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Theological Observer. — Rirdlid-Beitaciidtlides.

I. Amerika.

AuB ber Synodbe. Alnter den golbenen Jubilden dicfed JYahred merben
einige in Diftriltsblittern ertvdhnt, wic das Paftor Rauhs im NRorth Dalotas
und Montana-Diftritt, Paftor Dirfilers im Mittleren Diftrilt und D. Theo.
Miinger8 von unjerer njtalt in St. Paul, Aber e8 find nod) anbere zu
nennen: Beder, Brodmann, Frinde (der im AMichigan Lutheran genannt
Ioicd), Heyne, Holls, Noad, . Plotenfauer, Sdhwary und Wegener. Wer
fiinfagig Jahre im MWeinberge des8 HEren gebient Hat, wird mit Redit ein
Beteran genannt. — Der Tod Prof. Auguft Schiilled bon unferm Lefrers
feminar in Secloard wird nidt nur in Nebrasta, fonbern in der gangen
©hnobe {dGmerglid) empfunden. Er tar ein treuer, anjprudgslofer Lehrer
unb cin cifriger Prediger. — BVon ber Wefttiijte Tommt die Nadyridt, daf
man in Eajt Oafland einen VBauplal fiir dbad [don Iingft getviinfdte Altens
Beim gefunden Gat. Jm Mitileren Dijtrilt ift cin folded in Sendallbille
exdffnet lwordben. Jn Veaver Dam, Wisconfin, feierte dad Dialonifjens
Bofpital jein zehnjdbriges Jubildum. Die Dialonifjenarbeit der Shnodals
Tonfereng wdad)jt langfam, wicd aber ziclbetouft geleitet. Der Atlantijde
Diftrilt treibt jeist fyftematijcfe Mifjiondarbeit in ben grofen Hofpitdlern
filc Sdwinbjiihtige in den Abirondadbergen. Der Miffionar, Paftor
D. Gicler, beridjtet von fegensreidjer Arbeit. — Die Mainummer bdes
C'?!omdo Lutheran ift gum grofien Teil der driftlidfien Gemeinbejdule ges
h_nbmct. Yefjonbers intereflant jind bie Vilber bon Sdulen und Sduls
Tindern im Wergjtaat. — Die drei Dijtritte in Jinoid feicrn diefes Jahr
ibr filbernes Jubildum. Die Dreiteilung ded alten Jlinois - Diftrilts
!mu:be in 1907 in der Veihlehemstirdie in Chicago vollzogen. — Die Not
in ben von der Diirre und den Henjdiveden betrojfenen Gebicten ded Nords
tocjtend ijt nod) immer grof, jo baf dic Vehorben fiir Noileidende in mehs
reven Difrilten fid) fjehr anjtrengen miijjen, wn dad Nottuendige zu bes
idhaffen. B. C. .

Bad man von dber Mifjourifynode weifi. ,Ein lniondtheolog, Lic. Dr.
Dernt. Werdermann, behauptete vor zirla gehn Jahren in ciner Sdrift
tiber die Freigeijter, die Lehre bon der Verbalinfpiration (worilidien Cins
gebung und Sertumslofigleit) der Sdirift fei bon allen Theologen aufs
gegeben. €8 tourbe ihm bavauf Drieflidh) mitgeteilt, alle Paftoren der
Cidjjifdien Freilivd)e (rund 50) und alle der Mifjourijynode (rund 8,000)
Dielten u. a. cinmiitig an dicfer Qehre feit.

»3m Jabre 1926 Hat er dbann cin 8256 Seiten jtarled BVud) Herauss
gegeben: ,Das religivje MAngefidt Amerilas.* E3 ijt die Frudt cined etiva
Balbjahrigen Aufenthalid in den BVereinigien Staaten. Er Hat in der Jeit
einige Monate lang Vorlejungen im St. Lonijer Eden-Seminar der Ebans
gelijjen Synode gehalien und Glotiesdicnjte, Sonntagsjdiulen und Lebhr-
anjtalten fajt aller Stirdjen und Seften befonders in St. Louis, Chicago und
Neto Port befudht, Horend mic predigend. Fajt alle Prebigten, iiber die er
(meift riihmend) beridjtet, jind Sitienpredigten oder politijhe Ermahnungen
und bergleidhen. Mit Gotied Wort Haben fie faft nidhid gu tun. Nady dem

Published by Scholarly Resources from Concordia Seminary, 1932



Concordia Theological Monthly, Vol. 3 [1932], Art. 75

540 Theological Observer. — RicdlichsJeitge[chichtliches.

Coangelium bon Ehrifto und feinem ftellbertretenden tatigen und leidens

ben @ehorjam fudit man bergeblid). Den Mifjouriern, fo nahe cr fie Hatte,

if;g 3 giemlid) aus dem MWege gegangen. Nur ein paarmal verden fie furz
an.

~Seite 74 und 75 f[djreibt er in feinenm tagebudjartigen Beridjten:
+8. Degember. WVei dem {dauerlidjen Wetter bin id) ben gangen Tag zu Haufe
(Cden=Seminar) getwefen. Jdj la3 allerlei in den theologifden MWerlen
bon €. §. BW. Walther, dem faft lanonifiecten ,.Sirdenvater der Mifjouris
Luiferaner, aud der Mitte de8 vorigen JYahrhundertd. CEr ecinnerte midy
an Sliefoth und Lhe, Hatte mand) feinen, Iraftvollen Gedanfen und ucs
witdfige Spradie. Sdjade ijt nur, dajj neben der Siraft fo viel Engigleit
Tiegt und der jtarfe Glaube {idh bor allem im ,NRidtegeift” offenbart. 1lnd
Teider ift bad nod) bid Heute cin Charakteriftifum diefer Gruppe bed Luthers
tum8. Man fann ihr cine gewifje Belounderung nidt verjogen: Hier lebt
neben bicl Vermwijferung ded Chriftentumd rundbum cin ehrlidged Eifern
um den tahren Glauben, die reine L[ehre; Gier judt man nad) Anbetung
unb Stultus, Hier ahnt man etiwvad von ,Stirde”, gegeniiber der Berfplits
terung be8 Denominationalismus. 1Und wenn man in Amerila jeglidhem
Lutfhertum gegeniiber immer tvieber dad3 Sdilagwort Horen Iann ,Duietids
mud®, o ijt bad durdjaus nidt uireffend. Die theologijhe Lefhranitalt
der ©hnode, dbad Concordia-Seminar, mit 460 Studenten, die grofte An=
ftalt ber Art in ben gefamten BVercinigten Staaten, braudte einen neuen
»Campus®. Dazu waren iiber 4,000,000 Dollars ndtig. €3 wurde ein
Cammeltag veranjtaltet, und in Wicllidhleit fam diefe Summe fofort ein,
ja nod) 3. Million mehr. . . . Dasd ijt Opferfinn, dad ift Uividmus, dber
ben anberer angloamerifanijdjer Stivdjen twoeit in den Sdjatten ftellf. Da
toird gelegentlidh fehr il getworben, viel ,gezeidhnet”; aber man hat nady
Ber fehr Miihe, dic Summen aud) tatfadlid) zujammenzubelommen.

» Die Tutherijden Pajtoren fiifren cin entjagungsdreidhed Leben, da fie
oft nod) lveniger Glehalt belommen al$ anbdere Pfarrer, tveil die Gemeins
ben fajt iiberall nod) einen Lehrer befolden, der NReligiondunterricht erteilt.
Man fieht Luihers Niefengejtalt Hinter diefer Stirdje jtehen, und e ift
rounderbar, welde Straft in jeiner Ndhe zu verjpiiren ijt, Jelbjt wenn fo
biel menjdlide Schivadheit und Cngherzigleit Scdatten bdariiber fallen
Iaffen. Bu bedbauern ijt, daj dieje Mifjourijhnode fid) damit begniigt Hat,
»in fid) felbjt zu Icben, da3 Deifst, nidi al8 Saucrteig filc die Algemeins
Beit au tirfen. Wiclleidhgt tvar dies Ablapfeln in der BVergangenbeit notig,
um nid)t borjdmnell in den ungeheuren Mijdungsprozel Hineingezogen 3u
werden, ber fidh) in Mordamerifa in der lepten Jeit vologen Bat. Aber
jebt mwire ¢8 an bder Jeit, nidht grollend und erhaben ridiend beifeite au
fteGen und fich an bejtinunte Dogmen der nadylutherifden Orthodogie, twie
bad ber Bexbalinjpiration, zu Mammern. 1nd viclleidt gibt e8 cinige Un=
geiden, daf bdic friifere unnahbare Haliung aufgegeben wird. Dasd ift
nur gu begriifen und wird mit Freuden aud) begriift, gerabe bon bielen
in ber Cvangelifjden Synode, die dem GJeijte nad) einer Iutberijdstiefen
Uuffaffung jo nabejteht [und dabei eine lUnion mit den Reformierten bes
treibtl]. Wenn die Luiberaner fid) vereinigen (vorldufig jind fie nod in
unendlid) vicle Gruppen zerjpalten und verfepern fid) gegenfeitig), damn
toerden fie, lwenn fie die Shnde erfennen, nod) eine grofe Mijjion gu ers
fiillen Haben.‘*
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Die ,Cv.-Buth. Freiticde” (27. Mirg 1082), bie obiges mitteilt, bes
merit bagu unter anberm: ,E3 Hat wohl Teine Sirde griferen Gifer
geaeigt ald8 Miffouri, durdy Lehrgefpradje mit AUnbersglaubigen zur redjten
lirdilidhen CGinigleit in ber WaBrheit gu fommen, Aber durd) BVerleugnung
ber biblijen Wahrheit nad) Einigleit in bder Organifation und an bder
Huttertrippe gu ftreben, vor folder Weithergigleit moge und ber HErr ber
Sirdie weiter in Gnaden Getvahren. Uns twegen foldjer Getiffenhaftigleit
bed Midjtegeiftes’ angullagen, ift Perzensridhterei. Hatte er an jenem
s[dauerlidhen’ 8. Degember bdie Scriften bded ,fajt lanonifiecten Nirdjens
baters Walther' nidht allu oberflidlid) gelefen, fo Hitte er fid) unmdglich
bont bem cvangelijdjen Pajtor in Detroit (Seite 140) den Biren aufdinden
laffen: Die mifjourifdhen Pajtoren ,Haben dad Vetwuftfein und prigen es
aud) ifren Leuten ein: ivir jind die alleinfeligmadjende Stirdje; alle andern
gefen verloren’. Ja, Hatte Dr. W, {idh nur ein gang Mein wenig mehr mit
der reidifaltigen, gediegenen LQiteratur Mifjouris befddftigt, jo fande ecr
alle neugeitlidien Velveife fiix die Leugnung der Wortinjpiration der Scrift
gldngend miderlegt und Iviifite, daf aud) die Scdrift und alle altlutheris
fden Dogmatifer auf der BVerbalinfpiration ftehen. Die Leugnung der
Jretumslofigleit der Sdrift ftojt Gott vom Throm, fept die BVernunft, die
»Biffenjdaft’ darauf, sfinet aller Lehrivilltiic und Gleidgiiltigleit in bezug
auf bie fehre Tiir und Tor und treibt die Ehriften aud der Sirde, die
nidit menjdlidhe Weisheit, jondern Goited Wort Horen toollen. An dem
Riedergang der Stirdje in unfern Tagen ift niemand mehr fduld als die
Paftoren und Profejforen, die ifre cigene ober anderer Menjdjen Weiss
Beit fiie Gober adjien al8 das in allen Dingen unfehlbare Wort der Schrift.

»BWehe uns aber, wenn tix wicllid), wie Lic. W. mutmaft, nabe dbaran
tdren, unfere bisherige Stellmg 3u faljdgliubigen Stirdjen aufzugeben
und verderblidien unionijtijen Einjfiijterungen Gehisr gu geben. Davor
Defiite und Gott in Gnaben!” C.

“Atrocious Exegesis.” — A report from Washington tells of an ad-
dress delivered by the Chief of Army Chaplains, Colonel J. E. Yates, before
a meeting of seminary students on the subject “The Church and the Govern-
ment.” The account says that the colonel pleaded “for the recognition of
the fact that war is a necessity and probably always will be and that dis-
armament is akin to the application of poultices to correct a blood dis-
order.” We are told that he flung ridicule at pacifists and used strong
terms, calling them “half-baked, visionary, and blatant.” What struck us
particularly, however, was that he quoted the words of Jesus “I came not
to send peace, but a sword” to prove that Jesus Himself was an advocate
of war. The correspondent reporting the address calls this a case of
“atrocious exegesis,” and he certainly is right. A person need not be
a pacifist to see that Jesus certainly did not speak these words to en-
courage the waging of war. A.

Religious Teaching at Our Universities.—In the Lutheran of
Mlarch 24 Dr.John A.W. Haas of Muhlenberg College sounds a warning
which should be given the widest publicity. Taking as his title “A New
Religion,” he says: —

“There is & movement in our American universities and colleges which
descrves the specinl attention of the Church. It is stated that institu-
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tions not under the control of the Church are introducing courses in re-
ligion. Even the State universities are following the general trend. The
opinion therefore is held even by church-members that the full religious
needs of the students are met in these universities and colleges. Con-
sequently they are as good as the church colleges in their religious teaching
and influence.

“But what is actually happening is that a new type of rationalistic
religion is being developed. The general courses are in the psychology
of religion, the comparative religions, the philosophy of religion, and in
some kind of religious education. Now, in the mere psychology of religion
there is no appreciation of religion outside of the human mind. It is not
taught as o reality which comes to man, but as n creation of the mind
of man. In comparative religions all religions are put on the same level
as mere human, historical developments, and Christianity is not rep-
resented in its full content and its unique superiority. The philosophy
of religion is human speculation about religion, but it does not touch
real religious life. The heart of the Gospel is not unfolded in the av-
erage course on religious education, but modern educational principles are
applied often in a manner to injure the substance of the Christian faith.

“The Church’s Valuec Ignored. In all of these courses there is mo
valuation of the Church. In fact, the tendency constantly is to criticize
the Church. The individual student is rather led to frame his own phi-
losophy about religion and to eall this intellectunl structure religion.
There is therefore a constant discrimination against the Church and its
work. The attitude toward worship is often indifferent. The necessity
of worship is not stressed, but is left to individual choice. The result is
that the mass of students rarely attend chapel. They only come when
an outstanding orator visits an institution. The great voices which to-
day are mostly heard in universities and colleges are the voices of hu-
manistic and rationalistic preachers, who have abandoned much of the
Gospel. They are the men who are always correcting the Gospel by modern
science and philosophy.

“A Perversion of Chapel. An extreme example of this new religion,
which after all is not really new, is found in one of our technical schools.
I bhave recently heard the professor of religion and philosophy thus state
his aim: ‘We use our chapel to read not only from the Bible, but also
from the writings of Buddha and other religionists. Often we have no
prayer because we do not want to force the religious mood. If a student
is an atheist or agnostic, we give him literature of this type and let him
work out his position. To a Catholic we show the works of Thomas Aquinas.
A Protestant is introduced to the works of Schwenkfeld. No religion is
to be judged as either true or false. All are to be studied impartially.’
This is the limit to which this movement is going. What is the duty of
the Church in the light of this rationalism posing as religion? How is
the Church building up its institutions? How is it directing its youth?
Does it make no difference where young people go to college? Is the in-
road on faith of no importance? Are we aiding the student-pastors? Are
we meeting this modern challenge through the deepening of the faith of
our people?”

https://scholar.csl.edu/ctm/vol3/iss1/75
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This is well said. That the religious teaching dispensed at the uni-
versities of our country in some instances is of the most pernicious type
all who have looked into the matter a little and are still loyal Bible Chris-
tians will agree. Are we sufficiently alert? A.

Church-Membership and Men of Science. — On this topic the
Commonweal of March 23 presents an article which, though written from
the Catholic point of view, is of interest to us Luthcrans also. The writer,
James J, Walsh, says: “The December number of the Secientific Monthly,
which is one of the two journals received by all the members of the Amer-
ican Associntion for the Advancement of Science, has a very curious article
on ‘Scientific Eminence and Church-membership.’ It is written by two
men, Dr. Harvey C. Lehman of Ohio State University and Paul A. Witty
of Northwestern University, Illinois. Among other things it brings out
the fact that only about twenty-five per cent. of the outstanding scientists
in America report church afliliations in their self-dictated biographical
sketches in Who's Who? The smallness of this percentage is emphasized
by the fact that about fifty per cent. of all the individuals whose names
appear in Who's Who? provide this information with regard to church
affilintions. The writers go on to say that the twenty-five per cent. who
give information on this subject are associnted in most instances with
the relatively liberal denominations. The Unitarians and Congregational-
ists provide strikingly greater numbers of church-members who are re-
search workers in science than do the Catholies, the Lutherans, and the
Baptists. And as their ultimate conclusion the writers declare that ‘the
conspicuous dearth of scientists among the Catholies suggests that the
tencts of that Church nre not consonant with scientific research.’” Con-
tinuing, Mr. Walsh says that here we have a good illustration of the old
saying, “Figures do not lie, but figurers can reach any conclusion that
they are intent on and then support it by figures.” He holds the rela-
tively small percentage of Catholic scientists is explained by this, that
“Catholics in this country have almost without exception come from the
poorer classes, and most of them continue to have to make a hard struggle
for existence.” Congregationalists and Unitarians, so he points out, coming
from the oldest families in the country, are usually “the descendants of
wealthy folk, free to devote themselves to anything they care to do, and
not under the iron necessity of supporting a family and perhaps also con-
tributing to the support of father and mother.” To prove that Catholies
have produced great scientists, he mentions Mendel and his famous re-
searches in biology, Pere Licent, a Jesuit missionary, “who discovered the
flints of Ordos,” Pere Teilhard de Chardin, Professor of Geology in Paris,
“who in 1923 discovered at sites in China and Mongolin human industrial
remains together with fossilized bones of animals many of which are ex-
tinet,” the great Pasteur, and others. It seems to us that the point con-
cerning Congregationalists and Unitarians is well taken. A.

Eschatology being Discussed Again. — Writing in the Bibliotheca
8acra, Prof. Werner Petersmann, Th. D., discusses the subject “The Redis-
covery of Eschatology.” What he has to say about the emphasis given this
subject at the beginning of the present century by New Testament scholars
and now by the Barthians is very interesting. We quote one of his para-
graphs: —
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“The eschatological reorientation of theology starta in the New Testa-
ment field twenty years before its reconquering of faith and dogmatics.
Its rediscovery happened by ways of ‘historical’ lnbor in the ‘Life of Jesus
research.” It was the awakened and trained ‘hisiorical semse’ in Biblical
science which protested against naively reading and interpreting one's
own ‘modern’ ideas and ideals into the historical documents of the primi-
tive Christian era. It taught the theologians to become attentive again
to all that is different, foreign, strange, and miraculous in this past in
contradistinction to the present age. Thus the ‘expectation of the ap-
proaching end of the world’ was conceived again as the proper center in
the New Testament message. The historically true ‘eschatological’ por-
trait of Jesus was put in the place of the customary modernized ‘liberal’
Jesus picture, in which the apocalyptie features had nlmost entirely been
effaced. For the present-day faith and dogmatical theology, however, the
rediscovery, particularly in the ‘archaizing’ accentuation of the ‘historians,’
meant at first a schockingly negative result. It meant to them a removing
of Jesus a great distance away from the modern thought-world into the
ancient Jewish spirit and its being strangely interwoven with its time.
‘A fundamental clement of Jesus' thought-world appeared to be an error,
zeitgeschichtlich conditioned, intolerable to the modern world view, at
best to be interpreted as an unessentinl framework of the real message
of Jesus’ (M. Dibelius), namely, the expectation of an early cosmic catas-
trophe in the conceptions of the aneient world view. That, however, was
~—and is! —everything else than a satisfactory ‘dogmatical’ evaluation
and application of the ‘historical’ rediscovery. Should the real center of
the primitive Christian Gospel be something unessentinl? Here, then, Karl
Barth has first of all applied the ‘systematic’ lever of faith and theology
just as mightily as twenty ycars before him Johannes Weiss and Albert
Schweitzer applied the ‘historical’ Thus the rediscovery of ‘historieal’
theology was suddenly received and incorporated positively into believing
and thinking: eschatology, which historical Biblical science had already
recognized for a long time and brought to light as the kernel of the ‘his-
torical’ Biblical religion, was now finally reconceived and reacknowledged
also as the essential-permanent kernel of the Biblical message as such
and therefore also of our own normative Christian faith. Thus faith and
dogmatical thinking can now lean again upon (cum grano salis) such re-
sults of recent historical Biblicnl research or can at least again receive
and draw affirmations and suggestions from them in a very fruitful posi-
tive manner. ‘A thoroughgoing relativizing of all thoughts and things
which are not the last and final, a readiness for last questions and an-
swers, a waiting for, and a hastening towards, final decisions, a listening
for the sound of the last trumpet which proclaims the truth beyond the
grave: that is the knowledge of God which, as the final conclusion to, and
content of, the Old Testament, comes to light in the New Testament’ (Karl
Barth) ; for ‘if one may at all speak of assured results in historical Bible
research, then among the few recognitions that can claim this title, the
first is that the entire New Testament thinking is orientated eschatologic-
ally at the “end of history”; the “how” of this conception varies mot in-
considerably, but about the “that” and the “what” there is a perfect una-
nimity: faith means hoping for the reign of God, for the new Aeon, the
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world where the “knowing and doing in part” ceases, where “there shall be
no more suffering and erying and also death be no more,” for the “time”
when God will be all and in all, and “we shall be like Him because we shall
see Him as He is”’ (Emil Brunner).”

Perhaps we ought to add a few words. When Johannes Weiss and
Albert Schweitzer pointed out that Jesus had taught the end of the world
was coming, they merely repeated what Bible Christians had been saying
ever gince the Christian Church has been in existence. These critics added
the wicked comment that Jesus expected the end to occur within a year
or two, a view resting on erroncous exegesis and contradicted by the
analogy of faith. But it is very cheering to see that these men, who were
(and are, for Schweitzer is still living) entirely free from every sort of
dogmatical bias, endorsed as a genuine teaching of Jesus the clause of the
Apostles’ Creed “from thence He shall come to judge the quick and the
dead.” Christ is ruling in the midst of His enemies, Ps. 110, 2. A.

Fellowship While Disagreeing. — Our readers may have seen ref-
erences to the “National Seminar on Religious Liberty and Mutual Under-
standing” held recently in Washington, when Jews, Protestants, and Cath-
olics conferred with one another. In writing on this topie, the Lutheran
Standard refers to an editorial in the Baptist, which hails the fact that
people are finally learning the “technique of disagreeing.” The editorial
had stated: “To some degree, though slowly, the world is discarding that
idea (namely, that those who differ in their religious ideas can hold no
fellowship with one another, still less cooperate) and is substituting for it
the principle of fellowship without surrender of conviction. It is cer-
tain . . . that men will never discover how much they have in common
unless they get together, and it is as certain they will never see more
clearly eye to eye unless they occasionally look out through the same
window. . . . It is imperative therefore that we should learn to disagree
without being disagreeable.” That is the language of men to whom the
Seripture truths do not represent holy, precious things, as close to their
heart as their own good name and the honor of their parents and other
dear ones. How can any Christian smile complacently while the atone-
ment of Christ, on which all his hope rests, is being ridiculed? How
can he permit people who fellowship him to trample under foot the deity
of his Savior? If we were dealing here with mere matters of speculation,
we could understand the attitude of the Beptist and endorse it; but the
Christian says: “I know whom I have believed.” The Lutheran Standard
correctly points out that it would not avail much to send a large rep-
resentation of conservative Protestants to such gatherings as the one just
referred to. The Liberalists would be just as liberal in spite of such par-
ticipation by the Conservatives. Let those who possess the truth render
clear testimony in the circle where God has placed them and not rely on
conferences and other measures of diplomacy to win over the Liberals.

A,
What Is ModernismP — Under this heading John Horsch in the
Gospel Herald, a Mennonite periodical, takes issue with a fellow-
Mennonite, apparently a new convert to the errors of Modernism. The
reply of Mr. Horsch is extremely enlightening. Mr. Horsch says in part:
“Under the caption ‘Fundamentalism, Modernism, or Christ’ an article
35

Published by Scholarly Resources from Concordia Seminary, 1932 7



Concordia Theological Monthly, Vol. 3 [1932], Art. 75
546 Theological Observer. — Ricdlich-Jeitge[chicytliches.

appeared in a recent issue of an American Mennonite weekly written by
a Mennonite minister, a graduate of Witmarsum Theological Seminary in
Bluffton, 0. The tenor of the article may be judged from this quotation
from it: ‘It was Jesus’ “Modernism” which took Him to the cross rather
than His “Fundamentalism.”’

“The writer of the article defines the Modernist as one who defends
new ideas and new things, while the Fundamentalist is given to the
maintenance of that which is old. According to this definition it would
have to be admitted that Jesus was a Modernist, as well as Abraham and
Moses. Christian missionaries would be Modernists among non-Christian
peoples, and the same would be true of all Christian workers among those
to whom the Christian message is not familiar. If this be Modernism,
it would behoove us to repent of disapproving it. Is this not an obvious
attempt to confuse the issue and to hoodwink the unwary reader regard-
ing the true nature of Modernism?

“Persons of average intelligence are, as a rule, informed of what is
meant by Modernism. It is the modern apostasy from the Christian faith
as represented by such men as Harry Emerson Fosdick, S. Parkes Cadman,
Shailer Mathews, and many others who deny the Christian doctrines of
God, Christ, sin, salvation, ete. In passing, it may be noticed that Shailer
Mathews in his most recent book defends a view of God concerning which
another Modernist writer says that it does not essentially differ from
non-theistic humanism or, in other words, from atheism. A certain Mod-
ernist who holds the same view of God has recently made this blasphemous
statement: ‘If God is not content to have Himself interpreted democrat-
ically, He may as well go out of business.’

“The writer of the article states that both Fundamentalists and AMod-
ernists need Jesus. Taking Jesus, he says, would include that ‘they stop
their foolish controversies over Fundamentalism and Modernism.” He sig-
nificantly overlooks the outstanding fact that one of the principal points
of the controversy has to do with Jesus Himself. Is there not an abysmal
difference between the Jesus of the Modernist and the Jesus of the Funda-
mentalist? Is it not of the utmost importance which Jesus we choose?
The Jesus of the Modernist is not God from' cternity; He was not born
of a virgin; He did not come into the world to make atonement for the
world’s sin. In other words, He is not the Redeemer of mankind. He was
merely a good man who died the death of a martyr.

“In that case a personal relationship to Him would be impossible
to-day, for He would live only in the same sense as any departed saved
person lives, the human soul being not subject to death. The idea of
Jesus us a personal Savior and Helper to-day would have to be abandoned.
Harry Emerson Fosdick would be right in denouncing the worship of
Christ as idolatry.

“Now, such a Jesus never lived. He exists only in the imagination
of the Modernists. The most charitable view which Modernists may take
of their Jesus is that He did not know whereof He was speaking when
He made the claims concerning Himself which He did make. In other
words, He was at best a blind leader of the blind. His claims, if they
were false, would be indications of mental derangement, unless they were
made for the purpose of deception. Such is the substitute for our Savior
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which Modernism offers us. And when believers in the Jesus whose divine
existence they are personally experiencing testify for Him and protest
the Modernist falsifications, the Modernists raise the cry of ‘foolish
controversies.’

“Furthermore, the writer of the article in question says it is necessary
to take truth whercver truth is found, and he adds: ‘But the Funda-
mentalist has his mind made up and doesn’t want it contaminated
with truth.’

“The Fundamentalist believes that God has revealed essential truth
in His Word which cannot be found clsewhere and that other sources of
truth are inadequate to disclose to men the deep things of God which
alone lead to true Christian experience.

“The samne writer says further: ‘The Modernist is just as sincere as
the Fundamentalist’ However, this is not primarily a question of sin-
cerity. Baul of Tarsus was sincere when he persecuted the Church.
Gandhi may be sincere in his boasted worship of idols. Many, it is true,
have been actually persuaded that Modernism is superior to Funda-
mentalism. But how can we believe in the sincerity of the Modernist
when he constantly attempts to confuse the issue and to give his Modern-
ism the appearance of the old faith?

“Only a few years ago the existence of Modernism among the Men-
nonites of America was staunchly denied. No one will deny it to-day.
What is going to be the final outcome, we may ask, of the attitude of
tolerance toward Modernism which is in evidence in certain Mennonite
groups?! Is it possible that the Church is lacking backbone to such an
extent that she has lost her protest when the Most Holy of the faith is
trampled into the dust under n semblance of advancing the cause of the
Lord? Is the fact to be persistently ignored that a Christ-denying Church
is not a Christian Church though it may continue as a religious body
observing Christian forms?” J.T.M.

IL. Xusland.

Rom fiegt auf der JInfel Malta. Hieriiber unterbreitet das ,Hans
noverige Sonntagdblatt”, twie ir in ber ,THeologifen Duarialidrift”
feben, folgenden Beridht:

»Ein cttoad mertiviicdiger Streitfall givifden der Regicrung von Malta,
teldie belanntlidh England unterjteht, und dem pépjtliden Stupl ift jebt
beigelegt tworden. Der Leiter ded Franzisfanerordend auf Malta, ein ita-
lienifdier Gtantdangehbriger, twicd vor etiva anberthald Jahren einen Frans
dislanermind), der in Malta beheimatet war, fid) aber gegen die Orbdbnung
De8 Orbdend bergangen Batte, aus Malta aud. Die Regicrung unterfagte
eine derartige Ausdmweifung, da e8 vollig unertrdglid) fei, twenn ein Auss
ldnder einen Cingebormen aus Malta verbanne. Obwohl ber Leiter ber
Regierung von Malta felbft fatholijd ift, drohte er mit ber Austveifung
Ded Leiters de8 Frangislanerordens. Daraufhin tvarf ber papftlidhe Stufl
ber Regierung von Maltx offene Veleidigung der Stirdje und Hanbeln gegen
bie Berfafjung bor; umgelehrt fprad) die Regierung von Malta bon einem
Mibraud) des priefterlichen Amied gu politijder Agitation. Die Erregung
auf der Jnfel wurde fo grof, dafj England bie eigentlidh falligen Neus
mablen aufidGieben und bdie Verfafjung aufer Sraft feben mupte. Jebt
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ijt ber Fricden micderhergeftellt, inbem England in ben Rildiritt ber mals
tefifen Regicrung, die Wicberherftellung ber BVerfaffung und bdie balbige
AbBaltung der Neuvahlen ecintilligt. Audj twird erllict, bafy bie Regies
rung mehr Sduld an ben Streitigleiten Habe ald bie Pricfter. Man gebt
toobl nidit fel, wenn man meint, baf England {idj nur desfalb fo nads
gichig geigt, tveil e8 Befiirchtet, dburd) ein fdarfed8 Worgehen gegen Jom
feinen widtigen Flottenftitbpuntt im Mittelmeer iiberhaupt verlieren zu
Ionnen.”

Brof. . P. Meyer bemerkt {ehr ridjtig Hiergu: ,Die in der Bulle Unam
Sanctam Dbefinierien Susfpriidie Roms {ind tweder abrogiert mnodh mobdis
figiert. lUnd den antidriftijden Unmafungen lann nur nad Luthers
Methode exfolgreid) begegnet twerden: Sola gratia, sola Scriptura, wl;' fide.

Gine freifinnige Glaubenferflirung. Der . Quih. Herold” teilt oud
dem ,Coangelifden Prefjedienft Niederland” das Folgende mit: .meuil_l
jeit etlidjen Jahren hurbe in den Nicberlanbden gefordert, bafy aud) die
liberale Theologic gu cinem Velenninid fommen folle. BWerfdhicbene Vers
fude jind Bereitd unternommen tworden. Sirzlid) erfdjien ein bemerfenss
erte8 Biidlein von Dr. Vorfter (Peraudgeber: N. B. De Tijbdftroom in
Qodiem), bad ben Titel trdgt ,Freifinnige GlaubensSerfirung’. Die Ents
widlung verlduft in Holland @hnlid) wie in der Schveiz und anbersivo:
Buerjt impft der Freijinn leidenfdafilid gegen Belenntniffe; dann fonunt
er nidit darum Herum, felber Befenniniffe u verfaffen. Diefe neue Situas
tion ift immerhin ehelidh; fie geigt mun offen, wad friifer abgeleugnet
tourde, ndmlid) daf der Freifinn eben nid)td anbderes ift ald ein Belenninis
neben anbdern und nidjt beriwedfelt werden dacf mit ,objettiver Wifjenfdjafts
Ticgleit’.” 3. T M.

Wic Quben ben Jofephus fiberfeien. Der ,Luth. Herold” beridiet
aus einer Mitteilung in der ,NRef. N.-8.“: .Der Jojephusforfder Dr. B.
Qodber in Vujjum gibt im Januarheft der Bierteljahrdzeitidrift ,Onbder
Eigen Baandel* (Herausgeber: Prof. Dr. Haitjema in Groningen) eine Probe
babon, iie jiidijde fiberjepungsfunjt mit ihr unangenchmen Tegien ums
jpringt. Jofjephud fdjreibt in der beriihmten Stelle feiner Ardjdologic bon
JCjus: ,lm diefe Jeit [ebte JEfus, cin mweifer Mann, wenn man ifn fo
nennen darf; bdemn er vollbradyte unglaublide Taten und tar cin 2tb_l‘tt
von Menfdjen, die gern die Wahrheit annahmen. Er gog benn aud I?ltu
Suden und Heiden u fidh. Diefer war der Chriftus.’ Der djterreidifde
Qubde iiberfest diefen Text folgendermafen: ,llm bieje Jeit trat ein gemwiffer
SEfus auf — und dies war BVeranlafjung gu neuen Unrufen —, der fid
ben nfdjein cined tweifen Menjdien gab, twenn man ihn einen Menfdjen
nennen barf, der lngeheuerlidjte aller Menfdjen, den feine Jiinger einen
Sobn @otted nennen, der Wunber getan Haben oll wie nod nie cin Menfd.
€t war namlid) ein Lehrer in bexrblitffenden Stunijtitiiden fiic jolde, die geen
dad lingemwohnie annehmen. 1inbd er berfilhrte biele Jubden, aber aud viele
@riedien und mwurde von ifnen fiir den Chrijtus gefhalten. I T M.

New Turkish Version of the Gospels and the Acts.—An item
of absorbing interest is brought to us in the Bible Socicty Record of
March, 1032, reporting on the present status of the effort of the Bible
societies to give to the Turks the Holy Scriptures in their language. The
report, written by the Rev. C.T. Riggs, who at present is superintending
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the work of the Levant agency of the soclety in Turkey, says in part:
“The issue of the gospels and the Acts in the new version and in the new
Turkish alphabet marks an epoch in the history of the Turkish Secriptures.
As the Turkish Government had forbidden any further printing of any-
thing in the Arabic characters formerly in use, it was essential to replenish
our stock with Seriptures in fhe Latinized alphabet. At the same time
two developments in the language made necessary a mnew translation.
A strong movement has been in operation for some years past to eliminate
from uso as many as possible of Arabic and Persinn words and phrases
and to substitute wherever possible Turkish words instead. The other
tendency was toward a simpler style of Turkish, corresponding somewhat
to the change from Addisonian English to that of to-day. We can now
say that the new translation, made under the auspices of the American
and the British and Foreign Bible Socicties, has successfully met the
demands of the day. The gospels were first issued in strong paper covers,
separately, as each gospel was completed; and this was followed by the
Acts, separately. These five books have now been bound together and
issued in cloth as one book, and the sales are surprising even the most
optimistic. Of the single gospels, Matthew is nearly exhausted. Out of
an edition of six thousand less than one hundred remain at this writing.
The other gospels are also selling well; but owing to the fact that hard
times prevent most people from buying any books at all, they have not
gone off so quickly. Many testimonies have come in from Turks who have
read this translation that it is splendid, that they can now understand
it as they could not understand the former translation with all its Arabic
and Persian and obsolete forms, and that it is an attractive book. . . .
It is interesting to note that the most severe criticisms are those that
come from non-Turkish Christians, who are so accustomed to the old
version that they consider the present language unworthy to express the
sacred thoughts. But the Turks themselves are the more competent judges.
Those of other races must get used to the modern language with all its
apparent crudities, since it is accepted by the Turkish scholars. Work
is progressing as rapidly as feasible with the Psalms, which should be
ready for the press in less than two months. The translators have prac-
tically completed their work on the epistles.”

In the same connection the Bible Socicty Record relates that the
Turks are now beginning to read the Koran publicly in the Turkish
language, too. A letter from Rev. Riggs says: “Friday, January 22, was
a memorable date in Turkish Moslem annals. On it the Koran was read
for the first time in the service in the Turkish language, followed by a
prayer, also in Turkish, in place of the sacred Arabic tongue.” This
innovation, so he adds, has aroused great enthusiasm and brought um-
precedented crowds to the mosques where such readings took place. This
indicates not only that a new day has dawned in Turkey, but that Satan
is mustering his forces to counteract the sweet influence of the Gospel.

A,

Gin tirtifder Died{eitdtheolog. Die ,Alg. Ev.-Luth. Sirdenzeitung”
vom 6. Mai beridhtet: ,Dic Gottlofigleit madt aud) in der Tiirlei
Fortjdrittc. Der tiickijdge Volt8bildbungdminifjter Cfat Bey Hat Hirglid an
die Lchrer und Erzicher ein Rundfdreiben gerichtet: ,AIS nod der Staat
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im Namen der Gotter Herridjte und regierte, bexeitete dic Schule den ferans
mwadjjenden Menfden Iediglid) auf dbad Jenfeitd vor und befakte fidh mit
bicfer MWelt nur fo tveit, ald fie dagu diente, den Jorn ber Gdtter gu bes
jdwidtigen. Damald tam der Staat feinen Pilidhten nad), indem ex durd)
Ynivendung von Jwang und Gemwalt verfudite Gott gu gefallen und Gott
au berjdhnen. Erjt ald8 dic Staatdautoritdt vom Himmel Herniedergefolt
tourde, al8 bdie volle Madjtausiibung aus den Hiinden Gotted auf dad freie
Bolt iiberging, nahin dic Staatdgelvalt pofitibe Formen an. Die neue,
bon ber Wollsjuverinitit getragene GefellidjnftS8ordnung fann eine nad
theolratijdien Gefiditspuntten geleitete Crzichung nidt linger dulben.
Wenn die Theolratie ihre Vollmadit von der Metaphjif undb THeologie Her
ableitet, ftiit fid) die Demolfratic auf die Naturhifjenfdaft und fdhopft
daraus ihre Siraft. Die theolfratijdie Ergiehung erhilt ihre ntricbe ausd
der Theologie, und ifre Walhrheit ift cine blof metaphyjijde Walrbeit.
Pingegen ift die Wahrheit die der Demolratie innciwohnt, dad BVolf felbjt
und deshalb eine greifbare Wahrheit. Jn der demofratifden Scdhule twird
ein pojitiver Glaube gelehrt. . . . MWir befolgen pofitiviftifd=demolratifde
Grundjage, und jo muj dic Sdule der jungen Genecration Liebe Fur
Demolratic und Licbe gur Naturivifienjdjaft cinjldfen; denn diefe find ed,
die dbem Aufbau und der Entwidhung der Tiirfei gugrunde liegen.*” Sollte
Cfat Bey bei der nddyjten Revolution Jeine Stelle verlieren, fo wird er auf
Grund jeiner ftarf ausgeprigten Diesjeitstheologie bei ciner von unjern
liberalen 1Iniverjitdten Ieidt anfonmmen nnen. C.

Dic Ausfidhten bed Sionidmus. {iber die Jionidmusbelwegung feilt ber
»oricdensbote” aus dem ,WVoien aud [ion” das Folgende mit: .Jh Hatte
hicglid) Gelegenbeit, mit cinem ber gebilbetjten unbd angefehenjten ambi-
jden Chriften Jerujalems iiber dicfe Frage au jpredien. Cr fogte: ,Die
Bioniften durdizichen die gange Welt, um Geld fiir ihre Sade gujammens
aubringen. Aber dic Gelder flicken von Jabr zu Jahr fparlider. Deshalb
aeht dic Sadie Sdiritt fiic Sdritt guriid. Jd) glaube, der JionidSmus lvird
langjam, aber fidier in {id) jelbjt aujammenfallen. Man fann nidt eine
Ration maden mit blogem Jdealidmus. Die Juben iwerben ausd der gangen
Welt gujammengeholt, um jidh in Paldftina anguficdeln. Sie fommen aud,
gelodt von blendenbden Verfpredjungen. Aber ivenn fie nad) Paldjtina foms
men, feben jie, daf nur der Heinjte Teil diefer BVerjpredhungen erfilllt mit?.
Da ftehen fie dann Dbeftiirgt da bor der raulhen Wirllidleit. Wie biele, Ivie
biele Haben beShalb bem Land in grifter Enttdufdung und Verbitterung
wicber ben Miiden gefehri! Paldftina ijt cbhen fein Land, da3 Menjdjen
Ioden linnte, bie in andern Landern cin bejjeres Leben fennengelernt Haben.
@etvifs, filc bie JSracliten, dic unter Mofed ausd ber unfrudjibaren Wiifte
lamen, tvar e8 ecin Gerrlidie3 Qand; bda gab ¢8 Viume und Gdcien und
BWafjer; das alled Haiten {ie in der Wiifte nidjt. Aber die Heutigen Juben
Baben in ben anbern Qanbdern ein Stulturleben gefithrt, Gejdifte, Hanbel,
BWiffenjdaft, allerlei Geniifje und Bergniigungen, firzte und Niditer gehabt.
BWas mollen bie in Paldftina? Da Haben jie das alled nidt. Paldjtina
ift bod) cin armes Land! Da Ionnen fie nur Enttdujdungen Holen. Deds
balb geht ber Jionidmus immer meiter guriid. Heute find 174,000 Juben
im fande. Vor dbem Sirieg waren 8 fidher 100,000. Dasd ift cin Melhr
bon 70,000. Was8 ijt dad gegeniiber bden grofen Berfprecdjungen bon
bamal8?* ~ 3.2,
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Lutheraner undb Reformierte in Ofterveid). Wor ciniger Jeit ging die
.!klhtmg burd) lircjlidhe Wldtter, daf die L[uiferaner und Reformierten
in Dfterreid) cine Tirdjlidhe Union gegriindet Hatten. Diefe Nadridit, wie
fdhon frilfer in diefen Spalten turg angebeutet, wicd jefst ald univalr Furiids
geiefen.  Ein genauerer Veridt iiber die gange AngelegenBeit twicd bielen
unferer Qefer wilfommen fein. Jn ber , . €. 8. 8. Iefen ir bariiber:

»Durd) cingelne Blitter gehit dbic Nadjridt, a8 Hitte die dfterreihifde
@eneralfynobe vom 6. bid gum 12. Degember 1081 mit bem Neubau ber
Stirdjenverfafjung eine ,lnion’ gwifden Luiheranern und NReformierten bes
jdjloffen. Aud) die ,Algemeine Evangelifdh-Lutherife Nirdjengeitung’ (1081,
59;. 1246) toeify giwar gu beriditen, daf biefe ,lnion’ nur verwaltungdmigig
Il.l. meint aber dod), daf ifhre Notiwendigleit angefidhtd bed Strdfteverilts
Euﬂcs beider Stirdien (260,000 Luiferancr gegen 18,000 Reformierte) nidjt
nbic’r?*ﬂtbctitanbcn lwerden fviitde. Daber fei Hier folgende Aufllarung
geftattet:

»ym alten Hfterreid) (ofhne Ungarn) umfafte 1918 der Protejiantisnmus
ungefile 460,000 Suiheraner, gumeijt Deutfde, und 124,000 Rejormierte,
grofitenteils Tidjechen, beide in befenniniSmifig gefonderten, durdaus auf
Celbjtvertvaltung aufgebauten Stirdjen. Selbjt dic alle fed)s Jahre ujams
mentretenden Lanbdedfynoden tvaren geivennt, ebenfo die oberfte, bom Staate
exnannte firdjlidie BVehorde, der Covangelijdje Obexrfirdenrat. Nur gur Ve
ratung gemeinjamer Angelegenfeiten iraten dic genamnien Synoden und
Dbertivdenrite gu geneinjamen Sigungen gufammen. Neben diefer theos
retifdjen Sdjeidung Hatte freilich dic Praxis und die Not der Diajpora mandje
engere Begichung geiipjt: E3 Dildeten {id) ,gemifdhtsTonfefjioncllc® Ge-
meinden ,Augsburgifdien und Helvetijden Belenninijfes* gumeift mit luthes
tifdjer Mebhrbeit und unter Iutherijdiem Stirdjenregiment, aber mit forgs
filtig beadyteter reformicricr Minbderheif, der namentlid) Meligionds und
Stonfirmandenunterridt foivie beim Beiligen Abendmahl — Bie und da jogar
bei ber Pfarrertvail — Redinung getragen wurde. Dicfe Verhilinifje brads
ten e8 mit {id), dafy biS in die jiingfic Jeit nod) ernijtlich dariiber gejtritten
lourbe, ob ber jo funjtvoll gezimmerte bisherige Verfafjungsbau givei ober
nur cine eingige Stirdje umfaft, cine Frage, die namenilid) in den Gemeins
den prattifd) gu vielfadjen YuScinanderfefungen gefithet Hat.

#Der Wegfall tjidedifdien Giebicted und die Criverbung des umeijt
Iuterijdien Burgenlandes verjdhob nad) dem llmjturg das Serdfteverhilinis
nod) mehr Zuungunjten ber Reformierten. Wihrend das Luihertum Enbe
1830 in 110 GJemeinden 261,238 Seclen aufivied, vergeidmete der refors
mierte Stirdjenfreid um bdiefelbe Jeit in 6 Gemeinden (babon 3 in Wien)
nur 12,801 Glicber, gu benen fid) bann nod) 1,892 aud iibrigen Ortfdjafien
gefellten. Dicfer tatjddlidGen entfprad) aber IeineStvegd bie redjtlidhe Lage;
denn nod) ftanden den Neformicrien ausd der alten Verfajjung alle friiheren
Redite gu, was fidh 3. V. dburd) cine befondere Veriidjihtigung in ber obers
ften Sticdjenleitung und felbjt in der Shnode dGuferte, wo die Minberfeit

.oud) auf Grund cined jiingjt gednberten Stirdjengefefsed nod) immer ben
Anfprud) auf Vildbung eciner cigenen ,Sturie’ gu erheben Hatte. Da aber bdie
neue Verfaffung nur mit Jtoeidrittelmehrheit jeder furie gu befdliefen war
und die reformierte ,Sturie* 8 BVertveter ahlie, hitte eB theoretifd) gefhehen
¥onnen, baf 3. . 8 (1) Reformierte den gefamien Verfafjungsbau unmdglid)
gemadyt Hatten.
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»ngefidjtd ber jo gejdidteten Redjtslage bedeutet die neue BVerfafjung
cine bemerfendiverte Slarung und Wercinfadung. 1. Die Reformierien

bergidjteten grundfiapli auf alle ifnen aus der alten [eit formal guloms

menben Sonberredjte; bafiic berbiivgten bdie L[uiberamer den re
Vefihftand in ber gegentvirtigen Ausbefnung und NRedtSordnung. 2. Die
Reformierten unterjtellten fid) bedingungslod dem neu zu fvidhlenden Kirdens
regiment, iiber defjen IutGerifden EHharalter angefidts der iiberivdltigenden
Mehrheit ded Nirdjenvolles (95 Progent) prattifd) gar fein Bweifel fein fann,
und iiberliefen cine allenfalljige cigene Wertretung im Oberlivdhencat nidit
bem Dtedjie, fonbern bem freien Spiel der Wahl. 8. Die bidherige dfters
reidjifdie Cigentiimlidfeit von ,gemifdt-Tonfefjioncllen’ Gemeinden (. und
$.B.) twurde abgefdjafft; dic neue BVerfaffung Fennt nur Tutherifde ober
reformicric. Da die Jabl der Tepteren durd) Defonbere Abmadung fejtgeleat
ift (im gangen 6, davon 2 bisher ,gemijdhte’), fillt allen iibrigen fidh bid nun
ald ,gemijdhi’ begeidhnenden Gemeinden munmehr der Name futherifd® Ju.
4. Der neue Jujtand bebeutet aber feinesfalls eine lUnion. Mit Naddrud
fei fejtgejtellt, dbaf dbas Wort ,lnion* in Feinem Bejd)lufy angeivendet twurde.
Die entjdjeidbende Stelle der neuen BVerfafjung (der BVorfprud)) bejagt: ,Die
Coangelifde Stivde in Sfterveid) {dliekt die Iutherijden und reformierien
@emeinden ded8 Bundesjtaates zu ciner Verwaltungseinheit ujammen.
Die Ionfefjionelle Selbftandigleit ift den einzelnen Gemeinden verbiirgt,
bei ben Tutherijdfjen ausbdriidlid) an bdie ,reformatorijdjen Belenninis{drifs
ten, bornehmlid) bie Augsburger Stonfefjion und die Satedjidmen Luifers’,
gebunben.

»Bad in der neuen BVerfafjung beglvedtt tourde, twar nidt lUnion im
iiblidien Ginne de3 Wortes, jondern die Vefeitigung der Disherigen Jtveis
gleifigleit. Was erreidht tourbe, ift praftifdy eine auf individucler und
gemeindlider Gleidhberedhtiqung berufhende Einordbnung ber reformierten
Minberfeit in cine Iutherijde Mehrheit. Die ,unverftindlide’ Form Hiers
fiic liegt aber nidjt cttoa in einer Sdwidge der ,grofen Mutherijen Stirde’
ober ber Wiberjpenijtigleit der ,reformierten [rverglivd)e* begriindet, fons
dernt in den toeitherzigen Diajporaverhilinifien und in der Redjtslage, die
bor allem aud) die Frage der Redt3nadfolge Jorglich ertvdgen mmfte.

»Die Luiheraner Ofterreid)d legen Wert darauf, jid) in allen Fragen
bon ifren VBriibern jenjeits der Staatdgrengen voll verjtanden gu fiiglen.”

WBillig befriedigend ijt die Sadlage freilich nod) nidt. I .M.

Concerning Leprosy. — A correspondent writing for the Congrega-
tionalist from London speaks of information given a group of business
men on leprosy. We quote: “Yesterday Sir Leonard Rogers, who has
done so much to fight against that terrible disease leprosy, described the
war that has been waged. He was able to show that the employment of
chaulmoogra oil had been so developed that now it was possible to say
that lepers had been cleansed. Sir Leonard gave some very striking facts
and figures. He said that three-fourths of a million doses of the newest
preparation of hydnocarpus oil had been sent out to the colonies alone
last year by the British Empire Leprosy Relief Association. It has also
been discovered that certain types of leprosy were not infective, and much
money has been saved by abolishing the segregation that had been shown
to be unnecessary in such cases. Another pioneer in the work of the cure
of leprosy has been Dr. Cochrane, the son of the well-known Chinese mis-
sionary who is now editing World Dominion.” A

https://scholar.csl.edu/ctm/vol3/iss1/75
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