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THE DAY OF ATONEMENT

There were three great festivals in the 0ld Testament, ranged
in a cycle within a period of seven months:
1. The Passover, celebrated from the 15th to the 21st of the month
of Nisan or Abib, which corresponds to the time of March to April.
2. The Feast of Weeks or Pentecost, celebrated on the seventh of
Sivan, corresponding to the months May to June.
3. The Feast of Tabernacles, on the 15th to the 22nd of Tishri or
Ethamin, which is September-October.

All these festivals had a special signification. The Passover
was the feast of spring, and the joyful awakening of the 1life of the
fields. On the second day following, in the Feast of Unleavened
Bread, the first ripe sheaf was presented to the Lord, thus marking
the beginning of the barley harvest. Lev. 23, 10. It was a joyful
festival, because it brought to mind to the children of Israel the
beginning of their liberty, after being under the yoke of the Egyptians.
Symbolically also the Passover denoted the beginning of the tirme of
grace, the founding of the New Testament church, and the beginning of

the harvest of souls.

The Feast of Weeks had no definite historical significance,
though. tradition says it was celebrated to commemorate the giving
of the law on Mt. Sinai. Pentecost was the day on which the harvest

was dedicated by two wave-loaves.

This festival, marking the close of the wheat harvest, was also
Joyously celebrated by the Jews. The Feast of Weeks again pointed




forward to the beginning of the harvest of souls in Messianic time,
first-fruits being offered the Lord, Lev. 23, 17; and can possibly

symbolize also the founding and dedication of the church on the Day
of Pentecost of the New Testament.

The Feast of Tabernacles or Booths, reminding the Israslites
of the dwelling in tooths in the wilderness, was also a festival of
Joy. It was a harvest feast "of thankfulness and gladness unto the
Ilord." The Feast of Tabernacles foreshadowed the final harvest of
souls, when the Messiah should come again and gather the fruits of

His Word.

These werse the three most important festivalsfor the people of
Israel, as on them every male had to coms to the temple. Though
they were important for the Jews as "a time of thankfulness and joy
before the lord," their symbolism mainly concerned the church of
Messianic times, with the exception of the Passover proper, which
directly symbolized the lMessiah in his work as High-priest. 1In
general, though,the Messiah's coming and atonement was taken for

granted ‘in the great festivals otherwise.

There was, however, one festival, which clearly and d efinitely
symbolized the Messiah and his work. This was. the Day of Atonement.
It fore-shadowed the Messiah in many ways, but especially in his office
as high-priest, his mediation and atonement by sacrifice. For this
reason the Day of Atonement has a greater aigniﬂ.o;nce for us than
the other festivals of the Old Testament. It has direct prophecies
of the Christ who atoned for us.
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The Day of Atonement, designated either as or
in the New Testament as "the fast" (Acts 27, 9), and "the Day" or
*Yoma" in the Rabbinical writings, was a day of great solemnity for
the Jewish people. It was called the "high Sabbath” or"Sabbath of
Sabbaths" as well as a day of holy convocation in Lev. 16, so that

its importance is evident at once.

Its importance is also shown by its relation to the other fes- |
tivals. The Feast of Tabernacles, celebrated from the 15th to the
22nd of Tishri, the seventh or sabbatical month of the Jewish church
year, closed the cycle of festiwvals. Before this great festival of
Joy and thanksgiving, celebrating the harvesting of the fruits of the
field, it was necessary that Israel, as a nation, be reconciled to
God, so that it could with a clean heart give thanks to God for all
hisl goodness. Therefore the Day of Atonement, which was celebrated
five days previous, from the eve of the 9th to the eve of the
tenth of Tishri, was important as this great atonemsnt festival be-
fore the final festival of joy. The Day of Atonement effected the

necessary reconciliation with God.

The importance of the Day is also shown by the fact thaton it
.the Jubilee Year was proclaimed, Lev. 25, 9, the year in which all
property went back to its original owner and all debts were cancelled,

the forty-ninth year or seventh sabbatical year.

The historical significance of the Day of Atonement is slight,
except that God gave Moses the command to celebrate the Day, Aaron
to be officiating as high-priest, and that He then instituted it as
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a special day of atonement for all believers. The otherwise unim-
portant historical significance of the Day is evident from the many
traditions of the Jews which their fertile minds produced to supply
the historical importance for the Day of Atonement. It was believed
to be celebrated on the day in which Abraham sinned and repented: on
the day that Abraham and his house were circumcised. It was also be-
lieved to be an anniversary of the Day on which Moses returned from
Mt. Sinai and made atonement for the sins of the people, who had wor-
shipped the goldem calf. But all these views are merely tradition

and deserve little credence.

The Day of Atonement was of great importance as a Sabbath, and
many restrictions were put upon the people for this day. They were
not to eat or work on this day and the Talmud supplies restrictions
on washing, oiling, wearing of shoes, cohabitation and walking any

distance.

The preparation for the Day of Atonement mainly concerned the
high-pries:b. One week before the Yoma he was tn;kon into the temple
and remiined there in close confinement until the Day. He was in-
structed in various parts of the worship, and especially the prayers
and blessings, as Num. 29, 7ff, which he woultl' have to repeat from
memory while performing the sacrifices. The Jews also went so far
as to have another high-priest appointed and kept in confinement to
officiate in case the first high-priest became unclean by some un-

forseen happening.
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The high-priest was allowed to eat very little duringthis week
and during the night before the Day he fasted completely. On the
third and seventh day of confinement he was sprinkled with the ashes
of a red heifer, to cleanse him in case he should have been defiled
by contact with a dead body unwittingly. This sprinkling with the
ashes of an heifer is not directly mentioned in the Old Testament,
but the 'purifying' of Num. 19, 2-13 evidently is the basis of it,
and the New Testament refers to it Hebr. 9, 13 as purifying the flesh.

The high-priest must also practise the sprinkling of blood,
lest he defile himself with the blood of the sacrifices on the Day
of Atonement. He must light the lamps, burn the incense, and offer
the daily seorifice, so that he might be thoroughly familiar wih all

the ceremonies of the Yoma and make no mistake in performing them.

Some of the elders of the Sanhedrim were appointed to see to it
that the high-priest understood and knew the meaning of the service,
or, otherwise, to instruct him. The high-priest was required to take
an oath, that he would change nothing in the rites of the Day. A11_
night long, on the night before the Yoma, he was to be hearing and ex-
poungind the Seriptures, or be otherwise profitably employed, lest

he fall asleep and becoms in any way unclean.

Little preparation was necessary except that of the high-priest,
but certain things must as a matter of course be attended to. The
priests had to remove the ashes and prepare the altar after midnight

for the ceremonies of the Day, and four fires were prepared on the










Rom. 6, 10, and a sacrifice for his own person was not necessary first,
as in the case of the high-priest of the 0ld Testamsnt, because he

was sinless, so his one death completed the redemption.

Without this symbolism the sacrifices of the 0ld Testament would
have availed nothing for Heb. 10, 6 says: "In burn't-offor:lnga and
sacrifices for sin thou hast had no pleasure,” and v. 10: "By the
which will we are sanctified through the offering of the body of
Jesus Christ,® who (v. 12) "after he had or_fered one sacrifice for

sins for ever.' sat down on the right hand of God."

One more reference is noteworthy here, and that is to Christ's
crucifixion, mentioned as symbolized by the D;y of Atonement.
Hebr. 13, 11.12 gives the comparison. Just like the .'b'odio of the
sacrificial animals were burned ou:l'.s:l.de the camp (city). 80 J;uua..
in order to sanctify his people with his blood, as the peop-lo of the
0ld Testament were sanctified, suffered ou_tside the gate. This ref- .
erence, though brief, is important because it stresses Christ giving
his blood as the means of atonement for his people, for the high-
priest also, when sacrificing:on the Day of Atonement used the blood

to sanctify the people.

The blood of the sacrificial animals,-=the bullock and goat--
was used by the high-priest to cleanse the Temple. He sprinkled tho'
blood of the sacrificial animals in the Holy of Holies, in the Holy
Place and on the altar. Thus in the 0ld Testament the whole temple

"was made clean. But Hebr. 9, 21-23 also refers to the sprinkling of
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blood and refers it to the shedding of Chr:iht'a blood with the argu-
ment: as the temple was cleansed by means of the blood of the sacri-
fices, so heaven, n.r"ber which the temple was "patterned”, is cleansed
by the blood of a better sacrifice, Christ, for (v. 22) "Without

shedding of blood there is no sacrificé.”

The blood of two sacrificial u;ima.ls was used in the 0ld Testa-
ment to cleanse the temple, but Christ purified and opened tht; heaven-
ly Temple for both, priests and people, by the shedding of blood once.
As if to symbolize the flowing of Christ's blood once as a sacrifice
for the sins of the world, the blood of the two animals was mixed
into one before being sprinkled on the altar. Christ only shed one
blood for the priest as well as the layman, but with this one blood
cleansed all. His was really the only cleansing of the altar that
was effective, for the others merely cleansed it of past trans-
gressions and then only in so far as they rested on Christ's clean-
sing, who also cleansed it for future transgressions. So effective
was his cleansing that the altar of sacrifice was made of no account
after his shedding of blood, because more sﬁoriﬂceu were not needed

after his complete atonement.

After the si:rinkling of the blood in the temple was completed,
the rest of the blood was poured on the west side of the altar. This
again may have a symbolical meaning, though not stated in the New
Testament. But since Christ, when he had spoken the words, "It is
finished," had 'br'ought the sacrifice for all sins and had opemed
heaven for men by his .doath, and after his death had his side opened
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and the rest of his blood spilt, this circumstance can e-.u:l.l'y be
taken as typified by the pouring out of the rest of the blood of the

sacrifices on the Day of Atonement, after complete atonement had been

" made.

As the blood of the sacrifices gave the people of the Old Testa-
ment free access to God again by purifying the temple, so Christ's
blood opened heaven to man by atoning for his sin. Christ's work
though, as he, to whom the sacrifices pointed, and on whom they
rested is far more valuable because it enables us to come before the
Lord God at any time. Anyone can now come before God directly,
while in the 0ld Testament the high-priest could only come before
God, and that only on one day of the year, the Day of Atonement.

On the Day the high-priest could venture into the visible presence
of God in a cloud in the llont- Eolsr Place. He could not do this with-
out mediation. The blood of the sacrifices must be taken with him,
which enabled him to enter in and remain alive. That was to show
that the worship was not yet complete, that it depended on an element
that was still missing. Hebr. 9, 8 says: "The Holy Ghost this signi-
fying, that the way into the holiest of all was not yet made mani-
fest, while as the first tabernacle was yet standing."

The difference of circumstance in the New Testament, in the ful-
filment of the symbolization of the first temple is given in Hebr. 9,
11.12: "But Christ, being cone an high-priest of good things to come,
by a greater and more perfect tabernacle, not made with hands, that
is to say, not of this building; neither by the glood of goats or
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calves, but by his own blood he entered in once into the holy place,
having obtained eternal redemption for us.®™ The high-priest enter-
ing the Holy of Holies with the blood of the animals, then, was a
symbol of Christ's entering into heaven once and acting as mediator
or high-priest for us by means of his own blood which he sacrificed.
This is more directly shown in Hebr. 9, 24.25: "For Christ is not
entered into the holy places made with hands, which are the figures
of the true; but into heaven itself, now to appear in thorprnenoo
of God for us! Nor yet that he should offer himself often,as the
high-priest entereth into the Holy Place every year with blood of
others." Christ's perfect mediation is shown by his sitting at the
right hand of God as our high-priest, as a result of his perfect
atonement, which required of him only one sacrifice, his own self,

and only at one time, not every year, as the type was want to be.

Christ, having once entered the "Holy of Holies" of the New
Testament,--heaven--shows men how to enter also into this Holy Flace.
Heb. 10, 19 says: "Having therefore boldness (1liberty) to enter into
the holiest by the blood of Jesus, by a new and living way, which
he hath consecrated for us, through the veil, that is to say, his
flesh; and having an high-priest over the house of God." Through
Christ's blood, one can now enter into the Holy of Holies above, as
the high-priest entered the one in the temple. Christ,as mediator
between God and man, enables us to attain to this entering through
himself. Through him one enters the church of Christ, and finally
heaven. All this is a result of Christ's entering into the ‘'Holy
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of Holies', once through his own blood which he sacrifices as anti-
type or fulfillment of the high-priest's entry into the Most Holy

Place.

After the sins of Israel had been atoned for by sacrifices,
there was yet the ceremony of the-scape-goat to be performed. This
rite, though not actually quoted in the New Testament, has a great

symbolical meaning in reference to 1it.

During the time of the sacrifices and sprinklings, the scape-
goat was facing the people, as if expecting the load of sin which
was to be laid on him. In this can be found a foreshadowing of
Christ staiding before the Jews in the palace of Pilate, on the verge
of taking away the sins of those who were sending him away. Patiently
each carried away the sins of the people before him, and took them

upon himself.

The scape-goat can well be considered 'p.l.ra.llol to Isa. 53, 5-8,
the messianic prophecy stressing chril_t's-t-.kh;g away the sins heaped
upon him. First Isaiah pictures Christ more strongly as a sacrifice,
but then stresses the carrying of sin. Upon Christ, as upon the
scape-goat the sin of the people was laid, with the difference, that
Christ bore the sins of all people at all tines, while the scape-
goat only bore those of the Israelites before him, and this only

effectually as the type of Christ.

The accepted explanation of the term La Azazel makes possible
the argument that Christ, as anti-type of the scape-goat, carried

the sins for God the Remover. The meaning is, God removed the sin
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from the people when they were heaped upon Christ. Christ bore away
the sins for his Father, so that God could consider the iniquity
gone. Isa. 53, 6 agrees with this, for it says: "The Lord. hath laid

on him the iniquity of us all."

With his load of sin upon him, the scape-goat was led out of
the city. Could this not be a symbol of Christ's last journey from
Jerusalem to Golgatha, laden with the cross of injustice, and carry-
ing the sin of the whole world, And at the journey's end the scape-
goat is led into the wilderness. Christ, on his part, also entered
the wilderness of death. Isa. 53, 8: "He was cut off from the land
of the living." As the scape-goat took the sins away, never to re-
turn, so Christ, who was symbolized by this took away the sin. He
took it into death with him, whence it could never return. Both
were cut off from the land of the living.

This was the last of the ceremonies peculiar to the Day of
Atonement, and pictured as strongly as any other part of the service
the atonemsnt of Christ. On that account also it is of great im-
portance to us, who live in the time of the fulfillment of these

prophetic and symbolical ceremonies.

The entire Day of Atonement with all its ceremony and sacrifice
was only a fore-shadowing of the Messiah. All the rites of the Day
were for atonement for sin, but the forgiveness of sin obtained by
them was only provisional. Hebr. 10, 1: "For the law, having a shadow
of good things to come and not the very image of the thing, can never
with those sacrifices which they offered yesar by year continually
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make the comers thereunto perfect." The entire sacrificial system
and especially the Day 'or Atonement rested upon Christ, and without
him, all the ceremonies would have availed nothing. It was merely
a provision for temporary relief from sin until the gracious promise
of Jer. 31, 34 be fulfilled: "For I will forgive their iniquity and

I will remember their sin no more."

The entire Day pre-figured Christ's passive obedience, atonement
for sin and his mediatorship between God and sinners. Symbolically
it was the most important festival day in the Old Testament. We
have the following symbolixmx on the Day of Atonement: the sacrifices
refer to Christ's suffering and death, the scape-goat to Christ's
carrying of sin, entering the Most Holy Place to Christ's ascent into
heaven, and the office of high-priest to Christ's mediatorship.

"Having therefore boldness (liberty) to enter into the Holiest
by the blood of Jesus, let us draw near with a true heart in full

assurance of faith, having our hearts sprinkled from an evil conscience,

and our bodies washed with pure water." Hebr. 10, 22,
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