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CHAPTER I
INTRODUCTION

An individual may read his Bible falthfully for many
years, attend the services of divine worship regularly, and,
in addition, be present and participate in all Eible Class
discussions, yet without understanding the true meaning of
suffering in the life of the Christian., This is often clearly
exhibited when sickness overtakes a person. Christian people,
when they endure suffering, have many different reactions and
fears, As the pastor visits them and prays with them, he
learns that they feel they are being punished for some par=
ticular sin, or are cast away from Cod who is now. showing His
hatred by causing them to suffer, or even that they have just
had a bad stroke of luck which 1s a natural course of life
totally unrelated to God or His control,

As a result of personal contact with several cases in
which the purpose and nature of Christian suffering was mis-
interpreted by the individual, one is led to study the Blble
very carefully in order to offer all of the hope and comfort
which God has placed into this Holy Book for His faithful
followers., The present study is so constructed as to lead
a person to discover the many ways in which he might offer
consolation and encouragement to a person who is suffering
some form of chastisement from God, specifically employing
the Epistle to the Hebrews to the given situation. The




second chapter deals with the historical background of the
Epistle. In such slituations as occurred in Rome and Jeru-
salem, we note the actual physical hardships and pains which
were suffered by Christians, Chapter III turns to the theo-
logiecal understanding, speciflcally to the 0ld Testament
concept of chastisement, which may have been taught and lived
by the first readers of the Epistle. The fourth chapter
deals directly with the terms contalned in the Epistle to the
Hebrews which embody the concept of chastisement. Special
attention 1s given to the classical, Septuagint, intertesta-
mental, and raebbinic influence upon the development of these
terms. Chapter V 1s devoted to suggesting the pastoral
application of the concept of chastisement to the lives of
individuals. The specific purposes and blessings which are
set forth and attained by chastisement are discussed.

In a total view of the whole thesis, we should remember
that chastisements are a part of sanctification, not of
justification, Furthermore, since our study 1s restricted
to the Epistle to the Hebrews, some of the New Testament
accents may not be as sharp as we are usually accustomed to
hear them. All of the quotations from the Bible are taken

from the Revised Standard Version,




CHAPTER II
THE HISTORICAL SITUATION OF THE BOOK OF HEBREWS
Addressees

Of no little import is the problem of the destination
of this Epistle. Scholars are divided in opinion as to
whether it was sent to Rome or to a church near Jerusalem.
Westcott, for example, thinks that some Palestinian group
was the recipient.l On the other hand, McNelle is fairly
certain that "the epistle can hardly have beer written to
any town in Palestine, least of all Jerusalem,"2 Strongly
in favor of Rome, Zahn is convinced that the allusicns of
the Epistle point logically to this particular ehnreh.3
Martin Franzmann is of this opinion also upon the basis of
the greeting=--"They of Italy salute yocu" (13:1l), and the
possible explanation of the letter's early influsnce on

Clement of Rome and Hbrmas.h

1B, Foss Westcott, The Epistle to the Hebrews (Grand
Rapids: Wm. B. Eerdman; Fublishing Company, 1947), p. X1i,

25, H, McNeile, An Introduction to the Study of the
New Testament (Second edition revised by G, G. S. Williams;
Oxlford: At The Claredon Press, 1953), p. 233.

3Pheodors Zashn, Introduction to the New Testament,
translation headed ﬁy Melancthon W, Jacobs (New York: Charles
Seribner's Sons, 19C9), II, 348.

huartln Franzmann, Introducing the New Testament (un-
published class-work n;IIaSus, Concordia Seminary Print
Shop, St. Louls, 1955), p. 150.
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We have good reason for investigating the place to
which this letter was addressed. In the Epistle itself we
find such references as: "In your struggle against sin you
have not yet resisted to the point of shedding your blood,"
(12:4) and "you endured a hard struggle with sufferings,
sometimes being publicly exposed to abuse and affliction,
end sometimes being partners with those so treated,” (10:32f.).
Several fervent exhortations to endurance &réd steadfastness
lesd one to conclude that the reciplients of this letter
needed encouragement to bear up under porsecutiona,s of what-
ever type they may have bsen. With this in mind we shall
exsmine the situation at Rome and then at Jerusalem in an
attempt to determine the nature of the persecutions spoken of
in the Epistle. It may be well to add at this point that an
exhaustive study on this question is not the author's in-
tention; rather, this was pursued until a reasonable plcture

of the historical situation was gained.
Rome

The church historian, Philip Schaff, seems convinced
that the persacutions, alluded to &and named in the Epistle to
the Hebrews, took place under Nero. The whole matter was

touched off by tho burning of Rome. This was not a strictly

SMoNeile, op. cit., P. 22,
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religlous peraecution.6 although since the trial of Paul
the Christians were "distinguished from the Jews as a
genus tertium, or as the moat dangerous offshoot from that
race."! Mob rule took over after Nero's charge was made
against the Christians, probably spurred on by the patri-
otic feelings of rescuing the state from the city-burners
and politically indifferent group.a There is no certain
proof that Nero was so naive as to actually believe that the
Christians were the cause of the burning of the ecity, but
such a charge brought the desired action. Gradually the
spirit of patriotism grew until the horrid arena events were
ectual facta, Of this Schaff reports:
Some were crucified, probably in mockery of the punishe
ment of Christ, some sewed up in the skins of wild
beasts and exposed to the voracity of mad dogs in the
arena, « » + Christian men and women covered with
piteh or oil or resin, and nailed to posts of pine,
were lighted and burned as torches for the amusement of
the mob, while Nero in fantastical dress, figured in a
horse race, and displayed his art as charioteer.
Because of these events, in connection with Hebrews 10:32-3,
as well as 13:23 (Timothy's release (?)), Schaff asserts:
"The Epistle to the Hebrews which was written in Italy,

probably in the year 6li, likewlse alludes to bloody

6
Philip Schaff, History of the Christian Church (Third
Revision; New York: Charles Soribner's Sons, 1920), I, 378.

Trvia,
81b14., p. 361.
91b1d., pp. 361-82.




persecutions, « « N0

Two important facts have emerged thus far in our
discussion, namely that Roman Christians did suffer perse-
cutions snd that the time of such was as early as 63 A,D..
Tenny 2l1so dates the Epistle in sixties, "late sixties,”
becsuse the church in Rome was fearing a coming persecution.11
With reference to the fact that two different struggles or
persecutions were possibly referred to, Franzmann states: "The
readers had endured an earlier persecution manfully (10:33-3l),
but wers weakening under the long-drawn struggle with sin (12:
l4) and the continuous pressure of public contempt (13:13)

L2 Realizing the problem of several persecutions in
Rome, McNeile suggests that those of ths "former days" were
not under Nero, for this bloody massacre goes bayond the text
of 12:)4: "not yet to the point of shedding your blood," Yot
he does not rule out the possibility that the Christians at
Puteoli (Acts 2B:13f.), outside Rome, did suffer "unto blood"
under Wero.l3 In view of McNeile's mention of Domitian en=
forcing the laws (the period of 81-85 A.D, particularly),

concerning the duty of burning incense toc the Emperor,lh he

lonid- » Pe 384.

11
M. C. Tenny, The New Testament, An Historical and Ana-
lytic Survey (Grané Eapiﬁs- Wm. B, Berdmans Publishing Com-
pany, s> Do

12Franzmnnn, op. cit., p. 150.
13“0“3110’ Op. 9_’_:2.. Pe 235.
m_I_P_LQ.. Pe 235.
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woul?d take these public ridicules and trials as the sufferings
mentioned in the tenth chapter of Hebrews.

A completely different explanation of the trials suffered
is offered by Nell. He, too, contends that the text of Hebrews
12:} does not include nor permit the ideas of martyrdom and
bloodshed, such as occurrad in Nero's reign. For him, the in-
e¢ldent of )j9 A,D. in Rome seema to solve the problem. By a
decree Emperor Claudius expslled the Jews from the city of
Rome. "Suetonius describes the affair thus: 'He drove the
Jews from Rome for continual disturbances at the instigation
of Chrestus,!"15

In concluding this brief survey of the persecution of
the Christians at Rome, we notice two important faects, There
were persecutions from [}9 A.D. up through 85 A.D., and some
were of severe ridicule and publie contempt variety, while

others were the actual shedding of the blood of the Christians,

Jerusalem

On the basis of the title of this Epistle, 77 OS
‘E’,@pq’('ous » Westcott claims that the letter is addressed
to "Jerusalem or some sister church in Palestine dependent
upon 1t.“16 It is important to notice that this reasoning is
based on the assumption that the fitle was later added to the

15w1111em Neil The Epistle to the Hebrewa (Londons
SCM Press LTD, 195%), pp. 113-1%e

16yeatoott, op. cite., Ps x1i.
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letter by people who believed it was addressed to the church
in Pelestine. At first glance, it might seem that by the
slim argument of e title, a mcuntain is attempted to be moved
by the leverage of a straw. However, Delitzsch peints out
that the letter appeara to be addreased to a purely Jewish
church. Thus by contrast with the various other extant titles,
and consideration of the fact that this title implies the use
of the Hebrew language in worship, while possibly also ad-
hering to the customs of the Hebrew fatherland:; "We should
naturally conclude, thereforeo, that an epistle which bears
the title 7lpds 5BE4¢00S was addressed to Palestinians,"l7

Possibly of more substantial nature is a report of the
historical faets by Phillp Schaff. It would seem that he 1is
eltogether in favor of the Roman address of this Epistle,
even &s he records the events of Jerusalem's downfall. The
resder will note the verious possibilities for suffering in
Palestine as these events are described.

A sieze wes leid to Jerusalem in 63 A.I'. This was after
a Jewlish war, and fortunately for the peoples there, this
slege was not sueeassrul.la In 67, Vespasian again besieged
the ecity, only to be forced to rush to Rome to claim the
throne vacated by the death of the Emperor in 69. As Emper-

or, Vespasian sent his son, Titus, to lay siege to Jerusalem.

17ppanz Delitzsch, Commentary on the istle to the
Hebrews, translated by'T. L. Kingsbury lErEE& Hapids: Wm, B.
Eerdmans Publishing Company, 1952), I, 21.

1830narr, op. cite, Pe 393.




9

Without much struggle, Jerusalem was starved into submis-
sion,19 Ninety-seven thousand prisoners were taken. Some
were sold as slaves, others sent to the mines to work, still
others sold as gladiators for arena shows, and the most
attractive and sturdy were marched to Rome for the victory
parade.zo

Meanwhile, from 65 A.D, onward, the Zealots were dom-
inating the affairs inside of the city of Jerusalem, even
the temple. In addition to this reign of terror, these
fanatical men interpreted everything which was destructive
as a form of a Messlianic sign. Schaff said:

Reports of comets, meteors, and all sorts of fearful

omens and prodigles were interpreted as signs of the

coming of the Messiah and his reign over the heathen,.21

Without settling the problem of the deatination of this
eplstle, we have viewed the various possibilities of a perse=-
cution in both Rome and Jerusalem., Even such arguments as
the literal interpretation of V’£’470$ /derﬂ?wl’ and
Tfﬁljw/l gV in chapter twelve, together with ﬂatl)bﬂyﬂf
Qﬁd'z?‘;g?/ﬂ/ﬂl in chapter ten, do not prove the Roman
persecution, nor even the gladitorial games at Caesarea,

Berytus, Antioch,22 or other Palestinian cities. Moffatt

191b1d., p. 398.
201p4d., p. L4OO.
2l1bid., p. 39%.
221p1d., p. 40O,
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has a sane word directed to this point:

The interpretation of 10:32-3L as an allusion to the
theatrical displays ( QealPc’cagyoc ) which accompa=
nled Nero'!s outburst against the Roman Christians is
not necessary, in view of the use of Pef<for 4in I
Cor. l;:9; the language is too general and even mild;
and the reference in 10:3l4 is not to legal confiscation
of property (cp. on this Klette's Christenkatastrophe
unter Nero, 1907, 43f.), but the results of mob rioting.
e passage cannot therefore be taken as a proof of any
particular destination (Roman, or even Palestinian) for
Hebrews, and the same holds for the other allusions to
suffering and persecution throughout the epiatle.23

Croping for a clue as to what time the Eplstle was
written and to whom it was written, scholars have also inves-
tigated the meaning of Timothy's "release" (13:23). Delitzsch,
for example, admits the two possible meanings of this passage
-=to be released from prison, or to be finished with a task,
He leans toward the former arguing that a more complete
description would be expected 1f Timothy had such an official
mission.zu Concerning this very point Farrar has spoken about
the final word, unless some new archeological discoveries
bring new facts to bear. He sald:

Fron, e, dnfemned Lovriaoman o RIS s ety

of liberation from prison (Acts 111,13, 1v:21), is also

used of official, even of ordinary dismissal on any
errand or mission (Acts xix.}l1, xxiii.22).

237, Moffatt, An Introduction to the Literature of the
New Testament (Thirﬁ'baitiong New York: Charles Scribner's

Sons, I918), pp. 453-5L.
2ipe1itzsch, op. eit., IX, L4OS. :

25F, W, Farrar, The Early Days of Christianity (London:
Cassell, Pe;ter, Gaian an Oap *UBZT, I, 47T
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Taking all things into account: the persecutions in
both Rome and Palestine, the possible familiarity with the
Colosseum in Rome as the basis of the imagery in 12:1-l,
the urgent pleas to avoid reversion to Judaism, the manf
0ld Testament and Temple concepts which are assumed by the
author to be known to his reedsrs, and also the title with
1ts implications, the author is very much inclined to agree
with Lilly, who said:

The Epistle was probably written at Rome about A.D. 63,
shortly after St. Paul's release from his firat Roman
imprisonment. The Epistle was directed to the Jewish
Christians of Palestine, who under the strgss of trials
were in danger of relapsing into Judaism.2

267, Kleist and J, Lilly, The New Testament (Milwaukee:
The Bruce Publishing Company, 1956), p. 563.



CHAPTER III
THE OLD TESTAMENT CONCEPT OF CHASTISEMENT
General Concept of Suffering

rom the previous chapter we noticed that the author
did take for granted that the readers of his Epistle did
know many things of which the 0ld Testament contains., Thus
it 1s lwportant to compile a summary of the 0ld Testament
teaching concerning chastisement, always keeping in mind
that this is the concept of suffering which the Hebrews
readers may have been taught and were living under,

To begin to understand the problem of suffering in the
01ld Teatament, it is easential to see where suffering began.
Cenesis 3:16-19 relates the consequences of listening to the
Serpent: suffering, pain, and disappointment. From this
point forward these sorrows fill the lives of all men, with
death itself being the final suffering on earth., "Thus the
sin of Adam," said Sutcliffe, "entalled consequences not for
himself alone but also for his posterity."l From the time
of Adam's fall on, human beings never experienced a life
without pain, without suffering, without sin. In fact it
would scem that now men just more or leas accept that suffering

is a normal part of the lives of each of the individuala born

1Edmnnd Sutcliffe, Providence and Suffering in the 014
and New Testaments (Nb; York: Thomas Nelson and Sons ﬂFd.,

19537, p. L7,
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into this world, It is not at all impossible to suppose
that the Jewish people also adopted a similar view of
suffering, but with a strictly new meaning. True as it 1is
thet suffering is a part of everyone's life, the Jew also
held to the promises of God. Jahweh very frequently had
told his people that he indeed did love them (Deut. h:37;
7:8; T7:12-13; Jer. 31:3; et al.). These were not vain and
high sounding words, but words backed up with aection, for
Jahweh cared for his people (Ps, 115:12), A éifferent under=
standing of suffering on the part of the Jew was thls, namely
that 1t was a part of God's love to actuslly discipline the
erring child, For example, Deuteronomy l:35-36 states:

Te you it was shown, that you might know that the Lorad

18 Goé; there 1s no other beslides him, Out of heaven

he let you hear his volce, that he might disclpline you;

and on earth he let you see his great fire, and you
heard his words ocut of the midst of the fire,

In Deuteronomy L:36 the LXX translates the Hebrew 193
with 7@¢SE/ECv , the very term which Hebrews 12 employs.
Interestingly, the Hebrew Lexicon listed four dlstinct
meanings for the verb 127 : "to admonish,” "to instruct,"
"to discipline,” and "to chasten, or chastise."? The noun,
1997 , gerived from this verb has the meaning of "disci-

pline" or "correction"; with a speclal meaning in Proverbse=

the discipline in the school of wisdom,3 Abbott-Smith

2ppancis Brown, Charles Briggs, and S, R, Driver, A

Hebrew and English Lexicon of the 0ld Testament, (Revised
SdTtion; Oxford; At The Claredon Press, IS5TT, p. Li16.

BIb’-d.. p. h'16.
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observed that '1?_'-17:! was usually translated by the LXX with
Tlate & gcar » and that © _‘:, was most frequently rendered by
7l9c6séw M Thus 1t 1s no overstatement to say that whate
ever Greek connotation these words had, they took over in
addition the main i1deas of the Hebrew words which they trans-
lated. Sanders is even more specific when he states that
‘\?'-173 most frequently means instructlion either through
actual experience or verbal conversation.> He observed that
Jeremiah used "l";)‘-'l‘)ﬂ to demonstrate that God's great love
prompted the great calamities which the people suffered, Of
the prophet he sald:

His great hope was that they would understand the

calemity as from fod and sccept it as a2 sword to cut

awvay all that prevented thelr knowing God completely.

To nnegpt the calamity in this manner was toc accapt

musar,
Never desre we, however, entertain the idea that the sins of
the people were not in part responsible for the type of
diseipline recelived. Generally, the 01ld Testament taught the
people to think that calamities meant God's displeasure over
against thelr sins, as Wuest correctly declared:

In the 014 Testament, Israel was taught to regard any

visitation of CGod's disciplinary measures such as
drought and famine or enemy attack, as a sign of His

bg. Abbott-Smith, A Manual Greek Lexicon of the New
] - &
Teatament (Third edition; Edinburgh: T and T, Clark, 1953),

P. 333,

SIim A. Sanders, Suffering as Divine Diseipline in the
0ld Testament and Po;t-ﬁiSIicaE Judaism (New York: Colgate
Rochester Divinity School, 1955), P. Li.

61bid., p. 7T«
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diaspleasure with Hls people because of their sins,’

From this point on in this chapter, we shall pay par-
ticular attention to the concept of chastisement which is
developed within a given book cf the Bible, noting the main
passages as we proeeéd. '

In hls commentary on Hebrews, Michel reminds us that
the concept of chastisement is closely connected with that
of sonship. Furthermore, he demonstrates that the concept
of sonship had its origin in the 0ld Testament, not in the
New Testament. He points directly to Proverbs 3:11 as the
basis and background for Hebrews 12:5-6,% 1In the days of
prosperity it was easy to stay with God and even easier to
forget all about Him; but in the days of suffering there was
always the grave danger that the man of Israel would be
frightened and leave God, Delitzsch rightly perceived that
the 0ld Testament portrays God as an earthly father, pun-
ishing for the good of His sons,? Therefore the book of
Proverbs directs the son to receive the correction gladly,
for it 1s designed to draw him away from his sins into a
closer communion with his God,

But in actual life, it is not always so simple to say

TKenneth Wuest, Hebrews in the Greek New Testament for
the English Reader (Grand Raplds: Wm. B. Eerdmsns Publishing
Company, 7Y, p. 218,

8 =
Otto Michel, Der Brief an die Hebraer, in Meyers Kommen-
tar (Gottingen: Vendenhoeck and Ruprecht, 1957) ,TﬁﬁT 303.

9F. Delitzsch, Biblical Commentary on the 0ld Testament
trgnslated by J. Martin (Edinburgh: T. end T, Clark, 190 A
X1V,90.
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to a man, "Just believe and it will be all right." Psalm 37
presents the contrast of the way of the righteous and the
way of the wicked, as men see, as men compare, as men desire
good things in this life. Versea 1ll, 16, and 35 speak of
the good things which the wicked men receive, while the right-
eous man has but the promises of God and is encouraged to
wait patiently for their fulfillment, verses 3-11, 3, and Lo.
FPsalm 49 also presents the righteous man comparing his mate=-
rial position with the material position of the wicked person,
Here the real value is depilcted, for the wicked man is doomed
to the Pit, from which all of his earthly possessions and
glory cannot release him, verses 6, 12-20, Conversely, the
righteous man who had llttle of this earthly wealth and fame,
ia the truly rich and happy person. His life is rescued
from the Pit, see verses 7-9, and especially 15: "But God
will ransom my soul from the power of Sheol, for he will
receive me." Again in the seventy-third Psalm this reversal
is stressed, Verses 3-1l explain how the envious eye of the
believer sees only the prosperity of the wicked and his own
lack of prosperity, fame, and contentment. The second part
of the Psalm, 15-28, portrays the eye-opening experience of
the believer. He "perceived their end," namely that earthly
goods matter not for they will perish and men who trust in
them likewise will perish. Then the heart of the believer
was glad and exclaimed: "But for me it is good to be near

God.," When this mystery was understood, the righteous man
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was willing to suffer all things, knowing that afterward God
will receive him to Himself, Therelin is the true joy of
suffering.lo
For an overview of the doctrine of suffering in the
Psalter, a quotation from Sutcliffe 1s Informative,
The prevelant view was that God, as the just and omnip-
otent guardian of the moral order, visits the sinner
with punishment and protects and rewards the good, But
the doctrine, true as it 1s, remained incomplete for
the reason that God's providence had not revealed the
further truth that divine retribution 1s largely reserved
for the 1life after death, Hence the apparent inequal=
1tles of life presented a problem capable of disturbing
the faith even of God-fearing men. A partial solution
was found in the medicinal value of suffering, which
gives opportunity for reflection, repentance, snd amend-
ment of life, And religious souls were content to sbide
in the intimacy of God, to put their trust in Him, con=-
fident that His ways are just even though their own
minds were incapable of full comprehension,l
The prophet Habakkuk, in 2:3-I, speaks of such a mystery
which is only acceptable to falth., He emphasized the fact
that Cod éid not promisc to deliver the people because of
their virtue, sincerity, or nobility of character. This
promise of deliverance is given solely on the basis of faith,
a felth which accleims God to be holy, righteocus, and faithful
in ell1 His ways.l2 Altbough the promise was given, its final

fulfillment was far off in the future, as Keil sharply detects

10pelitzsch, op. cit., XIII, 320.
1llsutclirre, op. cit., p. 86.

120. Keil, Biblical Commentarvy on the 0ld Testsment
translated by J. Martin (Edinburgh: T, and T. Clerk, 1900),

XXV, 73=l.



18
by the b in verse 3,13
Other prophets treated the problem of human suffering
also., Jeremiah, for example, atressed the aspect of
repentance from sin as a great value of ohastisemsnt.lu
Peake summarized Isaliah's teaching on suffering in these
words:

The prophet accepts the sin of Israel as a partial
explanation of 1ts suffering ()0:2; 42:21-5; 43:22-8;
50:1) and attributes its punishment to Yahweh's wrath
(h2:25; }47:6; 51l:17-23; :6-9). He even reminds us of
Ezekiel in the assertion that i1t 1s for the sake of His
Name that Yahweh does not execute the extreme penalty
upon His people (48:9-11). Yet his thought dwells far
more on Yahweh's love and His pardoning gigce, displayed
in the redemption of Israel from Babylon,

A summary quotation from Sanders will suffice to give an
overview of the Prophets! teachings on suffering.

The prophets of the Bible preached that calamitous
suffering followed upon sins committed by the people,
that retribution was sure to follow waywardness, Howe
ever, within the prophetic movement there arose the
corollary idea thet while God must punish His people

if they sinned, He afflicted them with a purpose. The
purpose was to teach them repentance, Hence, while the
concept of musar did not arise out of queations of
theodicy proper, it came into being to explain that God's
goodness and love were evident even in His wrath. The
prorhets were not attempting to explain why God permitted
suffering; they knew why--the people!s asins. What they
were asserting was God's soverelgn control and power
even wvhen it looked as though they might be exterminated.
Faith in CGod's ruling power assured that He would not be

131bid., p. 70. "%’ denotes direction towards a point
which when looked at from the present was still future."”

UWsupra, p. 1.

15ppthur foaka The Problem of Suffering in the 014
Testament (London: The Epworth Prass, 1047), Pe 32.
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gilven over to His own wrath or permit evil full sway.

Furthermore, the expressions musar, paideia, and

issurin came to be used to explain God's afflicting

%Is people, even His most lalthful adherents. Fe smote

them to draw them yet closer to Him,

The meanings of musar and paideia have already been
treated, but a brief word about ylssurin is in place. As
it 1s employed in the trlilogy by Sandera, one might take it
for another Hebrew term. But a search wlll be in vain, for
it is the Aramaic cognate to the Hobrew VY 2 . In form it
1s Pa'el passive participle, absoluts plural; the Pa'el is an
intensive form. The general root meaning found in most of
the Hebrew lexicons is "form or fashion," with the secondary
idea of "plan," Jeremish 18:11 is an example of this:

How, theorefore, say to the men of Judah and the inhabe

itants of Jerusalem: '"Thus says the Lord, Behold, I

am shaping evil againat you and devising a plan against

you. Return, every one from his evil way, and amend

your ways and your doings."
Thus the reader can see how this term also came to be applied
to the surfferings and afflictions sent by God deslgned for
the repentance of His people,

The book of Job, the last one' of the 0ld Testament which
we shall treat in detail, is usually thought of immediately
when a person recalls the 0ld Testament teaching on suffering.
Delitzsch, in a comment on Froverbs 3:11-12, which is quoted
in Hebrews 12:5-6 by the writer of the same, says: "One may

say that verse 11 expresses the problem of the book of Job,

16gsanders, op. cites P. ke
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and verse 12 1ts solution."l7 A new lesson becomes clear in
the case of Job, namely, that suffering per se need not be
the punishment for one's sins. Rather as the Lord Jesus said
of the man born blind (ef. John 9:3f.), suffering comes
solely for God's glory in certain instances, Usually, however,
such suffering for the glory of God is also disciplinary for
the individual. Since diseciplinary sufferings proceed from
the love and not from the wrath of God, on the basis of the
case of Job one may declare the purposes to be: "to try,
prove, and purify Job and tendling to the glory of God and the
refutation of Satan, the accuser of the pious."la Thus the
"Why?" when asked by Job received no direct answer from God.
The Lord did not deem 1t necessary to defend His actions
before His subject Job.l? On the basis of the very rough
manner of questioning which Job received from the Lord, Peake
concluded that man must remember he is only one very small
member of the whole universe and is to be: "content to
suffer without understanding or caring to understand the
reason."20 Not in the least doubting man's insignificance,

nor God's transcendent wisdom and power, the author is rather

17pe11tzsch, op. cit., XIV, 80,

18L. Fuerbringer, The Book of Job (St. Louis: Concordia
Publishing House, 1927), P. 20.
19?0&]:0, g. cit.. Po 85.

ZOMQ. Pe 90,
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inclined to agree with Fuerbringer when he glves this answer
to the "Why?" of suffering in Job's case, while at the same
time stating what 1s true for all the faithful for all of
time:
The answer 1s: Falth should and must be proved, shown,
made manifest, not before God,--for His opinion about
Job has been given once for all,==but before the devil.Z2l
As the materisl was presented from each book selected
from the 0ld Testament, no ettempt was made to distinguish
between those passages which spoke of corporate suffering and
those which spoke of individual suffering. As one reads in
the 01d Testament he will see instances of one suffering
innocently, yet the person suffers because he is a part of
the group which is being punished, A graphic example of this
is the case of the prophet Elljah and the seven thousand
faithful at his time, Both the prophet and the people
suf'fered from the lack of rain as much as did the wicked who
caused this punishment to come from God. Rightly therefore,
Sutcliffe has sald:
Such a situation clearly means that the innocent would
suffer with the guilty; but whereas the suffering would
be punishment in the case of the guilty, it would not be
a punishment in the case of the innocent. They would be
involved in the common lot, not for any fault of their
own, but by reason of the solidarity of the nation,22
Furthermore, 1t 18 most important to note that there
always was & doctrine of individual retribution, although the

corporate retribution is very frequently spoken of by the

almlel'br:lnger, Oop. _c_iﬁc’ P« 75.
22guteliffe, op. cit., p. 66.
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prophets. In fact, thls had led some men to the falase con=
clusion that from the corporate punishment by suffering the
1dea of indlvidual suffering emerged. On this polnt H, H.
Rowley said:

It is sometimes supposed that Jeremiah and Ezekiel

discovered the individual., This is a gross exagger-

ation, ¢+ « ¢« It 18 not true that hitherto man had

been regarded solely as a member of the community,

Nor dld these two prophets regaréd him solely as an

individuael., With them there came a new emphasis on

the 1ndégidual, rather than a discovery of the indl-

vidual,

Another item frequently misinterpreted is that of the
present generation suffering for the evils and sins of the
past generation. This is based in part upon the passage
found in Exodus 20:5

for I the Lord your Cod am & jealous God, vislting the

iniquity of the fathers upon the children to the thirad

and fourth generation of those who hate me, « « « o
Sutecliffe stated that the punishment of the second and the
third generation which persist in the same evil ways may be
more severe, but this in no way means that the sins of the
fathers were unpunished until the later generations.zu

In swumary, the 01d Testament viewed suffering as a good
discipline for the man of God., Suffering stimulated a person
to prayer, daily repentance, and to rsly upon God as his only
source of strength. The total effect of suffering was that

of drawing the child of God nearer to his God.25 The great

23m14d., p. 96.
2!"Ibld., PP. 68.9.
25Peaka, op. eite, PPe 123-2h.
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mystery of why this or that type of suffering, or why so
much pain, was more easily acceptable as the 01ld Testament
revelation developed the thought of a future life with no
miseries, plus the equalization for things suffered here.26
This thought of equalization paralleled the thought of suf-
fering, in that it was also developed on a national and on
an individual level., Thus, before the people had clear
revelation from God, they thought that suffering or afflic-
tion was a direct punishment from God for some sin which
they had committed., This was interpreted as a warning from
God, reminding them that they were to repent. Later, on the
basis of additional revelation from Cod through His servants,
the prophets, the child of God was led to see that out of
Fatherly love God sent such discipline to try, to test, and
to prove the faithfulness of each one of His sons.27 Sanders
also presented a detailed 1list of some eight different solu-
tions which the 014 Testament offered in answer to the "Why?"
of suffering. He concluded by saying:

The single solution which has been most meaningful,

aside from the eschatological, in Judaism and Chris-

tianity is the view that God disciplines His people,z8
wholly and individually, to draw them closer to Him,

261p14., pp. 126-27. See especially Daniel!
273anders, op. cit., p. 116.
aerid., p. 1. At this point we mention that Sutcliffe,

op. cit., pp. 1-38, presents a survey of the doctrine of
suffering as found in the Greek, Roman, and Egyptian relf -
glons, as well as a rather detalled treatment of the Baby-

lonian and Assyrian views,
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Before we leave the 0ld Testament, it is proper to
sketch the teaching of the rabbis concerning the doctrine of
suffering. It appears and is commonly accepted that most of
their teaching 1s based on the 01ld Testament., Otto Michel
cites three important views, or rather, three aspects of a
total view of suffering which the rabblis taught. First, that
pain i3 borne as an affliction by which sin is atoned for on
this earth. Second, that the wicked wlll receive their due
recompense for such a 1life already in this life. Third, that
the chastisements are worthy of love (this is an expansion of
Rabbi Akiba's teaching). For as an offering is propitiatory,
so also chastisement 1s propitiatory. In fact the chastisement
is more propitiatory than the offering because the offering
flows from virtue, whereas the chastisement flows from love .29

The many views on and various aspects of suffering which

One thought is prominent in all of these religions, namely,
punishment for some sln which is committed against one's
fellowman 1s sure to come, Striking is the feature that very
1ittle was cited as to fear of sinning against any of the
gods, which might punish them.

29Michel, op. cite., P. 297. "Im Rebbinat finden sich die

gleichen Anschauungen. 1. Das Leiden wird als Strafe schon
etzt gotragen, damit die Siinde hier auf Erden gebuszt 1st
?Nachum aus Eimzo). In einer derartigen Legende findet sich
dis Frage: "Warum verachtest du die Ziichtigungen?" (i.Pea 9
(21a) = i.Scheq, 5:6 {(49a) = W, Wichmann a.a.0.82). 2. Auch
der Lohn der Gegner soll schon hier auf Erden verabfolgt
werden, damit ihr Anspruch erlischt (Targ.Onk, zu Dt 7:10
Ab.R.N.39 = W, Wichmann 83), 3. "Liebenswert sind die Ziicht-
igungen" (R. Akiba)., Ein Schuler Akibas formuliert: Liebens-
wert sind dle Zichtigungen. Wie die Dprbrgqben begiutigen, so
begilitigen auch die Zichtigungen . . . die Ziichtigungen be=-
gitigen mehr als die Opgergaben; denn die ngergaben erfolgen
am Vermdgen, aber die Ziichtigungen am Lieb,.
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were presented in this chapter may well have been imbedded
in the minds of the readers of the Epistle to the Hebrews.
This would indicate the reason for a fuller explanation and
more complete revelation that suffering 1s not an end in
itself, but rather a means of confirming the faith which is
within the person, The next chapter will deal specifically
with the concept of chastisement as we find it in the Epistle

to the Hebrews,



CHAPTER IV
THE CONCEPT OF CHASTISEMENT IN HEBREWS

Before delving into the rich material on the t;rms which
convey the concept of chastisment, 1t would be well to gain
& perspsctive of the train of thought of the entire book of
Hebrews, With this in mind, we will obtain an appreciation
for the relationship of the concept of chastisement to the
main thrust of the Epistle.

The theme of the Epistle ia stated in 2:1-4, which might
be summarized: We must pay attention so that we do not drift
away from so wonderful a salvetion given to us through Christ
our great High Priest. With rich imagery and graceful thought
progression the author of this Epistle proceeds to show that
Christ was a far botter leader, made a far better covenant,
and is a better priest in that He is eternally a priest, who
intercedes for His followers, The caution 1s given that the
readers do not throw away such a great blessing and revert to
Judaism. Farthermore, the author strongly places the faith
of the individual in a prominent position, that of hope for
the fusure rest, as well as comfort for the many trials and
tribulations in this 1life, Falth can and does comfort us in
this life because it 1s the guarantee of Uod given to us that
we will live, and are living the new life. But beczuse we
cannot see, feel, nor analyze our falth, Cod has a means of

proving it to us, the chastisements which He sends only to
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His dearly 1ovad sons, Therefore, bear them gladly and
patiently, knowing they are a proof of your sonship. The
Eplstle concludes with exhortations to live the 1life of
falth through love, purity, obedience to superiors, and

prayers for all men,
Panoramic View of Chastisement

The most complete treatment of chastisement in Seripture
is found in Hebrews 12, Almost the first thiné which one
encounters is a v;fy clear statement concerning the purpose
of chastisement. The author told the Hebrew Christians that
chastisement 1s proof positive that they are sons of Cod
(Heb. 12:7ff.). Chastisement is the way that Cod teaches all
men of faith a son's obedlence, even as Jesus His only Son
loarned obedience through suffering (Heb, 5:7-8). As trials
press in upon a man he learns to be patient (Heb, 6:15); he
is encouraged to emulate the noble examples of patient and
hopeful endurance enumerated in chapter 1ll. Hopeful endur-
ance carries one through the slanderous word and through the
loss of property (Heb. 11l:36-37; 10:32-39; 13:9); even to
fearlessly facing the reality of imprisonment and sympa-
thetically remembering those imprisoned (Heb. 13:3). In the
face of rigorous trials, encouragements were given to bear
up as sons in order that they might receive the better things
which were promised (Heb., l4:14-16; 6:9-10; ll--whole chapter).

The author of Hebrews never interprets the sufferings of

his readers as a punishment for some particular sins, In his
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conception of 1t, these sufferings are chastisements, and
chastlsements enforce in action the warnings given to the
readers of the Epistle to the Hebrews by their spiritual
leaders. These warnings carry the one main message: "Do
not slip away from the faith" (Heb. 2:1-23 3:7-19; 5:1l1; 6:l=-
8; et al.). When a son 1s beginning to fall away, God, with
Fatherly love, places a trial upon the wayward son in order
to recall him to his faith and the great salvatlion which is
his eternally by that faith, This great struggle to retain
the faith is none cther than the struggle against sin, The
athletic image implied by 5’0’/)’01"‘ » Hebrews 12:1, may mean
either a reducing process by which excess weight is taken off
as the athlete trains,1 or the laying aside of any impediment
to running the race of life properly as a Christisn.2 The
generic use of the article in Hebrews 12:1 reminds us that
the sin which the Hebrews were to resist was not one partic-
ular sin, but all ain.3 This fact, that sin 1s to be
resisted, might easily have slipped past the minds of the
readers of this letter, particularly when they were being
oppressed, hated, and openly ridiculed., It could easily be

that the readers could become so concerned about the outward

IF. Farrar, The Earl f Ghriutianit (London:
Cassell, Petter:'ﬁ"IpIn and > Da

23, Harry Cotton, The Interpreter's Bible (New York:
Abingdon Press, 1955), XI, 738,

3¢, J. Vaughn, The Epistle to the berows with Notes
(New York: Maemillan and Co., 1890), P.
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troubles that they pald no attention to the fleshly lusts
which arise from their hearts.u In order to be able both
to resist the inward temptations and the outward afflictions,
a men must keep his eyes fastened on Jesus, the Author of
his falth, Who sympathizes with him, underatands him, and
intercedes for him,
On Him therefore must the gaze be fixed if the runner
i3 to endure, for in Him the reasonableness, the
beauty, and the reward of a life of falth are seen.
Malth manifested ltself in Jesus, especially in His
andurgnce of the croag in virtue of His falth in the
resulting joy beyond.
Even so, the eye of the Christian 1s to be fixed on the joy
which 1ls beyond this life. But while the gaze of the reader
o’ the Epistle to the Hebrews 13 fixed on Christ, he discovers
that He was made perfect through suffering (Heb. 5:8-9).6
By following Jesus' example, which also means that the Chris-
tian again and again goes to Jesus for forgiveness for not
running the race properly, the child of God is gradually
being led to life. Vaughn has a good description of this life:
In the full sense of 1life, in which it adds three things

to mere existence; (1) conscious, in distinction from
vegoetable 1life, (2) satisfying, in distinction from a

life of pain, shame, or misery, (3) everlasting, in
distinction from the life which has death in prospect.7

43onn Owen, Hebrews: The Egistle of Warning (Grand Rapids:
Kregel Publications, 1953), p. Te

SH. Dods, The Expositor's Greek Testament (Grand Rapids:
Wm., B, Eerdmaﬁé-Fﬁb shing Company, n.d.), 1V, 366,

bye recognize that there is a difference between the obe-
dience, suffering, and discipline which Christ lived and which
we live. A thorough examination of this would carry us beyond
the scope of this presentation,

TVaughn, op. cit., pp. 211-12,
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Such a 1life is indeed a Joy worthy of the constant attention
and careful meditation, leat one fail to obtain 1it,

The process of keeping alert, of eagerly hoping, of
daily running hard each portion of the race set before us, is
not such an easy process. In love the Heavenly Father dis-
cerns the need of each of His children. Whenever they fall
into a lax attitude or become & bit indifferent towards sin,
a chastisement 1s sent to recall them from their wandering
way, so that they do not lose their faith and the eternal
life which is the full fruit of that faith. At first glance
one might receive the impression that chastisement is a
purely New Testament concept. In commenting on this matter,
Otto Michel proposed Hebrews 10:36 to be the starting point
of the major discussion of the concept of chastisement in
Hebrews. Very carefully, however, Michel points back to the
0ld Testament origin of chastisement. He understands Proverbs
3:11 tc be the basis of the Hebrews 12:5 quote, while alsc
saying that Hebrews 12:1-1l1l is the climax in this Epistle on
the subject of chastisement, He saild:

Gott zuchtigt gerade den Menschen, den Er 1lieb hat. Wie

auch sonst im Hb 1st der Schriftbewels nicht nur Weiter-

fuhrung des Gedankens, sondern Verstarkung und Hohepunkt.
¥?n7gigsggt2§2§ifgg?§t héngt die exegetische Ausfuhrung

At this point we will begin to examine the terms which

express the various aspects of the concept of chastisement.

80tto Michel, Der Brief an die Hebraer, in Mevers Kommen-
tar (Gottingen: Venderhoeci aﬁﬂ'ﬁuprecﬁ?.-TéE?)."I*TI:'EE?T"
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TloacSetiw .. Facbrcw

Both the noun and the verb contain the same basic idea
in classical Creek, namely, "to rear a child." Liddell-Scott
demonstrated that the most frequent meaning is "to educate”
or "to teach a child." Often the verbal and physicsl correc-
tion of discipline are a part of this tralning.9 Concerning
the usage in the papyri, Moulton and Milligan state:

The idea of "discipline" is uppermost in the ®. T,

occurrences of this word (Eph. 6:lj, 2 Tim, 3:16, Heb,.

12:5.7.8,11), but alsc for the more general sense of

"training) "education," both on the intellectual and
moral sides, exi:6 can be freely quoted from the

pPapyri, « « o o
This general usage was dated back as far as B.C, lj in the
extart papyri.

Long before this time 7747 Eguw was a regularly used
word, Homer used thg term, and generation after generation
passed it on., Finally 1t was the group called the Sophists
who were responsible for coining the educational concept of

770 (S sdw, Concerning this last point, Bertram said:

Daher kommt es zu der Frage nach der Bildungsfahrigkeit
des Menschen, u die Sophisten beginnen den griechischen

9H. G. Liddell and R. Scott, Creek-English Lexicon
(Négtg edition; Oxford: At The Claredon Press, 1953), PPe
1286-87, x

1°J. Mounton and G, Milligan, The Vocabulary of the
Creek New Testament Illustrated from the Pa 1 iGranE
EaEIalT_Wh. B. Berdmans Publishing Oompany, *5E9 » Pt
The
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Bepriff der Paideia zu prégen.ll
Throughout the classical period we find a very general use
of the concept of Thtb¥id. Tt was used to refer to education
in Physies, Musie, Language, and Penmanship, ete, The term
refers partlcularly to the public training of the young,
“DasTfé{{__b?—'(V ist eine private, das '7/'2115'80/&-‘0' eine
offentliche Angelegenheit.“la Beriram goes on to demonstrate
that the concept was restricted to the education of those who
did nc manual labor and were thus considered free men, Thus
the poor people, the slaves, the majority of the mssses, and
also the women were ezcluded.13 The gradual growth of schools
had an influence on this term, beginning to incorporate into
one term both the meaning of discipline and instruction,

Auch?ﬁatSEWf’V kommt mehrfach in dem allg Sinn von

bilden oder unterrichten vor, . . WecScousey aber im

Sinne von korperllcher Ziichtigung etwa durch den

Padagogen 18t im auszerbiblischen Griech bisher nicht

nachweisbar, .darf aber nach dem Angefuhrten fur die hell

Volkssprache wohl angenommen werden,

Politically,mtgé't/d was used to express the relatione

ships and boundaries of the individual over againat the state

llGeorg Bertram, in Theologisches Woerterbuch zum Neuen
Testament, herausgegeben von Ger ittel (Stuttgart:

Verlag von V. Kohlhammer, 1954), V, 597. Hereafter th!.s

article will be referred to as K.

121534,, pe 596,
131p14,

U1pia,, p. 600,
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or city, as the case may have been.l5 Philosophically the
term Eonnotes man's relative relationship to the absolute
concept of perfect education, especially as Plato used it,
"So ist die notwendige transzendente Ausrichtung der Paidela
gefunden."16
We turn now to the 0ld Testament to study the concept of
chastisement in the Hebrew and biblical CGreek usage. In
addition to the discussion of 7T 170 in chapter three, we
should here add some significant quotations from Bertram,
The non-physical aspect of discipline, the intellectual, is
atressed especially in the Law and Wisdom Literature according
to Bertran,
Deis Wort gehort gewisz demselben Begriffsfelde zu u
kann auch selber sowohl Zucht (im sittlichen, nicht im
biologischen Sinn) als ZUchtigung bedeuten, aber es kann
auch einen mehr intellektualistischen Sinn annehmen u
Erkentniss 4 Urbeilafahigkett meinensil o
He summarizes the whole concept in the brief but emphatic
statement that all discipline stems from God and has its
power and authority from God aloneols
The prophets show the people that deportationa,-exiles,
eneny invasions, are Cod's doing:. They are all interpreted

as a call to repent and to turn from the evil ways as a

151p14., p. 600.
161p14., p. 602.
171psd., p. 60L.

181p1a 6 n Gott zurucke
3 es Ps 605, "Alle Zucht wird suf Gott zuruck
gefuhrt, Tn ihm 1st ihre Authoritat begrundet."

——
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19 Gradually the concept of individual chastisement

nation,
and correction is almost lost amid the folkepiety. The indi-
vidual is viewed as a part of the larger whole--Israel, and
8o hls sufferings are to be also for the benefit of the whole
-=Israel,20

When the translators of the LXX came to expresa the
thoughts contained in '1_’8_11‘)0, they used 77ac 6’£ca’r « Strictly
speeking, the classical meaning, as stated above,21 empha =
slzed the instructional aspect rather than corporal forms of
disecipline. Bertram presented this summary:

Damit erhalten die griech Vokabeln eine nesue, ihnen

urspr fast fremde Bdtg. 77acfeéx nimmt den Sinn von

fringt 1n dhe ab-"1ichon Texte das intellsktusiie

Moment wvon Bildung, Erziehung u Untess!cht viel weiter

ein, als das im Urtext der Fall War,
Thersfore, it is not an overstatement to say that the profane
term, with much of its original meaning, came into the Greek
Bible. It was a recognized fact in those days that the father
was responsible for the education of his child, either by
training the child at home or by engaging a teacher for the
child., This is the "Sitz im Leben" of the term 7acSsik ,23

Thus it was only natural for the term to pick up the religious

191v1d., p. 606.

201p44,, p. 607.

'218u ra, pP. 31l=3,

2236:‘151‘&1!!, _K_.. OPp. eit.’ Pe 607.
23a, Bertran, Imago Dei, complled by Heinrich Bornkamm

(Giessen: Verlag Von ed Toepelmann, 1932), ps 35. Here-
after this article will be referred to as ID.
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aspects when applied to the anthropomorphic picture of God as
Father, Mother, and King.ah

In the Psalter the term was employed to describe the
chastisement or education from God to teach His pesople His
Holy Will. The prophetic writings say more explicitly that
these chaatlisements took the form of invasions; exiles, etec,
Thus all of the evidence points toward the conclusion that
the torm 779 c6'eid , once a purely intellectual, educetional
concept, is now expanded to include physical affliction as a
pert of God's tralning plan for His people.as However, no
matter how severe the affliction, it was never the intention
that the one afflicted should die from 1it,26

Extremely interesting is the thought of the Jews that
the Law was set up to be a means of their education unto life
send salvation. VWhen a person broke this Law, they viewed the
punishment as a chastisement which came through the Law,
From this stage, the folk-plety tended toward a position which
would make the Law of God their almighty educator. In reality
this was equating God's revelation in the Law with the training
of Cod through afflictions, which came upon them because of

some infraction of the Law,

Das Gesetz dient nicht einer allmahlichen Erzishung des
Volkes, sondern ist Ausdruck des unbedingten Gottes-
willens, ohne dessen Erfillung es uberhaupt kelne

241b1d,, p. 38. Note Deuteronomy 8:5 "Know then in your
heart that, as a man disciplines his son, the Lord your God
disciplines you,"

25“,, id., pp. 38"9-
26;_‘_’_;9.. Pe. 1'-5.

Pa—————1
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Gemeinschaft nicht mit Gott gaben kann.27

Before we study the New Testament usage of ZZe«<Seca
the development and influence of the intertestamental period
must be surveyed., Philo frequently employed the concept of
TToacSecq « On the basis of the general educational concept
of the early Greek and the concept of chastisement common to
the Jews, Philo developed a theological--philosophical cone
cept which could be clothed with the history of God's plan of
salvation for His people.28

Josephus recognized the double-pronged meaning of
TiacSedd s the training as one's mental education and the
training as one's religious or spiritual education.2? Because
of an oriental influence upon him, Josephus does not specifi-
cally adhere to the concept revealed in the 0ld Testament.
Bertram stated that:

ﬂ;tﬁ’ev’srv u HarS el werden also von Josephus im Sinne

von Erziehung u Bildung gebraucht., Die spezifisech at,

liche Bdtg Zuocht u Zichtigung glaubte er wohl seinen

Lesern nicht zumuten zu konnen,

Concluding the intertestamental period, we notice the

influential 1deas offered by the rabbinic traditions, Basic
to their theology was the concept that: "die Erziehung durch

2T1p14., p. 33.

28gertram, K., Op. cit., P. 611,
29Tpia., p. 615.

301psa,
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Gott wesentlich Zuchtigung bedeutet.">l 1In an effort to rec-
oneile the mental difficulties caused by the suffering, in
regard to comprehending God's loving nature as cc-existing
with His wrathful nature, the rebbis pictured God as s God
with love in one hend and wrath in the other hand. They
placed the emphasis in thelr concept of chastisement upon
God's love and His correcting hand rather than upon the suf-
fering and learning of man. Thia‘shift in emphasis from an
snthropocentric view to a theocentric one is the most impor-
tant centribution of Judaistic theology. The answer to &
man's gquestion of why he is suffering comes from the Lord's
plan of training.32 This last thought i1s not clearly ex-
pressed until later times, The Jewish people were taught,
howsver, that sin was followed by punishment, of which sick-
ness was a form.

Sickness is a punishment for sin, and it i1s a recognized

{3 0. God) forglves all his mins (Bab.Ned.yla) .35 = oo

Turning now to the New Testament usage of fch‘scﬁ »
we shall give special emphasis to the occurrences in the _
Epistle to the Hebrews. Thayer stated this meaning for ﬁeb-
rews 12:6: "in bibl. and eccl. use employed of God, to
chasten by the infliction of evils and calamities"; and ?or

3l1pid., p. 615,
321bid,, p. 617,

336, Bertram, Bible Key Words, translated by J, R,
Coates (ﬁbw Yorkz'ﬂarper anﬁ Froiﬁzrs. Publishers, 1951), I,
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verse 7 he sald: "to chestise with blows, to scourge."3h
Other lexicons list such meanings as: "to instruct or train
up,"35 "o dlseipline with punishment,"36 "to chasten, cor-
rect, or chastise."37 Lenski noticed the general meaning of
"education" in the classics snd the papyri ané also the ex-
panded meaning of 7%&(5biﬁ in Hebrews 12: "the word means
'diseipline,’ and in the present connection painful disei-
pline, sc that we translate 'chastisement,' for 1t includes
'scourging.'“38 Trench concludes that the men of religion
poured & new meaning intc the concept 77 ar § €ix ¢

They felt and understood that all effectual instruction

for the sinful children of men, includes and implies

chastening, or, as we are accustomed to say, out of a

sense of the same truth, "correction."39
In commenting on Hebrews 12:5 Barnes 1s more precise in de-
fining the type of affliction involved in 77dc¢§ &y when

he stated: Ydoes not refer to affliction in general, but

that kind of affliction which is designed to correct us for

345, Thayer, A Greek-English Lexicon of the New Testa-
ment (Wew York: Harper end Brothers, Publishers, 1887), p.

[ ]

35Robert Young, Analytical Concordance to the Bible
(Twenty-~-second Americen edition; New York: Funk and Wagnalis

Company, 1957), p. 156.

36arndt-Gingrich, A Greek-English Lexicon of the New
Testament (Chicago: Uai;brsity of Chicago Press, 1957), P. 608,

37 Abbobt~Smith, A Manual Greek Lexicon of the New Testa-
ment (Third edition; Edinburght T, and T. Clark, 1953), P. 333

38Lansk1, Integgretation of the %giutle to the Hebrews
(Columbus: Lutheran Book Goneern, 1938), P. o
39R. c. Trench, anonxgs of the New Testament (Ninth edi-

tion; Grand Rapids: Wm., B. Eerdmans Publishing Co., 1953), p.
111.
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our faults, or which is of the nature of diselpline."uo Dods
also 1s convinced that 774,$€£q4 refers to the whole training
and education of the child.'*l Wuest, however, adds that
adults also receive such training from God, for they are al-
ways included in the concept of children of God,
It speaks also of whatever in adults cultivates the soul,
especlally by correcting mistakes and curbing the pase
slons. It speaks also of instruction which aims at the
increase of virtue. The word does not have in it the
1dea of punishment, but of corrective measures which will
eliminate evil in the life and encourage the good,
Westecott is in full accord with the 1dea that 7Zyc§2cd has
mainly moral instructional connotationsa, He contrasted
/
774 SE0Ey ana ScSdohEv to show thiss
/
774¢559¢€1v; tne habitual rendering of 7@ in the IXX
(about L0 times), suggests moral training, disciplining
of the powers of man, while Sc§io-Agcr expresses the
communication of a particular lesson . . . « The
training given by ﬁ great master is something far more
than hls teaching. 3
7fd¢'$£(21 , a8 we have discussed it thus far, is used
in Hebrews to refer to divine discipline. Emphatically Del-
itzsch stressed this point in his exposition of Hebrews 12:11:

"But as at vers, 7, 8, 77E¢S‘e:; is used simply for divine

4LOs, Barnes, Notes on the New Testament (London: Blackie
and Son, 1832), IX, 307.

thOd!. OP. M-. Pe 365,

l'-2l(enuei;‘u Wueast, Hebrews in the Greek New Testament for
the English Reader (Grand Raplds: Wm., B, Eerdmans Publishing
company, IgE’,’ Pe 217.

b3p, F. Westcott, The ?1:1;1@ to the Hebrews (Grand
Rapids: Wm, B, Eordmr'xs Publishing Company, 1951), p. 402,




Lo
~ v d
chastisement, so here 7o/ o0& Zdc b2id 49 every kind of
chastening that comes from God, "4l Furthermore, he makes a
7 2

distinction between 74/§6¢d eand ) s})’w:

Such experience of suffering imposed by the wisdom of

divine love 1s here called 1® 97 (Zac6eia ), a

fatherly disgipline or procesa of education, and

ST 752 (RA&p N2 Pdc ), reproof, such as makes us

conscious of our fﬂglts and errors, and so prompts our

moral improvement.

For a brief moment we shall investigate more thoroughly

el P4

the contribution which 82&‘}]&’ makes to the concept of
chaestisement., Liddell and Scott list two basic meanings: (a)
"to disgrace, put to shame"; (b) "to cross-examine, question,”
Many varistions of (b) are given, such as "to test, to prove,
to refute, to expose, to decide a dispute,” e'l.:e.l"6 Blichsel
stresses the fact that these second meanings were later.uT
Thayer notes that the New Testament usage means "to correct:
(a) by word--admonish or reprove; and (b) by deed--chasten or
punish," The latter is applied to Hebrews :I.E.‘:S.“'8 Cremer 1is

not nearly as atrong in his stress upon the actual punishment,

'-'-’-'-F. Delitzsch, Commentary on the Epistle to the Heb-
rews, translated by"I‘. Kingsbury (CGrand Eap!ﬁ + Wm, B.
Eerdmans Publishing Company, 1952), II, 323,

451pid., p. 312.

L6r14ade11-Scott, op. eit., p. 531.

h7B"|ichsel in Theologishoches Woerterbuch zum Neuen Test-
ament , herauag; eben von 5. Kittel (Stuttgart: Verlag von V,
Kohlhammer, 193%), II, 4O7. "Spéter heiszt es: a, durch
Uberfihrung, Widerlegung uam beschamen, auch: b, tadeln,
anderseits e, lberfiihren, widerlegen, dann geradezu 4, deuten
aufwelsen, achlieszlich auch: e, ausforschen, untersuchen,”

48rhayer, op. cit., p. 203.
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although he suggests "blame and reprimand"” as meanings of
Eaf} 74/ M9 It would seem from the way the term 1s used
alongaside the more general term 1/&(5’5({( » that punishment
or discipline is the full weight of the term.50 Thus Vaughn
correctly states: "Under this last fall the passages in
which, as here, a Divine Person is the reprover, and the re-
proof is not in word but in act."8l Bichsel supports the
action-aspsct by polnting to the measures of correction, the
steps, the reproofs, and reminders.

Sie bezeichnet im Unterschied von —> ﬂfﬁfﬂﬂr_ und
12 3 , hinter denen die Voratellung von der vaterlichen
Zuchtigung steht, die Zucht und Erziehung der Menschen
duren Gott als Ausflusz seiner richterlichen Tétigkeit.
Debel umfaszt der Begriff der Zucht alle Stufen und
Masznahmen der Erziehung von der Uberfiihrung des Siunders
bis zur Ztichtigung und Bestrafung, von der Erzishung des
Frommen durch harte Zuchtmittel bis zu seiner Zurecht-
welsung im Sinne der Lehre und Mahnung,

In passing we note thet the Jews attached to chestisements a
type of atonement or penance for their sins 53

In conclvding our investigation of Z’)E}?’ﬁ we recall
that it was used by the 0ld Testament and later Judaism as a
warning reminder to fight the battle against sin. The rabbis

strongly urged one brother to watch over another and to

h9n. Cremer, Biblio-Theological Lexicon of New Testament
Greek, translated by Wm. Urwick %Eafnﬁurgﬁ': T. and T, Clark,

1878), p. 248,
S0Arndt-Gingrich, op. cit., pp. 248-49.
51Vaughn, op. cit., p. 261.
52piichsel, op. cite, p. 471.

5'3Ibs.d.. p. 471. "sondern zurechtwelsen, namlich: wvon
der Sunde zur Busze welsen,"
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reprimand whenever necessary. But the concept of God as the
One who watches over men and reproves them stems from the 0ld
Testament, not rabbinical tradition,5l Therefore, E’)gmjllgms
in Hebrews 12:5 is no less than a stern reprimand from God in
either word or action; possibly in both word and action.
Whenever the divine discipline descends upon a person,
it 1s always in the sphere of the loving atmosphere of the
Father-son relationship. Because the Father 1s the father,
He must exercise discipline and measures of correction for
His son's own welfare. One of the most salutary effects of
755%!5255} 1s the awakening of the conscience so that the son
recognizes his sins and turns away from them.
Das Verhaltnis zwischen Vater und Sohn ist als sitt-
liches durch die Erzlehung, Zucht und Zuebtigung be=-
8timmt, die der Vater dem Sohn aus verantwortlicher
Liebe gewahrt., Da es sich Hb 12 um sundige Menschen
handelt, die ihre Sande von sich aus nicht erkennen
konnen, tritt neben die 774/5s&a die mehr richterliche
Funktion der Uberfiihrung und Bestrafung.5
Bertram palnstakingly emphasizes that chastisement 1s not an
end in itself, but only a means to an eternal end--1life with
God forever. Thus when a Christian suffers, he is placed be-
side Christ his example and Redeemer, on Whom every sufferer
is to meditate=- tha/r;‘ﬂ'pé Hebrews 12:3. Such medita=-
tion will reveal the transitory nature of chastisement, which

is given that one might have joys with the Father as Christ

Shbid., p. L72.

5539!'1’5!‘“, E.' op. E_’;_t_og Pe 620.
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also had, Hebrews 12:2, Therefore, 1t was almost inevitable
that Christianity would include all suffering in their con-
cept of 7&@cSeéa

Gewisz gehdoren auch im Christentum 7# 564 und Ao7¥

zusammen; @76 €44 bringt zunachst nicht Freude, sondern

3% Gla Gorsantighe1t im rieden (Mo 154050 o

’

In completing our discussion of ﬂ;lf ££:I » We would
state that this term describes God's action for and upon His
people. %“henever He notices a son going astray, corrective
measures are sent upon him, Barnes says: "He will not sufe
fer them to wander awasy unrebuked and unchecked, but will
mercifully reclaim them though by grest suffering."®! The act
of checking and reclaiming is done through words of stern re-
buke, as was pointed out in the ;)fj)’a’ discussion, and also
through dsed which spring from God's corrective hand. By the
pressure and guidasnce of Cod, the wayward sinner recognizes
his faults, returns to his Lord, and thus i1s delivered from
the snare of the devil,58 Michel cells attention to the fact
that 773/5'5(:1 » While retaining its general meaning of educa-

tion, also connotes the painful chastisements. "In diesem

561bid., p. 622.
STBGI'DBS, Op. E_i_t_-. Pe 307.

58gertranm, K., op. oit., p. 624. "Es handelt sich wohl
auch nicht um ein strafendes Zurechtwelsen mit Worten--das
ware €A€}Y€w ==, sondern um 752U/ €iwv , dle Ausiibung eines
erziehlichen Einflusses, der, wenn Gott es gibt, Umkehr zur
Erkenntnis der Wahrhelt und damit Rettung aus der Schlinge
des Teufels bringen soll,"
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7
ganzen Umkrels wird 7Z4/96¢d als Zichtigung im schmerzhaften

Sinn verstanden, . . o "59
7
,AchdeTa’-cvad

In Hebrews 12:6 77dr6€vec 1s followed by //do'?'cd.o"'. In
view of the fact thet Z46§€J€w in the biblical sense can and
does include physical hardships, one wonders why ﬂrﬂrob
is ndded here. An investigaion of the term will provide some
answers,

The clessicel meaning of /ﬂda’l'g-dz' ig centered around the
1dea of whipping es a purishment. ""hipp*rg is the only def-
inition Liddell and Scott f:ive.6° Vith the same meaning, a
raprrus employs the term to designate the reward of a fugltive
glave who was apprehended.61 Baver, in interpreting the pre-
cise definition in Hebrews 12:6 says that uas"(iysw meant:
"strafen or zuchtigen."©2 Aprndt and fingrich fellow him.63
Abbott-2mith®! and Thayer strongly emphasize the metaphorical
tone of /ldrﬂ/;a) , although Theyer alsc sdmite that God

Sqﬁichel, Op. e’.t., P« 296.
6013 dde11-8cott, op. cit., p. 1083.
6lyoulton and Mi1ligsn, op. eit., pe 390.

€2yalter Bauer, Griechisch-Deutsches Woerterbuch zu den

Schriften des Neuen Testaments und der ibrigen urchristlichen
EIEerature;(TTa-':l?tE edition; Berlin: Verlag red Toerelmann,
s Po .

®3prnat-cingrich, op. cit., p. 496. "fig. a. punish,
chastise~-of God for discipline,"

6l ppbott-Smith, op. cit., p. 260.
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scourges "by affli.otions."65 Michel, however, points us back
to the source of this quotation in Hebrews 12:6, namely, Prov-
erbs 3:11-12.56 Comparing the Greek text with the Hebrew text
of FProverbs 3, one notes that the author of Hebrews 1s quoting
from the LXX. Fully aware of the classicel meaning of
ﬂﬂfz%d’td » Michel asserts that in this context it serves to
emphasizs the physical pain aspect of 7""524’6[ + Carl
Schnelder acknowledges the original connotatlons still inher=-
ent in /ldr'Z'?jdtd » while also clearly displaying the Chris-
tian force taken on.

” « r g

Ubertragen begegnet #@¢7i% Hb 12,6 in einem Zitat aus

Prv 3,12 in der Bedeutung: eine Erzishungsstrafe erteil-

en, Wie die Erziehung eines geliebten Kindes Schlage

zuveilen ndtip macht, so schlaght auch Gott die Selnen

zuveilen, Das Leid wird vom Ohristeg als Erwels gott-

licher erzlehender Liobe verstenden, 8

7

However, in his article on/{drﬂc s Schneider does not as-
sert definitely whether this is a metaphorical use or en actu=-
al bodlly affliction.69 Telitzsch iz for a strictly rhysical

Yer

beating: e makes us to feel His chastening rod; . . . ."70

c’si‘h&yer, ope. £it., p. 392.
56\1chel, op. cit., Do 296.
67_311 ra, pe. 1t3. See concluding remark under ZZacs ecd .

680&1:'1 Schneider, in Theologisches Woerterbuch zum Neuen
Testament, herausgegehen von G, Kitte (§tuttgart= Verlag von
V. Xohlhammer, 1942), IV, 52h.

691pid, M"sind an der zweiten bel Aufzéhlung der Leiden
der Miértyrer wohl Geiszelhiebe in der Synagoge gemeint."

T0pelitzsch, op. eit., II, 312,
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Coneluding the discussion ot/Md'T%rd;5 we assert that
the evidence 1s in favor of the meaning of an actual physical
hardship which God imposes upon His child, To the extent
that an actual whip made of leather straps is not laild to the
bare back of the sinner, this term can easily be understood
as partially metaphorical; in that the afflictions are hitting
the person as a whip would, it is not exclusively metaphori-
cal. In no case however could this term with itas classiecal
background mean just a verbal tongue-lashing. The physical
aspect of pain and suffering is indeed sufficient reason for
the author of Hebrews to add precisely this term to '7ﬂl$'€(; »

which by itself could be taken to mean verbal chastisement.

(j;nrip'iriiﬁaﬂdrik)

At first glance one might say this 1s the purpose or
goal of chastisement, namely that men sub ject themselves to
Cod and His Holy Will. That it is lndeed, but also much
more, Because the child of God does not subject himself to
God's Will, he is chastised in order that he may again bring
himself under God's control. Thus we shall explore ‘7773757’?'"
to ascertain what type of subjection is desired by God and
also worked by Him through chastisements,

In classical usage this term might mean either "to ar-
range, to assign™ or in the passive, "to subject one's self

to some rule or superior."71 The usage in the New Testament

7Tlr1ddel1-Scott, op. cit., p. 1897.
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especlally in Hebrews 12:9, shows no basic change in meaning,72
From the context Westcott draws a comparison between the
partial submission due an earthly parent and the total submis-
sion due to God.’3 TILenski discovers that:

being subject to Him includes our willing acceptance of
His chastisements . . . and . . . willing acceptance of
our entire relationship to Him as our Father, we being
His sons, It is thus that "we shall 11ve."7'-'l-

Marcus Dods comes to the same conclusion that 1life exists by
sub jection to the Father of our spiri‘b.75 Delitzsch pre-
sented a panoramic view of subjection. He correctly sees all
1ife under the control of God, including man who must submit
to Fatherly discipline,

For the human spirit is not an absolute prineciple of
1life in man, but one dependent upon God 1ts source. It
lives only from and with and in Him. To subject our=
selves to the Father of spirits 1a‘an essential condi-
tion of our life--UToiayVobucds Hic Fiovasn Az)
here, as at X.38, expresses true, abiding, not merely
transient or apparent life, life in accordance with the
true idea of hu?anity, i1.e. likeness to God and commun-
f1on with Him,7

(o
Michel also stresses the dependence of 'faloylr upon 7o -
4
T‘?‘V’B"‘“ as man's only possibility of entrance into the
eschatological 1ife.77 Furthermore, he directs attention to

72ppnat-Gingrich, op. cit., p. 855.
T3Westcott, op. cit., p. L4OL.
ThLenski, op. eit., p. LhS.
75Dods, op. cit., p. 368.
Tépelitzsch, op. cit., p. 320,

TTuichel, « cit., ps 300, "Die Zusammenordung der bei-
den Verben ist %ﬁ Wirklichkeit Abhangigkeit des zweiten vom
ersten: nur durch Unterwerfung empfangen wir das eschatolog-
ische Leben,"
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the fact that a stronger expression of the submission concept
is to be found in chapter two, verses five and aight.78 In
Hebrews 2:5,8U7#%sow 1s used three times in the sorist tense.
Verse 5 is a promise to the Christian that he will be a ruler
in the new world, whereas verse 8 directly places everything
under the divine rule of Christ. Michel points out that men,
not angels or devils, shall rule in the "zukunftige Welt,"
From this passage, he asserts that thoughts of the Kingdom of
God arose, especially during trials,T9

For our purpose, we note that Hebrews 2:6 has an argu-
ment a minore ad maius--JVIPWOS - U105 a¥Eewsc, Man
is to rule over the new world, but the Son of Man has all as
His footstool. Since WG;TE 18 used, one may correctly say
that all men are to be subject unto Christ, who revealed the
Father and told men to do the Father's Will, Not only did
Christ reveal the Father, but He was subject (cbedient) unto
Him, even to the point of being made lower than the angels
for a time (Heb, 2:9). By S0 doing He won salvation for men;
He remained obedient through suffering (Heb. 2:5-10). This
note is picked up again in Hebrews 12:2-3 as encouragement
for the Christian. The "Son of Man" received suffering from
the Father, therefore, "man" can expect the same from the

same from the Father, If suffering made Christ perfecte-

7er1d.' Pe 300.

79Ibtd., p. 70. Michel has s complete discussion, pp.
COELS . =
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béu 773074?«”’ TRl ruc -=how much more needed are
sufferings for the sinful man. Thus the thrust of
is that a man willingly accepts and "holds still under" the
chastening hand of Cod. In other words, little man is sum-
moned %o bow before the Almighty Will of God his Creator,

Redeemer, and Preserver,

UTTguEVL

Closely linked with the bending of the will to obey God's
Will in all respects 1s-the endurance and patience to bear up
under all the trials and afflictions. The Christian must
keep his will subservient to God's Will, that means endurance.

Both the noun and the verb are used in Hebrews with no
basic difference in meaning. Liddell and Scott give three
particularly pertinent definitions: "to be patient under,”
"to stand firm," and "to submit or bear,"80 ' Endurance of
scourging as punlshmont,sl endurance as a virtue shown by a
martyr's conduct, denotes "an inward feeling, as well as an
outward conduct, . « « n82

Classically the term began as an ethically neutral term,

says Hauck, but later incorporated into itself the idea of
bravely withstanding evil,

80r1ade11-Scott, op. cit., p. 1889,
8lyoulton and Milligen, op. cit., p. 658.
821114., p. 659.
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Aber wie die J7ewovy spater in der Reihe der griech
gggendon oina‘?nrv rng:ndoBSto}}; :okn:nnn hat, so

uberwiegt in ve«v dexr Begr o tapferen Stande
haltens das dem Ubel minnlish trot:t,a3 e

The 0ld Testament depicts the endurance and confidence
or_the pious as based upon their hope in an all-powerful
covenant God who would be their Helper and Protector in time
of all noed.eh Before the end of the 0ld Testament time, the
believers knew that God worked .His chastening through earthly
means. They were also confident that He was .ever-present to
ald them, while at the same time producing the quality of
patience within the character of the person chastised,

So treibt die at.liche Religion den Frommen nicht une

mittelbar gu mannlich-tapferer Standhaftigkeit an,

aber sie verleiht ihm mittelbar mit dem -Vertrauven auf

den das Recht schutszenden und schliezlich durch-

setzenden Gott eine starke innere Fahigkeit des

Aushaltens, die dann auch stark den quietistischen

Charaggor der harrenden und tragenden Geduld gewinnen
kann, y

Cremer does a commendable job of expressing the Chris-
tian basis of Jmsery as EXWiS 1

It denotes the peculiar psychological clearness and
definiteness which hope attains in the economy of grace,
by virtue, on the one hand, of its distinctive character
excluding all wavering, doubt, and uncertainty; and on
the other, inconformity with its selfassertion amid the

83 k, in Theol W buch N Testa-
gent, h.“:s..‘:. . gt,,—..;go—:g;ﬁwrﬁﬁe%g—%—‘ﬁ —

aurbga . 14
ss DPe 587. "Gott ist ja einesteils der All-
michtige, . : e or ist vor allem der Bundesgott . . . ."

BSMU] Ps 560.
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contradictions of this present world.86
Other lexicons express the main aspect of u‘m;:m?w as
"holding out" or “peruever1n5“87 plus a firm loyalty to one's
faith in spite of all trials which may come.88 Trench nhigh-
lights the bravery aspect even more than Cremer:

the brave patience with which the Christian contends

against the various hindrances, persecutions, and temp-

tations that befall him in his confliect with the inward
and outward world, )

On the basis of this brief discussion we already mark a
remarkable fact., Patience, hope, and endurance all have a
connection with failth., Michel saw this and declares:

Es entspricht der besonderen Lage, in der sich die Leser

des Briefes befinden, dasz Glaube und Langmut (6.12),

Glaube und Geduld (10.36,39: 12§2), Glaube und Hoffung

(11.1) sich zusammenschlieszen.

Sometimes l;ﬂ'glﬂ"" will teke on the form of standing firm
and at other times 1t will be a confident trust in God to
carry out His promises.91 In this connection we note that
"faith" in the Epiatle to the Hebrews comes very close to
being equated with "endurance" unto the end. Michel acknowl-

edges a connection between faith and endurance, but makes no

8601-0::19!-, op. cit., p. L420.

87Arndt-Gingrich, op. cit., pp. 853-5L.
BaThayer, op, eit., p. 64l.
89rrench, op. cit., p. 197.
90Michel, op. cit., P. 2.

- ’
91l1nsd., pp. 240-41., "U7BHOVH 35t 1m NT dlie eigent-
liche Leidensfrucht, die Standhaftigkeit in der Anrectung.
Die 76es?0ca nimmt in Zeiten der Verfolgung die Gestalt
der J7zaovy” an."
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equation.92 The fine 1ine of distinction between 77757is
=
and U77gu4ov 7~  in Hebrows is spelled out by Farrar:
Faith in St. Paul is oneness with Christ; in this writer
it has Christ for 1ts example. It is not the instrument
of justification, but the condition of access, It is
used in a sense more easily intelligible, end therefore
more likely to be widely accepted., It is "Christ for us"
rather than "Christ in us," Hence faith, as treated in
this Epistle, becomes very closely allied with "endur-
ance to the end.,"9
On the basis of Hebrews 1l:l-- Eo77v 8% HeoTrs 2')7’;3”‘,""5
OnooZodors , we can firmly assert thet falth has the same
connection with hope as does endurance, Hope carries within
i1t the future look. This indeed was in the faith of Noah
while working hard and long years upon the ark (Heb. 11:7);
it was in the faith of Abraham when he left home, journeyed
into a strange land, even while offering up Isaac (Heb., 11:9).
In fact verse 13 of chapter eleven summarizes the hope of all
the falthful as a future atteinment: "These all died in
faith, not having received what was promised, but having seen
it and greeted it from afar . . . " Because of thia parallel
relationship with €IS and FioTis ; (}"llgﬂﬂ'l”l’ could
easily be interchanged in most occurrences in Hebrews without
any serious alteration of the flow of thought.
t ] -
We mentioned before that £A377/S was the basis upon

which a person can "bravely remain under a load" of trials, b

921bid., P. 24 See text quoted in note 90.

93Farrar, op. cit., p. 319.
9'"::9111!1, OP. ﬂko' P. 373.
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This submission or obedience ia both "passive endurance and
active obedience . . . ."95 While explaining the nature of
the endurance of the many hardships described in Hebrews 10,
Delitzsch says:

It 1s only that unshaken, unylelding, patient endurance
under the pressure of trial and persecution, that stead-
fastness of faith, apprehending present blessings, and
of hope, with heaven-directed eye anticipating the
glorious future, which obtains what it waits for.96

(-4 P4
Vaughn, too, stresses the faith-hope aspects of U7/24/ovZy

8s a spiritual grace, having as its two ingredients the
upward look and the onward look; the one the conseious=-
ness of a hand over us, the other the expectation of a
future of explanation and blessing,97 :

A concluding note on 41‘779”0?7' e In Hebrews 6:12 and 15
rd &
we find /Mieapyutd used instead of 077’51101”7’. Trench
draws this distinection:

e
/dleaﬁjlltd will be found to express patience in re-
spect of persons, yZ7z«orv7z in respect of things. The
man uqKeocOuu ¢, who, having to do with injurious
persons, does not suffer himself easily to be provoked
by them, or to blaze up into anger (2Tim.iv.2), The man
Gmsuévec , who, under a great siege of trials, bears up,
and does not lose heart or courage (Rom,v.3; 2Cor.i.6;
cf. Clement of Rom, I Ep.#5). We should speak, there-
fore, of the uAeobuica of Dnvéd (2Sam.xvi.10-13), the
&ﬂ_ﬂ/ﬂVf of Job (Jam.v-ll).g

The exhortation to remain firm and persevero--ffs TiSeity

< L
UTipaevETE _ _pebrews 12:7, has its parallel and example in

9Swuest, ope. lte, Po 214,
9%pel11tzsch, op. cit., p. 197.
97Vaughn, op. oit., p. 210.
987rench, op. cit., p. 198,
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Christ, who not only did suffer human trials (Heb, 12:3),
but also 577'5‘”;"" T oy (Heb. 12:2). The author of Hebe
rews encourages his readers to follow the example of Christ
who looked to the joy which lay ahead, and thus only can men
bear their trials with patient hopefulness, Hauck points out
that the strength to bear these trials comes from Christ,
This strength is sufficient for us to endure all trials and
tests sent us.

Eindringlich mahnt der Hebraerbrief,_ der an_eine ver-
folgte Gemeinde gerichtet ist, zur os7geov¥ , Die
Leser, welche einst dem feindlichen Angriff schwerer
Varfolgungsleiden tapfer standgehalten haben (10,32:
d@Ayov umEmeivaTe 7AP )Y ), sollen gegenwartig
dieselbe Standhaftigkelt beweisen (v36), um die Ver-
heiszung zu gewinnen, Auch in dem Blild vom Wettlauf
(12,1) erinneri die uwWewuevy an das angespannte Durch-
halten bis zum Sleg, das die Voraussetzung fir den
Empfang des Kampfpreises ist, Der Blick der zur Stand=-
haftigkeit geforderten Christen soll dabel auf den Vore
bild-Martyer Christus gehen, dessen Passion als ein
korperliches und seelisches Bestehen des furchtbaren
Schmachtodes (JWetwecrer oT7avesy ) in Verzicht auf Freude,
unter Verachtung auszerer Schande und Ertragen feind-
licher Auflehnung gegen ihn (uirq{lgl/rrrdb A o &
avicdoycdy- ) beschrieben wird (12,2f). Das standhafte
Bestehen der Leidensprufungen wird fur sle gsn inneren
Wert einer gottlichen 7a/§Ec@ haben (12,7),

The author of Hebrews employs several terms, some of
which are rarely used in Biblical Greek, as supplementary to
c e
the concept set forth by uﬂ'gaor'y « We shall pause for a

brief review of five of these words.

99H8.u°k, Op. _0_1.2.. Pe 592.
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/‘/quEé’ ad

In classical usage the word contains the basic idea of
"holding fast" or "possessing. w100 Hanse draws attention to
the fact that from the vantage point of religious history
there are two special meanings which Ifdﬁﬁ’w acquired: (a)
to be possessed by a demon; (b) to be e prisoner of God,1l0l

The author of Hebrews employed this term-wlth a meaning
different from the religious-historical use of spirit pos-
session., He mekes the Christlan the possessor in spirit of
things promised. A’dﬁf)’ﬂ urges the believer to make
sure that he holds securely unto this promise of the eternal
rest.102 wuest aptly expresses the meaning of /‘(473'5’&) H
"literally 'to hold down.' It speaks here of a firm hold
which masters that which is held."103 0f the three occur-
rences of A’dﬁ/&ﬂ, Hebrews 3:6,1) are aorist subjunctive,
while Hebrews 10:23 is present subjunctive. Concerning the

1001,4ade11-Scott, op. cit., p. 926.

10lpanse, in Theolosisches Woerterbuch zum Neuen Testa-
ment, herausgegeben von G. ttel (Stuttgart: VQrIng von V.
Kohlhammer, 1935), II, 829. "a.AMilZYs0P4c besessen sein,
begeistert werden mit dem Ableitungen Mﬁ;rf die Besessen-
heft e « « « D, OCanz unabhéngig davon ist der Gebrauch von
HadToAos und A47og »” fur Gottesgefangener und Gotte-
shaft . ¢« « &«

ha;-oz'rhnyer, op. eit., p. 340; Arndt-Gingrich, op. cit.,
Pe Y

103wuest, op. cit., p. 1681.
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specific intention of aorist, Lenski remarks: "hold fast
definitely,"10h
What are the readers of Hebrews to hold on to? Delitzsch
says a confession,
But this hope in us (IPet.111.15), like the faith from
which 1t springs, being full of joyous assurance (ch.vi,
11), cannot remain dumbj it must speak, and give a
reason both to friends and enemlies of its own existence,
It utters a {sgnk confession which we are to hold
fat e & o o
Lenskl quotes Seeberg as belng near to the truth in assuming
that "the Chureh had a kind of fixed catechism as 1ts confes-
Ve
sion."106 ‘Michel penetrates to the real object of /{47?-:3'..; A
< s < > 7
namely the contents of the 0/020}“”' - O Zm)}et)’&ﬂ/os
Hebrews 10:23., The confession is both the individual's words
and the formulated confession,
a/m m 1st hier beides, formuliertes Bekenntnis und
Wort des Finzelnen, der bekennt. Es geht hier nicht um
ein Sundenbokenntnis, sondern um die Auslegung des in
der Gemeinde verkundigten Heiles., Vielleicht ist Hb
eine Predigt, die kultische, liturgische Gemeindetradi-
tionen interpretieren 3011.i
Hense comes tec the very same conclusion: "mit dem Herzen-
festhaltet das Wort, das iech euch einst als frohe Botschaft

gesegt habe,"108 Although Michel affirms the possibility of

1°hnenak1, op. eit., p. 108.
105pe11tzach, op. cit., p. 181,
1061.enskt, op. cit., p. 356.
107Micnel, op. eit., p. 122.
108ganse, op. cit., p. 829.
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there being a formal liturgy or confessional expression,l09
he also emphatically states that according to Hebrews, one's
trust should be centered in God who is falthful, not in the
mere words of a confession,

Ist Gott treu, dann ist auch die Gemeinde zur Treue

verpflichtet; wie Gott zu Seiner Verheiszung steht, so

die Gemeinde zum Bekenntnis,110
Most eloquently Delitzsch speaks of the confession of hope in
which Christians must continue. .There is no doubt that he
has Hebrews 3:1 in mind,lll when he writes:

V4
If the New Testament church of God holds fast (MHATEXNEn
=obtinere, to maintain) the treasure of hope, notwithe
standing all the contradictions between the present and
the promised future, in the midst of all dangers of
offence and the falling away prepared for her by the
threatenings and allurements of the enemies of the cross,
then, and only then, does she continue the house of God,
under faithful and fostering care of Christ, the now
exalted only Son_of God, her Brother, her Apostle, and
her High Priest,l112

o y/fqr/?’o vYEouac

This term is defined by Liddell and Scott as meaning to
"endure adversity with,"113 This term is not frequently

109Michel, op. cit., p. 231, "Gemeint i1st die in der
Gemeinde giultige, geformte Bekenntnisaussage, vielleicht eine
liturgische Tradition, in der dle Gemeinde ihren Glaubensbe=-
sitz zusammenfaszt."

1101p1d., p. 232.

1llHebrews 3:1, "Therefore, holy brethren, who share in
a heavenly call, consider Jesus, the apostle and high priest
of our confession,"

112pe11tzsch, op. cit., I, 165.
113134de11-Scott, op. oit., p. 1662.
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employed in classical or biblical Greek., Hebrews 11:25 is
the only use of the full term with MyKoo)Ysswec in Hebrews
11:37 and 13:3. For the New Testament doﬂnition Thayer
suggested "to be 1ill-treated in company with" or "share
persecutions,"114

Accepting the meaning of "mal-treated,"™ Marcus Dods
emphasizes the sympathetioc element in this term, even when
1t appears without OUV as a prefiz, Attaching to the phrase
of Hebrews 13:3--"being yourselves in ths dbody,"™ he says that
the intent was to awaken the readers to the fact that they
were "not emancipated spirits, and therefore liable to simi-
lar i11l-usage and capable of sympathy."1l®> Eeen insight on
the part of Westeott led him to see that Christian toli.onhlp
binds one Christian to another in thick and thin, A man is
to stick with a fellow Christisn when he suffers from direct
persecution (Tiv Geguiwv ), and alsc when he suffers from
the "changes and chances of this mortal 1ife," (Tv Adhov-
Youvu evwv )o116 The actual nature or form of suf-
fering endured by the one Mki’éﬂems is explained clearly by
Michel as he comments on Moses® rejection of temporary sinful
pleasures to endure affliction with God's people.

‘Kuszerlich musste er jJetzt Unbill upd Ungemach auf sich

lm‘rhny_or. op. eit., P. 592,
115])0".'2_9 eit., Iv, 375.
116'."00@3.._ g- g&o. Pe !}32.
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nehmen (oY ANOUYEiobidc wie Aakoo)eieBec 11,37, 13.3),
aber diese Last war ihm lieber als ein zeltweiliger
Genusz der Sunde am Hofe des Konigs,1ll7
A suffering of similar type, borne by the readers of the
Epistle some time earlier, was a dally oxporienee.lle Such
pain and torture were to be borne patiently and passively,
Hd”au,z’zl'rﬂd_t (wie 11.37) = plagen, qualen, Eigent-
lich sind zunachst Miszhandelte gemeint, also Menschen
denen ein schweres Leld zugefiigt worden ist (Passi.v).119
One cannot but note that the whole stress of this term
is willingly to endure and hold fast to the promises, as do
all the faithful people of God, This choice will mean to
suffer with the group of the faithful as Moses did., But the
decision to suffer 1s evidence of a faith like that of Moses,
"which looked through the deceptive appearances of worldly
good things, to their inward and essential nothingness, and

to their fearful end,"120
07 vZc Hd 94’0‘7}//: — a:'rza?d—wrzlfngdz

Both words are in the common sphere of fighting or
struggling. Liddell and Scott suggest as one meaning for
QVTE MyOioTyee "gq set against" or "oppose."12l Arndt

117M10h91. OP. eit., p. 273.

1181,54,, p. 2683. "dle Tag fur Tag Ungemach und Unbill
erfahren,"

1191‘)1, des Pe 330.
120pe11tzach, OP+ c;' t., P. 216,
12115 4de11-Scott, op. cit., p. 156.
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and Gingrich see the same basic sense in the Hebrews 12:4
paasage.laa The pleture behind a»¥TiAd&:slgac 1s "to stand in
opposition against in the line of battle; intransitively, to
stand face to face (qo¥7Zc¢ ) against (A@Za )."123 Bengel may
have had this same picture in mind when he said that contra-
dietion or apostasy was the bad part, while resistance was in
itself good.12h

The actual stress and struggle in the individual's 1ife .
is the main thrust of &rﬁa—wk(’fgadc o« Its classical
heritage includes both legal overtones in a lawsuit debate
end an athletic tone of proving one's self a match for the
opponent.laE A papyrus from 2 A.D, recorded this term as
used to describe "payments to gymmastic performers."126
Stauffer assigned an even wider classical meaning--struggle,
prize-fight, debate, and law=-sult. Originally the compounds
of ;,ldv:iﬂjdc had the same sense as the root form, but later

usage gave a transferred maanlns.lz? The concept of the

laaArndb-Gingrieh, op. eit., p. 73. "to place against,
oppose, resist,"

123A. T. Robertson, Word Pictures in the New Testament
(New York: The Macmillan Company, 1955), IV, L3L.

1245, Bengelii, Cnomon Novi Testamenti (Editio Secundaj
Tubingae: Henr. Philippi Schrammil, 1759), p. 1069.

12511 ade11-Seott, op. cit., p. 148,

126poulton and Milligan, op. eit., p. 6.

127staurfer, in Theologisches Woerterbuch zum Neuen
Testament, herausge eben von G, EIt u 53!5: VerIus von

V. Rohlhammer, 1933), I, 135, "djwridosec einen Kampf, Welt-
kampf, Wortstrelt, Rechtastreit durchfechten . . .
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prize-fight was taken up in Hellenistic and Judaistic litera-
ture as an illustrations of their fight against the forces of
the world; "den heroischen Kampf, den der Fromme in dieser
Welt zu bestehen ggg."lze The books of Maccabees make it a
fight against pain and suffering; "dem Leidenskampf der Mar-
tyrer,"129 .The meaning of Hebrews 12:4, as given in a lexi-
con, is "the struggle against sin,"130 In regard to this
same passapge, Bengel makes the brilliant observation that sin
actually picks the fight which we are to fight,l31

Stauffer painstakingly traces a five-fold development
of the Christian struggle, which took on renewed seriousness
under the cross,

Unter dem Zeichen des Kreuzes gewinnt des Cedanke des

Kampfes, zu dem die Gottestreuen berufen sind, einen

neuen Ernst. _
A summary of Stauffer's five strands of thought: (a) The
goal attained by power from without one's selr;133 (b) The

Das, Verbum weist, auch in der Zusammensetzung mit oyze’

ovy » usw, dieselben Schattierung auf, wie sie beim Subltan-
tivum sich fanden, und wird bald wortlich gebraucht, bald in
ubertragenen Sinne."

1281p14,, p. 135.
1291b3d4., p. 136.
130prndt-Cingrich, op. cit., P. 72.

131Bengel, op. cit., p. 1069. "Peccatum pugnam excitat:
nostrum ist repugnare.”

13231.‘.!111'1'0!‘, op. eit., p. 136.

1331p34., p. 137. "Voran steht immer der Gederke des
Zieles, das nﬁr mit dem auszersten Einsatz der Krdite er-
reicht werden kann,"
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price of victory demands a renunoiation;13h (Das 1st niocht
die Askese des Monchs, der den Leib niedertritt, sondern die
Manneszucht des Kampfers, der den Lelb in seiner Gewalt
hat.)135 (¢) The resistance in spite of all physical hard-
ships must continue, (such resistance, says Stauffer, is
spoken of in the same urgent tone in the books of the Macca-
bees)3136 (d) The suffering of sorrow and martyrdom--"Die
scharfate Form des ﬂ"aw;‘, den der Gottestreue hier auf Erden
durchzufechten hat, ist der Leidenska f, seine Vollendung
das Martyrium.“137 (e) The highest goal of all is not indi-
vidual salvation for which one suffers, but the actual re-
demption of the group.138

Stauffer strongly emphasizes the fact that one can and
does win favor from God for the whole group. "Er kampft
sich ab fur seine Gemeinden . . . . Der eine steht ein fir

die Vielen."139 The way in which this was carried out was

13th1d., P. 137. "Der Kampf um den Siegespreis
erfordet nicht nur duszersten Einsatz, er verlangt zugleich
auszersten Verzicht."

1351144,

1361p14,, p. 136. "Wohl aber gehort zum Begriff des
der Gedanke an die Widerstande, dle Gefahren und Katastrophen,
durch die sich der Christ hindurchkémpfen musz."

1371144,

1381544, "Das Hoohziel, fiir das wir kimpfon, srbeiten

und leiden, 1st aber nicht das eigene Hell allein, es 1s
zuletzt das Heil der Vielen."

1391p14., p. 139.
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by work and prayer (Col. 4:l2f., Rem. 15130), on which he
commented:

Wieder 1st die Kampfestorm das Gebet! Im Gebet verwirke

licht sich dle Einheit zwischen Gotteswille un Menschen-

wollen, die Einung menschlichen Ringens und Tuns mit¢

gottlicher Machtwirkung. Im Gebet wiederum kommt die

ﬁ::agi;-;;:ngoggl:::::;} IEOIG’.nIOhIfi gswischen Menseh und
Notwithatanding, the most noble form of struggle is still the
willing offer of self for the sake of the welfare of others ll
Stauffer concludes with a curt discussion of the development
of the concept of the value and method of suffering in the
early Church, From the struggle for victory came asceticism;
later martyrdom came with Christ portrayed as a supreme ex-
ample of a life given for the sake of others, Then also the
dalily hardships were to be endured patiently.

In view of the various physical hardships which were
mentioned in Hebrews 10:32ff., many men have given seriocus
consideration to this Hebrews 12:) passage. The problem
becomes more acute when the reader discovers that there is
no direct connective with verse 3, but a very direct econ-
nection (h’d; ) with verse 5, : However, the small adverd of
time, OU@ , serves to remind the reader of Christ's sufé
fering, even the shedding of His blood which the reader has

not yet personally been called upon to do in his struggle

mon!d. s Pe 139,

Ibid., p. 139, "Die Poni des lllpfl'l aber ist zu-
g:;h-t a—"bn iaon. der Sinn des Leidens wiederum 1st das
.f-

a4
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againat si.l'a.]-"'-2 We find the forward look plus a connection
with Jesus! suffering linked by oV in Hebrews 2:8 to the
promise of victory, that all things will be subjected to
Christ,

One cannot meke a strong case for the lack of a grammati-
cal connective in view of the flow of thought. Westcctt =said:
"The imagery of the aerena still floats before the writer's
mind,"1lU3 Both Meyer and Delitzsch call attention to I Corin-
thians 9:26 where St, Paul changes from the metaphor of the
race to that of 2 boxing ring without using a connactive.lhh
This is the way that Bengel understands the passage: "A
cursu venit ad pugllntum."lus Lenski, however, disagrees
with all who would confine this plcture to a boxing matech,
as did DeWette before him.lhb Delitzsch however, and for
very good reasons, agrees with Bengel. He says:

"sin is regarded as an opponent in pugilism: they are

to resist till blood flows, and not give over then.

The expression is not merely figurative that they have

not yet resisted sin (without and within) to the utmost

of their power: ufYZ/5 diwoZos is to be taken liter=-
ally (as all agree) in reference to the death of
martyrdom.

Michel also agrees with Bengel: "Die Sprache ist noch immer

2yestoott, op. cit., p. LOO.

W31p14. : ;

1hyeyer, op. eit., p. 704; Delitzsch, op. cit., II, 309.
1h530ngel, op. eit., p. 1069,

146Lenski, op. cit., p. L39.

W Tpe11tesch, op. cit., pp. 309-10.
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durch das Bild des Kampfes bestimmt (q,ﬂ'aiklﬁ;g;ﬁm /IG’;(IS
4‘5;42",5)_“11;8 He definitely rejects the idea of any blood-
shed in the events of Hebrews 10:32ff,, but here with the
presence of OUMw leans toward a terrific atruggle which
verse lj is encouraging the reader to bear courageously.mg

Thus both words discussed have a definite coloring from
the world's concept of fighting, With such zZealous vigor as
a boxer, or the pulsating desire to live as the 'soldler at
the battle line, the Christian is urged to fight valiantly
against his enemy. Hebrews 12:l calls the enenmy cﬁlaeT a’ry .
Michel makes the distinection that verse 1 speaks of sins of
weakness springing from the individual!s weak flesh, while
verse i speaks of the congregation's duty to oppose the
forces of evil which press in upon the group.15° Previously
he had commented that the concept of "sinner" was not ethi-
cally established, but rather that this was a means of de-
picting all that 4id oppose Christ, especlally showing the

melﬁchel, op. eit., P. 295, A part of note 2: "hat
Bengel doch ein Recht, den agonalen Zusammenhang zu betonen.™

n'-91b1d., PP. 295-96. "Vielleicht entscheidet man sich

doch angesichts des U@ mehr fir eine Feststellung, musz
aber doch die Schwierigheit in Kauf nehmen, dasz das keine

Gleichordnung ausdriickt,."

15°Ib1d. s Do 295, "Die 'Siinde' von V, 1 hingt mit dem
Wesen des Menachen und seiner menschlichen Schwéche zusammen,
wéhrend die 'Slinde! von V, l} eine der Gemeinde gegenubere
stehende feindlich Macht darstellt,"
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examples of such by pointing to their inactive faith,151
To conclude the consideration of these two terms, we
quote the reason for such an inclusion at this point in the
text from a statement made by Lenski,
The resson why the writer at this point notes the fact
that the readers have as yet not had to face blcody
martyrdom is to clear the way for whet this paragraph
seys about chastisements; for chastisements do not kill,
they only correct. The death of martyrs belongs to a
different class; it is a high, glorious distinction,
reserved for only a few, while chastisements are applied

to all God's sons with distinctions also, but only as
marks of sonship.l52

A’ia vV w

The meaning of /ﬁ(O£;Zl’ﬂU need not pose a problem,
Classically, it depicted the fatigue which resulted in one's
body after a day's hard labor, or even the weariness of one
who was sick.153 The same meanings apply in the New Testa-
memi:.1574 Specifically to the point of chastisement, Lenski
says: "The imagery of the z (fd =clause appears to be that
of the runner letting himself get tired of the effort and

1511p14., p. 29. "Die !Sinder' (JaeCa]o<) sind die
Menschen, dle dem Trager des Glaubens in der konkreten Situa-
tion wider-sprachen und sein Leiden verursachen (Mk 1l:41),
Der Begriff des 'Sunders' 1st also nicht ethisch gefaszt,
sondern aus der Glaubensentscheidung geformt: Des 'Sunder!
1st der Vertreter des Wilderstandes gegen Jesus,"

ISELGHSk’.’ OP. Eﬁn. Poe '-L'-l-o.
1531.4ade11-Scott, op. cit., P. 873.

15Whayer, op. cite, Pe 3233 Arndt-Gingrich, op. cit.,
Pe '4-03.
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thus quitting."15° Westoott deseribed this tiring as a
gradual proeeas.156

The commentators debate back and forth as to whether
thia 15 a bodily fatigue or a fatigue Cdls IP"IJI"‘. Because
of rhythmic conasiderations some connect Zd7ss ¢0Iﬂs with
E'KJUQ)IEVJC.]-S? Some frankly state that Zdi/s Q’va’d';f may be
joined with either the verb or the participle.l58 iichel
offers the best solution and the most textual, by showing
that the partiociple sharpena the emphasls whils at the same
time it continues the image of the rece.159 In addition teo
Delitzsch's demand that Za7s 1}702’121' be taken with the parti-
clple because of rhythm, he maintalns that this is all part
of the racing image. "As the knees are apt to grow faint
with the runner in the stadium, so the soul in the case of
the Christian athlete,"160

Unique is the use of the image "cloud of witnesses" as
a neans of encouragement to the runners, Dods remerks that:

V£l¢os was used frequently in Homer and elsewhere as

155Lenski, op. cit., p. 438.

156yestcott, op. olt., P. 40O, "The final fallure comes
from eontinuous weakening.

1571b14, p. 4005 Delitzsch, op. cit., II, 309.

158ne11tzach, o eit., p. 308; Michel op. cit., p. 29k;
Dods, op. cit., IV, 366,

159!101101, op. cite, Pe 295, BSee footnote 1. on page
cited,

160pe14tzsch, op. eit., II, 309.
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"nubea" in Latin, gnd "eloud" in English to suggest
a vast multitude,l6l

In explaining the exact meaning of the l/s'é 0s , some have
suggested a multitude like a cloud of .t‘oot-soldiers,lbz
others the arena scene vwhere "tiers upon tiers of seats rise
up like a c10ud,“163 thus arriving at the conclusion that
life is an arena which is surrounded by spectators who are
watching the race, This interpretation 1s usually very care-
fully given a two=-fold emphasis by most commentators, namely
the spiritual and the bodily. Even A, T. Robertson, who
suggests the spectator image, emphasizes the fact that their
example and experience (speaking of the saints who departed
this earthly life) on the basis of God's promises were not

to be overlooked by the saints living on earth.16l Therefore,
it would seem best to interpret this phrase "cloud of wit=
nesses" as completely metaphorical. A. Meyer said that the
struggle won by the saints on the basis of their 7z7/s has
made them good "models for imitation."l65 Another view
stated flatly that we mise the malin point of the author if

we make the "cloud" merely spectators, not taking into account

161poas, op. eit., IV, 365.
162Farrar, op. eit., I, L62.
lbzﬂoberton, op. eit., IV, L432.
161[._1'1&9.

165“0,01" Op. 2&.. Pe 700.
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thelr experiences of the faithfulness of God to His prome
1ses,166 Dpods, however, doubts the validity of even ale
lowing the departed saints a spectator's seat, and therefore
he stresses that their witness filled history with example
after example of endurance by falth until the victory was
gained.167- Michel boldly asserts: "Ihr Beiaspiel gibt der
Gemeinde Mut ., . . ,"168

On the basis of our discussion we conclude that the
word "eloud" contains two ideas: "danaitf and elevation,"169
The departed saints above lie 80 many examples of the fact
that God remains with His children, even chastises them for
their eternal good:; Owen has a besutiful statement of how
the saints departed do encourage us.

This great cloud of witnesses compass us round about;

they are placed in the Scriptures for us to behold;

the recording of those witnesses in the Scripture is

the actual compassing of us with them,170
This is a tremendous encouragement for one who is struggling!
He can take up the Bible in his hand and be assured from God
that the promises will never fail, He will ses similar
human rrniitlol in the witnesses mentioned in the Bible,
and he will alao read that God remained with them through

16605t ton, ope olt.s P. 738,
16Tpoas, op. sits, IV, 365. .
168Michel, gp. gites P+ 287.
169vaughn, op. gites Ps 253+
1700wen, op.: cit., P« i34
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their struggle agalnst sin, until the victory was gained.

GApes — TaByua

In profane Greek, &2¢{I5 had the meaning of affliction,
distress, or pressure applied to one's person.17? The LXX
employed the term with the same. general meaning: '

931;'9_4_%, 9/7(’4"5 werden namlich die gemeinsame griech-

i1sche Ubersetzung elner Reihe hebraischer Begriff, dile

in verschiedener Schattierung doch alle mehr oder

weniger dle Bedriéngnis des Lebens wiedergeben,l72
Later on the LXX also has several cases of tJJZHWB used for
a specific kind of affliction and suffering.l73

The Now Testament usage has a two-fold application of
the term: (a) "distress that is brought about by outward
circumstances,” and (b) "fig. of mental and spiritual states
of mind,"17h

Closely akin to &IPS 1s 77;’,9”1 . The classical
definition includes suffering, affliction, and even misfor=
tune.175 The intertestamental perlod added the meaning "aile-

ment or sickness” to this term (Krankheit).l7® wWe find that

171r34de11~Scott, op. cit., p. 802; Schlier, in Theolog~
isches Woerterbuch zum Neuen Testament, herauagegaben'?ﬁh GJ

Kittel (Stuttgart: Verlag von V., Kohlhammer, 1935), III, 1L40.
1723en11er, op. cit., III, 140,

e s
1731pbid. "Denn 8N Pis (HAYP&v¥) tritt nun als ein Be-
gr1f£ fir die verschiedenartigste Not und Bedrangnis in LXX
auf,

17harnat-Gingrich, op. cit., pp. 362-63,
17511adell-Scott, op. eit., p. 1285,

176M1chaelis, in Theologisches Woerterbuch zum Neuen Test-
ment, herausgegeben von G, thtoi !Stuttgari: Ver ag von V.,

RohThammer,195l), V, 929,
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this accent of evil or misfortune in suffering is the New
7 1
Testament connotation in 'dePZld «177T We conclude there=
fore, that basically there is not much difference between
the two terms under discussion. This very fact leads one to
ask about the nature of the affliction, Westcott says that
these words speak of personal hardships.
They had endured reproaches, which contrast a man's
conduct with what might have been expected of him , . . ,
and afflictions in which force is the expression of ill-
will. Reproaches affect the character: afflictions
affect material property.l7
Other scholars also very acutely point out that the suffering
was partly personal and partly aympathy for others who were
auffering.179 Michel also emphatically asserts that these
two modes of suffering, persecutions and sympathy for those
persecuted, were present within the congregation to which
this letter was addressed.
Die einen sind durch die Verfolgung unmittelbgr be-
troffen und haben_ Beschimpfungen (Sv¥¢S§coaoc ) und
Bedriéngnisse (£2c{P£c5 ) iber sich ergeben lassen .
missens sie sind zum Schauspiel geworden (SewZe<¥eserx
wie ov Ejevyf%uer I Kor 4.9). Die anderen sind
nur Zeugen und Genossen solcher geprufter Mensthen ge=

wesen, #o<v&yos bezelchnet hier den, der durch Wort
und Tat am Schicksal des Leidenden teilnimmt.l80

17TThayer, op. cit., P. 472; Arndt-Gingrich, op. cit.,
p. 607.

178yestecott, op. eit., p. 334,

179Dods, op. eit., IV, 350; Delitzsch, op. eit., II, 192;
Ilen’ki. Q..-q_iin. p. 368.

laolﬂ.ehel. Op. Mo. Pe 239.
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Owen 1is of the opinion that all types of afflictions are
meant, "evils, troubles, hardships, and dlstressea.“lel Dods
élso demonstrates that the persecution was "not by lions and
leopards and wild bulls,"182 The true nature of these re-
proaches was the challenge of one's faith and the honor of
one’s name,

Reproaches consist of false accusationsa, charging men

falsely with vile and contemptible things, such as will

expose them unto publie scorn and rage . » « « Re=-

proaches also conslist in the contempt that is caest upon

zgstpizigzgg;tﬁg?lggat in 1tself is holy, just, good,
Surprisingly enough, this scorn and abuse came not only from
the many pagans surrounding the Hebrew congregation, but also
from their fellow Jews who still remained in the 01d Covenant,
"The persecution and contempt of their countrymen [iaé] a
grievous burden under which they groaned . . . .nlﬁh

Concerning the sufferings a few remarks are in place in
explanation of the phrase affﬂ'ld/é]fls "3’114735 ayTe-
NdTésTy7E, Zahn flatly asserts that it is "an error to
conclude, as has often been done, from xii.l that this perse-
cution was bloodless; , . » l@ecauae it wqéz the conflict of

believers with thelr own sins."las Farrar finally settles

181oyen, op. eit., p. 209.

182poas, op. oit., IV, 350.

1830wen, op. eit., p. 210.

184gaphir, op. oit., I, 31h4.

185Theodore Zahn, Introduction to the New Testament
3 bus (New

translated under the direction of Melancthon Jacobus
York: Charles Scribner's Sons, 1909), I, 318,




73
for the interpretation that there have "been no actual mar=-
"tyrdoms" among them up to the time when this Epistle was
wrltten.leb On the basis of the examples of martyrdom in
the early Church, Stephen, St. 3ames, and James the Just,
Delitzach says that martyrdom was actually & part of the suf-
fering for the readers of Hebrews,l87 Stauffer, too, leans
toward the opinion that martyrdom was a part of the suf-
fering.lea Moulton, however, is not willing to go that far,
but admits that "the price of their resistence might indeed
have been their 'blood,'"189 Michel is confident that no
blood was shed in the group to which this Epistle was written.
, a
In 10,32-39 werden die Leiden (TF7Zad7# ) aufgezihlt,
dle in der Vergagenhalt ertragen werden muszten. Ein
negatives Ergebnis fallt auf: die Gemeinde scheint
Blutmartyien noch niecht gekannt zu haben,190
Cwen settles the question of the meaning of the phrase "unto
blood" in a manner which is about as definite as one dare
become and still not do violence to the text.
In these words the Apostle intimates what they might yet
expect, and that is, "blood"; this is the utmost perse-
cution can rise into, Men may kill the body; but when

they have done so, they can do no more. But I do not
think the Apostle absolutely determines that these

186parrar, op. cit., I, L62.
187pe1itzsch, op. eit., II, 193.

IBBStaurrer,'gg. cit., I, 138, "Ganz durchzogen vom Ge=
danken des Martyriums ist Hb 10ff."

189, R, In dited by J

« R, ge, The Study Bible--Hebrews, edited by John
Stirling (New York: Doubleday, Doran and Company, Inc., n.d.),
Pe 112.

190“101131. op. cit.y P 238.
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Heltrews would suffer unto "blood"; but argues that from

hence, that as death by violence was part of the suf-

fering prepared for the Church, they who were indulged

and not yet called thereunto, ought to take care that

fainted not ugstr those lesser sufferings whereunto they

were exposed, i ;
Very pointedly Stauffer stresses the truth that it is the
power of endurance which carries on through all 92(¢'3 £

[ 4

In der Kraft der J724¥7 und _aaAZe 9’5{_"; halt

or mannhaft allen #A< P&rs stand, die iber ihn

hereinbrechen,19

In summary form, we shall place side by side the rioch
content of these terms which embody the concept of chastise-
ment., In 7Gc529w the action of discipline in word and deed
as part of the total training is emphasized., This discipline
is corrective in nature as well as instructive. Lest a
reader of this Epistle feel that diselpline was to be merely

e e -

verbal, the author added £A£)})Y« ., The basic tone is to
test or to prove, and in this case even to reprimand in an
action of discipline. Furthermore, the fact that chastise-
ments have a physical as well as a mental side is confirmed
by the use of /drﬁ o’a) o The physical pain which one
experiences in the act of discipline is inherent in this word.,

Indeed, who would not eringe from such a treatment?
That is the very point of the author as he develops the con=-

cept by demonstrating that it is one's solemn duty to willingly

1910'.!3. op. 2&0. Pe zh?-o‘: -
192g¢qurrer, op. sit., I, 136.




75
subject oneself to Gode-- UTToTero-o-w « This means nothing
less than standing still under God's corrective hand. The
Christian is encoureged to hopefully stand still under God's
Willew U‘ﬂ'gﬂ!rw « By the pover of faith he discerns and
understands the eternel purposes of God for him, thus joy-
fully enduring the present pain of chastisement,

For himself, therefore, each Christisn nust take a firm
grip upon the promises of Gode= A’d'l_—ﬂs’ e’ . They are his
hope, his comfort, and his life to come,

But the struggle in life, bearing up under the pains
and sorrows, is not always done purely for one's own sake,
Many are the times when the Christian will suffer with others,
sharing in thelr burdens with his sympathy-- JZJJ&MJQ'E;IIJ(.
Individually and collectively the Christians must always con-
tinue their fierce struggle against sin-- drnﬁ’dﬂerM(
and dyﬂ/-tarr/ diudc , Chastisements remind the Christian of
the fight he is to engage in and train him so that he does h
not wear out in the struggle. This 1s not just physical fa-
tigue, but also the mental "I;give-up" attitude which 1s
warned against in A’a,r’aru .

In regard to the nature of chastisements, &A72PI3 and .
761797/@ deseribe the physical pain and the reprocach which
1s heaped upon the Christian. Often he will be called upon
to give up property, good name, health, and pleasure. Chas-
tisement does include all that a Christian suffers as a Chris-
tian, whether this be of his cross which he bears for the sake




76
of the Gospel, or whethor this be affliction which he per=
sonally bears because of the effect of the CGospel in him,
that 1s, because of his faith., Chastisement is not an end
in itself, but is a very effective means of encoursaging and
fostering the life of sanctification of a Christian, In
other words, 1t 1s not all over when a person comes to faith
in the Lord Jesus as the Savior from his sins. The bellever
does not just sit down and wait for the return of Christ,
nor does he live just as he pleases drawing forgiveness from
the free grace of Cod in Christ on the cross. Rather, this
Pabelliuﬁa, arrogant, self-willed spirit of the flesh of the
Christian must bLe subjected to God's will--this is the pur-
poss and the need of chastisements, Graciously as God showers
His love upon His children, He is careful to give us the best
gifts, even though there be pain connected with them, as 1s
the case in the chastisements sent by God.

From this point on we shall devote our attention to the
practiocal application which a pastor can make on the basis of
the many facts contained in the terms studied. The coneclu=
sions drawn in the next chapter will be based upon the

statements made in this chapter,



CHAPTER V
CHASTISEMENT AND PASTORAL CARE

The one gquestion which a pastor hears over and over
egain is, "Why must I suffer?" Many people have the false
idea that to be a Christian means to be free from suffering.
Frankly, as we have seen from the previous chapter, the
Christian is one who suffers under God's correcting hand and
also from the world which hates him. The Christian has suf-
fering from Cod as a test of his faith. Understanding this,
we would well agree that there is a proper and an improper
way to ask the question "Why must I suffer?" Macaulay says:

Yet it is not always wrong to ask "Why?" All depends on

the spirit. If our question is asked in a spirit of

resentment, 1f its import is that God has no right to
deal with us thus, then we are dead wrong, and ripe for
some stern dealing., If, on the other hand, our "Why?"
comes from a submissive, trustful heart that seeks to
know the divine purpose, in order to cooperate with it,
then we are in the way of blessing.l

In our day, not all of the people are asking "Why?"
Many of them are very seriously following one or more strands
of some philosophy which is basically materlalistic. These
philosophies either attempt to explain the cause of the suf=-
fering or they say one must accept the suffering as a natural

condition experienced by all mankind, Snaith places his

1

J. C, Macaulay, Devotional Studies in the {stle to
the Hebrews (Grand R;plal= Wm, B. Eerdmans Publishing Com-
pany, IgEB,s P. 232,
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finger on the main reason why a Christian cannot think this
way, namely because God 1s entirely left out,
We do not think of God as being always -directly active
in this world., We tend to say that suffering is the
direct result of sin, ours or someone else's, and where
we cannot say this we ascribe it to "natural causes"
and we say it 1s the sort of thing that is inevitable
in a world like this.2
In defining "natural causes" Carnell says:
Natural evil includes all of those frustrations of
human values which are perpetrated, not by the free
agency of men, but by the natural elements in the uni-
veI'BQ. e o eo-
He further elaborates:
The diseases of the body, the fury of the hurricane,
the unharnessed belching of the volcano, and even death
itself, are the results of the curse which God put on
nature because of the sin and rebellion of the creature.l
Thls does not mean that God cannot and does not cause a par-
ticular storm for a special purpose., Likewise, it does not
mean that nature now operates only by laws and not under the
direct control of God, The pastor will briefly have to
point out these things to his parishioner in order to comfort
him with the assurance that God is in control of all things.S

Also of importance is the fact that there is a great

2A. Richardson, editor, A Theological Word Book of the

Bible (New York: The Macmillan Company, 1955), P. L2.

3Edward Carnell, An Introduction to Christian Apologatics
(grand Rapids: Wm, B. Ferdmans Publishing Company, IEEBS, P.

b1b1d., p. 294. He cited Romans 8:20-22 in this connec-
tion.

SWwe realize that scientifically and theologically this
problem demands more treatment than we have time to glve it
here,
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difference between affliction and chastisement, The differe
ence is seen in the reason for the suffering and also by the
desired effect. A. H. W, Meyer makes this distinction:

Affliction may come from a malignant and unfriendly

source; chastisement 1s the work of the Father, yearning

over his little children, desiring to eliminate from
their characters all that is unlovely and unholy, and to
sgggrg in them entire conformity to his character and

w .

Michel also emphatically emphasizes the fact that chastise=-
ment comes only from the grace of God., "Seine Ziuchtigung
entspringt Selner Gnade, Sein CGericht dagegen Seinen Zorn
uber die Siinde."? It is extremely important that the pastor
assure and reassure his patient or troubled parishioner of
the fact that chastisements come only from God's great love
for His children,

Therefore we would be most correct in stating that
chastisement is by no means a punishment for the sins of the
individual or the nation.a The punishment for the sins of
the 1ndividual and the nation were:

laid on the head of our great Substitute; and that

therefore, we are forever relieved from their penai con=

sequences, But though that is so, yet often chastisement

follows on our wrong-doing; not that we explate the
wrong-doing by suffering, but that we may be compelled

6
A, H, W, Meyer, Meyer!'s Commentary on the New Testament
(New York: Funk and ﬁhgna!s. 18857, p. 5157

7M10h01 Der Brief an die Hebraer, in Mevers Kommentar
(Gottingen: ﬁanaedﬁoaok'iﬁh Ruprecht, i9§7). » 297.

anichardson, op. cit., p. 42. See also F, Pieper,
Chriatian Dogmatics, translated by W, Allbrecht (8t, Louis:
Ooncordia FEE%EsEIng House, 1953), p. 69.

e e
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to regard it in 1ts true light.?

Since chastisement, in all its forms, is not a punish-
ment for sin, we notice that it has the purpose of preventing
gin, This was especlally true in the case of the Hebrews
readers who were warned "against returning to the temple
sacrifices" and urged to place their "faith in the Measiah,
their true High Priesb.“lo The danger of apostasy today is
usually in a different area, namely that of trusting in the
abilities of one's own brain-power, one's own skill, or even
in one's own personality. Calvin long ago said: "we are
naturally too prone to attribute everything to our flesh,

e « » Jjust as though our own powers were sufficlent for us
without his graca.“ll When God sees that we are headed the
way of trusting in our flesh, His Fatherly love calls us
back: to Him. Barnes put it this way: "The very fact that
he corrects us shows that he has towards ua a father's
feelings, and exercises towards us a paternal care,"12
Therefore, it is at all times necessary and important that

Wwe stress the fact that God does not send chastisement "for

9Mbyer, OP. elbe, Pe 217.

10
Kenneth Wuest, Hebrews in the Greek New Testament for
the English Reader (Grand Rapids: Wm. B, Eerdmans rubliahing

Company, 77V, Pe 217.

1130hn Calvin, Institutes of the Christian Religion
translated by John Allen (London: printed for J. Wniﬁir,'gg
Elo. 1813): Pe 173.

125 . Barnes, Notes on the New Testament (London: Blackie
and Son, 1832), IX, 308.
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the mere purpose of inflicting pain,"13 However, the fact
remains that there is indeed pain and true hardship in and
with the chastisement, Secripture is careful to remind its
readers of this fact again and again., Those who have care=
fully exegized the Bible have also noted this fact. Saphir,
for example, said this of chastisements:

they are sent by God to humble us, to lead us to self-

examination and repentance, to deepen our sense of de-

pendence on God, to fix our thoughts and desires more

on heavenly things. The world generally endeavours,

in time of sorrow, bereavement, or trial, to get over

it; that is, to feel it as 1little as possible., God

does not mean us to get over it, but to feel the chas=

tisement, and in and through it to be drawn nearer to

Himself, il

Cod's greatest purpose in imposing chastisement is to
prove to His children that they are His sons, Westoott calls
chastisements a "sign of sonshlp."ls "Christian cross-
bearing," says Mueller, "is a testimony of the Holy Spirit
(testimonium Spiritus Sancti externum) that God's saints do
not belong to the condemned world,"l6 The author of Hebrews
emphatically depicted the proof of sonship by chastisements,
whose frults culminate in nothing less than life eternal--
Hebrews 12:9 00 _4d)ov tjﬂ‘azajyap'veﬁf TE 7aZes TRV

13:2!-5. » Pe 308.

14A S
. Saphir, The Epistle to the Hebrews (Second American
edition; New York: Gospe Tsning House, 1902), II, 8.

158, P, Westcott, The Epistle to the Hebrews (Grand Rape
1ds: Wm, B. Eerdmans iuﬂiisgfng Company, 1947), P« 4O,

163. T. Mueller, Christian Do tiecs (St., Louis: Concore
dia Publishing House, Y955), p. 526,
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WVeguilw Aidi Jyooaer, Eyepnal 1ife is what God the Father
wishes to secure for us as He guldes, trains, and corrects
His sons through chastisements. Barnes remarks: "His in-
flictions are the means of saving us from eternal death.“17
In speaking of God's Fatherly love as demonstrated through
disecipline, Delitzsch says:

they [311 sufferings imposed by Goé] are all proofs of

divine love, not signs of anger. . . « The Christian in

every trial sees a proof of the Father's loving care

for his good, He must not murmur or withdraw himself

from 1t.18

Some people are particularly disturbed as they compare
their sufferings with those of other people. It is easy to
forget that "chastisement in its severest form is . . .
strong evidence of one's sonship,"1l9 Furthermore, a child
of Cod can be completely sure that our heavenly Physician
does not make any wrong diagnoses or inaccurate incisions,
All are cured and treated by God, as Calvin has so beau-
tifvlly phrased 1t:

For we are not all equally afflicted with the same

diseases, or all in need of an equally severe cure,

Hence we see different persons exercised with different

kinds of crosses. But whilst the heavenly Physician,
consulting the health of all his patients, practices a

1TBarn.ea, op. eit., p. 310.

18F Delitzsch, Commentary on the Epilstle to the Hebrews
translated by T, Kingsbury (Grand Raplds: Wm, B, Eerdmans ’
Publishing Company, 1952), II, 313.

19r, ¢, H, Lenski, Interpretation of the Puue to the
Hebrews (columiuss Dutﬁoran Book Concern, 1938), P. 2.
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milder treatment towards some, and cures others with
rougher remediesj yet he leaves no one completely
exempted, because he knows we are all diseased, without
the exception of a single individual.20
The purposes which chastisements serve was explained in this
manner by Saphir:
The sufferings of God's children are sent either to
chasten and correct, to bring them to the knowledge of
and viectory over hidden sin or transgressions, or to
prove, test, and thus strengthen and raise to a higher
level of experience and usefulness, or they are a
privilege and honour as a testimony for Christ, for His
name's sake, and to show forth His praise. But they
may all be summed up under 7ct/6ez« , parental discie-
pline, and are constructed with the judgments of divine
discipline and anger.2l
Briefly now we would call special attention to several
blessings which do flow from the reception of chastisement
and the proper understanding of the same. Possibly hardest
of all will be the duty to show a person with a severe
affliction that he is particularly blessed by God., The fifth
and sixth verses of chapter twelve point out that all who are
chastised, receive the same from God's great paternal love.
The following context contrasts the earthly father's disci-
pline with that of the Heavenly Father, concluding that God's
ways are always for the eternal good of His sons, Owen ob=-
served that "God gives the severest trials to those whom He

accepts and delights in in a peculiar menner, "22

200‘1"1“' m. cit.’ P 176.
21gaphir, op. eit., II, 813,

2270hn Owen, Hebrews: The Epistle of Warning (Grand
Rapids: Kregel PﬁbIIcaEIons. 19555. P. 29Y.
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Another wonderful blessing which is produced by chas-
tisement is that we actually have our attention directed to-
ward our true 1life in the Lord Jesus Christ.
By affliction and the inward crucifixion we learn to
seek our true life, treasure, strength, and joy, not in
earthly affections, possessions, pursuits, and attain-
ments, however good and noble, but in Him who is at the
right haend of Godj; and the end will be glory.23
This 1s indeed "education and instruction in His family."au
This means no less than crucifixion of the old sinful flesh
Wwithin us, The Christian, the man of faith, has this great
battle going on between what God wills him to do and what his
own flesh wills for him to do. Therefore, should a Christian
person forget that it i1s one of the splendid aims of God to
ald his faith to conquer the rebellious flesh through chas-
tisements, he may actually despair of ever having peace and
contentment, It is a very important function of pastoral
care to assure the believer that his trials will be followed
by the peace of a victorious faith in God. "It is a peace
which can only be attained by those who have used their
trials as a discipline and have emerged victorious from the
confliot."25
The battle and victory of which we have just spoken 1is

nothing other than God conforming us through suffering and

23saphir, op. cit., II, 827.
2u0Hen. OPp. ELE.. Pe 2“80

25M. Dods, The Expositor!s Greek Testament--Hebrews
(Grand Rapids:’wﬁf'B. Eerdmnna Publishing Company, n.d.),

Pe 3690
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sorrow "to the image of christ.“26 The pastor will be aware
of the fact that Hebrews 12:11 speaks of holiness as a fruit
of the chastisement, F., B, Meyer observes: "Holiness is the
product of sorrow, when sanctified by the grace of God,"27
It is a great blessing for a Christian to understand and con-
sciously realize that this is none other than God working in
his owm body the process of sanctification. The Holy Spirit
uses chastisements to train and teat the faith of the Chris-
tian, while at the same time supplying to the Christian the
pover to endure the trial and %o be victoriocus in the test.
Thus 1t 1s very proper to assert that the righteousness
spcken of in Hebrews 12:11 is the Christian's, as Farrar does:

Tn other words "righteocusness™ is not to this writer,

"the Divine gift which faith receives=-the white robe

put into the outstretched handsi but 1t 1s "the human

condition whic% faith produces,” the inheritance which
man aequires.2 '

To summarize, we are aware of the fact that many of the
purposes and also blessings are not touched upon, It is our
conviction that the pastor will learn to know the particular
purpose or blessing only as he becomes intimately assoclated
with the lives of his members, It is always well, however,

to keep in mind six of the basic results or fruits which

26ggphir, op. cit., II, 816,

27p, B, Meyer, The Way into the Hollest (Grand Rapids:
Baker Book House, 1951), Pe 220

28r, Farrar, The Earlg Days of Christianity (London:
Cassell, Petter, CGalpin and Company, 2), I, 320,
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chastisement does produce.
Count, if you will, the precious kinds of fruit, There
is patience, which endures the Father's will; and trust,
tha% sees the Father's hand behind the rough disguise;

and peace, that lies still, content with the Father's

plan; and righteousness, that conforma itself to the
Father's requirements; and love, that clings more

closely than ever to the Father's heart; and gentleness,

which deals leniently with others, because of what we

have learned of ourselves.2?

In closing, one cannot but notice that all of the
blessings of chastisement are either directly or indirectly
related to the fact that the man of faith 1a a son of God,

As true sons of Cod, Christian men should be doing the will
of God daily in word, thought, and deed., Thus, whether the
chastisement be a Fatherly correction to recall a wayward

son to true humility and repentance, or if 1t be a Fatherly
exhortation toward producing fruits of falth by submiasive
obedisnce unto the Word of God, all chastisements are proof
of the fact that we are God's dear sons., The price God paid
to make us His sons is outlined clearly in the first portion
of the Epistle to the Hebrews, whereas chapter twelve speaks
of the things by which we can be certain that we are the sons

of God.

29F, Meyer, op. oit., p. 221,
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