thy nursing fathers, and their queens they nursing
nothers." (49,2%), But its service is limited to its puwpose.

Wlhen the State preserves peace and quiet in the land, then it
renders an important service to the Church., The external weal and
woe of the Church depends on the conditions of the times. Insecurity
of life and property reduces the citizens to poverty. This affects
the Church, for it depends on funds to carry out its program of
mission work., Of course it is to be understood, thet these economic
conditions in no way effect the power of the Word of God or of

His Spirit, but still they exert a depressing influence over the
Christians. The State, then, serves the Church when it fulfils

its purpose of maintaining peace and order in society that all
legitimate occupations may prosper. Besides this, the State may
also af:f.‘o-rd. the Church protection from all disturbances. In our
country this is done. The Church is recognized as a corvoration

and as such is entitled to all the legal proteof.ion of any other
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corporation. This protection makes it possible for the consregations

to meet in an orderly fashion and conduct their services unmolested.
Out coumtry further helps the Church in this that it

recognizes it as a factor for good. Zollman offers a guotation

stating it is the volicy of govermment "to encourage, foster, and

protect coporate institutions of religious and literary character

because the religious, moral, and intellectual culture afforded by

them are deemed, as they are in fact, beneficial to the public, ne-

cessary to the advancement of civilization, and promotion of the

welfare of society.” (American Civil Church Law, pp.29). For

this reasonﬁggvernment grants to all churches taxexemption and

recognizes the right of each one to form a corporation. But {f

the Stote were to attempt to forece people to atternd public worship,:

or to support the churches, or to teach religion, then it would

be decidedly out of ils sphere of activity. The accusation is raised

that our govermment is dealing with religions problems when it ookt

basses lawvis regarding b;asphemy, Jormon legislation, Sunday legi;iz?ion,

etc., but let it be noted that these laws are not passed because

the Vord of God prohibits such actions as the law restrains, but

simply because the peace and well being of the community demands

that these laws be enacted. Since the State r@cosnizes the Church

as a corporation, it must proteet it from such influences as would

disturb it, and since, generally speaking, the Christian religion

is the popular religion of the majority of the citizens, the State

prohibité any one from publie blaspheming, If this law were not

Passed any infidel might publicly utter such language as would

amount to a direct insult to many of phe citizens and thus endanger

the peace of the community. In the same manner other legislation

of e similar nature is #e be defended. The State is within its

rights and duty when it passes such laws. There is no infringement
- e s LRI b >l Yot i . it LA AT Am




on the duty or sphere of the Church. The State serves the Church
well, therefore, when it permits it to carry out its functions

without molestation.
But it is to be noted that in certain instéances there is

a seeming mixing of Church and State. or instance, the State i
requires a person to take an oath when giving testomony before a j
court, and in other instances There the State apparently recognized
officielly the existence and being of God. Is that within its ;
sphere? Iet it De noted that the State requires an oath from its
citizens in order to bind them morally to tell the truth. The aath

is thus an appeal to the highest recognized authority. And since

most of the citizens believe in a Supreme Being, the oath is reguired
in all courts. There is an exception to be noted, however. Some
States do not recuire an oath if you conscientiously objeet to the
sane. They simply ask you to solemnly affirm that you will speak

the truth. Thus the State does not officially recognize God, but

its purpose is simply to bind you morally to the highest authority
recognized by you, Then also the minister of the Gospel is in sone
respects made an officer of the State. He is permitted to solemnize
marriages, to keep records, etc. The State simply delegates to him
these powers because of .his position in the commmity.

We come to more debateable ground when we consider the
chaplains in the legislature, in the army and navy, and other
governmental functions. The fact that such chaplains are employed
seems to indicatq that it is felt that God must be appealed to in
order that he ;Zigﬁ£less the proceedings. As individual citizens
such assistence should be sought, but as a nation it is doubtful.

Thus we see that each institution has its won sphere of
activity and purvose, and in these no relation can exist. Butb

8}ill each serves the other in its own mammer. Hence we can speak
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of an absolute separation between Church end State. This applies
to 1ts purpose, and its %eapons of warfare., Bubt still at the same
time we must recognize the faet that a certain 1n£er-relation

b exists, becaw8e the Church exists in the State and many people
are members of both, and hence will be influenced in their lives
as citizens of ithe State by their Christianity. Because of this
condition, the problem is important, for the bounds of either are
easily tost sight 6f%v l/lhen that happens then the one will dominate
over the other, and the blessed heritage of religious liberty

will soon be lost.
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